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Finding the Freedom to Choose and Be Found as Chosen

0.     Overview (Index): 

Exploring and/or Demonstrating:

1.    The co-dissemination of personal and interpersonal power as given.

2.    The existential nature of freedom being pro-relational and resolutional.

3.    Emplacement, displacement and de-dis-placement defines embracement.

4.    Embracement through embodiment, embeddedness and embankment.

5.    Realizing rectification of our relationships though re-alignment.

6.    Finding freedom despite limitations and restraints through existentialization.

7.    Finding ongoing freedom through the re-alignment of such re-alignment.

Investigating, Analyzing and Examining:

8. Provisional Conclusion: The Application of this Topic of Applied Freedom

9. A Summary of this Topic of Applied Freedom in 26 Axioms.

10. Appendix A: A Selective Technical Commentary

11. Appendix B: A Selective Non-Technical Commentary

12. Appendix C: Mapping Arbitration through Observing Re-Arbitration

13. Overview & Postword
14. Some Parting Thoughts…
What is freedom? What are the most significant features about freedom? Are we, after all, free? What are the best things that give us a validated sense of meaning in life? At the end of the day, let us approach this topic of freedom not as an abstract topic for philosophers, but, through its application in the course of our daily lives. What is this link, should it exist, between freedom and valuational formation and its thematization of identity, the functionality of genres and the existential transformation of value? What gives us freedom? What helps us to find a greater sense of freedom? Can we find a shared sense of freedom with-others through being responsible at the same time both before-others and before our own sense/s of self? Hence this exploration, which is also an encyclopedic-like presentation of many of my philosophical ideas… (0.1)

         Noël Tointon, Sydney, 1.7.17.

Finding the Freedom to Choose and Be Found as Chosen

1.   The co-dissemination of personal and interpersonal power as given.

1.1: The progress and apparent freedom of our passage through this world is through the 

Navigation and negotiation within and between personal ambitions and social aspirations.

1.1.1: Freedom is encountered, recognized and engaged when such encountering, etc., 

Is either actually recognized, etc., or, it cannot exist not being engaged in thought, etc.

1.1.2: Freedom cannot be experienced if its encounter, etc., is not recognized in fact

And/or if it cannot be actually encountered, etc., as a fact.

1.1.3: E.g., if in an unlit room you wanted to sit down on a chair and you don’t find that Chair you will not be seated so, or, if that seat were both exactly round and square.

1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5: So, freedom can be neither absolutely-absolute nor relatively-relative; 

Because the former cannot be encountered, etc., and, the latter does not exist.

1.1.5.1: Because what cannot be thought cannot be encountered, etc., and, the merely 

Relative can only ‘exist’ within the confines of a perfect suspension and nowhere else.

1.1.5.2: So, what valuational formation can arise in contact either with the non-existent for-us, or, that which cannot be found in the reality of lived-experience?

1.1.5.2.1: Hence the absolutely-relative nature of inescapable choice 

And the relatively-absolute nature of that which is chosen.

1.1.5.2.2: That pathway that is chosen, as a process, either adding to the semblance of freedom or subtracting from the same given that pure neutrality is an ongoing illusion.

1.1.5.3: The richness and enrichment of valuational formation arises in terms of 

The creation, preservation, conservation and meta-conservation of the same.

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

1.2: Navigation is between objects, states and objectives, whereas, in contrast, 

Negotiation is arbitration between personal ambitions and social aspirations.

1.2.1: All forms of ambition or aspiration are enacted in an aspirational economy 

Between realistic identity, idealistic objective/s, and, their functional linkage.

1.2.2: And freedom can only be realized through knowing the where of ‘what’,

The intentional goal of ‘why’, and, the ‘how’ to arrive at such an objective(/s).

1.2.3: Because freedom is progressively arrived at through the creation and preservation 

Of richness and the enrichment of either conservation or meta-conservation.

1.2.3.1: I.e., the creation of a relationship, its maintenance of valuational formation,

Promotion of a valuational surplus, and, the amplification of that excess, respectively.

1.3: But given the interpersonal co-dissemination of power, such richness and enrichment

Is co-enacted where ongoing overall mutuality defines its existential complexion.

Paraphrase 1: We can only find our freedom, should it exist, through others. Because we are powerless to realize both our personal ambitions and our social aspirations otherwise. Think about it. We would be able to breathe, but, even to walk and talk needs the instructions of others… as all else. Indeed, even the food we eat involves the cooperation of ten thousand or more people. Ambitions and aspirations are formed in an aspirational ‘economy’ where we connect with the ‘what’ there is where we truly are with the ‘why’ of where we can sensibly go by the ‘how’ of that practical route envisaged as able to take us there. Finding alignment, these forms of co-alignment, between and within these three aspects of this economy, the ‘what, how and why’, establishes the grounds for our freedom to freely choose to be either free or not so free in the sense of that being chosen; the latter being determined through the enrichment or de-enrichment of its associated valuational formation; i.e., in terms of the formation of identity, functional conventions of expression, and, the transformational values to be found in that situatedness in question. Hence freedom has these two flavours - an active semblance of choice in enaction over the limited and passive focus of that being intentionally chosen. Just as in jail we are free to think and speak, but, may choose to either conform or not to conform to the sense of order imposed by the restrictions and restraints of such an environment. (P1)

2.    The existential nature of freedom being pro-relational and resolutional.

2.1: The relational is greater than the sum of its participating parts and cannot be reduced

To those participating elements be they subjective or otherwise.

2.1.1: This difference is a relational difference and can be nominated as 

An existential surplus or as an existential excess in relational valuation.

2.1.2: Relational valuation crosses the four dimensions of the objective, inter-objective, 

Subjective and the inter-subjective.

2.1.3: A theologian would invoke a fifth dimension of the trans-subjective-objective 

Insisting that the same can be neither reduced to the former nor divorced from the same.

2.1.4: A progressive philosopher would invoke the inescapable, existential fact 

That these four dimensions intersect in lived experience, hence our embodiment etc.

2.1.5: Relational valuation formation in lived-experience, as noted,

Is within and between the formation of identity, functionality and value.

2.2: A pro-relational view is charged to pursue its trajectory in enaction 

Through the positive re-configuration of this existential surplus.

2.2.1: Intentional direction through incremental redirection and/or re-direction

Is realized through processes of relational resolution.

2.2.2: Without resolution of intent there can be no intent,

Without resolution, there can be no relational experience.

2.2.3: Without resolution, there can be no experience of freedom

Since, otherwise, we are trapped in the (overall transcendental) suspension.

2.3: The existential nature of freedom has two flavours, 

Namely, an active choice of that passively chosen.

2.3.1: We are free to choose to be free or not so free, but,

We have no choice to be either absolutely free or not free.

2.3.2: Dismissing absolutely-absolute freedom and relatively-relative non-freedom

Gives an active, absolutely-relative choice and a passive, relatively-absolute chosen.

2.3.3: Activity of choice in intentional consciousness is a given, but,

Passivity of the chosen is dependent on enrichment of valuational formation.

2.3.4: Thence these two forms of freedom just as we can think what we like in jail

Even if made to conform versus letting ourselves be crushed by such conformity.

2.3.5: In jail, we could say “death to the dictator”, but, it might be more expedient

To conform, and therein, preserve the valuational possibilities of our future existence.

Paraphrase 2: Only through suitable
 relationships and a sense of relational resolution
 do we find our freedom. Since our freedom, when suitably realized, is through others and through the intentional act of resolution that both realizes and is realized in and through the differential being of such relationships. This freedom has two interconnected flavours, the absolutely active presence of choice and the passive presentation of that chosen to that degree it finds or does not find further enrichment in valuational formation. The existential dimension is that relational difference between the pro-relational totality of a relationship and the subtraction of its self-reports and other-reports, i.e., those elements, be they objective, inter-objective, subjective or inter-subjective, that represent the participating elements of that relationship. Ideally, under mutual circumstances, those intentional objectives chosen should amplify the sense of freedom present for all concerned parties, although, in some situations, processes of enriched resolution may not be realized for all parties. Just as in war, e.g., if one or more solders were to sacrifice their lives for both their comrades and their country. (P2)

3.    Emplacement, displacement and de-dis-placement defines embracement.

3.1: Through intentional representation we find ourselves emplaced in this world as lived,

Through the intentional arbitration of aspirations we find ourselves also displaced.

3.1.1: Given that we cannot immediately realize the objectives of our intentions,

So, we feel this discordance between what we have and what we desire. 

3.1.2: But, through careful invocation of the relevant genres and their mutual sequencing,

We can realize some of our intentions and, therein, experience their de-dis-placement.

3.1.3: Hence this freedom to observe
 the ‘what, why and how’ of lived-experience

And how to realize the more relevant of our priorities, etc., in this world as lived.

3.2: Such observance defines both our emplacement and embracement, and,

In the process determines what freedom we can choose and what can be chosen.

Paraphrase 3: Our ambitions and aspirations are born in an aspirational economy of intentionally thematized desire. Because we are emplaced in such a world as lived it means we cannot immediately realize any one of our intentions. This current non-realization of our intentions is experienced as a sense of displacement. However, through the relevant invocation of suitable genres of behavior and our correct sequencing of their functions we can eventually arrive at a realization of some of those intentions beyond their mere intentional simulation. Finding a form of freedom, as successfully chosen, in and through such de-dis-placement. (P3)

4.    Embracement through embodiment, embeddedness and embankment.

4.1: In the world as lived we live as if embraced through embodiment,

Embeddedness with others and though environmental embankment.

4.1.1: Therein encounter, recognition of others and engagement with the world,

Although, all three aspects are equally encountered, etc.

4.1.2: Moreover, all three aspects of embracement in their three modes of relating

Gives us a matrix of nine forms of relational freedom.

4.1.3: Such as the freedom to encounter or not to encounter another embodied person,

Or, the freedom to recognize or not recognize the embodiment of another, etc., etc.

4.1.3.1: Although we are more free in and through our cognizance

Of being able to choose more freedom or less freedom in our total embracement.

4.2: Embodiment should not be overlooked since it defines all other forms of freedom,

Through a preservation of valuational formation, a point of identification and its space.

4.2.1: Finding recognition in a sea of relationships of differing intensity and proximity,

Finding our navigation and negotiation through genres that frame such relations.

4.2.2: Framing the problematic and the conventional or unconventional discharge 

Of such problematicity through the adoption and adaptation of modes of resolution.

4.2.3: Thence our amplified freedom to navigate and negotiate through arbitration 

This dialectic within and between the personal and interpersonal dissemination of power.

4.3: Finding greater freedom through re-alignment between a mix of relevant modalities, 

Determining the real, what is possible and the probable consequences of the same.

Paraphrase 4: We find an applied sense of freedom in our overall embracement, i.e., in and through our embodiment, embeddedness with others (in an interactive hierarchy of relationships that individually differ in intensity and relational proximity) and our environmental embankment (with this world as lived). Hence an overall sense of freedom realized through a resolution of these modes of navigation and negotiation as we arbitrate between the various imperatives that constitute our lived-existence in and through the variety of situations, in their specific situatednesses, that collectively characterize our appreciation of this world as lived. (P4)

5.    Realizing rectification of our relationships though re-alignment.

5.1: Re-alignment through re-alignment and re-de-mis-alignment;

As forever a work in progress framed and discharged through arbitration.

5.1.1: Finding re-alignment in embodiment, embeddedness and embankment;

Finding greater alignment in the re-emplacement of aspiration.

5.2: Discerning alignment in reality through meeting both modal expectations

And a determining to what degree of richness they dictate to us or are dictated by us!

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.

Paraphrase 5: The presentation and representation of our relationships are never perfect. On the other hand, they are neither absolutely imperfect. This is the material to hand that we have to work with in this arbitration within and between the personal and inter-personal facets of our life as lived with-others, before-others. The richness of our encounters, recognitions and engagements in this world as lived is dependent upon our completely moving beyond their merely simulated representation
 in order to experience the richness of their encounter, recognition and engagement… and find the further freedom of their enrichment through conservation and/or meta-conservation; (observing their ‘profitability’ and the ‘exponentially amplified
 profitability of the same’). (P5)

6.    Finding freedom despite limitations and restraints through existentialization.

6.1: In the sphere of freedom chosen we find limitations and restraints

That are self-imposed, other-imposed, both and neither.

6.1.1: Here we must learn to navigate around and negotiate through those measures 

That promote both an enriched embracement and non-de-enriched emplacement.

6.1.2: Finding greater freedom through a defused problematicity framed and resolved 

Through the adoption and adaptation of a mix of relevant genres.

6.1.2.1: Finding resolution through an existentialization 

Of the relatively non-existential; i.e., the relatively non-pro-relational.

6.1.2.2: Finding freedom through the ongoing, overall transcendental suspension 

Of the representation of the situatedness in question.

6.1.2.3: Through both an existentialization of the relatively non-existential and

The non-de-existentialization of the relatively existential, and not otherwise.

6.2: Defining limitations as those determined by nature and its maturation, and,

Defining restraints as those other-imposed and/or self-imposed.

6.3: Defining and refining a sense of the mutual; through transcendental reservation; 

In our acting on the behalf of those relevant relationships, or, though co-authorship.

Paraphrase 6: The apparent, problematic nature of our situatednesses is defined by the relevant conventional nature of our (meta-textual) genres, and, it is through the harmonization of those same conventions, in and through their adoption and adaptation, that we arrive at an overall state of greater freedom. This harmonization is enacted through a process of mutual existentialization, be that enacted wittingly and/or unwittingly, to that extent that such mutualization can be effectively ‘co-authored’ even if we were to act on the behalf those relationships in question (as we find ourselves embedded therein). (P6)

7.    Finding ongoing freedom through the re-alignment of such re-alignment.

7.1: Like the existential, freedom must be renewed through ongoing exploration,

Balancing embracement with emplacement, and v.v.

7.1.1: Dialectically balancing a variety of relevant economies like the intentional, 

Representational, aspirational, enactional, pro-relational, consequential, critical, etc.

7.1.2: A feat assisted through an adequately informed, overall transcendental suspension

Along with an understanding of relevant conventions that could be appropriated.

7.1.3: Finding a transcendental equivalence between the pro-relational, existential, 

Valuational, and, this enriched semblance of a lived freedom to be before-others.

7.1.4: Therein and thereby, finding ourselves in alignment with the richness and 

Enrichment of what we choose and what can be chosen.

7.1.4.1: Taking a responsibility in our responses to that extent 

We can entertain them through mutual dissemination.

7.1.4.2: Therein and thereby, making our passage through this world as lived

With as much freedom as can be rightly mustered with-others, before-others!

Paraphrase 7: At some point, we need to realize that the full sense of an existential semblance of freedom, in both our choice and that chosen, is to be explored through our encountering, recognizing and engaging whatever it is to be thematized in and through an adequately enacted ongoing, overall transcendental suspension… and the ensuing suspension of that same suspension, etc., etc. Hence our experience of this equivalence between the existential, the pro-relational and their evolving devolvement of the valuational in terms of identity, relevant conventions and value formation, etc.
 A process of refinement that is discerned through alignment, that, in turn, can re-align what needs to be re-aligned in the first place.  A process of existential deliberation that takes into account the mutual input of others whilst also observing that we either conform to such a current trajectory or engender a new one through being able to mutually act on the behalf of that relationship itself, or, through a mutual deliberation of the parties in that same relationships to the extent that is possible. That, either way, we find ourselves conforming to the cultural values in question or distancing oneself from such restraints. Hopefully, finding a greater degree of freedom and mutual enrichment for all the relevant parties in the scope of such ensuing personal, social and cultural transformations. (P7)

8.     Provisional Conclusion: The Application of this Topic of Applied Freedom

In our passage through this world we do not usually have an existential crisis on our every turn or change in direction. Through conventions the world of our interaction is mapped out for us. Beneath the calm surface of such untroubled waters we are inundated with rules, meta-textual directions on how to both interpret and enact behaviour in practically every sort of situation with a habitual skill that almost defies a close sociological description. Count the number of sequential steps you must correctly perform in making a morning cup of tea. Or, what you must or must not do when just walking along a busy street. Such meta-textual territory is overlooked. On the other hand, our maps sometimes seem to fail us, to a certain extent, when we do face a moral or existential crisis and all options appear to have consequences that we would rather not have to confront, but, which the imperatives of the situation seem to prevent us from escaping unscathed. (8.1)


Most people recognize that they are not perfect. Are happy to knowingly tell a small white lie lest they hurt the feelings of another, or, if such a person were to ask us to do something that we have little or no desire to perform, indeed, may rather not do at all, and, so, set out to extricate themselves from this seemingly onerous duty through some such form of misrepresentation. However, when an intractable dilemma presents itself how is one to defuse the complex ramifications when all potential options seem to leave even more complex issues to resolve in their wake? When even to do nothing seems to be almost as problematic, as if before a storm, whatever way we were to set or trim our sails, our meeting that same storm cannot be circumvented. (8.2)


Is there a chart that would help us to navigate between these conflicting maps and upon whose terrain it might be shown as to which principles we should discount or which principles we should, instead, promote? (8.3)


Can the insights of an existential philosophy help us to disentangle the obligations and desires, the rights and rewards, the approval or approbation, and so on, that might allow us to enter and leave in such a manner that could return to us once more the too optimistic belief that ‘this is the best of all possible worlds’? That all problems have solutions, and, that we have only to discover a suitable way for us to navigate and negotiate through our current situatedness in order to resolve such difficulties. That, through such a process of resolution, we can then emerge from the other side of this temporary crisis in order to make a return, once more, to a world that is basically not problematic for-us, or, at least, for most of us? (8.4)


No set of seemingly insoluble problems should be allowed to permanently paralyse us. All dilemmas have some form of a resolution even if the collateral damage of such decisions may be unpleasant in the short-term, or, even, over the longer term. On the other hand, decisions need to be well-thought through and the most probable consequences planned for. That could take a relatively short period of time to the extent such radical decisions may have a wake that could take a much longer time to work through. Then, again, is making no real decision or enacting
 a set of decisions going to cause more damage in the meantime and for ever and a day thereafter? (8.5)


Such a crisis in decision making is sometimes the product of bad decisions already made. The question then might be how might one rectify some of that damage already done? However, the ramifications of those prior decisions are probably better understood through noting their cultural connotations, indeed, what principles are relatively promoted in that culture and which principles are relatively demoted. The problematic nature of such issues is often over those very principles that are over-promoted in that specific culture. In the controversy of whether it is right or wrong to have an abortion we have the right to life of the child (and, if relevant, the life of the mother); the right of the mother to conduct or terminate a pregnancy in a manner deliberated upon by herself; the right of the doctor to decide whether that type of procedure should be undergone and whether they should proceed with such a procedure, etc. Correctly, this list is open-ended and could include the rights of the auxiliary staff to assist with that type of procedure, the rights of society to permit that type of procedure, and so on. How might this bitter and perennial controversy be resolved? By invoking its specificity, particularity and generality, and, attempting to defuse all senses of a conflict within and between such elements including these lists of rights and obligations, etc. A Catholic woman might reasonably rule an abortion as totally out of court. On the other hand, a woman needing to make this type of decision might completely discount the rights to a life for the unborn child and proceed with this process of termination… and still feel she has made, after much reflection, the right decision despite perhaps being surrounded by a near overwhelming conservative cultural and religious commentary to the contrary. We ever have the freedom to make a choice, whatever that particular type of choice might be, and we have the freedom to choose a path of enaction that either adds to the consequent enrichment of that situation or a subsequent de-enrichment in our reading of the same. Obviously, confronted by a similar situation, different people are going to respond in a different manner, but, with concern and care, that process of decision making might well be able to navigate and negotiate a pathway with the least overall commotion following on in its wake given the unique specificity of that situatedness under focus, etc? (8.6)


Are there meta-rules for helping us to work our way through the clashing of the conventional rules that we now find are causing so much conflict for us that we have become paralysed in the mapping out of our decision making despite the imperatives that also seem to be driving us to the point where a decision, in some form or other, has to be made? Again, we could list a set of rules and principles, but, once more, with the proviso that similar situations can call for quite radical responses by different people without a loss of authenticity in their trying to work their own, specific, personal way through such existential dilemmas. (8.7)


There would be suitable times when we can and should act on the behalf of our relationships if we were to assume an existential attitude towards that relationship by neither privileging self-reports or other-reports, indeed, through balancing the same in order to arrive at relational reports (and then balancing all three modes of review). Or, similarly, we could adopt and adapt a more mutual approach by sharing that decision making with those to be affected by such imminent decision making. Or, we could conduct some form of a cost-benefit analysis in the course of a process of consequential analysis in order to simulate and appreciate which course or courses of enaction might be the better ones to enact. ‘Enaction’ being ‘a mix of action, inaction and/or non-action’ as the result of an intentional process of deliberation where we decide to do something, or decide to make no decision, or decide to do nothing in that context in question. Or, we could invite others to help in that process of deliberation. As an individual actor charged or self-charged with making a decision they could list the apparent principles in conflict and determine which ones they would rather promote and which ones they would rather demote, and, then, re-enter into a process of decision making now noting such a re-preferencing of such preferences as a method for defusing those current issues now confronting them. Given that an adherence to a specific cultural mapping of that conflicted terrain is responsible for their reading that problematic situatedness in that particular kind of light. (8.8)


Upon careful consideration, we may well come to the conclusion that all relationships, in their embeddedness with all other relationships, have an inescapable trajectory that will eventually call upon them to make ‘their’ own decisions for us. Finding a re-setting of the limitations and restraints placed upon us by very nature of the embeddedness of our relationships as we find ourselves both embraced and emplaced. Knowing that we cannot be absolutely free means accepting this re-setting of those limitations and restraints unless then called upon to further re-set the same. Given that it in our ongoing relationship to others that such re-settings are observed we might also note that it is our duty to continually revisit such processes of redirection and re-direction and re-determine how they are to be exactly re-enacted or otherwise. The former being basically more of the same through a sense of mere redirection, whereas the latter, portend our heading in new directions through a sense of re-direction should that be existentially called for. I.e., not called forth by us, but, by-us, by-others, as we stand before-others as they will also stand before-us in turn… (8.9)


We are free to choose and what is chosen renders us either more free or less free... to that extent we either enrich both our own lives and the lives of others, or, otherwise. To determine the possibilities of this type of equation and how we might need to re-configure our appreciation of the same is a question for the person themselves to make. Hopefully, the course of such enaction, after such existential deliberations, if not over the short term, perhaps over the longer term, eventually renders a greater degree of enrichment for all parties concerned given this re-configuration of our freedom, and, given that we may well also lose the same to some extent or other in the pursuit of other freedoms that one may or may not be able to obtain in our embracement given the nature of our emplacement and its nature to ever find displacement before finding our re-emplacement as found to be realized through such re-de-mis-placement. A striking forth that, hopefully, is also tempered by a willingness to take a full responsibility both for all the good and for all the not so good that might devolve from such processes of enacted re-direction… even if suitably enacted with a full concern and care for all parties… and, in such a manner so as to redress and ameliorate the loss of good will and reputation that might appear to be suffered in the aftermath of that process of enaction..?! (8.10)                 N.T. 2.7.17
9.    A Summary of this Topic of Applied Freedom in 26 Axiom

A: There is no pure absolute freedom and no pure non-freedom.

B: Freedom has two flavours: active absolutely-relative and passive relatively-absolute.

C: I.e., an absolute freedom to choose and more or less freedom through choice.

D: I.e., an intentional freedom to choose either relational enrichment or de-enrichment.

E: Inescapably, we find our relative freedom or less freedom through others.

F: Our social conventions (genres) framing both problematicity and its resolution.

G: Hence our need to navigate and negotiate with others, thence resolution.

H: I.e., arbitration within and between personal ambitions and/or social aspirations.

I: Finding freedom through an aspirational economy connecting what, why and how.

J: In emplacement accepting both displacement and de-displacement/re-emplacement.

K: Finding freedom expressed through the positive reconfigurations of embracement.

L: I.e., within and between embodiment, embeddedness and embankment.

M: Finessing the amplification of freedom through the arbitration of various economies.

N: I.e., paralleling intentional, representational, aspirational, enactive, consequential, etc.

O: Preferably in an existential manner through the transformation of the non-existential.

P: The existential being equivalent to the pro-relational, pro-mutual, etc.

Q: Identifying with or acting on the behalf of our relationships.

R: Finding such amplified freedom through their suspension and its suspension, etc.

S: Amplifying freedom through suitable forms of positive chaotic enhancement.

T: Encountering, recognizing, engaging freedom in transcendence of both self and other.

U: Experiencing freedom through a transcendence of all forms of transcendence.

V: Experiencing, therein, the distinctive freedom of existential authenticity.

W: Experiencing each relational differential as an existential surplus of valuation.

X: Finding integrated freedom through the ongoing resolution of all our relationships.

Y: Finding such freedom in both the immediacy of now and over the longer-term.

Z: Realizing a re-enriched world that is more free for all through ongoing resolution!

Appendix A: A Selective Technical Commentary Examining 

Certain Philosophical Presuppositions Grounding 

This Topic of Freedom and its Existential Application

Section 10:


To make better sense of the logic behind my arguments in my examination of this topic of freedom and its existential application a number of philosophical presuppositions will need to be adequately and suitably understood. Let me list a number of these key concepts and then briefly outline both their formulation and their ramifications. (10.0)

1.    Co-Dissemination: Dissemination of power only through others.

2.    No Self-Existence/Subsistence: Neither absolute identity nor pure relativity.

3.    A Double Freedom: Through active choice & relative enrichment of that chosen.

4.    Re-Emplacement: Through displacement and de-displacement.

5.    Re-Embracement: Valuational integration of embodiment, etc.

6.    Existentialization: Existentialization only of the relatively non-existential.

7.    Economic Circulation: A tri-polar creation & circulation of the e/valuational.

8.    Economic Activity: Through co-presence of encountering, recognizing & engaging.

9.    Universal Suspension: The ongoing, overall transcendental suspension, etc.

10.   Phenomenal-Phenomenological: Specific focusing on essential particularity.

11.   Hermeneutic: Appreciation of genres and con-texts.

12.   Existential: A distinctive pro-relational positioning & appreciation.

13.   Existential Difference: Existential facticity/surplus.

14.   Arbitration: Through navigation around and negotiation with subjects, etc.

15.   Four Dimensions & Three Functions: The objective, etc., & correlations, etc.

16.   Re-Alignment: Alignment through re-alignment & re-de-mis-alignment.

17.   Transcendental Reservation/Identification: Acting on the behalf of a relationship.

18.   Aspirational Economy: An economic appreciation of ambition and aspirations.

19.   Harmonic Theory: Resolution through a harmonic progression.

20.   Transformations: Chaotic processes and non-chaotic transitions, etc. (10.1)

1. Co-Dissemination: Dissemination of power only through others

1.    The co-dissemination of personal and interpersonal power as given.

1.1: The progress and apparent freedom of our passage through this world is through the 

Navigation and negotiation within and between personal ambitions and social aspirations.

1.2: Navigation is between objects, states and objectives, whereas, in contrast, 

Negotiation is arbitration between personal ambitions and social aspirations.

1.2.1: All forms of ambition or aspiration are enacted in an aspirational economy 

Between realistic identity, idealistic objective/s, and, their functional linkage.

7.1.4.1: Taking a responsibility in our responses to that extent 

We can entertain them through mutual dissemination.

7.1.4.2: Therein and thereby, making our passage through this world as lived

With as much freedom as can be rightly mustered with-others, before-others!

Paraphrase 1: We can only find our freedom, should it exist, through others. Because we are powerless to realize both our personal ambitions and our social aspirations otherwise. Think about it. We would be able to breathe, but, even to walk and talk needs the instructions of others… as all else. Indeed, even the food we eat involves the cooperation of ten thousand or more people. Ambitions and aspirations are formed in an aspirational ‘economy’ where we connect with the ‘what’ there is where we truly are with the ‘why’ of where we can sensibly go by the ‘how’ of that practical route envisaged as able to take us there. (10.2)

Commentary:

Given that we can only function through the cooperation of others then what ‘freedom’ we might have or might not have is subject to such self-limitations and other-restraints. How is this apparent freedom, should it exist, manifest itself? Through ‘cooperation’ that is divided between a specific mix of ‘co-option’ and/or ‘co-operation’. Moreover, it has a double flavor, namely, the absolutely-relative activity of choice and the passive relatively-absolute semblance of that chosen. Both are inescapable given the need for intentional processes to find definitive forms of intentional resolution; otherwise we would remain trapped forever and a day in the suspension; a suspension that is collapsed through a suspension of the same, etc. (10.3)

Therefore, our ability to disseminate arbitrated forms of navigated and negotiated resolution in which our absolutely-relative ability to both make a choice and expedite its dissemination is discharged in the relatively-absolute format of that chosen. Thence the self-limitations and other-restraints imposed upon the exercise of our semblance of freedom. A qualified freedom to-be-ourselves, to some extent, through others, and v.v. (10.4)

2.    No Self-Existence/Subsistence: Neither absolute identity nor pure relativity

1.1.1: Freedom is encountered, recognized and engaged when such encountering, etc., 

Is either actually recognized, etc., or, it cannot exist not being engaged in thought, etc.

1.1.2: Freedom cannot be experienced if its encounter, etc., is not recognized in fact

And/or if it cannot be actually encountered, etc., as a fact.

1.1.3: E.g., if in an unlit room you wanted to sit down on a chair and you don’t find that Chair you will not be seated so, or, if that seat were both exactly round and square.

1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5: So, freedom can be neither absolutely-absolute nor relatively-relative; 

Because the former cannot be encountered, etc., and, the latter does not exist.

1.1.5.1: Because what cannot be thought cannot be encountered, etc., and, the merely 

Relative can only ‘exist’ within the confines of a perfect suspension and nowhere else.

1.1.5.2: So, what valuational formation can arise in contact either with the non-existent for-us, or, that which cannot be found in the reality of lived-experience?

A: There is no pure absolute freedom and no pure non-freedom.
 (10.5)

Commentary:


Two arguments are here entertained, namely, that the purely absolute cannot be encountered, etc., and, the purely relative cannot be entertained outside the suspension in lived-reality. Either way we have no relation to the same other than as unobtainable polarities between which the exigencies of life are simulated through encounters, etc. (10.6)


In the intentional economy, the intentional object/ive (either as an ‘object’ or as a more diffuse ‘state’ or an intentional objective) can only be encountered when it is encountered, recognized and engaged, and, only recognized when encountered, recognized and engaged, etc. (10.7)


The first argument, of the two alluded to, states, in effect, that we cannot purely focus on a point of focus because the meaningfulness of that encounter, etc., is also entertained in a field that allows us to relatively focus but not absolutely focus on the same. The meaningfulness of this interaction is realized through the experiential fact of the interaction. No background field and no point could be focused upon therein. No interaction between the relevant field and the point of focus and there is no significance to be generated there between. Moreover, no field could be focused upon in and by itself just as no focal point could be just isolated and seen in and by itself. Moreover, the appreciation of this intentional relationship between the point of focus and its co-associated background field then gives rise to an associated sense of transcendental subjectivity. So, e.g., the encounter of an object ‘seen’ and its recognition as ‘that seen’ then finds its engagement as that ‘being seen’ by an intentionally engaged ‘see-er’. (10.8)


By ‘encountered, etc.’ is meant ‘phenomenal-phenomenologically encountered, hermeneutically recognized and existentially engaged’. Hence this interactive economy is the emergent product of these three aspects of textual production, namely, textual deposition of texts per se (be they classical like a laundry list or a letter, etc., or, non-classical like photos, footprints [and alterations in brain chemistry], etc.), meta-textual genres
 and con-texts (as the simulated appreciation of situations, i.e., in their situatedness) and, non-textual (simulations) relating to valuational formation where texts establish identity, meta-textual functionality and values (associated with non-systematic and systematic existential forms of pro-relational interactiveness
). Or, more simply the economy arising between texts, meta-texts and non-text(ual simulations). (10.9)


The second argument, notes the unreality of the perfect suspension because the relatively-relative ‘does not exist’, meaning, ‘does not persist’ given its ‘existence’ only in the sheer midst of the suspension at the center of the ongoing suspension where the process of suspension more pivots around and through this point of perfect balance. By ‘relatively-relative’ is meant, in effect, ‘that which is like
 “that which is like x”’. Now, ‘like’ means both ‘like x and not-like x’ and, so, ‘that which is like (like x)’ means ‘that which is like (that which both like x and not-like x) and not-like (that which is both like x and not-like x)’. In effect, we have a suspended-suspension and hence its ‘existence’ is without persistence except virtually. (10.10)


Therefore, absolute(ly-absolute) freedom has no existence (because only ‘that-in-relationship-with-not-that’ can exist in and through that relational/gestalt contrast, and, the relative(ly-relative) can be have no existence through its non-persistence in lived-reality outside the virtuality of the ongoing, overall transcendental suspension. Or, again, neither extreme cannot be both isolated and interacted with given neither can be encountered, recognized and engaged (in both definition or in fact). (10.11)


Extremes, as pure extremes, cannot be interacted with, but, the reality between such extremes can be engendered. Therefore, we must discount pure actuality and pure potentiality with the implication that what is perceived a relatively actual must also possess some degree of potentiality, and, hence, its ability to change. Similarly, in the obverse instance, that which has potential has some form of actuality otherwise that potentiality could never be relatively actualized. (10.12)


In the light of the above the implication follows that all forms of metaphysics can only observe such imputations as conjoint-products engendered between such polarities with degrees of privileging manifesting relatively distinctive forms of identity. In regard to the metaphysical category of freedom we have the absolutely-relative freedom of choice in a dialectical dance with the relatively-absolute freedom of the chosen where we can only point to one over the other through such privileging-deprivileging. So ‘choice’ is a relative privileging of choice over an equal converse deprivileging of chosen. In intentional deliberation, we promote the activity of choice, but, then, to invoke an active choice must also invoke that which is intentionally chosen. What we privilege determines what we focus on in this regard. (10.13)


As will be noted, choice is active and absolutely-relative, whereas, in contrast, the chosen is passive and relatively-absolute. But, then, again, what choice can be exercised is also dependent on what can be chosen, the, relative freedom of the chosen is realized through its ability to amplify the enrichment of valuational formation should that occur and not otherwise. (10.14)

3.    A Double Freedom: Through active choice & relative enrichment of that chosen

1.1.5.2: So, what valuational formation can arise in contact either with the non-existent for-us, or, that which cannot be found in the reality of lived-experience?

1.1.5.2.1: Hence the absolutely-relative nature of inescapable choice 

And the relatively-absolute nature of that which is chosen.

2.3: The existential nature of freedom has two flavours, 

Namely, an active choice of that passively chosen.

2.3.1: We are free to choose to be free or not so free, but,

We have no choice to be either absolutely free or not free.

2.3.2: Dismissing absolutely-absolute freedom and relatively-relative non-freedom

Gives an active, absolutely-relative choice and a passive, relatively-absolute chosen.

2.3.3: Activity of choice in intentional consciousness is a given, but,

Passivity of the chosen is dependent on enrichment of valuational formation.

2.3.4: Thence these two forms of freedom just as we can think what we like in jail

Even if made to conform versus letting ourselves be crushed by such conformity.

2.3.5: In jail, we could say “death to the dictator”, but, it might be more expedient

To conform, and therein, preserve the valuational possibilities of our future existence.

3.1.3: Hence this freedom to observe
 the ‘what, why and how’ of lived-experience

And how to realize the more relevant of our priorities, etc., in this world as lived.

3.2: Such observance defines both our emplacement and embracement, and,

In the process determines what freedom we can choose and what can be chosen.

4.1.3.1: Although we are more free in and through our cognizance

Of being able to choose more freedom or less freedom in our total embracement.

4.3: Finding greater freedom through re-alignment between a mix of relevant modalities, 

Determining the real, what is possible and the probable consequences of the same.

6.1: In the sphere of freedom chosen we find limitations and restraints

That are self-imposed, other-imposed, both and neither.

6.1.1: Here we must learn to navigate around and negotiate through those measures 

That promote both an enriched embracement and non-de-enriched emplacement.

7.1.4: Therein and thereby, finding ourselves in alignment with the richness and 

Enrichment of what we choose and what can be chosen.

7.1.4.1: Taking a responsibility in our responses to that extent 

We can entertain them through mutual dissemination.

7.1.4.2: Therein and thereby, making our passage through this world as lived

With as much freedom as can be rightly mustered with-others, before-others!

A: There is no pure absolute freedom and no pure non-freedom.

B: Freedom has two flavours: active absolutely-relative and passive relatively-absolute.

C: I.e., an absolute freedom to choose and more or less freedom through choice.

D: I.e., an intentional freedom to choose either relational enrichment or de-enrichment.

E: Inescapably, we find our relative freedom or less freedom through others. (10.16)

Commentary:


We operate between the impossible to obtain extremes or polarities of absolutely-absolute freedom and relatively-relative non-freedom. There, between, we find freedom has two favours, namely, the absolutely-relative sense of an eventually inescapable sense of an active process of choice, and, the relatively-absolute sense of being bound to or with that as chosen to the extent we find a greater freedom through the ongoing relational enrichment or a relatively lesser sense of freedom through the ongoing de-enrichment of ourselves as situated in the relational context of the relevancy of our current situatedness under focus. (10.17)


Imagine the ramifications of enacted, but not activated, choice in the following ‘decision’ making scenario. Let me say that at noon I decide I am going to the library at 2 pm and then a bookshop at 4 pm. However, to complicate matters, let me say I also decide that I might, instead, go to see a friend of mine running a certain coffee shop at 2 pm. Now, it is true that I have enacted certain decisions but not as yet activated their possibilities (and ensuing probabilities). Soon 2 pm has arrived and being undecided whether to go the library or see my friend in their coffee shop both possibilities are left enacted but not activated. On the other hand, at 4 pm I enter this bookshop as planned. Here decision making was enacted and the decision enacted itself was enacted, i.e., activated. Obviously, choice is not merely enacting decisions, as mere processes, but, also, enacting the activation of those same decisions. In the light of this thought experiment we can see that we have an absolute-relativity of choice in both enacting a decision and activating that same decision. But, once choice is fully enacted, i.e., both enacted and activated, we are left with the consequences and ramifications of that choice once made in terms of both its ensuing expectations and what is found delivered I the reality of lived-experience once that trajectory is enacted and activated. That the absolute-relativity of choice is that we can decide to follow through or not follow through in both enaction and activation, and, that the expectations and ramifications of such choice, once enacted and activated, leaves with a situation where we find either relative progressively realized overall enrichment or de-enrichment. With a decision fully discharged, we then have to live with the same and make the best of what that decision or set of decisions leaves us with in its wake to that extent we can emend or not emend such an expected trajectory. (10.18)


Obviously, our absolutely-relative freedom to choose is framed by our situatedness but not constrained by the same. However, in contrast, our relatively-absolute freedom is constrained by both expectations and ramifications. In our first flavor, we have an absolute ability to both enact and activate the thematization of a certain set of responses in a certain situation relatively constrained by the nature of our self-limitations and other-restraints. Conversely, once activated we are limited by the consequences and ramifications of the same as they are found to absolutely fall upon us to that extent they cannot be obviated, re(-)directed or incompletely obstructed or completely stopped. Hence this asymmetry between the activity of choice and the passivity of that chosen. (10.19)


What freedom is entailed in the chosen once that choice is both enacted and activated, i.e., fully or completely enacted? In this regard, we evaluate the degree of enrichment or de-enrichment that has been brought about through the exercise of a decision or a set and/or series of decisions in terms of both the individual degree of enrichment realized by discrete parties therein, or otherwise, and, in overall terms as to whether the collective relationship in question has been enriched, or otherwise? (10.20)


Imagine life in a Victorian era slum in London as might have been depicted by Charles Dickens. The father of a family has found a week’s work and with his pay is now able to both feed his family (by paying his tab at the local grocery shop) and pay the rent for their accommodation in the form of one drafty room already owing. Without this money that family might have been denied further credit for either food and rent. Moreover, now having been fed, that family is better able to earn additional funds; be that in the form of piece work able to be brought home or labour contracted outside the confined spaces of their limited lodgings. Through the father’s ‘choice’ of looking for work and finding the same he is now in a position to be paid for his chosen labours, and, that, in turn, enriches the lives of his family. Without that work, this family would more than likely have gone hungry and lost their accommodation. In this regard, we can look at the valuational formation in this situation through the lenses of creation, preservation, conservation and meta-conservation. A family structure has been created, and, a situation of paid work has been obtained by the father. The value experienced by that family has been preserved through being able to eat, etc. Hopefully, the father’s work will continue and he finds he might be able to save a small fraction of those ensuing funds in the event of that job being no longer there, etc. Then, with the family being fed they find they can supplement the father’s income with additional piece work, etc. (10.21)

4.    Re-Emplacement: Through displacement and de-displacement

3: Emplacement, displacement and de-dis-placement defines embracement.

3.1: Through intentional representation we find ourselves emplaced in this world as lived,

Through the intentional arbitration of aspirations we find ourselves also displaced.

3.1.1: Given that we cannot immediately realize the objectives of our intentions,

So, we feel this discordance between what we have and what we desire. 

3.1.2: But, through careful invocation of the relevant genres and their mutual sequencing,

We can realize some of our intentions and, therein, experience their de-dis-placement.

3.1.3: Hence this freedom to observe
 the ‘what, why and how’ of lived-experience

And how to realize the more relevant of our priorities, etc., in this world as lived.

3.2: Such observance defines both our emplacement and embracement, and,

In the process determines what freedom we can choose and what can be chosen.

4: Embracement through embodiment, embeddedness and embankment.

J: In emplacement accepting both displacement and de-displacement/re-emplacement.

K: Finding freedom expressed through the positive reconfigurations of embracement.












(10.22)

Commentary:

As noted in 3.1.1. we cannot immediately actualize the virtual world of our intentional aspirations by just thinking that it can be enacted immediately. Enactions; entailing the entertainment of actions, deliberately decided upon non-actions and indecisively deferred inactions, are all enacted in and through processes of genre invocation, adoption and adaptation intentionally exercised over a period of time. The consequences of such enaction realize, eventually, intended consequences, mis-intended consequences (through incomplete performances and/or non-successful realizations, unintended consequences, incompletely performed sequences with related consequences, non-intended consequences (where processes occur that are outside the proverbial ballpark and/or where results are realized contrary to intentional expectations). In this regard, we cannot expect immediate ramifications although ramifications closely attendant upon processes of enaction might be considered proximate in this qualified sense. We strike a match and immediately expect a flame to appear… even though, correctly, all this occurs in and through a process overseen by intentional expectations and, technically, is not immediate in its envisaged causation. (10.23)


As a consequence, we find both a difference and a sense of disappointment that our ambitions and aspirations are not yet in a full-alignment with their intentional visualization. (10.24)


To bridge this gap, we need to prioritize and invoke suitable genres of behavior and exercise them in accordance with processes of sequentialization able to realize some of those intentions through those processes of resolution. (10.25)


Hence this ongoing process of non-virtual and virtual emplacement, an ensuing overall sense of displacement, and, applied forms of resolution in order to overcome some of that negative existential differential. Indeed, we could say that we overcome this gap and its sense of a psychic rift (and cognitive dissonance) through utilizing and harnessing some of the positive existential differentials to be found in our relevant relationships given that our relationships are greater than the mere summation of their participating objective parts and subjective participants. At least in infusing our processes of intentional resolution with a greater sense of resoluteness… (10.26)

5.    Re-Embracement: Valuational integration of embodiment, etc
3.1.3: Hence this freedom to observe
 the ‘what, why and how’ of lived-experience

And how to realize the more relevant of our priorities, etc., in this world as lived.

3.2: Such observance defines both our emplacement and embracement, and,

In the process determines what freedom we can choose and what can be chosen.

4: Embracement through embodiment, embeddedness and embankment.

4.1: In the world as lived we live as if embraced through embodiment,

Embeddedness with others and though environmental embankment.

4.1.1: Therein encounter, recognition of others and engagement with the world,

Although, all three aspects are equally encountered, etc.

4.1.2: Moreover, all three aspects of embracement in their three modes of relating

Gives us a matrix of nine forms of relational freedom.

6.1.1: Here we must learn to navigate around and negotiate through those measures 

That promote both an enriched embracement and non-de-enriched emplacement.

6.1.2: Finding greater freedom through a defused problematicity framed and resolved 

Through the adoption and adaptation of a mix of relevant genres.

7.1: Like the existential, freedom must be renewed through ongoing exploration,

Balancing embracement with emplacement, and v.v.

K: Finding freedom expressed through the positive reconfigurations of embracement.











     (10.27)

Commentary:

We can only find what freedom is found through others just as others find their freedom though others and us. Hence the importance of our embeddedness. In this regard, we can talk about our ‘embeddednesses’ given that everyone has a different set of embedded hierarchies. (10.28)


However, our embeddedness with others is also embraced through our embodiment and our embankment hence our care and concern with embodiments and embankments of others. E.g., if our embodiment is disturbed, for whatever reason, then our embracement will accordingly be perturbed if such perturbation is not able to be suitably adjusted or rectified, i.e., normalized. Just as a hungry person or one suffering from a physical or psychiatric illness will have their intentional priorities reordered in the light of those embodied issues. Or, e.g., if our embankment is in a world that has for us certain climatic problem such as, e.g., storms or droughts, then we will find our being in this world at large accordingly perturbed to which we may or may not be able to extricate ourselves in a suitable fashion to a suitable degree through a process of readjustment. Basically, in effect, a successful process of embracement must take into account healthy forms of embodiment, embeddedness and embankment, and, a healthy balance between the same. (10.29)


In proposition 4.1.1 we note that embodiment is encountered, both that of ourselves, objects and states in the world at large and with the embodiment of other subjects; a recognition of other subjects and their organizations and institutions; and, an engagement with the world at large. Although, it is also added, that all three aspects are equally encountered, recognized and engaged. Hence in 4.1.2 we note that we have nine categories of interaction; i.e., encountering embodiment/s, recognizing embodiment/s, engaging embodiment/s, etc. The essential form of this matrix is 3 x 3. Interestingly, we could make a comparison to how I also treat the political-economy in a similar matrix; theoretical treatment of the political spheres (politicians), the practical treatment of the political sphere (civil servants) and critical treatment of the political sphere (overseers); with a similar division of the economic and stylistic spheres. The reader, themselves can refer to this form of possible parallelism. However, a point of possible and fruitful comparison is that we accept horizontal forms of interaction but more cautiously treat vertical and diagonal forms of interactiveness. I.e., a closer relationship between an encounter with embodiment and an encounter with embeddedness and an encounter with our embankment but not such interactions are not so easy to relate with recognition and engagement. That stands to reason as we could define ‘encounters’ as ‘primarily between textual representations of intentional objects, states or objectives per se’. On the other hand, ‘recognitions’ are primarily ‘meta-textual (between genres and con-texts)’, and, ‘engagements’ (as the balanced suspension/suspended balance) as ‘non-textual forms of interactive simulation’. On the other hand, the textual economy is depended on the economic interaction between these three polarities of textual deposition, meta-textual invocation and non-textual simulation, but, equally should not be confused. Hence this dialectic between encounters and other types of encounter, on one hand, and, on the other, encounters vis-à-vis recognitions and engagements as must occur within the overall textual economy and its parallel equivalents (such as the intentional, representational, enactive etc.). (10.30)


What is the point of this dissection of embracement? In regard to the topic of freedom as found applied in this world as lived we must take into account our embodiments, embeddednesses and embankments in order to properly observe
 the re-enrichment of that chosen in order to existential experience an amplification of our freedom in this world in our dealings both with our own senses of self and its corresponding embracements as found with others. Hopefully, amplification is enacted in ongoing, positive, non-negative senses and in a minimally neutral sense, and, can be non-chaotically orchestrated and chaotically enhanced in this process of collective re-enrichment. (10.31)

6.    Existentialization: Existentialization only of the relatively non-existential

1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

2: The existential nature of freedom being pro-relational and resolutional.

2.1: The relational is greater than the sum of its participating parts and cannot be reduced

To those participating elements be they subjective or otherwise.

2.1.1: This difference is a relational difference and can be nominated as 

An existential surplus or as an existential excess in relational valuation.

2.2: A pro-relational view is charged to pursue its trajectory in enaction 

Through the positive re-configuration of this existential surplus.

2.3: The existential nature of freedom has two flavours, 

Namely, an active choice of that passively chosen.

P2: The existential dimension is that relational difference between the pro-relational totality of a relationship and the subtraction of its self-reports and other-reports, i.e., those elements, be they objective, inter-objective, subjective or inter-subjective, that represent the participating elements of that relationship. Ideally, under mutual circumstances, those intentional objectives chosen should amplify the sense of freedom present for all concerned parties, although, in some situations, processes of enriched resolution may not be realized for all parties. Just as in war, e.g., if one or more solders were to sacrifice their lives for both their comrades and their country.
6: Finding freedom despite limitations and restraints through existentialization.

6.1.2.1: Finding resolution through an existentialization 

Of the relatively non-existential; i.e., the relatively non-pro-relational.

6.1.2.2: Finding freedom through the ongoing, overall transcendental suspension 

Of the representation of the situatedness in question.

6.1.2.3: Through both an existentialization of the relatively non-existential and

The non-de-existentialization of the relatively existential, and not otherwise.

7.1.3: Finding a transcendental equivalence between the pro-relational, existential, 

Valuational, and, this enriched semblance of a lived freedom to be before-others
V: Experiencing, therein, the distinctive freedom of existential authenticity.
 (10.32)

Commentary: 


The existential nature of freedom has two facets, namely, the pro-relational and the resolutional which are like the two sides of the same coin. Because ongoing resolution establishes the ongoing facticity of the relationship, i.e., to that extent it emerges beyond the mere materiality of its relational basis. Imagine sweeping a large floor merely with the head of a broom without a handle versus a functioning broom. (10.33)


The existential oversees the enrichment of the valuational formation through its re-enrichment. That enrichment is the result of harmonic relational resolution. In harmony, we have the resolution of the relationship between a consonant background field and foreground dissonance. Or, the suspension of the relationship between other-reports and self-reports. Then, harmony needs to be ongoing since perfected resolution is both the metaphorical and literal death of that relationship. This is achieved when we balance and suspend the three moments of other-reports, self-reports, and the combination of both other-reports and self-reports. The raw material for existential re-enrichment is that already to hand that is capable of enrichment.  But, enrichment, itself, cannot be enriched only that which is not already enriched. I.e., further enrichment is enrichment through re-enrichment. What is enrichment? Increased modal co-option; i.e., a wider spectrum in the appropriation of modalities, and, an intensification of the same overall. Then, functionality is assisted when it is better able to function through an improvement in that functionality. Lastly, valuational formation in terms of the amplification of values needs to find forms of amplification; i.e., the appropriation and co-option of all relevant, ordered forms of value, namely, pre-essential nomination/s and clarity of definition/s, etc; aesthetic-essential valuation, etc; de-ontological re-valuation; pragmatic revaluation; hermeneutic evaluation; and, ontical-factual value. More simply, an ordered enrichment can be seen as that which results from a multi-dimensional, cross-fertilization between different kinds of e/valuation. Thence this amplification of the existential. (10.34)


But, what is this existential? It is the pro-relational enrichment of experience that is enacted in and through a pro-relational point of view realized in and through processes of harmonization. Moreover, in our reflection upon existentially oriented experience we find a qualitative difference between it and non-existentially oriented experience. This difference has been charted before in terms of the spatial, the temporal, the subjective and the inter-subjective. The existential is trans-geographical in orientation. It is also trans-temporal through its promotion of the simultaneous, synchronous and spontaneous. It is also trans-historical in attitude. Then it is also trans-personal and also trans-interpersonal, etc. Once we have experienced and understood this difference we can then observe how to foster the amplification of this differential enrichment (through its non-chaotic, incremental orchestration and chaotic, non-incremental enhancement). (10.35)

7.    Economic Circulation: A tri-polar creation & circulation of the e/valuational

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

1.2.1: All forms of ambition or aspiration are enacted in an aspirational economy 

Between realistic identity, idealistic objective/s, and, their functional linkage.

7.1.1: Dialectically balancing a variety of relevant economies like the intentional, 

Representational, aspirational, enactional, pro-relational, consequential, critical, etc.

I: Finding freedom through an aspirational economy connecting what, why and how.

M: Finessing the amplification of freedom through the arbitration of various economies.










 
(10.36)

Commentary:


An economy needs three pre-conditions, namely, a tri-polar set of interactions (mirroring phenomenal-phenomenologically oriented encounter, hermeneutically oriented recognition, and, [non-systematic] existentially oriented engagement [in an ensuing process of valuational formation investing phenomenal-phenomenological identity, hermeneutic recognition and existential value formation]); the creation of valuational formation, and, its circulation (between those three interactive poles as situated in its field/s of appreciation). More simply an economy is engendered when encounter, etc., is realized, value is created, and, its textualized depositions are circulated. To better appreciate this tension between the spontaneity of valuational creation and its simulated circulation we note that valuational formation is transcendentally oriented, i.e., trans-cognitively or judgmentally oriented, and, circulation is cognitively oriented. (10.37)


The formal, professional and practical treatment of a specifically focused economy realizes a discipline. (10.38)

The institution of a discipline also invokes a critical stylistic dimension where critical appreciation addresses and redresses the concerns of both internal and external critics of that discipline (and it economy). (10.39)


A discipline can be better understood through the frame of three differential lenses, namely, a differential perspective, a meta-differential perspective and a non-differential perspective. A differential perspective invokes a central disciplinary condition, the raison d’être of that specific discipline. Basically, its distinctive disciplinary point of view focuses and thematizes on how that discipline see the world at large. It does this noting the overall point of view of that discipline and subtracts a generally accepted secular point of view. This difference is the distinctive take that discipline has on their vision of the world. E.g., a theological discipline invokes a sense of the Divine equal to their vision of the world minus a secular vision of that same world. It also parallels the ‘what’ there is understood to be in that understanding of the world overall. A meta-differential invokes the perceived ‘value’ of that differential. In an aspirational economy, it parallels the ‘why’ of the (non-systematic) existential aspect and its associated valuational formation. However, we cannot practically aspire to such aspiration if there is no ability for us to go from ‘what’ to this ‘why’? Hence this disciplinary necessity for the practical invocation of ‘how’. The invoked collapsing and overcoming of this distance realizes the sense or semblance of non-difference. In effect, it parallels the hermeneutic dimensions, i.e., the conventions and represented frames of reference that create valuational formation. Hence, we can invoke differential encounters, non-differential recognitions, and, meta-differential engagements. Thence the disciplinary economy. (10.40)


By focusing on the dynamic-mechanics of an economy we can better understand its pre-conditions conditions and consequential ramifications of its possible and probable post-conditions. (10.41)


The exploration of the aspirational economy is a prototype for this type of economic approach. But, as noted, economies overlap from the intentional to the consequential, etc. (10.42)


In the context of the primary theme of this topic, of freedom, it is noted that we need to finesse the overlapping of a variety of the relevant economies that productively contribute to this existential experience of freedom. Hence the invocation of an existential economy, etc. (10.43)


How does this economic process amplify valuational formation? How is an economy finessed; be it non-professional or professional in orientation? Through a process of arbitration involving both navigation (around) and negotiation (through) those issues that stand in need of resolution in the context of those ‘aspirations’ in question. (10.44)


The concept of the economy implies a ‘system’ between whose polarities there is a spontaneous creation of value whose circulation is then represented through a circulation of texts paralleling an overlapping of various economies given that the intentional economy underlies the same. In such a system, valuational formation is disseminated that must reflect the world to such an extent that it must also find a reflection of the points of view expressed by others given that the dissemination of power can only be through others, and v.v. (10.45)


In a representational economy, we actively set out to observe the presentation of an evaluation of that valuational formation passively represented. Then, a suspension of both (through an ongoing balance and then suspended) creates/recreates/re-creates a re-presentation of the valuation evaluated/valued therein. The ongoing balance and suspension of all three facets giving us the ongoing overall transcendental suspension… whose suspension, in turn, discharges an existential surplus of e/valuation, etc. (10.46)

8.    Economic Activity: Through co-presence of encountering, recognizing, engaging

1.1.1: Freedom is encountered, recognized and engaged when such encountering, etc., 

Is either actually recognized, etc., or, it cannot exist not being engaged in thought, etc.

1.1.2: Freedom cannot be experienced if its encounter, etc., is not recognized in fact

And/or if it cannot be actually encountered, etc., as a fact.

1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

4.1: In the world as lived we live as if embraced through embodiment,

Embeddedness with others and though environmental embankment.

4.1.1: Therein encounter, recognition of others and engagement with the world,

Although, all three aspects are equally encountered, etc.

4.1.2: Moreover, all three aspects of embracement in their three modes of relating

Gives us a matrix of nine forms of relational freedom.

4.1.3: Such as the freedom to encounter or not to encounter another embodied person,

Or, the freedom to recognize or not recognize the embodiment of another, etc., etc.

T: Encountering, recognizing, engaging freedom in transcendence of both self and other.












(10.47)

Commentary:


I could imagine myself walking naked on the surface of the moon. However, this virtual vision could never be translated into a non-virtual fact. I am free to imagine this scenario. It can be encountered, recognized and engaged in virtual terms of reference but cannot be encountered, etc., in fact, i.e., non-virtually. So, we can encounter the virtual qua virtual, and, we can encounter the non-virtual qua non-virtual, and, we cannot encounter the impossible qua impossible. (10.48)


On a chair we can sit, if we cannot find it or see it then its cannot be sat upon, or, if the seat of that chair is both square and round then, obviously, that impossible chair could not exist and so could never be sat upon. Hence 1.1.3. (10.49)


The absolutely-absolute and the relatively-relative are both impossible states because the former cannot be envisaged, i.e., encountered, etc., and, the relatively-relative as the purely relative (expressed as a pure form of relativism) cannot be experienced in lived-experience because only at the very center of the overall transcendental suspension could the purely relative be expressed, but, through the suspension of that suspension cannot be had in lived-experience given that the latter is simulated through the collapse of this suspension, i.e., the ongoing suspension of that suspension, etc. Hence 1.1.5. (10.50)


But, given the absolutely-absolute cannot be envisaged, i.e., intentionally encountered, etc., then, the perfectly actual and the purely potential must equally not be there for us since neither could be encountered, etc. How then can we re-envisage the non-virtual as non-absolutely non-virtual, or, the virtual as the non-absolutely non-virtual. By accepting the fact that even in a virtual scenario we cannot imagine the purely imaginary given our reference is to a world that is provisionally accepted as non-absolutely non-virtual. This stands to reason, just as in the telling of a lie we must basically tell the truth and only tweak the truth function of some of those elements in a non-truthful fashion. Similarly, to envisage the virtual it will basically be in reference to how the world is provisionally accepted as non-non-factual, i.e., as relatively factual. So, I can imagine myself (as non-virtual fact) walking naked on the surface of the moon (as a second non-virtual fact). Or, I could imagine myself walking on the surface of the moon that is also cubic in shape. A ‘cubic moon’ being a cubic morphing of a spherical moon… so, in that instance, being a virtual transformation of a non-virtual fact. Hence this ability to accept that our vision of reality is a shifting field between the polarities of the absolutely-non-virtual and the absolutely-possible, as a mere possibility only. Again, the absolutely-non-virtual cannot be intentionally encountered, etc., and, similarly, the absolutely-potential equally cannot be intentionally encountered, etc. (as well, it also being the case that as a pure-possibility, i.e., purely relative, as not being able to be engaged in lived-reality outside the overall suspension, etc.). Our understanding of this philosophical problem (that neither the purely absolute/non-virtual [‘actual’
] nor the purely relative/potential can be intentionally encountered, etc.) merely confirms the argument that what can be encountered, etc., resides in the economic space created between three (or more) polarities (in what, effectively, can be referred to as a system
). (10.51)


Without encountering, etc., there can be no intention, etc. What cannot be encountered cannot be a fact for us. What cannot be encountered includes what cannot be envisaged which would include the absolutely-absolute, the relatively-relative (outside the overall suspension) and hence the non-provisional treatment of a fact (as an absolutely-absolute fact). However, what is encountered, etc., is encountered even if its interpretation needs to be adjusted in the light of further evidence, etc. The evidential being that modal complexion in question and the intensity of the more relevant modes associated with that complexion in the light of reasonable expectations and past determinations subject to social forms of consensus and is not impossible or, i.e., near improbable, assuming a suitable balance between these six co-associated aspects within this concept of the evidential. I.e., for the evidential to be provisionally treated as ‘acceptable’ the suitable interconnections must exist between these six aspects of modal expectations, expected modal intensities, conformation with past factual determinations, is not impossible or near improbable, and, a social consensus that the evidential can be provisionally accepted. Of course, even a well-accepted fact must be treated as ‘provisionally true’ even if in reality it is uncontested and socially accepted, etc. On the other hand, any attempt to merely create facts, say, in an item of so-called fake new or fake history or a fake narrative, etc., cannot be treated as factual merely through its creation, or for such a fact to desired, etc. However, in dealing with questionable facts we also have to take into account interpretations and such need to be foundered or grounded (on a six-fold contra-ordered suitability, i.e.,) on non-impossibility; non-incoherence; non-de-ontological evaluation; non-pragmatic non-utility; non-harmonized, incompetent hermeneutic framing; and, non-acceptance in an ontical frame of reference as a factual-fact.
 To exemplify this trans-cognitive judgmental progression we might note first-order square-circles; the second-order aesthetic value of a painting or an enacted set of actions; the de-ontological integrity of our enaction, etc., like non-lying, being truthful, etc; the pragmatic utility of that represented like a key; the hermeneutic competence of a certain frame of reference over some other reasonable frame of reference given that the former has a greater richness in hermeneutic output over input invested; and, the factual status of whatever it is that is being examined (in the light of the above considerations, like, e.g., like a relatively non-contested or uncontested acceptance in social consensus, etc.). (10.52)


How should we understand encountering, etc? First, in an intentional economy where all necessary preconditions are met (such as our six orders) otherwise encountering may well be treated as provisionally provisional or just as virtual if not as impossible and non-encounterable. Second, to that extent we can go beyond self-reports to other reports, and, thence to relational reports through a suspension of the former, and, thence once more to a suspension of all three former reports in order to arrive at a systematic existential appreciation of that process of interaction (mediated by an intentional economy etc. Where by ‘etc.’ is meant the overlapping and alignment between an assortment of economies from the intentional to the representation, from the enactive to the consequential, etc., etc.). (10.53)


We can also note that through the correlativity of encountering, etc., either encountering or recognition or engagement guarantees the existence of an intentional economy in regard to that being either encountered, recognized and/or engaged, etc. (10.54)

9.    Universal Suspension: The ongoing, overall transcendental suspension, etc.

2.2.2: Without resolution of intent there can be no intent,

Without resolution, there can be no relational experience.

2.2.3: Without resolution, there can be no experience of freedom

Since, otherwise, we are trapped in the (overall transcendental) suspension.

6.1.2.2: Finding freedom through the ongoing, overall transcendental suspension 

Of the representation of the situatedness in question.

Paraphrase 7: At some point, we need to realize that the full sense of an existential semblance of freedom, in both our choice and that chosen, is to be explored through our encountering, recognizing and engaging whatever it is to be thematized in and through an adequately enacted ongoing, overall transcendental suspension… and the ensuing suspension of that same suspension, etc., etc…
Q: Identifying with or acting on the behalf of our relationships.

R: Finding such amplified freedom through their suspension and its suspension, etc.












(10.55)

Commentary:


A very simple way of understanding the overall suspension is realize that asking a question is a type of suspension, namely, a dis-conjunctive suspension of the either/or. To ask a question we need to balance the answers that might be supplied in order to decide, on the grounds stated, as to which side we should favour… hopefully, with good reason. Imagine we are walking along a street, just going for a walk, and we come to a fork on this road that goes off in either a left-hand direction or a right-hand direction. If I am to continue walking and not merely turn around to go back the way I have just come from then I must either walk to the left or the right. To make a decision to go either left or right I have to first entertain both alternatives, then envisage my solution of this question, and then, actively enact that decision. Entertaining both alternatives without making a decision is to entertain a suspension, a rather simple dis-conjunctive suspension. Now, resolution of this question means I must make a decision to go either left or right, or, defer the making of that decision, at least for a short period of time, or, refuse to entertain again the making of that decision and do something else… perhaps decide to return the way I came, call a taxi, enter a nearby shop and have a coffee, etc. But, every intention that is relatively definitive in its intent means that a process of resolution has been entered into wherein a question has found itself resolved… should I go left or right, should I make this decision now, should I go back, should I call a taxi, should I go into that coffee shop and have a coffee, with or without something to eat, maybe a pie or quiche, maybe a cake, should that coffee be an expresso or a long black, etc., etc. Indeed, one long series of question are at the center of the overall transcendental suspension; a series of question whose rhetoric is answered by a metaphorical reply that may or may not then be treated in a literal mode. I want a coffee but is that like a short black or like a long black? I do not want to spend too much time in this café so I will order just a short black coffee with a small cake since I have had lunch not so long ago. The resoluteness of our intent being based on such decision making… where, in effect, we ‘suspend’ the dis-conjunctive suspension in the making of a resolution to metaphorically go one way or the other. (10.56)


So, the answer of a question is first a metaphorical reply, that then may or may not be treated literally. This is a café is the final (provisional) answer to the question is or is this not a café? We look further and agree with ourselves that it looks like a café, that, indeed, it is a café on closer inspection. Of course, appearances could be deceptive since for all we know this café might also be a restaurant, or, more a bookshop, or, a front for a spy organization so secret even the government of this country does not know about it; even the people working behind the counter do not know this, etc., and so on. In other words, we can ask, theoretically, frame an infinite number of question, and, get an even greater number of answers, but, for all that, the value of the reply, hopefully, is to fine more value than that merely invested in the framing and the asking of that question; the question that frames that reply (as belonging to that question). (10.57)


Of course, the metaphorical first answer to a question is a conjunctive suspension, namely, that the reply implies that ‘it is like both x and not like x’. ‘That person over there looks like John’, has the meaning, that that person ‘both looks like John and does not look like John’. Then, on closer inspection, we find that we are either correct or incorrect in that regard; i.e., ‘that person is John’ or ‘that person is not actually John after all’. Hence the answer to a question is metaphorical reworking of the question that is then questioned in turn. (10.58)


That the overall suspension can be seen as a product of a dis-conjunctive suspension plus a conjunctive suspension in the form of a reply, and, a balance of both of these former suspensions. That, the dynamic balance of all three suspension types is then suspended in turn in order to free us from the paralysis of the overall suspension… and where this suspended suspension is once more suspended again in the course of the deliberate process. At some point, intentional deliberation takes a definitive turn when we affirm a certain solution, a certain sense of resolution… (10.59)


As a short digression we could also ask does a question have a bi-polar ‘either/or’, or, is it possible for it to be multi-polar as a dis-conjunctive suspension? Relational contrast is always bi-polar. A decision tree, however, is never just bi-polar in its constitution. In effect, we have a (hierarchical) string of bi-polar contrasts that as a set of conjunctions, with varying degrees of connectiveness and integration, constitutes the framed representation of that in question along with the logical form of the overall suspension being focused upon. Furthermore, as already noted, economic activity is at least tri-polar in the structures and functions of its progressive constitution as a simulated representation of the world, etc. (10.60)


With resolution comes the progressive thematization of both intent and the sense or semblance of the relationship wherein such resolution is thematized. Without such resolution, there could be no experience of that relationship, and v.v. Indeed, without such resolution no relationship could be entered into… and the same applies to the others subjects who are also in that same relationship brought into mutual existence through such overall intersubjective thematization. (10.61)


But, how can a relationship be co-authored in intentional terms given the thoughts one thinks are not the thoughts some other person would think, and v.v? Or, how can the representation of a relationship be creatively shared, i.e., co-authored? (10.62)


We may think our thoughts are our own, which is true, but, it is also wrong to think that the contents and functions of our thought-processes in certain ways are not also co-authored. Let me explain. If I know what an apple is and you know what an apple, and, I think I know that you know what an apple is, and, if I were to see one bright red and ripe apple in the fruit bowl in the kitchen and said you can go and eat that last apple should you wish… it would be my hope that if you were to go to the kitchen you would encounter that apple, recognize it to be a bright red apple and ripe apple  and, engage it in such a manner so as to eat the same if you felt motivated to do that. The apple seen by me is now being seen by you. You understand my description about a ‘bright red and ripe apple’, you duly look for it, and, in finding it, know you are allowed to eat that last apple. A number of things are shared by these two people, namely, a common language, one bright red and ripe apple, and, the party that owns that apple has extended their permission to that other party in order to permit them to eat it should they wish, whilst, in this regard, the other party is aware of this extension of permission. Both parties are also privy to the meta-textual genre of ‘fruit’ and its sub-genre of ‘apples’ and how we eat the same’. All in all, a long list of inputs of which some are shared in certain senses. We are not merely talking about an apple and the seeing of an apple and assuming it to be the apple talked about. Moreover, we also find a number of alignments to be assessed in order to determine to what degree we are aligned, etc. E.g., it is this kitchen that is talked about, this fruit bowl, the bowl with one last bright red and ripe apple, that if we feel the desire to eat this apple we have permission to do so, etc. My friend picks this apple up and smells it noting its strong pleasant apple-like aroma, and, in deciding to eat it, notes then that it is indeed very ripe and very pleasurable to eat. In finding this overall alignment as suggested by the first party the second has confirmed the same by finding this apple, etc. Obviously, language is not purely subjective because instructions in a language that you understand imply an intersubjective dimension, namely, genres of understanding and behavior. Genres both writing meta-textual instructions, but also, in reverse, assisting us to read the same. Meta-textual genres, therefore, having both these functions in parallel, i.e., both writing behavior and reading patterns of behavior seeming written by that same or similar type of genre. Moreover, genres are also hierarchically inserted into a system of thought that allows us to involve ourselves intentionally in or on that level of epistemological organization. So, we perceive that we do have one piece of fruit in that fruit bowl in the kitchen, namely one apple, judged to be very edible and as now being found correctly to be very edible through its now being eaten and judged ‘as being very edible’. The intersubjectivity of inputs, hopefully, contributing to an existential surplus in valuational formation. (10.63)


These intersubjective inputs are a bit like the pieces of a puzzle that when all fitted together essentially reveal the co-authored nature of our communications. I say “go to the kitchen to see this red apple that you have permission to eat” and ‘the other party goes to the kitchen and sees the apple being referred to, and then decides to eat it’. What is co-authored about this communication that has this second party finding and eating that red apple? Language, meta-textual genres of behavior that both read and write our understanding as well as their insertion into a meta-textual hierarchy of genres with their intersection and integration through various forms of alignment… all reinforcing and promoting further alignment through re-alignment and re-de-mis-alignment as we thematize.  share and align the intersubjective import of our communications; reporting our perceptions, aspirations, desires; imputing similar mental states for each other, etc. (10.64) 


Paradoxically, we can find both our freedom and our being trapped in the ongoing, overall transcendental suspension. Interestingly, we could find ourselves trapped in the suspension (perhaps in some form of psychosis), but, we also find our freedom there too, or rather, through a suspension of that suspension… and so… and creating an ongoing suspension. (10.65)


The well-informed, ongoing, overall transcendental suspension being ‘universal’ by virtue of its dynamic enstructuring of the intentional economy centered in the relationship between a trans-cognitive or ‘transcendental’ appreciation of cognitive intentionality. (10.66)


The adequate and suitable functioning of this suspension depending on its being well-pre-informed and its adequate exercise; i.e., being suitably suspended. As noted, the ‘suitable’ functioning of the tri-polar nature of the intentional economy, and other overlapping economies, is dependent upon the exercise of the proper phenomenological treatment, appropriate hermeneutic treatment and apposite non-systematic existential treatment all in a state of dynamic balance (enacted through the suspension of the suspension, etc., etc.). ‘Apposite’ being a dynamic suspension of both ‘proper’ and ‘appropriate’. Because this suspension, by whatever route it is realized, wittingly and/or unwittingly, is a composite of these three suspensions that mirror, respectively, dissonance of foreground focus, consonance of background field and the harmonic resolution of this gestalt relationship between the former. ‘Transcendental’ by virtue of ‘being trans-cognitive, trans-conceptual/perceptual, judgmental, trans-intentional, etc.’. Thence this ‘overall’ suspension through the ongoing, all-encompassing transcendental suspension, etc.’. A suspension that is also ‘universal’ given that the representation of the world is also suspended, bracketed, as if only metaphorically annihilated, etc. (10.67)


That intentions are generated through the resolutions realized in and through this universal or overall suspension, and, that the very relationships simulated in and through the representational economy, based on the intentional economy, are a testament to such ongoing processes of resolution. (10.618)

10.   Phenomenal-Phenomenological: Specific focusing on essential particularity
1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.












(10.69)

Commentary: 


People seem to have an inbuilt bias towards either the reductive and realistic, or, the synthetic and idealistic. Preferably a middle path should be sought (through the ongoing, overall transcendental suspension). Moreover, philosophers have a predilection to look for so-called first principles not realizing that such unproductive fantasies are more retrospective fictions. (10.70)


To counter these unproductive, divisive and dead-end tendencies I have proposed a more forward-looking philosophy which for convenience let me call a ‘Prospective Philosophy’ as we seek to progress through an existential re-construction of the prospect we wish to reform (through processes of critical, existential re-formation).
 (10.71)


Ideally, we try to appropriate what is already to hand and through a critically exercised
 use of phenomenological, hermeneutical and existential strategies attempt to clarify our appreciation of that which is found to hand with-others, before-others. (10.72)


What is found to hand is noted through the following lenses of frames of reference of objective, inter-objective, subjective and inter-subjective dimensions
; correlations (and specific logical subjects/distinctions), accommodations (and particular classifications/co-references) and transformations (and general translations/operations); phenomenological, hermeneutical and existential modes of treatment, as well as meta-transformational treatment of nominations, analyses and syntheses. Through such articulations then noting alignment/non-alignment/mis-alignment, etc., as well as the relevant economies in question along with their apparent overall existential status. I.e., in this brief summary being noted under the following seven headings: dimensions; functions; treatments; meta-transformations; alignments; economies and status. Such a grid giving us the material to hand to pursue a critical process of prospective reformation through existential re-formation. (10.73)


What is entailed under these seven heading? (10.74)


‘Dimensions’ notes the idea of a point of focus usually in a spatial sense be that as an object, set or series off objects or object-states (like, e.g., an orchestra giving a performance) (or metaphorically, like, e.g., one distinctive concept versus another). Inter-objective space (between objects, etc.). A subjective dimension (and an associated psychology centered on embodiment). An inter-subjective dimension (centered on embeddedness in the situatedness of embankment/s). (10.75)


‘Functions’ revolve around phenomenal-phenomenological correlations, hermeneutical accommodations and existential transformations. Moreover, what needs to be sought are alignments between the same. Within a specific category we might focus more closely on specific distinctions, particular types of co-references, and, general nature of translations (where we find more shifts in state rather than changes in state, etc.). The definitions one uses being adjusted to the situations being explored (although we can observe examinations as specifically oriented, analyses as particularly oriented in terms of type, and, investigations being more generally oriented in scope). (10.76)


‘Treatments’ note phenomenological specificity, hermeneutic particularity w.r.t. genres of behaviour and situational con-texts, and, non-systematic existential generalizations where valuation is considered in terms of identity, functionality and value formation along with the promotion of both modal richness and its ongoing enrichment. (10.77)


‘Meta-transformations’ critically observe transformational processes of treatment as occurring on and between different meta-levels of intentional explication by noting initial products, treatment pathways, treated products, retreatment pathways and retreated products, and, not confusing these distinctions. (10.78)


‘Alignments; note coincidence and integration between various processes of treatment on the grounds that comprehension is better observed through promoting such closer forms of alignment through re-alignment and re-de-mis-alignment and the diminishment or removal of relative non-alignment. Alignment being treated as the establishment and extension of co-invariant isomorphic symmetries (like between houses, rooms, faces, left and right hands, etc.). (10.79)


‘Economies’ note the relative primacy of the intentional economy which may or may not be noted depending on the objectives of the exploration to be undergone; being determined through the overlapping nature of those investigations, analyses and/or examinations. Hence, e.g., representational, enactive, consequential, etc., or higher order systems or prospects like the political-economic, physics, etc. (10.80)


‘Status’ concerns the current existential status of that being focused upon, and, to what extent and in what manner that status might be improved. (10.81)


The phenomenological essentially focusing on a gestalt sense of focus. (10.82)

11.   Hermeneutic: Appreciation of genres and con-texts
1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

3.1.2: But, through careful invocation of the relevant genres and their mutual sequencing,

We can realize some of our intentions and, therein, experience their de-dis-placement.

4.2.1: Finding recognition in a sea of relationships of differing intensity and proximity,

Finding our navigation and negotiation through genres that frame such relations.

4.2.2: Framing the problematic and the conventional or unconventional discharge 

Of such problematicity through the adoption and adaptation of modes of resolution.

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.

F: Our social conventions (genres) framing both problematicity and its resolution. (10.83)

Commentary:


The hermeneutic dimension deals with the meta-textual considerations of textual formation; i.e., genres of behaviour as they write and read the same, and, con-texts, i.e., representations of context, situatedness, etc. (10.84)


The meta-textual is about the text, rules for reading and writing of the same. Together they present the form of that text, set and/or series of texts. (10.85)


This dimension also frames the problematic in question hence it prime importance in questions of freedom and its promotion. As well as framing problematicity, it will also indicate possible relevant modes of resolution although innovation in this respect might be better called for when necessary (given that traditional remedies are sometime worse than the conditions being treated if not the continuing causes for that need for further treatment?
). In a classical text this dimension notes overall genre and form, details like introductions, objectives, conclusions, definitions, footnotes, etc. The suitable utilization of genres calling for relevant adoption and adaptation of genres along with their correct sequencing. The balanced suspension of textual phenomena and the meta-textual hermeneutical dimension gives us the non-systematic sense of the existential as found simulated in non-textual experience like, e.g., the world found in a well-written novel. (10.86)

12.   Existential: A distinctive pro-relational positioning & appreciation
1.1.4: Whatever freedom might or might not be it must be phenomenologically 

Encountered, hermeneutically recognized, and, existentially engaged.

1.1.5.4: Valuational formation deals with phenomenological identity formation, 

Formation of genre functionality, and, the non-systematic existential formation of value.

1.3: But given the interpersonal co-dissemination of power, such richness and enrichment

Is co-enacted where ongoing overall mutuality defines its existential complexion.

2: The existential nature of freedom being pro-relational and resolutional.

2.1: The relational is greater than the sum of its participating parts and cannot be reduced

To those participating elements be they subjective or otherwise.

2.1.1: This difference is a relational difference and can be nominated as 

An existential surplus or as an existential excess in relational valuation.

2.1.2: Relational valuation crosses the four dimensions of the objective, inter-objective, 

Subjective and the inter-subjective.

2.2: A pro-relational view is charged to pursue its trajectory in enaction 

Through the positive re-configuration of this existential surplus.

2.2.1: Intentional direction through incremental redirection and/or re-direction

Is realized through processes of relational resolution.

6: Finding freedom despite limitations and restraints through existentialization.

6.1.2.1: Finding resolution through an existentialization 

Of the relatively non-existential; i.e., the relatively non-pro-relational.

6.1.2.2: Finding freedom through the ongoing, overall transcendental suspension 

Of the representation of the situatedness in question.

6.1.2.3: Through both an existentialization of the relatively non-existential and

The non-de-existentialization of the relatively existential, and not otherwise.

7.1: Like the existential, freedom must be renewed through ongoing exploration,

Balancing embracement with emplacement, and v.v.

7.1.1: Dialectically balancing a variety of relevant economies like the intentional, 

Representational, aspirational, enactional, pro-relational, consequential, critical, etc.

7.1.2: A feat assisted through an adequately informed, overall transcendental suspension

Along with an understanding of relevant conventions that could be appropriated.

7.1.3: Finding a transcendental equivalence between the pro-relational, existential, 

Valuational, and, this enriched semblance of a lived freedom to be before-others.

V: Experiencing, therein, the distinctive freedom of existential authenticity.

W: Experiencing each relational differential as an existential surplus of valuation.
 

(10.87)

Commentary:


I make a distinction between the non-systematic and the systematic sense of the existential. The former is the third moment in the intentional economy and parallels resolution, the non-textual sense of simulation, whereas, the systematic sense expresses an integrated expression of the overall suspension as it is subjected to ongoing suspension, de-suspension, re-suspension, etc. On the other hand, they are linked given that the non-systematic sense of the existential feeds into and colours the overall sense of the existential complexion as being found in lived-experience. (10.88)


Proposition 1.1.4 outlines these three moments as they parallel ‘encounter, recognition and engagement’. The moment of engagement is the non-systematic sense of the existential. In proposition 1.1.5.4 we see this third moment reflects all three moments in a process of valuational formation that includes phenomenological identity, hermeneutical functionality (of genres, etc.), and, value formation. ‘Values’ are included within ‘valuational formation’. Basically, values reflect the six types of judgment as noted by our orders, determined in an ordered economy, namely, first order equations and atomic essential pre-essentiality; molecular essential-aestheticality; de-ontological ethicality; pragmatic ethicality and utility; hermeneutic potentiality; and, sixth order ontical factuality. E.g., an impossible table that is both square and circular; a beautiful square Chippendale table; not stealing the former table; using a work table to chop vegetables (and not the Chippendale table); wondering if this table is a Chippendale table; and, confirming the authentication of this table as one made by the famous cabinet maker Thomas Chippendale in the late 18th century. (10.89)


As stated in proposition 2 the existential nature of freedom is to be treated as pro-relational and resolutional. I.e., reflecting more the totality of the relationship and to that extent ongoing resolution has established that relationship above and beyond its mere materiality; i.e., in its facticity as noted in proposition (10.26). This difference is noted as an existential surplus or existential excess in valuational formation as per 2.1.1. Our experience of this aspect is intimately connected with our experience of freedom of choice to choose that as it is found to be chosen. Freedom being seen, in turn, as that freedom to choose and that current degree of freedom to be found in that as chosen. With the former, we get an overall semblance of a certain current degree of richness, whilst, the latter sees our explorations noting degrees of enrichment and/or de-enrichment that have been made and/or could be made, etc., as per 1.3. (10.90)


We find freedom, despite self-limitations and restraints-by-others, to both choose and find an ensuing valuation that flows from that choice chosen, through ongoing existentialization (6) Such ongoing existentialization is treated as equivalent to ongoing resolution 6.1.2.1), and, the entrance to this is through the ongoing, overall transcendental suspension (6.1.2.2). But, let us ask, what is suspended? According to 6.1.2.2 ir ia our understanding of the representation of the relationship in question. Hence our need for a well-informed suspension in order to existentially observe, more effectively, the (metaphorical) trajectory or trajectories of that relationship in question. Hence this metaphor of direction in a directional economy consisting of phenomenological direction, hermeneutic redirection and non-systematic existential re-direction (as sketched out in proposition 2.2.1). Incremental redirection realizing, eventually, points of spontaneous re-direction. Hopefully, such directions realized in valuational formation are relatively positive, non-negative and minimally neutral. I.e., found to enhance relational richness through processes of ongoing enrichment through re-enrichment and non-de-enrichment. (10.91)


Existentialization, through the process of relational resolution, realizes an existentially oriented valuational formation only through an ongoing resolution of the relatively non-existential in orientation (as per 6.1.2.1) overseen through observing the trajectory/trajectories of that relationship in its embeddedness, through observing the existentialization of the relatively non-pro-relational (as per 6.1.2.1), observing an ongoing, overall transcendental suspension, etc. (10.92)


Existentialization can also be seen as an ongoing process of realizing a greater degree of authenticity (V) which has been referred to as that promoted through greater degrees of relational alignment (4.3). (10.93)


What is implied in existentially promoted relational authenticity? A greater sense of freedom (realized through choice and in that as chosen) (as per 5 and 7). Then, as noted in 7.1.4 finding ourselves in alignment with the richness of our relationships and through (re-)alignment with the enrichment observed or to be observed therein. Correctly, enrichment occurs through the positive, non-negative, minimally neutral forms of re-alignment. Thence, also, our observance of an equivalent degree of authenticity (realized through an ongoing balanced overall suspension of both embracement and emplacement as per 7.1 as realized through a suitable overlapping of economies as per 7.1.1). (10.94)


That the suitable suspension of both encounters and recognitions gives us a non-systematic, existentially oriented experience of engagement. (10.95)


However, from an experiential point of view we need not make this philosophical distinction between this third moment of the non-systematic existential and the suspension of all three moments in overall transcendental suspension and our realization, therein, of a systematic sense of the existential. The semblance of the existential, as I have argued, is a distinctively different type of experience at the very center or core of experience itself. When we learn to recognize this central strand of experience we perceive a difference in space, time, subjectivity and interpersonal interaction. The semblance of the spatial seems to be transcended. Similarly, with a temporal dimension, in the perception of spontaneity, synchronicity and simultaneity. Then, the limitations of self and restraints of others are also seemingly bypassed. To this different palette, in the way experience is reviewed, we can also add the phenomenological lens that sees objectivity in terms of the essential rather than as merely material or concrete. However, as much as we may describe such altered perception at the end of the day the person themselves needs to perceive, or, perhaps, apperceive these subtle differences… since the natural world is not lost sight of in such appreciation. (10.96)


We might say that we need to recognize such an encounter in order to engage it. Or, we need to both engage it in order to recognize it and encounter it in order to engage it, etc. However, to first alert a person to this dimension we might be better to illustrate the circumstances an existential orientation might be found to manifest itself and through a recreation of similar circumstances learn to focus on this central facet in the formation of experience itself. So, by focusing on this strand of experience one can then learn to amplify its semblance, indeed, foster and existential economy so to speak. (10.97)


The existential seems to rise to the occasion in a number of more intense experienced. E.g., have you been mesmerized by a wonderful painting and felt refreshed after closely examining its breathtaking execution? Or, felt really good after doing a good deed for some other person that just felt the right thing to do? Had a wonderful conversation with another person, perhaps discussing a movie just seen together, and felt this to be an insight filled occasion because ‘two heads, indeed, are better than one’? On closer inspection, I would argue, that this dimension can be found at the center of all forms of experience. (10.98)


How might we refine this perception, or, rather, apperception? By realizing that this experience has its gestation in and through the exercise of an ongoing, overall transcendental suspension. That whatever promotes the instantiation of this suspension also promotes our appreciation of this existential dimension. Let me outline, in this regard, some techniques for inducing an ongoing, overall transcendental suspension in order to then experience and appreciate this centrality of the existential at the core or center of all experience given its existence and manifestation is intimately related to our experience of the relational, i.e., the representation of our relationships regardless of whether the focus of our relating is with objects, situations, our own sense/s of self, others or the world at large. How, then, can we induce our receptivity to become more aware of this semblance of an existential dimension? Or, how do we go about engineering the induction of this ongoing, overall transcendental suspension? (10.99)


A suspension can be seen as a balancing of various epistemological factors, but, at the same time should not be viewed in a reductive manner as if it were merely the exercise of such a dynamic mental balance. We also need to ‘bracket’ such an equilibrium, learn how to metaphorically ‘stand back’, treat it as if it were a ‘mere illusion’ where the sheer ‘appearance’ of the phenomenon or phenomena in question is very much what, we, alone, would be interested in. We might regard the phenomenon or phenomena as ‘non-existent’ as if a mere ‘ghost’ drained of all expectations in terms of its valuational formation; be that in terms of either existential identity, function or value. (10.100)


With such clues to hand let me outline how some form of a balance can act as a pre-conditional basis for the induction of this appreciation of experience, this perceptive form of apperception. In effect, find forms of feedback that can help us to intuitively amplify our perception and appreciation of this central strand in all forms of conscious experience… by virtue of the fact that it represents the relational orientation that also enstructures of all experience given its gestalt gestation in a series of overlapping intentional fields… (10.101)


In this regard, I would argue that entertaining various forms of balance is one way, among many, for generating the pre-conditions that then give us the grounds to stand back and experience this existential dimension… in and through the induction of this ongoing, overall transcendental suspension. Although, it should be added, more correctly, that no experience would be forthcoming if such a basis were not already present in all forms of intentional experience and its trans-intentional appreciation. Indeed, the transcendental nature of this overall suspension is an indication that we are engaged in a form of trans-intentional appreciation without which the intentional itself could never be economically (textually and phenomenologically) presented, (hermeneutically) represented and existentially re-presented (non-systematically). (10.102)


Various techniques can be exercised. E.g., running propositions in parallel with their counter-propositions. Amplifying either metaphorical treatment or rhetorical treatment (through the skeptical interrogation of questions). Treating the phenomenal situated in question as an illusion, or, non-existent, only as a mere appearance as if it were a ghost or a reflection in a mirror without the object being reflected, etc. Or, running a dynamic balance between conceptual content and process. Or, entertaining anti-content and counter processes of evaluation. Or, invoking meditative techniques that promote a paradoxical state of close, relaxed-attentiveness awareness, Or, creating an absorbed sense of transcendental detachment, or, a detached sense of transcendental absorption, etc. (10.103)


Or, by running a(n economic) balance of encountering, recognition and engagement…. (10.104)

13.   Existential Difference: Existential facticity/surplus
2.1: The relational is greater than the sum of its participating parts and cannot be reduced

To those participating elements be they subjective or otherwise.

2.1.1: This difference is a relational difference and can be nominated as 

An existential surplus or as an existential excess in relational valuation.

2.1.2: Relational valuation crosses the four dimensions of the objective, inter-objective, 

Subjective and the inter-subjective.

2.2: A pro-relational view is charged to pursue its trajectory in enaction 

Through the positive re-configuration of this existential surplus.

P2: The existential dimension is that relational difference between the pro-relational totality of a relationship and the subtraction of its self-reports and other-reports, i.e., those elements, be they objective, inter-objective, subjective or inter-subjective, that represent the participating elements of that relationship. Ideally, under mutual circumstances, those intentional objectives chosen should amplify the sense of freedom present for all concerned parties, although, in some situations, processes of enriched resolution may not be realized for all parties. Just as in war, e.g., if one or more solders were to sacrifice their lives for both their comrades and their country.
V: Experiencing, therein, the distinctive freedom of existential authenticity.

W: Experiencing each relational differential as an existential surplus of valuation.
 

          (10.105)

Commentary:


There is a saying that states “you cannot be half pregnant!” To this we could also add “you cannot be twice as pregnant at the same time” given that pregnancy, in this comparison, is meant in an ‘either/or’ sense (and is not meant in the situation of having ‘twins’ since the woman in question is either pregnant or not pregnant, and obviously, is pregnant regardless of whether she is having a sole child, twins or more). Now, a similar objection is leveled at those who argue for degrees of reality. Either something exists or does not exist. It cannot exist any more than its exists (or does not exist), and, its cannot exist any less than it does (or does not exist). However, as valid as this type of argument is as an argument treated, at face value, the philosophers that talk about degrees of reality are referring to something completely different and this rather superficial argument, then, does not operate when one understands what might be meant by that type of philosopher who argues for degrees of reality; assuming they are cogently arguing their case in this regard. So, how might they argue for degrees of reality in a cogent fashion? (10.106)


Those who argue that “the whole is greater than the sum of its parts” face a similar objection. How can the ‘whole’ have ‘a greater sense of being’ than ‘the sum of its parts’? Since I have argued for this position let me demonstrate how we might successfully surmount this type of objection. (10.107)


First, let me turn this objection around and note that non-existence can have various experiential degrees of existence or non-existence… and note the shift to the ‘experiential’ or epistemological orientation in these reconsiderations. If I were to dream about my tasting a very delicious dream apple it would be wrong for me to assume that apple exists in a non-dream world but it did exist in my dream world. It had its existence for me as an intentional object with many of the phenomenological properties of our experience of an apple, or modalities of experience in our experiencing an apple phenomenon, however, minus a few crucial modalities like, e.g., being able to effective satisfy my physiological modality of hunger. In differentiating the existence or non-existence of a dream apple we cannot say it did not exist and, then, neither can we say it exists with the full complement of modalities we would expect to find in encountering, recognizing and engaging a non-virtual apple. This distinction of ‘virtual’ versus ‘non-virtual’ sidestepping this deceptive label of ‘actual’ (although that latter expression could be redefined as ‘that phenomenon or set of phenomena that we find does meet the full complement of modalities one would expect to occur in our relating with that phenomenon or set of phenomena’
). (10.108)


Now, turning this around, let us look at the relatively non-virtual. We have the famous example of a broom. Is the broom greater than the sum of its parts when comparatively treated as experiencing the possession or non-possession of a series of relevant modalities. Imagine sweeping a large outside yard merely with the head of a broom, with just that broom-head. Then, imagine, the next day, doing the same chore with the intact broom. Is there a difference? Without a doubt! A task that yesterday took two hours was today completed, with a lot less effort, in ten minutes. One might add that the primary experiential modality here is the same, namely, sweeping, however, with a difference in intensity and efficiency of labour that would need to be expended. I.e., that the vectors of time and labour meant that normal people would prefer to use an intact broom to sweep that yard (unless the person is a deranged army instructor out to discipline or punish those troops that have to obey such counter-intuitive instruction). (10.109)


If I had to sweep that yard I am sure I would prefer to use that intact broom. If I choose to sweep the yard I have more freedom to do so with an intact broom. Or, we could see it the other way, i.e., I would have less freedom to do other things if I had to sweep that yard with only the head of that broom alone. Obviously, there is a difference in our experience of parts and our experience of their integration as a whole (should their meaningful integration be entertained). This experiential difference I have referred to as a ‘relational difference’ (2.1.1). I equate that difference as an ‘existential difference’ (2.1.1) and add that this difference is experienced as an existential excess of valuational formation, as surplus of such valuation (2.1.1). As already noted, I refer here to ‘valuation’ rather than just ‘value’ since this existential dimension extends to phenomenal-phenomenological identity (as a person who sweeps this yard), hermeneutical functionality (as a person who more effectively can sweep this yard by being able to use an intact broom), and, (non-systematic) existential value (as a person who might enjoy a clean yard, enjoy cleaning that yard as quickly as possible, etc.) (W). (10.110)


I also argue that this existential surplus can re-configure the trajectory or trajectories of our relationships (2.2). In the example of ‘sweeping the yard’ it could be the case that the owner or resident in charge of the tidiness of that yard might find themselves to be more content given that they live in those more pleasant surroundings, or, at least, not feeling ill at ease if they could not supervise the tidying of this yard. (10.111)


As noted in 2.1.2 this relational dimension cuts across our four dimensions of the objective, etc. (10.112)


Therefore, we can argue for experiential degrees of reality in a more epistemologically oriented form of discourse. In this type of reference frame ‘existence’ or ‘reality’ can be said to be fully related to when a full complement of expected modalities are passively observed as present (or actively observed through intervention as now being present). (10.113)


Given that all aspirations, be they personal ambitions or social aspirations, are realized through the auspices of others, then, how are others to be viewed given that we can follow, through the deliberations of choice, an existentially oriented path of interaction or a path that is less existentially oriented instead if it were the case that we were in a position where we were to actively observe this distinction and follow a more existentially oriented trajectory? If we defer to the ‘greater reality’ of the relationship in question and privileged those trajectories that created and/or preserved, a certain degree of positive richness in valuational formation, and/or, conserved and/or meta-conserved a certain amplified degree of positive enrichment then it could be successfully argued that that person is following a relatively existential orientation in the manner of their interaction within that relationship. In an existential orientation, we view the other as an equal without a difference in power relations, even if that were to not be the case in social fact. We might say that we have here suspended our perception of power relations, or, rather, we have suspended the manner of our social engagement in order to treat the other as an equal. This way of seeing the other person or persons is what I term to be a ‘compactual attitude’.
 We enter into a compact with the other on these grounds of equality with an absence, through suspension, of those power relations (given, too, that non-suspended power relations are never ever absolutely equal in fact, and, are subject to change or fluctuation, etc.). The opposite attitude, one in which power relations are both not suspended and are more or less not equal, is what I have terms to be a ‘contractual attitude.’ But, these two attitudes need not be opposed to each other given, e.g., that the suitable observance of contracts necessitates the background observance of a compactual dimension. I.e., even though contracts, formal or otherwise, are entered into they should not be too unequal or unfair. They should be ‘written’ in a reasonable spirit of fairness since why should one party adhere to that contract if the other party were infringing on the spirit of that contract. A landlord expects the rent to be paid. A renter may feel less obliged to pay that rent if it were to be exorbitant. Hopefully, a compactual dimension successfully binds the parties in that contractual relationship. (10.114)


To bring out this subtle relationship between the compactual and the contractual let me proffer some further illustrations (in order to better illustrate this compactual dimension). Say, a tree falls on your car and you are trapped inside, fortunately, unhurt, but trapped all the same and unable to open any of these car doors. You will hope a passerby will help you get out, or, raise the alarm and get others to help to extricate yourself. You do not expect others to merely look at you or wave as they pass by, perhaps nodding their heads at your obvious misfortune… perhaps writing off your accident as ‘carelessness’ on your part and, thereby, not deserving their assistance.
 But people do put aside their differences, in effect suspend them, and treat each other as equally deserving our concern and care (at least as long as that emergency is still in effect). We would not ask the trapped person in that car how much are they prepared to pay to be extricated from the same. Thankfully, we just try to help or we try to get help. (10.115)


In Australia, we usually have many free parks within our cities (although that has not always been the case). People, here, I am sure, would not now generally take too kindly to have to pay in order to walk or run across them or sit in the sun or find some shade in the middle of summer. Basically, such parks are compactual agreements where people have free and unhindered access as long as certain conventions are properly observed. The psychic ‘richness’ of the urban environment is indicated by the density and intensity of such compactual points of intersection with the more dominant contractual spaces of our cities (like coffee shops, banks, cinemas, etc.). Unfortunately, we have the business world forever wishing to encroach in a process of contractual colonization of the compactual world. Much better when such mis-appropriations are subverted, stopped and reversed. Why? Because the putting aside of ‘freely’ available spaces can enrich the lives of people who then can share and transmit that enrichment in the same or different directions to the benefits of that society. Imagine yourself as a person who likes to run who lives in a city where there is nowhere where they can safely run. Or, imagine you like to read books but they are nowhere to be found; no libraries, no bookshops, no electronic books that you could download from the Internet, etc. It is safe to say that ‘people do not live by bread (and water) alone' and that the richness of our interactions benefits from the all-pervasive presence of this compactual dimension as it grounds our contractual relationships in this world with others, etc. (10.116)


Of course, parks and their upkeep, e.g., are not free from certain costs both recurrent and non-recurrent. In this regard parks may or may not be free to enter, still, costs are incurred and, in this regard, we also need to observe a suitable relationship between the compactual world and the contractual world. (10.117)


It would be wrong to say that the compactual world is existential and the contractual world is non-existential. Correctly, they both need each other. That in either realm we can observe either an existential attitude or a non-existential attitude. Indeed, the existential dimension can only be observed through an ongoing process of existentially oriented observance. I.e., one in which we suitably go about the resolution of conflict in a process of ‘ongoing resolution’ since the absolute resolution of dissonance in a relationship is its immediate ‘death’. That the historical persistence of a relationship demands its ongoing resolution of its relatively material basis. (10.118)


In proposition V we find we experience, therein, in the relationship in question, in both its emplacement and embracement, the distinctive freedom of existential authenticity. Such freedom is not absolute, enacted through choice and suffered through that existential character of that chosen. By observing a pro-relational sense of positioning, through being receptive to the nature of the relationship in question, we can experience both its richness and ways to amplify that enrichment, usually for all parties concerned. However, unfortunately, that is not always the case as noted in the example where ‘if one or more solders were to sacrifice their lives for both their comrades and their country’ as noted in P2. (10.119)

Usually, this existential advancement of the relationship is better enacted through a mutual process of decision making. However, there will be times when yourself and/or others might have to intervene on the behalf of that relationship. In a process of mutual decision making we co-jointly identify with that relationship. In contrast, when a person identifies with a relationship and intervenes on its behalf they do so through a process of transcendental reservation. In 2.2 we are told that ‘a pro-relational view is charged to pursue its trajectory in enaction through the positive re-configuration of this existential surplus. That, again, our experience of this relational dimension, through this surplus or excess of valuational formation, is also experienced as a sense or semblance of amplified freedom and authenticity (as per propositions V, W). (10.120)

14.   Arbitration: Through navigation around and negotiation with subjects, etc.

1.1: The progress and apparent freedom of our passage through this world is through the 

Navigation and negotiation within and between personal ambitions and social aspirations.

1.2: Navigation is between objects, states and objectives, whereas, in contrast, 

Negotiation is arbitration between personal ambitions and social aspirations.

4.2.1: Finding recognition in a sea of relationships of differing intensity and proximity,

Finding our navigation and negotiation through genres that frame such relations.

4.2.2: Framing the problematic and the conventional or unconventional discharge 

Of such problematicity through the adoption and adaptation of modes of resolution.

4.2.3: Thence our amplified freedom to navigate and negotiate through arbitration 

This dialectic within and between the personal and interpersonal dissemination of power.

4.3: Finding greater freedom through re-alignment between a mix of relevant modalities, 

Determining the real, what is possible and the probable consequences of the same.

P4: We find an applied sense of freedom in our overall embracement, i.e., in and through our embodiment, embeddedness with others (in an interactive hierarchy of relationships that individually differ in intensity and relational proximity) and our environmental embankment (with this world as lived). Hence an overall sense of freedom realized through a resolution of these modes of navigation and negotiation as we arbitrate between the various imperatives that constitute our lived-existence in and through the variety of situations, in their specific situatednesses, that collectively characterize our appreciation of this world as lived.

6.1: In the sphere of freedom chosen we find limitations and restraints

That are self-imposed, other-imposed, both and neither.

6.1.1: Here we must learn to navigate around and negotiate through those measures 

That promote both an enriched embracement and non-de-enriched emplacement.

6.1.2: Finding greater freedom through a defused problematicity framed and resolved 

Through the adoption and adaptation of a mix of relevant genres.

G: Hence our need to navigate and negotiate with others, thence resolution.

H: I.e., arbitration within and between personal ambitions and/or social aspirations.











         (10.121)

Commentary:


We have the ever present ‘presence’ of choice, but, then we ‘suffer’ those choices we have chosen. The ‘value’ of those choices is expressed through changes in our embracement and emplacement. The degree of freedom relatively obtained or lost arrived at through the exercise of such choices which can be reviewed through a comparison of the alterations in the ensuing configuration of this emplaced-embracement. (10.122)


That configuration is also arrived at through arbitration; i.e., navigation around objects, etc., and, negotiation between subjects, etc. By ‘objects’ is meant objects, object-states, and, metaphorically, ‘around’ objectives. By ‘subjects’ is meant people, families, organizations, communities, institutions, nations, etc. What is entailed in such arbitration? A resolution of the relationship between a variety of self-perceived and other-perceived imperatives that constitute both personal ambitions and social aspirations. In the process framing both the ‘problematic’ and the ‘conventional or unconventional discharge of such problematicity’ through the adoption and adaptation of modes, i.e., genres of behaviour, instrumental in the resolution of such problematicity. In effect, they both define the problematic and its general modes of resolution. (10.123)

Thence, in proposition 4.2.3, our amplified freedom to navigate and negotiate through arbitration his dialectic within and between the personal and interpersonal dissemination of power. Finding greater freedom through re-alignment between a mix of relevant modalities, determining the real, what is possible and the probable consequences of the same (4.3). (10.124)


Can our decisions be sensibly reviewed, i.e., in a manner that is both insightful and able to proffer any form of assistance as to how we must live with our choices; i.e., finding forms of resilience; promoting the positive; and, diminishing the negative and reversing adversity. The resolution of our intentions is deposited in the form of texts. Those text are framed by meta-textual genres. Without such resolution, there could be no intentions. The intent behind our intentions is not necessarily as clear to the intentional subject as the observation of the behaviour as determined through intentional resolution and as viewed by an intentional perceiver. If a person is seen to cross the road then we can safely assume that they intended to do so. But, if we were to ask them as to why they did that they might not be able to proffer a sufficient reason as to why they did so. However, enactions can be mapped. Resolution leaves us with actions, non-actions, and, decisions not to enacts a decision-making process. (10.125)


As far as the appreciation of the mapping of behaviour is concerned we can find an assurance that we can note such decision making through noting changes in behaviour, i.e., re-direction, and, that we can observe a virtual determination of such apparent valuational formation realized through such decisions given an intuitive appreciation of their most probable invocation of relevant genre or the relevant mix of genres being adopted and adapted. Then, in a form of insurance, we can reverse such decisions trees, to that extent possible, in order to ascertain which stages in decision making need to be revisited if not non-virtually at least virtually.
 Hence this role in truth determination, and, on a number of occasions where we can either prevent the adverse consequences of relative mis-behaviour and/or learn to do the same in meeting similar situations in the future. By ‘truth determination’ we can read ‘critical appreciation of associated valuational formation’.
 That assurance rewards successful truth determinations. (10.126)


Through such explorations how is freedom to be found? As per 4.3, finding greater freedom through re-alignment between a mix of relevant modalities, determining the real, what is possible and the probable consequences of the same. It is axiomatically stated that finding re-alignment, a better degree of alignment, is instrumental in finding a greater degree of freedom; i.e., finding better opportunities for the making of choice, and, creating and preserving current levels of richness in valuational formation, and, promoting conservation and meta-conservational forms of enrichment in valuational formations. We could entertain the opposite in order to demonstrate this point. If we were so non-aligned, say, in organizing our private ambitions and social aspirations, then we would make little progress and might well expose ourselves to a more inevitable loss of valuational opportunities given that other people might well take advantage of such disorganization. Obviously, the more aligned we are the more freedom we possess in both the range of choice that could be exercised, and, the range of positive consequences to be arrived at through those decisions as chosen (and not undone, etc.). How do we determine the ‘real’. By finding an alignment between modalities of those as found and those expected to occur in that type of phenomenon. By such means also better representing our understanding of the situatedness of that situation in which we find ourselves. A better understanding then giving us a better understanding of the probabilities associated with that type of sitatuedness. By ‘relevant modalities’ is meant those phenomenal-phenomenological modalities whose absence or presence make for a different sense of situatedness with their absence or presence. Our mapping of such decisions outlining our appreciation of the valuational formation to hand and to what extent we can find both an assurance and insurance in that regard; i.e., determining the valuational formation realized through such re-direction, and, to what extent such re-directed valuational formations can or could be reversed be that virtually and/or non-virtually. (10.127)

In the sphere of freedom chosen we find limitations and restraints that are self-imposed, other-imposed, both and neither (6.1). E.g., a lack of education might be self-imposed (or other imposed) be that through a lack of motivation, a lack of talent and/or a lack of opportunities, etc. Others, through laws, institutions, peer group pressures, etc., both thematizes and restrains much of our behaviour. Then, such public standards, for good or bad, can be self-imposed through forms of self-censorship. Then, our situatedness can be circumscribed by the very nature of that situatedness beyond self-limitations and other-restraints. (10.128) 

15.   Four Dimensions & Three Functions: The objective, etc., & correlations, etc.

2.1.2: Relational valuation crosses the four dimensions of the objective, inter-objective, 

Subjective and the inter-subjective.

2.1.3: A theologian would invoke a fifth dimension of the trans-subjective-objective 

Insisting that the same can be neither reduced to the former nor divorced from the same.

2.1.4: A progressive philosopher would invoke the inescapable, existential fact 

That these four dimensions intersect in lived experience, hence our embodiment etc.

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.











          (10.129)

Commentary:


The above are the starting points of a Progressive Philosophy in which the philosopher starts with what they have to hand and not with the tenets of a so-called first philosophy. (10.130)


E.g., let us imagine that the world, as a world in change, is a realm of causation. The existence of the past is a material cause for the shaping of the present, which, in turn, will shape the future. So, the present has a cause, namely, the past. Now, if the world were like a pot then we could ask who made it. A potter! But, even if the potter made the pot, still, they did not create the clay from which the pot was fashion in that act of creation. Metaphors are notoriously difficult to utilize in philosophical arguments given that they are often exercised beyond their levels of philosophical deployment, employment and re(-)deployment.
 But, let us attempt to do this type of exercise. Let us imagine a potter, as a stand in for God, or, something more neutral like X, as creating both the world as a world and the material that makes that world a physical dimension. But, we need to see X as both shaping this world and creating its material. But for this X to interact with their creation they need to be both different and similar. A potter is a physically embodied being making a physical object, namely, a pot. In terms of epistemological organization there is an obvious difference between the subjectivity of the potter and the objectivity of the pot. Hence this dialectic of ‘difference’ and ‘similarity’, importantly, a ‘viable relationship between the former’. Hence, in effect, the creation of an economy; a creative economy. But, when seen through an economic lens, we realize that not one correlative polarity could ever be realized purely in and of itself. So, we would then need to invoke another economy to create this creative economy and so on and so forth. (10.131)


X as a hypothesis, as a symbolic example of a first principle, in whatever manner it is constituted, cannot effectively do what it is metaphorically set up to explain. Philosophy does itself a disservice to ideologically accept first principles in any form whatsoever. On the other hand, the value and valuational formation of such invocations, religiously based or otherwise, occupies another dimension, the realm of valuation and should be examined in those terms of reference be that in a religious context or in a non-religiously oriented context. Philosophical appreciation is better exercised in meta-philosophical (or meta-theological) style/s of discourse. Such scrutiny noting presupposition, propositions, post-propositions; pre-conditions, conditions and post-conditions of such invocations; noting metaphorical-rhetorical relationships, etc. (10.132)


Instead, as philosophers, we should focus on what is to hand; i.e., four (or five) dimensions of the objective, etc; phenomenal-phenomenological treatment, hermeneutical treatment, and, non-systematic existential treatment; meta-transformational treatment of nomination, analysis and synthesis; noting various operations like correlations, accommodations and transformations; and, noting alignments within and between the former, etc. In essence, a framework for a critical philosophical discourse. (10.133)


In such a context, we should note the exercise of sound, non-fallacious arguments based on well-informed factual grounds with conclusions that, when and where relevant, are evidentially supported in facts all ever able to be subject to provisional treatment able to be critically revisited… all enacted in a non-ideological spirit! (10.134)


What is implied in this expression ‘non-ideological spirit’? The exercise of well-informed (i.e., well-pre-informed), adequately enacted, suitably approached, ongoing, overall transcendental suspensions… all exercised in a set or series of relevant economies from the intentional to the consequential… and thence to the critical sphere of appreciation. Interestingly, some feature or set and/or series of features of the ideological is or are used as a starting point in the commencement of a suspension concerned with that type of topic. Then, that starting point is balanced through the introduction of a counter-positioning. A dynamic aspect is added to this balance through suspending that suspension and then suspending that de-suspension, and so, etc. But, the well-exercised suspension, being entertained within a harmonic economy, eventually resolves it points of ‘concern’ in sympathetic expressions of ‘care’. The latter spilling over into an enactive economy, and demonstrates an existential surplus, that as an excess, is able to spill over and enact such enaction should that outcome be thematized in and through that suspension. That, like baking a cake, following a similar recipe should re-produce a similar outcome although different solutions can be adopted through invoking different recipes (genres) that distinctly re-direct those processes of resolution in similar situations. (10.135)


Such transcendental, i.e., trans-cognitive, judgmental appreciation optimizes the semblance of freedom that could be discerned through such critical scrutiny of how we exercise our choice and in and through what is chosen… converting virtual possibility into non-virtual reality of lived-experience. Hence this description-prescription of an ‘existential freedom’… through our existential appreciation of what is to hand. (10.136)

16.   Re-Alignment: Alignment through re-alignment & re-de-mis-alignment
P1: …Finding alignment, these forms of co-alignment, between and within these three aspects of this economy, the ‘what, how and why’, establishes the grounds for our freedom to freely choose to be either free or not so free in the sense of that being chosen; the latter being determined through the enrichment or de-enrichment of its associated valuational formation; i.e., in terms of the formation of identity, functional conventions of expression, and, the transformational values to be found in that situatedness in question…
4.3: Finding greater freedom through re-alignment between a mix of relevant modalities, 

Determining the real, what is possible and the probable consequences of the same.

5: Realizing rectification of our relationships though re-alignment.

5.1: Re-alignment through re-alignment and re-de-mis-alignment;

As forever a work in progress framed and discharged through arbitration.

5.1.1: Finding re-alignment in embodiment, embeddedness and embankment;

Finding greater alignment in the re-emplacement of aspiration.

5.2: Discerning alignment in reality through meeting both modal expectations

And a determining to what degree of richness they dictate to us or are dictated by us!

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.

7: Finding ongoing freedom through the re-alignment of such re-alignment.

7.1.4: Therein and thereby, finding ourselves in alignment with the richness and 

Enrichment of what we choose and what can be chosen.

7.1.4.1: Taking a responsibility in our responses to that extent 

We can entertain them through mutual dissemination.

7.1.4.2: Therein and thereby, making our passage through this world as lived

With as much freedom as can be rightly mustered with-others, before-others!

M: Finessing the amplification of freedom through the arbitration of various economies.

N: I.e., paralleling intentional, representational, aspirational, enactive, consequential, etc.











         (10.137)

Commentary:


Alignment is a process and not so much a state of affairs. We find alignment through re-alignment and re-de-mis-alignment where in the former we find a confirmation of that alignment, and, in the latter, we remove those aspects that are preventing a greater degree of alignment. This refinement of alignment is realized through arbitration as per propositions 5.1. (10.138)


What is alignment? A greater concordance ‘between a mix of relevant modalities’ (4.3). We are given some examples. We have the three dialectical moments of the aspirational economy in the realistic ‘what’ (of where we are), the idealistic ‘why’ (of where we are going), and, the pragmatic ‘how’ (as to how we are going to get there) (. Or, again

That we should find a refinement of alignment in our re-emplaced emplacement (that is displaced and de-displaced) in the context of our embracement with an alignment between embodiment, etc.) (5.1.1). Then, we are also told we should find a refinement of alignment within and between intentional economies and other economies, etc. (10.139)


Why find this refinement in alignment through re-alignment, etc? Because we find a greater freedom through re-alignment and in the process find ourselves ‘determining the real, what is possible and the probable consequences of the same’. (4.3) (10.140)


That freedom that is chosen is amplified through this refinement of alignment. In the course of arbitration, we are ‘taking a responsibility in our responses to that extent we can entertain them through mutual dissemination’ (7.1.4.1). What is meant by ‘mutual’? Acting on the behalf of the relationship be that through mutual discussion with others, identification with that relationship and through transcendental reservation wherein we act o its behalf and intervene in a suitable manner that generally advances that mutual freedom to be experienced within that relationship by all the participants in that relationship (unless circumstances of that situatedness rules against such participation). (10.141)


Implicit in this amplification of freedom is the utilization of an ongoing overall transcendental suspension in promoting such greater alignment and our ability therein to identify and act on the behalf of our relationships… (10.142)

17.   Transcendental Reservation/Identification: Acting on behalf of a relationship

6.3: Defining and refining a sense of the mutual; through transcendental reservation; 

In our acting on the behalf of those relevant relationships, or, though co-authorship.

P6: The apparent, problematic nature of our situatednesses is defined by the relevant conventional nature of our (meta-textual) genres, and, it is through the harmonization of those same conventions, in and through their adoption and adaptation, that we arrive at an overall state of greater freedom. This harmonization is enacted through a process of mutual existentialization, be that enacted wittingly and/or unwittingly, to that extent that such mutualization can be effectively ‘co-authored’ even if we were to act on the behalf those relationships in question (as we find ourselves embedded therein). (10.143)

Commentary:


What is transcendental reservation and transcendental identification, and, why are they (de)nominated as ‘transcendental’? (10.144) 


The expression ‘transcendental’, for me, has two senses. The first sense, less often invoked, concerns the transcendental possibility for a specific discourse to take a certain non-contradictory, non-incoherent form. In this regard the expression ‘Life-World’ is the range of possibilities for a specific discursive life-world to be formed in such a manner we can intentionally encounter, recognize and engage in an intentional economy therein, etc. By ‘etc.’ is meant a range of other economies such as the representative, aspirational, enactive, consequential, etc. This expression is usually utilized in a non-potential sense to mean how our cognitive representative treatment of phenomenological appearances appear to be constituted in intentional consciousness. Therefore, such transcendental appreciation must be trans-cognitive, trans-conceptual/perceptual, trans-intentional, judgmental, etc. By ‘etc.’ we can also supply a string of epithets such as harmonically resolved, pro-relational, and existential, and so on. (10.145)


What is ‘mutual’ is coincident with the relationship from a pro-relational perspective; i.e., from a transcendental, trans-intentional, trans-cognitive or judgmental ‘point of view’. A transcendental perspective can be simulated through the utilization of the ongoing, overall transcendental suspension. One way to do this is to note self-reports, parallel other-reports and then suspend the same to form non-systematic existential reports. The overall, transcendental suspension then being arrived at in its systematic existential sense through a transcendent-immanent balance of self-reports, other–reports and relational-reports (i.e., through an overall suspension of the same). (10.146)

From a systematic existential, transcendental perspective we can identify with the relationship in question and with relevant others mutually shift the trajectory of that relationship through re-direction so as to create and/or preserve relational richness, and, conserve and/or meta-conserve relational enrichment. In reservation one or a few more of those relevant parties enact patterns of re-direction on the behalf of that relationship… and by such interventions amplify the experience, therein, of an existential semblance of freedom. (10.147)


For a helpless baby, it finds a temporary freedom from hunger and thirst through the ministrations of its mother or carer. But, in many respects, on reflection, we are little different from that baby given that the mediation and dissemination of personal and impersonal power is through others and only through others. Let me explain. (10.148)


There are few things we can do by ourselves. We can breathe, we can blink, we can make vocal noises, and, we can walk. But, even walking is mediated by others. Our streets are made by others. In the forests, we walk on paths made for us. Along the tide-line on the beach we can walk… but how did we get there? Public transport or by private transport… all supplied by others. Our conversations are co-authored by our societies within which we learn form others how to speak and on what to speak and in which manner we are to speak taking into account and to whom we are also address ourselves. A simple cup of coffee involves a cast of thousands. Then, take the food on our table – a roll call that would take more than a day or two to wind our way through if we ever had to list the names of all those who grew, transported, packed, sold and prepared it for us, etc. (10.149)


Seen in this light, the truisms ever enunciated by short-sighted neo-liberals espousing selfish, self-motivated and purely self-enacted behaviour, in an endlessly ‘virtuous’ pursuit of profit, should be seen for what they are – as patent nonsense! (10.150)


Every aspiration we have, be it personal ambitions or interpersonal aspirations, has to be mediated and disseminated through others. To this end, we find our lives are filled with apparent imperatives that we have to juggle in order to prioritize our passage through this world with others. We should note that ‘ambitions’ and ‘aspirations’ are not antithetical. A classic crossover is the desire to get a university education in order to pursue a certain vocation, that might be more profitable, so, to this end, the creation and maintenance of universities is also desired on a social and political level of aspiration. Just how are our imperatives to be identified and harmonized? By noting what desires we have and what desires others wish to impose on us, and, how we go about their hierarchical prioritization, i.e., how we seek to harmonize their exercise or non-exercise, and, therein ad thereafter, work out how we will progressively realize such ambitions and aspirations in the course of our lives. In this regard, our genres of behaviour inform us as to how such aspirations are to be thematized, how they are to be sequentially realized, etc. Moreover, how we mediate and resolve the exercise of these apparent imperatives is also assisted through meta-genres of behaviour that seek to mediate such insistent intent in the light of the fact that we can only follow one intentional train of thought at any one moment of time however multi-skilled we might like to think we are. Hence this need for arbitration as exercised through navigation and negotiation. (10.151)


To assist others there will be times we need to act on the beneficial behalf of our relationships. Hence transcendental identification and reservation. (10.152)

18.   Aspirational Economy: An economic appreciation of ambitions and aspirations
1.1: The progress and apparent freedom of our passage through this world is through the 

Navigation and negotiation within and between personal ambitions and social aspirations.

1.2: Navigation is between objects, states and objectives, whereas, in contrast, 

Negotiation is arbitration between personal ambitions and social aspirations.

1.2.1: All forms of ambition or aspiration are enacted in an aspirational economy 

Between realistic identity, idealistic objective/s, and, their functional linkage.

1.2.2: And freedom can only be realized through knowing the where of ‘what’,

The intentional goal of ‘why’, and, the ‘how’ to arrive at such an objective(/s).

1.2.3: Because freedom is progressively arrived at through the creation and preservation 

Of richness and the enrichment of either conservation or meta-conservation.

P1: We can only find our freedom, should it exist, through others. Because we are powerless to realize both our personal ambitions and our social aspirations otherwise. Think about it. We would be able to breathe, but, even to walk and talk needs the instructions of others… as all else. Indeed, even the food we eat involves the cooperation of ten thousand or more people. Ambitions and aspirations are formed in an aspirational ‘economy’ where we connect with the ‘what’ there is where we truly are with the ‘why’ of where we can sensibly go by the ‘how’ of that practical route envisaged as able to take us there. Finding alignment, these forms of co-alignment, between and within these three aspects of this economy, the ‘what, how and why’, establishes the grounds for our freedom to freely choose to be either free or not so free in the sense of that being chosen; the latter being determined through the enrichment or de-enrichment of its associated valuational formation; i.e., in terms of the formation of identity, functional conventions of expression, and, the transformational values to be found in that situatedness in question…

5.1.1: Finding re-alignment in embodiment, embeddedness and embankment;

Finding greater alignment in the re-emplacement of aspiration.

7.1.1: Dialectically balancing a variety of relevant economies like the intentional, 

Representational, aspirational, enactional, pro-relational, consequential, critical, etc.

G: Hence our need to navigate and negotiate with others, thence resolution.

H: I.e., arbitration within and between personal ambitions and/or social aspirations.

I: Finding freedom through an aspirational economy connecting what, why and how.











       (10.153)

Commentary:


What freedom we have is realized through arbitration (1.1).
It frames both choice and what is chosen along with the valuational formation that ensues through the net effects made by the choices of ourselves and others. Arbitration is exercised within and between navigation and negotiation within and between personal ambitions and social aspirations (1.2). (10.154)


At the center of our aspirational motivation is the aspirational economy (which, like all economies, is centered in the intentional economy, and, spills over to other economies like, e.g., the representational, motivational, enactive, consequential, critical economies, etc. (7.1.1) (10.155)


‘Navigation’ is ‘going around’ an object, object-state, another people as an objects, or objective; in our not needing to currently negotiate about the same with others in regards to what is to hand. Like, e.g., walking along the street and not walking into lamp posts, etc. ‘Negotiation’ is having to deal directly or indirectly with others in order to extend our aspirational shorter-term projects and longer-term programs towards their possible fruition. Like, e.g., students going to university, and, politicians ensuring that a university exists for such motivated students, etc. (10.156)


The aspirational economy like all intentionally based economies is tripartite in its tri-polar construction. Those three necessary poles, as unobtainable polarities, proffer a sense of direction through preference, and, acting as dialectical moments mirror the overall suspension, the overall hermeneutical circle of comprehension (between wholes, parts, and wholes-and-parts), harmonic progressions, the gestalt nature of fields, etc. In this instance, we have a phenomenal-phenomenological starting point in the ‘what’ we have and its necessary realism, in the realistic knowing of where we are, in needing to know where we currently are in a confrontation and resolution of our thematized motivation. Then, we have a non-systematic existential sense of where we want to go as idealized in the thematization of our motivated aspiration. Know where we want to go and ‘why’ we want to go there both forms and directs our motivation. In this regard, in seeking such a goal or set and/or series of goals, we must then invoke genres of behaviour that outline for us how we might get to realize those apsirations. Hence the tri-polar configuration of our aspirational economy without whose overall presence no intentional project or program could be thematizedl et alone realized. (10.157)


On the path to realizing our aspirations, be they personal ambitions and/or interpersonal aspirations, we need to both navigate around others and negotiate with others. Hence arbitration and the realization of an ensuing semblance of freedom in keeping with the fruition and fruitfulness of those aspirations (H, I). (10.158)

19.   Harmonic Theory: Resolution through a harmonic progression
2: The existential nature of freedom being pro-relational and resolutional.
2.2.1: Intentional direction through incremental redirection and/or re-direction

Is realized through processes of relational resolution.

2.2.2: Without resolution of intent there can be no intent,

Without resolution, there can be no relational experience.

2.2.3: Without resolution, there can be no experience of freedom

Since, otherwise, we are trapped in the (overall transcendental) suspension.

P2: Only through suitable
 relationships and a sense of relational resolution
 do we find our freedom. Since our freedom, when suitably realized, is through others and through the intentional act of resolution that both realizes and is realized in and through the differential being of such relationships...
4.2.2: Framing the problematic and the conventional or unconventional discharge 

Of such problematicity through the adoption and adaptation of modes of resolution.

4.2.3: Thence our amplified freedom to navigate and negotiate through arbitration 

This dialectic within and between the personal and interpersonal dissemination of power.

P6: The apparent, problematic nature of our situatednesses is defined by the relevant conventional nature of our (meta-textual) genres, and, it is through the harmonization of those same conventions, in and through their adoption and adaptation, that we arrive at an overall state of greater freedom. This harmonization is enacted through a process of mutual existentialization, be that enacted wittingly and/or unwittingly, to that extent that such mutualization can be effectively ‘co-authored’ even if we were to act on the behalf those relationships in question (as we find ourselves embedded therein).

F: Our social conventions (genres) framing both problematicity and its resolution.

G: Hence our need to navigate and negotiate with others, thence resolution.

H: I.e., arbitration within and between personal ambitions and/or social aspirations.

X: Finding integrated freedom through the ongoing resolution of all our relationships.

Y: Finding such freedom in both the immediacy of now and over the longer-term.

Z: Realizing a re-enriched world that is more free for all through ongoing resolution!











         (10.159)

Commentary:


At the center of the intentional economy and all economies, at the very center of all consciousness and intentional motivation, is the ongoing, overall transcendental suspension and the harmonization of intentional processes entertained and enacted therein. This explains how the balance entertained within this complex suspension, dialectically entailing three subordinate suspensions, is able to productively produce processes of judgment well past the confines of the randomness of mere chance. Moreover, it is through the suspension of the suspension that enactive possibilities, as judgments, and the enaction of those possibilities, as delivered judgments, are enacted. Then, this same suspension-de-suspensional process is rendered dynamic, and ongoing, through the re-suspension of the same, etc. How should we understand the harmonic process of resolution at the center of the ongoing, overall transcendental suspension? (10.160)

 
Harmony can be seen as a progression of three moments, that in the course of the unfolding of that text or set/series of texts is circular rather than merely linear in exposition. I.e., needing ongoing harmonization. That progression in its linear simplicity is:


Consonance + Dissonance = Resolution (10.161)


This linear progression can then be rendered circular once ‘Resolution’ is found retreated as equivalent to ‘Consonance’. (10.162)


As noted the harmonic progression of a text is terminated with a perfect or near-perfect sense of resolution. Too little resolution will also terminate a textual process of deposition. Then, a process of textual formation, i.e., thematization and deposition, can also be terminated with too much dissonance or too little dissonance, or, too little consonance or too much consonance. Like, e.g., in the making of bread with there being flour and yeast but no working oven, or, bread with too much yeast or too little yeast/too little flour or too much flour. (10.163)


These three aspects are inverse dialectical correlatives with respect to each other. I.e., e.g., ‘consonance’ is equal to ‘the negation of both dissonance and resolution’, etc. Let me now introduce the idea of a (complex) gestalt field in order to characterize the relationship these aspects have to this field. (10.164)


Imagine a field, say, a simple visual field of perception.
 When we focus on something in that field it becomes foregrounded. Foreground focus can be seen as relatively dissonant by virtue of its ability to be focused upon as if apart, whilst still being a part of that field. In contrast, the background ‘blandness’ of a field can be seen as relatively consonant by virtue of the perceived homogeneity of that field in order for it to be treated as that background field. The perception of uniformity here gives that field its semblance of being ‘that’ field in question. Such uniformity removing our interest more in the direction of its focus, directing us to seeing this relative foregrounding as relatively different, relative dissonant, as found to be in some form of competition with that background given tension with its background field. How is this tension resolved, and, such resolution appreciated? By invoking a second meta-field that can appreciate this tension between foreground dissonance and background consonance. The apparent integrity between these two fields simulating a sense of transcendental subjectivity along with a history associated with its continual embodiment through local time and space till intervention by death or bodily disruption from sleep to a coma, from distraction to an absence of well-functioning short-term memory, etc. (10.165)


How might we characterize, metaphorically, the general essential characteristics of this tension between consonance and dissonance within a gestalt field? (10.166)


The foreground, focalized nature of dissonance, in intentional experience, is essentially oriented in its focus on the analytical, on parts, distinctions, differences, competition, the semblance of the past that is textually deposited. In an iterative frame of reference, it could be seen as repetition that is ‘sheer’ iteration, repetition that distinctly changes whilst still remaining iterative, a process of repetition (with a marked degree of core isomorphic invariance). (10.167)

In a relative contrast, we find the nature of consonance to be that associated with the apparent integrity and metaphorical expanse of a field by virtue of a certain uniformity, similarity, etc., with its domain being an orientation towards the synthetical, on wholes, accommodations, alignments, a sense of the non-competitive, the semblance of the future through such sense of an anticipation of what is being looked through its behaving as meta-textual genre, or set/series of genres. In an iterative frame of reference, it could be seen as repetition that is ‘mere’ iteration, repetition that indistinctly changes through a temporal and spatial preservation of this background uniformity. (10.168)


The third moment is the appreciation of this gestalt relationship between a specific foreground and a general, universal background in higher gestalt terms of reference. Appreciation always demands a higher level of reference, in hierarchical organization, by one (meta-)degree. Here we have a particular experience of essential type in a non-textual simulation of text in its apparent textual world. In an iterative frame of reference, it could be seen as repetition that is ‘bare’ iteration, repetition that distinctly conveys a specific trope or iterative theme. This iteration of the simulated non-textual world of that text also presents a sense of the immediate present along with an associated sense of transcendental subjectivity able to encounter, recognize and engage that simulation in its ongoing, re-iterated integrity. (10.169)


Although all three moments can be treated in specific, particular and general terms of reference. (10.170)


These three moments can also be seen as subordinate suspensions, namely, a disconjunctive rhetorical suspension, a metaphorical conjunctive suspension, and, a suspended balance of the two former suspension as a non-systematic existential suspension. The overall suspension utilizing these three suspensions as dialectical moments whose harmonic progression, through resolution, will realize a productive economy in keeping with the nature of that economy in question. Moreover, through a transcendence of these ‘future, past and present orientations’ the semblance of the ‘immediate present’ (rather than an historically mediated sense of the present) is also simulated in and through the ongoing, overall, systematic existential complexion of that economy being referred to and being treated in that existentially receptive manner. (10.171)


At the center of all judgment is an overall suspension. In fostering a relative, overall alignment with that sense of an existential core we promote a relatively existential orientation. Conversely, in fostering, actively or by default, a relative non-alignment with that sense of an existential core we are actively promoting or promoting by default a relatively non-existential orientation. An existential orientation is always fostered through a process of harmonization wherein the relatively non-resolved, non-existential enters into a process of resolution. Conversely, a non-existential orientation is entered into through a process of de-resolution of what hitherto had be relatively resolved (as per proposition 6.1.2.3). (10.172)


In understanding the (systematic) nature of the existential we need to understand what is meant in proposition 2: The existential nature of freedom being pro-relational and resolutional. Let me unpack what is implied here. (10.173)
In 2.2.1: Intentional direction through incremental redirection and/or re-direction is realized through processes of relational resolution. Then, in 2.2.2: Without resolution of intent there can be no intent, without resolution, there can be no relational experience. Again, in 2.2.3: Without resolution, there can be no experience of freedom since, otherwise, we are trapped in the (overall transcendental) suspension. The implication of proposition 2 is spelt out in these three propositions. Basically, intentional consciousness is able to be determined through processes of resolution (otherwise we would be trapped in the overall suspension, or, we might surmise, be trapped outside the suspension). Intentional formation is determined through change, as results through a process of resolution. Let me infer that the distinctive nature of intentional formation essentially co-opts a chaotic process in the intentional economy. The non-chaotic is characterized as linear, incremental in change through changing increment by increment. When we heat water we heat that water degree by degree. However, when we reach boiling point we experience a chaotic phase change. Similarly, when water freezes or water melts we cross another chaotic phase transition. Incremental change I refer to as reiterative as it proceeds through a relatively smooth process of redirection. In contrast, chaotic change is incrementally arrived at but non-incremental and re-iterative in nature as it proceeds in a relatively new sense of direction (as it crosses that change in phase). Hence this contrast between incrementally organized, non-chaotic redirection versus non-incrementally organized, chaotic re-direction. (10.174)


In light of the above, we can view, on a micro-level, each intentional moment as a process of chaotic transition, or, rather, transformation, and, that on a macro-level, an incremental series of such intentional moments could well arrive at a point of chaotic transition or, rather, intentional transformation in a more visible re-direction in intentional behaviour. What is the value of this distinction between a process of non-chaotic redirection and chaotic re-direction? In redirection, we could say that freedom is incrementally reorganized. On the other hand, in re-direction we could say that freedom is non-incrementally re-organized. In incrementally redirected freedom the value of that apparent degree of freedom is incrementally reorganized through an incremental process of either orchestrated enrichment or de-enrichment should it be linked to enrichment-de-enrichment continuum. In chaotic re-direction, sometimes, we can get a positive exponential enhancement of enrichment or a negative exponential de-enhancement of enrichment, or, a neutral state of affairs with neither relative enhancement or de-enhancement. It behooves the person who seeks a positive amplification in valuational formation to attempt to engineer the positive advancement of enrichment and thereby seek not to engineer or reverse negative valuational formation and/or minimize neutral valuational formation. Hence proposition 4.2.3 that states: Thence our amplified freedom to navigate and negotiate through arbitration this dialectic within and between the personal and interpersonal dissemination of power. Where by amplified is meant both positive incremental, non-chaotically orchestrated redirection and/or positive non-incremental, chaotically organized enhanced re-direction (along with obstructed or reverse negative re-direction and/or minimalized, relatively neutral valuational formation). (10.175)


This root proposition 2 also has implications for the very formation of the experienced of our relationships through the simulation of their lived-representation (presentation and re-presentation
). Without resolution, there would be no intentional consciousness. But, without resolution (of relational features) there also would be no representational experience of that relationship in question (within intentional consciousness). Hence this important point should also be noted. Why? Because it colours the way we see ‘freedom’ and how we can existentially amplify the same in a positive manner. (10.176)

As noted in P2: Only through suitable relationships and a sense of relational resolution do we find our freedom. Since our freedom, when suitably realized, is through others and through the intentional act of resolution that both realizes and is realized in and through the differential being of such relationships... (10.177)


In all our relationships, there is always a problematic, dissonant edge to them because without this element of relative dissonance there would be no resolution and no semblance of a relationship for-us. The particular nature of genres is adopted and specifically adapted to the issues to hand (hence proposition 4.2.2). Meta-textual modes of behaviour also frame problematicity and equally proffer remedies for their resolution. And this is done through arbitration between the perceived imperatives within and between personal ambitions and social aspirations (4.2.3). Finding therein, through such resolution, an amplified freedom arrived at through choices that are suitable and deliver an amplification in overall valuational enrichment. (10.178)


Thence as per P6: The apparent, problematic nature of our situatednesses is defined by the relevant conventional nature of our (meta-textual) genres, and, it is through the harmonization of those same conventions, in and through their adoption and adaptation, that we arrive at an overall state of greater freedom. This harmonization is enacted through a process of mutual existentialization, be that enacted wittingly and/or unwittingly, to that extent that such mutualization can be effectively ‘co-authored’ even if we were to act on the behalf those relationships in question (as we find ourselves embedded therein). (10.179)


Let me illustrate this contrast between the positively redirected and the positively re-directed. Imagine a well-meaning, sensible and honest person starts a charity for a cause they perceive needs to be funded or better funded. They advertize their intent and their fund is incrementally orchestrated by the money that is being directed towards it. This charity is run by one person but this person sees that this charity needs to be run on a non-profit basis as a properly constituted charity. To do that they need the requisite number of people to act as chairperson, secretary, treasurer, etc. But this charitable cause, in a short time, is seen by others as very deserving and even more money is quickly directed towards it. Soon, its funds exceed a million dollars and the board of that charity recognizes that they need now to employ and pay people to run this expanding organization. Increment by increment, dollar by dollar, this organization expands, but, the nature of that organization has undergone a series of rather radical changed in direction, i.e., in transitioning across these points of radical change this charity has had to re-direct itself in such a manner where ‘business as usual’ is no longer as usual through these distinctive transformations in which it has had to adapt. Each transition is ‘problematic’ but genre conventions usually proffer some form of a guide as to how these transformational-transitions can be better enacted… in line with public expectations, legal requirements, organizational demands, etc. In the transformation of this charity from such a small beginning we can note how its freedom to address the challenges it set out to ameliorate has been vastly amplified through such positive incremental orchestration and even more through such positive non-incremental enhance in valuation formation. (10.180)


It stands to reason that what promotes the enrichment of our relationships, and our qualified, existential freedom therein, would more than likely also promote the dissemination of personal and interpersonal power. Indeed, what promotes a better facilitation of arbitration would promote this semblance of freedom, and, what promotes the existential nature of our relationships would promote a mutual existential enjoyment of freedom that devolves therein. That the harmonic resolution of this process of arbitration is often advanced through forms of mutualization. People within a relationship could transcendentally identify with that relationship through intuitive forms of identification with that relationship in question, or, a member or a few members in that relationship could act existentially on its behalf through a process of transcendental reservation. (10.181)


Freedom itself is navigated and negotiated between negative constraints and positive rewards realized through its exercise (and arrived at incrementally through redireciton and non-incrementally through positive forms of re-direction). But, given that the dissemination of power can only be through others it behooves us to also recognize a need for a mutualization of its realization. However, power relations never being equal power is abrogated all too often through such a lens. On the other hand, and existential realization of an amplified freedom will also recognize the need for an arbitration between contractual and compactual aspects of our life as lived with-others, before-others. (10.182)


Such ideas are implied in propositions X, Y & Z. In this regard, we find an integrated freedom, in and through our relationships, through the ongoing resolution of all our relationships (X). Moreover, we find such freedom in both the immediacy of now and over the longer-term (Y). Realizing a re-enriched world that is more free for all through ongoing resolution (Z)! (10.183)
In a relational economy, whose by-product is the advancement of an overall freedom both within and between relationships, we would need to note three necessary dialectical features, namely, a tri-polar economy, the immediate delivery of existential valuation, and, the mediated circulation of the same. Let me briefly explore these facets and the role they play in this mutualization of our relationships and the desired delivery of an amplified freedom therein and there between. (10.184)


Putting aside the considerations of a relationship with own embodied sense/s of self, we could see that the tri-polar economy can be arrived at through noting self-reports, other-reports and relational-reports. In this we should see the role of mutualization given this necessary need for both other-reports and relational-reports. From this tri-polar interaction we can now observe the immediate delivery of valuational formation and its apparent circulation through forms of mediated circulation of textual representations (of such valuational reporting and found to arise in and through such relational interactions that either promote or de-promote this ensuing realization of valuational formation). A closer examination of these mediated textual representations would observe them taking a number of non-virtual and virtual formats such as, e.g., valuational reports (reported in self-reports, etc.), texts, tokens, objects of value (like money, art,), obligations, the imposition or removal of restraints, forms of approbation or approval, etc., etc. As in the saying “follow the money” we could chart these flows in valuational formation by observing their immediate formation and circulated representational mediations. Indeed, genres of behaviour, both writing and reading such formations, I am sure, would help us to better understand such flows in valuation and associated forms of freedom associated with the same as intimated in proposition (Y). (10.185)

20.   Transformations: Chaotic processes and non-chaotic transitions, etc.

5.3: In and across the dimensions of the objective, etc., finding correlations with 

the phenomenological, hermeneutical accommodations and existential transformations.

P7: …That, either way, we find ourselves conforming to the cultural values in question or distancing oneself from such restraints. Hopefully, finding a greater degree of freedom and mutual enrichment for all the relevant parties in the scope of such ensuing personal, social and cultural transformations.

O: Preferably in an existential manner through the transformation of the non-existential.

S: Amplifying freedom through suitable forms of positive chaotic enhancement.











     (10.186)

Commentary:


In effect, freedom is promoted through transformations of a relatively existential tenor or complexion through observing a pro-relational stance. (10.187)


A progressive philosopher, based in a Progressive Philosophy, as tailored for this Contemporary era, would avoid the non-metaphorical utilization of a First Philosophy, and take as their reference point what is already to hand in the hope that its clarification will demonstrate those paths that will amplify an existential sense of freedom. Such a critical attitude noting phenomenological, hermeneutical accommodations and existential transformations (as per the abbreviation of proposition 5.3). Moreover, through noting alignments and promoting greater degrees of alignment within our relationships we automatically invoke an amplification of freedom be that through positive incremental orchestration and/or positive non-incremental enhancement. Freedom is also better promoted through its existentialization in and through an enrichment of our relationships preferably in an existential manner through the transformation of the relatively non-existential (O). (10.188)

So, such is existential freedom, and, hopefully, realized through others! (10.189)

Appendix B: A Selective Non-Technical Commentary Examining 

Certain Philosophical Propositions Grounding 

This Topic of Freedom and its Existential Application

Section 11:


Much has been written on the topic of human freedom, and, alas, much of that writing has been nonsense. Either giving to humanity an absolute freedom, which it does not absolutely possess, or, denying us any effective freedom whatsoever. In my opinion, legal minds often have the better take on this phenomenon. I.e., assuming some degree of freedom in order to argue that we also have some degree of responsibility, and, in which, as a subset, we can argue for a certain degree of legal responsibility. I.e., some legal responsibility for the ensuing immediate ramifications and future consequences that devolve from our actions or non-actions; i.e., enactions, to the extent our intentions seem to have invited such deliberately desired and/or achieved patterns of enaction. With this middle path in mind let me argue and demonstrate some of the important points noted in this manual dealing with this topic of applied freedom, i.e., what is this freedom that we possess, and, how do we meet with the same in the course of our passage, with-others, through this world as lived?? (11.1)


In the course of our meetings with others, most of the time, we do not confront a series of existential dilemmas. Usually, our path is both defined and resolved for us at the same time… and much of this is done for us, by others, through forms of conventional expectations that are both unambiguous for all relevant parties and co-exercised by all relevant parties usually in accordance with those same conventional expectations. (11.2)


However, there are times when those conventional forms of resolution fail for a variety of reasons. Paradigm shifts? Conflicts between accepted principles? Competing priorities held by oneself or by influential others? Just a conflict between personal ambitions and social aspirations? Or, conflicts between one’s own ambitions or between individual social ambitions of others (and/or our or their collective aspirations?)? (11.3)

In difficult situations like this, is the satisfactory resolution of such seemingly intractable dilemmas possible, or, are we merely trying to impossibly square the circle? On one hand, pure paralysis is not a solution but a recipe for further problems. On the other hand, then, perhaps merely to toss a coin and let chance decide our fate is also an option that most people would not exercise. So, even if on a first inspection, given the appearance of a dilemma with relevant options seemingly possessing an equal merit or demerit, I would rather argue, instead, that every viable option, regardless of its consequences, on closer inspection, cannot be equivalent when looked at in finer detail. Indeed, we can even see this comparative variation when evaluating the shorter-term consequences of a certain set of enacted decisions versus the longer-term consequences that might be expected. On such reflection, we might find we prefer, if only by the slimmest of margins, to enact a pathway that brings, to a head, immediate ramifications rather than longer-term consequences, or v.v. Or, doing this same type of analysis in a comparison with another viable set of enacted decisions, that, on reflection, we might then prefer not to enact a shorter-term process of resolution over a preference for a longer-term solution, etc. (11.4)

Similarly, by shifting between our personal and inter-personal points of view we would also find this inequality in fine detail between all viable decision pathways when impartially explored to that degree of close inspection. Then, this same level of scrutiny could also be exercised when asking in what manner the current richness and enrichment of value (and overall valuation) might be expected to be observed if enaction of those options, effectively, were fully activated? In this regard, asking ourselves to what extent the creation, preservation, conservation and/or meta-conservation of valuational formation would be altered in comparison to some other activated sequence of enacted behavior? Then, armed with such distinctively differentiated possibilities, we might have to re-ask ourselves how we might reasonably be expected to re-promote or re-discount such features in the re-making of our decisions to then manage to expedite a resolution of that current impasse in decision making. Even questioning as to when we might need to make such an important decision, or, to what extent we might be able to defer the same in order to give ourselves more time to reconfigure this existential territory that all of us will experience from time to time; given our need to move through periods of arbitration that we, ourselves, or others might heavily contest. (11.5)

But, then, given that our world with-others is a contested space we might still find that we really have no suitable options that might allow us to avoid the grief and suffering so characteristic of our existence with-others in this World-of-Life. Indeed, it being the case where one or more parties cannot escape a position where the richness of their experiencing of our world is not without being obstructed and/or reversed... or worse. As they say “an omelet cannot be made without the breaking of eggs…” (11.6)


Without a doubt, there will be times in our lives where no matter what decisions are taken collateral damage might be incurred along the way be that for ourselves or by others. Under such circumstances we might wish to invoke two principles for incurring the least pain, namely, finding ways to minimize adversity for all parties where possible, and, to promote forms of self-alignment where parties are better able to express who they are or who they wish to be… and are prepared to find the moral courage to move, one step at a time, in that direction of greater self-authenticity even if the progressive affirmation of such self-recognition cannot find, currently, a universal declaration… (11.7)


Admittedly, making decisions that radically effect the lives of others can be very difficult to make, more so for some people and less so for others given the circumstances of their situatedness. Again, we have conventions for expediting such interpersonal dilemmas however difficult that might be. We could say that the persistence of these social conventions is an indication that they possess some degree of an existential core whose viability has been successfully tested in the course of recent time. However, we might also argue that vested interests also have an interest in overseeing the persistence of those very same conventions that both create, preserve, conserve, and/or meta-conserve
 forms of valuation more conducive to the continuity of that status quo. Given this very complex dialectic between the finer detail of these various factors that would naturally invite our attention, indeed, our concern and care, how might we map out a few general directions to take in our dealing with such existential conundrums that might better assist us in assessing such important processes of decision making, that must almost always, affect others and not just our own selves… given our inescapable interdependence upon the cooperation of others in order to achieve the expedition of our own projects and programs let alone, as well, those of others? (11.8)


Our reflections upon such considerations, in truth, go well beyond a theoretical philosophy and move us directly into the lived-reality of our existence before-others… in a sphere of being with-others that goes well beyond any form of abstract speculation; moving us into a dimension where we need to discern the limitations and restraints imposed upon our freedom to be in this world as lived with-others in order to ascertain to what extent we both create and preserve a richness of valuation already with us as well as our ability, when and where possible, to enrich this bed of valuation through our ability to both conserve and meta-conserve its possible and probable future contours. To this end, let me propose a few guidelines indicated in the course of this manual in applied freedom; i.e., in the creation, preservation, conservation and/or meta-conservation of the valuational formation both possessed by ourselves, others, and shared with others. (11.9)


Let me do this (moral road-mapping) under six (ad hoc) headings, namely, dissemination, dismissal, duplication, differentiation, deliberation and denouement. (11.10)


‘Dissemination’ of personal power recognizes ‘that we have no freedom whatsoever without others and so what freedom we attain is dependent upon how we arbitrate, i.e., through navigation and negotiation, within and between the apparent imperatives of our personal ambitions versus those social aspirations which impinge upon us in this same world as lived’. (11.11)


‘Dismissal’ recognizes ‘that we should have no truck with ideas that claim we have an absolutely-absolute sense of freedom and/or with a relatively-relative sense of non-freedom… as if, on one hand, we were gods, or, on the other hand, that we are completely helpless as if Autumn leaves carried where the competing winds of fate alone would take us’. (11.12)


‘Duplication’ recognizes ‘that we have an absolutely-relative sense of freedom to choose but that such choice is relatively-absolute to the extent that its enrichment in valuational formation could be that which either adds to or subtracts from the current richness already being observed by ‘us’ in this world as shared with-others’. (11.13)


Given that every situation is unique we must ask ourselves how its valuational profile can be differentiated? However, in this regard we find the distinctive ramifications and consequences of different patterns of enaction can be evaluated in terms of their apparent co-associated affective orientation
 and in terms of the intensity such an orientation appears to be manifested for the relevant parties; be that from a personal perspective and/or from certain interpersonal perspectives.  ‘Differentiation’, therefore, is such ‘that it observes and evaluates how the immediate ramifications and future consequences of our activated patterns of enacted behavior will most probably alter the creation, preservation, conservation and meta-conservation of the valuational formation as might be expected to pert in experienced, by those relevant parties, in that type of situatedness?’ (11.14)

Therefore, in ‘deliberation’ we must assess the fine details of the relevant contours of possible patterns of enaction as they will affect both ourselves and others and hence our concern, therein, to examine both ‘our’ emplacement and embracement in this world as lived. I.e., noting emplacement, displacement and de-displacement versus all relevant embodiment, embeddedness (in the relevant hierarchy of relationships with others) and our (environmental) embankment in this world as lived. I.e., noting how desires, in the form of personal ambitions and social aspirations, cannot be immediately realized, and, how we need to correctly invoke the suitable sequences of productive patterns of enaction, as entailed in relevant genres of behavior, to collective arrive at the realization, as prioritized, of some of those ongoing, re-desired ambitions and aspirations. (11.15)


By attempting, when and where possible, a ‘denouement’ where ‘such existential dilemmas are satisfactorily and suitably clarified, resolved and discharged in such a manner for all the relevant parties to that extent possible and in such a manner that creates, preserves, conserves and meta-conserves an overall sense of authenticity for the party or parties making those decisions that will undoubtable affect others to varying degrees… (be that over both the shorter-term and/or the longer-term)’.
 (11.16)


By these means setting forth in such a manner that promotes the better valuational formation for all relevant parties; introduces and amplifies a wider range of profitable possibilities; promotes a mutualization of decision making when and where that is possible; supports processes of self-re-alignment and authenticity; and, advances both the richness and enrichment of those relationships to the best degree possible. Such an assessment, wittingly and/or unwittingly, would need to assume a pro-relational perspective (whose representative authenticity is best expressed through the adequate exercise of a well-informed, ongoing, overall transcendental suspension). That, by such intuitive means, the well-meaning person can truly act on the behalf of that relationship and through their attuned arbitration of its situatedness, hopefully, realize an eventual consensus that observes a greater, overall sense of freedom that will eventually commend itself to all the participants in that same relationship… (11.17)


Hence the bare bones of this topic dealing with the philosophical application (involved in the existential promotion of an amplified semblance) of ‘freedom’…. (11.18)

Appendix C: Mapping Arbitration through Observing Re-Arbitration

Section 12:


A topic can be approached through a theoretical and/or practical and/or critical lens or set or series of lenses. The tenor of this book has been a practical turn on how this topic could be applied. However, the take on this turn has been more theoretical in orientation.
 In this third appendix let me approach this topic, in the practice of an applied freedom, in a more practical perspective through outlining how we might map current modes of arbitration and how they might be existentially recast through the re-direction of re-arbitration. Hopefully, we can find ways of doing this in a manner that resolves and releases apparent obstructions to an experience of an amplified sense and semblance of freedom for all the parties in our relationships as we find ourselves embedded before-others. The aspiration being that through existentially oriented re-arbitration the richness of valuational formation can be created and/or preserved, and, its richness can be amplified through the enrichment of conservation and/or meta-conservation. (12.1) 


As noted, our genres of behaviour both frame relational problematicity and proffer socially acceptable modes of conventional resolution… be they exercised in an anticpatory sense, in immediate injunctions and/or in the critical retrospective treatment as a form of commentary on what responses occurred in a certain situation or series or set of situations in their overall situatedness. However, such conventions, in a problematic ethical dilemma, should only be viewed as a provisional first stage in approaching such ethical, personal, social and relational problems because the continuing overall problematicity of a situation implies an inadequate sense of resolution for one or more parties in that same regard. The continuance of such problematicity, for one or more parties, invites, therefore, the need for existential forms of re-arbitration. That accepted, how might we then map out such aspirations in order to oversee an acceptable process of relational resolution (albeit, here, in general or particular terms of reference given a non-specificity of detail to form the representation of a specific map)? (12.2)

Imagine mapping a process of divorce. In a representation of this situation we would note the two main protagonists, minor protagonists if present or implied, the nature of the overall situation, relevant considerations and map their overall representation accordingly. In an examination of this problematic transition for these two main parties we would not normally fall back on first principles in a First Philosophy although, it is true, that certain religious and/or legal injunctions might make this transition more difficult be that either in relational fact and/or legal reality. Instead, for any involved party or a neutral or non-neutral bystander who is serious in trying to understand the nature of this situation, along with an anticipation of its apparent transitions and/or transformations we could adopt and adapt a Progressive Philosophy, as intimated in this book, by noting dimensions, modes of treatment, etc. Let me outline just what might occur here… (12.3)


In an objective dimension, we might note the more important or valuable possessions of these two individuals and note which belongs to whom or to both parties. In this regard, we can list them (and perhaps note to what extent either party wishes or is expected to keep or relinquish the same). (12.4)


In an inter-objective dimension, we might describe the current situatedness with respect to both parties to ascertain their current locations, their prior locations, etc. (12.5)


On a subjective level we note the two protagonists, minor protagonists if present or implied, children if present, family members, relevant friends, relevant work colleagues, support structures, etc. (12.6)


On an inter-subjective, interpersonal level we note the perceived nature of the relationships between these major and minor characters. (12.7)


In a phenomenological mode of examination, we could note the gestation of this relationship that now appears to be ending in a divorce. The obvious question to ask “is this relationship retrievable or not?” Or, is it possible for some intermediate form of relationships to be explored? Say, separation. A separation with the two parties either living together or not living together? To what extent either party is prepared to continue to help the other party post separation and/or post divorce in terms of finance, etc? Then, to be explored, is the nature of the relationship after separation and/or divorce to be maintained in some transitional or permanent form if at all? A phenomenal-phenomenological mode of treatment should also examine and explore emotional issues, the form of other essential or relevant issues should they also be present. (12.8)


In a hermeneutical treatment, we note relevant genres of behaviour such as how married people might relate and are expected to behave, note relevant conventional modes that frame a reading of conflict and the range of responses that seek forms of resolution in this regard, and, how their adoption and a less conventional adaptation might present less conventional modes of resolution, etc. (12.9)


In a (non-systematic) existential treatment we might examine and explore the consequences of a set of relevant action, non-action or inactions framed by those meta-textual genres of behaviour that both will inscribe (write) and interpret (read) such behavioural patterns. Indeed, we should also invoke a consequential analysis in order to chart probable consequences that would probably follow on from certain actions, etc., and, how they might be obviated, obstructed, circumvented, ameliorated, better prepared, re-valued, transformed, existentially resolved when and where possible, etc. Then, just taking an existential tack, we could set out to explore in what way a pro-relational perspective might help us to understand how an involved party or a non-involved party might be able to intervene in a positive manner so as to create and/or preserve more positive modes of valuational richness or, at least, preserve those levels of inter-relational richness already present, and, perhaps, over time, create opportunities for short-term or long-term valuational enrichment preferably for both parties through the reconfiguration of opportunities afforded as a consequence of such a transition. (12.10)


In this regard, we could represent transitions and transformations with or without a certain degree of existential input in order to observe probable impacts on that primary relationship in question. In this process, applying the tri-polar contours of an aspirational economy. Moreover, mapping both emplacement and embracement under their subheadings, respectively, of emplacement, displacement and de-displacement/re-emplacement; and, embodiments, embeddednesses and embankments. We should also note how these factors interact, how the successfulness or adversity of these interactions can be more positively treated in terms of that relationship despite this impending ‘divorce’ regardless of whether this apparent divorce is to be arrived at through action, non-action and/or inaction, and, thence, as lived-fact and/or as a legal-reality. (12.11)


In existential reflection, we might find intuitive responses that should also be explored in virtual terms of reference before being enacted in non-virtual terms. Then, should this process of divorce be put into effect, preferably in a mutual manner, such interventions and non-interventions should be monitored and assessed for the manner of their relatively existential impact and/or relatively non-existential impact. (12.12)


But, so much for theory and its practical application. Intended consequences can be realized, but, can also occur as or with mis-intended consequences, unintended consequences and/or not intended consequences (where unforeseen patterns of activity are instigated in a relatively external manner to the situatedness in question). Then, we also need to take into account intentions that were not enacted or were left inactive through inaction (in a state of indecision and/or potential paralysis). (12.13)


Ultimately, it is hoped that such close mapping of the contours and issues of this type of complex and problematic situation, through this refined representation of its overall situatedness, will better contribute to a well-informed, or well-pre-informed, overall transcendental suspension, and, that through such close mapping existentially oriented responses may take a more successful, pro-relational tack in their activation, non-activation and/or inaction. This ‘spirit of the existential’ being seen as that which better promotes the valuational formation of our relationships overall… a process better overseen through existentially oriented patterns of behavioral response given that we are dependent only upon others in the dissemination of power, and v.v. That, in this regard, an existentially oriented pattern of arbitration generally promotes such an existentially oriented relational re-e/valuation. Hopefully, finding a greater degree of re-alignment with the trajectories of our relationships entertained individually and collectively. Hence this seeking and obtainment of a greater degree of overall freedom through observing re-arbitration of our more intimate embeddedness/es with others…. 
 (12.15)









Noël Tointon, Leura, 29.7.17.

Overview & Postword

Section 13:

Overview:


Why should we privilege and promote a mutualization of decision making when and where possible?
 Or, why should we privilege and promote forms of alignment when the unique set of differences of each individual means this perfected state of ‘agreement’ is not possible, perhaps, only partially permissible? (13.1)

What exactly is meant by this word ‘agreement’? Mere coincidence, sheer difference mediated by a more enveloped sense of categorical encompassment, or, a harmonization realized through an (ongoing) process of resolution? (13.2)

All of these possibilities could be intended. In effect, depending on what perspective or perspectives are being privileged or de-privileged we could be argued, more or less, for an alignment or a series/set of alignments, respectively, between encounters and/or recognitions and/or engagements. (13.3)

Of course, it seems to be intuitively quite natural to belief that a mutualization of and an alignment between our intentions and interactions would make for a more effective, ongoing relationship. But, then the problem is how should one argue for that given that every person is unique and forms of agreements could never be perfect on account of our differences; our self-limitations and other-restraints, etc? (13.4)


We have a parallel here with the qualified nature of freedom itself. Absolute harmonization is the death of the relationship to the same extent inadequate and ineffective resolution were to occur in a relationship. Similarly, too much or too little dissonance or consonance are equally destructive of the continuation of a relationship. In effect, an economy just needs to be viable and never perfect, brought to perfection and perfected. Interestingly, an economy needs to be generated between three correlative polarities, find the creation of value, and, then meet with the circulation of the representation of the same. Our representation of the same is our representation of its apparent situatedness. In this relational context, in its apparent situatedness, mutualization and alignment are both more the ‘meeting’ of the other, indeed, the meeting with this form of meeting, and hence the dialectical need for a balance between the semblance of a textual encounter, hermeneutic recognition and existential engagement. Or, taken further, that the encountering of a phenomenal-phenomenological encounter of textual correlations, the hermeneutic recognition of meta-textual recognitions, and, the (non-systematic) existential engagements of the simulation of the non-textually oriented experience all need to be indicated in order for any aspect of the relationship to be selectively focused upon. Such focus either occurring within a relationship by one of its subjective participants and or outside that relationship by an observer who is not directly involved. However, in the enaction of the suspension of that relationship this distinction between ‘internal’ and ‘external’, effectively is rendered both transcended and made immanent, and, effectively, rendered otiose, redundant, incoherent, and, only tenable with much qualification that is usually overlooked. In other words, the transcendental terrain of the phenomenologist, hermeneut and existentialist has evacuated from such a discourse all forms of absolute, subsistent self-existent entities and sense, meaning and meaningfulness entailed in valuational formation imply degrees of agreement, etc. I.e., degrees of modal richness along with, hopefully, productive forms of enrichment that amplify an attendant sense of freedom for the parties in that relationship through an improvement in the overall relational functioning of that relationship in question. (13.5)


What are the signs of a well-functioning relationships? (13.6)

Forms of reciprocity that are reciprocally equal over the long-term, but, relatively unequal and fluctuating over the short-term. We should also see a number of relational intersections in accordance with the nature and characteristics of that relationship, and, which will be evidentially found through forms of textual deposition. Interactions that should enlarge upon and enrich the valuational formation associated with same but in keeping with the nature of that relationship. Processes of encounter, recognition and engagement that maintain a reasonable degree of balance (although correctly these correlative polarities cannot be isolated from each other but can be merely preferenced or de-preferenced in relative terms of reference). Interestingly, we can also define such dialectical aspects as the effective negation of their conjoint opposites. So, in this regard, we could see a process of engaged transformation as taking place through a de-privileging of both encountered correlations and recognized accommodations. The other parties being co-defined in a similar manner. In practical terms, what immediate ramifications and future consequences might be observed in and through these economic interrelationships as dialectical interactions? (13.7)


In economic terms, we might say, that the manner of how we suspend the overall transcendental suspension could well determine the type of outcomes we find the trajectory or trajectories of a relationship are ‘allowed’ to realize, although, more correctly, the relationship itself, in its embeddedness, etc., should be the arbiter of such permission. A directional economy can be seen as an economy engendered between ‘direction, redirection and re-direction’ where ‘re-direction’ has us chaotically heading in new directions that, hopefully, are relatively positive and non-negative, and minimally neutral, in ensuing valuational formation. But we have a dialectic here; a bit like that puzzling saying that “you cannot have your cake and eat it”, although, in this instance, we need to do and have both. Namely, we need to detail both phenomenal-phenomenological correlations and hermeneutical accommodations to then suspend the same in order to focus on existentially responsive and responsible forms of ensuing, suitably ‘re-directed’ transformation. At the same time, all these factors also need to be suspended in the ongoing, overall transcendental suspension in order to enact more suitable forms of a responsible response enacted through the permission of the relationship in question. (13.8)


In such an economic understanding, we find alignment between correlations, between accommodations and between transformations. Then, we need to find forms of alignment between the same, and, with an alignment as well with respect to the economic in its integrated and harmonized form, in the form of an ongoing, overall transcendental suspension, and its suspension, etc., as distinctively embraced and found emplaced… along with its displacement and overseen de-dis-placement… (13.9)

In effect, our alignment with the relationship in question, as we find ourselves both emplaced and embraced, and, how we deal with that responsibility determines to what extent we are acting authentically in this world as lived with-others, before-others! Such authenticity reflecting this ability to find forms of attuned resolution. In this regard, one of the best ways of engaging such an attuned alignment is through a mutualization of our decision making in regard to that same relationship in question. Hence these cross-connections, or transcendental (trans-cognitive) ‘equivalencies’ between mutualization, alignment, harmonization, resolution, authenticity, pro-relational insight, etc. (13.10)

Let me highlight this pro-relational, transcendental perspective by revisiting the master-slave dialectic (as noted by Hegel, etc.). (13.11)

To some extent we need to see a reversal of the master-slave relationship (and dialectic). A good ‘master’ in that type of situatedness; given its then social institution and general acceptance, would have that master ‘looking after their slaves’. Given that relationship, as much as it might be abhorred today, and for the master to recognize the precedence, priority and privilege that should be afforded to all relationships; being greater than the mere summation of their participating elements and subjects, it follows that that master should not perceive themselves as merely owning slaves but, rather, that the relationship is the true and rightful owner of both the master and their slaves. In recognition of such precedence, etc., it follows that that master should be guided by the trajectory of that relationship that affords the maximum valuation and freedom formation for that relationship as a whole and as to how that general valuation and overall semblance of freedom should be re-apportioned between those parties. Or, to be put more bluntly, it is the duty of the master to look after both that overall relationship and those slaves in order to maximize the freedom and valuational formation for all parties therein… subject to the self-limitations and other-restraints imposed both therein and thereupon. In other words, that slave master needs to recognize that it is this relationship that ‘owns’ both themselves and their slaves and not the other way around… with no privileging of neither master nor slaves! Of course, in time, it would be hoped that such a relationship be allowed to transform into an institution that progressively comes to recognize relationships own us and not the other way round, although, correctly, ‘ownership’ is a poor conceptual construct for treating an authentic processes of increasing mutual involvement be that either economic in an existential sense or in a commercial sense… lest we forget that the neo-liberal landscape can regress and has easily regressed in this direction of a modern slavery of the workers through rampant forms of mis-equity, namely, past inequity, current dis-equity, and, future fears of non-equity… as well as visiting forms of adversity in the home-space, workplace and marketplace. 
(13.12)

That a sense and semblance of freedom should be continually and ardently striven for through the positive promotion of an existential excess in an authenticity and mutualization of an ongoing process of promoting a greater degree of valuational formation in and through a progressive alignment with our relationships in their embeddedness, etc., i.e., through both existentially oriented re-alignment and re-de-mis-alignment! (13.13)


In a few words how might we characterize ‘existential freedom’? Between an impossible absolute freedom, because it cannot be encountered, recognized nor engaged, and, an equally impossible lack of freedom, through the necessary rejection of pure determinism, we have the inescapable semblance of both choice and that chosen; and of the latter whose inescapable consequences may or may not be able to be ameliorated. Given that all personal and interpersonal power is mediated and disseminated through others, and v.v., it follows that we must navigate around and negotiate with others, i.e., practice forms of arbitration, in order to expedite an amplified sense of freedom. Such freedom has an existential complexion when embraced through a harmonically resolved, pro-relational treatment of the relationship/s under such scrutiny. In a refinement of the represented configurations of our relationships we find alignment through re-alignment and re-de-mis alignment organized by an adequately enacted, suitable, well-informed, ongoing, overall transcendental suspension. By such alignment, assisted through an overlapping of various relevant economies, we finding our re-emplacement to be progressively realized through such re-de-displacement. Finding, in the course of our lives, with-others, as lived, some degree of existential freedom whose richness may well stand to be further enriched in and through our existential encounter, recognition and engagement with-others..!! (13.14)
Postword:

Overlooked, and much overlooked in this manual, is the fact that people are also embodied, and, therefore, in a relationship with themselves. If another party is not in a state of harmonic alignment with themselves then how can we expect them to be in some form of productive relational alignment with another person, family, organization, community, institution or nation, or, indeed, with the world at large? In this regard a study of embodiment, effectively, is a psychology, and, a psychology that ranges from the relatively non-pathological to the relatively pathological (without advancing the thesis that some people are completely without some traces of the non-pathological and that others are completely without some grounding in the relatively non-pathological
). (13.15)


I would like to propose that all individuals possess some considerable degree of gestalt integrity but that this psychic territory is divided three ways between neurotic, the psychotic and the trans-neurotic-psychotic (being an ‘unstable’ combination of the former). The neurotic propensity or indication I perceive to be self-imposed form of ‘restraint’ in the form of a relatively extreme patterns of learnt maladaptation, whereas, in contrast, a psychotic propensity or indication I perceive to be more a self-expressed limitation whose manifestation reflects where in the overall epistemological hierarch of the psyche this relative disturbance or relative imbalance is situated (however that imbalance might be reduced to or expressed as chemically, neuronally, structurally, functionally etc.). So, e.g., chemically induced psychoses, and, organic psychoses; affective psychoses (depression/s, mania/s, agitated depression/s); cognitive psychoses (e.g., schizophrenia/s, states of paranoid ideation, hallucinations delusions, etc.); trans-cognitive/judgmental psychoses (e.g., psychopathologies, etc.). (13.16)


Intellectuals and their philosophical forms of expression are wont to forget the fact that we are embodied in this world of life with-others. We might refer to this form of oversight as being dis-embodied. On the other hand, people who are in conflict with their own emotions, desires, sexual instincts, ambitions, and aspirations, etc., could be referred to as being mis-embodied. (13.17)


In concluding this manual let merely add here that this aspect of embodiment is a crucial, easily overlooked element in any calculus that seeks to maximize the qualified semblance of freedom that each and every one has to various and varying degrees. Hence our need to also note this important facet of psychological preconditions and inputs in any assessment of this aspect in our relationships with-others, before-others… regardless of whether we are in alignment with others or otherwise, and v.v…. (13.18)






    
         Noël Tointon, Leura, 29.7.17.

Some Parting Thoughts…

Section 14:

Our relationships may find some form of ahistorical and eternal permanency as facts strung together through the various crossings of our lives with others, still, it would be nice if, in such a state of linkage, we behaved in a more respectful manner towards others… both in the birth of our relationships, their gestation and their inevitable death… if only through the inevitable fact of our own death and the death of others. Surely, the richness and enrichment of our lives could be better amplified through such relational respect that one should have for the other, in the here-and-now, and which, today, seems to be lacking even in our political leaders. But, we should all be warned, the dissemination of power can only be through others! That in our mutual fostering of our relationships alone, through due concern and care, there resides a more meaningful semblance of freedom, an existentially oriented surplus of freedom… where the richness and enrichment of our relationships will ‘ever’ spill over into the richness and enrichment of our own lives as we walk before-others, with-others, hopefully, of them - they who will then be found standing with-us… as we with-them….
 (14.1)

Noël Tointon, Leura, 29.7.17.

�  	The latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage4.html" �www.homestead.com/noelshomepage/noelshomepage4.html� 


� 	I.e., x might be there but might not be there for-us (through [non-]recognition, etc.), or, x cannot be there either for us as a possibility or as possible fact (of recognition, etc.) because it could have no factual status being impossible for x to be a fact. Hence proposition 1.1.3.


� 	In an economy we need encounter, recognition and engagement. In an identificational economy we need to intentionally be able to focus on the phenomenal-phenomenological identity in question through a hermeneutic lens of recognition and existentially engage the value to be discerned in this economy between all three aspects. In other words, there can be neither pure focal consciousness, no pure background consciousness nor a pure conscious appreciation of the former relationship (along with its associated semblance of intentional subjectivity). To say we do otherwise is mere words with no basis in lived-experience. Moreover, pure relativity is also a nonsense as it can be found only in the perfect suspension but given the dynamic nature of the ongoing overall transcendental suspension even that cannot be found, certainly not found in lived-experience (outside that suspension in the ongoing productive collapse of that suspension in question). ‘Absolutely-absolute’ means absolute definiteness in identity, and, ‘relatively-relative’ means perfect non-definiteness in identity (just as in the suspension x is reviewed as both a and -a).


� 	Refer to Contra (Moral) Absolutism & Contra (Moral) Relativism, etc! A Working-Paper in Meta-Philosophy: Denying Absolutist and Relativist Interpretations in the Reading of (Transcendental Phenomenological) Experience, (21.1.15).


� 	The trans-subjective-object minus these four dimensions of the objective, etc., could be referred to as a ‘theological difference’. But a non-theologian might then dispute to what extent this difference could be referred to as ‘theological’ in tenor.


� 	The expression ‘suitable’ is code for the individual and collective interactions of ‘proper, appropriate and apposite’ (contributions or inputs to the ordering of behaviour). This threesome is also parallels the phenomenal-phenomenological, the hermeneutical and the existential (in its non-systematic sense) aspects.


� 	Resolution is realized through the ongoing process of an overall transcendental suspension and the suspension of the same, etc. Once resolution is perfectly realized then the relationship ceases, therefore this insistence on ongoing resolution. This is a harmonic process of consonance, dissonance and resolution where too much or too little of these correlative dialectical aspects portends the end of that relationship through either a breakdown or completion of that process of harmonization (and relationship formation).


� 	The expressions ‘observe/observance ’is usually meant in both active and passive senses.


� 	‘Existentially oriented transformations’ are those that create, preserve, conserve and/or meta-conservation valuational formations Preferably, those transformations that conserve and/or meta-conserve valuational formations. Transformations, are either chaotic and/or non-chaotic in complexion. They include all forms of change. Meta-transformations should also be noted given that all forms of treatment, i.e., nomination, analysis and/or synthesis, produce products higher in meta-status by one meta degree. However, there is a need to renormalize the meta-transformational process of treatment and that realized the re-treated product on par with its initial meta-status. In a critical meta-transformational economy/process of treatment we critically correlate, accommodate and transform products noting different stages in production, different pathways to achieve/re-achieve the same or similar states, etc. Refer to technical papers on this topic.


� 	The representational economy being the relationship between presentation, representation and (the chaotic transformation of) re-presentation (with a hyphen).


� 	Through either incrementally, non-chaotically orchestrated augmentation and/or the spontaneity of the chaotically-enhancement in valuation formation.


� 	We are limited by our own nature, but, some of those limitations can have shifting boundaries. We send children to school even though most of them will not be able to understand and solve calculations in quantum mechanics. Restraints are other-imposed, although they can also be taken upon one’s self. Your workplace may insist on your starting work at 8 am and you duly turn up at work to work at 8 am.


� 	Amid the problematicity of the world, defined through our genres of behaviour, we find (a negative) ‘freedom from’ a variety of problematic situations (like, e.g., hunger, etc.) and (a positive) ‘freedom for’ in a number of situations that advance our (external) empowerment and (internal) enfranchisement in our minor life-worlds (such as through, e.g., being able to vote, get an education, etc.). Between these boundaries we learn to navigate around objects, etc., and negotiate with subjects, etc.


� 	Valuation being determined through six orders, reviewed in either a linear and/or cyclical manner as examined elsewhere.


� 	Correctly, enaction includes both action and non-action as well as inaction.


� 	I.e., no absolutely-absolute freedom and no relatively-relative freedom. The former cannot be thought (and, therefore, can be neither encountered, recognized nor engaged), and, the latter cannot be found in the reality of lived-experience outside the overall transcendental suspension (and, therefore, cannot be found in our experiential representation of lived-reality).


� 	The phenomenal-phenomenological reality of the whatness of where we really are in this world as lived; working out the whyness of where we would wish to head through the (non-systematic) existential ideality of that aspirational goal or set of goals; all linked by the hemeneutical howness of the practical.


� 	Through incremental addition or subtraction, a point of bifurcation is eventually reached which is either negative, neutral or positive in valuational formation. Utilizing positive valuational formation that is chaotic to exponentially enhance such valuational formation. Mere incremental addition contributing an augmentation of valuational formation.


� 	I.e., a transcendence of self(-reports) and other(-reports), and, a transcendence of both the former equally… and all to be equally suspended… giving us the three dialectical moments of the overall transcendental suspension a.k.a. overall hermeneutical circle of comprehension, etc.


� 	How might we define ‘authenticity’? As a process of resolution that promotes closer alignment to the reality of the relationships in play, under focus, in proximity to one’s self. To that extent we can transcendentally identify with the same, act on their behalf, promote greater degrees of valuational enrichment, mutuality and freedom, etc. 


� 	That there is an existential surplus, as an existential excess in valuational formation, to be experientially had in each and every one of our relationships. This existential or relational differential is the faciticity of that relationship, i.e., that extent it exists as that relationship above and beyond its mere materially oriented basis. Tuning into this difference can assist in empowerment and enfranchisement, and amplify that chosen sense of freedom through enrichment of the same.


� 	Such resolution being relative but never absolute since the absolute resolution of a relationship is the ‘death’ of that relationship (both metaphorically and literally). Therefore, ongoing resolution both establishes that relationships and maintains it as well as possibly enriching it, and, therein, amplifying the semblance of freedom associated with the same.


� 	Valuational formation is realized in the existential immediacy of judgment, but, is also that circulated. Hence this ability for ongoing resolution to span both the short-term and the longer-term. 


� 	I.e., x might be there but might not be there for-us (through [non-]recognition, etc.), or, x cannot be there either for us as a possibility or as possible fact (of recognition, etc.) because it could have no factual status being impossible for x to be a fact. Hence proposition 1.1.3.


� 	In an economy we need encounter, recognition and engagement. In an identificational economy we need to intentionally be able to focus on the phenomenal-phenomenological identity in question through a hermeneutic lens of recognition and existentially engage the value to be discerned in this economy between all three aspects. In other words, there can be neither pure focal consciousness, no pure background consciousness nor a pure conscious appreciation of the former relationship (along with its associated semblance of intentional subjectivity). To say we do otherwise is mere words with no basis in lived-experience. Moreover, pure relativity is also a nonsense as it can be found only in the perfect suspension but given the dynamic nature of the ongoing overall transcendental suspension even that cannot be found, certainly not found in lived-experience (outside that suspension in the ongoing productive collapse of that suspension in question). ‘Absolutely-absolute’ means absolute definiteness in identity, and, ‘relatively-relative’ means perfect non-definiteness in identity (just as in the suspension x is reviewed as both a and -a).


� 	Refer to Contra (Moral) Absolutism & Contra (Moral) Relativism, etc! A Working-Paper in Meta-Philosophy: Denying Absolutist and Relativist Interpretations in the Reading of (Transcendental Phenomenological) Experience, (21.1.15).


� 	I.e., no absolutely-absolute freedom and no relatively-relative freedom. The former cannot be thought (and, therefore, can be neither encountered, recognized nor engaged), and, the latter cannot be found in the reality of lived-experience outside the overall transcendental suspension (and, therefore, cannot be found in our experiential representation of lived-reality).


� 	The meta-textual is association with the genres, as an integrated set of conventions, that mirror a parallelism between behaviour and interpretation, and, a con-textual appreciation of particular forms or types of situatedness (in order to correctly invoke the relevant genres in those con-textual situations).


� 	I distinguish between two types of existential (being determined through context), namely, as the third moment of the intentional/harmonic dialectic (non-systematic existential) and that semblance of the pro-relational that arises through a suspension of all three moments (systematic existential).


� 	‘Like’ is a metaphorical suspension and its logical structure is as a conjunctive suspension and is centred on both ‘like and not-like’. In contrast, interrogation, i.e., the asking of a question, is a rhetorical suspension as its logical structure is as a dis-conjunctive suspension and is centered on the ‘either/or’. Correctly, an ongoing, overall transcendental suspension is a product of both the conjunctive suspension in apposition with the dis-conjunctive suspension in apposition with the union of both the conjunctive suspension and the dis-conjunctive suspension; i.e., “ ‘c’ + ‘d-c’ + ‘c + d-s’ ”. This gives us our three moments that are transposable between the overall suspension, the overall hermeneutic circle of comprehension and the harmonic progression. Hence: 1; metaphor = conjunctive suspension = background field = synthesis = consonance = text; 2; rhetoric = dis-conjunctive suspension = focal point = analysis = dissonance = meta-text(ual genres and con-texts); and, 3; union of first two suspensions simulation = transcendental subjectivity = relationship between foreground and background = nomination (identification) = harmonic resolution = non-textual.


� 	The expressions ‘observe/observance ’is usually meant in both active and passive senses.


� 	I.e., no absolutely-absolute freedom and no relatively-relative freedom. The former cannot be thought (and, therefore, can be neither encountered, recognized nor engaged), and, the latter cannot be found in the reality of lived-experience outside the overall transcendental suspension (and, therefore, cannot be found in our experiential representation of lived-reality).


� 	The expressions ‘observe/observance ’is usually meant in both active and passive senses.


� 	The expressions ‘observe/observance ’is usually meant in both active and passive senses.


� 	The expression ‘observe’ is usually meant in both an active sense and in a passive sense.


� 	How might we define ‘authenticity’? As a process of resolution that promotes closer alignment to the reality of the relationships in play, under focus, in proximity to one’s self. To that extent we can transcendentally identify with the same, act on their behalf, promote greater degrees of valuational enrichment, mutuality and freedom, etc. 


� 	The phenomenal-phenomenological reality of the whatness of where we really are in this world as lived; working out the whyness of where we would wish to head through the (non-systematic) existential ideality of that aspirational goal or set of goals; all linked by the hemeneutical howness of the practical.


� 	I.e., x might be there but might not be there for-us (through [non-]recognition, etc.), or, x cannot be there either for us as a possibility or as possible fact (of recognition, etc.) because it could have no factual status being impossible for x to be a fact. Hence proposition 1.1.3.


� 	I do not like to use the word ‘actual’ because even dreams are being entertained as actual experiences, etc. Thence the use, instead, of this expression of ‘non-virtual’.	


� 	A three-party relationship is a ‘system’; a two-party relationship is a ‘current’; and, a one-party occurrence can be treated as an ‘emission’. Each type of ‘situation’ having its own textual phenomenology although, correctly, the two-party and one-party ‘situations’ need to be conceived as being extracted from a system. In turn, a system must be understood as occurring in a meta-system as a ‘hyper-system’ or ‘super-system’. Just as intentional subjectivity (in the simulated non-textual moment of engagement/resolution, etc., needs to be understood as the appreciation of the relationship between the intentional field and the intentional point of focus).


� 	The reader here needs to refer to work done on an ordered philosophy where all forms of value are seen as progressively built up in either a linear or circular manner from the pre-essential essential first order, to the second order of the essential-aesthetical, to de-ontological evaluation, to pragmatical evaluation, to hermeneutical evaluation, and, thence to ontical or factual treatment. Moreover, these six orders can be derived from taking a tri-polar economy and noting three moments (of Object, Ego and World), and, through preferencing/de-preferencing, and such subtle privileging, arrive at these six orders.  So, e.g., the first order is arrived at through a preferencing of the Object moment. Thence, in order, in terms of privilege, the privileging of both Object and Ego gives us the essential aesthetic; then privileging Ego gives us the de-ontological; privileging both Ego and World gives us the pragmatical; privileging World gives us the hermeneutical; and, a sixth order factuality is arrived at through a privileging of both Object and World.


� 	I.e., transcendental identification and transcendental reservation. Refer to Section 17.


� 	‘Their’ is identified in the previous proposition as ‘the relationship in question’.


� 	Refer to recent work done on reversing a neo-liberal mis-treatment of the political economy. Or, work done in theology/meta-theology and philosophy/meta-philosophy in a miscellany of papers, extended essays and books posted on my homepage site (as linked at the beginning of this book).


� 	I.e., implying the witting and/or unwitting use of an ongoing, overall transcendental suspension.


� 	A theologian might wish to add a fifth category of the trans-objective-subjective dimension.


� 	E.g., the neo-liberal political-economic condition is best treated by not imposing further neo-liberal forms of treatment, such as further instances of a totally discredited trickle-down economics e.g., and existentially reversing such policy positions.


� 	How might we define ‘authenticity’? As a process of resolution that promotes closer alignment to the reality of the relationships in play, under focus, in proximity to one’s self. To that extent we can transcendentally identify with the same, act on their behalf, promote greater degrees of valuational enrichment, mutuality and freedom, etc. 


� 	That there is an existential surplus, as an existential excess in valuational formation, to be experientially had in each and every one of our relationships. This existential or relational differential is the faciticity of that relationship, i.e., that extent it exists as that relationship above and beyond its mere materially oriented basis. Tuning into this difference can assist in empowerment and enfranchisement, and amplify that chosen sense of freedom through enrichment of the same.


� 	How might we define ‘authenticity’? As a process of resolution that promotes closer alignment to the reality of the relationships in play, under focus, in proximity to one’s self. To that extent we can transcendentally identify with the same, act on their behalf, promote greater degrees of valuational enrichment, mutuality and freedom, etc. 


� 	That there is an existential surplus, as an existential excess in valuational formation, to be experientially had in each and every one of our relationships. This existential or relational differential is the facticity of that relationship, i.e., that extent it exists as that relationship above and beyond its mere materially oriented basis. Tuning into this difference can assist in empowerment and enfranchisement, and amplify that chosen sense of freedom through enrichment of the same.


� 	We would also need to add some other qualifications along the lines that ‘some person or persons, directly or indirectly, could encounter, recognize and engage that phenomenon or set of phenomena if they were contiguous with the same in some temporal-spatial manner that would allow them to ascertain those modalities as long as that phenomenal situation were amenable to such perception or, otherwise, dismiss that appellation unless we extended this definition to include relations entertained on an intentional level without or without recourse to these temporal-spatial qualifications. So, for example, we might say that the idea with the thought-content with a certain intentional configuration x was or was not experienced would determine if that idea was actually experienced and refer to some form of a text as evidence for this assertion; be that in the form of testimony, a memory; or something spoken and heard by someone else; or written down; or led to a certain action or non-action or inaction that demonstrated the apparent ‘actuality’ of such intent. To avoid such endless qualifications, as useful as they might be in our critical explorations, I am sure the use of the contrast ‘(relatively) virtual/non-virtual’ to be a safer and less confusing path to take. Factual considerations being seen as a successful sixth-order transition from the potential, possibility, probability of a fifth-order status.


� 	This concept of the compactual was first developed in my set of essays titled Transformation through Re-Self-Organization, Part XXI, Part XXII & Part XXVII.


� 	The sort of argument all to often indiscriminately is applied to the poor, the mentally ill, the homeless, the migrant or refugee, or, some other category that society wishes to treat as ‘other’. But, in contrast, in emergencies, fortunately, such distinctions are usually overlooked as people do try to help those whom they might not have any interactions with otherwise.


� 	These concepts of epistemological insurance and ontological assurance were first developed in my set of essays titled Transformation through Re-Self-Organization, Part XLIII & XLV. They originally applied to truth value but as truth value is a form of valuational formation I have extended these concepts to the latter (even if only applicable in relatively virtual terms of reference).


� 	This appreciation might be better approached through an ordered analysis; i.e., discerning pre-essential essentiality; essential-aestheticality; de-ontological determination; pragmatic utility; hermeneutic possibility; and, ontical or factual determination.


� 	The trans-subjective-object minus these four dimensions of the objective, etc., could be referred to as a ‘theological difference’. But a non-theologian might then dispute to what extent this difference could be referred to as ‘theological’ in tenor.


� 	I.e., theoretical deployment, practical (empirical) employment, and, critical re(-)deployment.


� 	‘Existentially oriented transformations’ are those that create, preserve, conserve and/or meta-conservation valuational formations Preferably, those transformations that conserve and/or meta-conserve valuational formations. Transformations, are either chaotic and/or non-chaotic in complexion. They include all forms of change. Meta-transformations should also be noted given that all forms of treatment, i.e., nomination, analysis and/or synthesis, produce products higher in meta-status by one meta degree. However, there is a need to renormalize the meta-transformational process of treatment and that realized the re-treated product on par with its initial meta-status. In a critical meta-transformational economy/process of treatment we critically correlate, accommodate and transform products noting different stages in production, different pathways to achieve/re-achieve the same or similar states, etc. Refer to technical papers on this topic.


� 	The phenomenal-phenomenological reality of the whatness of where we really are in this world as lived; working out the whyness of where we would wish to head through the (non-systematic) existential ideality of that aspirational goal or set of goals; all linked by the hemeneutical howness of the practical.


� 	The expression ‘suitable’ is code for the individual and collective interactions of ‘proper, appropriate and apposite’ (contributions or inputs to the ordering of behaviour). This threesome is also parallels the phenomenal-phenomenological, the hermeneutical and the existential (in its non-systematic sense) aspects.


� 	Resolution is realized through the ongoing process of an overall transcendental suspension and the suspension of the same, etc. Once resolution is perfectly realized then the relationship ceases, therefore this insistence on ongoing resolution. This is a harmonic process of consonance, dissonance and resolution where too much or too little of these correlative dialectical aspects portends the end of that relationship through either a breakdown or completion of that process of harmonization (and relationship formation).


� 	Such resolution being relative but never absolute since the absolute resolution of a relationship is the ‘death’ of that relationship (both metaphorically and literally). Therefore, ongoing resolution both establishes that relationships and maintains it as well as possibly enriching it, and, therein, amplifying the semblance of freedom associated with the same.


� 	Valuational formation is realized in the existential immediacy of judgment, but, is also that circulated. Hence this ability for ongoing resolution to span both the short-term and the longer-term. 


� 	Correctly, the visual field of perception is very complex being able to discern focus, movement, colour, object recognition, facial recognition, discern linear features, note contrasts, etc. What is meant here is a simple philosophical idea of a visual field of perception able to perceive a relational contrast between an area under focus and its associated background.


� 	As would occur in a representational economy.


� 	‘Existentially oriented transformations’ are those that create, preserve, conserve and/or meta-conservation valuational formations Preferably, those transformations that conserve and/or meta-conserve valuational formations. Transformations, are either chaotic and/or non-chaotic in complexion. They include all forms of change. Meta-transformations should also be noted given that all forms of treatment, i.e., nomination, analysis and/or synthesis, produce products higher in meta-status by one meta degree. However, there is a need to renormalize the meta-transformational process of treatment and that realized the re-treated product on par with its initial meta-status. In a critical meta-transformational economy/process of treatment we critically correlate, accommodate and transform products noting different stages in production, different pathways to achieve/re-achieve the same or similar states, etc. Refer to technical papers on this topic.


� 	Through incremental addition or subtraction, a point of bifurcation is eventually reached which is either negative, neutral or positive in valuational formation. Utilizing positive valuational formation that is chaotic to exponentially enhance such valuational formation. Mere incremental addition contributing an augmentation of valuational formation.


� 	As already noted: the creation of a relationship; the preservation of its current valuational formation; the expansion of that current valuational formation, and, the relatively amplified exponential expansion of that same overall valuational formation (on par with the imperatives of a commercial enterprise where not only a profit is called for but increasing profitability as well).


� 	I.e., in terms of being experienced in a positive, neutral and/or negative light, and, and what emotions, simple or complex in orientation, that appear to be elicited in the course of the ensuing response to such engagement.


� 	‘Denouement’; invoking its literary sense ‘where the personal and interpersonal conflicts in a dramatic text find a (classical) sense of resolution, clarity, relief and enjoyment for those parties observing that situation or situations of conflict (reviewed both within and outside that same text)’.


� 	This gives us a matrix of nine members in a 3 x 3 array in our treatment of this topic. I.e., namely, theoretical-theoretical, theoretical-practical, theoretical-critical; practical-theoretical (in a theory of practice), practical-practical (in a practical-application of practice through a mapping of arbitration and noting existential transformations based on processes of greater re-alignment, etc.), practical-critical; critical-theoretical, critical-practical, and, critical-critical points in this matrix. This same type of grid has been invoked in my second critique of the political-economy titled Striking Out… Existential Re-construction. 


� 	Sadly, as an existential fact, in our living with-others, through differences, even an existential omelet will see ‘the breaking of eggs’ even if enacted in a more existential manner.


� 	Relatively unsupported conclusions listed in paragraph 11.16.


� 	Refer to the recent paper/(chapter section): Resolution: Striking Out! A New Direction: A Political Manifesto to Counter Neo-Liberal Terrorism in the Hope Space, Workplace and Marketplace (22.6.17).


� 	Just as a pathological liar, or any person who indulges in some form of verbal deception, must generally be telling the truth to then proceed to tweak only a few of those facts and/or interpretations in order to disseminate their report where this misrepresented world is presented with those alternative facts.


� 	What has been sketched out in this manual is an applied topic of existential freedom, i.e., in our relationships with our own sense/s of self, with others and with the world at large we have here a framework for discerning how to amplify our collective sense of freedom with-others, before-others. A number of key points have been reiterated, namely, that the dissemination of personal and interpersonal power can only be through others; that absolute freedom and absolute non-freedom (determinism) are equally untenable; that we have an inescapable semblance of choice and in that chosen we have an inescapable experience of its consequences; although they can be ameliorated through various strategies. To properly approach such strategies I outlined the nature of our emplaced-embracement and it is in this framework we can utilize a Progressive Philosophy in order to propose stratagems that amplify our own freedom and the freedom of others within those self-limitations and other-restraints found imposed… as we make our passage through this world before-others, with-others….


� 	Implying the existential distinction of those with us and those who are with-us and who value that relationship of being with-us, for-us. Those that are merely with us, may not be against us, but, then, we should also be aware, as well, that they are not exactly with-us.





