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11.    The (Preparatory) Critical Re-Constitution of the Philosophical Prospect?*


We already have an understanding of this world as lived. This understanding has no reference to so-called first principles. This understanding often finds modes of clarification through adequately re-exercising these same modes or new modes of clarification in such acts of re-appreciation found apposite to such re-evaluation. Again, we have no need to access such impossible and misplaced aspirations. So, let us reconstitute the philosophical project, as a philosophical prospect, by whatever means are necessary to oversee its re-construction without recourse to such impossible features and fraudulent claims! To this end let us invoke those means, both positive and negative, that will assist this reconstitution. (1928)


As a generalization one might say that in traditional Western Philosophy the philosopher did not drawn a strong distinction between philosophy in general and theology in particular. On the other hand, with the Advent of the Church, theology was privileged over philosophy. This unequal partnership has been to the detriment of both disciplines. Even great philosophers like Descartes and Kant needed to look over their metaphorical shoulders when writing philosophy lest they offend the theological powers that be whilst at the same time not being able to exit, when and where more appropriate, its shades and shadows. In this section let me critically attempt this task in the light of an archetypal appreciation of these theological investigations to date. (1929)


First let me re-introduce uni-modal, bi-modal and tri-modal terms of reference to assist us in this critical task. (1930)

Second, let me introduce positive terms of reference for organizing this process of re-constitution. (1931)

Third, let me note negative terms of reference as to what should be avoided in this process of re-constitution. (1932)

Fourth, let me demonstrate how these three streams of endeavour can be integrated within the remit of this critical process. (1933)


Fifth, let me examine the ramifications of this critically re-directed process of re-constitution. (1934)


Sixth, let me examine how the theologian could re-appropriate this discipline in the same critical spirit of re-examination. In this process inviting the theologian, or any other disciplinarian, to re-carve out a critical ‘theological space’ within this critical, pro-relational vision of the world as lived… but called to account when they do this; e.g., when they stray from the middle path towards either absolutism or relativism, or, become critically careless in the course of their exposition, disquisition of the same, dissemination of discordant modes of enaction… becoming inconsistent, non-coherent, practically meaningless,  disruptive in the process of preserving and conserving of an existentially oriented identity and value formation, etc., etc. (1935)

*Latest version (2theom.doc): www.homestead.com/noelshomepage/noelsrelphil/html

In uni-modal terms of reference we are restricted to what is seemingly already to hand (either directly and/or indirectly; either explicitly and/or implicitly, etc.). However its formation for presentation and its appreciation post-presentation are correctly bi-modal in orientation (given that all forms of treatment are productive of a meta-level higher by one degree and all texts invoke meta-textual genres of enaction [such as formation, dissemination and interpretation, etc.]). However, such terms are limited, and this is reflected in formation, dissemination, and interpretation, etc. Within such restrictions our investigations become focused within those original terms of reference despite spilling over into and spilling over from other terms of reference. A variety of general modes can be invoked such as, e.g., logical, semantic, disputational, phenomenological, hermeneutical, existential, de-ontological, pragmatical, scientific, philosophical, theological, etc. However, a more comprehensive approach invokes parallel terms of reference where transformational forms of isomorphic symmetry and asymmetry are examined. The successful translation from one apposite mode to another apposite mode creating a greater degree of confidence in those investigations. In essence a bit like bookkeeping where confirmation of accounting is established between parallel ledgers. E.g., like finding an agreement or near agreement in a variety of contemporary or near contemporary accounts on the nature and ramifications of a certain historical event (say Julius Caesar’s crossing of the Rubicon as the signalling the start of a civil war within the confines of the Roman Empire). Or, e.g., like finding the physics of molecular interactions predicting certain chemical reaction, or v.v. Or, e.g., like a theologian arguing on a number of grounds for reciprocity in all relationships including theological relationships such as between that of the imputation of the Divine and an individual person or group of persons, and v.v. Or, e.g., comparing the meaning of a particular word in a number of dictionaries. Or, e.g., a geologist finding points of coincidence between geomorphology and the geology of the same landscape in question (such as being able to point out remnant volcanic caps preventing underlying sedimentary layers from being eroded away from under that same structure, etc.). (1936)


Hence the difficulties for a philosophy to be critical in uni-modal terms of reference other than an examination of overall consistency and similar criteria. (1937)


Hence in and through the invocation of an established bi-modal correlativity we can invoke error correction mechanism when we can successful translate or transform information in one mode to the other mode, and, preferentially, when this same type of process can be reversed as well. (1938)


In uni-modal terms of reference we can at least establish the relational parties in their immediate relationships, i.e., through noting intentional field/s, intentional object(/ive)/s, intentional subjective/s, intentional processes, etc. I.e., through noting correlations, alignments and transformations (along with operations, accommodations and translations, etc.).
 (1939)


In our theological investigations, in the last section, we noted that there was a dialectical relationship between theological difference and meta-theological difference where, effectively, the former was the inversed converse of the latter, and v.v. That, moreover, these two sides of the same coin were necessary in order for an obverse reading to arise, etc. So, in this regard, the differential mirrored the overall transcendental suspension, etc., and, the meta-differential mirrored the overall suspension of that suspension, etc., albeit in those bi-modal terms of reference. (1940)


Hence in our philosophical reconstitution of the Overall Trans-Western Philosophical Prospect we can, in these bi-modal terms of reference, equate philosophical difference with the inversed converse of meta-theological difference (which mirrors, respectively, this suspension and its suspension in turn, etc.), and v.v. However, that being the case, we need to note the prior introduction of both suspensions in order for one to distinctively discern and distinguish the other, and v.v. Hence this descriptive-prescriptive observation that both the differential and the meta-differential in a discipline need to be sufficiently co-present, etc; i.e., in order to flesh out the detail of that format, etc. Hence our bi-modal distinction of a philosophical difference and a meta-philosophical difference in their double vision of the philosophical life-world as a critical discipline, etc. (1941)


However, even the overt detailization of these mutual bi-modal terms of reference are restricted although less restricted that the covert bi-modal terms of reference employed in apparent uni-modal configurations. (1942)


In the introduction of tri-modal terms of reference concerning ‘the differential, the non-differential and the meta-differential’ we open the door to the potential, critically directed enactment of our philosophical discipline (especially if a dynamically balanced alignment can be engineered coincident with its associated overall transcendental suspension/overall hermeneutic circle of comprehension, etc.). (1943)


 These tri-modal terms of reference also have the advantage of giving us a harmonic reading of the processes of resolution that enter into that intentional formation of significance/trans-intentional re(-)formation of judgment, etc. Moreover, through a mutual dialectical correlativity these terms also can be inter-translated in order to flesh out and mirror their formation in intentional consciousness, etc., and ‘correct’ their represented processes, etc. Furthermore, from an understanding of the relative functions of these dialectical moments we can invoke apposite genres, apposite parties, apposite processes in interrelation, etc., as well as invoking critical processes of supervision and commentary by virtue of the relative amplification of e/valuation that arises in and through such critically oriented processes. Such amplification promoting non-chaotically oriented redirection through (incrementally orchestrated) augmentation and re-direction through chaotically enacted patterns of (incrementally orchestrated and/or non-orchestrated) (existentially re-directed) enhancement. (1944)


Now, as already intimated we can also establish a parallel between correlations, alignments, and transformations, and, respectively, interacting differentials, non-differentials and meta-differentials. Let me examine the nature of this claim and its ramifications for the discursive field of the discipline of philosophy and in the process render it a truly critical discipline to that extent this can be theoretically, practically and critically enacted!? (1945)


How do we establish this parallel? By inferring certain tri-modal symmetries both individually and collectively. (1946)


As proposed, we have an imputed individual symmetry between correlations and philosophical difference (along with phenomenal-phenomenological modes of examination, texts, dissonance, retrospective enaction, etc.). Correlations are arrived at when we align textual language and semantic items in a one to one relationship of tentative or non-tentative identification. Although, correctly, the suspension should never be lost sight of and, so, this identification is more somewhere between the tentative and the non-tentative (as in a fifth order-sixth order state of relationship without our absolute relocation in a pure, non-provisional sixth order of the [absolutely] factual). On some reflection this should stand to reason given that phenomenal-phenomenological examination is co-opted in our thematization of this state of philosophical difference arrived at through such differentiation. As implied, the phenomenologist must take what is to hand and in this the philosopher is no different… to the extent that they are usually more interested in a reasonably coherent, relatively consistent set of ideas whose pre-judged natures act as the raw material for this form of philosophical reflection. (1947)


Then, the parallel between the phenomenologically drawn essential configurations of the philosopher is apparent in this philosophical phenomenology which, in turn, mirrors this phenomenological philosophy of discerning these distinctive correlations and their parallel representation in language… (1948)


A parallel is also drawn between a non-philosophical difference and the meta-textual nature of alignment. Let make this point through the following argument. A non-philosophical difference is that non-difference that reflects the commonality of the relationship in place at the center of our reflection upon such ‘information’. Indeed, it is at the center of both that information and that relationship in question. Thence our ability to have a relationship with such information and for such information to have a hypothetical relationship among itself prior to, during and after its representative depiction. Moreover, this hypothetical relationship cannot remain merely hypothetical given its depiction in intentional consciousness and trans-intentional appreciation of the same. Pure possibility cannot be engaged, i.e., neither encountered nor recognized, as ‘purely’ potentiality to the same extent pure actuality cannot be engaged, i.e., neither encountered nor recognized, as ‘purely’ factual. Thus, the potential can be rendered as more or less possible, i.e., as with certain probability, directly or indirectly, in the field of the factual. Directly, as a phenomenologically accountable fact in the world as lived in and through its empirical-like phenomenological form (regardless of whether that is actually the case given later reflections on the empirical nature of that fact or set of facts). Indirectly, through the factual presence in and before intentional consciousness alone. So, e.g., Santa Klaus is not a fact in the former sense but is a fact in an intentional sense as a mythological fact in cultural consciousness and when this intentional fact is invoked in lived experience (or merely simulated in empirical experience like when a child encounters a ‘Santa Klaus’ in a shopping complex and another ‘Santa Klaus’ in another shopping situation, etc.). (1949)


Hence the parallel between philosophical non-difference as the consonant commonality of the relationship in question and the role alignments play through their relative non-difference between that alignment entertained and engaged between various presentations, representations and/or re-presentations treated both individually and collectively. Thus, with this identification between non-philosophical difference in a determination of the relatively consonant nature of the field of the relationship and the meta-textual nature of hermeneutic engagement we are allowed to make this form of broad identification. Thus, also, in this regard, our close association with meta-textual genre contexts, specifically associated con-texts, consonance, hermeneutical reflection, etc. Thence their role in fleshing out the practicalities of the topic in question (given the theoretical deployment, practical employment and critical re-deployment of those meta-textual genre rules associated with such inputs). (1950)


On a critical level we can note the existential ramifications of a meta-philosophical difference and its identification with transformations (be they more non-chaotically redirected process of translation or a chaotically oriented re-directed process of transformation where differences are manifested within the meta-philosophical differentiation of the relatively non-textual. Thence this identification between the meta-philosophical, the existential (in its non-systematic sense), the non-textual, resolution in an ongoing act of harmonization, etc… as well in an identification with intentional subjectivity in and through its review of the relationship between the textual and the meta-textual or their parallel with the relationship between philosophical difference and non-philosophical difference. (1951)


Let me now articulate these parallel sets of relationships between philosophical differentials, etc., and correlations, etc. (1952)


In the course of these theological investigations I have strongly suggested, in tri-modal terms of reference, that there is a dynamic between the associated differential, the non-differential and the meta-differential that generates the functioning of that discipline, and, by extrapolation, that all disciplines function with the same dialectical dynamic. That this dynamic reflects the gestalt functioning of the overall transcendental suspension which also reflects the overall hermeneutic circle of comprehension, etc. In effect, respectively, that there is a necessity for phenomenal-phenomenological textual inputs, hermeneutical meta-textual inputs and existential non-textual inputs… matching these dialectical aspects of the differential, non-differential and the meta-differential. By such means, in these tri-modal terms, a discourse functions theoretically in the determination of ‘what’ distinctively defines that discourse and hence its differential; ‘how’ that discourse functions and hence its meta-textual aspects of genre, etc., that form its discursive field as a non-differential; and, ‘why’ that discourse is motivated or re-motivated in existential terms through its exhibition of a meta-differential, etc. Now, I am going to suggest this parallel can be continued to note the differential’s association with (phenomenal-phenomenological) correlations, the non-differential’s association with (processes of hermeneutic) alignment, and, meta-differential’s association with (existential processes of) transformations (in a non-systematic existential sense). (1953)


Let me examine arguments, etc., for this parallel between correlations, alignments, and transformations as key points in the positive reformation of this philosophical prospect. Given that our initial terms of reference are intentional then let us continue to show in what way any extrapolation beyond these limits of deployment, employment and re-deployment
 constitutes a form of discursive transgression wherein such aspirations, as present, become misplaced.
 Such misplacement demands, from a critical, meta-discursive perspective, an adequate response in the form of an apposite process of rectification overseeing the renormalization of our understanding of those relationships in question. (1954)


Let me begin. As a phenomenologist we attend to the presentations as they are ‘found’ in intentional representation, i.e., as represented in intentional consciousness. As a transcendental phenomenologist we do this in and through the use of the overall transcendental suspension (as articulated in detail elsewhere). Here, we focus, essentially, on the distinctive features of the phenomenon as found to hand. These features we can call correlations since they act as correlations between each other albeit as constituted in intentional consciousness. (1955)


However, such correlations are not observed apart from their fields of presentation. Moreover, their appreciation can only occur in terms of reference higher by one meta-degree in epistemological status, i.e., in trans-intentional terms of reference. These latter terms of reference are trans-cognitive (i.e., both trans-perceptual and trans-conceptual) and, effectively, judgmental in orientation. As already noted, judgments can be examined through the six-fold lens of the orders as articulated elsewhere. (1956)


However, the important aspect of intentional motivation, the overt and/or covert intent (in a second sense) of such intent (in its first sense of forming objectives), cannot be adequately accounted for in either intentional and/or trans-intentional terms of reference. To more effectively appreciate motivation we also need to note all relevant pre-intentional dimensions
 with their intentionally thematized manifestation of needs, wants, desires, aversions, passions, impressions, moods, etc., along with their relative prioritization or non-prioritization, etc. Moreover, in the ensuing formation of the focus of such overall motivation we also need to note all apparent evidential roles exhibited by our intentions in cognitive terms of reference as well noting post-productive ramifications in the form of an appreciation of the probable immediate implications and probable future consequences that most likely are attendant upon such courses of enacted behaviour… Such ensuing behaviour that we think may well result from such deliberations; given their iterative nature as habits and our formation of reasonable intentional expectations in alignment with trans-intentional resolutions that attempt to marshal and re-direct such disparate factors behind the formation a more official, more recognized form of motivation. Thence, in this regard, an inevitable alignment of these cognitive correlations with apposite genres of behaviour in order to redirect such factors through forms of transformation that, hopefully, would achieve the intended intent of such intent (in this second sense of a redirected motivation in line with such prioritized expectations)… (1957)


Let me more clearly restate the overall argument entailed in the previous paragraph: Intentions are appreciated trans-intentionally. However, intentionally formed motivation arises through the trans-intentional resolution of disparate intentional factors intensified through their direct pre-intentional associations. Three aspects influence this process, namely, pre-intentional intensities and relative prioritizations of the same; the evidential nature of that to hand;  and, an awareness of the most probable ramifications that might ensue from such courses of enaction as determined through some form of a consequential analysis. Let me demonstrate what is entailed in this recipe behind the deliberations for intentional enaction. (1958)


I am thinking of going on a picnic and cooking some sausages and making some damper as well as boiling up some billy tea at the same time. However, I stop to think and realize that it is the middle of Summer, there has been no rain for months, and, the bush is tinder dry. Moreover, I am also very aware that I am also in the middle of a season with a prohibition of all fires being lit in the surrounding bush and have no desire to either see the bush burn and/or be fined for such irresponsible behaviour. So, instead, I make some sandwiches and take a thermos flask of tea with me on my short sojourn through the nearby bush. It is my intention to walk through the nearby bush for a short period of time and in the middle of my rambles have something pleasant to eat and drink with me. I forgo the desire to have a camp-fire and cook some sausages, etc. In its place I prepare some sandwiches, etc. No doubt I have an assortment of competing motivations, but, today, my desire to ramble through the bush for a short period is being promoted (through the relative demotion of all other possible forms of intentional behaviour I have had to discount and put out of action, in that period of time at least). Then the original form of that motivation has had to be transformed given my understanding of a current, and very sensible, fire ban currently in effect in that forest. So, my desire to ramble through the bush has been promoted and is now to be discharge through my proceeding thence. My desire to have something to eat and drink with me on my rambles has been suitably modified in the light of that fire ban. I am aware of the natural and legal consequences of lighting a fire in a tinder dry forest of eucalypts. So, grateful of this privilege of being able to walk through this forest enjoy my day thus… without incident. (1959)


The realization of our intentional ambitions could not be realized if our intentions had no relative pre-intentional intensification directed, redirected and/or re-directed through processes of trans-intentional resolution. Resolution noting competing pre-intentional forces; evidential material to hand; and, a resolute form of deliberation in which the expected ramifications are usually taken into some suitable form of account. All of this is anchored in our cognitively formed intentions (through cognitive processes of conception with or without perceptual-like translations) influenced by selected pre-intentional intensities, in relation to the relevant evidential material thought to be to hand in the light of some form of a consequential analysis all overseen through trans-intentional processes of intentional resolution. All quite simple, on the surface, but, ‘beneath’, forming a complex process consisting of barely conscious desires, habits and privilegings with a modicum of thought out redirection… and, therein and thereafter, to some extent, enacted…. (1960)


In the midst of such complexity we have correlations. ‘Correlations’ are relations between various intentional facets conducted in intentional terms of reference. These facets being the intentional translations of evidential materials envisaged as being to hand, associated pre-intentional intensities, probable expectations discerned in the light of a consequential appreciation of possible patterns of responsive enaction, etc. All these relevant facets interacting and being re-directed, or discounted, in trans-intentional processes of judgmental appreciation. All such intentional traces being either re-counted (and promoted) or discounted (and demoted) in the process of ensuing resolution should that be arrived at. (1961)


As noted, correlations are arrived at through correlating simple or complex intentional facets as simulated in intentional consciousness. So, e.g., when we look at a rosy apple, we see a round apple shaped piece of fruit that is coloured a bright shiny red. Thence the confluence of these intentional correlations. To some degree, this process also correlates linguist items, words, and concept, etc. So, we look at an apple and see it as ‘an apple’.  By such means we can then say, to ourselves or someone else, that we are seeing an apple by saying “I am seeing an apple…” But we see something a bit more than just an apple. We see an apple that may or may not be desired, an apple that we may desire to eat now or at some later point in time or not at all. Thence correlations are the phenomenal-phenomenological alignment of texts. In a relevant discourse this distinctive nature is subsumed in the discursive manner of our intentional appropriations. Hence the essentially distinctive differential nature of that discourse being entered into through our intentional manipulation of those elements in keeping with the nature of that discourse. So, in a theology I am more interested in theological matters, in a philosophical discourse I am more interested in philosophical questions, etc. (1962)


However, our appropriation of such intentional facets being correlated is in keeping with its non-differential nature of that discursive field, i.e., its associated meta-textual, relatively consonant field of exercise in which apposite genres of behaviour are enacted through being applied to intentional objects and/or intentional subjects in keeping with the particular nature of that relevant intentional field of operation. Just as I can interact with a stone by picking it up and throw it through the physical nature of my embodiment. Or, when I talk to another person in a language, we both share and can use in this regard… since that person is another person and a person who shares this same language. Or, when I strike a match and light a fire finding these elements are mutually combustible, etc. (1963)


Processes of alignments are not merely the application of genres of behaviour (overseeing passive interpretative behaviour and active enaction of iterative habits) but also the relevant con-textual specification of that event. Furthermore, alignment, realized through re-alignment, is achieved through positive and negative means, namely, through the realization of our phenomenal-phenomenological expectations, etc., and, through iterated processes of re-de-mis-alignment. In effect, finding our sets of correlations are being correctly read in accordance with associated expectations. (1964)


In ongoing alignment, we find the near automatic amplification of identity and value formation through existentially oriented transformations. As already noted, iterative phenomena at some stage will reach points of chaotic re-direction. Consequently, such patterns of iteration need to be engineered in such a manner so as to expedite the orchestration of positively redirected, non-chaotically oriented augmentation and positively, chaotically oriented enhancement in such identity and value formation. How should we define the sense of ‘positive’ in this context of re-alignment, etc?. Through reference to our twin concepts of preservation and conservation in reference to longer term programs of enaction and with reference to investment and divestment of interest in relatively short-term projects. Basically, we seek to both preserve current levels of existentially oriented value already in place and to expand upon the same through forms of identity and value amplification as existentially found apposite in the overall contexts of such relational interactions. Patterns of intervention being enacted when ‘called for’ through forms of transcendental reservation, etc. I.e., as advance those primary relationships in question through such forms of pro-relational attunement (i.e., alignment, etc.). (1965)


Alignment is promoted through the more attuned correlation of correlations and through the enrichment of value formation that usually co-occurs with alignment (realized through positive forms of realignment and negative forms of re-de-mis-alignment, etc.). (1966)


How is this relativity of existentially oriented enrichment experienced? Usually as a form of pleasure… given that when our desired expectations are met, we usually experience a certain degree of satisfaction through a certain degree of resolution as found to be entailed therein. Value is appreciated through its positive identification.
 I.e., through a confirmation of sense (in an appreciation of its ‘place’ in the world as lived), meaning through recognizing what is associated with states located with that type of sense, and, in and through an existential determination of its apparent meaningfulness. 1967)


Enrichment being realized through progressive forms of enrichment, either in a positive fulfilment of expectations or in an exceeding of the same, as already noted under the following six heading. Namely, of the relative density of modes actively engaged, the relative intensity those individual and collective mode are engaged, through the propensity for the iteration of relevant tropes, through consilience, salience, etc. (1968)


Why this pre-occupation with correlations, etc? Because we need to recognize that doing philosophy is a process that works with what is already to hand and not the fantasy of so-called first principles. That just as working philosophy is not grounded on such impossible foundations, so, too, should the theological discipline, and all other disciplines, be equally grounded only on that to be found to hand and not on such impossible to engage foundations. But, it might be objected, that just as philosophy should be founded on truth (or Truth), and, just as a theology is grounded on God, or some general notion of the Divine, all disciplines should be foundered on the distinctive nature of their disciplinary difference(s); just as philosophical difference and theological difference would seemingly demand the existence and presence of the primary object or objects of their respective domains, etc? But, such ‘foundations’ are retrospective fictions and impossible to engage. In absolute terms they are impossible to either ontologically encounter or epistemologically recognize. If such foundations are formulated in relative terms of reference then we have no way to determine whether we should be dealing with those terms of reference or their counter-terms of reference (through dialectical equivalence and non-dialectical inequivalence as noted elsewhere). (1969)


As absolute differentials are a contradiction in terms being co-defined by the obverse of their associated non-differentials and meta-differentials, therefore, through such impossibility they in no way could act as foundations. We could jest that only the unobtainable is grounded on the unobtainable. Indeed, we can only ‘founder’ on such foundations like a ship run aground on a bank of mud. Only when the critical tide of practical reason rises to the occasion can we re-float this philosophical ship, or the ‘craft’ of any discipline, by basing ourselves purely on that which is found to hand rather that running a set of arguments that founder on that not found to hand. ‘Foundations’ are an acceptable metaphor in normal or natural, non-critical usage. Of course, a house needs foundations. Of course a discipline needs to start somewhere… with a few rules and state its objectives… but taking any metaphor beyond its natural limits of (theoretical/phenomenological) deployment, (practical/hermeneutical) employment and (theoretical/existential) re-deployment is asking for something impossible. Ok, so a house needs foundations. Do those foundations need foundations? Does the earth and rock beneath the house need to have foundation? Does the Earth itself have foundations? Does the Universe have foundations. Even if the Universe itself had foundations we do not need to appeal to such foundations in order to appreciate the beauty and variety of the heavens and their bewildering array of stellar phenomena? No, of course we do not need such absolute forms of impossible to arrive at assurance. If they cannot be appreciated of what use would they be to us? Let us appeal to what could be found to hand in the hope that we might be able to move somewhat more further forwards, indeed, make some form of real progress? (1970)


What are the ramifications of this addiction to such impossibilia, such impossible states of affairs? Nonsensically operated disciplines albeit with the very thin veneer of traditional forms of respectability. And the ramifications of such misplaced addiction? – misplaced aspirations! In effect, we have disciplines that say they can do certain things by actually not doing what they say they can do… for how else could they appear to function? By actually overlooking the nature of such pronouncements… although, often, now without escaping the controversies created by such impossible statements of faith... Given that absolute nonsense, like absolute sense, cannot be thematized, therefore, the mismatch of sense will bubble to the surface in the form of inadequately resolved controversies, contradictions, paradoxes, dilemmas, aporias, etc….
 (1971)

However, first, given this intuition that a discipline occupies the disciplinary space between its associated differential and its meta-differential (and in tri-modal terms of reference by adding an associated non-differential aspect), then let us ask what relationship exists between correlations, etc., and this idea of a philosophical difference? (1972)


On one hand, we can associate ‘correlations’ with a ‘philosophical difference’ and associate ‘alignments’ and ‘transformations’ with a ‘non-philosophical difference’ and a ‘meta-philosophical difference’ respectively. On the other hand, is it not the case that a philosophical difference must be something more than just mere correlations? Our three questions of ‘what?’, ‘how?’ and ‘why?’ would seem to entail that merely noting correlations is not enough to define this particular objective as an (intentional) objective qua objective (i.e., as an intentional object/ive that distinctly organizes its associated discipline). A provisional definition of a theological difference might be argued along the lines that ‘the imputation of the Divine is being made’ and, therein, that this imputation also automatically demands ‘the imputation of a Divine relationship between the Divine, and their devotees, etc.’ In this regard we also need to rule out the use of either absolutistic arguments or relativistic argument or any other form of argument that is fallacious. Given my development of the argument that the archetypal nature of a discipline, and its set/s of discourses, is generated between its archetypal differential, meta-differential and non-differential, etc., then it follows that a deeper appreciation of the philosophical discipline should have a similar manner and degree of organization in these archetypal terms of reference. Therefore, it behooves myself to formulate, at least provisionally, a relatively stable working definition of what a philosophical difference would entail. To this end let me proffer the following: ‘a philosophical difference is the imputation of a philosophical differential that distinctly characterizes the (phenomenal-phenomenological) nature of the primary objective or objectives of the philosophical discipline which in this instance can be none other than a working concept of truth.’ Or, put another way, that ‘a philosophical difference is the imputation of an objective that the determination of truth can be approached’, and, ‘that our relationship to or with this semblance of truth can be engaged’.
 (1973)


What might be entailed in this expression ‘truth’ and what minefields do we need to navigate around or cross over in order to avoid, successfully, certain key criticisms wielded by both modernist and postmodernists, especially the latter? As a generalized rule of thumb, we might say, no doubt, with lengthy qualifications, that the absolutism of Modernism is avoided or circumvented, and, that the relativism of the Postmodernism is equally avoided or circumvented! By adopting and adapting the genre of this middle path we only deal with a concept of truth that can be engaged as demonstrated through our being able to use our ordered analysis of judgment (in either linear or circular formats as deployed, employed and re-deployed on an epistemologically organized, trans-cognitive level of judgment). (1974) 


In an ordered analysis we proceed from non-integrated thoughts (first order pre-essential essentials) to integrated thoughts (in their second ordered coherence and aestheticality), to their being conceptually entertained, and, then imaged if that were possible, focusing next on non-integrated factual potentiality in terms of possibility and probability, and, thence to the integrated determination of facts (in a sixth order of ordered determination). The conceptual basis of third ordered determination being viewed from a trans-cognitive perspective through a de-ontological lens, and, the perceptual basis of the fourth order being viewed from a trans-cognitive perspective through a pragmatical lens. Such a progression being treated in either a linear format (as just outlined) or in a circular format where the gestalt backgrounds of the preceding orders become the point/s of focus for the following order in circular terms of reference (and where the sixth order background becomes the first order foreground (in an atomistic sense of relatively discrete ‘facts’ translated or reread as primitive or simple concepts), and v.v., etc. (1975)


The complexity and dynamics of the above can be simplified if we were to views such judgment-types as reflecting the dialectical relations between the three moments (that constitute the overall transcendental suspension, etc.) of an archetypal intentional object(ive) or Object, an archetypal intentional field or World and an intentional sense of subjectivity or Ego, and, that by relatively preferencing or de-preferencing one or two of these dialectical polarities we end up entertaining these ordered types of judgment as just noted. That, although relatively incommensurate, on a deeper level of transcendental function they still express the unified transcendental form of judgment itself (in a transcendental necessity to entertain all three moments through their ultimate correlativity). (1976)


This brief and incomplete exposition of an ordered analysis being introduced to demonstrate that we have ways of dealing with truth determination that do not involve either absolutistic arguments nor relativistic arguments, etc. Let me demonstrate the nature of ordered judgment in more detail in the following diagrammatic map:  (1977)

Ordered Number

Cognitive Character

Trans-Cognitive Character

First: Pre-Essential Essential
Non-reductive atomicity
Simplicity

Second: Essential-Aesthetic
Molecularity/Equations
Aesthetics

Third: Subjectivity

Conception


De-Ontological

Fourth: Sense-Fields

Perception


Pragmatical

Fifth: Potentiality

Possibility/Probability


Hermeneutics

Sixth: Actuality

Factuality


Ontics (Provisional Indubitability
)

Our six orders, as just noted, can also be seen as a qualified preferencing of Object, Ego and/or World so that the first order can be noted as the preferencing of the Object polarity or moment (as O). Hence 1 (O), 2 (O+W), 3 (E), 4 (E+W), 5 (W), 6 (W+O). We can also arrive at the same order through the converse de-privileging of that polarity or those polarities that were being privileged. So, in this regard, the first order can be re-written as the 1 -(W+E); i.e., the de-privileging of both the World and Ego moments (in the place of the privileging of the Object moment). (1978)


Working our way through these orders, in either a linear progression or in a circular progression, allows us to formulate forms of judgement that, effectively, are more epistemologically organized. So, we have to have a first order in order to have a second, etc. Or, e.g., a second order, as a molecular or complex thought, is built up of relatively simple essential-like ‘atoms’ even though, correctly, we do not have absolutistic forms of atomicity given the relational nature of the gestalt field where there can be no absolute separation from a point of focus, background field and their concurrent sense of an associated intentional subjectivity.
 Or, e.g., in the imagination, in the fourth order from a cognitive perspective we can extract both possibility and also, perhaps, an accurate determination of its probability as well. To do this we explore its hermeneutic possibilities (centered on the environmental nature of the World (or Field) moment where we exercise a hierarchically enstructured world or economy of meta-textual genres, etc.). (1979)


By such relatively distinctive reflections we progressively thematize the relative truth or non-truth of that in question. Hence our answer is that truth, in this relative sense, can obviously be thematized and, that, therefore, we have no need for either impossible absolutes (given that they cannot be engaged) or useless relatives (as in the perpetuation of the suspension where relative positions are equated as equals and where no decisions can or could be made). Thankfully the world can be directly engaged, given that that is the nature of our being able to relate, and, that the world is not flat but overflowing with a super-abundance of inequality (in its dialectical inequivalence as noted earlier). (1980)


The question was asked “Why this pre-occupation with correlations, etc?”
 Or, we could ask what is the connection between ‘correlations, alignments and transformations’ and ‘the imputation of the relatively unified nature of the philosophical objective (truth)’ and these ‘distinctive discipline-types of the phenomenal-phenomenology/phenomenologies, etc.’? Or, in a deeper form of transcendental analysis we could further ask what is the transcendental connection of the same other than with reference to the overall transcendental suspension, etc? Or, as just outlined, extending this connection in the form of noting this archetypally ordered preferencing/de-preferencing of the moments of Object, Ego and World (as a way to detail the overall transcendental suspension in tri-modal terms of reference). In effect, through such cross-references, putting flesh on these bones of this overall suspension in order to dialectically separate the relative incommensurate from the relatively non-commensurate, etc. So, e.g., cognitive fourth order perceptions need to be distinguished from cognitive sixth order facts, and, trans-cognitive third order de-ontological considerations need to be distinguished from trans-cognitive fourth order pragmatical considerations even though facts need to be perceived at some stage or other and ethical considerations may well call for some form of ethical arbitration and accommodation between the de-ontological and the pragmatical, etc. Furthermore, such distinctions call for the presupposition of accommodations wherein those distinctions can be thematized therein. But, our ability to relate all of the above to other aspects in this scheme implies the prior accommodation of the above is already in place be that wittingly engaged and/or unwittingly engaged. Of course, not in such a manner that these distinctions cannot be absolutely non cross-related! (1981)


So, to re-answer this question “Why this pre-occupation with correlations, etc?” we can say textual correlations are to hand and allow us to determine their relative truth value through their insertion and thematization and ‘fit’ found therein within a certain hermeneutically defined ‘space’ or ‘field’ enstructured through the use of a meta-textual genre (or set off genres) and their mutual co-thematization of a certain degree of existential value above and beyond that merely invested in this process of harmonic comparison/interrelation. Progressive alignment, through ongoing alignment, presents with a semblance of consonance against which the relative dissonance of relatively distinctive texts find a form of resolution through the invocation and emergence of apposite modes of resolution realized therein through processes of transformation that devolve from processes of non-chaotic redirection and/or chaotically oriented re-direction (although, more correctly, we should see these two types of change as dependent upon each other
). Hence this (classical) harmonic progression from consonance of the meta-textual field, dissonance of the text or set of texts in question, and, the resolution through transformation that induces this semblance of ongoing alignment (in those related fields in question, etc.) between texts, between texts and fields and between fields and fields. (1982)


This correlation of texts, etc., is already underway in and through the very presentation of the form of those texts given their meta-textual information by co-related genres, etc., as formats. Then, these sets of ‘judgments’ also demonstrate both the form of their (natural) cognitive material and their (transcendental) trans-cognitive formation (just as the word ‘judgment’ implies both an act or series of judgment/s and the judgment/s made in that act/those acts of judgment). Or, the fact that such presentations are representations whose judgment confirms either their status as representation and/or re-presentation, etc. Such dialectical permutations and transmutations indicating the presence of an economy that can be approached in such bi-modal and tri-modal terms of reference. (1983)


We have to start somewhere and we start with what is already to hand in this regard; albeit as reflected and refracted through these heuristic lenses of the overall suspension, overall hermeneutic circle, etc., reference to texts, etc., and, ordered forms of analysis (that attempt the epistemological progression in complex truth determination that can be seen as instrumental in the thematization of our intentional lives as we live with-others…). (1984)


For what purpose or purposes do we set about this correlation of texts, etc? For the existential rectification of judgment and its invocation of existential processes of re-e/valuation as we make our passage through this Life-World, in effect, giving flesh to how we might better understand this world as lived, and, our place in it as we stand before others, before-others…! (1985)


Here, the raison d’être for philosophical reflection is the determination of value and the determination of greater formation of value in both quantitative and qualitative senses (or, in theoretical terms, whatever assists in this thematization of value formation)! Let me demonstrate how this method of correlations, etc., could be exercised, and, how in practical and critical terms this exercise might achieve these determinations in value formation.  (1986)


Say we are walking in a valley in the Blue Mountains and find we are very thirsty and need to drink. What drink we had brought with us has now been completely drunk. We are dependent upon the land itself, what it has to give us in this regard. My knowing the terrain here has given me a choice. Either to drink water issuing forth from a fissure in the rock knowing it has been filtered by the sandstone itself, or, from the nearby stream even though the water looks clear we know it has trickled down from the township above… with its faulty pluming, use of weed-killers and fertilizers, the seeping of detergents and assortment of strange medications… even if only contaminated in infinitesimal amounts? It was a no-brainer for me. I drank the spring water… and have done so now on a number of occasions… knowing of its existence… to be rediscovered by those who hear its softly falling, sweetly trickling… whilst passing nearby along this well-walked track… and, in the main, not noticed by most people. (1987)


I have the correlation of a set of texts: I am thirsty, I have nothing more to drink, I have either this faithful spring or this fateful creek; I wish to drink clean water and use this spring to refill my water bottle. Indeed, I planned to use its water, as I have on previous occasions, by passing this way. My intention of drinking is suitably resolved through availing myself of its cool, sweet water. Hence an alignment of my intention to drink and drink clean water. Thence the resolution of this intent through the transformations implied in the fulfilment of this intent, namely, re-finding this spring by listening out for the soft tinkling sound of its trickling as it issues from a small fissure in the wall of rock above me…. (1988)


A method that is quite simple in its basic design. Depending on what is to hand or found to be to hand, and, not using what is not found to hand or could never be found to hand! Either to practically obtain value, and a comparative amplification of such value, and/or, to either explain such method or to appreciate the value of such a method (in either general, particular types of situations or in specific instances of the same). By ‘a comparative amplification in value formation’ in order to determine what is meant, what is most likely meant? (1989)


Value is experienced either through mere direction of incremental input (by adding now what is to be valued or the removal now of what is not so valued), and/or, through incremental addition or subtraction find a point bifurcation that appears to oversee the positive amplification in this chaotic form of value formation. Hence, respectively, this quest for either augmentation and/or enhancement in overall value formation. In effect, overseeing both a determination of value and its potential amplification (through either augmentation and/or enhancement) through organizing an enrichment of the necessary processes instrumental in this form of overall determination. As noted elsewhere, enrichment is realized through either apposite preservation and/or conservation in relatively long-term value formation, and/or, through apposite investment and divestment in relatively short term value formation. Such richness in formation being discerned in deeper terms of reference under the heading of a differentiation (and integration) of the density of modes brought into play; the intensity of such invocations; the trophic re-iteration of propensity; considerations of salience; demonstrations of consilience and other criteria like factuality, facticity, the positive realization of expectations, etc., found to be relevant in such forms of appreciative determination. (1990)


That, in all this quest for value formation, a primary role of the philosophical discipline could be judged by its ability to positively re-direct such enactive efforts that effectively oversee this comparative amplification in value formation in a form and to a degree that finds an apposite alignment through such processes of transformative-resolution. Thence this method of correlations, alignments, and transformations as they collectively mirror the functioning of the overall transcendental suspension, etc., in the relevant existential economy in question. (1991)


How is such enrichment to be appreciated? Through critical existential appreciation to the extent expectations are judged as existentially valid and their realization is to be judged in the same manner. Such determination noting the temporal role played through short term, medium term and long-term frames of realization, etc. But let me define this in technical language: ‘an existential appreciation of apparent intentional enrichment is realized through an appreciation of the ordered complexion of that in question to that extent its potentiality is realized and could possibly be realized taking into account what is known to be expected, what is possibly unknown to expectation and what is found to be unexpected but discovered in the course of our engaged simulations of the same’. Let me unpack this definition and then demonstrate how it would operate in a determination of its original richness and subsequent enrichment. (1992)


‘Appreciation’ implies treatment (in textual terms with a meta-status higher by one degree) and retreatment (back to the effective object language) (in a process of transformation as examined elsewhere). By ‘apparent’ is meant phenomenal-phenomenological examination (where there is no absolute demarcation between presentation, representation and re-presentation given the direct nature of relational interaction). By ‘existential’ is an appreciation of value formation where an excess or surplus in value formation is examined in both quantitatively and qualitative terms of reference. By ‘ordered complexion’ is meant the ordered manner of that intentional event be its phenomenological description engaged in relatively simple terms or relatively complex terms of ordered reference. By ‘orders’ is meant the relative primacy of these six forms of cognitive-trans-cognitive presentation, etc. (as just noted). By ‘expectation’ is meant those phenomenal-phenomenological horizons distinctively associated with a particular type of phenomenon or set of phenomena. Expectations taking into account their relatively full essential descriptions-prescriptions distinctly associated with that particular type of phenomenon and can be classed under this heading of non-realized potential and a relatively realized potential with reference to consciously entertained intentional expectation as occur under the sub-headings of expectations, non-expectations and unexpected expectations (usually indicating either chaotic phenomena or the overlooking of non-chaotic phenomena). (1993)


Why this need for a formal approach to this determination of existential e/valuation? Because value formation is better viewed through the prism of an ordered analysis given the relative complexity and relative incommensurability of value formation. Furthermore, the role of expectations needs to be taken into account in order to note to what degree the potential for enrichment has occurred and has occurred in an apposite manner. E.g., in the trans-cognitive third order we note the role of de-ontological conformity or non-conformity where the discharge of such imperatives may not be satisfactorily enacted or enacted in a manner that is not quite apposite. Hence such quantitative and qualitative concerns in this appreciation of the meeting of such expectations. One might be a poor person who, in church, only puts a dollar in the collection basket or box when they feel they should have put in ten dollars, or, puts in ten knowing they do not have enough money left to buy future provisions. The latter instance being more suggestive of a fourth trans-cognitive ordered consideration and complication not properly attended to in those co-associated pragmatical terms of reference (especially if those provisions were meant for more than that person who, under such circumstances, over-donated to that collection). Hence this assortment of considerations to be discerned relating to quantitative and qualitative appreciation before and after such imputed ‘existential intervention’, considerations of expectations met and unmet, questions of appropriateness, propriety and possibility (or validity), and, questions of what type of value is in question be that in simple ordered terms or more complex ordered terms of reference (as intimated, for example in our last example). (1994)


How then is such apparent simplicity or complexity, in an ordered complexion associated with our enacted intentional objectives, to be either navigated (by the person themselves) and/or negotiated (when in the implicit or explicit company of others)? Through a simulation of the relevant features of that intentional situation or set/s of intentional situations in question. A simulation that explores these associated expectations, etc., albeit in and through the prism of these six orders both individually and collectively. A process simplified through the utilization of apposite genres re-appropriated for such discernment and whose relevance is discerned in the manner they effect simulated modes of value formation. These modes being implied or dictated through the re-appropriation of a repertoire of cultural patterns of enaction thought and found to be of assistance to us in this regard. (1995)


However, the existential orientation of this process of determination dictates that we take and exercise a pro-relational stance. In effect, to some extent, letting the situation itself direct its own ‘self-examination’. Then, through such direct engagement, through ongoing re-engagement, find itself allowed to reveal its own semblance of a revelatory process. Where such reflection is enacted, therein, in both passive and active modes of enactive redirection/re-direction. Where, metaphorically, such reflection is both reflective and reflecting. Thence this phenomenon of trans-intentional (trans-cognitive or ‘transcendental’) insightfulness and the realization that such enacted discernment is both receptive and able to respond in an authenticity of responsibility (where our relationships both look after themselves and us at the same time given our engagement in and through a pro-relational stance). (1996)


What is entailed in a pro-relational stance? The ability to both actively and passively identify with the simulation of the relationship in question from the perspective of the relationship itself as simulated in intentional consciousness, and, being able to be receptive to the existential dictates of that relationship itself as divined in and through our simulated experience of that relationship itself as discerned in and through its embeddedness, etc. I.e., in its embracement (given this collective simulation of embodiment/s, embeddedness/es and embankment/s, etc.). Such non-egotistically directed reflections being their own reward (even in the face of non-existentially oriented resistance, diversion, obstruction, etc.). (1997)


How might this concept of existential determination (in the appreciation of value formation) be demonstrated? (1998)


At this point let me answer this in simple terms of reference. The existential dimension, indicative of the (self-)observance of an engaged pro-relational stance, intuitively demonstrates its own sense or semblance of presence (and absence should it be relatively absent) through the comparative richness and enrichment of value formation that has occurred in such engagement (or in the relative absence of the same through its relative non-engagement or mis-engagement should that have been the case). Hence a relative distinction of authenticity versus inauthenticity can be quantitatively and qualitatively discerned by virtue of this apparent surplus or excess in existentially oriented value formation should it be relatively present or relatively absent. One must assume in the continuation of that relative engagement, non-engagement and/or mis-engagement that we cannot completely escape some degree of the existentially positive (although the destruction and non-preservation of that relationship might well indicate that this existential dimension is both relatively absent and effectively absent). ‘Positivity’ in existential value formation being indicated through the relative formation of an excess or surplus in such value formation in relation to that apparently invested, or, at least, in the preservation of the same if not in its amplified conservation. (1999)


Returning to re-examining the phenomenal-phenomenological nature of a discipline, in its own minor or major life world, we could say (in the light of our examination of the theological discipline) that, in general terms, they posit the approachable but unobtainable ideality of a certain objective or set of objectives, and, the possible nature of our relationship to the same. So, in a theological discipline, e.g., an ideal objective is proposed (through some form of imputation), namely, a defined definition of the Divine in some form or other, and, then the implicit and/or explicit relationship the devotee then stands in relation to the same. In a philosophical discipline, e.g., we could propose the imputation of truth in some form or other, and, then, impute the possible manner of our relationship to such truth. The philosophical discipline defining, to some degree, both this objective and our possible relationship to the same, or, rather, an improvement in the manner of our relationship to the same. Hence the disciplinary dimension entailed in such a prospect. The institutionalization of such a prospect, in that incarnation in question, then supplying professional-professional and/or amateur-professionals along with lay-persons relatively sympathetic to such a discipline who are relatively informed, uninformed and/or misinformed. We could also say the same of its types of professionals as to the extent they are au fait with their own discipline/s. (2000)


We can then examine this structure of a discipline in uni-modal, bi-modal, tri-modal terms of reference as indicated previously. Or, in hexa-modal terms as previously outlined in an ordered examination of intentional-trans-intentional formation. Noting, that to date, all the above have been inter-linked (via the dynamics/mechanics of the overall transcendental suspension, etc.). E.g., in the archetypal nature of the theological discipline, by noting the inter-linking of bi-modal scheme of the suspension and the suspension of the suspension by relating theological difference with meta-theological difference, and, then, crossing over into tri-modal terms of reference through the invocation of a theological difference, non-theological difference and a meta-theological difference (and their comparison and equation with the moments of the overall transcendental suspension of the textual, meta-textual and non-textual respectively). Furthermore, it has been argued that the hexa-modal scheme of an ordered analysis can be deduced or inferred from noting relative degrees of preference/de-preference of these same moments utilized in a metaphorical description of the tri-modal configuration of this overall transcendental suspension (and its equation with the overall hermeneutic circle of comprehension, etc.). (2001)


In my examination of the philosophical discipline in general terms I have proposed the imputation of an ideal objective of truth determination that, dialectically, is both approachable and unobtainable in absolute terms. The denial of an absolutistic configuration is also matched with an equal denial of pure relativistic terms in either descriptive and/or prescriptive configurations. On the other hand, truth determination is a form of determination that is accessible when and where the (transcendental) conditions for this process of determination are both appositely and adequately met. At this point I would like to look at such a process through a lens of symmetry and its relationship to a conservation or non-conservation in identity and value formation. In physics the examination of the presence of certain symmetries is co-related to the co-presence of certain principles of conservation, v.v. E.g., conservation of momentum, angular momentum, energy, etc. In the event of the alteration of a certain state of affairs if it should retain its ‘symmetry’ then the corresponding property has been conserved. A circle, e.g., can be rotated through any degree and maintain its circularity. A square could be rotated through ninety degrees four times, etc. This concept transferred to an intentional field could well be profitable (e.g., in our examination of this philosophical objective of truth determination)? In intentional retention we have the maintenance of that intention, however, at some theoretical point in the addition and/or subtraction of incremental differences symmetry will alter in and through a moment of chaotic bifurcation. I.e., in a change of state with the breaking of the relevant symmetries in that same regard. In this moment we either attend to a transformation of that ‘same’ intention or turn our attention to some other intention, set of intensions, etc. However, as noted in our ordered analysis that certain relatively superficial symmetries might be added to or subtracted in our migration through these orders, still, we can also claim a relatively fundamental conservation of intentional identity to the extent that we are able to move through these orders and maintain some form of identificational continuity despite such transitions and transformations. (2002)


In what way might this concept of symmetry non-breaking/breaking be related to truth determination, e.g? (2003)


In the preservation of intentional symmetry, we would find a conservation of intentional material. However, in the breaking of a symmetry we would find a re-configuration of the field in question. But, again, never the complete loss of some form of continuity. E.g., two ‘singles’ are dating each other having met on a dating Internet site. They both come to like each other and one at a certain point in time then confesses to the fact that they are not ‘single’. This comes as a shock to the one who is single. They now see that person differently, albeit the same person, but now in a different light. The person who was not single was being dishonest in giving and maintaining that impression otherwise. Both individuals are now no longer to be seen as being symmetrical in that regard by the individual who is single. Here a new truth has been discerned through the disconfirmation of a previous ‘truth’ that has been now disconfirmed, or, i.e., through the confirmation that a lie was enacted in that regard (either through sins of commission and/or omission). In the breaking of a symmetry (that would have seen the maintenance of the conservation of a certain intentional identity and value) we find a transformation of the field in question. However, we cannot entertain an absolute or complete break in symmetry and still find the continuation of an identity linked to the identity in question prior to this breaking in symmetry. In entertaining a ‘different’ thought we either entertain a transformation in a certain intentional thought or the entertainment of an entirely new thought altogether. With some of these ideas in mind let me now look at the relationship between analytical truth and synthetical truth and the possible relationship with an existentially engaged vision of lived truth as a third possibility (on par, more or less, with the so called synthetic a priori?)? (2004)


Analytical truth could be merely defined as a definition (e.g., x is a!) or treated as a tautology (e.g., it is either raining or not raining?). All this is reminiscent of the overall suspension and its relation to a differential or disciplinary difference. The overall transcendental suspension is analysed as a ‘conjunctive suspension’ and ‘dis-conjunctive suspension’ and a ‘conjunct balance of these former suspensions’ all in a state of ongoing dynamic balance. Symmetry breaking in this instance is realized in and through the suspension of this suspension and its ensuing non-dialectical inequivalence (as discussed on a number of occasions in this extended-essay). In other words, the breaking of the symmetry of the suspension realizes the (metaphorical) non-flatness of the non-dialectical natural world. Then, the symmetrical re-instating of the suspension returns the simulated representation (etc.) of the situation in question back to the state of a suspension. Now, in tri-modal terms of reference it’s possible to ask do we have a third form of truth determination that parallels the meta-disciplinary differential as it parallels the non-textual moment of the existential in its non-systematic sense, and, that in the utilization of the overall, ongoing transcendental suspension we have an integrated flavour of truth determination that is a product of analytical, synthetical and existentially oriented truth determinations? If we were to run with these tri-modal terms of reference what might we be allowed to infer, etc? (2005)


For a start we can see how analytical truth and synthetical truth are intimately connected, and, the role played by existential truth determination, as a third possibility, proffers a sense of truth not captured in the former neither individually nor collectively (to the extent that we cannot reduce apparent existential truth determination to either the analytical or synthetical either individually or jointly). How can we make a claim for existential truth determination as different from, say, synthetical truth determination? To the extent we can say above and beyond a mere synthetical truth determination; that such a determination appears to be truthful when a mere analysis of synthetical truth determination cannot do this for us. In the example of the two ‘singles’ dating and their both getting to find out that one of them was not being honest as to their relational status we could argue that the loss of symmetry, in this regard, now properly establishes the truth determination in that respect (assuming both the confession is valid, and, that the confessing parties was not single and was not confessing ‘such’ in order to short circuit that process of dating). We could also see such symmetry breaking as creating a new symmetry to the effect that both parties now ‘truly’ know the relational status of the other party. Truth is a not an absolute affair. To tell a lie, by the sin of commission and/or omission, a lot of truth has to be told and then only a small element or set of elements is or are tweaked so to speak. So, in this understanding, symmetry breaking is both destructive and re-creative, and, not absolute or complete. In defence of this insight let me tentatively articulate what possible implications this third form of truth determination has to proffer? (2006)


If the world were a world of mere facts (among other things) (with a sixth order synthetical identity and value) they would be barely noticed! That apple in the fruit bowl I have my eye on is neither a mere apple nor the mere fact of an apple. Indeed, it has become an-apple-for-me and I am hoping it will be there at breakfast time. In that regard, though, I can relax as in the fruit bowl there are six fine apples to choose from and only two of us to eat them. I retire for the night. But, at five am have woken up feeling hungry, feel my diet has been working, and can almost imagine eating one of them right now… lying in bed… and, before too long, find myself in the kitchen putting this exercise of my imagination into the practical reality of eating one of them in order to postpone making my breakfast… and go back to bed to get some more sleep. (2007)


This complex theory of truth determination indicates that this world of facts is an uneven terrain, indeed, more a landscape buried in the mists of non-attention (or inattention) but, in the parting of this mist, allows a few select things to be more intently focused upon. On the other hand, discrimination also means attending to that which is more important at that moment in time. How could we possible pay attention to all things in all their infinitely possible frames of reference? Thankfully, we do not need to. We engage with this world of facts in a manner that those facts that seem to be more there for us are found as facts there-for-us. Furthermore, we find ourselves presented with a dynamic theory of truth engagement through establishing the role of the overall transcendental suspension and how about this ongoing process of suspension we can relate, through accommodation and distinction, the analytical, the synthetical and the existentially engaged. To this understanding let us examine how a semantic approach, after Tarski et al, might further contribute to this understanding. (2008)


The Tarskian formula is P’ (meta-proposition) is T (true) iff (if and only if) P (the object proposition can be demonstrated… or, more or less to that effect)… (2009)


Of course, the problem then resides in the detail – how should we, e.g., treat the status of the object language and the status of elements represented there? Or, what exactly is this form of truth? Is it inclusive of all forms of truth, etc? However, let us say that on a formal level this logical interpretation can cut across different interpretations. Moreover, I would believe that my philosophy of transformational treatment-retreatment could be used as a tool to accommodate difference between realists-idealists, formal logicians-informal logicians, phenomenal-phenomenological/hermeneutical/existentialist interpretations, etc. In effect we could argue that there in a demonstration of a true truth condition there is a symmetry between the intentional form of the object-language and its meta-language treatment along with its retreated object-language representation, etc. Essentially, a symmetry is maintained in its core intentional isomorphism that allows us to note both continuity in identity and value formation that in the context in question then allows us to ascribe a positive truth condition being both observed and maintained (until such a time symmetry breaking, in some form or other, re-directs and re-defines such truth ascription). (2010)


How might we apply such a formula? Analytically, synthetically and/or existentially? Or, on an ordered basis? Or, merely as the determination that a provisional definition appears to hold or that a tautology can be suspended with the production of a proposition in some form of non-dialectic inequivalence or non-equivalence) albeit framed by that tautology? So, e.g., the Morning Star is the Evening Star because both are the planet Venus (albeit as seen in the mornings and evenings respectively). Or, noting the tautology that with respect to the weather “it is either raining or not raining’ we determine that where I am currently it is either ‘raining’ or ‘not raining’ (although in changeable weather it might more alternate between these two co-defining possibilities). In synthetical truth determination we could take an analytical proposition or one side in a tautological proposition and demonstrate and/or argue that the truth condition proposed is either found to hold or not to hold. Then, we could run a phenomenal-phenomenological-hermeneutical-existential model on the grounds that we are dealing with correlations, alignments and transformations and proceed accordingly. A more subtle way of doing this is to run an ordered account alongside the same or run both either independently or in parallel. So, e.g., phenomenal-phenomenological correlates are identified in a first order, examined for coherence with each other in a second order, and, identified as factual or nonfactual in orientation from a sixth order perspective, etc. Or, transformational ego-directed intentional behaviour can be viewed as aesthetical, de-ontological and pragmatical from the second, third order and fourth orders respectively. Or, hermeneutical considerations of alignments can be pursued through pragmatical utility, hermeneutic possibility and factual probability in fourth, fifth and sixth orders respectively. Truth deteminations operating within or between such aspects and orders operating with this basic formula adopted and adapted to circumstance in a manner both apposite and adequate to such intent. E.g., in a second order we can propose the aesthetic-coherence of two predicates inhering in an apposite logical subject (as either an intentional object or intentional subject given such objective inherence of such attributes). E.g., an apple (A) can be both red (r) and shiny (s) at the same time, hence: A(r,s)’ has aesthetic-coherence is T iff A(r,s). We can imaginatively confirm the coherence of this proposition, i.e., its positive second order truth determination, by imagining if we have known apples to be so configures from experience and recall or imagining this configuration by running a fourth order cognitive simulation (where, I am sure, we either recall or imagine a shiny red apple without too much difficulty). In this instance we can simulate these elements from the first order to the fourth order in the manner as envisaged. So, in going from one order to the next, in this instance, we could notate this, e.g., as follows: [A(r +s)]1 can be transformed into a second order as [A{r,s)]2 by noting {Transformation 1o to 2o}’ is T iff {Transformation 1o to 2o}; and a second order to a third order, etc., along the same line. Indeed, we can go through all six orders in this instance and identify a factual apple or a factual set of apples by invoking a sixth order truth determination. E.g., (there is a bowl of apples in the kitchen)’ is T iff (there is a bowl of apples in the kitchen) (at the stated time and place in this kitchen in question, etc.). (2011)


All these uni-modal, bi-modal, tri-modal and hexa-modal lenses as noted, through the invocation of such concepts of the overall transcendental suspension, double suspension, phenomenal-phenomenological correlations, etc., orders, etc., are unified, in effect, about the ongoing vortex of this overall transcendental suspension (and its equivalence to the overall hermeneutic circle of comprehension, etc.). This underlying isomorphic ‘geometry’ of the overall suspension allowing different models to powerfully comment on each other and assist in this process of truth determination regardless of its objective/s, elements and frames of reference being invoked in this form of identity and value formation (given that truth determination underlies the entire critical apparatus of reason [within the reasonable and relevant limits of such deployment, employment and re-deployment as found able to be exercised in and through this fundamental suspension]), etc. (2012)


As a basic rule we can say: the non-breaking of symmetries reestablishes the same positive determination of truth value, whereas, in contrast, the breaking of symmetries re-establishes modified or new forms of positive truth determination (until such a time such symmetry breaking re-occurs).
 I.e., that confirmation of confirmation establishes positive reconfirmation, and, disconfirmation establishes a modified or new form of negative re-confirmation through such radically re-directed re-confirmation of the latter, etc. (2013)


Thence positive truth determination iff: P’ is T iff P. thence negative disconfirmation iff: P’ is –T iff -P. (2014)


Where might this complex philosophy of truth determination take us? To a more hands on approach to philosophical topics and their critical meta-philosophical treatments, etc. Thence this preoccupation with correlations, alignments, and transformations, etc. (2015)


In contrast, on a more systematic (non-absolute/non-absolutist) platform, we can note that a system of truth e/valuations cannot be overthrown in the same manner an individual or small set of propositions can be re-evaluated. As previously noted on a number of occasions, to tell a lie we must first speak the truth and then tweak an element or small set of elements within that account. Similarly, in our vision of this world as lived, along with its assortment of competing minor and major discourses, and their associated life-worlds, there can be no complete revolutions in truth determinations, however, just as in incremental approach must eventually reach a point of bifurcation (as the realized limits of that distinction are approached) then it follows that such incremental inputs arrived at through individual acts of truth determination can create restricted or limited revolutions in the way we come to see this world as lived through the ensuing chaotic re-configuration of these minor and major paradigms. Here the critical philosopher and/or the critical meta-philosopher have much work to do in order to clarify such ensuing shifts in interpretation and practice, etc. (2016)


If complete revolutions are ruled out, how revolutionary can such paradigm shifts be? Anywhere from unnoticed transitions to transformations that cannot be left unnoticed. The advent of this Contemporary era is now upon us… with the introduction of different ways of seeing this same world, albeit through these additional lenses superimposed upon older ways of seeing this world as lived. In this process of transformation the world will be seen in some quite different ways… as seen in the changing nature of work; in political trends for greater degrees of transparency, a world operating on different economies from the replacement of renewable forms of energy to the way information is stored and accessed, etc. Indeed, I would also envisage a transition or transformation from the diversity of a multiculturalism/s to the even greater diversity of a poly-political pluralism/s (where identity crosses and transcends considerations of gender, race, class, educational opportunity, sexual orientation, working background, cultural affiliations, temporal time and geographical space etc., etc.
 (2017)


Given this complex understanding, how does the philosopher/meta-philosopher work with such material? What is the relationship between complex truth determination/s and correlations, etc., and v.v? Moreover, in carving out this critically reconstituted philosophical life-world (as may be developing in this Contemporary era?) just what are we allowed to propose and just what are we not allowed to propose in order to differentiate this new prospect from more traditional (bad) habits and interminably controversial short-sighted ideologies??
 (2018)


A first thing we should note, and take to heart, or mind, is that there is no turn or return to so-called first principles! Such practices can be relegated to artefacts and cul de sacs of past philosophical schools and their endless debates both within and without such confines. We can shine a light on such bad practices by examining them in a historical context as salutatory or as metaphors for aspirations entailed within. Hence my concept of misplaced aspirations and the fact that they still entail noble aspirations that have become displaced aspirations through such blanket criticisms…
 (2019)


In looking at the nature of the interaction of truth determination with correlations, etc., we should come to some interesting conclusions. Given that correlations can be seen as mirroring phenomenal-phenomenological concerns, alignments can be seen to mirror hermeneutical concerns and transformations can be seen to mirror existential concerns (in its non-systematic sense) it is surprising to realize that a phenomenological focus is not primarily concerned with literal truth, an apparent confrontation with matters of fact. This phenomenological orientation is primarily metaphorical; interested in questions of ‘like’ and not ‘is’. E.g., the liquidity of a liquid is like the liquidness of water. Or, red colours can be seen as hot being like the colour of fire, the heated blushing of the skin, etc. In effect, phenomenological interest homes in on a metaphorical focus. Eidetic refection, e.g., defining and refining the range of this metaphorical field in question. Basically, correlations are parallels, and counter-parallels, between similar or dissimilar metaphorical fields of identification. So, e.g., in the past discovered the salty taste of seawater, expect this glass of seawater to taste equally salty… and duly confirm this correlation (between past and present experiences, and, our placement of such like comparisons in a vision of the world already schematized in a set of schemes to that effect). So, seawater is salty and not potable. Whereas, in contrast, this water from the tap is not salty and, hopefully, drinkable. In this regard, obviously, phenomenal-phenomenological investigations are not concerned with literal truth since we should be well aware that the literal and the metaphorical are not equivalent except in the one situation where a metaphorical comparison is not only confirmed but then treated in a literal, non-metaphorical sense of identification. Essentially, then, we are being given a reference to a ‘sense’ of place or set of placements in this world as schematized in and through our phenomenological engagement with the same; albeit as filtered through both hermeneutical and existential contributions. So, that person in the distance ‘looks like Tony’, and putting my glasses on, realizes that this is the case and that person not only looks ‘like Tony’ but ‘is Tony’. But, now, we are no longer centered in a metaphorical mode and, instead, are existentially directed towards both the factualness and facticity of that being directly engaged, namely, that specific person being referred to as ‘Tony’. (2020)


Given that the phenomenological orientation is defined through a form of conjunctive negation of the other two correlative moments or polarities of the hermeneutical and the existential how should we reconsider these two remaining orientations in a quest for locating the nature of literal, factual-like experience, etc? (2021)


In this regard, we could define the literal as not-metaphorical
… but by itself that would not be very helpful. A richer contrast is afforded through comparison to the negation of these two other correlatives and all their parallels in gestalt fields, hermeneutic circles, temporal orientations, harmonic theory, etc. Phenomenologically oriented examinations are interested, it would seem, in the ‘what’ we are attempting to deal with; i.e., its sense in a psychic mapping of this world as lived in and through its inter-subjective schematization as found embedded in language, social interaction, cultural literature, etc. In contrast, the ‘meaning’ of such sense is determined through a sense or semblance of how it is to be approached in and through the adequate adoption and adaptation of apposite genres of behaviour instrumental in both passive and active forms of engagement with the same. The profit of this engagement determining through interaction which genres are more instrumental in the delivery of a greater sense or semblance of comprehension as to how we can best appropriate such genres and less misappropriate the same. In this regard, we make the assumption that the relevant genre/s for the re-appropriation of such intentional material can be discerned in how well we appear to be engaging therein. More successfully engaged patterns of interaction being seen as a closer fit in our appropriation of the nature of this reality… a process already underway for us in our dealings with the nature of that to hand as seen through an inter-subjective lens of culture as enshrined in language, topics of conversation, modes of interaction with others, etc. Simply put, we could say (no doubt with infinite qualifications) that the hermeneutic orientation is concerned with the ‘rhetoric’ of ‘how’ we associate with our use of meta-textual genres of behaviour from the perspective of the relevant field/s invoked (relating to matters of both genre context and the specific detailization associated with a fleshed out field of con-text as noted elsewhere). Again, in essence, the hermeneutical is concerned with the aligned fit of our appropriation of relevant genres of behaviour… and the devolution of meaning that flows from such alignment exercised through re-alignment (and in part defined through re-de-mis-alignment, etc.). (2022)


Again, we should find that the literal is not engaged in our experience of the facticity of the existential. Existential experience per se, in its non-systematic sense, equally is not directly concerned with the literal per se. Rather it is concerned more with the ‘why’, to the extent that can or could be answered. Often, it answers this implicit or explicit question of ‘why’ through the (bare) donation of itself as its own source of value. When we (metaphorically envisage the) rescue (of) a child that is about to drown or is drowning we do so in the hope of saving the life of that child and seek only that as our immediate goal or objective. We delight in our success in that regard without thought of profit or reward. That may occur or may well equally be declined. This de-ontological vision of ‘profit’ subverts an excessive contractual view of the world and replaces it with a supplementary compactual perspective.
 However, it is also true to say that operating in an existential manner, being authentic to both ourselves and others, can also be a recipe to inadvertent profit in a miscellany of forms… although such amplification of identity and value formation itself is not normally a point of focus.
 (2023)


What, then, is the nature of existential engagement (in its non-systematic sense; although flowing over into its more systematic orientation, albeit from the perspective of the overall transcendental suspension itself and its ongoing de-suspensions, etc?)? A sense of factualness and facticity, but, not so much in a literal sense of what a factually confirmed fact might literally appear to simulate. The existential gives us both a factual sense of resolution and a sense of transformative re-direction, i.e., facticity. I.e., first a sense of (re-)alignment realized through the engaged process of resolution that realizes the same and hence its factualness (and propriety, appropriateness and passibility
 of that sense or semblance of resolution being experienced in that regard). And, second, a semblance of facticity where the weight of enrichment existentially arrived out reinforces the effective self-verification of that to hand in our apparent, direct engagement with the same (albeit as simulated through re-simulation and never engaged through engagement with that which is imputed to be there as if pre-engaged, as if being engaged and/or is to be post-engaged). In our experience of facticity, we are directly engaged through a simulation of simulation by virtue of our relationship with that we both encounter and recognize. In this regard we can have no truck with a so-called world of external objects, nor for that matter, with an internal world purely envisaged in mere intentional terms of reference (given the roles played by the pre-intentional realm of presuppositions/post intentional realm of the consequential  and the trans-intentional, etc; albeit as mediated immediately through the intentional and trans-intentional, and, the (represented) sub-intentional realms of the sense-motor, impressions-and-affective-moods, etc. (2024)


We can experience a sense of the literal. So, we must ask, how does this type of experience arise given the metaphorical nature of the phenomenal-phenomenological, the rhetorical nature of the hermeneutical and the existential nature of the existential (in its non-systematic sense)? In and through an emergent conjunction of the same! Putting aside all misplaced aspirations we could say we directly engage the literal through the emergent conjunction of these three types of attitude (that can also be operated individually as disciplines in their own right, albeit within the parameters of this implicit overall transcendental suspension and/or overall hermeneutic circle of comprehension, etc. at the very heart of this existential economy; at the very heart of our intentional lives… as we live with others with-others). (2025)


What are the implications of this set of insights? A vision that truth should move our use of correlations, alignments and transformations, and v.v! Just what might this entail and what ramifications does it have for our re-constitution of The Overall Trans-Western Philosophical Prospect? (2026) 

The strategy indicated at the start of this section in this extend-essay, was to introduce positive terms of reference for organizing this process of re-constitution, noting negative terms of reference as to what should be avoided in this process of re-constitution, and, demonstrating how these three streams of endeavour can be integrated within the remit of this critical process. To this end I will now introduce or re-introduce six terms, namely, propriety, appropriateness, passability, and, presentativeness, representatativeness and re-presentativeness. To assist this introduction/re-introduction I will need to re-introduce this complex concept of the six orders as well as the notion that they are generated from the privileging/de-privileging of one or two of the moments or poles or polarities about which the existential economy of the overall hermeneutic circle can be viewed as being generated from, namely, Object, Ego and World (as noted previously). (2027)


The intuition that provoked this eventual formation of this six-fold schematization was that questions of propriety could be seen to occur within the intentional boundaries of the objective in question essentially along analytical lines. So, in the first order (internal to the intentional objective) we insist on non-contradiction in order to proceed to a second order. ‘Squares circles’, e.g., could only co-opt the use of the verb to be in the mere putting forward linguistically of a certain possibility through the syntactic conjunction  of two or more essential pre-essential terms whose integration would then allow them normally to proceed to a second order of possibility but which must be denied in this instance. ‘Red circles’ can become second order ‘red-circles’ given that circular surfaces can be coloured red whereas, in ordered contrast, ‘square circles’ cannot become integrated ‘square-circles’. Therefore, square circles have no second order status whereas red-circles are judged as having a second order status. In all of this we are not to be fooled by the use of the verb ‘to be’ which can masquerade a variety of philosophical sins. In a second order we deal with cognitive concerns of coherence and trans-cognitive concerns of an aesthetic orientation. But, even red-circles can loose their second order status of coherence because if it were proposed that ‘red-circles’ could be blue also at the same time then we fall back into the first order of mere syntactical connection but wherein such a combination of concepts cannot be integrated in order to then possibly proceed to the next level of ordered existence. Then, again, a visual space could consist of small discrete red-circles and blue-circles, and, in this regard, we are making an analytical like appeal to a semblance of coherence in the phenomenological course of such envisualization. Under this concept of propriety as well as noting non-contradiction and coherence we should also note de-ontological concerns that also take on a certain form of behavioural necessity. E.g., we start a new job and agree to start each day of the working week at 7 am. Now, one very cold morning, whilst lying in bed, you think like any normal person “how nice it would be to just stay there and get up later, when the day is warmer, say, at midday”. But you are contracted to work at seven. Fortunately, for all of us, most of us will get out of that bed. In effect this complex idea of propriety subsumes aspects that are first order, second order and third order. The contrasting intuition then arose, that we should also note the role of appropriateness by seeing its range as operating beyond the essential and necessary nature of those concerns that are relatively internal to its essential configuration. So, rocks can be smashed whereas water, at room temperature, cannot be smashed (unless it were already frozen). So, rocks can be smashed, and chipped or scratched, whereas, in phenomenological contrast, non-frozen water cannot be smashed, chipped, or scratched. But, bi-modal terms, usually, are less limited when translated or transformed into tri-polar terms of reference. Thence the creation of my concept of passibility where the probable nature of probability is encountered and, along the tri-modal lines of the overall transcendental suspension, see this aspect as emerging from both the conjunction and negation of these former concepts of propriety and appropriateness, and, in basic synchronization with this heuristic device. Assuming such synchronization how might this suspension and its parallel in the overall hermeneutic circle of comprehension comment on this new concept; assisted in this commentary by also invoking a hexa-modal interpretation of our orders (superimposed upon the(se) same heuristic device/s). Given that propriety concerns itself with the first, second and third orders we could then associate appropriateness with the following succession of orders namely the third, the fourth and the fifth. Consequently, allotting the fifth, sixth and first orders with our novel concept of passibility. Returning to the concept of appropriateness we then should ask in what way these third, fourth and fifth orders give that concept a certain complexity in tune with this perception of its range as being synthetical oriented rather than analytically oriented, etc. Given that propriety appears to be centered in an Object-Ego oriented relationship and appropriateness is centered in an Ego-World relationship what can we say about these tri-ordered contributions that seem to apply to this concept of appropriateness? For a start we can note this relationship is centered in a pragmatic fourth order. Do de-ontological considerations, e.g., also have a pragmatic dimension? Although treated as relatively incommensurate we have previously noted the more extensive brief of the architect and builder of a bridge (that must conform to both expected de-ontological considerations and pragmatic considerations, e.g., of what materials to use, cost, etc.). In this regard we can say, e.g., that even though getting out of bed in the morning to attend work is an obligation we can also note that its non-adherence would see us loosing that form of employment given our non-attendance in line with such expected obligations. So, even the de-ontological can be viewed in pragmatic terms, as having pragmatically oriented consequences through patterns of conformity or non-conformity. In a fourth order directly noting pragmatic considerations. In a fifth order noting hermeneutic potential in terms of either possibility or probability (as the probability of such possibility). By such means giving flesh to this concept of appropriateness. Such schematization automatically suggesting a third aspect through its co-invocation of the fifth order, sixth order and the first order. In this light let me examine this concept of passibility. (2028)


By grouping these three orders of the fifth, sixth and first we can see we are basically engaged with a World-Object relationship with the relative de-privileging or relative suppression of the Ego moment. These three orders look at, respectively, potentiality (factual possibility, probability, probability of such possibility, etc.); ontical considerations (of factuality and facticity, i.e., facts treated as factual and the existential impact they have upon the person and their communities), and, phenomenological considerations in terms of relatively raw atomic essentials as pre-essentials; i.e., before second order integration, etc.). Collectively we can see these aspects united under the umbrella of passibility, i.e., the ability to pass as a fact or factual like state of affairs with a range of linked characteristics like potentiality, actuality (albeit in provisional terms of reference) and the raw presence of expected modalities associated with such apparent facticity (in the way a fact is existentially experienced as above and beyond its mere factualness). (2029)


This schema also suggests another set of three possibilities (by moving our metaphorical circle through ‘sixty degrees’). In this instance rather than promoting or privileging the relationships O-E, E-W and W-O we now relatively de-privilege or suppress the same. In effect privileging the corresponding poles or polarities or moments of W, O and E respectively. (2030)


Oriented about the first order Object pole we can co-associate the sixth order and the second order. Hence an association with actual facts, their raw pre-essential ingredients and their integrated second order coherence (including the aesthetic possibilities arising through this form of resolution that co-opts coherent integration). In the light of these factors of influence I have named this form of truth condition its presentativeness (to be a presentation where an actual fact, e.g., necessitates the meeting of a full complement of expected pre-essential modalities associated with that specific type of phenomenon or set of phenomena [along with the prerequisite integration of that same expected set of modalities]). By such means giving metaphorical flesh to an intentional object(ive) or set of intentional object(ive)s in question. (2031)


With the next heading of representativeness we are looking at the net effect of a co-association of the fourth, fifth and sixth orders, i.e., a co-association of perceptual/pragmatic, potential/hermeneutic and actual factualness/facticity. Thence its ability to represent the factual like state of affairs in question, i.e., represent its factualness/facticity, etc. By such means giving flesh to the frame or frames of reference in question that assist us in making and clarifying such truth value discernments. (2032)


With the last of these six heading, presentativeness, we are primarily concerned with the manner the overall semblance of ego ‘existentially’ presents itself in and through our pre-intentional/intentional/trans-intentional levels in epistemologically organized experience. I.e., just how does this semblance of an ego find itself essentially able to re-assert itself in the intentional course of our existence, etc.  In this regard, we note the influential confluence of the second, third and fourth orders and how aesthetic, de-ontological and pragmatical inputs are engaged and harmonized under the ongoing auspices of the overall transcendental ego as expressed in and through the overall transcendental suspension, etc. Thence the confluence of these aesthetical, de-ontological and pragmatical concerns in the existential, pro-relational coursing of this overall semblance of an ego without treating this appearance of self in either an impossible absolutistic or relativistic mode of representation, or, any other defective mode that is incapable of performing its brief. (2033)


What are the net effects of such a scheme? In effect, the confluence of six factors that collectively establish the type of existence being engaged with and whose presence or absence rules in or rules out a variety of existential possibilities, but, where all six factors need to co-occur in order to establish a viable prospect in philosophical disputation, theological commentary, scientific research or in the exercise of any other form of a discipline! (2034)


As noted, the archetypal nature of a discipline is its proposition of a relatively fundamental program whose existential existence demands our relationship to the same.
 In this regard, I am also arguing that we also need to be mindful of the analytical nature of propriety, the synthetical nature of appropriateness and the existential nature of passibilitiy along with presentativieness, representativeness and re-presentativeness. Let me explore these apparent preconditions for an integrated concept of philosophical truth (whilst avoiding all absolutistic and relativistic formulations of this type of notion as well as avoiding all other non-viable forms of examination… and in the process also re-exploring our ‘existential’ relationship to the same complex notion of [lived] truth). (2035)


A small correction can be added here. In the threefold formula of ‘the analytical, synthetical and existential’ we should correctly replace ‘existential’ with ‘passability’, and, equate the aspect of ‘existential’ (in its non-systematic sense) with ‘re-presentativeness’.
 We can also equate ‘analytical’ with ‘propriety’ and ‘synthetical’ with ‘appropriateness’. (2036)


Accumulatively, we have six conditions for determining overall truth value by seeing to what extent all six are evidence. Thence these six pre-conditions of propriety, appropriateness, passibility, presentativeness, representativeness and re-presentativeness (in distinction, although interrelated, to forms of e/valuation exercised through the use of the six orders). Let me demonstrate this more complex scheme in regard to the overall determination of truth value. (2037)


Interestingly, in order to demonstrate that a non-truth determination applies to a certain candidate means we only have to invoke one order or one set of threefold ordered considerations to declare that to be the case should it be able to be demonstrated. On the other hand, in order to determine the complete truth determination of a candidate it would appear that we would need to invoke all six orders and all six sets of threefold ordered determinations. However, to some extent this can be short-circuited by merely demonstrating that a higher order is effectively in operation to know that lower orders in its epistemological organization must also, necessarily, be in place. Or, e.g., that entry to a higher order is not obtainable given it cannot establish itself therein in ordered terms of reference. Or, e.g., in contrast,, if we can imagine, visually, a red-circle then we know already that red circles can be not only be visualized (in a cognitive fourth order) but must also be able to move through the first to the fourth order (atomic thoughts, as a molecular thought and its conceptualization in a cognitive third order). Moreover, temporal-spatial visualization itself also establishes possibility (in a temporal-spatial field) therefore we automatically proceed to the fifth order as well. Therefore, to deny a specific, a particular type or general form of a red-circle we only need to proceed through the sixth order and the better way to do that would be to either invoke a representative examination noting 4th, 5th and 6th orders or an examination of passibility in 5th, 6th and 1st orders. Furthermore, we can even short-circuit these investigations by merely noting the presence or absence of our target in factual terms of reference. Here an interesting question arises as to whether facticity can accompany both the presence of a factual state of affairs or its absence. I would be of the opinion that even absence, in its non-factualness, can still present with a semblance of facticity. E.g., in the anachronistic performance of early music on modern instruments there are times when I can hear the difference to such extent that I find I unable to enjoy that performance. Sometimes J. S. Bach on the piano sounds fine. Normally I would prefer my harpsichord music to be played on an appropriate harpsichord, and, hopefully, played well. Would you play L. Beethoven on a harpsichord? Well, yes! Some of his early ‘piano’ sonatas would have been published for that instrument and played that way and sound fine. And on a period organ as well. So, even though factualness might be dismissed, a semblance of facticity may well present itself with a provisional factualness that is either confirmed or disconfirmed? (2038)


The operation of this hexa-ordered-threefold scheme also suggests that, although simple ordered forms of analysis could be envisaged, each of our moments, either privileged or de-privileged, are best supplemented with their closer associations delivered in their threefold formats. So, e.g., the (non-systematic) semblance of the existential is better appreciated through noting the third order (in both cognitive and trans-cognitive orientations) and its closer associations with the second order of the aesthetic (and cognitive coherence) and the fourth order of the pragmatic (and cognitively perceptual). Similarly, in privileging the World pole, we also note the factual and pragmatic considerations of hermeneutic possibility (in the formation and manipulation of meta-textual genres), or, in privileging phenomenal-phenomenological considerations, about the Object pole, we note aesthetic-coherence and actual-factual concerns. Or, more simply, even though the non-systematic sense of the existential is centered in a third order of de-ontological-conceptualization, still, it is better understood through its closer associations with the aesthetic (and coherence) and factual factualness and facticity, etc. Likewise, the de-ontological potential of the existential with a close association with the aesthetical and the pragmatical. Likewise, phenomenological considerations being supplemented with aesthetic-coherence and sixth order cognitive factualness and its trans-cognitive association with facticity (where the relationship is experienced as more than just the mere sum of its parts). (2039)

This ordered analysis using the two adjunct orders beside each order (considered in a circular format), such as propriety, appropriateness, etc., will be called a super-ordered analysis: centered in the first order, with its two immediate adjuncts, the list then proceeds with presentativeness, moving on to a second order propriety, third order re-presentativeness, fourth order appropriateness, fifth order representativeness and a sixth order passibility. (2040)

We can note that the meta-textual genre preoccupations of the hermeneutic order would suggest that potential/ity is more a matter of performance; hence cognitive performance (utilizing meta-textual genres of behaviour) and trans-cognitive performability (to the extent potential can be realized as a probability and provisionally confirmed as either a fifth order potential factual or as a sixth order actual-factual) (and their obvious link to sequential analysis by noting sequencing, mis-sequencing, de-sequencing, contra-sequencing, etc.
). (2041)

Now, having noted ordered and super-ordered forms of analyses with cognitive/trans-cognitive distinctions, we can by then taking into account foregrounds, backgrounds and associated forms of intentional subjectivity along with pre-intentional and post-intentional concerns this richer form of treatment will then be treated as a hyper-ordered analysis. (2042)

In this regard I would like to re-define ‘pre-intentional’ as either ‘pre-intentional preoccupations of quest and enquestioning’ or ‘sub-intentional focusing on pre-intentional epistemological organization’, i.e., on the Motor-Sensory, Affective-Impressional Aspects. Hence this contrast between sub-intentional, intentional and trans-intentional levels in epistemological organization, and, pre-intentional quest/enquestioning versus post-intentional consequences/consequential analysis (through an examination that investigates possible and/or actual intended, mis-intended, unintended and non-intended consequences, etc.
). (2043)

All this can be simplified in a simplified ordered analysis (along the lines suggested in paragraph 2039, e.g.). (2044)

Hence the concept of renormalization as a practical consequence that follows on from a recognition of such simplification where steps are taken to existentially re-align our responses in keeping with such insights. Hence the non-argumentative avoidance or argumentative combatting of absolutistic or relativistic forms of address along with all other forms of fallaciously misconstrued argumentation. (2045)

A critical treatment of a discipline noting what can be ruled in and what is ruled out, and, moreover, how what is ruled out can be renormalized when and where that is possible; and, how non-disordered analysis/analyses can be prevented from becoming disordered formats and forms of analysis through forms of disorder prevention. (2046)

A disordered analysis being either absolutistically or relativistically or fallaciously argued. However, my intuition is this, that absolutistic disordering can be rectified through noting impropriety and proffering a rectification in term of propriety. In contrast, the flatness of relativistically disordered formation can be rectified through noting its inappropriateness and proffering a rectification in terms of appropriateness. So, in effect, we can rewrite all disordered formation in terms of its rectification with subsequent renormalization… by defusing/de-confusing all forms of fallacious argumentation! (2047)


Given that absolutistic disorder is proposed and promulgated through overlooking the limits of theoretical deployment, practical employment and/or critical re-deployment how then is such disorder to be read through the threefold lens of (im)propriety (where we can define impropriety as non-propriety)? By noting a second order cognitive and trans-cognitive incoherence or non-coherence between the stating of impossible cognitive/trans-cognitive expectations and their impossible realization. Thence their impropriety and relatively absolute lack of propriety. (2048)

Hence the ‘aspiration’ in misplaced aspirations becomes ‘displaced’ through inadequate critiques can then become rectified, to that extent possible, as a form of renormalized aspiration.
 Thereby, as an example, linking our meta-critique of disciplines through noting the positive, the negative and their interconnections, and, processes of associated renormalization (i.e., the rectification of the disordered and the prevention of processes that involve the disordering of the relatively non-disordered). In effect, fulfilling the three characteristic pre-conditions in the reconstitution of a disciplinary prospect, in this instance that of The Overall Trans-Western Philosophical Prospect (and its prospective adoption and adaptation by the theologian/meta-theologian in the reconstitution of The Overall Trans-Western Theological Prospect!). These characteristic conditions being the promotion of positive factors, the de-promotion of negative factors, and, a sensible plan of engagement for theoretically linking and practically re-directing their interaction and ongoing renormalization when and where that should be instigated. Rectification, in an existential manner and orientation, taking on an existentially re-directed process of re-normalization. What might such transformation entail? An ability to existentially rectify and re-align theories, practices, and critiques in such a manner so as to amplify points of enrichment in the passage of our daily lives, in this world as lived, both individually and collectively! Towards this end, let me examine the following ‘case studies’. (2049)


‘Case studies’ can be conducted in general, particular and/or in specific terms of reference. In the articulation of positive modes of reconstitution we engage in creative, constructive processes of re(-)construction. Conversely, negative terms of reference are destructive, de-constructive, etc. In reality, however, critical engagement is a product of both positive construction and negative de-construction. Hence alignment through re-alignment is realized through both re-alignment and re-de-mis-alignment. Furthermore, given that alignment is now seen as meta-textually oriented it is more an alignment between those genres of behaviour that continue to be utilized given their apparent (propriety and) appropriateness. In this regard, maintaining the overall level in identity and value formation or managing to amplify the same. Hence the applications of our longer-term considerations of preservation and conservation, and, within shorter temporal horizons, processes of investment and divestment (as noted previously). In these regards, seeking to maximize, in both types of relational interaction, an apposite and adequate delivery in such identity and value formation. (2050)


In a recent series of paper
 I noted seventeen instances of what I have termed ‘misplaced’ aspirations by virtue of their impropriety and/or inappropriateness in their formulation and dissemination. I then noted that in being critiqued they became ‘displaced’ by virtue of their loss of a recognizable philosophical context despite, more often than not, being often well-intentioned. Such displaced aspirations in an existentially oriented analysis finding forms of renormalization through apposite and adequate (genre-)formats/(textual-)forms of de-displacement. E.g., a postmodern relativist might critique the work of a hermeneutic absolutist by demonstrating that we can have neither absolute intentional comprehension nor absolute interpretation of a text or series and/or set/s of texts (deposited through some form of intentional deposition). On the other hand, the well-motivated intention to interpret a text, itself, is not nor should not be displaced unless it is now reviewed through some form of an associated devaluation or disvaluation of that overall type of project or program. We may closely read a novel and still overlook the ‘apparent’ significance of some feature or set of features of its narrative that another person who reads that same work is able to clearly perceive and successfully argue for. The point being that a closer reading is not impossible just that a closest reading or an absolutistic reading is just not a proper intentional direction to aim for! In essence, we may well be able to salvage the intention, to write and/or read a certain text, by de-displacing its displacement in and through a process that would normally involve re-articulated processes of both positive re-construction and negative de-construction. (2051)


If an absolutist interpretation of a text or set of texts is not possible is it possible, then, conversely to state that there can be no interpretations whatsoever? Or, at the very best that of a set of possible interpretations that they can never be understood in any adequate format or form, or, allow us to adequately decide the merits between any of the same regardless of whether they have suitably been translated or not in any appropriately translated format or form. Of course the very act of translating must imply that we have some understanding of the significance of that text in question (be it writ in a classical-like format or arise merely through the re-arranging of the surface of the Earth [or somewhere else should that possibility arise]) for some purpose or other; be the objective of such intent apparent, mentioned, indicated or inferred from that collection of textual inscriptions. The deconstruction of the quest for an absolute interpretation does not imply that no interpretation whatsoever can be made. Indeed, our very ability to discern intentionality itself in a ‘text’ qua text is enough to dismiss such a ‘non-philosophical’ reaction. From such a beginning already made we then have merely to note whether we are capable of interpreting that text, then, whether its utilization of a genre or set of genres is well-formed and whether the content of that formation is to be valued or not, or, for that matter whether we have to suspend such judgment in the interim, etc. (2052)


The analysis of the production of a lie should put pay to such ill-formed notions that interpretation itself is forever suspect in non-absolutistic terms of reference. We forever wander along the line of the tide in these matters, between the wind-blown structures of the land and the eternal washing of the surf over the sands as we make our footprints in between. There for a certain time, and, certain to be wiped out and erased by incoming waves. In the interim we see a row of footprints, our own or someone else’s, and interpret them accordingly. We could lie about such matters, but, as noted on a number of occasions, we must speak the truth first before we distort some small section or section of the same in order to hide the fabrication of a lie. A double fabrication since it must be made upon or within that already formed in order to divert our attention or obscure the successfulness of our intentional gaze. So, absolute non-interpretation is not possible although we may not be able or capable of grasping its full intentional significance as we find ourselves confronted by a text written in a language unknown to us. Or, the absolute interpretation of a text is equally impossible by virtue of the fact that we can never be absolutely sure that we are correctly and fully aware of the significance of the intent exercised in either its witting and/or reading demonstrated in its witting or unwitting manufacture and deposition, recognition and translation. Such notions are improper. Attempts to put such notions into practice, either theoretically, practically and/or critically, are themselves quite inappropriate. On the other hand, ambling along this line of the tide in between an absolute interpretation and an absolute non-interpretation we wander in and out of the surf as we take a delight in being metaphorically immersed in such a text (or series and/or set/s of texts)…. (2053)


Our interpretation of a text can always be questioned, requestioned, and, sometimes, in a more chaotic light, re-questioned. As it is, our incremental inputs often stage points of chaotically inspired re-direction where our understanding of that in question can then take on a whole new meaning and find itself re-coloured in such a new light. Discerning such novel richness often being its own reward…. (2054)


Just as interpretation cannot be arrived in absolutistic terms of reference so, too, we must disabuse ourselves of the idea that we can interpret the content of a text along those same line in all or some situations. In the process putting pay to absolutistic notions of the Divine, soul, self,  world, race, gender, sexual orientation, organizations, nations, history, etc., as well as dismissing all relativistic notions that similar notions are the same or cannot or should not be differentiated in terms of significance or merit, etc. (2055)


Propriety, from recent work as just outline, has three flavours, namely, atomistic or pre-essential propriety, or, essential or aesthetic propriety, or, conceptual or de-ontological propriety (whether treated from a cognitive or a trans-cognitive perspective). On gestalt grounds we can argue that an interpretation arises in and through an interpretative context with a text/s, a genre context/specified con-text, and an intentional interpreter (and recorder of the same be they the same person or not). Obtaining their significance in and through a context means we cannot absolutely divorce these acts of (writing and) reading from such a textual situatedness. Therefore, it is incoherent of us to even to attempt to do as such. Hence the invocation of an essential or aesthetic impropriety. Or, given that to do so would result in a contradiction between ‘our trying to separate and focus wholly upon an interpreted text’ and ‘our impossibility of ever being able to do and complete this act of psychic separation’. Hence the invocation of an atomistic or pre-essential impropriety. Furthermore, to state we can do x and we cannot do x is also a conceptual or de-ontological impropriety since we should never promise to someone else what can never belong to us in the first place. (2056)


Appropriateness, from recent work as just outline, has three flavours, namely, conceptual or de-ontological pragmatism, or, perceptual or pragmatic pragmatism, or, potential or hermeneutic pragmatism (of performance and performability)(whether treated from a cognitive or a trans-cognitive perspective). Given similar interpretations can never be the same hence an interpretative difference between both different texts and their associated set/s of interpretations. Thence an ontological pragmatism once this fact is appreciated. Not that different interpretations by the same person or other persons need not be too dissimilar by virtue of the utilization of the same genres, more or less, and, the utilization of similar error correcting mechanism, or, the self-corrective nature of closely re-iterated re-readings, etc. Moreover, intent is often signalled through repetitive tropes, etc. In effect, the world is not flat but then it cannot be absolutely non-flat either… be this noted through ontological, pragmatical or hermeneutical lenses. (2057)


Given, in these three-fold dialectical schemes, that one pole is defined in terms of the converse of the summation of the other two poles it follows, first, if one pole cannot be found, say propriety, then appropriatenessness, itself, equally cannot be found. Then, if two poles are absent, a third pole, e.g., passibility, equally can never arise (above and beyond any non-empty sense of a gesture to that effect or similar). In other words, only through contrast does value arise in any form whatsoever and, all three poles need to be present in some form (through presentativeness, e.g., etc.). (2058)


In any ‘case study’ an examination of motivation is crucial. In such investigations we note misplaced aspirations, their potential displacement as displaced aspirations and how an existentially oriented process of treatment might return the same to a state of relative normalization. What motivates motivation? A root cause is none other than desire. Let me explain this tentative observation. (2059)


Intentionality is directed and driven. Thence direction and intensity in that direction is directly and/or indirectly set out to be obtained. Directedness is realized through resolution where the objective is thematized and trans-cognitive decisions are realized. Decision making is either enacted virtually and/or non-virtually. Then, decisions are either non-enacted or effectively transacted or imperfectly transacted (on the behalf of the primary relationship in question). A consequential analysis determining to what extent consequences are as intended, mis-intended (through their partial enaction), occur with unintended consequences or inadvertently re-directed through non-intended consequences. However, at no point can intentional motivation be reduced to motivation itself per se, or v.v. It is enough to say that resolution of cognitive dissonance creates a sense of direction, and directedness, and can fine tune the intensity of that expressed form of enaction. But, the intensity of our emotions is more a matter of pre-intentional, epistemologically organized sub-intentional inputs. Hence the role of desire, e.g., as a medium to given intentional directedness a sense or semblance of weight.
 Indeed, without co-opting this aspect of the psyche we could say that intentional enaction could not exert itself, extend itself at all beyond the realm of the near virtual. (2060)


This tentative observation, as an inferred imputation, also has a role to play in the critical creation and appreciation of art. A poem, e.g., should resonate within the entire psyche and not restrict itself to the mere observance of our cognitive, more intellectually lived lives. Hence its co-option of the sub-intentional and the trans-intentional as well as the intentional. There is a certain necessity to channel the energy of mood, resolve conflicting moods, invoke contrasts between different impressions, instigate patterns of desire expressed through forms of aspirations with other inputs of a motor-sensory aspect nature, either simulated in virtual and/or non-virtual terms of reference… all entertained with a certain cognitive clarity that still cannot equal the metaphorical weight imparted by such co-associated sub-intentional inputs. Just as motivation cannot be reduced to mere intentions in cognitive terms of reference equally motivation cannot be reduced merely to sub-intentional forms of desire, etc. The intentional and the sub-intentional are interlaced through the directions of the trans-intentional where ongoing resolution of these relatively disparate forces are allowed to find both a commonality and a difference as well as a sense or semblance of ongoing resolve that gives the intentional its directedness. Otherwise we would be all over the place, or, rather, find ourselves unable to move anywhere at any time through such intentional paralysis. A state of affairs further lubricated and rendered ongoing through the ongoing suspension of the suspension of the suspension, etc… (2061)


Through the hierarchical, epistemological enstructuralization of the psyche the dialectics of desire are expressed through aspirations. In some measure, the semblance of a potential difference is created and then discharged in a short a time as possible. However, the psychic economy is also a hierarchy of competing desires, drives, ambitions, short-term and longer-term goals, etc., where patterns of deferral are also continuously set up to defer such discharges of ambition, etc. An economy that in some measure is a reflection of the overall existential economy wherein intentions are discharged, promoted, deferred, suspended, re-suspended, obstructed, obviated, re-directed, etc., etc. Given the presentativeness, representativeness and re-presentativeness in value formation and appreciation, the unfolding of our desires as expressed through aspirations, in turn expressed through intentions, to some extent must mirror the existential tenor of their current gestation given that neither the thoroughly existential nor the thoroughly non-existential  can be obtained it follows that we ever take a middle path, by default, between such impossible fictions whilst also navigating over the rugged terrain of the relativistic where no things are equal and where not everything is as it seems…. (2062)


Basically, desires infiltrate the panorama of aspiration by noting the potential differences between what has been obtained and what is to be further desired… what is to be obtained, between propriety and appropriateness, between presentativeness and representativeness, between passability and re-presentativeness, between past, present and future moments in the realization of those desires desired to be realized in a manner in keeping with their scope and matching ambitions. etc., etc. In this regard, intentionality presses on in those fields where value is more easily obtained and/or where certain desires are more to be desired with or without the obtainment in such identity and value formation… (2063)


In relatively simple terms, a potential difference between an envisaged ideality and already realized reality, etc. sets up a set of forces whose direction through intentional resolution is enacted trans-intentionally, i.e., trans-cognitively or transcendentally. Thence such co-option by the entire psyche albeit with difference degrees of relatively activated desire or non-desire given the momentary, linear and dependent natures of intentionally oriented engagement. (2064)


When sitting an exam, it is the questions posed in front of one that is the immediate object of our interest. Whereas, wandering over the bush clad landscape of a scenic region, our mind might be less focused, still, with the advent of the night approaching we need to know where we are, where we are going and how long and in what manner we will arrive at this desired destination. Metaphorically, different types of destinations, in effect, give us different ‘case studies’ in this regard. How do we appreciate such subtleties and non-subtleties? By engaging in an appreciation of patterns of correlations, alignments, and transformations, etc. With respect to correlations, e.g., we compare texts inferred from past experience with those realized in current experience and those to be hoped for and accordingly to be engineered in future experience. With respect to alignments, given the primarily meta-textual nature of this aspect of textual experience, we fine-tune our genres of behaviour with regard to both the realization of interpretations and the interpretations of those genres of behaviour. Then in an appreciation of the existential dimension, we let textual and meta-textual contributions to this debate mutually contact and impact upon each other… in the hope that through such a dialectical field of interaction viable forms of resolution may be better instigated for all parties concerned. (2065)


Desire has a bad press. But, like all things, it is a two-edged sword – giving with one hand and taking away with the other. However, when exercised in a pro-relational attitude it takes on an existential tenor to the same degree. On the other hand, desire is inescapable and the fuel for the impassioned impact that follows from both intentionally directed processes of existentially oriented re(-)direction and intentionally directed processes of non-existentially oriented re(-)direction. Again, all aspects of the psyche are co-opted in the existential economy to some extent: the trans-intentional gives direction to the intentional through resolution which coupled with sub-intentional potential is then permitted to be discharged, moment by moment, in the realization of our thematized intent. Then, the ongoing dynamics of the double suspension give a momentary expression to the linear dynamic of our shorter-term projects and a circular dynamic to our longer term programs, etc. So, in this regard, noting what needs to be both suspended and de-suspended, etc. (2066)


In effect, intentional formation needs the momentum and energy of the sub-intentional and the resolute directedness of the trans-intentional. Furthermore, intentional formation also needs the pre-intentional to set the frame of reference, in order to determinate an apposite use of genres, and, an intuitive appreciation of the consequential implications of post-intentional prospectivity in order to know both where we might be heading and whether we should give our assent to such an imminent prospect. (2067)


How, we next ask, are the pre-conditions for an intentional act or set of acts to be enacted given such complexity as just outlined? As a simple observation it would appear that by just thinking about ‘it’ we automatically bring ‘that’ into intentional existence. I would argue that we locate ourselves by exercising the apposite overall transcendental suspension along with its formation of an associated hermeneutic circle. Let me explain. By posing a question we automatically initiate this suspension. Or, by examining a certain solution to a question we do the same sort of thing. The implicit frame of reference is centered or re-centered in the invocation of the dis-conjunctive suspension of the question and/or the conjunctive suspension implied in the metaphorical answering of the same. A state of affairs further enmeshed by questioning the metaphorical nature of the reply or looking at the metaphors invoked in the act of enquestioning. In effect, these contributions to the overall transcendental suspension immediately locate us in this sense of world as lived through the mid-point of such suspensions. If I were to ask the question “are my fingers cold this morning” then I have already re-centered my intentional understanding of the world about this locus of whether “my fingers are either ‘cold’ or ‘not cold’?” In this manner suspensions are inescapable on two levels. Ask a question and we invoke a dis-conjunctive suspension. Contemplate an answer to a question and we contemplate a conjunctive suspension. Re-question the answer and we return to a dis-conjunctive suspension, etc. Then, either suspension, to make sense, is inserted into a wider or deeper or loftier suspension as to how these suspensions, individually or as a sequence/ set of sequences are already inserted into the context of the overall transcendental suspension by virtue of such automatic location/relocation/re-location. Within such wider terms of reference, it becomes non-problematic for us to oscillate from question to answer to a reconsideration of either party, etc. The exercise of the overall transcendental suspension is an effortless process, or, near effortless process… where the slightest perturbations of this overall suspension head us in a number of intentional directions… e.g., to consider the en-questioning or the en-answering, or, whether the intentional act if exercised through active enaction has consequences that are good, neutral and/or bad, or, how the enactive processes might be better tweaked, etc… or, in an existential orientation, if such a process of active and passive reflection proper, appropriate, passable, etc., etc? Indeed, we might be able to say that by such subtle shifts in emphasis, or retained through re-emphasis, we can let such chaotic phenomena shift the center and direction of our intent… from quests to questions, from questions to answers, from answers to an intuitive appreciation of consequences… from envisaged consequences to processes of active enaction… from enaction to passive reflection (upon the probable consequences of our actions/inactions, new intentional ventures, unravelling adventures in the existential, etc.), etc. (2068)

An overall transcendental suspension is also automatically an overall hermeneutic circle of comprehension… with a dialectic between ‘wholes’ and ‘parts’… as well as a gestalt appreciation of context, motive, apparent intent, etc., etc. In essence, the whole world that is there for us… is there for us in this ongoing simulation of a simulation…. (2069)


By thinking… it becomes so… or, at least to that extent we can intervene in such intentional formation. Indeed, by consenting to such an envisaged possibility it can be rendered actual to that extent our embodiment is capable of enacting such intent. I can imagine myself flying to the moon but that can only happen in my imagination. I can imagine myself raising my hand, say, to answer a question… and my hand is raised. It is as if possible-possibilities, those with a probability close to one, that can be actively enacted, co-exist with opposite possibilities for non-enaction, that can be passively enacted and co-exist with an equal possibility for passive enaction, can be switched on or off… where a modicum of thought and assent lead to its active enaction or a persistence of its negative non-enaction. I could raise my hand but am not going to… or I could raise my hand now and will do so. The suspension of ‘will I raise my hand versus will I not raise my hand’ being suspended in either an act of consent to raise my hand or an act of non-consent to do as such. Thence the suspension of the suspension is instrumental in processes of action or non-action. A sort of yes, yes, or, a yes, no… Yes, I can imagine raising my hand, and, could do so, so, I could raise my hand now and will do so, or, not do so…. (2070)


So, the process continues. I have raised my hand… setting the context for bringing it down… sooner rather than later. Prior processes setting the scene for subsequent actions and/or non-actions. Or, the scene is reset, in and through the chaos behind intentional thought when thoughts are entertained at random or set up by invoking a certain contextual theme, etc  (2071)


Desire gives weight or psychic mass to my thoughts. It suggest a potential difference (that I might or might not be able to cross) between, realistically, where I am at this moment in time and where, idealistically, I would like to be now, soon or at some later point in time. In some regards we can point our fingers at wishful thinking or the presence of a psychosis by noting how realistic our being ‘realistic’ is and how ‘realistic’ our idealization of our currently (expressed) desire is, and, to what extent it is open to that person to realize the potential difference of their desires to achieve or not achieve that currently in question. If one were self-deluded, deluded into thinking, say through hypnosis, that if one were already on the moon, then a questioning of the possibility of travelling there is now no longer needed to be asked and answered. So, this is ‘what is it like to be one the surface of the moon’. Not much different from being on Earth it would seem. Does this mean all the people I see around me are ‘lunatics’? Of course, a hypnotised subject led into thinking these types of thoughts would be an obvious butt of our humour. On the other hand, a psychotic person who insists we are all here on the surface of the moon is another, more serious matter. We might tactfully suggest to them to keep this ‘knowledge’ to themselves lest they scare people with such ‘insights’ but that that should not stop them from talking to their psychiatrist or nurse or community worker about such matters. (2072)


In a similar light we might well be able to comparatively note the difference between a pessimist or depressed person versus an optimist or elevated person by noting to what extent they engage this potential difference and to what extent such a potential difference is accepted as being there as something that could be enacted? (2073) 


Hopefully, in a life to be led with without too much self-inflicted difficulties, we would hope that we have a realistic appreciation of where we are, of what we might be able to achieve, and, how that achievement is to be realized (in that project or program or prospect)? To some extent its recurrency will also need to be evaluated/self-evaluated in order to determine if we are suitably motivated to see out the completion of that state of affairs being desired (be it a project or program or prospect). ‘Raising my hand’ and ‘working towards getting a degree at university’ would need quite different forms of recurrent re(-)iteration. Our alignment with such ideation obviously needing different forms of psychic investment, motivation, forms of sacrifice, expenditure of energy, etc. A state of affairs reflected in the apposite genres involved in these different types of motivated, intentionally re(-)directed behaviour. (2074)

Desire is deeply embedded in aspirations. Without this emotive aspect intentions would have no weight, could not be re-directed through trans-cognitive processes of resolution in order to enact patterns of behaviour in keeping with such cognitive motivation. That all disciplines are enstructured the same way. A trifecta of emotive weight, cognitive form and trans-cognitive re-directedness. (2075)


Now, given these dynamics are indicative of the overall transcendental suspension, aka the overall hermeneutic circle of comprehension, it follows that these facets effectively mirror each other. I.e., affective inputs are reflected in cognitive input which is reflected, in turn, in trans-cognitive inputs. Or, we could supply arguments for seeing that the cognitive mirrors more the semblance of a differential, that the affective background mirrors more the sub-intentional with a semblance of the non-differential, and, the trans-cognitive mirrors the transformations that arise in an existential semblance of resolution along with the associated value that devolves from this meta-differential orientation. In effect, seeing a ‘vertical’ overall suspension, between the sub-intentional, the intentional and the trans-intentional… which we can see, as noted, mirror, respectively, the non-differential, the differential and the meta-differential.
 (2076)


Given the existential impact of this relational interaction between these various idealities or poles we can invoke the idea of an existential differential, a non-existential differential, and a meta-existential differential. Or, that an existential economy, too, devolves from such a tri-polar set of interactions. Indeed, by analogy, going further to see the ‘what’ or ‘whatness’ of the existential difference, the ‘how’ or ‘how-ness’ of non-existential difference, and, the ‘why’ or ‘why-ness’ of the meta-existential difference. (2077)

Around this same ‘vortex’ of the overall transcendental suspension, aka the overall hermeneutic circle of comprehension, we can also envisage an aspirational economy. Let me explain this parallel. Let us look at a religious frame of reference that defines the person as either a ‘sinner’ or as ‘ignorant and deluded’. In effect that frame of reference has defined the existential difference of the individual, in such a context, by what they are, namely, as either a ‘sinner’ or ‘an ignorant and deluded person’. Proffering a phenomenal-phenomenological sense or semblance of difference. Now, having created for the religious person as sense of a personal deficit’, ‘salvation’ in that religious philosophy is then defined as salvation from the same. I.e., salvation from being a sinner or as an ignorant and deluded person who then rises above that type of fray. But, how is the requisite form of salvation to be exercised in those terms of reference? Just how does ‘how’ become implicated in this aspirational economy? Through the invocation of a meta-existential differential! The ‘sinner’, in effect, is instructed in ways for turning around this mode of spiritual imperfection, or, for the ‘ignorant and deluded person’, ways for turning around that aspect of obscuration. (2078)

But, in seeking to determine to what extent such a ‘turning around’ is actually realized we must wonder if that religious frame of reference in question is not also committing some form of spiritual torture by seeing the aspirant relapse back into that same world of the sinner or that same world of ignorance and delusion. If a religious text were to state that the sinner must wait till the end of days or serve out ten thousand lifetimes before enlightenment is finally arrived at, then, what form of a service does such a religion offer its devotees? In such an endless economy how can such aspirations ever be realistically replaced by the reaching of the religious goal entailed, explicitly or implicitly, in its matrix of observances. In this regard, such a terminus is not assisted by the absolutistical formulation of goals that are impossible to realize, through their patent impossibility, or, equally, not assisted by the relativistic absence of goals through an inability to suspend the suspension exactly entailed in that form of an economy. If your fate depends on the metaphorical ‘toss of a coin’ and that coin can never be tossed then your fate can never be realized, one way or the other, in those undecided terms of reference. Hence a misplacement of aspirations through their inability to be resolved through practical measures that are either impossible to realize, not able to be decided, or, can only be decided through infinite labour to be undertaken in the impossible reaching an end in such endless labour. Thence misplaced aspirations. (2079)


However, in my opinion, the very motivation at the core of religious practice, or at the center of any other disciplined form of practice, is often enacted within a spirit of authenticity even if strangled through a proliferation of performance, an overlooking of impossibility or undecidableness or endless demands for infinite iteration, etc. Hence our treatment of misplaced aspiration as also a displaced aspiration…aspiration displaced through an inauthenticity of demand or demands placed upon the same. Demands that truly demand to be deconstructed, converted into aspirations that are seen to serve the religious person rather than enslave them. (2080)


Just how are such aspirational demands to be re-normalized so to speak? By, neutrally, noting their core authenticity, and, negatively, by deconstructing the impossible, invoking suspensions that suspend such suspended suspensions, and/or, defusing endless cycles in proliferated of such endless performances, etc., and, positively, ensuring such performances are enacted in an existential economy rather than some form of an aspirational economy that has no end and even less profit. (2081)


From analysing the theological discipline as an ‘economy’, engineered between the ‘what’ of the theological difference, the ‘how’ of non-theological difference, and, the ‘why’ of the meta-theological difference the same archetypal structures can be applied to the philosophical economy or any other discipline or sub-discipline, e.g., to the existential economy or the aspirational economy, etc. (2082)


Let us look at this existential economy based on discerning an existential difference, a non-existential difference, and a meta-existential difference. In bi-modal terms of reference we can determine a general outline of the ‘whatness’ behind an existential difference by appealing to a deeper level of analysis wherein we ask “in what manner a subjective member of the discipline in question stands in a relationship to that in question through the invocation of both ‘there exists an X’ and ‘in whose relationship we stand through R’?” ‘X’, in effect, defines the phenomenal-phenomenological nature of that in question. ‘X’ also stands to relevant ‘texts’ as correlate with ‘correlations’ be that speech acts, or a republic of letters, novels, writing in general and all other textually oriented phenomena as found relevant in that associated process of identity and value formation. A non-existential difference defines the ‘how-ness’ as specified through genres and background fields, context/s, etc. (and correlates with alignments). Then, a meta-existential difference defines the apparent existential value of such identity and value formation realized through those processes that correlate with transformations. Thence giving us an answer to the question “why?’ (2083) 

Examining the aspirational economy, we can make a similar set of distinctions by noting an aspirational difference, etc. In this regard, in a theological economy, we might want to examine the religious role played by concepts like ‘salvation’, etc. For a person defined as a ‘sinner’ that salvation might be that perceived as ‘an apparent release from sin’ or some proxy associated with type of concept. For a person bedevilled with ‘ignorance’ and ‘desiring enlightenment’ then salvation might take the form of ‘insight’ able to transform their way of seeing the world in such a manner that appears to release more value than that merely invested in such a process. So ‘salvation at the end of the world’, ‘enlightenment after 10,000 life-times’, e.g., etc., may well be treated as a form of religious abuse be that more de facto rather than de jure. Indeed, a number of religious professionals may well be of the opinion that ideological trends in this direction of distancing ourselves from ‘salvation’ in some form or other is more a reflection of a process of institutionalization rather than a response inspired by finding access to apparent religious experience of the numinous per se (when and where that possibility appears to present itself?)? (2084)


Needless to say, a religious economy that defines a process of salvation indefinitely postponed and incredibly difficult to achieve is borderline sadistic be that wittingly and/or unwittingly arrived at through proliferation, non-existential commentary, etc. Later in this extended essay, in the next and last section, I will look at how the existential sense of the ‘living present’ as the ‘eternal now’ can turn such impossible hurdles on their head and find themselves substituted for a form of salvation rendered through the very existential nature of ‘engagement’; i.e.,  an existential, pro-relational form of engagement realized through a process of ‘lived re-engagement’ (enacted in and through the auspices of the overall transcendental suspension). (2085)


The general religious concept of ‘salvation’, however that be defined in a certain religious context, is one aspect under the rubric of the meta-theological indicative of and paralleling processes of transformation be that positively existential in orientation or negatively non-existentially oriented. (2086)


The desire or set of desires seemingly embedded and named in a specific or particular kind of aspiration are of a form that is either attractive, neutral or repulsive in orientation. So, e.g., hunger names a desire to eat through the removal of that need to eat, whereas, in contrast, the expression of sexual desire is enacted in a process of enaction where that enacted expression is itself desired. Either way, a particular process that subsumes sub-intentional material operates in a spectrum between specificity and generality, and, between simplicity and complexity, etc. The nominative in question taking on this spectral complexity; somewhat ameliorated through an adequate definition of its associated context. So, on one hand, in a certain situation we may be discussing a ‘spiritual hunger’ and in another situation pointing out the presence of a ‘real hunger’ in our own society or in some other society… usually without confusing such complexity. Given that names are used in order to intentionally manipulate such concepts with some degree of abbreviation then let us carefully operate with such terminology lest we confuse these variations on a theme subsumed by such nomenclature. (2087)


Each and every discipline will exercise a certain stable of aspirations. In a theological or religious discipline, we have terminological items like salvation, sin, enlightenment, insight, grace, redemption, sacrifice, etc., etc. In a philosophical discipline we would be interested in aspirations concerned with truth determination, insight, accurate depictions, adequate forms of representation, etc., etc. Whatever the discipline in question I have argued that we have aspirations that find themselves misplaced when critically evaluated in and through either an absolutistic lens or a relativistic lens or, in effect, a lens fallaciously constructed in such a fashion that misconstrues the essential role of the sub-intentional material incorporated within it nomenclature. Given that both absolutistic and relativistic arguments are both fallaciously construed then let us assume that all forms of fallacious mis-construal are instrumental in such misplacement. But, then, given that the embedded sub-intentional material is misconstrued this does not automatically mean that this core material, itself, should be devalued or disvalued and hence my concept of misplaced aspirations. In effect, the existential utilization of sub-intentional material, such as emotions, moods, needs, desires, etc., become existentially overlooked through a relatively superficial treatment of their mis-construal. Whereas, in lived reality, it more behooves us to re-package such material in a critical and positive fashion given the important role that such factors play in forms of incorporated motivation that ensure and oversee the development of our projects, programs and prospects. That, effectively, through such critical re-treatment, through the apposite and adequate retreatment of such sub-intentional material, we can re-organize our intentionally directed endeavours in a more productive manner through their re-directed theoretical deployment, practical employment and critical re-deployment. As a result, treating misplaced aspirations and converting their displacement, as a result of being subjected to non-apposite and inadequate forms of critique, through forms of re-placement that, hopefully, successfully displaces such forms of displacement. By such means proffering a form of existential rectification, or renormalization, of those elements that positively contribute to forms of motivation essential to the exercising and overseeing of all projects, program,s and prospects! (2089)


E.g., what might motivate my desire to eat an apple? It is early morning and I find myself to be more hungry than usual, obvious evidence that my diet is working to some extent. I don’t want to spend time cooking a breakfast and just want a quick snack to eat… so I can soon return to bed and quickly get back to sleep. I wish to remove some of these pangs of hunger and at the same time sample the sweet flavour of one of those nice rosy apples. I want to assuage the negative nature of hunger by removing myself temporally from that state and in the process sample the sweet flavours of that good-looking apple I have chosen to eat. By seeking to remove myself from the negative experiences of hunger and to actively seek those sought-after factors that attract me, encourage me to eat that apple. In practical terms I am seeking to find forms of identity and value formation in and of a form that I find enhances my position in this world as lived through an amplification in such formation of that interest merely invested in the same... (2090)


Desire, aspiration, motivation, disciplines, the dynamic structure of intentionality itself (in so far as it finds representation, etc.), etc, all seem to be able to be modelled by this triple dialectic of the differential, meta-differential and the non-differential. If this fact were to be accepted, then let us ask why? The solution I believe lies in seeing the overall transcendental suspension at the basis of intentional-trans-intentional formation, and, also, in more general terms, the entire basis for all forms of epistemological activity be it sub-intentional or intentional, etc. That granted, it now implies that not only can intentional artefacts be construed through this tri-polar lens but all epistemological artefacts (if not all ontological orientations, indeed, if not all trans-epistemological-ontological phenomena). Indeed, through holistic principles we could argue that if a discipline were to be archetypally structured through this type of dialectic (i.e., focus, fields and apparent intentional subjectivity through an overlapping of fields [of different degrees/dimensions in epistemological organization]) then it would follow that all productivity would reflect and be engaged in similar terms of reference! What would be the implications of this insight? (2091)


All problematic enquestioning is encompassed by the differential of ‘what’, the non-differential of ‘how’ and the meta-differential of ‘why’! Furthermore, being linked in with this tri-polar structure (in effect, about the overall transcendental suspension aka. the overall hermeneutic circle of comprehension, etc.) implies that we can link these three aspects of ‘what, how and why’ through transformational forms of treatment/retreatment that permit our going past their individual, relative incommensurability. Moreover, given intentionallity is motivated, intent (type 1: intension towards the intentional objective) with intent (type 2: what motivates type 1)  it gives us the opportunity to construct and/or use a series of heuristic devices in order to attempt to ascertain the same when and where that is both possible and profitable. The holistic nature of a discipline giving us not only an ability to understand and appreciate the general workings of a discipline but can also offer us the possibility of an understanding and appreciation of the particular or specific workings of a particular discipline type and/or the specific dimensions of that apparently to hand in the current operation of a specific discipline. Given this insight, just how do we interrelate ‘what’, ‘how’ and “why’? Assuming a certain degree of commutativity between one polarity and some other (a presupposition yet to be tested
) then that would give us the following considerations ‘what with how’, ‘how with why’ and ‘why with what’. A cursory look at the first option and we might note that we need a ‘what’ in order to ask ‘how’; e.g., how does x do process p, etc. Or, in order to ask “why?” we would need a reason (why) in order to frame that question, etc. Or, w.r.t. that last option, ‘why and what’, we could note that the answer to ‘why’ must involve some aspect of ‘what’; e.g., “why are babies born?” we must refer to what is born, namely, babies, even though their reason is the pre-existence of a mother and father. But, then, the very idea or concept of ‘birth’ automatically co-opts a mother of that baby and a father who fathers the same (although the rules of procreation have been considerable expanded a more traditional view in that regard). In general, phenomenological terms, how are such polarities to be interrelated above and beyond the mere fact that all three polarities have to be pre-conditionally present? (2092)


Returning to a gestalt basis we can note that ‘how’ correlates with a phenomenal-phenomenological point of focus, as a text or set of text/s, in a certain gestalt field. That ‘how’ obviously relates to the meta-textual dimension concerned with genres of behaviour (in their dual role of passive interpreters [acters] and active actors). ‘Why’ correlating with an existential dimension wherein we find either ongoing non-chaotic redirection or chaotic re-direction. In this light we can see how these three polarities of ‘how’, etc., are obviously related and could be re/inter-related. (2093)


It is obvious, to some extent, that in asking the ‘what’ of ‘how’ and the ‘how’ of ‘what’, etc., or, the ‘what’ of the ‘how’ of the ‘why’, etc., that such questions are asymmetrical. On the other hand, given that these three facets represent ‘poles’ we can also proffer the insight to note that when we effectively privilege, say, ‘what’, that we then must automatically de-privilege both ‘how’ and ‘why’. As a result, we can say, on a superficial level, that comparisons, or comparative interactions, between these three polarities cannot be commutative, but, that on deeper level of epistemological organization commutativity is and must remain in place. That all interactions being reversible, and inversely and jointly co-defined it follows, given the hypothetical two-way nature of relationships, i.e., reciprocity, that reversibility must also inevitably follow? Let me explore the following analogies. In a swirling medium, chaotic phenomena can be reversed by reversing the rotation of that swirling medium. In a rotating vat of oil a few introduced of concentrated dye start to diffuse throughout that medium… until the entire vat has changed to an even colour by that dye. Then, the rotation of that vat is reversed and before our eyes the diffusion of that dye is reverse until it again returns to its apparent point of introduction… to then re-diffuse in that vat now rotating in the opposite direction. On the other hand, the universe may or may not be swirling in a state of rotation it cannot be reversed except in our imaginations and so complete commutation is, then, more a matter of a hypothetical state of affairs (and then only passable in those terms?). The practical irreversibility of this cosmic rotation then accounting for chaotic phenomena and the so-called arrow of time, etc. So, in hypothetical terms of reference, commutation may well remain more of a hypothetical affair (although commutatively directed changes could be invoked through the hypothetical utilization of transformational forms of treatment/retreatment that seek and ‘see’ out such symmetrical reversals… be that in hypothetical or non-hypothetical terms of reference). (2094)


Given the correlativity of these polarities and tri-polar sets of parallel representations (such as associated with Object, Ego and World; or, the moments of the overall transcendental suspension; or, the overall hermeneutic circle of comprehension; or, gestalt facets like focus, etc; etc., then it follows that on a deeper appreciation of higher levels of epistemological organization that an intimate connectivity must exist between such questions of what, etc. Investigations of ‘what’ best being enacted in phenomenal-phenomenological terms of reference terms of reference. Questions of ‘how’ paralleling hermeneutical preoccupations, and, ‘why’ paralleling existential considerations.
 (2095)


In understanding how aspirations can become misplaced, displaced through criticism, and, renormalized through existentially oriented processes of re-placement let me re-examine the overall concept of alignment. (2096)


In our triplet of ‘correlations, alignments and transformations’, ‘alignment’ is correlated with the ‘meta-textual dimension’ of genres, etc. In this specification of sense we are suggesting that we are aligned when we re-adopt and re-adapt genres in a manner that is appropriate to the type of context in question; in keeping with genres already invoked and need to be appreciated/re-appreciated through such re-invocation. E.g., when we play a friendly game of chess we may not need to use clocks to time our moves, whereas, in contrast, if we were playing a game of chess in a tournament the full exercise of the rules would insist that the same should be used. In an observance of the rules appropriate to our correct reading of a certain situation we need to be fully conversant with those rules expected to be observed in that type of situation. Correctly observing such meta-textual regulations demonstrates that we are in alignment with such expectations. In this general situation alignment, more or less, is between expected meta-textual rules and our observance of such expectations. Indeed, by such observances we find we can both passively read that situation in question and enter into patterns of enaction if that situations calls for that form of active intervention. Essentially, such alignment is hermeneutic in orientation (whereby hermeneutic we mean both active and passive forms of observance in that same regard. E.g., I see an unfinished letter on the desk. I recognize it as a letter even though it is unfinished. Even though not in full conformity with all the expectations entailed in the form of a ‘letter’ it is still recognized as a letter. The meta-text being discerned in and through the ‘form’ of the text to hand. So, in this regard, alignment is also discerned through an alignment of text with meta-text. Correlations being arrived at through an alignment between texts. Similarly, in an existential appreciation of the apparent richness of a certain text or set of texts would also invoke a certain degree of comparison between different instances of appreciation be that of the same text or set of texts, or, in and through some other comparatively similar text or set of texts. Then, to complicate matters we also have a more general sense of alignment as the realized concord arrived at in and through forms of comparison that reassure us that we have a comparatively similar understanding in our appreciation of that text or set of texts currently in question. In this general sense alignment is the result of a process of concordance wherein comparative differences find forms of resolution in and through such processes of appreciation. ‘Concordance’, in this general, technical sense being ‘a concordance arrived at through our appreciation of relevant texts, meta-texts and non-texts (where, in the latter we find forms of existentially oriented/non-existentially oriented value appreciation)’.  In taking away one of these tri-polar forms of textuality let us now say we are interested in conducting a process of particular comparison wherein we come to appreciate the relationship between either texts and meta-texts, meta-texts and non-texts, and/or, non-texts and texts. A more specific level of examination occurs when we investigate alignment within a particular category rather than between different types of particular categorization. I.e., texts with texts, meta-texts with meta-texts, or, non-texts with non-texts.
 Hence, alignment occurs as a harmonic process of resolution in general terms at the level of ‘in’ or ‘around’ the overall transcendental suspension a.k.a. the overall hermeneutic circle of comprehension, etc; in particular terms of reference between either texts and meta-text, meta-texts and non-texts, or, non-texts and texts; and, in specific terms of reference when we operate within the same textual category of either texts, meta-texts or non-texts. Correlations imply alignments, and, alignments imply correlations. The third party, in this set, of transformation, occurs through alterations in outcomes as a result of incremental redirection and/or chaotic re-direction. (2097)


Into this sea of diverse forms of alignment, we can note misplacement as a form of non-alignment between textual intentions and their realization in the associated text of an argument or set of arguments expressing those intentions. In effect, creating a fallacious argument or set of arguments, or, more correctly, a non-integrated argument or a non-integrated set of arguments. E.g., ‘because the moon looks like a cheese it must be a cheese’ (when in reality, what looks like a cheese may or may not be a cheese’). Or, e.g., ‘in the UK cars are seen to be driven on the left-hand side of the street, and, given cars in Sydney are driving on the left-hand side of the street we can infer we must be in the UK’. A defective argument in mis-aligned/non-aligned processes. Fallacious arguments being absolutistic, relativistic and/or defectively argued. Alignment regained being achieved through re-alignment that may or may not involve acts of evolvement/de-evolvement realized through re-de-mis-alignment. In essence, like the reversal of a lie (regardless of whether that lie was wittingly and/or unwittingly constructed and/or deconstructed). ‘Alignment’, be that in general, particular and/or specific terms of reference, occurring in and through a process of re-alignment and/or a set of processes of re-alignment. E.g., I thought I only had $10 in my wallet, and, on looking inside, find $30 instead. Then, I remember that day finding a wet $20 bill had been washed down the street and left stranded on the curb of the gutter. By looking inside my wallet I find that I don’t have just $10, but, instead, $30 dollars. Hence my alignment with this now truly re-appreciated state of affairs arrived at through such visual re-alignment. Thinking I only had $10 in my wallet was rendered as ‘wrong’ when I found, instead, I had $30 therein. ‘Alignment’ occurring through re-alignment (realized, in this instance, through a process of re-de-mis-alignment
). (2098)


Absolutistic and relativistic arguments are all fallacious arguments given that the former cannot be correctly envisaged, and the latter, represent a world quite contrary to the demonstrated nature of the world to be anything other than ‘flat’. By ‘flat’ I indicate a state of suspended balance and an unnatural realm where the natural order of the world includes portions of this world that are indecisively flat (as if in a quantum state of indecision or non-decidedness). But the world reveals itself through the de-suspension of the suspension (because, among other things, we could not engage with the same if it were to remain in a state of suspension; given enaction demands the suspension of the suspension in question, etc.). (2099)


Non-alignment or mis-alignment occurs when a state of alignment is not in a state of enacted existence either through radical non-understanding or relatively non-radical mis-understanding (either in some larger or smaller part in our understanding of that equation currently to hand). (2100)


Criticism of such fallacious arguments realizes the relative misplacement of aspirations embedded in those arguments given that all intentions need to be motivated in and through the relative presence or relative absence of such a necessary feature. Hence displaced aspirations ensue from the valid criticism of misplaced aspirations and/or the invalid criticism of non-misplaced aspirations. E.g., I would love to go to China by merely walking there. Or, I don’t want to end up in China by merely walking there. I would love to go to Paris to meet the King of France. I do not want to go to Paris and meet the King of France, etc. (2101)


Displaced aspirations ensue from such criticism (be it validly or invalidly arrived at). But, given that all directed intentions (in the first sense of intention) need to be motivated (with intent in a second sense of intention). But such criticism, deserved or not deserved, cannot alter this fact that intentions need to be motivated (through aspiration). Therefore, in a renormalization of aspirational intent such aspirations need to be re-directed in an apposite direction and in an adequate manner. Hence the concept of re-placed aspirations wherein all relevant aspirations are existentially re-directed in such a manner that either ensures a preservation of e/valuation and/or a process of conservation through an amplification in such e/valuation, or, in a short-term oriented form of engagement that realizes an apposite and adequately enacted process of investment and divestment in such e/valuation. The relative richness of e/valuation being either appreciated in general or global terms of reference or in specific or local terms of reference by reference to modal density, intensity, propensity, salience, consilience, meeting of expectations, etc. (as examined elsewhere). (2102)


Disciplines are replete with misplaced aspirations (through what might be said to be un-disciplined or ill-discipline execution of those disciplines in question). Enacted through fallaciously constructed arguments and reiterated through traditions, habits, processes of proliferation, patterns of obscuration or obstruction, misdirected exercises in power-relations, the devolution of inapposite metaphors, in and through abusive forms of rhetoric and/or through non-existentially oriented acts of inauthenticity, etc., etc. (2104)


We can also derive such misdirection of aspirations through a faulty misconstruction of the tripartite nature of aspirations themselves; i.e., as the enacted expression of a potential difference between a realistic sense of present positioning/s and an idealistically desired sense of re-positioning as articulated through the enacted expression of our motivated intentions. Flaws and faults occurring in either the perception of current positioning/s, the envisaged goal/s of re-positioning, and/or the path or pathways invoked in the ensuing realization of such enacted course/s in and through the expression of the ambitions aspired to as apparently entailed in such motivated intentions. (2105)

Why are such aspirations seen as ‘misplaced’? Because of non-realistic readings of position, etc. In the presentation/representation/re-presentation of an existential economy, the existential sense of a differential, and existential differential effectively coincides with the phenomenal-phenomenological ‘whatness of that situation to hand. Moreover, valid/invalid displacement can also be realized through the defective appreciation of the ‘how-ness’ of that situation to the extent genres of behaviour are mis-applied, mis-interpreted, mis-reinterpreted, etc., and/or, also subjected to absolutistically impossible, and/or, relativistically non-functioning readings of the same process (that reflects the potential difference between apparent or perceived positional reality/realities and apparent or perceived idealistic re-positioning/s). Similarly, ‘why’ can also be read as the transformational goal/s (transmutational objective’s) of such aspiration/s. Or, furthermore, the ‘how-ness’ of that to hand, as an essential key to our understanding of that situation in question, is rendered too idealistically, in a too impossible fashion, or, in a too improbable manner, or, in a non-functioning form of (non-)engagement, etc. (2110)

We should note that all disciplines have an inherent, inauthentic tendency to suffer through proliferation, exaggeration, etc., or, to over-write aspirations and de-existentialize their lived potential, etc. (2111)

Reconstruction can take this misplaced aspiration rendered as ‘displaced’ through some form of an existential re-potentiation. I.e., re-read in a form that is rendered more realistic, less idealistic, in a manner that overcomes and reduces the potential difference/s (between the ‘what’ and ‘why’), etc. (2112)

In a religious discipline, e.g., as a suggestion for existential re-normalization, the religious concept of a creation could be re-constructed in and through the perceived semblance of an eternally ongoing ‘re-creationism’ where the semblance of the creation takes place each and every moment, and, so, the person in this regard is both a passive participant (spectator) and active participant (as the spectacle) in the coursing of the same. Or, we could re-read the same in and through an existential philosophy, and/or, in and through an existential philosophy/theology, etc., that re-reads the power of the existential present. So, in this regard, the devotee could ‘find’ ‘salvation’/’enlightenment’, etc., in the eternal moment, within the semblance of the living present, through existential engagement through existentially oriented processes of.re-engagement, etc., etc. However, let me revisit this type of reconsideration in the next and last section of this extended essay. (2113)

Under successful criticism misplaced aspirations become displaced aspirations. In a process of renormalization the motivation of their associated intentions becomes rectified and re-directed in a direction that is more aligned with the objectives entailed therein in such a manner that is both apposite and adequate to the possibilities of enaction that could effectively be realized therein. I may want to ‘levitate to the moon’ but even if such a possibility were possible, beyond the virtual realm of our imagination, it would not be advisable for obvious reasons. Therefore, a renormalization of this type of objective would be to both discount its possibility and its desirability. We could just truncate such a misplaced aspiration or channel it into a more acceptable direction like examining, say, photos of the moon’s surface; be that from the surface of the moon and/or from just above its surface. In such a simple example we can see what is at stake here without letting our philosophical or theological commitments get in the way of a more reasoned approach. Just what is entailed in this existential process of renormalization? (2114)


Renormalization implies a process of existentially oriented rectification through an explicit re(-)direction of aspirations and an implicit re(-)direction of motivation (rearticulated in a cognitive form) in such a manner that oversees the preservation and/or conservation of value, etc., and, an alignment with the natural world as appreciated in and through critical transcendental re-alignment. In effect, a re-alignment of cognitive intentions in both senses of that term ‘intent’ with respect to both its internal structures and its place in this world as lived. Hence this concept of re-placement (be that in a ‘total replacement’ or a form of ‘re-placing of our intent in a form more aligned with the way of this world as lived’… as experienced both by-ourselves with-others, before-others… (2115)


‘Critical transcendental re-alignment’ is that re-alignment enacted in and through a process of critically conducted transcendental reflection upon the relevant (meta-textual) issues, (textual) processes and contents, entailed in the supervision of its associated overall intentional form as processed by the utilization of both an apposite and adequately conducted overall transcendental suspension, etc. Such a process is already underway through enquestioning that apparently already to hand in the light of its associated context (of aspiration). Anomalous aspects being brought forward to our critical attention and subjected to a process of critical rectification to that extent such a process of rectification also appear to hand in that same regard. By focusing on the explicit and, where possible, the implicit structures of that in question we should hope to realize to what extent anomalies are apparently present in our entertainment of that situation to hand in its context of presentation (within its associated economy of presentation, representation and re-presentation). Renormalization then noting, first virtually, and then non-virtually, those adjustments to phenomenal-phenomenological reality that need to be enacted in order to preserve and/or conserve, etc., the current evaluated level of value resident in our engagement with that situation as found to hand in and through its presentation, representation and (its existentially oriented re-enacted) re-presentation. By ‘etc.’ is meant the inclusion of short-term processes of investment and divestment of value in situations that are short term projects rather than longer-term programs (that reflect more permanent situations of interaction with either others and/or self)
. (2116)


What then is entailed in renormalization enacted through a process of critical transcendental re-alignment? (2117)


The overall structure of aspiration was noted to entail a three-fold concern (in a holistic reflection of the overall transcendental suspension at the center of the epistemological, intentionality, etc.) of what, how and why. That existential distortions, i.e., relative non-alignments, occur in its entertainment (of the relevant situation to hand) when any of these tripartite facets become relatively mis-aligned with their correctly intended correlates, or, when those correlates themselves are mis-constructed or, i.e., defectively constructed. In essence, in simple terms, we need to note a harmonization between the what, the how and the why. I.e., a realistic appreciation of our current situation in this regard, the enaction of an existentially acceptable process of re-e/valuation, and, a possible, probable and passable idealistic account in line with our aspirations in that regard from a consequential perspective, etc. Any deformity in the expression of these three aspects of realism, pragmatism and idealism will distort this process of reflection and render it non-critically engaged. (2118)

Given this general understanding to date that intentionality, disciplines, etc., all holistically reflect the dynamic-mechanics centered in the overall transcendental suspension, etc., at the center of intentionality, judgment, enaction, and all epistemological functions (on whatever level of epistemological organization throughout the epistemological hierarchy of the psyche and its embodiment), etc., how might we translate a bi-modal understanding of intentionality in and through a tripartite lens? I.e., how might we translate these two senses of intent, namely objectivity (of our intending towards the intentional object) and motivation (as our motive or reason for such intending in a first sense)? To some extent this is already done for us in our modelling of aspiration. Intentionality could not function without some presence of aspirational desire for the intention to intend towards the intentional object(-state) or intentional objective without some form of motivational desire being present. In our modelling of aspiration we note a potential difference through noting the reality of our current positioning and the ideality of the semblance of re-positioning desired, the potential difference between the same, and, the methodology of how we might be able to bridge that gulf. Intentionality in a first sense is then the ‘whatness’ of the ideality of the goal desired whilst intent in a second sense is the potential difference between the ‘whatness of the what’ and the ‘whatness of the why’. Translation, then, from bi-polar terms to tri-polar terms of reference is theoretically more informative for a number of reasons besides the greater interactional richness generated between these three poles of the real, ideal and the practical versus the mere interaction between intent viewed in more simplistic bi-polar terms. Inserted into the economy of the overall transcendental suspension, etc., as well as the phenomenological, hermeneutical and existential economies, etc., as well as enactive-consequential considerations, etc., we are now presented with a wealth of interconnected terms of references. (2119)

Excessive forms of mis-alignment are going to be indicative either of errors in judgment, a pseudo-psychosis and/or a psychosis in some form or other. The particularity of a psychosis is reflected at those points or facets of the overall epistemological hierarchy where that specific psychosis appears to disrupt that psyche in question in that particular manner as indicated. So, disruption on the sensory-motor level of functioning is going to present an organic psychosis whereas radical alterations in mood could be indicative of an affective psychosis. Then disruptions, as represented in a schizophrenic disorder, as signified through disturbances in and on a perceptual-conceptual level in the epistemological organization, indicate a cognitive location, whereas, in contrast, trans-cognitive disturbances in judgment, may well be the result of a judgmental psychosis as found in personality disorders, etc. However, the picture is often quite mixed with disturbances at different points at different times indicating a complex psychotic profile in this regard. Furthermore, the intensity of those manifestations of disruption themselves can also be subject to much variability as well as periods of remission. In a pseudo-psychosis the intensity of that condition is probably expressed as a direct relation to the intensity of the convictions subjected to such over-commitment. In errors of judgment, through commission and/or omission, mis-understandings in the reality of our current situatedness, are wittingly, and/or, unwittingly entered into. And, at the same time, similar considerations can also apply to the ideality of the positioning desired, and, the practicalities of the manner of how that position was, is or will be entered into, or, even, how it might be entered into. E.g., in a defective understanding of position and positioning, as happened one day, a taxi ordered in one city is inadvertently sent to a similar street in another city. Or, as an example of a defective understanding of the ideality of that desired, a person might aspire to becoming competent in a certain discipline without the ability to that achieve that level of professional proficiency. Or, as an example of a defective practice, refugees or economic migrants might possess both a realistic appreciation of their current situation and a realistic appreciation of the ideality of their aspirations to migrate to a certain country but be caught out by intended, mis-intended, unintended and/or non-intended consequences adversely suffered during the enaction of their rather dangerous project or program of migration. (2120)


Thence the importance we should attach to these techniques of a representative articulation of correlations, alignments and transformations, and, the manner of their interactions, as we course through this world as lived and come to experience the exigencies of the Life-World… be they reviewed virtually and/or non-virtually… be they entered into passively in the form of mere reflections or engaged in a more active form through forms of non-virtual engagement. (2121)


Obviously, engagement without reflection is wilful or careless, like crossing a busy street without bothering to look. Then, reflection without engagement, is an abrogation of our role to be a person in this world both with-others and with-our-own-senses-of-self. To expedite a healthy balance of these two forms of interaction with the world, in our passage through this world as lived, both engagement and reflection need to be entered into in a manner that both preserves and conserves identity and value formation as well as invoking apposite patterns of investment and divestment when and where called for. That, indeed, what applies to an intentional act in general must also apply to the exercise of any intentional course of behaviour exercised within any discipline whatsoever. In this regard we can observe certain principles, namely, the need for a critical balance between reflection and engagement… be that enacted through active and/or passive forms of reflection, and/or, active and/or passive forms of enacted engagement, etc. A process of ongoing balance assisted through an idealization of the reality of our positioning, assessing the reality of the idealization of the sense of re-positioning aspired to, and, the critical exercising of our current objectives… as we intervene in this world with-others and before-others. In other words, entering into the overall transcendental suspension at the center of that course of behaviour as well as an equal entering into a suspension of that same suspension, etc., etc. an intuitive balancing act perfected through critical reflection that engages a rectification of all anomalies to that degree we find ourselves able to engineer such productive patterns of ongoing harmonization and resolution. Thence, through such ongoing de-suspension, the transformation of the overall transcendental suspension into the ongoing overall transcendental suspension, etc…. (2122)


How might such concepts help to reform the philosophical discipline (as well as the meta-philosophical discipline) and, by extension, reform theological practice along more critical philosophical lines of approach (as well as reforming meta-theological practice)? Through the promotion of a positive, critical exercise of correlations, alignments and transformations (as found presented, represented and re-presented), and, through the neutralization and negation of negatively oriented practices that hinder forms of objectivity and insightfulness; i.e., the rectification of misplaced aspirations and, therein and thereafter, preventing or overcoming their misplacement and ensuing displacement through forms of existential re-placement! A critical state of affairs realized through a balance of realistic and idealistic appreciation/s of our ensuing positioning, repositioning and re-positioning (through noting that the iteration of positioning incrementally heads towards chaotic forms of re-positioning that need to be carefully fostered). I.e., by removing the possibility of adverse forms of chaotic intervention and re-placing the same with more positive, fruitful forms of engaged re-positioning. In effect, watering and weeding our garden of engagement. Giving to this garden of the world as engaged both the positive things it needs and taking away the things it does not need. Or, encapsulated in one overarching principle, namely, promoting those courses of enaction that promote richer forms of e/valuation; i.e., indeed, those course of enaction that promote an existential surplus in identity and value formation through preservation, conservation, investment and divestment. I.e., promoting those courses of enaction that find an enrichment in e/valuation through co-opting modal density, intensity, propensity, salience, consilience, a successful realization of positive expectations and a successful avoidance of negative expectations, etc. (as noted elsewhere). In effect, promoting a pro-relational stance as we find ourselves, hopefully, existentially embraced in a world of integrated embodiment, embeddedness and embankment….  (2123)


How might such an approach be exercised in practice? (2124)

By observing those of us, who are more capable of such insight, demonstrate which genres of behaviour are more proper, appropriate and valid or passible in that specific circumstance, and, by such skilful reflection on those meta-textual strategies, set about a promotion, rectification and refinement in our utilization of such strategic genres in such a manner that more ably demonstrates the apparent insightfulness at first attached through those of us more attuned to the existential potential of such a situation as well as appreciating those courses of enaction that might better assist us in that same respect. (2125)

In essence, as I would envisage it, the reform of a discipline operates on general, particular, and specific levels of competence. On those levels, ‘competence’ can be described as that which amplifies existentially oriented value already present in that in question. That existentially oriented aspect is that core identity and value formation that successfully resists relatively radical change and acts as a focus for an existentially oriented amplification in identity and value formation. ‘Amplification’ noting preservation, conservation, investment, and divestment, etc., as expressed through the differential amplification of modal density, intensity, propensity, consilence, salience, meeting of expectations, etc. An intuitive determination that finds forms of evidential verification through the apposite and adequate representation of the skilful use of correlations, alignments, and transformation, etc. (2126)

That, what applies, in general, existential terms of reference, in one discipline applies to all other disciplines… and that this also applies to phenomenal-phenomenological and hermeneutic modes of critical e/valuation. The semblance of the ‘critical’ being invoked through the witting and/or unwitting use of the overall transcendental suspension central to all critical forms of e/valuation. Hence our conceptual-tools of the differential, non-differential, meta-differential, etc., along with our use of representative correlations, alignments, transformations, etc., in our critical discernment of a pro-relational attitude through an appreciation of embracement through our current discrimination into the interrelationships between embodiments, enbeddednesses and embankments, etc. This same general principle applying to particular types of discourses, sub-discourses, etc., as well as to specific utilization of the same. (2127)

How do we critically formulate a general philosophy of the discipline that is well-disciplined? One way of attempting this might be to outline the nature of the overall transcendental suspension, note its relationship to the overall pro-relational attitude, and, the holistic reflection of the same in the enstructuring of a discipline (based on its formulation of a central premise and its/our formulation/s of how we might relate to the same that, effectively, define the course of that discipline?)? (2128)


How do we explain the nature of the overall transcendental suspension? Through the very ability that we possess to question that to hand, enquestion such questioning, etc. By noting that both questions and the answers to such questions involves a more complex process of suspension rather than the mere suspension be that either local or global. By representing it as an economy, tri-partite form, both the dynamics and the structure of the same can, to some extent, be mapped and interrelated through the use of this heuristic device. (2129)


Given, metaphorically, that the ongoing overall transcendental suspension is central to the enaction of the intentional economy, etc., and, the pro-relational attitude is representative of the global embracement, we must ask how such locality can be intimately connected to this globally oriented pro-relational attitude? How can this be? Or, how is it the case that all disciplines can be analysed through our rhetoric of the differential, meta-differential, non-differential, etc? The connection here, between local and global, is this: through harmonic resolution background globalization is integrated with foreground localization, and v.v! Through such ongoing harmonization this link is forged and emerges in holographic expression where the essential nature of that relationship is re-expressed equally from all points within the remit or ambit of that relationship in question. An expression of entanglement that also cuts across all possibilities of interaction in whatever frame of reference viewed in that regard. Just as the landscape can be viewed by a geologist or a geomorphologist, or a landscape artist or a cartographer by virtue of what we have before us is enough to allow us to interconnect with how the same ‘phenomenon or set of phenomena can be viewed in some other frame of reference. Even though we do not access to this absolute vision of the world its relative set of visions is more than enough for us to establish these interconnections when and where we are found to profit through such interconnectedness. How is this possible? The phenomenological attitude establishes the ‘whatness’ of that to hand. The existential attitude establishes an idealization of what identity and value formation is to be sought, in effect, its ‘why-ness’. The hermeneutical attitude establishes the ‘how-ness’ of that relationship between the reality of the phenomenal-phenomenological and the ideality of that existential potential difference created in our comparison of the currently ‘real’ with the desired ‘ideal’. Between these three polarities the world as lived is presented, represented and re-presented. Thence the intentional economy and its emergence in and through the integration of the phenomenological economy, the hermeneutical economy, and the existential economy. The ongoing resolution of the interactions of these three polarities ‘creating’ a world of identity and value formation whose essential imprints are holistically imprinted on that ambit…. (2130)


Now, an essential appreciation of missing, absent or supressed information, etc., is such that given the scrutiny of this essential nature it is sometimes possible to reconstruct what might be missing, etc., given an effective sample size and an attempt able to make the fine distinctions being called in that regard. E.g., through the correlativity between the differential, meta-differential and the non-differential, etc., error should be able to be seen through either inter-connectiveness (of an apposite connection or set of connections) or through the dis-inter-connectiveness (of a non-apposite false connection or set of false connections). E.g., in an ethical evaluation of a certain situation (involving an agent or set of agents and their interactions with the world as viewed in an ethical frame of reference) we may well be able to see the value of one reading over another without the disestablishment of one or both or all parties concerned. How else could we see two or more prominent strands of identity and value formation as co-existing without having to declare the situation entailing that set of strands as invalid or as merely applying to different situations that are either incommensurable or as having no commensurability whatsoever. In a contest between pragmatists and de-ontologists involving the same situation, their ethical readings of that same situation need not be mutually exclusive (as genres of interconnection attest). Of course some situations may well involve ‘parallel’ strands of meaning that may have little relation to each other, but, at the end of the day ‘serious’ inter-connectiveness would be found or should be able to be found by virtue of the relative existential excess in e/valuation commensurate with that engaged form of reciprocity that can be attested. How is such interconnected value, etc., to be discerned? By reference to the value that appears to be simulated therein. So, a child may simulate their emulation of the role of a judge, but, as adults we do not nor should not mistake the child’s simulation of a high court judge for a non-virtual high court judge. A state of affairs attested to by the apparent value and identity found to be resident therein when engaged in its apparent terms of reference…. (2131)


Just how do we go about a reform of a discipline (e.g., meta-/philosophy, meta-/theology, etc.)? To end this section let me outline what might be entailed in this process of reformation? Given the lesson learnt in the course of this exposition what can we say in this regard? Then, in a reform of the philosophical discipline how might lessons learnt in that prospect be successfully applied to the theological prospect? (2132)


To sketch out a pathway to reform let me note the following headings: definition (of a discipline); the centrality of the central rationale; the centrality of a central condition (with both a central premise and central relation); the raison d’être (for disciplines and reform of same) in the form of a central aspiration (manifested as trust or faith
); the nature of intentional formation – bi-modal considerations and tri-modal reconsiderations; epistemological centrality of the overall transcendental suspension; transcendental equivalence (between the ongoing overall transcendental suspension and the overall hermeneutic circle of comprehension, etc.); various forms of analysis, namely, gestalt, harmonic, transformational treatment, ordered, consequential, evaluative, chaotic, economic, textual (utilization of correlations, alignments and transformations, etc.); reconsideration of the existential nature of authenticity; and a general overview (of this imputed holistic, isomorphic equivalence between disciplines, forms of analysis and all textual artefacts, etc.). (2133)


A discipline is a relatively systematized field of intentional endeavour organized about a central premise and a thematization of our relation to the same as well as invoking associated indirect supplementary patterns of deferral. The central rationale for a discipline, beyond the institutionalization of its associated power structures, is in the advancement of the course (or coursing) of the overall being of our existence and/in the being of our being-with-others. Theoretical, practical and critical considerations associated with that discipline form in their entirety a directly associated life-world.
 (2134)


E.g., in the philosophical discipline the central premise is in the imputation of truth and our necessary relation to the same. The articulated nature of this central condition, as a central thesis, critically demands that we do not invoke fallacious forms of argumentation be they absolutistic, relativistic or otherwise. In this regard truth, e.g., can be ‘approached’ but not absolutistically. Equally, truth cannot be given a multi-variant form with an equality between different versions unless dialectically accommodated. E.g., it is true that I, in a non-virtual sense, can be at two different places just not at the same time. Or, if I were to be at two places at the same time one or both of them would have to have been addressed in virtual terms of reference. So, e.g., I can be at home talking to a friend on the telephone somewhere else. Or, e.g., I could be watching a number of locations at the same time by observing a screen linked to a set of CCT cameras. Or, it is true that if I were born in a certain year and still were alive a number of year later that I must have also have been alive in the intervening years. However, as to what I did or did not do in the course of this lifetime can only be treated as a matter of possibility, probability and/or passability although it must be presuppositionally consonant with a phenomenal-phenomenological description of the course of that lifetime. So, e.g., I could not have directly assaulted a certain person if I were not in the country at the time that person claimed to have been assaulted. Then, again, if I were in the same locality as this person who claims that they were assaulted by myself the possible fact of this occurrence cannot be either absolutely claimed or disclaimed, although, it is also true to say, e.g., through non-dialectical inequivalence, etc., that the possible commission of this reputed fact (or the omission of some other act) is not equivalent in probability to the possibility of its non-commission (or non-omission of some other act). In the light of non-dialectical inequivalence it follows that not all facts can necessarily have the same status as a fact per se (just as it near absolutely certain that Julius Caesar crossed the Rubicon we may not be as certain as to which day of the week this was or what he had for lunch that day, etc.).  (2135)


E.g., in the theological discipline there is the imputation of a central condition containing a central premise and a central relation(ship). Hence the imputation of a Divine nature, and, our necessary relation to the same in some form or other. The traditional or non-traditional exercise of that discipline defining this central condition through defining both this central premise of the imputation of a Divine nature (or set of Divine natures), and the nature of our relationship/s to the same. (2136)


I must assume that the centrality of a central condition inhabits each and every discipline, and, it is a task of a member in that discipline and/or a non-member of that discipline to review the apparently imputed nature of the constitution of this central condition and assist in the thematization of the same. Moreover, in this regard, both the premise and relation both need to be mutually thematized lest that discipline be relegated to a realm of virtual endeavour. (2137)


In the central rationale we note that disciplines are meant to advance our overall being both individually as a person and as a person-with-others (without over-privileging either orientation). It adds nothing to existence (except, under normal conditions, the lengthened preservation of these individual-social existences). Each individual discipline/sub-discipline expressing its associated raison d’être. The advancement of this psychic state of our ‘being’ (in-our-selves and with-others) can be examined under the headings (as examined elsewhere) of preservation, conservation, investment and divestment in our programs and projects as well as noting all other positive features under the heading of serendipity.
  (2138)

The central aspiration is that trust or faith that needs to be placed in our availing ourselves of the services of a discipline or a connected set of disciplines. In a theology this might manifest as ‘faith’. In a philosophy this might manifest as our ‘trust’ in the truthfulness and insightfulness to be revealed in the course of such investigations. In a scientific field it might manifest as both ‘evidential verification’ and ‘theoretical validation’ (along with a harmonization of both aspects). In the medical field it might manifest as the ‘confidence’ or ‘hope’ a patient might place in their therapist, etc. In effect, putting our trust in a mutual relationship being found between the central rationale and the central condition (and within this central condition between its central premise and central relation). (2139)


An existential orientation is a pro-relational orientation that oversees the emergence of value falling under these five headings of preservation, etc. Such an orientation is pro-serendipitous since the enaction of that orientation emerges in that direction (but not necessarily given the co-occurring, co-existent non-existential conditions of our existence with-others). Serendipity is the unexpected additional emergence of positive identity and value formation. It invokes the je ne sais quoi of ‘what’ as well as the je ne sais quoi of ‘why’ and ‘how’. The ‘what, how and why’ in already emerged and emergent forms of e/valuation defining (redefining and/or re-defining) the past, current and future coursing of our ‘being’ (through their definition of the aspirations associated with the coursing of our being both within our-selves and with-others that arise regardless of whether that arising is in intended, mis-intended, unintended and non-intended terms of reference). (2140)


The heading of raison d’être concerns the reason/s for the utilization of disciplines (in general, particular and/or specific terms of reference) and reason/s for a reform of the same (in general, particular and/or specific terms of reference). (2141)


The rationale for a discipline is that it is meant to help the manner of our being in this world as lived with-others, before-others. This is its general rationale. The function of a discipline being encompassed by the central condition that spells out its distinctive phenomenal-phenomenological positioning and our relationship to the same. All else in that discipline is either more an indirect allusion or a process of deferral or both. Thence the lived-world for-us is divided up between various disciplinary prospects and their exhibition of disciplines and sub-disciplines in tune, to some extent, with their central conditions. E.g., we have the complex world of food preparation (sourcing, manufacturing, distributing, presentation, and consumption, etc.). The central condition for this discipline might read like this: as humans being to survive, we need to eat so, therefore, let us eat what promotes this continuance of our existence. The central premise is that ‘we need to eat’, and, the central relation is, that ‘we need to appropriate food in an act of ingestion’. The reform of this discipline might well be seen as ‘our eating better’ both in terms of quality and quantity, i.e., the eating the right foods in the right amounts. A neat analogy to the more abstract demands for a reform (of particular and specific formulations) of the philosophical prospect (and, by extension, a reform of the theological/religious prospect; and thence by extension to all disciplines and sub-disciplines within those prospects subjected to such reforms on a general, particular and specific levels of critical re-formulation). (2142)


Intentionally organized endeavour entails, in bi-modal terms, an intentional objectivity and an intentional motivation (i.e., intent in its two senses of the intentional towards the intentional object [as an intentional object, object-state, objective] and the motivation behind such intentional objectivity). Intentional objectivity can be phenomenal-phenomenologically described in terms of an organized hierarchy of essential features. Such features being metaphorically analogue positively and/or negatively defined through a negation of all other aspects of this hierarchy be the recognition of this psychic mapping attested to or not attested to. Motivation can be examined through the lens of aspiration although this, too, is better conducted, adequately, in apposite tri-modal terms of reference.
 (2143)


The rationale for invoking ‘successful’ tri-partite terms of reference can be pragmatic (although all ordered forms of value would be alluded to in some form or other, to some degree or other). As an analogue we can invoke a gestalt reading, among an infinite number of other models, of that under the focus of our intentional attention. The value delivered through such investment can cast a commentarial light on the value of such a heuristic device, and v.v. The tri-partite terms of reference specifically invoke gestalt, textual, harmonic terms of reference that can be rendered equivalent (in parallel terms of reference). This equivalence is argued for on the grounds of the centrality of the ongoing overall transcendental suspension at the core of intentional identity and value formation (and a similar formation being at the center of all epistemological aspects throughout the epistemological organization of the overall epistemological hierarchy). So, in this light, ‘reduction’ in the overall transcendental suspension ‘mirrors’ analysis in the overall hermeneutic circle of comprehension which in turn ‘mirrors’ the gestalt facet of ‘focus’ along with the deposition of ‘texts’, etc., etc. (2144)

We also need to witness epistemological centrality of the overall transcendental suspension at the center of our intentional world. This recognition is on general, particular, and specific terms of reference. In general terms we not that both ontological and epistemological existence demands an appropriate economy which, on transcendental grounds, can only come into existence, in a form of relational interaction, only through a general, gestalt economy of consonance–dissonance–resolution and the ensuing ongoing, harmonization entailed therein. This structure is none other than an ongoing overall transcendental suspension also known as the overall hermeneutic circle of comprehension. Moreover, such a dynamic structure is central to intentional formation, trans-intentional appreciation, genres, disciplines, prospects, and their entire gamut of productivity. (2145)


How might one demonstrate this prominence of the ongoing, overall transcendental suspension? Such a process is ‘ongoing’ by virtue of the suspension of the suspension, etc. ‘Overall’ as it entails through its tripartite reading three different kinds of suspension (namely, conjunctive, dis-conjunctive, and, a dynamic balancing of the former… all in a state of suspension, through de-suspension, and, effective balance all facets and levels in epistemological organization. The ability to entertain an intention demands a gestalt field appropriate to that under examination, a foreground focus of that in question within this field, and, an appreciation of the same realized through some form of resolution. All three aspects being necessary in the formation of intentional expression and trans-intentional appreciation hence the central core necessity of this centralilty of the ongoing, overall transcendental suspension (which we could refer to as the central pre-supposition or central transcendental necessity of the overall transcendental suspension). ‘Transcendental’ by virtue of the necessity for trans-intentional appreciation of the intentional and as a ‘transcendental pre-condition for the formation of the intentional (in cognitive terms of reference) and our (trans-cognitive, i.e., transcendental) appreciation of the same. The expression ‘transcendental’ using both separate senses of, first, the phenomenological need for trans-cognitive appreciation of cognitively engendered intentionality, and second, in a Kantian-like sense of not being able to envisage the same without presupposing such dynamic-structures. Both senses finding an amalgamation in the harmonic grounding of the relationship in the first place to the extent that all relationships are engaged and experienced through this core dialectic between (a gestalt economy of) consonance–dissonance–resolution and the ensuing ongoing, harmonization entailed therein (as expressed in that economy and finding intentional representation, etc.). This threefold or tripartite dialectic being central to all intentional formation (and non-intentional formation) and all relational expression based upon the same in such a manner that, holistically, this same dialectic of the overall suspension, etc., permeates the formation of all intentional productivity from mere intentions to their enaction, from a sequence of intentions to the genres and disciplines implicated throughout such productivity. (2146)

This transcendental pre-condition (of the core centrality of the ongoing, overall transcendental suspension) (for intentional formation and relational appreciation) has an infinite number of possible ways of expressing and naming the same. As already noted we have its parallel in the overall hermeneutic circle of comprehension where these same three moments are poles for focus, namely, an analysis of parts, a synthesis of wholes, and, a balance of analysis and synthesis. Or, in gestalt terms of foreground, background and (an appreciation of) the relationship between the same (and its paralleling of intentional subjectivity). Or, in terms of textuality with (representations of phenomenal-phenomenological) texts, (hermeneutical) meta-texts and (existential) non-texts. Or, in harmonic terms (for the ongoing establishment of the relationship), namely, consonant preparation, introduction of dissonance, and, the ensuing harmonic pattern/s of resolution entailed therein and thereafter, etc. Or, in the very exercising of our critical technique of utilizing correlations, alignments and transformations, etc. (in order to bypass so-called first principles, the ‘enaction’ of impossible aspirations, etc.). (2147)

Hence this concept of transcendental equivalence in uni-modal terms of reference (e.g., between the ongoing overall transcendental suspension and the overall hermeneutic circle of comprehension, a gestalt treatment of fields, etc.); in bi-modal terms of reference (e.g., between intent in two senses; transformational retreatment; suspension/de-suspension/[re-suspension]), in various tri-modal forms of examination (e.g., gestalt, harmonic, transformational, aspirational, evaluative, chaotic, economic, textual [and its special utilization of correlations, alignments and transformations], etc.); or, in hexa-modal terms of reference (e.g., ordered analysis); along with various other considerations (e.g., consequential; existential considerations of authenticity); and, a general overview (of this imputed holistic, isomorphic equivalence between disciplines, forms of analysis or treatment therein, and, all textual artefacts entertained thereafter, etc.). (2148)


In non-creative terms, nonsense can be exposed as nonsense by critical means. On the other hand, progressive progress demands forms of creative progress… where only going beyond current limits will unveil what hitherto had not been seen, had not as yet even been thought. Still, when the comfortable envelope of our understanding of this world as lived is leant on, pushed, expanded, if not exploded, albeit in part, can we then feel that progress has been realized, that we, too, have become part of that openness to making such progress. The outline of a path that, can then be subjected to critical reflection, like all other things, and, where the garden of this world can be both watered and weeded… allowed to bloom and blossom… bear fruit… find a new richer form of fruitfulness..? (2149)

However, can we fully accept this complex proposition, as just indicated, that the critical per se cannot be productive, whilst once thematized and formulated, can then be critically treated… and rendered sensibly sensible or non-sensibly senseless? In essence, to what extent does the existential coincide fully with the truly critical and render it both creatively productive and critically constructed… at least to the satisfaction of current expectation? Then, to what extent, must time elapse for us to fully appreciate the ramifications of such innovations…? (2150)


As noted previously, it is those points of over-concern that say more about us than the issues themselves. Motivation must be present for intention to form let alone find endless instances of reiteration. In the philosophical life-world, just what are the issues that drive philosophical over-concern? Or, in the theological life-world, what are the issues that over-preoccupy professional and non-professional theologians alike? Then, to what extent do the cultural preoccupations of the inhabitants of these life-worlds to ponder certain issues and not others… to what extent do such problematic aspirations tell us more about us rather than the apparent, intrinsic worth of such issues? Then, to what extent do these symmetries, examined in this section of this extended essay, underlie the economy of the intentional and the relatively incommensurate realms of disciplines, from our world of ideas to our ideas of a world, belie such imputed discontinuities? Is it not the case that the apparent harmony demonstrated between life-worlds, in the mutual support they often give to each other, an indication that even though the world can be given multiple interpretations, still, at the end of the day, we find ourselves living in one world, one World-of-Life? (2151)


Granted, that we must live in one world, that one world as lived, how can we explain the hegemony of prospects, and, their mutual creativity thematized and expressed both within and between them… at the same time? (2152)


To this end let me examine the following concept of a critical existential creativity in order to understand the role played by instances of cultural renewal where ideas, memes, trends and themes, a variety of common tropes, find themselves emerging, are allowed to bubble up in these different life-worlds, at the same time, more or less, and collectively establish, in chaotic terms, a different sense of the times… as in, e.g., the advent of this Contemporary era whose full impact is now upon us with all the social angst and hope that that entails? (2153)


Another way to view the critical nature of the truly existential (orientation)(and the existential nature of the truly critical) is to view this phenomenon (of being ‘critically’ critical) through recounting the formula of “philosophy through correlations, alignments and transformations, etc.”, (“instead of a retreat back to impossible first principles”). Correlations through the iteration of recorrelations would reach a critical point of bifurcation and the realization of a chaotic state of re-correlation… with critical existential consequences delivered through such re-direction. Similarly, critical alignment realized through incremental re(-)alignment is realized through re-alignment (and when and where relevant critical re-de-mis-alignment). Similarly, critical transformation would be realized through incremental retransformation when it reaches a critical point of re-transformation. A critical process facilitated through an adequately enacted apposite, ongoing overall transcendental suspension. Or, critically supervized when a dialectic between wholes-and-parts is engendered in such a manner so as to thematize both the nature of that perceived ‘whole’ and the nature of its ‘parts’, v.v. Hence this complex phenomenon of critical thematization, in and through the (re-)expression of an existential orientation subsumes a number of concepts such as chaotic re-expression, the overall transcendental suspension/hermeneutic circle of comprehension, harmonic resolution, transformation through re-transformation, aspirational economies, the central rationale of disciplines (and its advancement of the human condition), etc., etc. In essence, the critical can be seen as a process where our understanding more closely correlates with an alignment with reality as it is to-be-found-there-for-us with all ensuing processes of transformation subsequent and consequent to such re-positioning (and its re-representation, etc.). (2154)


How should we understand an expression ‘critically critical’? Given the maxim that the x of x is non-x or not-x” we could ask is it possible to be critically critical of something deemed to be critical, etc? On the other hand, we do not normally question the idea that criticism itself can be critiqued, i.e., subjected, in turn, to critical appreciation (given that there are occasions when our (meta-)critique can expose the non-critical stance of the criticism put forward as critical when it is obviously not critically constructed). Such meta-criticism exposing contradictions, misapplication of detail, impossibilities, category mistakes, etc. The philosophical problem here is in the status of the relationship between the initial criticism and its meta-critique (etc.
). To short circuit this question we can invoke meta-transformational rules of retreatment as dealt with elsewhere and note that a critical relationship can exist between a critique and its meta-critique and that we should clearly demarcate both such a distinction and such an accommodation. How do we do exercise this form of dialectical discrimination that allows us to have our cake and eat it so to speak? Let me work through this in the following analogy. (2155)


A soldier is undergoing a course of training in order to achieve their commission as an officer. An inspection is called where their kit will be examined. The examiner publicly upbraids this soldier about their boots not being properly polished at the back. The soldier in question promises to clean them properly next time and apologises for their ‘lack of attention in this regard’. Afterwards a friend upbraids this soldier for letting the side down. The first soldier remonstrates with his friend that his boots were perfectly polished and that in this process of getting their commissions they are there to also experience what it is like to be subjected to the power of the officer, that it is all a game we have to play and its could their turn next time t be humiliated in front of everyone else. How might we determine if the criticism of the examiner was valid? In this case through evidence. By looking at those boots and see if that criticism was valid. The two solders, “do this,” and, the second soldier concedes that they could see nothing amiss. We could say that the first solder presents their boots as an item for critical inspection believing them to be ‘perfectly clean and polished’. In inspection the examiner fails them. Afterwards our two soldiers form a consensus that the boots are ‘perfectly clean and polished’ and criticise the nature of the judgment delivered on that inspection. Thence a description of the boots in an object language. Their critique delivered in that inspection in the meta-language and a reappraisal of that critique in a meta-meta-language. Although now critically demarcated we can then note how we can move from one language level to another whilst still maintaining a critical level of overall appreciation. In this instance we invoke the role of evidence as a mode for accommodation, i.e., as a means for critically interrelating such critical demarcations between the use of an object language, etc. (2156)


The moral of this anecdote is this: this philosophical problem is correct to point out that the x of x is not x being a meta-x. As long as distinctions, i.e., correlations (in the object language) are properly distinguished from different meta-levels of treatment and accommodations are correctly conducted then we can relate different meta-material by virtue of those concepts that allow us to do just that (in this instance by appealing to evidence as a way of arbitrating to what extent alignments are in a state of alignment as noted or not as noted, etc.). Appropriate language linking different meta-levels being seen as dialectical devices of arbitration and negotiation given that we are dealing with a subjective perspective rather than just a mere perspective conducted in an object mode where we deal only with navigation with and between such objects and objects-states, in this phenomenal-phenomenological dimension of the objective. (2157)


In effect, such nuances are normally overlooked and merely noted in passing. Understood without being critically examined. However, in a philosophical context these forms of retreatment need to be seriously noted and critically treated lest we commit ourselves to making a variety of philosophical mistakes and find ourselves subjected to enshrining their ensuing patterns of confusion. (2158)


At the beginning of this section I asked three types of question, by implication of both the theological discipline, and the philosophical discipline, and, by extension of all other disciplines… namely, what?”, “why?” and “how?” As later indicated, we can now say that they are intimately linked (about the presence/absence of the overall transcendental suspension). That, together, they conspire, inspire an aspirational dialectic that assists in the motivation necessary for both the thematization and enaction (through de-suspension) of all intentional projects and programmes. (2159)


In the philosophical discipline (in general, particular and/or specific levels of analysis/synthesis) how do we ask these types of questions dealing with ‘what?’, ‘why?’ and ‘how?’, and, how might we interrelate them either in pairs or collectively (in order to ask how our understanding, in this regard, might be applied to a theological discipline be that in general, particular and/or specific terms of reference?)? (2160)


Is it possible to use the same format of a question and merely substitute one interrogative for another. So, e.g., ‘what is intentional consciousness?’ could be transformed into ‘how is there intentional consciousness?’ and ‘why is there intentional consciousness?’ On relatively superficial grounds this is linguistically possible but given the relative incommensurate nature of texts versus non-texts, e.g., we would need rules for accommodation and transformational rules to go from one format to another (despite the similarity in the form of the format, i.e., a simple question using what, why or how). On the other hand, relationships between these relatively incommensurate styles of intentional operation must also be in play in both transcendental and non-transcendental-functional terms of reference. An easier way to approach this problem of interrelation is to utilize the aspirational economy and then focus on the overall tri-modal nature of its operations or to treat a bi-modal aspect of it for closer scrutiny (or merely concentrate on a mono-modal aspect of a facet of the same). As already noted, in the aspirational economy we need to know in realistic, truthful terms just where we are, just why goals we might be aiming for in our form of advancement desired, and, just how might that desire or series of desires be realized in an efficient manner? I.e., to aspire after x we need to know what our current position is, where we are going and, therefore, implicitly and/or explicitly know why se seek such advancement, and, how we might effectively realize that goal (in terms of its meta-textual genre demands be they traditional and/or non-traditional in their formulation, relatively possible or difficult or impossible, etc?). Hence a ready-made format for relating what, why and how is already in place, in play… (2161)


Using this associated format of the aspirational economy, just how might we relate, say, ‘how to why?’ and ‘why to how?’ and determine if such relations are commutative (i.e., symmetrical or non-commutative and not symmetrical?)? My intuition is that they are relatively commutative given the directness of relations although we do have on relatively superficial ground states that are relatively non-commensurable. So, then, the question, is this, just how do we find forms of commensuration between these three types of intentional function? E.g., in determining an idealization of what is desired we have already answered in part this question by nominating the whatness of that desired in relation to the whatness of our initial or current position vis-à-vis the same. The question then follows, more importantly, how do we convert the whatness of that desired into an imperatively oriented ‘why’? Because it is desired and the potential difference between the reality of our situation and the ideality of that desired is felt to be that, namely, a dis-comfortable state of desire… that then feeds into considerations of how, how is that desire being aspired to to be realized if that were felt to be possible… either in the form of a short project or as a series of projects linked into the format of a program…? (2162)


Questions of potential are examined through the lenses of possibility, probability and passability. I would like to be a billionaire… a possibility, and, I would like to be a billionaire now… an impossibility. However, while I am living, my becoming a billionaire is most unlikely. It is more likely, and that does not rate my chances very high, of winning a lottery, for a few millions, than my becoming a billionaire. ‘Passability’ considers the probability of probability along with issues like ‘should I be x or possess x?’, ‘would I wish to be x or possess x?’, etc. As the hypothetical ruler of a state, say, as president, of a country with capital punishment, I would most likely have to sign the death warrant of a condemned criminal… but, would I do that even if I were that ruler? In effect, crossing that final gap between high probability to an actual acceptance of such responsibilities attached to that role, meeting its full description, etc. (2163)


Questions of ‘how?’ also imply a ‘why’ in order to motivate our resolve to seek a non-hypothetical resolution of such aspirations. Moreover, they also imply a ‘how’ since they must define that goal in terms of a phenomenological state in the ‘here and now’ as well as in the ‘here and then’ so to speak. So, we must conclude that questions of ‘what, why and how’ are intimately related on a deeper level of transcendental-epistemological-ontological reality. That the realization of some of our aspirations automatically implies that we know, at least intuitively, how these three interrogatives must collectively operate and cooperate…. (2164)


Each of these three poles of ‘what?’, ‘why?’ and ‘how?’ can be looked at through the lens of the other two. In determining the specific nature of a certain ‘why?’, e.g., we also need to note the phenomenal-phenomenological nature of that being aspired to as well just how we might arrive there (or accept that such a goal is near impossible to achieve and be thought about for other reasons). In this light noting the necessity for a non-psychotic and non-pseudo-psychotic epistemological environment in order to proceed without such distortions (if such distortions are incapable of being suspended and rectified). (2165)

In the pursuit of our research we now have to hand a number of tools for dealing with the exercise of a discipline. We note its relative foundations centered in and about the ongoing overall transcendental suspension, the need for a suspension economy where we find the suspension and the suspension of the suspension, etc; the motivated nature of the aspirational economy; the fact that as relationships are arrived in and through ongoing resolution that it follows that their productive imprint is holistic in the sense that the entire gambit of a relationship is also spread equally about its remit or ambit from each and every point in that relational space; hence a similar ‘scale’ from the mere intentional act and then on to a project to a program within a discipline or set of disciplines, in turn, re-characterizing the nature of that society deemed worthy of our respect and stewardship. Moreover, we can note the similarities between disciplines, the calling for the thematization of aspirations, noting how a specific central rationale in terms of the human conditions could be spelt out, then noting how we need to define the two aspects of the central condition, namely, the formulation of an appropriate central premise and in what manner we might relate to this central premise in noting how we are going to form a manageable form of ‘government’ in this regard through running the interactions entailed in what, why and how in the relevant context of an appropriate time, etc. In effect running a discipline in a critical orientation through noting in what manner value is allowed to arise in order to satisfy the more pressing needs of the human condition…. (2166)


It was suggested, at the start of this section in our extended-essay, that being able to answer questions like ‘what?’, ‘why?’ and ‘how?’, be that virtually or non-virtually conducted, in the philosophical field might then find favour among more proactive theologians? In a sense, going full circle: from examining the theological discipline, applying such insights to the philosophical discipline and then re-defining the theological dimension in the light of such research, noting various aspects associated in the thematization and expression of discipline, etc. (2167)


At this point in time I am now ready to define the philosophical discipline, as a philosophical prospect, in the light of research to date. Then, using this outline as a template we can then redefine the theological prospect (and, in the next and last section of this extended-essay, re-examine the ramifications of these ‘transformations’ in formulation, etc.). (2168)


This philosophical prospect, like all prospects (and their entailed disciplines) operates with a central rationale, namely, the ostensive advancement of the human condition (with respect to both the individual and the individual and their interactions with others). This advancement oversees the enrichment of the formation of both identity and value formation (under the headings of preservation, conservation, investment, divestment and general expectations). With the central rationale in place we can then propose the central condition, namely the thematization of a central condition and a central relation (to the same by persons considered both individually and collectively). In this instance the proposition of ‘the existence of an experiential semblance of truth’, and, ‘our ability to relate to the same in some form or other’ be that direct and/or indirect in manner. This theory of truth(-experience) will cut across all forms of analysis, synthesis, examination, and investigation, etc. The provisional formulation of this central premise must be done in a non-fallacious manner which automatically rules our both absolutistic and relativistic modes of treatment, etc. This is a negative requirement (and notes that we can have no truck with so-called first principles, etc.). A positive requirement was proffered in the form of the formula of “correlations, alignments and transformations”. It was noted that these three forms of treatment mirror the tripartite moments of the ongoing overall transcendental suspension (which also mirrors the overall hermeneutic circle of comprehension, the nature of gestalt interactions, etc.). In effect, mirroring also the harmonic process of resolution and its holistic presentation/representation/re-presentation involved in the ongoing establishment of a relationship. These three moments also mirror texts, meta-texts and non-texts, or, the phenomenal-phenomenological, hermeneutical and existential aspects of this intentional economy (be that also read as a trans-intentional economy of judgment, an aspirational economy, existential economy, etc.). These three moments also mirror the three interrogatives of what, how and why respectively. Or, again, from the perspective of a discipline (in invoking differentials) in a philosophical difference, a non-philosophical difference, and a meta-philosophical difference. Now, various forms of treatment can be exercised within these parallel forms of treatment on general, particular and/or specific levels of examination. Lastly, it should be noted that various philosophical styles can be generated and accounted for by privileging and/or de-privileging various aspects in this three-fold analysis of this overall discipline (and through focusing on its ordered examination when two dialectical poles are either privileged or de-privileged). E.g., in the aspiration economy that parallels the above in the form of a privileging of an initial realistic starting position we are left with a ‘partial’ vision of realism (and its emphasis on a phenomenal-phenomenological what or whatness, etc.). Or, in a relative privileging of the ideality of the pole of aspiration yet to be achieved we would be more inclined to subscribe to some form of an idealism (along with its emphasis on a non-systematic sense of the existential accompanied by a preoccupation of why or why-ness , etc.). Or, if our interest relatively privileges the potential between the relatively real and the relatively ideal we take a more pragmatic turn (with an emphasis on how or how-ness, etc.). (2169)


With this tripartite matrix of possibilities for privileging or de-privileging we should be able to account for a variety of philosophical styles. On the other hand, by calling certain features of a discipline into question, or, by applying the same form of a critique to any item in another discipline or culture the methods utilized for the resolution of such enquestioning are also instrumental in this formation of that ensuing philosophical style. I would say that it is safe to state that in promoting (or privileging) or demoting (or de-privileging) prominent features in a certain discipline we would most likely find our ensuing conformity to these broad brush strokes of realism, idealism and/or pragmatism whereas, in contrast, an emphasis upon a certain problematic feature would be inclined to constrain such a style in accordance with the form of the resolution adopted and adapted therein. However, formulations of style should not be advanced on unresolved forms of fallacious reasoning be they absolutistic or relativistic in orientation or just mi-formed through faulty premises, fallacious arguments and/or improper conclusions, etc. Given that all disciplines have their fair share of such mis-shapened rhetoric it behoves the critical philosopher to skilfully deconstruct such features whilst also supplying a more positive form of a corrective at the same time…. (2170)


By such guidelines we are now in a position to pursue the exercise of a critical philosophy, or, at least, a relatively more critical philosophy. How might this pursuit be best promoted? In the context of a critical meta-philosophy enacted in parallel with the exercise of our philosophical discipline letting both sides in this balanced equation help correct the other, and, by such means, helping us to maintain a straight course in our navigation and negotiation either through or around such problematic areas of concern. Let me explain what might be entailed in this double discipline, this doubling of our discipline.
 (2171)


Technically speaking, the appreciation of a certain philosophical problem is an act of meta-philosophical treatment. The meta-disciplined appreciation and supervision on another similar or dissimilar discipline is to subject the latter to a meta-critique be that critically enacted or not so critically enacted. What constitutes a relatively critical treatment of the object-discipline? A close and proper scrutiny of its logical form within appropriate dialectical limits. E.g., if we were to carefully measure the coastline between Point A and Point P we must first consider to what degree of accuracy this measurement will be conducted. Let us say at every ten meters along the average high tide line. Now if that is the standard we adopt then there is no need to measure this same stretch of coast line at intervals of one centimetre because we would not arrive at the same measurement if we were to have done it as one meter intervals. Given our standard of measure is in ten-meter intervals then to adopt a smaller interval in order to enact our measurement is to ‘metaphorically’ transgress the dialectical limits decided upon in the initial pursuit of that measurement. Similarly, to drill down in too fine a manner into the dialectical disposition of our epistemological-intentional world is to transgress the limits of that economy in question. Given that our bi-modal and tri-modal (and hexa-modal
) modelling of the world is dialectically constituted implies that we cannot ‘drill down’, so to speak, in too fine a fashion… without also running a parallel economy of near-endless qualification. So, points of focus cannot be absolute points of focus for then nothing is seen (given this loss of contrast with their appropriately associated backgrounds). Similarly, background fields cannot be entertained merely in themselves. So, consequently, our third moment of the existential, being a balance of the former two moments, cannot be spelt out in detail more fine than the manner of their co-joint arising, in detail more fine than the fineness already in place in our reading of either a focus or of a background. However, dialectical limits, usually, are usually reached, or over-reached, only after adequate, non-dialectical, conventionally-oriented limits are already found to be taken into account. In effect, the traditional, conventional nature of a discipline operates, as a genre of behaviour, successfully, to some degree, within its natural limits of exercise and it is only when those limits are transgressed that those modes of treatment find themselves disrupted through the formation of interminable controversies, impossible extremes, patent examples of nonsense, contradictions, paradoxes, unresolved dilemmas, aporias, etc., etc. (2172)


Again, the meta-discipline’s treatment of the object-discipline must be formulated and thematized, exercised and critiqued in the same manner any discipline would and should be treated. The relationship between the central rationale and the central condition finding a mutual expression in some form of trust or faith, etc. Thence, in the critical exercise of a discipline, the parallel formulation and exercise of a meta-central rationale, meta-central condition – along with its meta-central premise along with its meta-central relation… along with its distinctive sense of a corresponding differential, meta-differential and non-differential in meta-terms of reference.  So, the meta-rationale would set about to supervise and appreciate the role of the object-discipline in critical terms of reference. So, e.g., in the formulation and exercise of a meta-philosophy, etc., we would be forced to appreciate the central role of truth conditions (in general, particular and, specifically, in and through our experiential relationship to the same as it has already been found to be in play). This critical dimension in meta-terms find retreatment and return to the object level with, hopefully, a more refined version of the central rational, etc... (2173)


The experience of this critical dimension is a dialectical experience wherein we experience both a difference between the pre-critical and the post-critical and a harmonized accommodation between the same. In this state of ongoing harmonization our own relevant senses of self are both distinctively separated and intimately integrated. In such a process-orientation we know, more or less, where we have come from and to where we are immediately headed… in a coincidence of ‘what’ and ‘why’ simultaneously straddling this dimension of ‘how’… in this mindful act of insightfulness…. (2174)


The suspension of the suspension ensuring enaction, and, the suspension of the same ensuring re-directedness… in an apposite and adequate manner (to that extent current problematicity can be both thematized and resolved)… Thence the existential dimension in a relatively systematic sense and the provisional grounds for representing the same in and through that discipline currently to hand…. (2175)


By iteratively invoking this critical dimension, increment by increment, our world view can take on an increasingly critical tenor. In such a critical light an individual philosopher or a collection or school of philosophers can reform their discipline and sub-disciplines, etc. Re-asking ‘what’ in terms of central rationale, a central condition, etc., in such a manner so as to progressively refine such terms of reference, the limitations of such frames of reference… in the process invoking, hopefully, a critical phenomenal-phenomenological philosophy (that notes the ongoing overall transcendental suspension, non-vicious hermeneutic circles, an assortment of philosophical techniques that ultimately assist ‘this progressive advancement of the human condition’). (2176)


Then, asking an existentially oriented ‘why’ in terms of the reasons that apparently flow directly and/or indirectly from this ensuing advancement of the overall human condition. (2177)


Finally, asking how this existentially oriented set of transformations were arrived at when reviewed through a pragmatic lens. By what critical processes were these functions redirected and re-directed in the course of this advancement. (2178)


We are now in a critical position to re-reflect on the nature of the theological discipline. In this the critical philosopher and invite the theologian and/or meta-theologian to utilize what they might find of value in the scope of this critical re-formulation/reformation of The Overall Trans-Western Philosophical Prospect/s? (2179)

In effect, asking what is this ‘critical theology’ re-formulated in the light of This Overall Trans-Western Theological Prospect/s through its critical association with the critical acceptance and critique of The Overall Trans-Western Philosophical Prospect/s? As an absolute hegemony must forever absolutely allude us hence the nomination of this ‘prospect’ as ‘prospect/s’ in a recognition of this fact that no discipline can be absolutely self-critical, etc. (2180)


Thence this intimate interconnection of ‘what?’, ‘why?’ and ‘how’ in an intentional economy as articulated in and through treatment/retreatment conducted and enacted through the lens of an aspirational economy and its linkage to an existential economy, etc., through the establishment of a pro-relational stance in and through the comportment to be established in our embodiment/s, embeddedness/es and embankment/s in this world as lived with-others, before-others...! (2181)


Such granted, what can the theologian, and the meta-theologian, and, their congregations expect in this re(-)formation of this disciplined world of the theological prospect/these theological prospects..?? (2182)


To critically reform a discipline, we must harmoniously operate within the critical limits associated with the parameters of that discourse. We can critically appreciate that discourse in general, particular and specific terms of reference in keeping with the constitution of that specific discipline as found in its respective prospect. All particular types of discipline fall within their respective prospect. If we can reform a prospect then we can reform a discipline that fall within that particular kind of prospect, and v.v. (2183)


In the light of such insights how should we go about a critical reform of the theological prospect? In the next and last section of this extended-essay let me attend to this specific problem in order to address the overall nature of this type of discipline and its variety of discourses as entailed within the generality of this prospect. (2184)









         Noël Tointon, Sydney, 10.8.15.

� 	Very soon I am going to parallel ‘differential, non-differential and meta-differential’ considerations with phenomenological correlations, hermeneutical alignments and existential transformations (and to a lesser degree the same parallel between operations, accommodations and translations as well invoking forms of parallelism between texts, meta-texts and non-texts, etc.). A later formula here is: correlations, accommodations, and transformations; plus, distinctions, meta-distinctions, and transitions. This formular was originally devised as a corrective against First Philosophies and Last Philosophies. We can also note alignments within and between these operators.


� 	Improper arguments distort theoretical deployment (of such concepts, etc., being used), practical employment of critical techniques and the critical re-deployment of existential forms of self-rectification, etc.


� 	Exercising a false argument creates an associated mistake of that type with an associated confusion in keeping with such transgression.


� 	Here pre-intentional will be later redefined as sub-intentional, lower in epistemological organization than that associated with the cognitively intentional.


� 	‘Value’ defined in tri-modal terms of reference as ‘sense, meaning and meaningfulness’, or, in parallel, as ‘correlations, alignments and transformations’, or, as phenomenal-phenomenological considerations,  hermeneutical considerations, existential considerations’, or, as the relatively dissonant, consonant and resolution in orientation’, etc. 


� 	For metaphors to be read as metaphors qua metaphors they cannot be read literally thence the dialectical nature of ‘like’ versus the relatively non-dialectical nature of ‘is’.


� 	In this light we could rephrase a theological difference along the same lines, namely, that this theological difference is the imputation of an objective that the determination of the Divine can approached’, and, ‘that our relationship to this semblance of the Divine can be engaged’ albeit with a similar set of qualifications, namely, that we should not invoke either absolutistic or relativistic arguments, or, any other forms of fallacious argument, etc.


� 	Potentiality can be read as possibility and probability as the quantified possibility of that possibility in question.


� 	Read as the presuppositional territory for progressive, ongoing processes of truth determination.


� 	In the second order we get syntactic relations and equations between first order relatively non-reducible atoms; forming molecular chains, etc. This coherence also accounting for an aesthetic appreciation from a transcendental, trans-cognitive point of view.


� 	Paragraph 1969.


� 	Given that incremental redirection eventually instigates re-direction, and, ‘moments’, themselves, are dialectically engendered; i.e., each moment arises through a process of chaotic instantiation).


� 	Assuming a deeper symmetry between the maintenance of symmetry and symmetry breaking in the manner as intimated. Of course, the disestablishment of a truth determination does not automatically lead to a complete or saturated (process of) positive truth determination? ‘The moon is not a blue cheese’ does not tell me much about the moon although by ruling that untenable option out we do make progress in this movement towards a positive re-determination of truth value formation (as it comes to mutually underlie both identity formation and value formation).


� 	Multiculturalism would eventually write itself out of existence as the progeny of such relationships would take on a more and more complex sense of ethnicity. Still despite an eventual dilution of ethnicities I would suspect people would identify more with some and less with others. Even identifying with a certain ethnicity, members of that ethnicity might not feel was warranted or authentic. Still, we would be heading in such a direction where identity would be gained through an identification with an assortment of influences be they ethnic, musical, cultural, other periods in time, other traditional and non-traditional forms of religious practice, etc., etc. I read recently of a ‘black’ woman being outed by her parents as white (who stated something to the effect that being in her shoes as black for so long has meant she hardly knows what it is like being white which makes for quite an interesting defence of her seeing herself as ‘black’ given her deeper identification with members of the black community (in this instance in the Afro-American context). This type of phenomenon is not unknown, but, I suspect, will become more prevalent in a dilution of so-called pure ethnicities and where people are more permitted to assume identities, fragments and aspects of identity of their own choice (or expressed through forms of peer group identifications, etc.) rather than through accidents of birth and locality, education, economic privilege, etc. The reader might like to refer to my essay-paper on Polyvalency(?), Part LX in my volume titled Transformation through Re-Self-Organization(?)....


� 	Like, e.g., realism and idealism, empiricism and rationalism, forms of local under-reach and global over-reach, etc.


� 	The reader might like to refer, e.g., to Part III in a series of essays titled: Should the Professional Theologian Be Paid? A Working Paper in Meta-Theology in Four Parts: Evaluating a Meta-Theological Difference: What Difference Does a Theological Difference Make? Part III (& IV): Reconstruction of the Western Philosophical Project?





� 	In later essays the literal (in the context of the interrogative economy, as the second reply) will be defined as ‘apparitional’ and based on the suspension of the ‘as if as if?’


� 	This contrast is examined in a number of essays. The reader might like to refer to Transformation through Re-Self-Organization, Parts XXVII, XXVIII, XXIX, XXXVIII. Rescuing the child from possible or actual drowning is a compactual relationship (in which we normally invest our concern and care on a short-term basis [followed by divestment of the same]). Equally, the intrinsic equality to be realized in a friendship, through an ongoing resolution of inequality, is also indicative of the same phenomenon.


� 	Although, on the other hand, the ‘look’ of others can also deter us from misadventure and/or inspire our spirit of adventure, etc. A religious sense of conscience can also be approached under this type of heading?


� 	‘Passibility’ is a type of truth condition, a term co-extensive with possibility, probable probability and phenomenological factualness. It occurs in a list with ‘propriety’ as operating internally to the ambit of relationship or objective and ‘appropriateness’ as acting as external to the same. Passibility then arising from the emergent interaction of propriety and appropriateness. In the next sections of this extended-essay I will attempt to show how these three truth conditions and three other conditions allow us to determine what is valid or not valid in the re-constitution or reconstruction of this prospect as alluded to. We do this by ruling in what is acceptable and ruling out what is not acceptable and overseeing how these two aspects interact to form of sense of verificational integration, an arrival at an integrated vision of truth determination, and, an ensuing basis for an existential sense of community, etc.


� 	Refer to paragraphs 1941, etc. In effect proposing an object or set of objects X as well as our significant relationship R to the same. These ideas matching respectively the differential and the meta-differential associated with its respective discipline. So, e.g., in theology X = The Divine, and, R = the manner of our relationship to the same. The viable nature of such a discipline depending on a well-defined differential, meta-differential (and their interconnection through the invocation of a non-differential). So, e.g., in philosophy there is a philosophical notion of truth (T) and our relationship (R) to the same, etc. I.e., (there exists) E T & E R. A relationship that is both complex (through the endless invocation of relational modes of association) and simple (by being related to T).


� 	Alluding to the presentational economy of (phenomenal-phenomenologically oriented) presentation, (hermeneutically oriented) representation and (existential) re-presentation (in its non-systematic sense). 


� 	The reader might like to refer to a number of papers dealing with sequential analysis that can be found on Page 4 of my Recent Papers on my homepage site (which can be accessed by googling ‘noelshomepage3’).


� 	The reader might like to refer to a number of papers dealing with consequential analysis that can be found on Page 4 of my Recent Papers on my homepage site (which can be accessed by googling ‘noelshomepage4’; e.g., Transformation through Re-Self Organization: Part XXXII-XXXIV, e.g.).


� 	In this regard the theologian/meta-theologian can rework traditional and non-traditional theological themes and normalize through rectification patterns of response, responsiveness and responsibility engaged therein, etc. A contemporary example here could be the dissemination of a ‘green theology’ that recognizes both the problematic nature and problematic consequences of global warming and the need for forms of existential re-alignment in that regard. Or, conversely, recognizing a need in a relatively orthodox theology to vigorously remonstrate with their extremist brethren on the non-existential viability of their distorted form of theology (to the extent that it fails simple tests in the determination and appreciation of its existential viability?).


� 	Should the Professional Theologian Be Paid? A Working Paper in Meta-Theology in Four Parts: Evaluating a Meta-Theological Difference: What Difference Does a Theological Difference Make? Part III (& IV): Reconstruction of the Western Philosophical Project?





� 	We could metaphorically equate desire with the notorious Higgs boson; a force that creates matter, the semblance of matter. In this case gives a sense of material force to the intentional representation intensified through such aspirational motivation that inspires the same. 


� 	Treating each aspect as entailing a ‘horizontal’ overall suspension/overall hermeneutic circle. Ascending the epistemological hierarchy, in its epistemological organization, through an entry into that aspect, effecting a full completion of that aspect and, then, through the center of this suspension rising to the next aspect. Whereby ‘rising’ we mean an increased complexification in ensuing epistemological organization (just as we rise through our orders) and rise from the sub-intentional to the intentional to the trans-intentional.


� 	E.g., in this regard, we will assume that relating ‘what’ with ‘how’ is the same as relating ‘how’ with ‘what’, etc? Is this presupposition valid?


� 	Giving the ‘Y’ to ‘why’, ‘H’ to ‘how’, and , ‘W’ to ‘what’ this gives us six permutations of the combination of W + H + Y: WHY,WYH, HWY’ HYW, YWH, YHW.


� 	Let ‘T’ stand for ‘text/s’, ‘M’ stands for meta-texts, and, ‘N’ represent ‘non-texts’. Thus, general alignment operates on the level of TMN. Whereas particular alignment is TM, MN, NT. Whereas specific alignment is realized through TT, MM, NN.


� 	Alignment through re-alignment could occur, e.g., without invoking a process of re-de-mi-alignment, when, e.g., I know and find I have thirty dollars on my person by counting what money remains (in my wallet). 


� 	As noted in the example of the child about to fall into the well or river.


� 	I am indebted here to comments recently made by Lindsay Mell about the need for a mutual relationship between “truth and trust”. The central rationale is that the prime function of a discipline or a connected set of disciplines is the overall advancement of the human condition (both subjectively and collectively). The central aspiration is that trust or faith that must be exercised in the functioning of a discipline in the hope that this advancement of the human condition is realized. E.g., if the central premise of a philosophical discipline is truth then we need to find ourselves aspiring to our placing of our trust or faith in this truth in the hope that the integrity of that discipline is enacted and realizes this advancement in the state of our human condition (through an apposite and adequate realization of an enrichment in identity and value formation).


� 	Whose possible forms of configuration is established in and through its transcendental ideality.  A dominant life-world is a major life-world, all others being minor life-worlds.


� 	For some theologians, ‘serendipity’ may have a more important role to play for obvious reasons.


� 	E.g., through our aspiration lens of phenomenal-phenomenological ‘realism’, the potential difference between that and existential idealism’, and the hermeneutic, methodological techniques invoked for crossing this potential difference between such ‘realism’ and ‘idealism’.


� 	Given that the meta-critique, in turn, likewise can be critically reassessed and given a re-assessment.


� 	This doubling also acting as a structure in which we can philosophically examine various theological concerns, or, theologically examine various philosophical concerns, or, meta-theologically examine various theological concerns, and v.v. (as well we can meta-philosophically examine various philosophical concerns, and v.v.).


� 	As associated with my concept of orders.





