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A First Preview of The Seventh Book... Part I:
Interpreted as ‘A Philosophical Manual for Existential Redemption...’*
The Seventh Book… was written as a way of ‘selling’ three volumes of essays written under the title of The Pursuit of Philosophy as a Discipline. (i.)
In the same vein this Preview is set up so as to tantalize the reader in the hope that a few philosophical souls might feel their curiosity piqued, either through support or opposition to such positions, that they might then be tempted to critically probe and explore such ideas, many of which are quite radical...
 as I am soon about to demonstrate. (ii)
In a rare, transient moment of insight I recognized the fact that few people will read over more than three thousand pages of densely detailed phenomenal-phenomenological, hermeneutical, and existential exercises exploring and scrutinizing a wide range of topics.
 For a start I doubt that I would be able to sit down and read these essays from start to finish. So, how to sell such an idea when I, the author, cannot count myself among its readership? Then the fiendish idea arose ‘why not write a short book, with the intriguing title, The Seventh Book...’ Then, heavily footnote this short synopsis to those three volumes, divided between six books, and hope to create a readership also for the latter, even if only online. (iii)
So, now, I have the problem of creating a readership for this slim tome, titled, somewhat mysteriously, as The Seventh Book... and not merely Book Seven. Hence this Preview. (iv)
Now, I did joke with a friend that if I were to include in its title certain marketing word like 'Treasury, or 'Secrets', or 'The Hidden Wisdom’, I might start to sell at least a few copies. But, I would not find the requisite quality of readership required to both decipher and debate these scratched out revolutionary scribblings of mine. I may lack for insight, but, do not wish to trade my integrity for any form of commercial advantage, and, so, instead, merely brand this Preview as interpreting this book as A Philosophical Manual for Existential Redemption. (v)
Besides this Preview, The Seventh Book… is divided into three parts, and the first part is in three sections. The first section, the text proper, so to speak, is divided between twenty-four modules in which I summarize my approach to the topic of Philosophy as a Discipline, and, by extension, the nature of how to conduct all serious forms of disciplinary behaviour… as a service to the secular world that excludes no one. The next section is a commentary on this first section. The third section is a commentary on the single work 'redemption' as it occurs once in this first section, and where it finds some rudimentary, insufficient comments in the second section. (vi)
In the course of writing this first part, this word 'redemption' slipped into my text as the most apposite expression of what was being discussed at that point... (vii)
Now, 'redemption' is admittedly a religious expression, but it does have a set of secular denotations as well. E.g., this IOU for $20 is meant to be redeemed for $20. In a conventional religious sense, it might mean something like ‘performing a certain action in the hope of finding some form of atonement for some state of being deemed to be less than perfect’. Now, I do not discount that type of meaning, but, instead, prefer a more positive take, namely, the situation where either a person or group of people feels impelled to do a certain form of response, deemed as ‘responsible’, lest in not performing such a deontological demand that they then would feel the need for some form of retrospective redemption as compensation for not having performed in the manner duly expected. In an existential attitude, such a deontological response could be badged as a form of 'existential redemption'. I.e., by enacting what is discerned as being responsible lest, in not doing what seems to be required, one might regret such non-observance and then later feel beholden to have to enact some further form of performative recompense. It could be argued, therefore, that the primary purpose of this book is to promote the recognition of the existential dimension in human experience lest one intuitively respond to our defective responsiveness by entertaining an additional need for some form of existential redemption for not having performed the requisite form of existential responsibility as was deemed to have been required in that original act of intervention. Also working on the premise that all intervention is inescapable, be that in the form of either certain actions, non-actions, and/or the deferral of our inactions. (viii)
Of course, that might be the primary objective, but, along the way much philosophical and disciplinary work and emendation will need to be done in order to arrive at a position where we can better foster this development of such insight. To this end, we will need to jettison much of what we think is conventionally correct. Realize that every discipline, more often than not, is a living scandal, a travesty of the truth even if we were to accept the provisional validity of such provisional-statements disseminated by such fraudulent traditions. Take Physics, for instance. Physicists themselves state they only know about 4.7 percent of their topic and can only speculate about the rest under the rubric of 'dark this' and 'dark that'.
 And even then, they cannot integrate this small fraction of this field given the incommensurable quantum nature of the microcosm versus the equally incommensurable world of the macrocosm as a world of relativity. But, such scientists speculate that as the world was once a very small singularity, and that black holes, too, behave as singularities, such situations also need to be understood in a similar manner, where, as an imperative, these two fields need to come together. Unfortunately, much anguish is being ever-expressed at such a lack of current comprehension given this need for the metaphorical ‘left hand to grip and take a firm hold upon the right hand’... (ix)
But, at least these disciplinarians persevere, although, I might add, sometimes expending vast quantities of money seemingly chasing mythical mirages, and with little to show for such efforts. (x)

History, too, has its own scandals. So much so that sometimes we need to do a ‘history of the historian’ in order to understand ‘where they are coming from’ and ‘where they seek to return’, rightly or wrongly, as some ‘professionals’ have far too many ideological axes to grind to count as reliable exponents of their mis-appropriated craft.
 (xi)

As for the noble ‘science’ of philosophy,
 just where should one begin? (xii)

In The Seventh Book… the first three modules deal with the topic of relegation from the perspectives of the general, particular and specific orientations respectively. By ‘relegation’ is meant ‘the relegation of so-called ‘philosophers’ to the metaphorical second bench or third tier’, and, where they need to be re-titled as ‘philo-sophists’ (with all due apologies to those serious sophists who, I suspect, knew well how to give Plato a run for his money). (xiii)

I argue there that we need to take an economic perspective, i.e., attempt to understand the topic under consideration from a trimodal sense of perspective. That all forms of uni-modalism and bi-modalism just cannot work, and, if they should work it is because a trimodal sense of perspective has been covertly imported, and where such smuggling is all so conveniently over-looked. (xiv)

Take the impossible position of a realist. Please imagine the following. From the perspective of the intentional economy, first, with its focus upon the intentional object(ive),
 second, with a sense of intent in part motivated
 from a pole of apparent intentional motivation, and, third, all accompanied by an ever-present sense of intentional subjectivity, with the semblance of that subjectivity directly experienced in keeping with the nature of its intentional object(ive)s, then the thought of being able to just isolate and entertain the intentional object(ive) as if it existed in itself, by itself, is just totally ludicrous. Like chopping off the end of a stick in the hope of ending up with a one-ended stick. Such an impossible argument would also equally permit a similarly one-eyed view of both the rationalist and the idealist.
 How such people could even think such nonsense might be explained by the observation that such short-sighted people seem to be mesmerized by their favourite metaphors and in preferencing them, and treating them as if in a literal mode, automatically relegate themselves from the professional ranks of the working philosopher, ever open to the provisional nature of our evolving readings of this world at large. Banished to the dark and noisy fringes to be found surrounding each and every discipline… (xv)

So, all forms of uni-modal preferentialism must be immediately discounted as total nonsense! Similarly, we must dismiss the impossible dualities of all forms of bi-modalism. In this regard, causation just cannot be philosophically understood in the simple terms of a ‘cause’ and its imputed ‘effect’. We have been told this for almost three thousand years!
 If the ‘cause’ is concurrent with its imputed ‘effect’ then there can be no difference, no distinction between that ‘cause’ and its so-called ‘effect’. Or, if they are not connected, then how can that ‘cause’ have an ‘effect’ when they are not directly interrelated and connected?! (xvi)

The bimodal parties in a relationship need to be appreciated and those terms of reference have to be, therefore, at a minimum, trimodal in orientation. Similarly, the unimodal needs to be found in a contrasting relationship, and, that semblance of a contrast, be it either fostered overtly or covertly, then needs to be appreciated within the relevant construction of a trimodal field, etc.
 (xvii)

In a bimodal logic, we could not even open a door let alone go through an open doorway. E.g., if a door is shut then it is not open, and v.v. A door that is already ajar is open. In such a logic that door could not be opened being already either open or not open. But, of course, we do open doors and go through open doorways, so, obviously, our logic of opening doorways, etc., needs to be trimodal in its formulation. Now a closed door is rendered ajar, and, then an ajar door is rendered fully open, and so on.
 (xviii)

So, as for all unimodal positioning and all bimodal positioning, both must be totally discounted! We need to say goodbye to such childish nonsense and no longer be thought of as simple-minded ‘philo-sophists’ impossibly professing either to be so-called ‘realists’, ‘empiricists’, ‘anti-realists’, ‘idealists’, ‘rationalists’, ‘materialists’, ‘dualists’, or so on. Sadly, this list is all too long, reinforcing the idea that all philosophy is just another scandal ridden profession whose professionals just do not deserve to be paid let along listened to, and then so foolishly emulated. (xix)

To be lumped in with such miscreants we must also add the wayward ‘absolutists’ and the non-practising ‘relativists’, and all other parties not professing a ‘pragmatic’ disposition!
 
 (xx)

But, is there any redemption for such professionals? Yes, of course, they only need to read this manual and take to heart its guidelines to find philosophical ‘salvation’, i.e., ‘the ability to recognize the existence of this existential dimension in our relationships and act accordingly’ and, thereafter, not feel the need for some suitable form of existential redemption should such situations calling for such responsible-responses not be enacted. And, how might such a path be trodden? By suspending
 all ideological nonsense
 and being open to what is already waiting there as that ‘found to hand’.
 How might this ‘turning around’ be achieved… quite simply… read on..!!
 (xxi)

And, on that note, let the games commence…
 (xxii)         N.T., Penrith, 29.10.22.
*	For latest version (1PreviewVII): � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" ��www.homestead.com/noelshomepage/noelshomepage5.html�


� 	In this book, and elsewhere, I argue that we need to be conservatively logical in positioning in order to arrive at a possibly radical sense of a chaotic-like re-positioning, and, that such radicalism would then be conventionally re-appropriated as a further step in this sequence of logical repositioning… to be then followed, again, by further dialectically oriented radical re-positioning, and where such once ‘impossible thoughts’ are then now rendered as ‘possible’, etc. Indeed, many of the ideas in The Seventh Book… could not be much more radical, and could well be seen to denigrate, say, 90 percent, even maybe 95 percent, of traditional philosophical topics, tropes, themes, and techniques, etc.


� 	The expression ‘phenomenal-phenomenological’ is designed to alert the reader to the understanding that I have that not only do we constitute intentional object(ive)s from our own senses of overlapping sets and series of intentional perspectives, but, that, such objectives from their side in these simulated interactions are also implicated in such acts of intentional constitution, etc. So, e.g., icy cold water is experienced as ‘icy cold water’, and, in that regard we would also expect a certain degree of communal consensus to form in that same respect especially given the intersubjectivity of genres for how we phenomenologically experience water, in a meta-textual sense of perspective, etc. Then, from both the conjunction and balanced suspension of the former we are then put in a position to experience the concrete, historical specificity of that being experienced, say, this “icy cold water” as entertained in this specific moment in time, etc.


� 	I.e., ‘dark matter’ and ‘dark energy’.


� 	Refer, e.g., to the essay (just started) titled: 7W. Re-Viewing Historians and Their ‘Histories’: The Pragmatics of the Historical Prospect (Prescience7W).


� 	An idea disseminated by, e.g., Edmund Husserl who was but one more exponent in a long chain that some might view as starting with Plato who may well have been merely channelling Pythagoras, and so on. Like all disciplines, philosophy does have its theory (as a form of science), practice (as a critically conducted artform), and critique (as a potentially radical form of review), but, as an application (techne) it must remain ever treated as provisional, a work in progress, that awaiting radical forms of innovations, etc.


� 	I prefer to refer to the (imputation of an) ‘intentional object’ as an ‘intentional objective’ because not all intentional objects are spacio-temporal in their semantic delineation, such as, e.g., abstract nouns, various situations like the situational recreation of music along with their textual scores, etc. (as being difficult ‘to point to’ but still possessing a definitive sense of reference).


� 	The intensity of motivation I would argue has its basis in emotive, pre-intentional, pre-cognitive functions; informed through intentional details; and, then decisively re-directed through trans-intentional, trans-cognitive acts of judgment.


� 	As respectively isolating the intentional poles of either intentional motivation as intent or intentional subjectivity respectively. Without an intentional object there could be no intentional objective, and without an intentional objective there could be no intentional intent (to focus on such intentional objectivity). Then to imagine an intentional sense of subjectivity without the contrasting reference to its co-associated intentional objectivity, and v.v., is to proffer no sense and semblance of such co-associated subjectivity. Economically, all three aspects of intentionality have to be imputed as co-occurring (and the same applies to any other configuration of the intentional economy, or any other economy whatsoever for that matter!). 


� 	E.g., through the endless debates of various dialectical conundrums; the paradoxes of Zeno; the philosophical works of Nagarjuna, etc.


� 	By etc.’ is meant noting each relationship exists in its co-associated relational situatedness and where such situations, in turn, are embraced in sea of relationships, and so on. A bimodal functionalism is equally impossible. If all we had were either ‘opening’ or ‘shutting; then doors could be neither ‘fully opened’ nor ‘fully shut’ since a door is either ‘being opened’ or ‘being shut’, and, ‘being opened’ or ‘being shut’ means it can be ‘neither fully opened nor fully shut’, etc.


� 	Assuming the three logical states of ‘shut, ajar, and open’.


� 	Invoking a form of pragmatism, in the spirit of Richard Rorty, that cannot be reduced to some form of mere expediency. In effect, accepting a deontological orientation without reference to so-called ‘First Principles’, all impossibly treated so-called ‘ethical principles’ when extrapolated beyond their true social status as mere ‘ethical guidelines’, etc.


� 	To this list we could also add all ideological extremists ‘thinking impossible thoughts’, and, those misspending their energies on conspiratorial forms of metaphorical and mythical-like thinking… ever-descending down rabbit holes of detached probability that could be circumvented by the suspension of belief, whether ideological or non-ideological in orientation, and, the non-suspension of disbelief (given that disbelief is a form of suspension as noted in paragraphs 303-304).


� 	By the exercise of ‘transcendental suspensions’, along the lines as proposed by Edmund Husserl, but, will be better explicated as ‘extensive suspensions’ in this manual.


� 	Where all ideological thinking is treated as either ‘extremist’ and/or ‘impossible to entertain’.


� 	All suspensions must start with what is to hand, be that as some form of prejudice or pre-judgment. In this regard, on reflection, we might envisage philosophy, like any discipline, must both begin with the secular world and end in the secular world as well! Otherwise, how could the exercise of our disciplines be of service to others in this world at large?


� 	An expression briefly noted by Vasubandhu in his terse exposition of Buddhist Philosophy (titled: Vimsatika). Or, we might translate a similar idea as a ‘revolution’, as a ‘turning around of our positioning’. I.e., giving voice to the radical when a ‘radical shift in perspective is being called for’.


� 	This Preview formed the Keynote Address for First Mini-Conference, 2022, of The Continental Philosophy Group held on the 13th of November 2022.





