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G: Appendix B: The Imminent/Immanent Failure of Religious Nationalism

0. Preamble to the Following Presentation

This essay divides into two halves through the use of the device of this homophone of ‘imminent’ versus ‘immanent’. Under its sense as ‘imminent’, meaning ‘soon, in the near future’, I perceive the impetus of a Christian nationalism, or any religious nationalism for that matter, as inherently too retrospective in its temporal orientation, as too self-contradictory, and whose thematization would be its own ‘mortal enemy’, so to speak, given that any success claimed in its name would over-see the eventual exposure of its inherent pretensions as not in harmony with the political aspirations of a wider democratically inspired electorate. Under its sense as ‘immanent’, meaning as ‘phenomenologically characteristic of its own self-presentation’, I perceive, or rather, apperceive, the experiential basis of a religious nationalism as antithetical to its secular presentation even though, at the same time, the secularity of the world is the locus of experience, be that either religious or non-religious in orientation. By proposing that the religious dimension is entirely other than a secular domain they effectively sow the metaphorical ‘seeds’ of their own destruction. Of course, a certain degree of optimism obviously pervades such observations and reflections, still, I hope this essay will evoke a similar sympathetic understanding that religious nationalism, in any form, is a project that is ultimately doomed to both deconstruct in the halls of public opinion and self-destruct among the homes of its more perspicuous erstwhile adherents. (0)

In the first half of this essay, I will explore an apparent connection between an electorate heading further to the so-called Right and Christian Nationalism, and, how the latter is attempting to piggyback on the disgruntlement of an electorate whose overall disenchantment is apparently inspired by the net adversity of the collective implementation of Neoliberally inspired policies seen, rightly or wrongly, as preferentially benefiting both large businesses and the very wealthy, and those co-associated elites seemingly out to amass a greater degree of political power at the expense of this inversely proportional disenfranchisement and disempowerment of the general electorate. This essay will assume that such disgruntlement and disenchantment have, as one of their root causes, this greater enfranchisement and empowerment of those elites, as noted, as the result of this advancement of Neoliberally oriented policy settings where, generally, a lower demographic class of citizens along with a lower-middle class and a middle-middle lower class have seen their apparent worth of both their labour and identity as diminished in terms of a liveable wage and a general standard of living. Such adverse influences granted, politically accelerated through the corrosive input, and impact, of massive donations issuing from a wealthy cohort of donors, this essay will explore relatively more superficial considerations like identity politics, Media (both Traditional-Media and Social-Media), the co-option of such disillusionment by a variety of Christian fraternities and coalitions, the role of the super-wealthy to promote the rise of such effective demagogues, along with the fatal flaws in such a schematic appreciation of a world, admittedly, far more complex than any convenient scheme or schema, etc. To pursue such objectives these explorations will focus, first, on Australia, with an emphasis on the politician Pauline Hanson, second, on the US, with an emphasis on the religious interactions of President Trump, and, third, on the relevant politics of the UK I will also be focusing, to a lesser extent, on the politician Nigel Farage. (1)

In this second half of this essay, I will be exploring the emplacement of religious experience in the secularity of this world as lived in order to demonstrate that ‘other worldly empires’ will only fail and that ‘the here and now’ (hic et nunc) of existential experience, be it either religious or non-religious in orientation, can only be centered in the secularity of lived-experience. Consequently, and subsequently, any envisaged ‘paradise for the workers’ has to be well-earned through the efforts and foresight of its citizens seeking an augmented and enhanced freedom through ‘the freedom of others’. In my non-existential and existential scheme of ‘worldliness, homelessness, and homeliness’ let articulate how the inevitable deconstruction of a Religious Right is not only imminent but also immanent through the net impact of these various inherent defects as noted! (2)
1. Part I: The Imminent Failure of a Christian Nationalism?

The envisagement of this prospective failure, as conceived of on in this essay, pertains only to its localization in the countries of Australia, the United States, and the United Kingdom. (3)
In a recent conversation, with a person I perceived to be very much in touch with Australian politics, I was surprised by his comment that much of the recent popularity of Pauline Hanson comes from a demographic that could be characterized as ‘Christian Nationalist’. In his overall argument, he noted, that given the failure of the Liberal-National Coalition, under the leadership of Prime Minister Scott Morrison, to advance legislation given the deceptive title of ‘religious freedom’, a sizable section of their support for the Coalition has now shifted to Pauline Hanson and her party One Nation. In part, this recently accelerated collapse in support for the Coalition is the result of this shift and illuminates why that support has headed towards this specific Far-Right politician. (4)
Of course, other reasons could also be advanced for this collapse in support for the Coalition amongst which I would add the apparent alienation of the political middle ground, specifically women,
 the disenchantment of a more progressive urban electorates in their support for policies of de-carbonization of the economy, etc., and the appreciation that the party in its lack of preferencing of women politicians in pre-selections has effectively turned itself into an ‘old boys’ club’ {and in evidence of this claim we might note the recent elevation of Tony Abbot, ex-Prime Minister, once rolled by his party, as the newly elected president of the Liberal Party). (5)
In an AI enquiry, it was noted that although Pauline Hanson and her One Nation party are not formally aligned with the institutional Christian right, they both prioritize conservative social values and the preservation of Western culture. Still, key religious groups have distanced themselves from Hanson due to her secular stances on issues like abortion and euthanasia. However, there are considerable policy overlaps, namely, the iteration of Western values, One Nation frequently campaigns to defend Australia's "Judeo-Christian" heritage and Western civilization. The party is also a strong advocate for advancing the controversial legislation enshrining so-called certain ‘religious freedoms’. Although there is an overlap in socially conservative voters who oppose multiculturalism and high immigration, Hanson is not an explicitly religious politician and has occasionally generated controversy among Christians by describing Australia as a ‘secular nation’.
Pauline Hanson is the leader of Pauline Hanson's One Nation, an Australian right-wing populist political party. She stands for strict limits on immigration, the preservation of traditional Australian values, and the abolition of climate targets such as net-zero.

The core principles and policies championed by Hanson include:

Immigration & Multiculturalism: A staunch opponent of multiculturalism, Hanson advocates for drastically slashing immigration rates. She has frequently argued that immigration drives up housing costs and threatens Western values.
Climate & Energy: She denies that climate change is man-made, fiercely opposes the Paris Agreement, and advocates for the development of nuclear energy while expanding traditional coal and gas production.

Indigenous Policies: Hanson campaigns against policies that provide specialized recognition or funding based on race, including the dismantling of race-based government portfolios.

Housing & Economy: To combat the housing crisis, One Nation proposes banning foreign property buyers and pausing the Goods and Services Tax (GST) on building materials for new homes.

Social Issues: She has historically voted against LGBTQ+ rights and advocates for stricter controls and restrictions on abortion access.

For a comprehensive breakdown of the party's platform and stances, visit the Pauline Hanson's One Nation Party website. (6)

From my own observations and reflections, ostensive support for Pauline Hanson, and her party One Nation, appears to be coming from a conservative electorate finding an embitterment with major political parties who have been over-supportive of both overly liberal policies and Neoliberal policy settings that have overseen a perceived qualitative loss in the living standards ‘understood’ as being exacerbated by high levels in immigration, a perceived loss in so-called Australian values as a result of the diverse character of this immigration, along with high levels of concern that that the Australian political landscape appears to be changing in directions not in sympathy with a general conservatism? To this basis demographic, we can add both the advocates of a Christian nationalism and wealthy donors possibly hoping for better conditions for their businesses flowing from their support for this One Nation party should her party win a sizable proportion of the Parliament. Witness, also, Australia’s richest person donating a plane for the use of this politician Pauline Hanson.
 (7)
In an AI generated overview, it was noted that the billionaire mining magnate Gina Rinehart is a prominent financial backer and close confidante of One Nation leader Pauline Hanson. Their close political and personal alliance has drawn national attention following a surge in One Nation's popularity.

Senator Hanson has publicly confirmed that Rinehart acts as an unofficial policy adviser. Hanson credited the mining magnate with inspiring her policy allowing pensioners to work unlimited hours without losing their pension or healthcare cards. Despite criticism over this close relationship, Hanson asserts that Rinehart's input does not dictate One Nation's overarching vision.

Private Plane: In April 2026, one of Rinehart's companies gifted Hanson a $1 million Cirrus G7 plane, which Hanson uses to travel to regional and rural communities.
The "Bulldozer" Stunt: During a June 2026 Townsville summit, Rinehart praised Hanson for giving "hope to Australians" and handed her an orange toy bulldozer. The stunt was modelled after Elon Musk’s approach to slashing government bureaucracy. (8)

Should this thesis be found tenable, then it would be interesting to see how this politician, Pauline Hanson, might potentially refine her alignment with a Christian nationalism in order to further harvest this demographic sector of the overall vote. (9)

What percentage of the Australian population might be viewed as Christian nationalist? (10)
In an AI generated overview, it was noted that there is no exact census figure or official data for "Christian nationalists" in Australia, as the Australian Bureau of Statistics tracks broad religious affiliation rather than political ideology. However, the movement exists as a vocal minority alongside the broader, culturally conservative Christian Right.

While a large portion of the population identifies as Christian (44% in the last census, in contrast with 52% in 2016), academics classify the true "nationalist" element as a much smaller fringe movement. Some commentators and researchers point to key political figures, like Senator Alex Antic, and lobby groups like the Canberra Declaration as prominent examples of this ideology in Australia.
Sociological commentators and researchers note that the Christian Right in Australia primarily operates defensively, focusing on preserving religious freedoms and opposing progressive social policies rather than seeking a theocratic takeover.

Many of Australia's devoutly Christian politicians don't like calling Australia a Christian nation. Indeed, Abbott once described Australia as 'relentlessly secular'.
The Australian Christian Right divides people into the traditional moral community that upholds family values and the politically correct woke elites who allegedly threaten the Christian values that have shaped Australia. (11)
Now, let me turn our attention towards President Trump and his obvious linking of himself with a very well-organized Christian nationalism. (12)
In an AI generated overview, it was noted that President Trump’s connections with Christian nationalism are anchored by his role as a political champion for white evangelical voters, who frequently view him as divinely chosen to restore America’s perceived Christian heritage. This alliance is cemented by aligned political agendas, ideological rhetoric, and key administration appointments by appointing conservative Christians to senior judicial positions.
In this relationship between Trump and Christian nationalism we can also note:
Divine Selection Narrative: Many Christian nationalists interpret his survival of assassination attempts as a divine intervention, a narrative that Trump has embraced by stating that God spared his life to "save America".

Rhetoric and Themes: His campaign messaging frequently adopts the symbols, language, and goals of Christian nationalism, framing political battles as a "righteous crusade" against globalist and secular forces.

Policy and Appointments: His alignment with the movement is visible in his judicial appointments, policies restricting reproductive rights, and a broader agenda designed to restore the political and cultural dominance of conservative Christians.

Administrative Roles: He has placed figures with strong ties to the religious right in key governmental positions, including the appointment of prominent televangelists to direct the White House Faith Office.

Perspective on the Movement

Analysts and religious scholars note that Trump’s appeal to this base is not strictly theological, but rather a shared cultural and political project.

Views from the Faith Community For believers and scholars following the intersection of American religion and politics, Trump's backing signifies a powerful coalition that blends patriotic and religious identity.  The Republican Party has done a lot better job of over the last several years—coming up with this common narrative and saying, 'What unites us as a people?' Well, in their mind, it's this Christian heritage and ethnic culture that they adhere to although also a campaign of grievance and loss and nostalgia, and that includes nostalgia from a faith perspective.

Trump has put Christian nationalists in key roles, and, where public funds have been flowing directly to religious institutions. Witness the recent ‘prayers on the Mall’ badged as Rededicate 250 (alluding to the US’s 250th Birthday Celebrations).
 (13)

As to the percentage of the population in the US who are Christian nationalists or sympathetic to the same:
In an AI generated overview, estimates of Christian nationalists in the US vary significantly based on how the term is defined: 

6% to 20% of Americans are classified as "adherents" or strict supporters of these ideologies, based on indices measuring specific religious and political alignment.

30% of Americans are classified as "sympathizers" or supporters, according to the PRRI American Values Atlas.

The discrepancy depends on what criteria researchers use—whether they strictly measure those who want Christianity named as the official national religion or whether they also include those who broadly believe the government should actively promote Christian values.
Some Insights on Christian nationalism in America:
A Pew Research Center analysis of global religious nationalism provided additional nuance into how these groups perceive the role of the government and religion.

“53% of religious nationalists think the federal government should declare Christianity the official religion of the United States. Another 40% of religious nationalists think the federal government should promote Christian values but not declare...”

“84% of religious nationalists in the U.S. think liberals who are not religious have gone too far in trying to keep religious values out of the government and public schools.” (14)

In a review of the British political scene let me focus on the recently resigned
 political politician Nigel Farage:
In an AI generated overview, it was noted that Nigel Farage, leader of Reform UK, frequently invokes "Judeo-Christian" values to push a socially conservative political agenda. His connections to the Christian right include strategic alliances with US conservative legal groups, the hiring of right-wing theologians as policy advisers, and the courting of Christian voters in Britain. (15)
What percentage of the UK population is Christian nationalist or sympathetic to the same? (16) 

In an AI generated overview between 16% and 17% of the British public hold beliefs aligned with Christian nationalism, such as viewing Christianity as a requirement to be "truly British". However, dedicated, self-identified Christian nationalists remain a small minority (around (6% to (8%, though about 40% sympathize with specific policies like basing UK law on Christian values.
Polling conducted by the religion think tank Theos highlights the extent of these sentiments in the broader population: 

17% of UK adults agree that "you need to be Christian to be truly British" (about 8% strongly agree).

16% agree that "people who do not hold Christian values do not belong in Britain".

41% agree that "the law in Britain should be based on Christian values".

40% believe religious education in schools should prioritize teaching Christianity ahead of other faiths.
While the proportion of the population adopting these views as a core identity is relatively small, a much larger segment of society is sympathetic to the cultural preservation of Christianity. Many people view Christian heritage as an important moral or cultural inheritance, rather than a strict requirement for faith or political participation.

Despite these levels of sympathy, a clear majority of the British public consistently disagrees with exclusionary nationalistic definitions of British citizenship.

It has been noted by (Chine McDonald), that although extreme versions of Christian nationalism remain unpopular, politicians supporting these ideas exert disproportionate influence.

“...more extreme versions of CN are not widespread or popular. But the main issue with political Christian nationalism has always been that CN politicians represent a minority view and punch above their weight, exerting a powerful influence on public life...”

Recent analysis in The Conversation observes how Christianity is being re-contextualized in the UK by certain political groups. “This Christian nationalism foregrounds a common set of enemies: globalism, liberal morality, immigration and Islam. All are presented as inimical to the values of ordinary British citizens, echoing the Christian nationalism of Donald Trump's America. (17)

To be noted the number of people, in these three countries, identifying as ‘Christian’, in their respective versions of a census, is also indicative of an ongoing decline:
In an AI generated overview, the following was noted:

Across Australia, the US, and the UK, Christian identification has seen a steady, decades-long decline. In all three regions, secular or "no religion" categories now rival or surpass Christianity as the fastest-growing or most prevalent identity group.

Australia (2021 Census):

Christianity Percentage: 43.9% of the population.

Decline: Dropped by over 1 million people. It fell from 61.1% in 2011 to 52.1% in 2016, and further down to 43.9% in 2021.

Key Context: The "no religion" cohort saw a massive surge, rising to 38.9% in the 2021 Census. Track the full dataset on the Australian Bureau of Statistics website.

United States (2023-2024 Pew Research):

Christianity Percentage: 62% of U.S. adults (broken down into 40% Protestant and 19% Catholic).

Decline: Decreased from roughly 78% in 2007 down to 63-64% by 2020. The downward trajectory has recently leveled off.

Key Context: The religiously unaffiliated ("nones") grew to 29%. Review detailed demographic changes in the Pew Research Center Landscape Study.

United Kingdom (2021 Census - England and Wales)”

Christianity Percentage: 46.2% of the population.

Decline: Fell from 59.3% in 2011 to 46.2% in 2021, dropping below 50% for the first time.

Key Context: Those reporting "no religion" rose to 37.2%. More details are available directly via the Office for National Statistics data archives. (18)

To appreciate the number of people now identifying without a religion:

In an AI generated overview, it was noted that in the most recent sampling, the population identifying with "no religion" ranges from a large minority to an outright majority across these three countries:
Australia:

In the 2021 Census, 38.9% of Australians ticked "no religion". Recent surveys, including the 2024 Mapping Social Cohesion survey and polling ahead of the 2026 Census, indicate this figure now sits between 43% and 51% depending on the question format.
US:

"No religion" (often called "nones") accounts for about 30% of US adults, reflecting a growth and subsequent plateau of the non-religious demographic in recent years.

Experiences from the Field: People raised outside of religion tend to stick with their non-religious worldview, while others make the personal choice to leave their childhood faiths. “Among people aged 16 to 34 who were raised as non-religious, 94% still identify with no religion as adults. Just 4% have adopted any form of Christianity. The data shows that non-religious identity is not a phase young people pass through — it is a settled...” (according to the Humanist, UK)
“Slightly more than half (56 per cent) of US adults still identify with their childhood religion, with 35 per cent reporting they have ‘moved on from the religion of their youth,’ said Pew.” (According to The Catholic Weekly).

UK:
49% of the adult population identifies with no religion, making it the most common category. This figure rises to nearly 60% for young adults under 35. (19)
In the light of this research, and from personal observations and reflections, let me explore why it is my understanding that a Christian nationalism will fail to substantially influence democratic governance over the short-term, say, the next two to eight years? (20)


How might we define this phenomenon of a Christian nationalism that appears to be present in all three countries although, undoubtedly, with differing degrees of emphasis given its basis in a coalition of denominations and a spectrum of support from a mix of other denominations that could be either more traditional or less tradition in their current characterization. However, it should also be noted that many prominent representatives of this phenomenon have extensive transnational links under the umbrella of various organizations, e.g., Alliance Defending Freedom (ADF), International Network of Churches (INC), Communion of Reformed Evangelical Churches (CREC), New Apostolic Reformation (NAR), The Fellowship Foundation (The Family), and Political & Cultural Summit. (21)

Generally, they take a very conservative, retrospectively oriented Christian stance, supporting, e.g., pro-life legislation, the use of prayers in schools, the submission of women in marriage, etc., but, they might be better characterized by what they define themselves as standing against, e.g., liberalism, secularism, globalism, gay and transgender activism, as disliking a separation between state and church, etc. However, a dominant characteristic is also a desire to see a fusion between state and the Christian religion that is often ethically aligned with the traditionally dominant ethnicity of the country in question. Such positioning is often exercised at the expense of a general notion of equality, other democratic ideals, minorities, and pursued in a manner that is often anti-democratic, fascistic, along with a privileging of a mono-culturalism at the expense of a multi-culturalism and hence their marked antipathy to immigrants especially those with a markedly different ethnicity to their own. Such attitudes are usually held by those on the far-right, and although their core constituents might consist of below or above a low two figured number their influence is practically extended through those parties somewhat sympathetic to some, if not all, of the positions promulgated by this type of political philosophy. (22)

As a general observation, any religious tradition that seeks to maintain and extend their influence and status, whilst either advertently or inadvertently attempting to freeze time by continually reinstituting the major discourse of their favourite period in time, in a misguided sense of nostalgia, will eventually be left behind in the progression of time more in keeping with the innovative fashions creating an evolving realm utilizing a newer currency. In the US, e.g., a number of traditional denominations that have sought to maintain their cultural identity have seen their declining attendance accelerating. Then, perhaps in a similar manner, the evangelical mega-churches post-Covid have also witnessed a recent period of decline. (23)

Hence this dilemma for many denominations, and the denominations of other religions, that if they wished to maintain their original identity they can get left behind, and, if they wish to keep us with current trends then they could also stand to lose the very distinctiveness of their original identity. (24)
The reasons being advanced, by myself, for this general argument, namely, the imminent failure of Christian nationalism, are as follows: 

1. As there is an apparent trend for a continuing decline in the proportion of self-identifying Christians, and that this trend is continuing unabated, then one would suspect that even though there is a Christian influence in governance that is often disproportionate to the number of its more active adherents, that we should suspect that a decline in this over-proportional influence in governance might accelerate at an even greater rate? 
2. Populist politicians have and will overplay their hand in this regard, in their identification with a Christian right, and that as a consequence, in the advent of a backlash against the failures of such governments, we will also observe a similar decoupled co-association with such religious forms of identifications.

3. I support the contention that in the wake of failed governance, or the perception of further failures in governance, both sides of the political spectrum will undergo what might be called a ‘great realignment’,
 an event that has already happened from time to time in the US,
 the UK,
 and, similarly, in a close reading of Australian political history.

4. Both populist and patrimonial styles of governance, when instituted, are notoriously prone to both incompetence and corruption, and, as a consequence, sow the seeds of their own eventual downfall, and, which I suspect, would probably arrive sooner rather than later (although, admittedly, that envisaged timeline might be too optimistically engendered?). Any version of a Christian nationalism related to such a regime will eventually be metaphorically ‘tarred by the same brush’ and see its political fortunes suffer accordingly. (25)

Now, let me discuss these ideas that are being used to predict the eventual failure of this type of religious-political project without necessarily extinguishing the sentiments and preconditions that will continually foster this form of a political obsession. (26)

To a great extent, the project of a Christian nationalism is to reverse the loss of standing and status of the Christian religion and reinstitute the dominance of this religious orientation, but, that such a progression depends on the pre-existence of a large sector of the population being Christian and that most Christians in that sector are and remain sympathetic to that type of objective. On a superficial basis one might believe that this general supposition to be something that could be reasonably entertained. However, not all Christians, and many non-Christians as well, are going to go along with objectionable means to an end even if the general views about such ends were considered to be either desirable or merely the right of people, themselves, to choose. In the same vein, given the decline in a Christian demographic we would also normally expect the over-emphasized influence of the Christian minority would also be reduced accordingly. In the recent progressions of history, we are already witness to a decline in such expected political influence. On one hand we now find openly gay and transgendered politicians getting elected, and, on the other hand, married politicians being found in adulterous relationships no longer necessarily loosing either their pre-selections or their elections. (27)

If history were treated as a reliable guide to good political practice one lesson to learn would be that a separation between church and state is always to the benefit of both parties. Religions that get too close to political power lose their religious impetus and political failures could also be directed towards to those same religious institutions if seen as having been too close to such political power. French history, e.g., has demonstrated a number of such radical de-couplings. (28)

After any period of political failure in the pursing the objective of a more democratically oriented forms of governance we should expect, with some hopefulness I might add, a period of relative political upheaval where attempts will be made, whether successfully and/or unsuccessfully, to oversee what might be termed another ‘great realignment’ in the political world along with the arising of radical reforms on both sides of the political aisle.
 (29)


It would seem to be a repeatable mistake for any Christian nationalism to couple itself to anti-democratically oriented forms of governance. Such a perceived short-cut to such power and influence, predictably both corrupt and incompetent, inevitably leads to a public that will be disenchanted and disgruntled with both. Rather, a better option would be to attempt to resolve that existential dilemma that bedevils all organizations, regardless of whether they are religious or non-religious in orientation, namely, establishing a resilient force capable of speaking to the Contemporary era whilst not losing its identity in such an evolution. Such a dilemma has faced all the major living religions and, to date, they have successfully survived to express the fact that such a conundrum has been resolved in the past and could, once again, be resolved in both the present and in the future..?
 (30)

2. Part II: The Immanent Failure of a Christian Nationalism?


I would like to contend that the generic ideology behind a Christian nationalism is also fated to deconstruct, albeit without necessarily a diminution in the number of people holding such sentiments that would propel more official versions, and its representative voices, on to the political stage of public opinion, and elsewhere. In this regard, I am running a complex existential argument that an inauthenticity of engagement that seeks to preserve the major discourses of any era, rather than engaging with current transformations in such discourses, is an eventual recipe for being left behind, indeed, where such an observation applies to any form of communal organization whether religious or otherwise. Then, I would like to note, that the very trends that fill churches can later also empty them. That, without a continual desire to stay relevant, such organizations will eventually be left behind as irrelevant unless they exhibit both an existential resilience in either self-identity formation and/or an ability to adapt to current times without losing or being too compromised by a reiteration of a lived-identification of their former past history in the situated context of the latter, i.e., the contemporary world. Hand in hand with such an argument, I would also like to define what, correctly, is progressive without falling into some form of an absolutistical progressivism that cannot be either real nor match the lived-reality of what it means to be ‘existentially progressive’, i.e., in an alignment and in an attunement with the underlying and competing trajectories of our relationships that attempt, through processes of relational resolution, to either create, preserve, and/or conserve the relational richness and enrichment of those relationships already in place, etc., against an open, emergent backdrop of a lived-world of the relational. (31)

These two arguments could be called an ‘inauthenticity of engagement’ and the ‘progression of cultures’. Let me explore the latter argument first. (32)

In a comparative contrast with ‘conservatives’ Richard Rorty defined himself as a ‘progressivist’. Speaking as both a pragmatist and as a progressivist, in contrast to the conservative and the orthodox, he clearly states:
I see the ‘progressivists’ as defining the only America I care about.
 (33)

That a ‘pragmatist, and as an anti-representationalist’, can be a ‘progressivist’ accepted, then how might we define this progressive perspective without falling into the (nonsense of an) absolutistical position that pronounces such predictable dictums like, e.g., ‘that cultural progress is inevitable’, or ‘that this culture X or that culture Y is progressively superior or not superior for reasons A or an absence of A’, etc? (34)

Let me state what should be obvious, without the successful reiteration of our current cultural evaluation and its apperceived cultural valuation then we only stand to lose what was no longer being cherished and protected. Just as, in a similar manner, our democratic freedoms, once hard fought for, also need to be cherished and protected through an eternal vigilance… lest they be taken from us by those who stand to gain by such a process. (35)


What is meant behind the expression a ‘progression of cultures’? (36)

That, given as all cultures are continually reconstituted by the people entailed within their orbits it follows that all cultures will and must change, never being able to remain the same. That the major discourses of a culture will reflect both the lived-experiences of that culture and in what manner those same cultures are changing at the same time. Indeed, more notable signs of such changes will daily be announced through over-reiterated comments made by Media and a world of everyday communications, where, today, ‘Media’ will include both a ‘Traditional Media and a Social-Media, as well as the net resolution of a plurality of communications concerning the directly voiced concerns of daily life as navigated, negotiated, and arbitrated within this lived-world at large’. (37)

In a period of time before my articulation of histories of the present (and histories of the future) I observed that an appreciation of the present moment in a certain culture could be gleaned by the excess reiteration in the Media of either certain themes or the apparent absence of the expectation of certain themes that never found themselves directly articulated. E.g., in the lead up to the Second Gulf War with Iraq the Murdoch press, and other forms of media, continually voiced the urgent need to go to war, but, at the same time never voiced the concerns and anxieties of our doing so. But, such anxieties did manifest in the odd cartoon and the very rare letter that opposed such militarism in some obscure newspaper not duly censored in that same regard. Obviously, Media excessively expressed the dominant theme of that month, of that year, but, at the same time effectively censored any concerns over the implications and consequences of such an undebated miliary conflict. An historian of the present merely needed to do a statistical analysis of the dominant themes in Media to see where that culture in question was currently situated. But, societies move on, and new themes of concern are either pronounced and/or suppressed. In a similar manner to how societies resolve their pressing issues in the form of a set of major discourses reflecting how that society currently views themselves, at least officially or in a more formal sense. (38)

This observation granted, the next observation I would like to make is that cultures move on culturally, sometimes shifting imperceptively and on other occasions in a more obvious fashion when societies are seen to head in relatively new directions. And the point of these observations? That communities that cease to reflect the contemporary world get culturally left behind, and, unless their constituents can successfully continue the cultural continuity and identity of that ‘frozen’ period in time then those resident communities will eventually disappear in the sands of time. Societies that have bucked this trend would be, e.g., the somewhat isolated religious communities like the Amish or Hutterites. Or, e.g., the formal preservation of certain habits like eighteenth century wigs in the law courts or the use of top hats, etc., at Ascot. Or, in a similar vein, the preservation of a demonic perspective in a Christian denomination could also reflect this fossilization of earlier cultural views, albeit reinforced through the invocation of biblical citations.
 (39)

Am I right in the making of this conjecture, namely, a community can only preserve its cultural continuity with its over-commitment to a past period in time if and only if it can successfully reiterate those same views along with the continuing persistence of its membership? (40)

Now, some cultural reflections along those lines. As children, our parents no longer attended Church except on the occasional important festival. Later my parents said they had attended a Presbyterium church twice on Sundays and had performed their duty in that regard. The first church I attended, more a church hall at the bottom of the hill, had a very ancient congregation. When I was a little older, I found the church services very boring and, admit, I only perked up with the saying of the Benediction. Sunday School was not much better. Very much a fashion parade of the more wealthier members of the congregation wearing the latest fashions which, for a short period in time, were stove-pipe trousers, in green and brown checks, and similar. My ancient double-breasted suit must have stood out, but, refused to have it replaced by something more fashionable. By 13, I became fascinated by Eastern religions and, by 15, considered myself a Buddhist with a strong dash of Hindu and Taoist philosophies. I still remember one Sunday school session where we were being encouraged to support their missionary work to the heathens in India. I had to laugh to myself that they didn’t have to go to India in that regard. Soon after, I decided by churchgoing days were over. I informed my parents of this decision and was quite surprised that they had no objections. This church had 480 seats in the form of pews and was always relatively well-filled, with the more religious, I observed, sitting at the back of the church. (41)

Now, why do I mention this personal anecdote? In the early 1900s, I had read that the Presbyterian denomination frowned on frivolous cultural practices like dancing. But, by the 1960s, as far as I am noticed, this prohibition was no longer evident. About the closest thing was ‘to be very quiet on Sundays for the sake of the neighbours’. Then, attending a christening in the 1980s, I leant that this denomination had decided to have only evening services, throughout the year, including the darker months of winter, and I quickly discovered this shrunken congregation was also most evangelical in its fervour, and was now sitting in the first ten or so pews of this church. Recently, I went online and read that this church is now empty, has been cited for an historical preservation order, and its congregation amalgamated with a set of former parishes in a rather unglamourous building some miles away in the 2010s. In some ways, I was not surprised since even in the 1980s, and earlier, I observed a denomination that was obviously struggling. The membership in the church down the hill was decidedly ancient. The membership in the church on the hill was shrinking.
 (42)

Thence these reflections on this observation that:

That, without a continual desire to stay relevant, such organizations will eventually be left behind as irrelevant unless they exhibit both an existential resilience in self-identity formation and/or an ability to adapt to current times without losing or being too compromised by a reiteration of a lived-identification with their former past history in the situated context of the latter, i.e., the contemporary world. [31] (43)

But, this phenomenon of shrinking church memberships is not just a problem for Presbyterians, be they in Aotearoa New Zealand on the US. Although certain commentators point to socially progressive policies in line with a relatively more liberal theology as the primary reason for such declines, certainly certain fractures in denominational allegiances, still, all Protestant churches are witnessing similar accelerating declines. Then, similarly, the same for Catholic denominations and, more recently, the evangelical churches as well. Of course, such declines do not bode well for a rampant Christian nationalism when the most rapidly growing sector in the field of religious observance is currently the Nones, those who profess they have no religious affiliations whatsoever. In the US, this is currently 29% of the population and this is the largest sector, having surpassed both the Catholics and the evangelical Protestants. There, 65% profess nothing in particular, agnostics comprise 6%, and atheists 5%. Furthermore, 69% of this demographic is under the age of 50. In the UK and Australia, the figures stand, respectively, at 37.8% and 38.9% although more recent polling in both countries suggests up to 43% to 54% depending on how the question is asked. In both countries the category of ‘no religion’ is the second largest religious affiliation category, just after Christianity.
 (44)

Christian denominations, it would seem, are wrestling with this existential dilemma, ‘how to stay faithfully true to their traditional roots, i.e., as Presbyterians, Lutherans, Anglicans, etc., or adapt to the modern world without losing their distinctive religious identity/identities?’ In denominations like the Amish, e.g., we can observe that they maintain the persisting strength of their congregations by being able to keep it within the family where the death of parishioners is effectively replaced by the birth of new family members. In the US, with large families of 6-9 children the Amish double the size of their congregations on average every 20 years given that 85-90% of their children get baptized and stay in the faith. But, for most middle-class people today, a large family is not usually contemplated. Nor is a compulsory attendance in church mandated by the powers that be. In effect, parents may once have gone to church like most of the population, some of their few children may go to church, and then most of their children may chose not to go to church, and then their families wouldn’t know which church to go to or what to do along with little interest in attending. Still, one shouldn’t write off religion altogether. Just that organized religions, generally, are in decline, but, an undercurrent for the seeking of religious experience might still persist in less organized formats like people, e.g., being sympathetic to the ecological health of this planet, in helping others through charitable work, activists seeking political reform, and, a ‘silent majority’ that could well be pining for a more engaged, more existentially attuned society that is more mindful of all the members of its community in all their diversity, their struggles in work and education, in matters of heath and sickness, those people seen in need of an unconditional, deep concern and care, and so forth. As potential proof of such a contention we find people give a lot money and time to charities, church based or otherwise; the moral fibre of society has not declined to a state of lawlessness; people still go out of their way to care for each other; we see various well-meaning causes being advanced, and so on. If anything, given a stability of economic conditions, societies might even be regarded as being more caring, more inclusive other than anomalous short period in time when political power seems to be handed over to the Christian nationalists, or those sympathetic to the same, with an obvious reversal in the level of an unconditional concern and care felt appropriate to be dispensed by the authorities by this hitherto pointed out silent majority of the majority of people who, despite their previous voting patterns, or lack of voting, do not like seeing those policies that deliberately institute, through discrimination, less inclusive forms of concern and care, etc. (45)

In the previous essay, I introduced the economy of passive patterns of behaviour, active patterns of behaviour, and engaged patterns of behaviour when refracted through the simulated appreciation of our relationships and not through a relatively more egotistical viewing of the world under those headings of the relatively passive and the relatively active. ‘Relatively’ by understanding that mix of all three forms of behaviour is ever-present. Now, in the light of this economy, I can narrate a history, admittedly somewhat potted and simplistic, that goes something like this. In feudal times, very few people had the cultural empowerment to be generally active let alone engaged. In this period, most people were barely seen and certainly not heard. With a greater distribution in economic success, with the advance in education, people had to become more active and chose their profession rather than merely inherit a mode of work performed by their parents, or worse, remain shackled like slaves. Then, with increasing autonomy, people could become more engaged and some of those people agitated for various law reform, greater degrees of emancipation, and personal autonomy. With the latter came calls for even greater degrees of autonomy, responsibility, concern and care, and so on. But, such ‘progressive’ cultural progress is never guaranteed, neither economically nor politically. Historically, people have had to work and fight for such gains, and, hopefully, later generations will be reluctant to surrender such privileges. Otherwise, the inevitable ‘pendulum of history’ will swing back in the opposite direction with just as much determination to undo what hitherto might have been gained should that ‘progress’ be allowed to devolve, dissolve, deconstruct… thence this concept of a ‘progression of cultures’ along with their potential for ‘retrogression’, generally manifested, in the light of this simple narrative, when people are rendered less engaged, less active, and more passive in both temper and tenor. (46)

Obviously, these two concepts of a ‘progression of cultures’, in a shifting expression of both cultural fashions and innovations, and, an ‘inauthenticity of engagement’ are intimately interlinked. Let me explain. (47)

Cultures move on, not necessarily making ‘progress’ so-called, but progressing nevertheless. Any attempt to fix a culture in time or return to a previous period in time is an inauthentic project. Any attempt to desire the realignment of a culture in a manner that is in an alignment with your own commitments, be they either epistemological as ‘beliefs’ and/or ontological in the form of concrete facts on the ground is inauthentic if such aspirations are not generally held by all the parties concerned and such aspirations are not being refracted through the totality of the overall relationship is question. By ‘being refracted’ is meant ‘being channelled through the auspices of the relationship itself rather than being imposed, either rightly and/or wrongly, and, delivered in such a manner that neither creates, preserves, nor conserves the relational richness and potential enrichment of that overall relationship be it a relationship between, say, two or more friends, lovers, families, communities, organizations, institutions, or nations, etc.’ Phenomenologically, a metaphorical ‘walking away’ from engagement to enacting patterns of mere passivity or activity entertained from an egotistical point of view, from a perspective of non-involvement, whether from a position of partiality, neutrality, or a fearful immobility. Or, in religious language committing ‘sins’, or their equivalent, in terms of either ‘their passive non-commission or active commission’, or, ‘by not doing what should be done or doing what should not be done, or, by simply looking the other way and opting for some circumscribed form of non-involvement’. (48)

Let me return to the previous citation from Richard Rorty. He says, more or less, only ‘progressivists define what he ‘cares’ about America’. The word ‘care’ is usually a word indicating ‘engagement’, an ‘existentially oriented pattern of interaction’ in which the richness of the relationship is both augmented and enhanced, i.e., enriched through patterns of re(-)enrichment. Now, ‘concern’ could be something ‘passively enacted’, say, in the form of pity or sympathy, and, ‘care’ could be something ‘actively enacted’, say, a nurse or doctor going through the expected motions of their professions but without their full commitment to being there to medically help others, but, in a committed act of caring we witness the commitment of the carer to care for the person or persons in need of their care. In an existential, compactual orientation that care is delivered without reference to differences in the power relations between the parties concerned. It is, in effect, being refracted through the relational being of the relationship itself in a process of engagement that seeks to oversee an enrichment of the richness of that relationship. Should one of the parties dies there is an immediate loss, a loss of the richness that would have flowed from that person, if still living, that would have been imparted to that relationship in question. In overseeing an improvement in the health of a sick or injured party the same enrichment of that relationship follows. An existentially oriented relationship is not a contractual relationship, yet, therein, we are contracted to passively experience concern and to actively exercise due care in and through the auspices of that relationship itself. All this occurs as if it were simulated as a force more forceful that a mere relational inventory would seemingly warrant, as an ‘existential fact’ that arises by virtue of the fact that relationships, being greater than the mere sum of their parts can be empowered by that existential or relational excess that cannot be reduced to the mere materiality of the relationship itself per se. (49)

How else might we interpret, or over-interpret, the import of Rorty’s succinct statement concerning his support for progressivists and not for people who are orthodox or conservative? I would argue, in line with my potted version of history, that he is siding with engagement rather than either mere passivity and/or activity. He does not align himself with people calling for a return to either slavery or serfdom where we might be seen and definitely not heard. Nor is he aligning with any period in history where we became more active, had merely found a voice but possessed little collective power and where the elites could still view such folk as pawns, say, in factory or on the battle field. No, he is opting for engagement, those who demonstrate true concern and care, the overseeing of an America built on such a foundation that through that enlarging consensus could collectively engineer the ongoing enrichment of our lives through such processes of existentially oriented re(-)enrichment. In this regard, Rorty is not a person who seeks a nostalgic return to the past, along with all its prior problems, but, an optimistic looking to the future where through concern and care, through well-orchestrated engagement, people are successful enough to realized that our freedom primarily resides in our ‘freedom through others’, and not just a mere negative ‘freedom from’ or a positive ‘freedom for’. Where people existentially seek to institute such a climate that supports the better welfare of all people without exclusions. Building a better future together by working together. Where the seeking of an existential course is none other than a pragmatic course, and v.v. (50)

Obviously, this creative commentary on the word ‘care’ as utilized by Rorty, in that cited sentence, is antithetical to the non-existential imposition of any Christian culture that any Christian nationalist would want to see imposed! (51)
Over the last century, or so, we are now ever more productive. Perhaps now capable, say, of being ten times more productive than someone in the 1900s. With such additional wealth we should be in a far better position to support those less able to contribute, from children to the elderly, from those who are sick or were born less capable than most. Then, the wealth created by communities should be shared by those communities that create that wealth and not excessively siphoned off to the so-called ‘one percent of the one percent’. It is not wrong to be wealthy, nor is it wrong to be wealthy through the careful husbandry of one’s own efforts, but, it is morally wrong to be excessively wealthy on the backs of those who created that excessive wealth for themselves and themselves alone. But, it is also the fault of a political system that allows itself to be represented by those who are inordinately wealthy or who are working for the same be that directly, say, as paid consultants, or, indirectly, say, beholden to the donations given to their respective political parties, etc. If Elon Musk, either unofficially or officially, were to have been invited back to the Cabinet under President Trump, around June 2026, the collective wealth of such a cabinet would collectively be worth over a trillion dollars and not a mere few scores of billions.
 Among a few measures that might reverse such anti-democratic forces would be a fairer process of taxation, the institution of a basic wage, the removal of all ‘excessive’ donations from all wealthy individuals and richly endowed organizations and let non-excessive donations reinforce the apparent support of a political party by those members who wish to support it in that manner. Undoubtedly, many other reforms could be also instituted but this is not the platform for such political announcements or manifestos. (52)

By this stage, in my overall argument, it should be evident that these twin concepts of a ‘progression of cultures’ and an ‘inuthenticity of engagement’ should definitively rule out the implied advantages of any and all Christian nationalistic platforms. In all bad faith attempts to return to the past will inevitably, if not quite imminently, leave such practitioners behind, and everyone else, either directly or indirectly caught up in such schemes, on balance, stands to lose. Let me detail the inescapable consequences of such political patterns of retrogression. (53)

As implied in my exploration of the continuing decline in Christian congregations and denominational memberships all fraternities have an existential dilemma to face, namely, how to resiliently stay relevant before the endless progression of the cultural world without losing your identity in the process. In some respects, a Christian nationalism is a reaction to such trends. Unfortunately, the central membership behind such a political force, driving the manifestation of its political aspirations, whether such collective intentions are either relatively overt or covert in expression, are people who are committed to their cause, or more likely, where a few central people are over-committed to their cause and as a result take on a pseudo-psychotic-like temperament. Sadly, people who cannot be reasoned with and who will inauthentically interact in a manner that is antithetical to that of an existential engagement. Does this attitude on an overcommitment of process, on a process that focuses on means to an end rather than of the quality of that end, explain the anti-democratic and fascistic tendencies of this type of movement? If the objective is to thoroughly return to a Christian country, in a misbegotten nostalgia for a certain past that didn’t exist, by imposing this direction on all the people of that country, in an exclusion of those that don’t fit the original ethnic mould, then it is obvious to the least politically observant that a democratic process will most likely not return such an outcome. If such an impossible goal cannot be achieved through simple choice at a ballot box, then it would follow that other measures would need to be overseen to at least head people in that desired direction. This might explain why they understand that the division between state and church should be undone, why prayers in schools should be made mandatory despite the ethnic, cultural, and religious mix at any particular school.
 No clock should be turned back. Culturally, we are fools to even think that such a feat could even be possible. (54)

Whatever the reasons, a Christian nationalism is inextricably tied up with anti-democratic and fascistic inclinations. As visual evidence of this phenomenological pairing is Pete Hegseth, US Defense Secretary, reciting the Lord’s Prayer in a military setting and released in a widely circulated video by the Defense Department replete with the American flag, missiles, parachutists, etc. Now, it would seem the video was first filmed at a commemoration on the death of the Christian nationalist Charlie Kirk but Hegseth’s voice-over was then re-envisaged with a militaristic set of images that controversially impinged on a separation between church and state.
 A misguided practice reiterated when he sought to remove which religions and which denominations were not to be officially recognized by the US military. From a previous list of 210 recognized faiths and their respective codes, it was reduced to just 31. The consolidate list included major religions and 20 Christian denominations but removed various pagan, wiccan, reformed Jewish, and smaller denominations. It also dropped the designation ‘Christian’ from the designation of ‘The Church of Jesus Christ of the Latter-day Saints (Mormons)’, as an umbrella term, and which sparked an immediate backlash by both Mormon service members and lawmakers, and others, who understandably, took umbrage at such exclusions. The list was later amended to drop the umbrella expression of ‘Christian’ from a number of other denominations in an attempt to address this controversy. From my perspective, this maladroit behaviour is the result of an over-commitment to a certain ideological perspective coincident with a Christian nationalism and can only be counter-productive on both national and local levels of cultural focus. An integrity of spirit is the result of a resolution of difference and not the exclusion of that which is different. The latter path can only be a diminishment of the spirit and lead to the eventual destruction of whatever integrity might be left with all the pain that history so ably warns us about when ideologies are preferred over existential modes of engagement! (55)
3. Provisional Conclusions, etc.

In concluding this bipartite argument, can I successfully claim that any attempted promotion of a Christian nationalism in the Contemporary era is both imminently and immanently designed for an inevitable political failure? (56)

Certainly, in the past, we have had a number of despotic states insisting on the institution of Christian morality whilst covertly acting in a manner that was entirely immoral. At least in those former times, they might have felt they could rely on a majoritarian Christian demographic to officially institute such an ethos. But let it be said, that those who rule by the sword alone may well die alone by that same metaphorical ‘sword’. The innate wisdom of a betting public knows that a tyrant like Putin, e.g., would most likely not die in his bed from old age and natural causes. But, even if that eventuality were to occur, then those around the dictator might become a little more fearful of their own impending fate. In the same manner, the intimate connections between the Orthodox church and state in Russia could also be the cause for a considerable re-organization of such links as well? (57)

But, times have changed, and, without a majoritarian Christian demographic, or one that has been severely diminished in both standing and status, a Christian nationalist takeover of a democratic form of governance becomes less likely without meaning that those anti-democratic forces won’t try to develop such a misguided gambit. How else are we to explain the alliance between President Trump and Christian evangelicals, although we might find it hard to compute who might be playing whom and for what separate, non-identical reasons? As previously explored, Trump might pass for a fascist or a crypto-fascist, still, his style of governance is patrimonial is both style and substance and, consequently, to be characterized as both corrupt and incompetent. This manner of governance has been so successfully instituted that the best thing going for the Democrats in the Midterms, and later, must be this President himself. Furthermore, with such a well-deserved standing, now so underwater, it is inevitable that those around him, and what they stood for, will be ‘imminently’ rejected with an intensity that will also tar those Christian fraternities who so unethically stood with him when a litany of outrageous behaviours should have sparked a flood of remonstration from all Christian quarters, as it has beyond such a guilty silence... (58)

Drop by drop the barrel fills beneath the leaky tap, and then, when filled, it will spill in all directions! (59)

Certain historians have cogently argued that after such existential crises, when democratic governance was being ideologically subverted, should they be able to withstand such anti-democratic forces, then democratic process will come back to reassert themselves and, hopefully, be better re-instituted in what should become a great political realignment. Should this prediction prevail then undoubtedly the Republican party, or its political equivalent, will be dramatically reconstituted, and, at the same time the Democrats will also not be untouched by such political reforms. But, we must wait and see if such events should come to pass, and in the process, contribute our own political inputs in such a manner so as to render such an eventuality that more believable, that more possible? (60)

In Australia, this sunburnt land, it is a wonderful thing when a politician is exposed to ‘strong sunlight’!
 It is great that our somewhat ineffective Media should scrutinize our populist politicians, and, unfortunately, we seem to have a few too many at present, mostly on the righthand side of politics. Especially when they voice their invectives against certain minorities in such a manner so as to publicly expose their own rather un-Australian attitudes. No such thing as the fair deal here. You are either an ethnically paid-up member or automatically excluded. You are either in or out. Something the Australian public cannot entirely identify with. Furthermore, it is definitely unwise to identify yourself with the disastrous machinations of President Trump. Australian do not like any hint of interference in their politics and elections, especially coming from an American direction. It is to be hoped that the rise in polling for such political miscreants has peaked and will fall further despite the over-generously donated monies directed at such current or future political candidates? (61)

In the UK, a cloudy land not noted for an intensity of sunlight, that its politicians, too, are also under the glare of a public scrutiny that renders them looking smaller in statue, especially, when through a lack of political nous, they make themselves look more farcical than their electoral contenders.
 (62)

On observational grounds, we can speculate that given a much diminished Christian demographic; multi-cultural societies in the US, Australia, and in the UK: a reasonably ingrained sense of democratic culture, a return to any form of a white ethno-politics is increasing less likely despite the best efforts of those right-wing politicians seeking such a direction in national and local politics. In the US, we have seen such forces playing their strongest suit, but, ultimately, the people in the streets have and will prevail. Witness the No Kings protests, and the rise in confidence of a Democratic party as is now recently evident through their enthusiastic primaries versus the understandable reluctance of Republicans to hold townhall meetings, along with the unpopularity of ICE and Trump’s disastrous national and international policies, and so on. Under such political pre-conditions, any fully-fledged fascist undermining of US democracy is bound to fail even if around the edges, more objectionable forms of legislation, etc., will need to be suitably amended in time. (63)

From an immanent point of view, I have argued that any attempted return to a previous era is most likely a recipe for being successfully left behind. Witness the ongoing collapse of many Christian denominations unable to either maintain a traditional iteration of past patterns of behaviour and/or an ability to reiterate themselves in a form that speaks to current generations without losing their distinctive, traditional sense of identity. A Christian nationalism grounded on such demographic territory, to my mind, is a project doomed to fail at the expense of all parties, both Christian and non-Christian alike. Then, we should be aware of the unsavoury practices perpetrated by despotic governments all too closely allied with a Christian nationalism and how they, too, ultimately failed, or will fail. (64)

However, beneath this argument that we need to be existentially in tune with the currency of contemporary time is an even deeper existential argument that the reiteration of inauthenticity will inevitably sows the seeds of its own failure. As an exemplary case in point, we only have to look at the rampant corruption and incompetence of the Trump administration and the suffering inflicted and to be inflicted on people through the ostensive failure of this over-committed pursuit of its ideologically driven policies. (65)

Existential engagement inaugurates relational growth, and v.v. What cannot successfully grow, in growing organically, then fails to grow, and dies. And ‘death’, whether metaphorical or literal, is not something to either argue with or about… (66)

In the light of these explorations, it would appear that Rorty’s statement ‘I see the ‘progressivists’ as defining the only America I care about’ can be construed as a patriotic point of view that endorses processes of constructive engagement, along with processes of political consensus, and could never be misconstrued to imply any desire to reverse the flow of history and oversee any misguided attempt to return to eras characterized by either the voiceless passivity of past populations or the relatively non-empowered voice of a lone, individual activist, and so on.
 That to misinterpret lived-experience as without an existential dimension is to hobble, and undo or deconstruct, the course of living-time, and instigate both the imminent and immanent failure of such inauthenticity ..!! (67)






       Noël Tointon, Wentworth falls, 17.6.26.
4. Postscript A: Traditional Christianity versus Therapeutic Christianity


I recently came across a podcast titled: The Next Church Divide is Already Forming – And Most Christians Haven’t Noticed that argued that since the 1950s a ‘therapeutic’ version of Christianity has arisen that is at loggerheads with more traditional interpretations.
 Basically, a different set of foundational attitudes have formed centered on personal authenticity, a journey to make oneself more whole, and an acceptance of diversity along with a new-found resistance to being judgmental towards those who are to be just accepted as different, and so on.
 Such a re-organization of foundational attitudes inevitably has led to many denominations splitting over just this same divide, namely, between a liberal, progressive orientation versus a more traditional set of attitudes. Traditionalists see such theologies as too liberal and dismiss them as ‘woke’. Liberalists see the traditionalist as too ‘judgmental’ and inflicting psychological and cultural damage through the persistence of such uncompromising, traditional views. But where, then, are these two styles of theology heading? Seemingly, in two opposite directions. However, such overlooked attitudes are increasingly becoming more attractive to younger generations, if still attracted to a Christian oriented point of view, whereas, many older generations and those more traditional in their beliefs, are resisting such an apparent takeover by these more inclusive and, perhaps, more engaged attitudes towards both other Christians and non-Christians alike? Given cultures have moved on and members of the LGBTQ+ community can marry; that a small population of people are trans-gendered in orientation; that woman can be both CEOs and Members of Parliament, Congresspersons, or Senators this re-written cultural landscape seemingly invites certain necessary shifts in attitude in order to align with such Contemporary attitudes? Of the course the same dilemma persists – how to stay true to a living-tradition but innovate in ways that do not destroy the former, and v.v? A stark dilemma, I suspect, that will also more rapidly visit relatively new evangelically oriented converts in Africa, Latin America, and Asia should such countries find themselves in more prosperous circumstances?
 (68)


 N.T., 25.6.26.
Blurb used on Facebook to announce the presentation of this Essay:

These explorations are meant to apply to all forms of religious nationalism, but, focus specifically on the apparent phenomenon of a Christian nationalism primarily in Australia, the US, and the UK. This presentation divides in two halves about these two words 'imminent' and 'immanent'. In the first half, I explore external conditions like declining church demographics, the anti-democratic pretensions of that form of nationalism, etc. In the second half, I explore more philosophical reasons why such a reiterated political tradition should fail given the innovative fashions of history never repeat, that a reversal to a previous epoch is impossible, and a lack of existential authenticity is not an indicator of organic and sustainable growth. In the process, I attempt to flesh out what Richard Rorty meant when he defined himself as a 'progressivist'. (69)
� 	For latest version of text: � HYPERLINK "http://https://noelshomepage.homestead.com/pursuit.html" ��http://https://noelshomepage.homestead.com/pursuit.html�


� 	Now forming the constituents for the Teals and other independent candidates.


� 	Gina Rhinehart is Australia’s wealthiest person. The executive chairman of Hancock Prospecting topped the 2026 Australian Financial Review Rich List for the seventh consecutive year with an estimated net worth of approximately $39.01 billion.


� 	Thousands gathered on the National Mall in Washington, D.C., on May 17, 2026, for "Rededicate 250," a major daylong Christian prayer rally and jubilee celebrating the United States' 250th birthday. The event featured evangelical leaders and administration officials, drawing attendees for worship and speeches calling for national rededication. Organized by the public-private partnership group Freedom 250, the gathering sparked significant discussion and some controversy regarding the separation of church and state. Progressive faith groups and secular organizations staged counter-protests nearby, citing concerns over Christian nationalism.


� 	Nigel Farage officially resigned his seat, of Clacton-on-Sea, in the UK Parliament on Wednesday, 8 July 2026 due to an intensifying funding and donations scandal that triggered a parliamentary ethics investigation. The Reasons for the Resignation:


Undeclared Cryptocurency Gift: Farage has been under investigation by the Parliament's Standards Commissioner for failing to declare a £5 million ($6.7 million) gift from cryptocurrency billionaire Christopher Harborne.


Unreported Financial Support: The Sunday Times revealed he accepted additional undeclared benefits—including staff and personal security—from long-time political ally George Cottrell, an aristocrat with a prior wire fraud conviction in the United States.


There are also possible unofficial investigations into his alleged Russian financial connections (that also go back to his influential role in Brexit).


By resigning he also effectively stalling the Ethics Probe cited above: Rules dictate that his resignation temporarily suspends the parliamentary investigation. Critics and opponents have denounced the move as a strategic ploy to dodge immediate disciplinary consequences, which could have included a formal suspension from parliament.


So what happens next? Farage immediately announced plans to recontest his own seat of Clacton-on-Sea in the ensuing by-election, framing the vote as a "people versus the establishment" showdown to clear his name. In protest of what they call a "vanity project" and a "media circus," the major UK political parties (Labour, Conservatives, Liberal Democrats, and Greens) have announced they will not field candidates against him. Consequently, his main challenger in the upcoming vote will be the well-known satirical novelty candidate Count Binface (?)





� 	An argument being put forward by Heath Cox Richardson her very popular podcasts, etc.


� 	Say, 1850s (formation of the Republican party)-1860s (the emancipation of slavery), 1890s (legislation circumventing so-called ‘robber barons’), 1940s (the institution of a consensus re a living wage), 1960s (the successes of the Civil Rights Movement with the Assistance of President Johnson).


� 	The enactment of legislation concerning the Corn Laws in the 19th century, progressive emancipation of the electorate, the shock over the dissolution of the British Empire post-World War II.


� 	The institution of unions early in the 20th century; the Hawk-Keating adoption of Neoliberally oriented policy settings.


� 	Alluding once again to arguments made by the historian Heather Cox Richardson.


� 	Returning to my potted history, we could argue that if a visit to a Pagan temple was more a lone passive occurrence (other than any later feasting on the sacrifice) and going to a church service became a communally oriented passive occurrence then the latter could be labelled a change in fashion or habits. Then, if the congregation were to join in the singing, rather than being chanted to or sung before, there would be that additional shift to a more active sense of participation. I suspect a Contemporary church would need to more promote forms of engagement.  In this regard perhaps focusing on Inter-Faith, Open-Faith, and Engaged-Faith approaches might also be more profitable paths to choose? Or, accepting the totality of Christian history as ‘Christian’. Maybe a return to the Early Church’s use of the Eucharist as either a formal or informal meal (in a church-house), maybe in the spirit of a ‘non-exclusion zone’ in order to positively counter a hate-based Christian nationalism and, therein and thereby, demonstrate an unconditional aspect to engaged-living (agape)?


� 	Rchard Rorty; Philosophy and Social Hope; Penguin Book, 1999; p. 17.


� 	As explored in the previous essay. Refer to Pursuit, III.XII.V.F(Appendix A).


� 	This Andersons Bay Presbyterian Church in Dunedin, Aotearoa New Zealand, closed and dissolved its parish due to a shrinking, elderly congregation, financial difficulties, and an earthquake-prone building assessment requiring repair costs the parish could not afford.


� 	These percentages were generated by AI but seem to be in the same ball park as found in other searches. It should also be noted that a considerable percentage of nones do profess various spiritual ideas like a belief in God, or similar. Thence my division of the concept of the ‘Numinous’ into both a theistic sense and semblance of the ‘Divine’ and a more amorphous concept of the ‘Spiritual’. The concept of the ‘Numinous’ was first put forward by the German theologian Rudolf Otto in his book The Idea of the Holy (Das Heilige) published in 1917. He characterized an encounter with the divine as a mysterium tremendum et fascinans – a profound presence that is simultaneously terrifying and fascinating. 





� 	Unfortunately, around July 2026, Elon Musk’s entire wealth fell to around 915 billion.


� 	Despite being still ‘religious’, I resented having to listen to partisan prayers and to sing hymns at high school, and didn’t. At least I was grateful it was not a religiously based school. In hindsight, such religious practices had become rather habitual and perfunctory, more something that was expected rather than done because people wanted to? A bit like standing for God Save the Queen at the start of the program in a movie theatre and where people no longer ‘patriotically’ stood, and a problem solved when the practice was quietly dropped. Times had moved on, but cultural performances can be a bit slow in keeping up.


� 	When, in this instance, you annoy a vast number of Christians and non-Christians alike you must be unsuitably doing something inappropriate, if not also improper and inapposite.


� 	Or, in regard to the politician Pauline Hanson, when they carelessly expose themselves to ‘strong sunlight’. By revoicing her political grievances, as a serious of prejudices, that is more than enough for many decent people to see her lose any vestige of a credible mainstream status.


� 	An obvious reference to Nigel Farage and his calling a by-election in order to avoid an ethical enquiry, and his possibly having to fight to get his seat back from a possible contender called Count Binface, a very capable comedian and satirist. 


� 	On the understanding that a healthy process of interaction is a suitable, dynamically balanced mix of passive, active, and engaged recognitions, encounters, and engagements.


� 	Link: �HYPERLINK "https://www.youtube.com/watch?v=Au79hyjdasY&authuser=0"�https://www.youtube.com/watch?v=Au79hyjdasY&authuser=0� 


� 	Sometimes referred to as ‘a gospel of prosperity’.


� 	That given this gospel of prosperity is also being implied, or explicitly referred to, then the same dilemma will surface when bodies of people align with such assumptions or divide along such lines should they prefer to insist on the continuation of such traditionally oriented interpretations. 






