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Appendix B: On ‘Re-Seeing’ the ‘Shape’ of the Secular ‘Voice’

Given the Affirmation of the Secular Conjecture


Obviously, ‘re-seeing the shape of the secular voice’ needs to be read as a mix of metaphors that cannot find a literal expression and can only be read in metaphorical terms. That understood, what is meant by ‘the affirmation of the secular conjecture’? (0)


In perceiving the ‘secular world’ as ‘the inadvertent recipient of the overlapping of the potentially conflicting ministrations of a plethora of disciplines, both non-religious and religious in orientation, all with varying degrees of a mix of incommensurability and commensurability, we must be left to wonder in what manner the independence of a secular world could even be contemplated let alone asserted’. However, in the making of an ‘affirmation of this conjecture’ that ‘a secular world has a ‘shape’ of its own, can speak with some semblance of a ‘voice’,’ it behoves the asserter of such a conjecture to demonstrate the truth of their assertion. In this short monograph I will set out to demonstrate the unique ‘shape’ of that ‘voice’, or, rather, ‘choir of voices’ in whose ‘singing together’ we find presented the ‘vision’ of a ‘certain degree of social consensus that permits the functioning of The Overall Political-Economy within whose inescapable confines we paradoxically find our freedom to operate together as individuals and organizations, communities and nations, and so on…’ (1)


Here the ‘world of the secular’ is juxtaposed to the ‘world of disciplines both non-religious and religious in orientation’. Furthermore, in line with the essays in this Book 11, On Conjectures, this juxtaposition is also with the third economic dimension of ‘conformal truth assignment and its truth appreciation’. Therefore, in this context, the ‘secular’ is ‘neither disciplinary per se nor concerned with matters of conformal truth appreciation’.
 Hence our concern is with this imputed ‘residue’, should it exist, that is ‘neither directly defined by either disciplines, be they either non-religious or religious in scope, nor directly concerned with the mere assessment and appreciation of the truth status of what may or may not be found after disciplinarians, e.g., philosophers, et al, and metaphysicians, et al have left for secularists to explore should they be left, indeed, with a secular world to explore. Hence this pessimistic tone, yet, as such specialists, be they either professionals or amateurs, have to operate in this arena of the world at large then let us be optimistic that at the end of this noisy banquet for these feasting specialists that a world for the secularist might be left in which they, too, also can dine? Hence the import of the affirmation of this secular conjecture ‘that a secular sense and semblance of world has a ‘shape and voice’ in which the secularist can authentically participate in the requisite integrity of purpose that can be neither reduced to the merely disciplinary nor the merely conformal!’ (2)


An allusion and comparison can be made here to comparing the ‘imputation of a secular world’ to the ‘myth of the wilderness’. As long as humanity inhabits this planet, Earth, the idea of the pure, untouched wilderness is a myth. On the other hand, the concept of ‘re-wilding’, when properly expedited, does have a profound relevance for the conjoined survival of both ourselves as a species and the wonderful variety of all other species with which we must also share this planet, hopefully, to the mutual benefit of all parties. The point being made by such an allusion is that the seeking of a pure, untouched secular world cannot be the object entailed in the affirmation of this secular conjecture, rather, that the secular world still remains as a working concept whose envisualization contains and displays a rich, secularistic world in its own right despite the ministrations of disciplinarians, like, e.g., philosopher, et al, and metaphysicians, like, e.g., judges and juries, et al.
 (3)


Where might one begin? Let me start with the observation that I would define as a ‘process of negative secular resistance…’ then discover that the secular world is a rich tapestry of themes that defy dissection by specialists… and end with an example of a ‘process of positive secular resistance…’ (4)


In recently reading a controversial academic expressing their dismay that the Right would simply target their work, and themselves, without actually engaging with the complex findings of their research, as a consequence they opined that they had become more a ‘symbol’, a sort of ‘red flag’, for this anti-intellectualistic style of an attack.
 This observation led me to suppose that a form of ‘secular resistance’ was being instigated and organized by the Right
 which on the basis of its anti-intellectual credentials must be primarily affective in its motivation. Certainly, an emotive element was being expressed and disseminated through the virulence of such a non-cognitively, non-engaged style of criticism, a form of disputation that by no reasonable measure could be deemed, or redeemed, to be a ‘critique’.
 Therefore, from this observation I concluded that the secular domain is primarily ‘affective’ in both its characteristic complexion and the tenor of its objectives. Moreover, this style of criticism was ‘disrespectful’, and, therefore, ‘negative’ in its aspiration. If anything, a perfect example of so-called ‘cancel culture’ being exercised by the Right, by a Right that has also hypocritically and endlessly complained that they are the endless target of such a politically charged re-writing of their world. A world in which the Left and all else must also inhabit, but, where a division of major discourses leaves a polarized world with a diminished semblance of a working social consensus. (5)

Now, from a theoretical perspective,
 as outlined for example in this set of essays, I would like to compare this tripolar economy of the ‘secular, disciplinary, and conformal’ to a number of other tripolar economies and therebetween find informative forms of an alignment with this economy of the secular (that equally could be called ‘disciplinary’ and conformal’) by noting, e.g., that the secular aspect coincides with ‘statements of fact’ (in a conjectural economy), the ‘public sphere’ (in the social economy comprising a public domain, a private sphere, and their mediation through the field of arbitration); an ‘orientation towards the future’ and its ‘expectations’ (for processes of recontinuity where many events will also be performed in a similar manner to how they are being performed today); and so on, and so forth. (6)

Summarizing this first foray into interdisciplinary forms of comparative alignment by noting that the secular world is primarily, but not exclusively, ‘affective’ in orientation, ‘public’ in tenor (as one would expect), concerned with ‘facts’… to which I would also like to add, given this ‘hermeneutic orientation’, concerns associated with its utilization of meta-textual ‘genres of behaviour’, the emphasis upon the ‘rhetorical’, and processes of ‘questioning’ (as explored in an interrogative economy), as possessing a ‘political disposition’ (in contrast to the economics of finance and the executive functions of the stylistic dimension in my previous readings of the political-economy), etc. (7)


Another way of seeing the secular world is as that place, or ‘arena’, where what is to-be-found to hand is ‘found to hand’, be it material, tools, genres of behaviour, facts, habits, conventions, rules of engagement, and, I well suspect, whatever we are inclined to take for granted, perhaps, overlook when not looked at closely… Indeed, the ‘public world’, as ‘the secular arena for discourse’, regardless as to how it is divided up between various major discourses and their polarization, along with their relatively incommensurable worlds of disciplinary practice, never appears to be completely willing to subject itself to the conflicting hegemony of truth determinations that may not be as ‘conformal’ as certain specialists would like us to believe, be they predisposed to construct their dissemination along either non-religious or religious lines of social coercion.
 (8)


Now to conclude, let me ask the question, ‘what might a positive form of secular resistance look like?’ (9)


In the light of the above, I would be inclined to accept the premise ‘that a positive form of secular resistance would be none other than our coming together through an overall resolution of social conjectures in the ongoing formation of a certain degree of social consensus which we should, each in our own way, seek to recognize, encounter and engage in such a manner so as to create, preserve, and conservationally expand this wonderful world of social understandings upon which our lives are then more successfully led and whose integrity is better promoted through social cohesion, through more democratically oriented forms of governance, in which we respectfully observe the wonderful variety of this world both human and non-human, in all its diversity, inclusivity, and as deserving those forms of equity that will ensure our collective survival and all individually expressed forms of freedom that further the existential and pragmatic integrity and integration of this ‘our precious, yet fragile, world of the secular..!’ (10)


But, let us now ask the question, ‘how does the secularist find an authenticity in the characterization
 of their behaviour both individually and collectively?’ (11)

Through the adoption and adaptation of our overall attitudinal orientation through a respectful-openness to the secularity of this world at large through a suspension of all conjectures that are superfluous to such existential discernment. (12)

Effectively, through a decoupling of all prior commitments, through both a suspension of belief and disbelief, through simulating a pro-relational attitude and from such a trans-relational perspective simulating the simulation of the existential re(-)orientation under the auspices of the non-simulated. (13)


Through both suspensions and their automatic invocations of their de-suspension, through the suspension of the suspension itself, we experience the collapse of all economic correlativities like the conformal, the disciplinary, the secular, and so on. (14)


Re(-)discerning lived-experience in the midst of living-experience... (15)


Regardless of whether we are non-religiously oriented or religiously oriented, we engage the secularity of this overall world-of-life through the emergence of an excess of existentially oriented re(-)e/valuation... hopefully, with enough faith and optimism that the disruption of the radically-radical is suitably ameliorated through our incremental appropriation of the relatively-radical... taken and lived step by step, moment by moment..!! (16)








          Noël Tointon, Penrith, 16.7.24.
� 	By ‘conformal’ is merely meant ‘our ability to replicate the e/valuation of the truth assessment that was previously determined (through judgmental evaluation) and assigned (as a judged valuation) in a certain relational situation’ on the grounds that if it cannot be replicated then we need to either emend such a claim or re-conceive the terms for its future e/valuational reference. 


� 	Metaphysicians do not have sole charge of assigning conformal truth determinations and appreciating their truth status since we have a plethora of other disciplines also charged with the same, e.g., from courts of law to art critics, et al. Furthermore, this is something the secular person must also perform, moment by moment, as they make their intentional passage through this world at large. Hence this ‘social role involved in the adjudication of truth determination’ is viewed as ‘metaphysical’ in orientation.


� 	Refer to the first footnote attached to paragraph 15 in this specific essay.


� 	I am trying to be descriptive here, and relatively apolitical. For ‘Right’ we could also substitute ‘Left’ when describing similar patterns of secular resistance. It is defined as ‘negative’ in terms of ‘non-engaging and disrespecting the work of this academic (although the ramifications of this disrespectful non-engagement could also be included in this qualification).


� 	Furthermore, ‘resistance’ would also find itself being refracted through a variety of forms from reluctance to revolution, as diagrammatically noted in paragraph 30.


� 	Designated myself as a process of ‘economic complexification’.


� 	‘Conformal’ in the sense of ‘being able to be both scrutinized and successfully reiterated’.


� 	By ‘characterization’ is meant ‘both complexion and the tenor of its more probable trajectories’.





