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A Heuristic Device:

Mapping the Phenomenological, Hermeneutical and Existential, etc., 

Through an Overall Transcendental Suspension/Hermeneutic Circle*

0.    Introductory Comments:

A heuristic device is a philosophical tool that, hopefully, more successfully mirrors the world, as understood, before its use.
 (1)

There is a complicity and a dialectic between complexity and simplicity; as mirrored in non-chaotic (re)organization and chaotic (re-)self-organization of interactions. (2)

The raison d’être of this device is to answer questions - what is the transcendental suspension, how is one performed, why, and ask is it critical and can it be critiqued..? (3)

This exposition has five levels: the overall transcendental suspension, its equivalence with the hermeneutic circle, modes of viewing, discourses and conclusions. (4)

Namely, outlining the overall transcendental suspension and demonstrating its coincidence with an overall hermeneutic circle (of comprehension). (5)

Looking at different ways of seeing this equivalence, namely, gestalt, iterative, harmonic, etc., and, its relation to various forms of judgment, their fields of discourse, etc. 

 (6)

1.    The Overall Transcendental Suspension

We make this distinction of 'overall' because there are other types of suspension, and, as we take a thorough, comprehensive tri-modal reading of its structural-functions. (7)

Re-interpreting Husserl we would read a difference between the suspension and the reduction, and, would eventually note a third dialectical moment of reconstitution. (8)

The reduction can be treated as textual, based primarily on metaphor, and, so, structured as a conjunctive suspension based on 'like' being both “'like' and 'not like'”. (9)

Thence its basis in phenomenological treatment of phenomena through a recognition of   essential properties as mapped out in its reference to its type of sense. (10)

Essential properties being distinctly recognized through the exercise of an eidetic reflection, conforming to their utilization in specific genres, etc. (as per Husserl) (11)

Reconstitution can be treated as as meta-textual 'meaning' based primarily on rhetoric, and, so, structured as a dis-conjunctive suspension based on “the either/or”. (12)
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A title is meta-textual; so, too, an introduction and conclusion; definitions; footnotes; etc; mis-representing the text at the same time... being ‘about’ that text. (13)

But mis-representation understood no longer misrepresents to that same extent, and, the non-textual merely observes that when engaged we forget we are ‘reading a text’. (14)

'Meaningfulness' of suspension is arrived at through a balance of reduction and reconstitution while the overall suspension is a dynamic balance of all three moments. (15)

Dialectical 'moments' as polarities can be psychically moved towards but never reached hence their treatment as orientations only. (16)

Thence this distinction between a non-overall suspension and the overall suspension;

the former taking other numerous forms, e.g., global, local, phenomenological, etc. (17)

Given that reduction is 'analytical' and reconstitution is 'synthetical' we find the overall suspension exactly coincident with the hermeneutic circle in its overall sense. (18)

2.    The Overall Hermeneutic Circle (of Comprehension)

Already these three moments as polarities or orientations give a tri-modal reading of the hermeneutic circle through 'analysis', 'synthesis' and a 'balance of the former'. (19)

Through this heuristic device we understand textual engagement as tri-modal, i.e, textual, meta-textual and non-textual (with ongoing deferral [after Derrida]). (20)

3.    Modes of Viewing this Tri-Modal Suspension

The tri-modal nature of the overall transcendental suspension, etc., and the formation of value can also be viewed in and through a gestalt lens. (21)

In our experience of a phenomenological field the analytical nature of the reduction focuses on foreground whereas reconstitution is background in orientation. (22)

An intentional subjectivity arises in and through an appreciation of this relationship between focus and field in a second field when their 'suspension' is entertained. (23)

Various subjectivities collectively arise under the auspices of an overall sense of intentional subjectivity, and, as orientations can never be treated in any absolute sense. (24)

This same tri-modal structural-function can also be viewed through a harmonic lens with a consonant field, dissonant focus and their resolution through suspension. (25)

Or noting the role of different forms of iteration; near identical mere repetition, less identical sheer repetition and bare repetition in the invocation of thematic tropes. (26)

I.e., mere repetition where little variation induces a semblance of consonance, slight differences creating sheer repetition and induces dissonance, then bare repetition. (27)

I.e., ‘bare repetition’ is the thematic repetition of genres (of behaviour) as tropes, or memes, modes of resolution and dissemination of information... (28)

In harmony we note the preparation of consonance, the introduction of difference and the resolution of that relationship… producing and disseminating that relationship. (29)

Or, in terms of textuality, we parallel the same, with meta-textual consonance, textual dissonance, and, non-textual resolution. (30)

This same device (after Heidegger) parallels historical time: reconstitution paralleling future anticipation, reduction - the retrospective, and, their balance - the present. (31)

Hence these parallels between the overall suspension, overall hermeneutic circle, textuality, gestalt modeling, types of iteration, harmonic and temporal orientations, etc. (32)

4.    Interrelated Fields of Discourse

Intentional object(ives), fields and senses of subjectivity can be symbolized in the archetypal terms of Object, Ego, and World (O, E, W). (33)

Thence this parallelism between the phenomenological, hermeneutical, and, the existential (in its non-overall sense) and their discursive fields of discourse. (34)

Hence the textual parallels the phenomenological, meta-textual parallels the hermeneutical, and, non-textual coincides with the non-overall existential orientation. (35)

Appreciating the overall transcendental suspension can be done under the auspices of the overall existential through noting existential hallmarks and indicators. (36)

Hallmarks like simultaneity, synchronicity, spontaneity, chaotic re-self-organization, and, indicators like the presence of an existential surplus in value formation, etc. (37)

When the act of reading or communication is experienced with a greater dividend over that invested in input; hence an existential excess as an existential surplus. (38)

But communication, correctly, is the simultaneous alignment between the parties concerned rather than its mere preconditions of emission, reception, interpretation, etc. (39)

That phenomenological 'reality' is discerned only through a comparative existential richness in modal density engaged, expressive intensity, iterated propensity, etc. (40) 

I.e., in terms of finding a full complement of anticipated phenomenological modes, finding those modes richly engaged, and, those thematic pattern re-iterated. (41)
A diagrammatic archetypal representation of these tri-modal moments, etc.
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Now a relatively subtle privileging/de-privileging of these polarities of Object, Ego and World produces (reproduces and re-produces) six distinctive orders in judgment. (42)

These six kinds of judgment, from the first order to sixth, are essential, aesthetical, de-ontological, pragmatical, hermeneutical and factual forms of determination. (43)

Respectively formed through privileging Object; privileging of Object and Ego; privileging Ego; Ego and World; World, and, privileging World and Object. (44)

Privileging one polarity implies the simultaneous de-privileging of the opposite poles, so, e.g., essential judgments also involve de-privileging Ego and World moments. (45)

Essential judgments manipulate our conceptual and perceptual representations of essential phenomena, whilst aesthetical determination concerns their ideal integration. 

   (46)

In cognitive terms, e.g., a non-integrated thought of a square-circle; thought of a red circle; concepts and percepts of same, the possibility and actuality of a red-circle. (47)

In trans-cognitive, judgmental terms we deal with these six discourses of the phenomenological, aesthetical, de-ontological, pragmatical, hermeneutical and factual. (48)

According to Kant we can say 'judgment is between, within or from concepts' and, therefore, cannot be conceptual per se; thence its trans-cognitive orientation. (49)

So judgments in that act can be considered as transcendental whilst the delivered judgment can be read as cognitive in the form of intentional depositions, etc. (50)

Thus the 'transcendental' deals with trans-cognitive/trans-conceptual appreciation of the form of the intentional deposition read as a text. (51)

The transcendental can also be read as the possibility that that form (after Kant) can be found in intentional consciousness in the manner of its (re)presentation, etc. (52)

So a transcendental discourse deals with the intentional form of that text; being approached through the suspension of our pre-judgments/prejudices (after Gadamer). (53)

Such investigations being critically entered and left through the apposite and adequate exercise of an overall transcendental suspension as outlined. (54)

Simulations being of the simulated and never the non-simulated or the pre-simulated, and, our transcendental field being left through suspending that suspension, etc. (55)

5.    Provisional Conclusions

Just how and why, etc., is this heuristic representation of the overall transcendental suspension to be of use and value for us? (56)

Because it mirrors the course of judgment, and, by re-mirroring the same we might be able to critically re-simulate and rectify that same type of engaged process. (57)

Engagement being the ontological encounter and epistemological recognition of that which in a phenomenological field can be thematized between focus and field. (58)

Thence a non-absolute isolation of relationally formed identity through taking a pro-relational stance without absolutely privileging either transcendental or natural. (59)

Therefore, through 'mirroring', we critically re-simulate the world in this overall existential attitude; existentializing the relatively non-existential, and not otherwise!
 (60)








     Noël Tointon, Sydney, 11.12.14.

A Short Commentary on the Third Proposition

The raison d’être of this device is to answer questions - what is the transcendental suspension, how is one performed, why, and ask is it critical and can it be critiqued..? (3)


To briefly answer these questions let me note the following. (3.1)


An overall transcendental suspension is a dynamic, ongoing, tri-modal, trans-cognitive-cognitive process wherein judgments are delivered and in whose reconstruction the same, similar and all other judgments can be both formed and appreciated through their simulated re-formation. (3.2)


What is appreciated is the cognitive form of the intentional; i.e., representative simulations of the perceptual and/or conceptual. This form is impressed in its deposited text(uality). In relation to the same, an appreciation of this intentional form must be trans-cognitive in orientation and, therefore, 'transcendental'. (3.3)


To critically appreciate this intentional form an overall transcendental suspension is entered into. This is entered into through the habitual exercise of our ability to make a judgment and, phenomenologically, through adequately recreating an apposite overall transcendental suspension. So, how is such judgment exercised? (3.4)


By adopting and adapting a number of strategies (whose exercise becomes reinforced and enriched through prior instances of successful engagement). E.g., invoking a metaphorical suspension by asking if x is like y? Or, through rhetorical enquestioning if x is y or -y? Or, invoking a process of devaluation, i.e., disvaluation. Or, suggesting x is like an illusion or similar. Or, invoking a global suspension by treating the whole world as if it were non-existent or unreal or an illusion, etc. A(n overall) local suspension could be formally invoked by seeing the phenomenon or phenomena in question as 'both x and not x' and 'x or -x' and a 'balance of the former'. When these three moments are given equal psychic weight the suspension becomes a dynamic overall transcendental suspension when we suspend that suspension, and, then, in turn, suspend that suspension of the suspension, etc. The realization of an existential excess in value informing us that we are on the right path in this regard, but, in comparison, a more greatly enriched surplus informs us that we are even more on target. Our endeavours being rewarded until this surplus in value formation diminishes to be replaced by a new intentional short-term project or long-term program. A course of enaction can then be committed and/or omitted (through the suspension of this suspension, etc.). (3.5)


Why? Because a mirroring of its genesis can be a critically illuminating. In virtual simulation various relevant courses of enaction can be considered, and the better or best hopefully taken up when viewed through an apposite consequential analysis (using the experience of past ramifications to find an informed decision in that regard). (3.6)


Appreciation is always relatively critical if valid connections are drawn and noted. Moreover, given its reflexive nature, the process of the overall transcendental suspension itself can be critically re-appreciated.... (3.7)

         NKT, 11.12.14.

�	        Technical terms being introduced in italics (along with non-English expressions).


�	        Hence Martin Buber's observation, more or less, that 'thou' is arrived at through an existentialization of 'it'/'I' and hence the necessity for there being both a 'thou' and it' or 'I'.






