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Should the Professional Theologian Be Paid?

A Working Paper in Meta-Theology in Four Parts:

Evaluating a Meta-Theological Difference: 

What Difference Does a Theological Difference Make?

Part III (& IV): Reconstruction of the Western Philosophical Project?

0. Introduction


In Part III I envisage a relatively radical way of doing philosophy, namely, by noting that philosophy as practised within the ideological confines of the Western Philosophical Project must put aside a so-called first philosophy (erste philosophie) but without the jettisoning of profitable techniques gained through the application of phenomenological, hermeneutical and existential approaches in investigations that have taken on a critical complexion through the apposite and adequate utilization of the overall transcendental suspension. In the past I have made a distinction between a relatively short term intentionally directed ‘project’ and a relatively longer term intentional ‘program’. However, given both the retrospective and prospective character of this Western Philosophical Project it might be better renamed as The (Overall) Western Philosophical Prospect. In effect, this continuation of philosophical endeavor through Western culture has acted as the major discourse and a major narrative in this regard. We could compare it to The (Overall) Western Musical Project or, rather, Prospect. Western musical traditions have collectively evolved from modes to diatonic keys to modern extensions of the same (through extending the use of relatively dissonance material to invoke richer overtones) but in a manner that has profoundly educated our way of doing music. Although relatively radical ways of re-thinking musical formats have attempted to subvert this ongoing dominance in musical thinking, they have either fallen by the way or have been re-incorporated within this pervasive form of dominance. Similarly, philosophical thought has been moulded by this dominance of a relatively integrated and collective sense of genre-control wherein philosophical forms, like musical forms, can only be envisaged and expressed primarily through such a hierarchical assemblage of genres under the non-absolute dominance of this Overall Western Philosophical Prospect. Given this paper must operate within its prospect(ive and retrospective influences) it follows that any attempt to replace such an edifice can only fail. However, seemingly important presuppositions about philosophical practice, when and where appropriate, can be deconstructed and, therein and thereafter, find a form of reconstruction that strengthens such an edifice in a critical light. Many of these presuppositions are reminders of a not too distant past when theological influences were central to the ongoing formation of this major discursive background. In this paper I would like to address a number of these misplaced aspirations by deconstructing this aspect, etc., removing theistic influences, reconstructing it minus such misplaced aspirations and, then, offer the theologian a chance to reinvest this philosophical world as lived with a critically re-constructed theological aspect if that can be demonstrated as both a viable and valuable working construct...? (0)

*Latest version: www.homestead.com/noelshomepage/noelsrelphil.html
In this critical task the theologian et al would need to both outline a viable theological difference and a valuable meta-theological difference (as defined in Part I and in Part II). Briefly, a ‘theological difference’ is ‘realized’ when we take a secular vision of the world from a theological vision of this same world as lived. A meta-theological difference outlining in what manner that that theological difference actually makes in the lives of its devotees, its communities, etc., should they be able to do this by detailing the nature for them of such a theological difference and, in so doing, through modes of positive engagement, demonstrate that it appears to engage an existential productivity in identity and value formation that positively contributes to both the life of the individual and the life of the community, etc., through the influence of such a positive meta-theological difference! (1)

In this task of reconstruction, or, rather, re-construction, let us not be tempted to rerun arguments of either an absolutist Modernism or a relativist Postmodernism. Indeed, by taking a middle path between such extremes, and others, let us re-construct this Overall Western Philosophical Prospect in such a manner that also encourages the healthy exercise of a viable and valuable process of theological re-construction, should that be desired, and, in so doing, re-direct the minds of theists towards more existentially profitable pastures should they wish to live their lives in this manner despite the two-edged sword associated with this or any other type of constructed paradigm…!
 (2)


In what form should this middle path take? Although, ultimately, we should reject both absolutist and relativist arguments yet they both have an important role to play when taken and read in a non-ultimate sense! Absolutist formation is essentially an amalgam of a priori and analogical modelling. On the other hand, relativist attitudes essentially reflect the intentional grounds for the functioning of the overall transcendental suspension/overall hermeneutic circle of comprehension, etc., as well as expressions of possibility that can be either envisaged in a form that could be realized, and, when and where appropriate, in a form that could be enacted. (3)


From a conjunction of a non-ultimately treated absolutist and relativist tendencies we arrive at an arena where evidence, of various kinds, can be both envisaged and possibly tested. Evidence will be defined as a confirmation of associated ramifications (i.e., present implications and future consequences; simulation and testing occurring in both virtual and non-virtual terms of reference).
 (4)

By such means, we can both deconstruct and re(-)construct this Overall Trans-Western Philosophical Prospect.
 But, as already noted, all constructions, all constructed points of view, are two-edged swords (especially when related to a religious life-world as previously noted). (5)


Alas, in the name of religion things are either constructed or deconstructed… either built or destroyed…! (6)

1. Introductory Outline of This Overall Working Paper (in a Schematic Format)

Part I: Negative and Positive Critiques

i.
Introduction of the Theological Difference

ii.
Introduction of the Meta-Theological Difference

iii.
Steering Clear of Absolutism and Relativism

iv.
Thematizing the Phenomenal-Phenomenological Nature of Relationships

Part II: Significant Theological Pre-Conditions, etc.

i.
Introduction: Applying Negative and Positive Critiques

ii.
Four Separate Arguments

iii.
Collapsing to Two Arguments

iv.
Collapsing to One Complex Argument and its Ramifications 

Part III: Deconstruction & Reconstruction of the Western Philosophical Project?

i.
Introduction and Outline of the Western Philosophical Project

ii.
Problematization of this Project

iii.
Rejection of a Series of Misplaced Aspirations

a.
Soul

b.
World Soul

c.
Absolute Identity

d.
Absolute Interpretation

e.
Perfect Consequential Determination (Karma)

f.
Absolute Reason

g.
Absolute Intentionality

h.
Absolute Appearance

i.
Absolute Isolation 

j.
Absolute Separation

k.
Absolute Difference

l.
Absolute Non-Difference

m.
Absolute Destiny

n.
Absolute Mathematization of the World

o.
Absolute Reductionism

p.
Absolute Systematization

q
Absolute Foundationalism (First Principles)

iv.
Ramifications of this Radical Reconstruction 

Part IV: Provisional Conclusions

i.
Introduction to a Meta-Theological Critique

ii.
Theological ‘Work’?

iii.
Theological ‘Pay’?

iv.
The ‘Salvation’ of Theological Salvation in an Existential Light? (7)

2. The Basic Outline of this Essay-Paper


First, let me explore the phenomenal reality of this Overall Western Philosophical Prospect. (8)

Second, let me outline in what manner this philosophical prospect is problematic. (9)


Third, let me introduce the concept of misplaced aspirations that construe, or, rather, misconstrue the efficacy of this major narrative or any other discursive narrative. Given that such a platform was originally invested in a theological world view despite the deconstruction of that world view many features invested by such a type of positioning remain in this Post-Postmodern era of the Contemporary. Let me identify some of these defective aspirations that are still directing, or, rather, mis-directing, much of this type of an overall narrative as is to be found in the reading/writing of any form of project, program or prospect. (10)


Despite such deconstruction of both this major narrative and its misplaced aspirations let me then reconstruct the outlines of a re-constructed basis for philosophical investigations with a greater sense of the critical. (11)


In a fourth section let me provisionally conclude by noting the ramifications of this transformation in philosophical style and how the theologian might be able to re-invest the same with a possibly viable and fruitfully re-constructed theological discourse (without privileging either a secular, non-theologically oriented style or a non-secular, theologically oriented style in discursive dissemination). (12)


In Part IV I will briefly note a series of points that sum up, criticize and extend this process of re-constructed deconstruction. (13)

3. Deconstruction/Re-Construction of this Overall Philosophical Prospect

i. The Overall Trans-Western Philosophical Prospect


Does this major narrative or grand discourse actually exist? I would ask: “Is there an elephant in the elephant house at the zoo?” Could we miss or overlook such an edifice or are we attempting to privilege or reify only a certain prominent strand in Western thought and practice? Or, again, are we merely guilty of overlooking the influence on our being in this world with-others through our thoughtless non-awareness that such an influence does, indeed, control the very way we think about this world as lived? Just as for a fish in the ocean, the water is something, we could imagine, that is just ‘forgotten’ about? More experienced in its apparent absence to being, for, paradoxically, without it a fish would drown. (14)


So hegemonic is this intellectual force that it either rules in or out (and sometimes both) the philosophical practices of other cultures, or, tries its very hardest to appropriate the same within on its own terms of reference. So, e.g., past treatment of ‘Indian Philosophy’ by professional philosophers in this Western Tradition have reviewed it as if it were not a true or real form of philosophy. Or, again, that the Chinese were not very philosophical as we know it and were much more interested in aesthetical and ethical concepts like harmony, propriety, etc? But, then, we must ask how does this august tradition deal with Postmodern criticism of its own fabulous sense of self? In a similar manner – through rejection or misappropriation, although, more usually, as a product of both forms enshrined in suspicion (of difference, of the other…)! (15)


In the Introduction I compared this Overall Western Philosophical Prospect with the equally hegemonic Overall Western Musical Prospect. Our Western ears are so trained in major and minor tonalities, traditional genres, etc., that other traditions are either written off or absorbed in some form or other (and, usually, misappropriated at that
). Doing so through reducing music to scales (and sometimes earlier modes), assuming disseminated formats and forms through adoption and adaptation of musical genres already established, etc. And what it cannot immediately appropriate it either writes off such music as not ‘music’ or misappropriates the same… or as a product of the same in a responsive pattern of both rejection and non-rejection. In a similar fashion this confined set of loosely integrated cultural philosophical practices
 defines how this type of investigation will or will not function as a philosophical project or program, i.e., as a prospect (that both ‘reads’ the past and ‘writes’ the future) (through an assortment of qualified appropriations/misappropriations and/or rejections of such relatively foreign and non-foreign elements). (16)


Although highly criticized in its Modernist incarnation by its Postmodern re-incarnation the rules of the game have only shifted slightly in favour of the latter. In this minor philosophical life-world we still use arguments, metaphorical forms of analogical comparison, a foundational logic centered in a principle of identity versus a principle of the excluded middle, impute various misplaced aspirations, adopt various games like conferences, seminars, papers, etc., along with an appeal to a variety of first principles whether we are cognizant of that or not. However, in the minor life-world of the (professional/non-professional) philosopher the Postmodernist still wants to argue, and, argue with the Modernist, etc., and v.v., so, they must do so on a common territory given that it is being fought over…. (17)


It could be said, as a bold generalization, that Modernists have good intentions and intuitions but cannot ultimately argue for the same in a modernist fashion, and, Postmodernists have a more successful style of overall critique but with ultimate outcomes that may well have tragic consequences given their inability to re(-)construct a responsive civil society with a responsible re(-)direction of culture. Indeed, the latter, generally, have no idea how to deal with ethical considerations.
 In my estimation we need a thorough critique of both Modernism and Postmodernism and we have, e.g., a beginning of this critique in this current essay-paper… as already found mirrored in the embryonic formation of the Contemporary era? (18)


If something works for us then why try to fix it? What is it that is problematic about this hegemony of this grand prospect (and its vast assortments of hierarchically arranged discourses and sub-discourses, etc.)? (19)

ii. The Problematization of this Grand Prospect


This grand narrative (of expected overall philosophical style) and its assortment of associated philosophical sub-discourses (with varying degrees of relative commensurability/non-commensurability) is problematic for a number of reasons. Basically, it cannot realize what it sets out to do (with a relative disconnect between theory and practice, etc.). It is either too critical and destructive or too non-critical and confabulatory… privileging imputations well and truly beyond their level of useful employment, etc. The modernist problem being that we cannot absolutely privilege our pre-judgments as prejudices, and v.v. That the same applies equally to the Postmodernists given their inheritance of the same and a critical lack of a systematic treatment of these ‘entities’ or ‘processes’, i.e., as functions, that should not be deployed in ultimate, non-relative terms of reference. Furthermore, given past associations with the historical centrality of a theological prospect numerous distortions remain despite a general discrediting and excision of the theological style of discursive formulation. As a result, numerous, heavily related misplaced aspirations remain in place, more often than not quite overlooked, but very capable of distorting the philosophical field of dissemination enacted under their aegis or auspices. By examining some of these misplaced aspirations we should be able to recognize others, and, hopefully, the misguided reasons for the perpetuation of their existences beyond their level of applicable employment and enactive deployment. (20)


Despite the apparent integrity, e.g., of the ‘Grand Prospect of Contemporary Physics’
 at its very center we have a series of seemingly incommensurable rifts like the controversial contest between relativity and quantum physics; matter and dark matter; energy and dark energy, gravitational and non-gravitational forces, etc., etc. Yet despite this we have the appearance of an integrated physics. At the very center of this Philosophical Prospect we have the Modernist versus the Postmodernists, or, more traditional realists versus idealists, etc. If a traditional prospect, whatever its discursive application/s, cannot agree with itself how could it function effectively?
 (21)


A contest itself demonstrates that certain rules of that game have been already decided as pre-conditions for the contestment of that contest. So, such apparent disunity is more of a relatively superficial phenomenon. Still, the continual debating of such often interminable controversies is indicative that not all is well in that regard. What is it about Modernist Philosophy that allows itself to be such a suitable candidate for an all too often successful Postmodernist critique? And why is it the case that Postmodernism is given such a glowing press, and not a black press, when it appears to have little to offer to the Contemporary person submerged under the travails of this world in transition, this world undergoing an unprecedented intensity of transformation? (22)


Both schools operated with flawed premises. Modernists are besotted with illegitimate absolutist arguments whilst Postmodernists often disport themselves without dignity in the terrain of a relativist swamp. Admittedly this is an over-generalization. But, what is it that attracts our contestants to privilege, in such a pseudo-psychotic fashion
, either absolutist and(/or) relativist arguments? Perhaps, in part, an addiction to certain misplaced aspirations symbolically situated with the same. So, e.g., the reification of self as a ‘soul’ may well be a desire for responsibility, integrity, immortality, etc. Or, the reification of consequences as ‘destiny’ condemns most people to a hopeless search for the same or a desperate quest to establish the actual possibility of this type of intentional target once nominated. Some people may well be destined for fame but most people are not (a bit like sending children to school that prepares them for a university when not all children can or should aspire to a university education?)!
 (23)


As already examined, absolutist arguments can be deconstructed by noting that their manipulation of so-called absolutes is impossible given that such impossible ‘entities’, ‘processes’ or ‘functions’ cannot be engaged; neither encountered nor recognized; in essence just cannot be entertained and thought in intentional consciousness and trans-intentional judgment! Similarly, relativist swamps can be drained through the simple recognition that the world is beholden to a non-dialectical inequivalence. Toss a coin and it lands either heads or tails (but neither both nor neither). Of course, in the quantum world this apparent realm of the ‘suspension’ may be present, yet, in decoherence all superimpositions collapse one way or the other… which reinforces this fact that in this world as lived we live on an uneven landscape with variety and variation along with an ability to be ever subjected to multiple readings (along with degrees of inter-commensuration, relative non-commensurability therein , etc.), etc. (24)


In this regard, for a critical stance, we can also dismiss an over-reliance upon a priori forms of argumentation, over-extrapolation of a probabilistic stance (in either Bayesian or frequentist interpretations), or, the utilization of forms of analogical thinking taking beyond their apposite levels of deployment. These last three forms of argumentation being permitted in moderation… if exercised in keeping with their spirit and the nature of their limitations. A priori constructions being useful for the formation of frames of reference (like dictionaries, defining the elements in a relational field, mathematical and other forms of equation, etc.). Probability being essential to scientific investigations. Whilst analogical modelling and comparison are central to all discourses as long as this aspect is not utilized beyond its apposite level of deployment. (25)


As briefly introduced earlier
 we need to traverse a middle path in argumentation. I noted that, ultimately, we should reject both absolutist and relativist arguments in an ultimate format and form. On the other hand, a non-ultimate treatment of these two forms of argumentation laid the apposite ground work for the critical deconstruction and re(-)construction of a more productive and effective discourse be that philosophical, scientific, artistic, theological etc. That absolutist formation is essentially an amalgam of a priori and analogical modelling, whereas, relativist attitudes essentially reflect upon the intentional grounds for the functioning of the overall transcendental suspension/overall hermeneutic circle of comprehension, etc., preparatory for all forms of judgment as well as being able to thematize expressions of possibility that can be either envisaged in a form that could be realized, and, when and where appropriate, in a form that could be enacted. That this conjunction of non-ultimate, relatively treated absolutist and relativist argument styles, in being meshed together, gives both the material for an overall transcendental suspension and its transcendental treatment as a suspension whose interaction through judgment devolves through viable forms of productive intentional reflection and enaction (to be realized through an ongoing suspension of the same). In no other way could our intentional lives proceed (being given a sense of direction through chaotic re-direction!)! (26)


From a conjunction of a non-ultimately treated absolutist and relativist tendencies we arrive at an arena where evidence, of various kinds, can be both envisaged and possibly tested. Evidence will be defined as a confirmation of associated ramifications (i.e., present implications and future consequences; simulation and testing occurring in both virtual and non-virtual terms of reference).
 [4] (27)


Now this evidential dimension is important in all forms of discursive dissemination in order to exert some form of a necessary degree of alignment with this world as lived. Otherwise we die! Even in a theological discourse this is as true as everywhere else. If a misguided religious specialist were to tell us we were all ‘chickens’ and should live accordingly and this ‘insight’ were instituted in an uncompromising fashion we would not last very long. Of course, a shaman might tell us that our tutelary deity is a ‘bird’ of a certain form (and that we share in the spirit of this bird) but that is another matter entirely. The moral of the story is that metaphors should never be treated as a literary device but not literally!
 To do otherwise, rightly, should dispose of both our sanity and our existence as a person in this world with-others? Yet, we persist with misplaced aspirations by mistreating such imputations as non-imputed representations, etc. Thankfully, we do not exactly do as we think we do and say we do in this regard. 

(28)


In the light of this advice how is a religious discourse to be treated in an evidential or evidential-like format? Let me define this nebulous concept of ‘evidence’ as ‘the apparent confirmation of associated ramifications’. Unpacked this means: the iterative and re-iterative phenomenal-phenomenological discovery of a relatively invariant conceptual territory wherein the associated ramifications, i.e., present implications and future consequences, are productive of a relative excess in existentially oriented e/valuation treated in either non-virtual or virtual terms of reference with, when and where relevant, enactive possibilities that consolidate the same relative excess in e/valuation. In other words, roughly speaking, we should account for the consequences of those textual representations in question be they in present and/or future terms of reference, in either non-virtual and/or virtual terms of reference. E.g., we could be in an intense argument with another person and so angry with them that we feel like punching them in the face. But in thinking through this possibility we should quickly comprehend that we would not like to be punched (back) in the face, that we might injure or kill them, that there are other ways to resolve a dispute, that it is against our moral upbringing, etc., and wisely conclude that there are better ways of resolving this dispute which should immediately be adopted, etc. Similarly, if a religious text should tell us to do x we should think through the ramifications of the same and determine whether we should follow such advice, etc. Applying a similar approach to any type of text that exhorts us to do x or not to do x, etc. (29)


In such reflections and patterns of ensuing enaction we might say that a priori structures act as a scaffolding for the modelling of our arguments. That modelling is for simulating the state of affairs being represented, and, with such to hand, we can then seek an appreciation of the ramifications of this affair between the a priori and modelling with or without probabilistic input… all subjected to an apposite and adequate transcendental suspension. That such an approach, critically enacted, should stand us in good stead as we make our progress through this World-of-Life… as realized in our ongoing engagement with this world as lived. That such an appreciation should take on an existential complexion with an emphasis upon the ‘here and now’ (hic et nunc) in so far as identity formation and value formation are both forged in this very here and now… be that in the form of a short term intentional project or a long term program; i.e., as written and underwritten in its apposite discursive prospect! (30)


However, in reality, we are beholden to intentional habits that effectively misrepresent the phenomenal-phenomenological reality of that to hand. By taking shortcuts, reifying language, privileging our desires, running absolutist and relativist arguments, entertaining non-existentially oriented practices, exercising false forms of logic, misguided reflections, over-relying on misplaced aspirations, mesmerized by illusions, seduced by delusional thinking, taking on pseudo-psychotic beliefs, entering psychotic states of non-aligned misrepresentation, etc., etc! That, how we might even approach a state of ongoing alignment itself seems an impossible miracle? But, then, as misguided as we often are, we can never be absolutely misguided! That, all misrepresentation, in essence, is relatively superficial although such outer layers of belief and interpreted experience may be impenetrable enough to obstruct a clear and distinct appreciation of our situation in this world as lived with-others, before-others. Although, at the same time, an insightful process of de-mis-representation of experience as lived and reflected upon is always a reality for us should we constructively set out to head in this existential direction of alignment through progressive re-alignment... in and through progressive re-de-mis-alignment, etc. (31)


One obstruction to the existential clarification of our existences with others is our being beholden to misplaced aspirations. ‘Misplaced’ in the sense that we misinterpret their phenomenal-phenomenological nature and consequently psychically de-center and de-align our being in this world with both ourselves and with others. ‘Aspirations’ recognizing a wishful element of desire that intensifies such misrepresentations of that brought to hand in such a misguided manner. In effect, treating ‘imputations’ as ‘non-imputed’! (32)


In the misuse of these types of argumentation we use and arrive at misplaced aspirations. Given that discourses are redolent with such misleading devices how are we to re-direct our attention into more profitable fields of existentially oriented engagement? First, let us note the general modus operandi entailed in such mistreated functions. (33)

iii. Misplaced Aspirations


A misplace aspiration is a desired ‘function’, as an ‘entity’ and/or ‘process’, utilized in the formation of an improper process of argumentation and/or is arrived at in the course or conclusion of the same. In effect, they are invalid imputations by virtue of their analogical nature being taken beyond their apposite level of intentional deployment. In effect, as noted, treating ‘imputations’ as ‘non-imputed’!
 (34)


Misplaced aspiration is also a form of proliferation in the sense that such functions are either multiplied unnecessarily and/or exaggerated unnecessarily. E.g., we can name a person and it is the person that is named. But, wait, we think there is more to this than meets the eye… there must be something there that is to be named; to which this name inheres? Let us call this the ‘person’ or ‘self’ or ‘soul’… even though the person is already seen through their being embodied with a living body as a living person in this world as lived. A soul may well exist or may well not exist. The point here is this that we can name the already embodied person because they are with body and do not need to be with ‘soul’ as well! ‘Soul’ is surplus to requirements in this regard. (35)


The next item on my list is ‘world soul’.  Just as a body can be named so, too, can the world be named, but, this does not need to imply that the world needs to have a soul. But, a theologian might dispute this (basis for their concept of the Divine). If the integrity of the world allows a natural theology to exist, e.g., then is there a difference in our nomination here? Integrity does not need to be written as ‘integrity’ and cashed out with a reified imputation. Names are ‘names’, but, ‘names’ do not need to be named in turn. Or if named, then such meta-names are not correctly ‘names’ given their initial meta-nominative status, etc. Then, retreatment back to the initial object level in meta-status further demonstrates that such convenient and conventional ‘functions’ need not be ascribed with some form of existence above and beyond their phenomenological presentations.
 (36)


Similarly, identity is ascribed and cannot be articulated in an absolute sense. An apple is an apple, e.g., that apple in the fruit bowl, and, thus, no absolute form of identity need be supplied. Eat that apple and where is its absolute identity now? In the past, in my stomach, in my memories of its presentation before consumption? In reality, in a certain frame of reference, identity is nominated that is either in alignment with our experience or not, to some degree or other. We may be adequately sure that we eat that last apple found in the fruit bowl this morning. We do not need to be absolutely certain that this was the case. If we are sure then we are sure… until such a time we may need to doubt the veracity of former claims… in the process modifying truth claims and never absolutely being able to isolate such identities, etc. How else could I have eaten that last apple in the fruit bowl this morning? It was that apple that was eaten and not some misguided absolute representation of it! (37)


Our cultural worlds are riddled with such fruitful fictions (with certain unfruitful consequences). Obviously, they work well for us in provisional relative terms of reference, however, taken beyond such conventional levels of deployment we dig ourselves deeper into a deeper ditch of delusion, diminished insightfulness… (38)


Let us continue through this list as already supplied… making brief comments on this open-ended list of misplaced aspirations. (39)

Absolute interpretations can never be arrived at and need not be desired. We cannot be absolutely certain, but, then, certainty in interpretation need not be absolute to be relatively certain. Always leaving the door open to revise our synthetically derived truth determinations. (40)

Another problem is a belief in perfect patterns of consequential determination; e.g., strict karma; or, that every effect has a cause; or, that the world is perfectly reasonable. When we see a certain change is heading our way, we might be able to adapt to that possibility. If we were to see a tree about to fall upon us, we would normally, if we could, get out of the way. However, left-field patterns of change can catch us quite off guard. E.g., I remember putting on a university notice board the fact that I had a property that needed two more flatmates in order to share the cost of rent. A person wrote a telephone number on my notice with the name Pat beside it. I rang this number and asked to speak to Pat. Instead got a husband of a person called ‘Pat’ who wanted to know why his wife was seeking university accommodation? I returned to the notice board and found this person had put the wrong telephone number down and had now rewritten another one beside it. I duly rang that new number and spoke to a person called ‘Pat’ who became a flatmate in our shared household. Accidently the first telephone number was of a household with a person called ‘Pat’. I am hoping their marital relationship was not too stressed by my telephone call and feel it was remiss of me not to have re-rung that first number and tell them a wrong number was written on this notice board. The point I am making here is that for no real reason, beyond our control, things can happen with unexpected, chaotic consequences. If that husband was fearful that their relationship was about to breakup then such a ‘call’ may well have inadvertently ended that relationship for no real reason, grounded on the current reality of that relationship, on the part of those two parties in that relationship. This element of unintended consequences is often overlooked so besotted are we with a so-called ‘perfectly rational world’. Yes, the world is causal in complexion, but, small chaotic elements can have far reaching consequences well beyond any deterministic calculus, etc! (41)

Absolute reason is another misguided concept that works well enough in limited terms of reference a good part of the time but cannot account for chaotic intrusions into our simplistic view of the world. (42)

Similarly, absolute intentionality can be neither enactioned in virtual terms of reference nor in non-virtual terms of reference. What appears to be ‘absolute’ is merely an element of resoluteness arrived at through ongoing intentional resolution, indeed, the generator of the relational fabric of the relationship in question; i.e., its facticity, and, that existential element in surplus above its mere pre-relational inputs. An important implication to be realized here is that, as agents, we are not perfectly in control of our intentional lives and the manner they are enacted. Certainly in situations that are highly chaotic in complexion; although, it could be added, that each intentional moment itself is chaotically organized (in a process of resolution or in our re-directed engagement with another process of resolution in some other train of retained thought…). Still, this is not absolute, and, relative grounds of responsibility are not ruled out under more normal circumstances. (43)

Absolute appearance is another misnomer. Appearance/s have an existential ‘depth’ or ‘richness’ in keeping with the manner of their thematization. Furthermore, a noumenal dimension beyond appearances is a speculative fiction without any form of merit given our non-relational involvement with the same. That, what does not exist for us may as well not exist for us. Adherence to such an impossible concept can only distort our passage through this world as lived! (44)

Then Western culture is also steeped in a myth of absolute isolation. In truth, loneliness could only be experience in and through an absence of companionship and such an absence cannot be absolute. As a metaphor, like all metaphors, might find some form of utility, still, its absolute treatment should be quickly disposed of. It might feel an absolute fact for the lonely person, but, they still live in a world with others and it behooves both them and others to enrich ‘our’ mutual passages through this world together; albeit in and through an existential manner of mutual engagement (in order to 'reverse' this perception of a relative absence of personal interaction, etc.)! (45)

Then, what works for subjects also works for non-subjective objects. We are not absolutely separated from other things. We are intimately connected through a sea of meaningful being with such relative otherness… in a world interpreted both by others and by our own senses of self. Therefore, absolute separation from the world, too, is an ‘absolute’ myth and should be treated accordingly!
 (46)

Absolute difference is another misnomer. Relationships can only be had in virtue of some common property just as two people in an argument know they are having an argument together despite their relative differences. (47)

Absolute non-difference must also be ruled out of court. A relationship is between different things in virtue of a certain set of common features. From the dialectics of difference and non-difference, in being entertained, we must entertain both sides of this coin of relative differentiation and relative non-differentiation. (48)

The dismissal of absolute destiny has already been addressed. The ramifications of this type of misplaced aspiration have also been addressed.
 (49)

Absolute mathematization of the world is a characteristic preoccupation of the Western mind. It has been a fruitful proclivity if treated in relative, non-absolute terms of reference. However, absolute mathematization is fiction as shown by mathematicians themselves like Gödel, Tarski, Church et al. In a similar manner the absolute unification of physics is equally an illusion, if not a delusion, in the minds of those over-preoccupied with such an impossible to arrive at state of affairs! Still, this does not overrule a process of progressive relative integration through qualified, relative re-integration. (50)

Absolute reductionism must also be dismissed. Pull a mechanical clock apart and it no longer tells time. Smash those parts that make that mechanical clock and you could never put that same clock back together again. Partial reductionism might have some value to contribute to our investigations, especially coupled with its integrative reversal, but, the use of an absolute reduction in those same investigations is to oversee the destruction of that same project or program? Moreover, in attempting to oversee such a prospect we should also realize its impossible-to-realize status! (51)

Conversely, a process of absolute systematization is also an impossible project or program to orchestrate. Relative systematization might be useful, on the other hand, absolute systematization is both impossible to achieve and eventually destructive of that enterprise! (52) 

Last, but most certainly not least, a totally misguided desire to find and/or formulate absolute foundations through a determination of first principles is a fool’s errand. We can retrospectively determine what relevant pre-conditions might need to be in place, however, we cannot retrospectively determine such impossibilia given such retrospectivity for a start. Given that the absolute nature of absolute foundations, etc., is non-obtainable how else should we construct our discursive constructions? What are the potential philosophical and theological ramifications of this type of critique (as we find ourselves enmeshed is this proliferation of misplaced aspirations, e.g., etc.)? (53)

iv. Provisional Conclusions: Ramifications Arising from this Re-Construction


As noted elsewhere, a first philosophy, a desire for first principles or foundations, is a mistaken approach to adopt in the pursuit of our philosophical explorations. Rather a better approach to our simulated presentations/representation/re-presentations is:

…be found in our examination of simulations to the extent we are dealing with 'simulations' as 'aligned correlations' and projects are relatively grounded on these grounds of correlations, etc. Indeed, we might go so far as to say that 'correlations' are more correctly 'correlation/s' and 'alignments' too are more correctly titled 'alignment/s'. Thence on this fleshed out vision of 'simulation/s' as 'alignment/s' coupled with 'correlation/s' we might now be entitled to say that Contemporary Philosophical Project/s perfectly, or near perfectly, reflect/s this ability to utilize what is to hand and observe correlation/s, alignment/s and simulation/s in as critical a manner as possible through the utilization of the overall transcendental suspension/s. Such patterns of simulated correlational alignment being entertained and engineered between the objective, inter-objective, subjective and inter-subjective dimensions; and, between textual, meta-textual and non-textual aspects of textual experience, and,  those expectations entertained in a reasonable form and on reasonable grounds of iterative stability (of habits and other forms of phenomenal repetition). That on such grounds we then can virtually and/or non-virtually contemplate forms of simulation/s, etc. [39]


Although some degree of commensurability is now assured, we should not rest but contemplate in what manner this set of Contemporary Philosophical Project/s are configured and can critically assist us in our future philosophical thinking? Be that in terms of an intentional economy; an enactive economy (through the enaction of the former), a consequential economy (through a consequential treatment and appreciation of the former); an amplificational economy in the augmentation and/or enhancement of value derived through the former economy; and, the overall existential economy itself... in which is/are subsumed all such project-aspects..!!
 [40]

I.e., rather than running a philosophical economy supposedly based on first principles, instead, let us take what is already to hand, namely correlations, etc. Looking at alignments and non-alignments, processes of transformation among the same, etc. All in all, a more sensible, natural approach to any form of investigation. Effectively, through such an approach re-writing this Grand Overall Trans-Western Philosophical Prospect (given that it acts as a grand narrative even if not perfectly integrated, cannot universally resolve interminable controversies, etc.). (54) 


Hence this new emphasis upon correlations between objective, inter-objective, subjective and inter-subjective elements, and, between textual, meta-textual and not-textual considerations (and their allied concerns, respectively, of phenomenological, hermeneutical and existential considerations). Moreover, we note alignments therein and transformation in such processes of alignment/de-alignment/re-alignment, etc. Alignment taking place through processes of re-alignment. In such a field then examining apparent forms of ‘evidence’ in terms of the ramifications to hand to be uncovered in those explorations. In all of this there is an overseeing the appositeness of our arguments as we move from an a prior scaffolding to analogical modelling to probabilistic and/or consequential considerations, and v.v., (all via the suspension of the suspension, etc.), etc. (55)


Having displaced a theological complexion in our investigations in what manner might a theologian be invited to re-invest their vision of our world as lived with a theologically oriented form of re-writing, albeit in and through a critical format (observant of the strictures elaborated in the course of this series of essay-papers?)? In exactly the same way we would conduct our a priori scaffolding, modelling, enacting an existential course of behavior, examining evidence in consequential terms of reference, exercise absolutist-like functions in a non-ultimate manner along with our exercising a relativistic approach also in a non-ultimate modality of reflection and enaction, etc. (through co-opting, in the process, the apposite and adequate utilization of the overall transcendental suspension also known as the overall hermeneutic circle of comprehension, etc)..! (56)


How, in this process should the religious person, or the non-religious person, approach traditional and non-traditional forms of misplaced aspiration? Through their suspension… and the suspension of the same… and their scrutiny in an evidential modality wherein we investigate the existential richness of those qualified functions under consideration, and, to what degree their utilization finds forms of amplification (through non-chaotically redirected augmentation and chaotically re-directed enhancement as examined elsewhere). (57)


How is this search for existential enrichment to be conducted, orchestrated and evaluated? (58)


Through the critical adoption, through re-adoption and re-adaptation, of apposite genres of behavior and interpretation in and through a pro-relational stance. Let me examine what is implied here? (59)


In a simulated identifying with the relationship or relationships in question we virtually and/or non-virtually simulate the ongoing resolution entertained by that relationship that gives it its existence. Through such identification we also take on the identity and value formation to be associated with such identification. Given that a relationship is psychically greater than its mere summation of relational participants it stands to reason that our identification with this excess or surplus in e/valuation will let us directly and/or indirectly share in this same existential richness expressed in and through that relationship. Thence the need for a desire on our part to circumvent the obstruction of misplaced aspirations and identify directly with our relationships as we find ourselves embraced, in our embodiment, embedded with others and embanked in this world objectively and inter-objectively, etc. Coupled with the existential imperative for the preservation, conservation, investment and divestment of the value of our relationships as we stand in an attitude of openness to this relational world of existential e/valuation. Thence the value of this existential sense of a pro-relational process of identification… an aspect of our existence with-others that the theologian needs to take into consideration in their re-construction of a theological discourse (with its emphasis upon the existential sense of the living present/presence, in the very here and now, rather than over-identifying with religious goals of transcendence, salvation at the end of the world, re-birth in heaven, enlightenment, meditative immanence, etc.) etc! (60)


Just as the world can be profitably viewed as being created in each and every moment, and with ourselves as an active and passive part of this process, so, too, a religious sense of salvation can be seen to occur in each and every moment if properly attended to… thence the need for an existential attitude to this world as lived, be that in religious or secular terms of reference. Hence this re-invested existential sense of ‘salvation’… be that seen as a stepping stone to other forms of religious salvation, or, merely as a way of re-investing the secular value of our being in this world as lived as we find ourselves before-others, with-others..!! (61)


Granted that this existential transformation can be enacted we must now ask just how is this existential re-orientation to be exercised? Through a ‘turning around’ of our conjectures, imputations, our clinging to our misplaced aspirations and other forms of obstruction, along with all idealized notions of self, others, the Divine, etc.
 Into this emptying, emptiness of attitude, through the natural exercise of the overall transcendental suspension, and its formation of significance in and through its parallel formation of an overall hermeneutic circle of comprehension, identity and value formation is unleashed. Let us then attend to the outpouring of value that issues forth in and through and beyond such an attitude of existential openness to the value already mutually resident in this world as lived… and in the process re-invest it from this lived perspective of an existential re-orientation. In the process ‘moving’ towards this relationally oriented sense of an existential imperative entailed in an existential process of relationally informed re-direction. Thence our alignment through re-alignment... through re-de-mis-alignment, etc!
 Thence this ensuing existential transformation through this revolution of the intentional and the trans-intentional. Moreover, let us also note how such re-direction also co-opts associated emotions that, in turn, promote an intensification of our mutual awareness of this world as lived through its existential detailization.
 That through this ensuing surplus in identity and value formation, through such empowerment, in this pro-relational stance, we find that we are assisted in the relative exercise of our free will... to existentially enrich this world and be existentially enriched in turn... be that in either a theological frame of reference or a non-theological frame of reference..!! (62)
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2. Meta-Theological Critique

i. Introduction


A ‘critique’ is the appreciation of that subjected to such appreciation and can be conducted either in relatively critical terms of reference or non-critical terms of reference. In a critical orientation we observe the phenomenological nature of both the phenomenon or phenomena in question and the phenomenological nature of the frame or frames of reference utilized in those investigations. In this light we choose to be aligned, through progressive re-alignment, with the apparent phenomenology involved in both the reception of the intentional objective/s in question and the frame/s of reference utilized in that ‘phenomenal situation’ as phenomenological situated. The latter in terms of its conventional treatment and its critically oriented retreatment. In other words, discerning both the phenomenological-phenomenological nature of that under examination as well as discerning the modality/modalities of its examination/re-examination. Given that even critical appreciation itself can be critically re-appreciated there is no reason why either philosophy or theology cannot be subjected likewise to such double treatment. Hence the disciplines of meta-philosophy and meta-theology, although, as with any other form of discipline, the same cannot be absolutely treated in any absolutely isolated discursive frame of reference. Thence the potential, and potentially fruitful, dialectic between a philosophical discipline and a meta-philosophical discipline, between a theological discipline and a meta-theological discipline, etc. (1)


In such critical reflections we seek to find an alignment between (and among) the phenomenon or phenomena in question and associated mode/s of phenomenological exploration. Thence a transformation of such alignment. ‘Insightfulness’ being demonstrated to that extent such re-alignment is validly engaged, i.e., encountered and recognized in valid terms of reference (as evaluated/reevaluated through comparative transcendental productivity of judgmental appreciation realized in phenomenal-phenomenological, hermeneutical and/or existential terms of reference). (2)


In this series of essay-papers a series of topics have been explored to varying degrees, such as, e.g., theological difference, meta-theological difference, misguided ultimate treatment of an absolutist argument-style, misguided ultimate treatment of a relativist argument-style, the non-misguided non-ultimate treatment of an absolutist argument style, non-misguided non-ultimate treatment of a relativist argument-style, prerequisites for a theological discourse, meta-rules or meta-guide-lines for running both a viable and valuable theological discourse (without denigrating non-theological forms of address), etc. (3)


I have also introduced a broad concept of the ‘evidential’ through noting an appreciation of the ramifications of that under examination; i.e., in and through a phenomenal-phenomenological (hermeneutical and/or existential) examination of that presented for such scrutiny. In broad terms being an ordered appreciation of the flows in value and identity formation that arise in pre-critical treatment and in critical forms of post-critical treatment. (4)


In broad terms the relatively 'evidential' concerns the ordered appreciation of that in question, whereas, in sixth ordered terms of reference we defer to factual treatment and all relevant associated patterns of appreciation (in a determination of factual histories, probability that such transformations occurred, modes of authority and authentication involved in the genesis of such judgments, the relative existential richness of such representations… along with an overall appreciation of the ramifications of those judgements, etc.). (5)


Though noting forms of alignment and re-alignment in contrast to forms of non-alignment and non-re-alignment. (6)


It was noted that the evidential is realized in the coming together of the non-ultimate treatment of both absolutist and relativist arguments focusing on the same objective/s in question. Thence the evidential could be unpacked as “‘the a priori scaffolding and modelling of that in question’ plus ‘its suspended presentation ready to be suspended (i.e., de-suspended)’.” ...subjected to an ordered analysis. Where factual evidence is narrowed down to that realized as occupying a sixth order in orientation. (7)

ii. Theological ‘Work’?


I would like to suggest  (that in this conjunction of the non-ultimate treatment of absolutist and relativist styles of argumentation) that we have a parallel here with our collective set of four argument-forms to establish a relatively viable theological discourse (as outlined in Part II). Paralleling, namely, essential imprinting… and its definition through finding an apposite theological genre or set of theological genres with their ensuing modelling… and discerning its dialectical equivalence in a suspended format and/or form… ready to be suspended (i.e., de-suspended) in order to produce(/reproduce/re-produce) both a relatively viable theological discourse and an existentially valuable theological discourse. I.e., seeing out the formation of a positive meta-theological difference; i.e., in and through the formation of a theological discourse that could make a positive existential difference in the life of a theist who were to subscribe to that specific or particular type of theological discourse. However, I do not wish to over-stress this apparent comparison other than to remark that all discourses could be similarly treated (through their careful a priori scaffolding, ensuing modelling in and through apposite genres, treatment through suspension and its ensuing de-suspension, etc.
 A probabilistic complexion also being taken into account when and where relevant. That, the evidential, in a broad sense, then looks at the ensuing ordered nature of such production in terms of its ordered richness realized through such treatment, retreatment, etc. , should that be found to be amplified. However, as amplification automatically occurs through the use of any systematic lens it follows that what is more at stake here is the comparative richness of such amplification.  (8)


Discerning this (‘evidential’) richness in amplification constitutes theological ‘work’ whose value is expressed in and through terms of this amplification in e/valuation. In other words, just how well does that theological discourse, for the theist who subscribes to the same, find an augmentation and enhancement in the value of their being in this world with-others..? Or, more bluntly (for the theist), just how much of a difference does this dissemination of a theological difference make in the lives of a person who subscribes to that specific or particular type of theological discourse and associated modes of discursive practice? (9)

iii. Theological ‘Pay’?


Now, we can ask the question should the theologian be paid? If it should be the case that the apparent work realized is of a considerable value, i.e., of a considerable existential richness, then, obviously, we would consider a theologian may well deserve to be paid assuming they stress the role of the existential in the lives of those who take up this form of positive e/valuation. Furthermore, it should also be realized that progressive conformity with current alignment, enacted in an existential spirit of a pro-relational stance, must better serve all parties concerned. (10)


In this regard, it makes little difference if the Divine were to exist or not to exist since the comparatively enriched value and identity formation ‘discerned’ in such ‘progress’ is its own reward… when its e/valuation is conducted from the point of view of the devotee, their community or other communities, etc. Value is ‘value’, and, its amplification is an amplification of value itself. In this existential reading of value amplification (through augmentation and enhancement) value formation is value formation regardless of which discourse it has its more immediate origins. (11)

iv. The ‘Salvation’ of Theological Salvation in an Existential Light?


Should a theologian be able to exhort their congregation to lead better lives, be more respectful of others, and, more discerning of this realm of positive, comparatively enriched existential value formation then it follows that processes with a greater degree of insightfulness have been established! Some might argue that the value associated with such mutual enrichment is a form of salvation given its insightful epistemology and ontological possibilities of re-encountering the same! (12)


Given the existential hallmarks of this process of e/valuation it follows that such tentative and provisional ‘salvation’ be aimed for in the here and now rather than at some other point in time be that later in life, in death, after death, etc. Of course, in the intentional formation of a certain project or program a long term approach may well be able to deliver greater degrees of e/valuation. Still, its execution must begin and persist in this living moment of the eternal present in the here and now lest we fall back on mere habit and merely conform to, and be trapped, in such mindless conformity. Ideally, a religious discourse should set you free (through such amplified insightfulness, etc.)! That a secular discourse should also set you free (through such amplified insightfulness, etc.)! Such ‘freedom’ is to be worked for through this ‘spiritual’ process of relative existentialization… to be embraced in this ongoing sense of the present… as we both work through our methods of argumentation dealing with whatever topic is currently to hand and balance the same through the apposite and adequate utilization of the overall transcendental suspension…. (13)


Thus, through such existential responsiveness to our relationships we can find greater degrees of insightfulness, an amplified sense of existential self-e/valuation, and, reconstructive processes in identity and value formation through such existentially re-oriented patterns of enaction…. (14)

Thence this concept of an existential salvation as it cuts across both theological and secular worlds-of-discourse… and their minor life-world… and forms its own reward… as we make our passage through this Life-World… 'embrace' and 'be embraced' by this one World-of-Life… receptive to the life of all our relationships… as they find a fulfilled, mutual thematization in ‘our’ world as lived..!! (15)
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3. Overview


It could be argued that as this vision of an 'existential salvation', and its existential transformation of 'the here and now' cuts across both secular and religious worlds that we might argue at the end of the day that there is no real difference between the secular world and a religious sense of world. Indeed, the secularist could argue that there is a secular difference and that this difference, too, should make a difference in the form of a meta-secular difference? However, be this as it may, given that at least half the world subscribes to a theological difference, etc., then let us clarify for these theists those propositions that collectively might add existential value to the life of the theist and their community, etc. Given the possible viability of this type of program within this Overall Grand Trans-Western Philosophical Prospect/s then let us discern to what extent that working construct releases a positively amplified, existential form of identity and value formation..!!
 (16)








         Noël Tointon, Sydney, 4.4.15.

   Re-edited, N.T., Wentworth Falls, 5.3.22.

Should the Professional Theologian Be Paid?

A Working Paper in Meta-Theology in Four Parts:

Evaluating a Meta-Theological Difference: 

What Difference Does a Theological Difference Make?

Summary and Supplement

0. Introduction


In Part III I envisage a relatively radical way of doing philosophy, namely, by noting that philosophy as practised within the ideological confines of The (Overall Trans-)Western Philosophical Project must put aside a so-called first philosophy (erste philosophie) but without the jettisoning of profitable techniques gained through the application of phenomenological, hermeneutical and existential approaches in investigations that have taken on a critical complexion through the apposite and adequate utilization of the overall transcendental suspension. (A)

In the past I have made a distinction between a relatively short term intentionally directed ‘project’ and a relatively longer term intentional ‘program’. However, given both the retrospective and prospective character of this (Overall Trans-)Western Philosophical Project it might be better renamed as The (Overall Trans-)Western Philosophical Prospect. In effect, this continuation of philosophical endeavor through Western culture has acted as the major discourse and as a major narrative in this regard. We could compare it to The (Overall) Western Musical Project or, rather, Prospect. Western musical traditions have collectively evolved from modes to diatonic keys to modern extensions of the same (through extending the use of relatively dissonance material to invoke richer overtones) but in a manner that has profoundly educated our way of doing music. Although relatively radical ways of re-thinking musical formats have attempted to subvert this ongoing dominance in music control they have either fallen by the way or have been re-incorporated within this pervasive form of dominance. (B)


In the historical unfolding tradition of this Philosophical Prospect, I would argue, that, to some extent, theology, in its own Theological Prospect, has intervened to direct, and mis-direct, the course of this Philosophical Prospect, and v.v! (C)

However, seemingly important presuppositions about philosophical practice, when and where appropriate, can be deconstructed and, therein and thereafter, find a form of reconstruction that strengthens such an edifice in a critical light. Many of these presuppositions are reminders of a not too distant past when theological influences were central to the ongoing formation of this major discursive background. In this paper I addressed, directly or indirectly, a number of these misplaced aspirations by deconstructing this aspect, etc., removing theistic influences, reconstructing it minus such misplaced aspirations, etc. However, in the reconstruction of this prospect as a discipline there is no reason why a theologian might not want to adopt and adapt such an edifice for the pursuit of their discipline. (D)

*Latest version: www.homestead.com/noelshomepage/noelsrelphil.html
In this critical task the theologian et al would need to both outline a viable theological difference and a valuable meta-theological difference (as defined in Part I and in Part II). Briefly, a ‘theological difference’ is ‘realized’ when we take a secular vision of the world from a theological vision of this same world as lived. A meta-theological difference outlining in what manner that that theological difference actually makes in the lives of its devotees, its communities, etc., should they be able to do this by detailing the nature for them of such a theological difference and, in so doing, through modes of positive engagement, demonstrate that it appears to engage an existential productivity in identity and value formation that positively contributes to both the life of the individual and the life of the community, etc., through the influence of such a positive meta-theological difference! (E)


Elsewhere, I have argued that disciplines all operate along similar lines. Indeed, we can invoke differentials, such as, e.g., a philosophical difference, and, note a meta-differential, such as a meta-philosophical difference (when and where philosophy must engage this world as lived as an enterprise that can enrich the many ways we do ‘business’ therein, hopefully, in and through an existential, pro-relational attitude… in an orientation of open authenticity). In other words, the critical and disciplined performance of philosophy, too, can and should make a difference! (F)

In this task of reconstruction, or, rather, re-construction, let us not be tempted to rerun arguments of either an ‘absolutist Modernism’ or a ‘relativist Postmodernism’. Indeed, by taking a middle path between such extremes, and others, let us re-construct this (Overall Trans-Western) Philosophical Prospect in such a manner that also encourages the healthy exercise of a viable and valuable process of theological re-construction, in its own Theological Prospect, should that be desired, and, in so doing, re-direct the minds of theists towards more existentially profitable pastures should they wish to live their lives in this manner despite the two-edged sword associated with this or any other type of constructed paradigm…!
 (G)


In recent writing I have also argued that we can interpret the archetypal nature of a discipline in a tri-modal format/form by invoking a non-differential given that it is only in terms of a commonality that a relationship is able to be established wherein relative differences, as relatively dissonance formations, can then be approached and resolved. Hence the invocation of a ‘non-philosophical difference’ or a ‘non-theological difference’ (already argued for in this set of essays on relational grounds when we insist that the Divine must have some form of phenomenal-phenomenological interaction in order to establish a viable theology). (H)


From our study of the theological discipline (as a particular type of discipline) we can argue on archetypal grounds that a discipline is grounded in the proposing of an X, some form of ‘presence’ or ‘absence’, and, the associated proposition that we must stand in some form of a relationship R to the same. Hence E (X) & E (R); i.e., that there is or exists an X, and, that there is or that there exists our relationship to the same, and v.v. (I)


E.g., in the Philosophical Prospect, X, resides in some form of a theory of truth determination (that steers clear of the corrupting influences of both absolutistic and relativistic forms of impropriety and inappropriateness). (J)


In what form should this middle path take? Although ultimately, we should reject both absolutist and relativist arguments yet they both have an important role to play when taken and read in a non-ultimate sense! Absolutist formation is essentially an amalgam of a priori and analogical modelling. On the other hand, relativist attitudes essentially reflect the intentional grounds for the functioning of the overall transcendental suspension/overall hermeneutic circle of comprehension, etc., as well as expressions of possibility that can be either envisaged in a form that could be realized, and, when and where appropriate, in a form that could be enacted. (K)


From a conjunction of non-ultimately treated absolutist and relativist tendencies we arrive at an arena where ‘evidence’, of various kinds, can be both envisaged and possibly tested. Evidence will be defined as a confirmation of associated ramifications (i.e., present implications and future consequences; simulation and testing occurring in both virtual and non-virtual terms of reference). (L)


In banning so-called first principles what should we put in their place? Here I propose the formula: correlations, alignments and transformations. ‘Correlations’ establish a phenomenal-phenomenological dimension where we basically compare texts. Alignments I treat as primarily hermeneutic in orientation and as centered in a meta-textual dimension concerned with genres of behavior (contexts) and the specificity of gestalt-oriented frames of reference (as con-texts). Transformations are seen as either non-chaotic processes of change or chaotic processes of change that can be either positive or negative from the perspective of the relative existential enrichment of the relationships in question. (M)


I have argued elsewhere, that these three aspects mirror the archetypal nature of a discipline, namely, correlations establish the differential; alignments establish the non-differential (through the commonality of fields/gestalt backgrounds); and, transformations mirror the meta-differential (as that area of concern that attempts to establish the existential e/valuation of that discipline in question). (N)

By such means, we can both deconstruct and re(-)construct this Overall Trans-Western Philosophical Prospect.
 In a similar manner, as with any other discipline, we can deconstruct and re(-)construct this Overall Trans-Western Theological Prospect. However, as already noted, all constructions, all constructed points of view, are two-edged swords (especially when related to the conflicts and vagaries of a religious life-world as seem, unfortunately, to be ever with us?). (O)


Alas, in the name of religion things are either constructed or deconstructed… either built or destroyed…! Sometimes on the very same day, giving with one hand and taking with the other…. (P)
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�	Witness charitable work done by religious organizations versus religious extremism/terrorism.


�	 Evidence as traditionally understood can be narrowed down to a sixth ordered status of the actual factual in complexion, whereas, in this more general term of the ‘evidential’ we are investigating, in effect, the comparative, relative existential richness entailed in such positioning/re-positioning, etc.


�	'Trans-Western' given its appropriation of numerous Eastern concepts, etc., and its now global dissemination. Hence this full title of: The Overall Trans-Western Philosophical Prospect.


�	 Like writing a piece of music using one instrument from a gamelan orchestra when a gamelan orchestra uses pairs of instruments deliberately out of tune by a small interval. E.g., Balinese gamelan instruments are commonly played in pairs which are tuned slightly apart to produce interference beats ideally at a consistent speed for all pairs of notes in all registers. (as per Wikipedia). 


�	 We have the appearance of an integrated hegemony, but, in truth, all disciplines attempt to overlook inherent internal rifts within and between theory, practice and critique. Refer to paragraph 21, e.g.


�	 E. Levinas is one of the few exceptions in this regard, but, has this philosopher really come to terms with a re/formulation and resolution of ethical concerns? In this regard I find critical Buddhist Philosophy with its postmodern-like attitudes happily co-existing with ethical concerns (albeit carried over from its pre-critical periods in philosophical transformation) truly fascinating and a worthy area for future research (as to how this ethical rapprochement with the critical is being re-organized?).


�	 I.e., the grand unified theory of physics otherwise known as the Standard Model. 


�	 Of course. it does function, but, so then does a dysfunctional family, e.g.


�	 Where over-committed forms of ontological or epistemological commitment induce processes of non-alignment with phenomenal-phenomenological reality as lived; a state of affairs that has an overall psychotic-like flavour and a number of psychotic-like features. Hence my concept of a pseudo psychosis.


�	 As an amateur astrologer looking at charts I have found that those charts with a highly systematic sense of integration are of the very people who intuitively know what they are meant to do in life, but, then, they do not need to avail themselves, it would appear, of my interpretative services in that regard. They tell you what they feel they are meant to do. On the other hand, the majority of charts run with a variety of vague possibilities whose reflection might be of some assistance to those of us less fortunate in that regard. The reader need not agree with the apparent rationality of this type of astrological discourse but they could see it as an analogy to the extent a more integrated life is a life more likely to possess a sense of destiny, whereas, in contrast, most of us are not that integrated in our aspirations. 


�	 Paragraphs 3-5.


�	 A traditional view of evidence, as already noted in footnote 1, being confined to a sixth ordered form of treatment through a recognition of so-called actual facts.


�	 Because metaphors qua metaphors cannot be treated literally and still be treated as metaphorical devices given their utilization of a ‘like’ (as both like and not like) rather than an ‘is’ (of identity). 


�	 In paragraph 32.


�	 A hermeneutic circle of presentations, representations and re-presentation creating, in trans-cognitive (i.e., transcendental) terms of reference, an intentional locus for identity and value formation.


�	 I.e., as myth impossible to obtain, attain, etc.


�	 	In paragraph 23.


�	 These two sections being quotations from a paper dealing with this topic of how we should reconstruct the Western Philosophical Project, or, rather, Projects (and renamed in this paper as Prospect[s]). Certainly the plural is apposite given the tensions between various competing sub-discourses in any discursive mode of life [given that all discourses are already situated in a hierarchy of competing discursive strains (as noted, e.g., in noted in paragraphs 0, 16, 21, etc.)]. Refer to: The Existential Economy, Part XXXIX: The Contemporary Philosophical Project/s as a Set of Projects (11.5.14) (Read/Workshopped at The Continental Philosophy Group, May, 2014).





�	 I.e., this ‘turning around’ being a revolution and re-volution through the ongoing suspension of the suspension and the continual encircling entailed in the hermeneutic circle itself, and, as a reversion to the basis as discerned in phenomenal-phenomenological experience through a subtraction or reversal of processes of conjecture, aspiration, imputation, reification, super-imposition, etc.


�	That re-alignment is not absolutely equivalent to re-de-mis-alignment given that mis-alignment is not absolute; otherwise we would have nothing to re-correct in this regard, and, correction must be of that which is already relatively correct (just as we cannot tell an absolute lie, e.g.). 


�	A powerful work of art, e.g., co-opts the harmonized re-direction of emotional input. In a similar fashion, a process of ongoing 'alignment' is arrived at through such ongoing balance both within all aspects of our embodiment and between our embeddedness, etc. 


�	Paralleling 'a priori scaffolding' with 'non-differentiation', 'ensuing modelling in and through apposite genres' with 'framing', 'treatment through suspension' with 'equivalence', and, 'its ensuing de-suspension' with 'differentiation' realized in a process of reversion to the natural world of experience and its non-flat terrain arising through the operations of a non-dialectical inequivalence.


�	Through an encirclement of 'formation, reformation, re-formation'; i.e. the overall transcendental suspension a.k.a. the overall hermeneutic circle of comprehension, etc.


�	Witness charitable work done by religious organizations versus religious extremism/terrorism.


�	'Trans-Western' given its appropriation of numerous Eastern concepts, etc., and its now global dissemination. Hence these full titles of: The Overall Trans-Western Philosophical/Theological Prospects.






