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Appendix A: Interactions between Radically Different World Views

1. Preamble to the Following Presentation

Very recently I came across a book titled: Evicting Demonic Intruders: Guidelines for Pastors and Counsellors on ministering to oppressed Christians authored by the husband and wife, Noel & Phyl Gibson; New Winer Press, 1993. From cover to cover, the book promotes the biblical view that the world’s problems are primarily the result of adverse demonic influences, and all that that might entail. My first reaction was to mockingly laugh that the ills of madness, badness, and sadness could be all entirely rewritten through an obsolete point of view no longer central to the organization of Western culture and all those other cultures more closely constituted in the wake of its Postmodern and Post-Postmodern shadows. My second, and more permanent reaction, was to be concerned at what psychic damage that would be done to people both deeply indoctrinated in its ideological divergence and somewhat separated from the progressively realized advantages of a Contemporary world. A third rection, on later reflection, concerned questions as to how such believers and non-believers might more profitably interact in a manner that was both civil and responsible for the well-being of each other. Thence the complex raison d’être of this presentation whose contours are designed for a deeper appreciation of possibly fruitful modes of interaction and the potential ramifications of such cultural forms of divergence. Effectively, running a test case as to how religionists and non-religionists could both authentically and existentially interact with each other despite the marked cultural contrast between such divergent world-views (from the Contemporary perspective of a topical field that might be re-described as a religious+secularization or a secularized+theology, or similar..? (0)

In Shakespeare’s play Macbeth the scenes concerning the three witches
 would have been received quite differently by audiences then to modern audiences today. King James I (Kings James VI of Scotland), e.g., published a book on the all-pervading evils of witchcraft.
 I would contend that most people accepted the then major discourse that evil demonic influences existed. However, with the advent of the modern world this thesis that all things mad, bad or sad could be refracted through a demonic lens have long past although some remnants of these views have not entirely disappeared. Such ideas are still being reiterated in children’s stories, in plays and television series, and so on. Moreover, such ideas have had a long historical currency, witness the practices of shamanism, the state oracle of Tibet once situated in the monastery of Nechung, the religious cultures of Indonesia, the craze for spiritualistic societies in the late Nineteenth and early Twentieth centuries, and so on. Therefore, I believe it we would be safe to assume that such a thesis was once central, say, to Western cultures, but, in an Contemporary era, on the whole, has become considerably eclipsed to such an extent that people proposing such a claim are looked at askance, as no longer representative of modern thinking, and so forth. (1)

What we cannot do is claim that such a perspective is illogical or not rational, is completely nonsensical, and so on. If a Christian were committed to the idea of a thorough biblical non-errancy then they would automatically be paid up members of such a fraternity. The Gospels, e.g., etc., are replete with demons, unclean spirits, malignant forces and other members of the supernatural world.
 
 If one were to wholeheartedly assent to such a position then it would logically follow that this co-associated belief in such demonic influences would be the outcome of such positioning. Of course, as with all texts, interpretations can be re-interpreted and, in this process, certain aspects can be either maximized or minimized, either re-stressed or just overlooked. In this regard, I would imagine many, if not most, Christians would discount demons, unclean spirits, etc., as cultural artefacts of their times and not necessarily something we have to totally believe in today. That was ‘the language of their day’ just as few people now believe the Earth is the center of this Solar System even though our language, much of our poetry, our localized way of seeing the world has not completely freed itself from this outdated way of seeing the world. (2)

Now, let me cite some sections of this book in order to impart an idea of what its positioning is in regard to such ‘demonic intruders’. (4)

First let me cite some chapter headings. Chapter 2: Fitting the Demonic Jigsaw Together; Chapter 6: What Satan and Demons Do To Deceive People About Salvation; Chapter 8: Demon Oppression in the Local Church; Chapter 9: We Are All Slaves to Hereditary Bondages and Dominations; Chapter 10: Freemasons Curse Themselves, Their Families, and Their Churches; 

2. We Are All Entitled to Our Own Beliefs
3. But What Happens when Those Views are Confrontational?

4. What Objectivity is Possessed by Any World-View?
5. When should Members of One World-View Remonstrate with Some Other?

6. Can an Existential-Pragmatic Characterization be Provisionally Privileged

7. What Are the Ramifications of Such Relative-Objectivity?

8. Some Concluding Comments of Our Approaching Divergent Interactions…
� 	For latest version of text: � HYPERLINK "http://https://noelshomepage.homestead.com/pursuit.html" ��http://https://noelshomepage.homestead.com/pursuit.html�


� 	Also described as ‘the weird sisters’. In some editions, a fouth character in the form of Hecate (their boss and the goddess of witchcraft) also joins them in Acts 3 and 4.


� 	As per Wikipedia: Daemonologie, In Forme of a Dialogue, Divided into three Books, usually known as Daemonologie, is a �HYPERLINK "https://en.wikipedia.org/wiki/Medieval_philosophy" \o "Medieval philosophy"��philosophical dissertation� by �HYPERLINK "https://en.wikipedia.org/wiki/James_VI_and_I" \o "James VI and I"��James VI and I� on contemporary �HYPERLINK "https://en.wikipedia.org/wiki/Necromancy" \o "Necromancy"��necromancy� and the historical relationships between the various methods of �HYPERLINK "https://en.wikipedia.org/wiki/Divination" \o "Divination"��divination� used from ancient �HYPERLINK "https://en.wikipedia.org/wiki/Black_magic" \o "Black magic"��black magic�, first published in 1597.�HYPERLINK "https://en.wikipedia.org/wiki/Daemonologie" \l "cite_note-1"��[1]� It was reprinted in 1603 when James took the throne of England. The widespread consensus is that King James wrote Dæmonologie in response to sceptical publications such as �HYPERLINK "https://en.wikipedia.org/wiki/Reginald_Scot" \o "Reginald Scot"��Reginald Scot's� �HYPERLINK "https://en.wikipedia.org/wiki/The_Discoverie_of_Witchcraft" \o "The Discoverie of Witchcraft"��The Discoverie of Witchcraft�.�HYPERLINK "https://en.wikipedia.org/wiki/Daemonologie" \l "cite_note-2"��[2]�


� 	In an AI generated response (courtesy of Google) the following was stated: In the Gospels, evil spirits and demons are primarily referred to as "unclean spirits". These entities are portrayed as supernatural forces of spiritual opposition and sources of illness.


� 	The following are ten biblical quotations citing such adverse influences: 1 Corinthians 10:19-22; Matthew 12:43-45; Revelations 12:3-4; Deuteronomy 32:17-18; 1 Timothy 4:1-2; I John 4:1-3; James 2:19; Acts 19:13-16; Mark 1:23-27; and Ephesians 6:10-13.






