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Should the Professional Theologian Be Paid?

A Working Paper in Meta-Theology in Four Parts:

Evaluating a Meta-Theological Difference: 

What Difference Does a Theological Difference Make?

Summary and Supplement(?)

0.    Introduction


In Part III I envisage a relatively radical way of doing philosophy, namely, by noting that philosophy as practised within the ideological confines of The (Overall Trans-)Western Philosophical Project must put aside a so-called first philosophy (erste philosophie) but without the jettisoning of profitable techniques gained through the application of phenomenological, hermeneutical and existential approaches in investigations that have taken on a critical complexion through the apposite and adequate utilization of the overall transcendental suspension. (A)

In the past I have made a distinction between a relatively short term intentionally directed ‘project’ and a relatively longer term intentional ‘program’. However, given both the retrospective and prospective character of this (Overall Trans-)Western Philosophical Project it might be better renamed as The (Overall Trans-)Western Philosophical Prospect. In effect, this continuation of philosophical endeavor through Western culture has acted as the major discourse and as a major narrative in this regard. We could compare it to The (Overall) Western Musical Project or, rather, Prospect. Western musical traditions have collectively evolved from modes to diatonic keys to modern extensions of the same (through extending the use of relatively dissonance material to invoke richer overtones) but in a manner that has profoundly educated our way of doing music. Although relatively radical ways of re-thinking musical formats have attempted to subvert this ongoing dominance in music control they have either fallen by the way or have been re-incorporated within this pervasive form of dominance. (B)


In the historical unfolding tradition of this Philosophical Prospect, I would argue, that, to some extent, theology, in its own Theological Prospect, has intervened to direct, and mis-direct, the course of this Philosophical Prospect, and v.v! (C)

However, seemingly important presuppositions about philosophical practice, when and where appropriate, can be deconstructed and, therein and thereafter, find a form of reconstruction that strengthens such an edifice in a critical light. Many of these presuppositions are reminders of a not too distant past when theological influences were central to the ongoing formation of this major discursive background. In this paper I addressed, directly or indirectly, a number of these misplaced aspirations by deconstructing this aspect, etc., removing theistic influences, reconstructing it minus such misplaced aspirations, etc. However, in the reconstruction of this prospect as a discipline there is no reason why a theologian might not want to adopt and adapt such an edifice for the pursuit of their discipline. (D)

*Latest version: www.homestead.com/noelshomepage/noelsrelphil.html
In this critical task the theologian et al would need to both outline a viable theological difference and a valuable meta-theological difference (as defined in Part I and in Part II). Briefly, a ‘theological difference’ is ‘realized’ when we take a secular vision of the world from a theological vision of this same world as lived. A meta-theological difference outlining in what manner that that theological difference actually makes in the lives of its devotees, its communities, etc., should they be able to do this by detailing the nature for them of such a theological difference and, in so doing, through modes of positive engagement, demonstrate that it appears to engage an existential productivity in identity and value formation that positively contributes to both the life of the individual and the life of the community, etc., through the influence of such a positive meta-theological difference! (E)


Elsewhere, I have argued that disciplines all operate along similar lines. Indeed, we can invoke differentials, such as, e.g., a philosophical difference, and, note a meta-differential, such as a meta-philosophical difference (when and where philosophy must engage this world as lived as an enterprise that can enrich the many ways we do ‘business’ therein, hopefully, in and through an existential, pro-relational attitude… in an orientation of open authenticity). In other words, the critical and disciplined performance of philosophy, too, can and should make a difference! (F)

In this task of reconstruction, or, rather, re-construction, let us not be tempted to rerun arguments of either an ‘absolutist Modernism’ or a ‘relativist Postmodernism’. Indeed, by taking a middle path between such extremes, and others, let us re-construct this (Overall Trans-Western) Philosophical Prospect in such a manner that also encourages the healthy exercise of a viable and valuable process of theological re-construction, in its own Theological Prospect, should that be desired, and, in so doing, re-direct the minds of theists towards more existentially profitable pastures should they wish to live their lives in this manner despite the two-edged sword associated with this or any other type of constructed paradigm…!
 (G)


In recent writing I have also argued that we can interpret the archetypal nature of a discipline in a tri-modal format/form by invoking a non-differential given that it is only in terms of a commonality that a relationship is able to be established wherein relative differences, as relatively dissonance formations, can then be approached and resolved. Hence the invocation of a ‘non-philosophical difference’ or a ‘non-theological difference’ (already argued for in this set of essays on relational grounds when we insist that the Divine must have some form of phenomenal-phenomenological interaction in order to establish a viable theology). (H)


From our study of the theological discipline (as a particular type of discipline) we can argue on archetypal grounds that a discipline is grounded in the proposing of an X, some form of ‘presence’ or ‘absence’, and, the associated proposition that we must stand in some form of a relationship R to the same. Hence E (X) & E (R); i.e., that there is or exists an X, and, that there is or that there exists our relationship to the same, and v.v. (I)


E.g., in the Philosophical Prospect, X, resides in some form of a theory of truth determination (that steers clear of the corrupting influences of both absolutistic and relativistic forms of impropriety and inappropriateness). (J)


In what form should this middle path take? Although ultimately we should reject both absolutist and relativist arguments yet they both have an important role to play when taken and read in a non-ultimate sense! Absolutist formation is essentially an amalgam of a priori and analogical modelling. On the other hand, relativist attitudes essentially reflect the intentional grounds for the functioning of the overall transcendental suspension/overall hermeneutic circle of comprehension, etc., as well as expressions of possibility that can be either envisaged in a form that could be realized, and, when and where appropriate, in a form that could be enacted. (K)


From a conjunction of non-ultimately treated absolutist and relativist tendencies we arrive at an arena where ‘evidence’, of various kinds, can be both envisaged and possibly tested. Evidence will be defined as a confirmation of associated ramifications (i.e., present implications and future consequences; simulation and testing occurring in both virtual and non-virtual terms of reference). (L)


In banning so-called first principles what should we put in their place? Here I propose the formula: correlations, alignments and transformations. ‘Correlations’ establish a phenomenal-phenomenological dimension where we basically compare texts. ‘Alignments’ I treat as primarily hermeneutic in orientation and as centered in a meta-textual dimension concerned with genres of behavior (contexts) and the specificity of gestalt-oriented frames of reference (as con-texts). ‘Transformations’ are seen as either non-chaotic processes of change or chaotic processes of change that can be either positive or negative from the perspective of the relative existential enrichment of the relationships in question. (M)


I have argued elsewhere, that these three aspects mirror the archetypal nature of a discipline, namely, correlations establish the differential; alignments establish the non-differential (through the commonality of fields/gestalt backgrounds); and, transformations mirror the meta-differential (as that area of concern that attempts to establish the existential e/valuation of that discipline in question). (N)

By such means, we can both deconstruct and re(-)construct this Overall Trans-Western Philosophical Prospect.
 In a similar manner, as with any other discipline, we can deconstruct and re(-)construct this Overall Trans-Western Theological Prospect. However, as already noted, all constructions, all constructed points of view, are two-edged swords (especially when related to the conflicts and vagaries of a religious life-world as seem, unfortunately, to be ever with us?). (O)


Alas, in the name of religion things are either constructed or deconstructed… either built or destroyed…! Sometimes on the very same day, giving with one hand and taking with the other…. (P)








         Noël Tointon, Sydney, 3.7.15.

�	Witness charitable work done by religious organizations versus religious extremism/terrorism.


�	'Trans-Western' given its appropriation of numerous Eastern concepts, etc., and its now global dissemination. Hence these full titles of: The Overall Trans-Western Philosophical/Theological Prospects.






