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A Third Preview: The Non-Finality of an Apparent Finality


I am left wondering how a preview, as a pre-viewing, can see something not yet formed? Part III, at this moment of writing this text, is only a title, a subtitle and a set of six headings. Barely a ghost of a text, indeed, considerably more in the form of a meta-text. The merest spectre of a possible discourse. But, be that as it may, as ever, let me persevere and discuss that which as yet has not been discussed, and, I confess, barely thought through... but, about to be revealed to whom, I might add, will be all concerned parties, including myself. Hence these brief jottings on the nature of evaluation, valuation, value… on the nature of the ‘valuing of value’ which is a different matter,
 indeed, and should introduce us to the existential dimension… to which, I am hopeful, this Guide might direct us towards both as an introduction and a better understanding… for ‘all’ parties concerned…’ (i)


We might surmise that ‘the meaning of meaning’ is ‘meaningfulness’?
 When people say they are looking for ‘the meaning of life’ what they may well be saying is that they are looking for ‘the meaningfulness of their existence in this world at large’. A ‘semblance of a world’ that I would like to describe as ‘being shared in a vision of an overall life-world as collectively lived with(-)others, before(-)others, and especially through(-)others...’
 Therefore, in this regard, we will need to make a distinction between ‘value per se’ and the ‘valuing, disvaluing, and devaluing of such value per se’. That, with respect to the latter, let us more reflect upon the possibility of a positive evaluation of such relatively immaterial valuation since it would appear that both disvaluation and devaluation, inevitably, would lead us back to a realm of mere value judged more along the lines of either its positive approbation or its negative disapprobation… but, where, at the end of a process of negation, it would leave us with the value-less, a complete absence of value much on a par with the spending of our wages or capital, or, worse, the gambling away of our wages or capital.
 What, then, can we say about such to-be-valued ‘meaningfulness’? Now, if we were to explore this idea through a negative nihilistic lens, we may well then conclude that such potential ‘meaningfulness’ is equally ‘meaningful-lessness’ granted that ‘the meaning of meaning’ is ‘just not meaning’, and, therefore, could, instead, be rendered, as a ‘meaningful-lessness’. On the other hand, through a more optimistic lens of a positive nihilism, such meaningfulness could well be viewed as an emergent realm of meaningfulness that just cannot be reduced to its material footprint, ruling out, at the same time, all vestiges of a negative nihilism. That in taking this direction in this argument, in taking this ‘turning’, all choice in this specific matter, therein and thereafter, must also effectively rule itself out likewise! Leaving us, thereby, with a realm of value per se and another realm of meaningfulness per se. That this latter realm can be none other than an existential dimension where the positive valuing of valuing must be differentiated from the mere value of value, where the latter can only be a realm of the relatively non-existential. That, despite an obvious incommensurability between these two orientations in significance generation, still, they must also be accommodated given that the latter arises from the former, and that as all relationships are reciprocally entered into, it follows that the existential domain must also be able to inform the relatively non-existential, and v.v. (ii)


In delineating these two realms of the relatively non-existential meaning and relatively existential meaningfulness just what correlations, accommodation, and transformations might be envisaged as operating both within and between such relatively incommensurable realms of experience? To what extent could such interactions be envisaged? Surely, as the person can experience both domains it follows that such a distinction must also be relatively non-incommensurable, implying, furthermore, that some form of an economy must be in place between both orientations rendering such relative economic incommensurability relatively commensurable by virtue of the existence of such an overall economy. Otherwise, we would be left with two different people experiencing two different realms of experience and where neither could meet each other, and so on. Let me explore further this idea of meaningfulness as an existentially oriented phenomenon, asking under what conditions is the relatively existential being experienced? To advance these reflections, let us reflect upon the analogical metaphors being explored in the following meditation upon meaningfulness… (iii)


In a previous review
 I disparaged the unimodal nature of navel gazing as one-pointed and just not able to inform us as to where we were in the world, and, by extension, as also being unable to appreciate itself as ‘navel gazing’. A point qua point tells us nothing about where that point is, and what that point exactly is or could be. Indeed, if we can recognize our navel as being ‘our navel’ then our meditations are not just one-pointed. Or, put another way, the sheer precision of a single point just cannot be perceived (because perception, and its apperception, is both ‘a relationship between relative points’ conducted ‘within the co-related field of perception’, etc.
)… (iv)


Imagine if you would a virtual line, or string, running from the core of your psychic being and out through your body, let us say through the navel, and extending out into the immense depths of space traversing past the Milky Way, way past this local galactic cluster, say for 13.7 billion light years, and perhaps even further. Along this line, or imaginary string, let us ask just one question at any chosen point, namely, “just what value is being experienced, if at all, here, at this point of our choosing, as we find ourselves being ourselves within this world at large?” (v)


Let us start in the central midst of our embodiment. We ask ourselves this question here, but, find nothing of value. What value could possibly be found at the so-called center of our being when, without some form of relational contrast, no contrasting sense of a relationship would be able to be discerned! A point is a point, and with a point there is no point in asking “what might ye be” when the answer can only be nothing, zilch, bugger all… (vi)


We travel now some distance along this string and look down upon the world far below us. With the miraculous gift of a wonderfully powerful eyesight, we are humbled as we see billions of people just like us making their way across the surface of this Earth. What special value could I possibly possess that might set myself apart from these people who appear as if upon one huge anthill – am I no different from these specks of animated matter? (vii)


Now, passing the edge of the Milky Way, I become privy to the sight of a myriad of other worlds, some inhabited like Earth, and upon their surfaces I contemplate all their creatures both bright and small. With the induction of a profound humility, I perceive myself humbled by such a sight, realizing that before the sight of some I am little more than a worm, a minute flea, not even worthy of being looked down upon… (viii)


Extending every further out into the dazzling darkness of a near empty space ever filled with the unexpected my humility now know no bounds… feeling as if reduced to a single gain of sand on the roaring shores of some giant sandy planet shrouded in haze of endless storms… (ix)


But, in a moment of insight, I am taken back. I lived in a world where I valued others, those people that enriched the course of my life, and, where some of these good folk indicated through small admirable signs of reciprocity, they did value me in some small way or other just as I might value them, in turn, meeting the glimmer of an undisguised smile or the friendly sound of a repeated greeting… (x)


The core of my inner being had as much ‘heart’ as an onion peeled back to finally reveal its innermost depths of being… an empty-emptiness as was to be equally had in the depths of space. No, what meaning and meaningfulness we will experience, from time to time, must be had when shared, when we stand in the midst of welcoming folk whom we recognize in a manner similar to how we find ourselves welcoming them… (xi)


The moral of this image is that along this infinite string no value could be found except in the proximity of ourselves with others, when and where we share a reciprocity with others in a manner that they, too, in turn, will share with us… (xii)


Through the uniqueness of our differences each and every different relationship must also be profoundly unique, special, completely incommensurable yet find commensuration in its own sense and semblance of a world, the world of that specific relationship. To enter into such a world, we must simultaneously leave it at the same time… through the auspices of an extensive suspension.
 Ever thrust back into the concrete, historical specificity of a living-experience ever re-lived as re-lived-experience, forever on this cusp between sheer meaningfulness and mere meaning… finding through the appearance of such choice which realm we might prefer even though we must walk with a foot in both domains... as if straddling this abyss in between… walking with a limp if we cannot balance both sides of this existential equation. (xiii)


But, analogies can only take us so far before they deserve to self-deconstruct… insightfully offering us an additional, dialectical-like commentary in the face of their imminent dissolution…
 (xiv)


For the sake of simplicity, let me proffer the confusion and perplexity emanating from the following to make a similar point.… Before us, to the left, we have the domain of the relatively non-existential world of mere meaning and value, and, to the right of us, we have the relatively existential world of sheer meaningfulness and the relationally valuable. Which would you choose? But, before you choose, be forewarned that neither choice is possible. To choose the relatively existential we must choose the non-existential and subject it to relative existentialization, whereas, to choose the non-existential we must choose the existential and then subject it to relative de-existentialization. Can we win here? Of course, we can, by metaphorically walking a middle path… where both existential and non-existential have a part to play, working together to both discern, differentiate and integrate those correlations, accommodations and transformations that need to be made in order for us to walk with both of these legs… since we need both legs to walk upon this middle path…. (xv)


In this Guide, this map to the existential dimension, let me attempt to square this metaphorical circle through noting how, in this instance, we need to forget the following instructions in order to follow through… hopefully meet with at least some small degree of success. (xvi)


In essence, there can be no final instructions because when we arrive, we have arrived. But, as intimated, our arrival is also our departure… and, our very departure is the necessary condition needed to return once more… in an eternal recurrence… for without such meaningful re(-)iteration of meaning there could be neither ‘meaningful-meaning’ nor the ‘meaning of such meaningfulness’… (xvii)

Just as a person has a shadow, and, the shadow of a person must have that person co-present with such a semblance… just as substantial as the bubble that contains the full-emptiness of what it encompasses within… when pricked…  (xviii)


But, such is the ‘value of value’ when some would say it is ‘the valuable’, ‘the to-be-valued’, and, where others might say it is ‘valueless, without value’… and where we, in this world, must learn to existentially differentiate and discern the meaningfulness of both positions, whilst walking a middle path in between the same..!! (xix)


…ultimately learning to differentiate and discern ‘the existential value of the non-existential’ and ‘the non-existential value of the existential’..!!
 (xx)






      Noël Tointon, Wentworth Falls, 1.12.22.

� 	On the understanding that ‘the x of x is not x per se, being non-x or meta-x, etc.’ Opening up, in effect, a relatively incommensurable chasm between ‘a meta-value reduced back to the realm of non-pro-relational (counter-spiritual ‘materially’ oriented) e/valuation’ versus ‘the pre-relational emergence of an existential realm of (counter-material, ‘spiritually’ oriented) e/valuation’. 


� 	To render this argument more complicated some people could argue that ‘the meaning of meaning is meaninglessness’ running a nihilistic argument, be that either in negative mode, or, preferably, in a positive mode. Perhaps running a transcendental-like argument that ‘meaningfulness’ is ‘meaninglessness’ on the grounds that without a nihilistic basis there, otherwise, could be no transformational realization of both meaning and meaningfulness, etc. or, without an emptiness of substance there could be no substantial-like transformation, etc. (as refracted through a Buddhistic lens).


� 	As noted elsewhere, the nomenclature ‘(-)’ means ‘the presence of an ongoing, trimodal economy where working proposals, hopefully, are continually updated in a stream of “relevant enrichment expedited through competent-authenticity” instigated by both ourselves and others’. Here the economy implied is one being passively standing with others, acting actively before other, and being engaged through others.


� 	Others might argue here, that an asymmetry exists on par with the idea of ‘goodness’ to the extent that ‘badness’ or ‘evil’ can only be thought and experienced as that arrived at through a relative deprivation of that goodness, like, e.g., the rotting of an apple. That, when it has completely rotted away nothing is left including its non-goodness implying that the non-good, say, evil, or, the lesser in value, is more the relative absence of the good, or value, etc. (and that such bimodal categorization is not between equivalent ontological or epistemological states?)? Either way, a path exists for differentiating ‘value’ from the ‘valuing of value’ that would allow us to tentatively run this economy between the relatively existential and the relatively non-existential in a non-bimodal format given the accommodation of these relative incommensurabilities within the relative commensuration of the requisite economy required that would allow us to run such a tentatively relative, non-absolute differentiation. A state of affairs reflected in the rule that ‘relatively existential arises through the relative existentialization of the relatively non-existential’.


� 	The second Preview to part II.


� 	By ‘etc.’, we can read the necessary co-related sense and semblance of a subjectivity in keeping with the nature of that overall field. Just as the seeing of a series of points must involve the co-association of a visual perceiver able to visually discriminate between those same points in that same semblance of a visual field.


� 	Where each act of suspension automatically invokes a de-suspension, and so on, and so forth.


� 	Invoking the ‘fallacy of the over-extended analogy’. But, where their failure is equally informative. An invaluable object lesson in dialectics. Our success in failure, and, our failure in the midst of success.


� 	Because, for a start, we do not live by bread alone! Equally, we cannot live on ‘the smell of burnt offerings’, so to speak. Or, said another way, the existential value of the existential is without such value, sheer emptiness, and, where the non-existential value of non-existential value is equally valueless – leaving a middle path with only a non-absolute relativity between the existential orientation and the non-existential orientation… but, still, being left with the exquisite need for a subtle preference for the former (on par with a subtle ‘pro-anti-representational stance’ as discussed in Part II. E.g., refer to II.382). 





