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Trans-Discursive Architecture?*
0.    Introduction


Quite simply I am going to argue that all major and minor discourses have the same architecture from a trans-discursive point of view.
 A discourse is the frame of reference in which a discipline emits texts in keeping with the intentional nature of its observed objectives. A discipline is socially situated in its respective world-of-life or life-world. This paper (as a brief working outline) will be constructed under the four headings of History (of the genesis of this position where I will very briefly summarize my recent examination of my understanding of the general nature of the theological discipline in terms of its differentials, etc.); Exposition (where I will outline some of the ramifications of those differentials, such as e.g., in terms of the central condition, etc.); Demonstration (where I will show how this architecture is inter-transposable in its archetypal nature); and, in finishing, proffer some Provisional Conclusions (derived from these previous sections). (0)

1.    History


In Volume II of my Theology
 I examined in further detail the ramifications of the concept of a theological difference as first developed in Volume I
. I went on to develop two further differentials, namely, a meta-theological difference and a non-theological difference. Let me reintroduced these three differentials (in their theological context). (1)


A theological difference is that difference to be addressed by a professional or non-professional theologian dealing with the differential between their vision of a world with their version of the Divine
 minus that vision of the world shared by both secularists and non-secularists alike. Or, in the form of an equation: a theological difference (TD) is  world (W) plus Divine (D) minus world (W).



I.e., TD = (W + D)-W (2)

*For the latest version of this paper: www.homestead.com/noelshomepage/noelshomepage4.html


A meta-theological difference (MTD) is asking, in existentially oriented terms, the rhetorical question “what difference does that theological difference make?”.



I.e., approximately, MTD = D/TD (i.e., what is the difference of that theological difference in terms of an alteration in associated identity and value formation?). (3)


A non-theological difference (NTD) asks the rhetorical question “what similarity or similarities necessarily exist between the theological orientation (D) and the non theological-orientation (ND) in order for a direct, non-speculative potential for a relationship to be developed between the same?


I.e., NTD = D U (in the intersection with) ND (as that which is not-Divine).
 (4)


Out of this analysis of the differentials a parallel method of exposition was developed for looking at the ramifications of these principles in terms of their conditions of (theoretical) employment (practical deployment and critical re-deployment). (5)


These differentials and conditions were also applied to the discipline of philosophy with a recognition that they applied, in their own individual ways, to each and every discipline. Hence our concern with the need for an appreciation of trans-discursive architecture (in order to understand the constitution of a discipline and their possible comparison from a hypothetical trans-discursive point of view or perspective). This then allowed us to set up a general comparative approach to critically commenting either on other disciplines (in general, particular and/or specific terms of reference) or to comment on the same tradition (in a critique of its current exposition) without direct recourse to a trans-discursive perspective (although its implication should be recognized). (6)


Hence our ability to demonstrate these features or aspects in any other discipline and to do this in a critical, productive framework. Thence the value of such an enterprise, and, the realization of the potential to form (passive) insights and enact (active) oversights that can flow from such research. (7)

2.    Exposition


What are those three conditions alluded to? (8)


That, first, a central condition (or central premise or proposition) parallels the differential (of a theological difference, e.g. that the theological discipline demands the imputed existence of the Divine in a form in keeping with its apparent formulation in that associated theological discipline). In general terms, this can be stated in the following format, namely, that each and every discipline proposes the imputation of an ideal or set of ideals in keeping with the nature of that same discipline. (9)


That a second condition of the central relation(ship) parallels the non-differential (of e.g., the non-theological difference), namely, that there exists the imputation of a direct mutual relationship between ourselves and the objective/s of that discipline (namely, e.g., in the theological discipline, that a direct, mutual, two-way relationship must exist between the Divine and its devotee/s, etc., and v.v. lest that theological discipline be merely dismissed as purely speculative and otiose). (10)


That a third condition of the central aspiration parallels the meta-differential (of, e.g., the meta-theological aspect), namely, that there is this aspiration to cross that potential difference articulated and manifested in and through its differential (namely, e.g., in the theological discipline, that this relationship entailed in the central theological condition can be both aspired to and engagement enacted in order to put into effect the experiential appreciation of this relationship). Thence the link this condition has with both intentional motivation and the aspirational economy as examined elsewhere. (11)


In these theological investigations as cited, etc., it was also proposed that our research was best conducted through the correlative lenses of the phenomenal-phenomenological, the hermeneutical and the existential (as they collectively constituted those cognitive inputs inserted, wittingly or unwittingly, into the ongoing, overall transcendental suspension [a.k.a. the overall hermeneutic circle of comprehension, etc.] in preparation for acts of trans-cognitive judgmental e/valuation). (12)


Hence these parallels between these three correlative contrasts in any specific discipline and its discourses: differential – central condition – ‘realistic’ phenomenal-phenomenological ‘whatness’; meta-differential – central aspiration – ‘idealistic’ existential ‘whyness’; and, non-differential – central relation – ‘pragmatic’ hermenetical ‘howness’.
 (13)

3.    Demonstration


The point of a demonstration is to indicate both that this architecture exists and can be thematized, and, that we can compare disciplines by taking the same into account; be such research profitably or non-profitably pursued. (14)


Hence this complex common denominator between the disciplines of theology, philosophy, science, astrology, the preparation of food, the collection of garbage, the shining of shoes, etc., etc! (15)


It remains for us to now demonstrate this demonstration, albeit through a specific process of translation that can only show that that specific discipline can be translated accordingly through these three differentials, three conditions, etc. (16)


The articulation of such ideals being aspired can never be fully appropriated and meeting, therein and thereafter, only proxies in the form of deferrals, substitutions, approximations, representations, etc., even though those economies can be productive in the formation of identity and value formation beyond the mere encounter with such proxies or approximations, etc. In other words, engagement is catered for in and through the existential excess experienced as a surplus realized in and through and beyond such existential engagement, i.e., through such ontological encounter and epistemological recognition. Such positive surpluses arising from the skillful manipulation of chaotic conditions that elicit such positive chaotic/non-chaotic consequences. (17)


Existential engagement is realized through the exercise of the simulation of a pro-relational stance, i.e., as realized through embracing and integrating an embodied, relationally embedded and environmental formed embankment (as examined elsewhere). (18)


The comparative differential richness and enrichment of that enacted discourse indicating the existential successfulness or otherwise of those current endeavours. (19)


Let me sketch out an indication of what is involved in an articulation of such discursive architecture (albeit from both trans-discursive/discursive perspectives). (20)


So, in the theological discipline, in the associated prospect of its associated life-world, we have the theological difference of the imputation of the Divine (in some form or other) as its central condition. A non-theological difference establishes the condition for a possible relationship with the same as the condition of its central theological relation(ship). That it would be claimed by a theologian et al that this theological difference does make a difference in the form of seeing that the condition of the central aspiration can be met in some form or other… along with some form of a positive surplus in identity and value formation. I.e., that the Divine can be engaged in some form or other, i.e., both encountered and recognized, and, that such engagement is positively productive in identity and value formation. Of course, whether that is the case or not is another matter to be decided in a meta-disciplinary court of public and/or professional opinion (by means of suitable forms of critical phenomenological, hermeneutical and existential investigation, appreciation and assessment, etc.). (21)


Or, in the philosophical discipline, in the associated prospect of its philosophical life-world, we note a philosophical difference indicates a non-absolutistic, non-relativistic vision or version of truth as its central philosophical condition to that extent that there is to be found this non-absolutistic, non-relativistic goal or objective of ‘truth’ (which can be approached but not absolutely appropriated, etc.). That this vision or version of truth, it is claimed therein, can and does make a difference in our exercise of a philosophical discourse.
 Hence this central philosophical aspiration that our relationship with this vision or version of truth, as its central philosophical relation, can be met in some form or other (through its approach along with its non-absolutistic appropriation and non-relativistic dismissal). Therefore, philosophical truth can be approached and engaged, i.e., both encountered and recognized albeit non-absolutistically. (22)


Or, in the scientific discipline, in the associated prospect of its field of endeavour, we can propose the imputed reality of a non-virtual scientific reality as articulated through a body of scientific literature as interpreted in and through the scientific life-world. Hence this central condition that the world of science is continually modeling and re-modeling this conjecture of scientific reality. That such ongoing modeling is productive of scientific value. Therefore, the possibility of this central scientifical aspiration can be realized, namely, that scientific truth can be meaningfully engaged in some form or other within its respective prospect. (23)


A scientist may reject an astrological vision of the world but cannot reject the fact that the pursuit of astrological objectives is not enacted within the confines of an astrological discipline as situated within its associated minor life-world (of astrologers, astrological charts, astrological interpretations, etc.).
 For a person sympathetic to such a discipline we would find them claiming, to this effect or similar, that there is a parallel relationship between macrocosm and microcosm, etc. That the truth of this relationship can be related to (through astrological interpretation), and, such an aspiration (in the declamation of the paralleling in this relationship) can be met, etc. (24)


In the discipline of food preparation, we have the central condition that food can be prepared and prepared well for the table, etc. That the world can be reviewed through this differential lens of food preparation. As a child when you wander past the piles of meat laid out in a supermarket you see it as lumps of cut up flesh, i.e., meat. As a teenager, you might come to see it as the repugnant remains of dead and dissected animals. Then, again, if you had successfully cooked meat on a number of occasions you may well now see and mentally envisage a certain cut of meat transformed in the manner you would like to have it prepared for your table.  Thence, in this discipline, your central gastronomic condition, relation and aspiration; i.e., that food can be prepared, that this possible relationship can be entertained, aspired to and enacted since this gastronomic life-world can be seen through such a differential lens, such objectives can be aspired to and in being realized do, indeed, make an important difference in our passage through this World-of-Life given that without eating, and given no other means for nutrition, we would surely die. (25)


Recently, I half-joked that there was even a discipline of garbology or waste management, i.e., the collection of garbage. But the non-collection of garbage is not a joke; witness those cities that have to endure a strike by garbage collectors, etc. So, seriously, the world of rubbish is something that needs to be well managed… thence our relation to rubbish collection and disposal… and our aspiration to agree that such practices need to be enacted by the requisite authorities in a proper, appropriate and apposite manner; i.e., when rendered passable in and through a passable process, etc., that assists in the positive formation of identity and value.
 (26)


So, can we have a discipline of shoe cleaning? Why not?! It can be seen to conform to our formula of those three differentials and their three conditions, etc. The world of shoe cleaning operates in this world as lived with its professional and non-professional practitioners, associated tools of trade, etc. That in a world of shoe making and shoe wearing it is generally considered a good look to wear shoes that are clean, and, that potential difference between non-clean shoes and clean shoes can be successfully aspired to and crossed. Which, if anything, continually reinforces this point that all disciplines appear to have the same type of discursive architecture from a trans-discursive point of view. (27)


Importantly, such architecture can be looked at from a discursive point of view and/or a trans-discursive point of view. In a discursive point of view we investigate the nature of that discipline in question in order to better clarify our understanding of that architecture in order to ensure the more skillful exercise of that discipline be that as a practitioner or an observer of its practice. From a trans-discursive point of view we can enact a form of commentary on one discipline by another or from a general, theoretical hypothetical point of view of these differentials and conditions per se, etc. Again, the point of such a contrast and/or theoretical clarification is to ensure the better functioning of a specific discipline, in that particular type of discipline and in disciplines in general (as appreciated from either a disciplinary and/or a trans-disciplinary and/or a meta-disciplinary perspective
). (28)


Is it possible to see a transposable trans-discursive process of transformation wherein we clarify and thematize the theory, practice and critique of disciplines from a trans-discursive point of view? I have tried to demonstrate such an approach in the last two sections of my Theology, Volume II. There I took such points of clarification to a reformation of the discipline of philosophy and then re-applied such additional insights back towards the discipline of theology in general terms of reference. In the process better clarifying the relative incommensurability of both disciplines (given the presence of their respective differentials, etc.
) whilst at the same time finding forms of productive accommodation in theoretical, practical and critical terms of reference. (29)


Can we find, between relatively incommensurable disciplines, commensuration through forms of profitable correlation, accommodation, transformation, etc? (30)


In my comparison of the set of the three tools of ‘correlations, alignments and transformations’ in my reformation of the philosophical prospect I argued that we could provide a similar, parallel reformation of the theological discipline, namely, in the formulation of the parallel set of ‘tracts, conformities and revelations’.
 Or, in noting an isomorphism in architecture it then allows us to comment directly or indirectly on parallel structures in other disciplines or between sub-branches in the same overall discipline, etc. In the process giving us opportunities to also exercise other critical techniques as developed before, during or after the course of those investigations in question. (31)


Thence the potential productivity of these insights and oversights that stem from this ability to adopt and adapt a profitable trans-discursive perspective in our investigations, etc. (32)


That these intentional structures, their processes and content, as noted, reflect none other than the dynamic mechanics of the ongoing, overall transcendental suspension a.k.a. the overall hermeneutic circle of comprehension, etc. Given the common, overall phenomenal-phenomenological, hermeneutical and existential nature implicated and explicated in the interaction between intentional content and trans-cognitive processes of judgment (and more finely detained in ordered and trans-ordered forms of analysis as examined elsewhere).
 (33)

4.    Provisional Conclusions


That we must assume, until the (impossible
) demonstration otherwise, a discipline articulates a distinctive vision or version of this world as lived. Hence the disciplinary difference in question and its correlated central disciplinary condition. Thence our relation to the same, and, our aspiration to realize the observed objectives of that discipline (as examined here and elsewhere) (where an enjoyment of value/valuational formation ‘along the way’ can be had even if non-absolutely obtainable and ever subjected to ongoing processes of deferral, etc.
).  (34)


Or, put into non-complex, non-technical language we could translate the above position in the following abstract: 

Each discipline regards the world through its own distinctive lens. That disciplinary difference is ‘the world of that discipline’ minus ‘the shared non-disciplinary vision of that same world’. The observed objective of that discipline, therefore, resides in the goal/s attached to this central position for those of whom have professed some form of entry into that discipline (be that as a professional and/or or as a non-professional). Such an objective, observed through the statements made by that discipline, is aspired to (whether such an objective is actually approached or not approached or could be approached). Hence both their imputed relation to the imputation of that difference in question. Thence the possibility of an aspiration to cross the potential gap between the reality of where we are and the ideality of the goal observed in that disciplinary quest. That pragmatic considerations, in this regard, are seen as measures to help us to cross this apparent divide should such a possibility be desired.
 Such an objective, first, must be obtainable, in some measure or other, once certain non-absolutistic criteria are met, and, then, all absolutistic and relativistic criteria are completely dismissed. By such means such objectives can be approached and relatively reached, in effect, even if absolutely unobtainable in their perfect ideality since the latter could not be engaged, neither encountered nor recognized, but, could still be approached!  Thence the pursuit of a discipline could be exercised and its goals met if such obtainable objectives are properly, appropriately and appositely defined in and through the correct exercise of that same discipline in question.
 The relative fruitfulness of those approaches in that discipline being able to be discerned within that discipline with respect to progress or non-progress made in the exercise of that discipline, comparatively between disciplines and/or from a trans-discursive point of view… given this similarity in architecture between disciplines and a sameness in architecture from a trans-discursive point of view. (35)



          Noël Tointon, Leura, 11.11.15.

� 	I.e., similar architecture from a discursive point of view and the same architecture from a trans-discursive point of view.


� 	Finding a Place for the Idea of God: Volume II: An Extended Essay Exploring Theological Identity, Work and Value in Our Phenomenological Investigations of the Life-World (2004-2009, 2014-2015).


� 	Finding a Place for the Idea of God: Volume I: A Set of Essays Exploring the Possibility of a Theological Dimension in Our Phenomenological Investigations of the Life-World (2001-2003).


� 	Using the general expression of the Divine and its apparent numinous-like engagement as a neutral expression for God, etc.


� 	Expressions like Divine (D), non-Divine ND), world (W), etc., are to be treated as non-absolutistically obtainable/absolutistically unobtainable orientations, polarities, poles, dialectical moments, etc. However, under certain circumstances they can be approached, psychically moved towards, etc.


� 	Or the other way around – a meta-textual difference is the answer to the question what difference does this disciplinary difference make in the lives of those who wish to live in that disciplined way of seeing the world?


� 	Where ‘D’ can also be read, in general disciplinary terms of reference, as the differential difference, i.e., the disciplinary difference (articulated explicitly and/or implicitly through that differential). This non-difference can be read as direct phenomenal-phenomenological non-difference and/or an indirect form of transformational isomorphic invariance as discussed under that heading in a transformational philosophy of retreatment.


� 	The invoked threefold disciplinary tools of discovery in a discipline can also be seen to parallel these three dialectical moments of the ongoing, overall transcendental suspension, etc. (that parallel, focus/Object, background field/World, and, intentional subjectivity - inter-subjectivity/Ego).


� 	Correctly, the specific, particular and/or general formulation of a certain ‘truth can be neither absolutistically affirmed nor absolutistically non-affirmed (just as it is impossible to tell an absolute lie or affirm a so-called absolute truth).


� 	These two disciplines cannot be absolutely incommensurable given that science can evaluate the accuracy or otherwise of astrological ‘observations’, and, astrology could demonstrate that certain astrological practices have a possible statistical indication as evidence for the claim that such practice enriches the process of identity and value formation exercised within that system of thought and practice in more scientific-like terms of reference (i.e., in an evidence based reformation of that type of system to that extent this could be demonstrated). 


� 	Elsewhere, I more often use the expression ‘suitable’ to equal ‘phenomenal-phenomenologcally proper, hermeneutically appropriate and non-systematic, existentially apposite’.


� 	Some might argue that there is no real difference between trans-disciplinary and meta-disciplinary perspectives? On the other hand, e.g., even though a disciplinary perspective is appreciated in trans-disciplinary terms of reference it would follow that a trans-disciplinary approach would need a trans-trans-disciplinary approach and, hence, there must be room for a philosophy of meta-disciplinary treatment/retreatment, etc. I.e., that there is and must be room for a meta-disciplinary perspective as well.


� 	Since each distinctive discipline has a different differential, central condition, central relation, central aspiration, etc.


� 	Revelations running the gamut of relatively trivial forms of passive insights and active oversights to relatively non-trivial forms of passive insights and active oversights (noting that a purely passive insight is not without some implications for the practice of active oversight, and v.v.).


� 	These six types of judgment being non-integrated pre-essential; essential-aesthetical; de-ontological; pramatical; hermeneutical; and, factual (from a trans-cognitive perspective).


� 	Such a relationship between intentional content and its trans-intentional judgmental appreciation implies the necessary existence of such a reading (by these means of relative appropriation) as noted in the first footnote.


� 	The last bracketed section was added in editing this text. Valuational formation concerns phenomenal-phenomenologically oriented identity formation, hermeneutically oriented functionality (of genres), and, non-systematically oriented existential value formation. That the ongoing dynamic balance of all three dialectical aspects enacts an ongoing, overall transcendental suspension as examined elsewhere.


� 	Thence completing this tri-modal aspirational economy, reflecting the tri-modal understanding of the ongoing, overall transcendental suspension, etc., in and through the format of a realistic, phenomenal-phenomenologically appreciated ‘what’, an idealistic, existentially appreciated ‘why’, and, a pragmatic, hermeneutically appreciated ‘how’.


� 	When rendered passable (as defined in paragraph 26).





