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11A. Theological Questions and Answers 

versus 

Theological Answers and Questions?*

Exploring the Limitations and Freedoms Both Suffered and Enjoyed

In the Existential Re(-)Constitution of a Discipline
1. A Provocative Foreword

[Citing: The Implicit Metaphysical-Like Form of These Arguments?
  In Version II]

To some covert-like extent it could be argued here that from ‘possibility’ comes a certain ‘potentially’ that must also, in some sense, possess ‘actuality’ given that the conceptual pair of ‘possibility-actuality’ (that straddles the fifth and sixth trans-cognitive/cognitive orders) can neither be instantiated in a ‘pure form of potentiality’ nor in a ‘pure form of actuality’, but, in having an existence, to some mutual degree, as a state of ‘potentiality-actuality’, which must imply, through at least our recognition of its existence, that it possesses some form of being as that which is either ‘possible-actuality’ and/or that which is ‘actual-possibility’, and all shades of possibility-and-actuality in between?!
 (i)

But, then, if this argument were to be countered by a definitive line being drawn, between the epistemological (and psychological realms) and the ontological (and material realms) then the same type of argument could be rephrased that noted that neither a ‘pure form of the epistemological’ nor a ‘pure form of the ontological’ could be entertained, i.e., neither encountered, neither recognized, nor engaged. Consequently, we could only dialectically entertain the epistemologically-ontological and the ontologically-epistemological along with all shades of their mutual co-experience given that neither domain could be impossibly approached in a pure form of intentional ideation, etc?! (ii)


Hence the trans-ontological-epistemological (TOE)?!
 (iii)


That this same type of argument could then be run that states that an absolutistical separation between the relatively theological and the relatively non-theological cannot be contemplated in an impossible pure format, form, or formation. Therefore, in this relational domain of the overall life-world, it is quite conceivable to suppose that there must exist some simultaneous degree of both theologicalization and secularization (somewhat along the lines as to how either party might be envisaged given the qualified, hypothetical ‘reality’ of that non-pure-form of envisualization). (iv)


Of course, as far as explicating a sense and semblance of the Divine is brought to any form of fruition, it also stands to reason that the devil is in the detail (literally, as I will soon note). Is the theological possibility merely residual and not thematized to any great extent, or, is it the case that it is otherwise (and more in line with traditional conceptions of theological existence?)? Or, would we be better off seeking an establishment of such ideas, and ideation, in more radical, non-traditional, non-standard forms of explication? (v)


But, on such grounds of possibility, be they vestigial and inchoate or non-vestigial and non-inchoate, the theologian has at last some (more) room to manoeuvre (preferably covering their tracks through the imposition of well-informed and well-exercised suspensions [i.e., either advertently and/or inadvertently invoking extensive suspensions]). (vi)


Moreover, the possibility is now there for them to equate a ‘radical theology’ with a ‘secular theology’, and, as I would contend, profitably equating the former with a well-informed and well-exercised existential theology?!
 (vii)


Thence our questions and their answers that could be asked of a critical and radical theologian as well as our questioning their answers in order to determine to what extent such propositions can become possibly useful statements… albeit as refracted through suitably exercised suspension.?! (viii)


However, what gremlins and devils might lurk in such theologically viewed trans-ontological-epistemological appreciation of the potentiality-and-actuality of this world at large, this experiential world-as-lived? Surely, if the Divine is to be envisaged, then, just as surely our metaphysical imaginations must equally invest in the existence of the Devil, and their minions, also lurking in their shadows of this now rather over-crowded theogony? But, it should be pointed out that as all apparent identity is unique, therefore, it cannot have an equal, and, as all things are not equal what might this dimension of disadvantage have upon how we might reorganize a relatively non-democratic vision of this hypothetical theological wonderland. Or, rather, would it be the case, more as a profound qualification, that as all participants in such a speculative vision must also exhibit degrees of cooperation in order to establish this basic mutual degree of interaction in the first place that this theological panorama would be more essentially democratic at its very core than as first speculatively thematized? Indeed, as in heaven so, too, upon the face of this fragile Earth, and v.v., that a democratic world is being progressively thematized and realized despite the vicissitudes imposed upon the chaotic exigencies of our relatively enduring existences as we stand before-each other and find a limited semblance of persistence in and through our many relationships in this world-as-lived? Needless to say, casting our minds over the re-formulation of such a mystical topography is going to be both a challenge and a source of great fun and eternal wonderment as we creatively act out this theological drama here being staged in its theoretical ideality... should we go down this path is ‘speculative envisualization’.
 (ix)


But, as with all things, let us find a beginning and make a start from that provisional point of commencement… starting with an appreciation of the interrogative economy central to the asking of a question, move on to the narrational economy as the link with the disciplined economy, being, as you must have guessed, with the hyper-theological instance of a prototypical theological discipline as might demonstrate the particular and specific unravelings of a theological economy… (x)         N.T., 11.3.22. 

2. An Introduction to Three Essays Integrated through the Theme of Interrogation


I began my thinking for this essay by noting (albeit retrospectively) that, theoretically, the interrogative economy, hypothetically, could remain in circulation without ceasing. That in ceasing it behooves us to ask why this economy ceased to operate at this point or at that point, or, in this moment of relative resolution or in that moment of relative non-resolution. That, such cessation needs neither to be taken as granted nor as definitively given that all answers can be forever re-questioned. Arguing, in this context, that the theologian should be questioned as to why they landed on a certain specific solution to a certain theological problem, puzzle, or conundrum, and not somewhere else? Hence the title to this essay. My first approach to this topic was rather formal, practical, and, somewhat meta-theological or hyper-theological in orientation given its non-partisan, neutrality in the asking of questions on a general level of deployment. This essay was to have been completed in Second Section, and, now, instead, might be more of an essay where certain observations and speculations come together to be entertained for further reflections without the intention of reaching any forms of resolution and conclusion. On the other hand, in a third section, dealing more with the radical nature of a properly formed critique I will be more seriously exploring non-philosophical and non-theological ideas from a more non-standard sense of perspective given the advent of also needing to take on board a non-economic or trans-economic sense of perspective through an ‘economic-trans-economic’ lens as refracted through my double reading of Laruelle, and being positioning under the rubric of the ‘systematic existential’ for reasons that will be latter explained, and which have already been briefly noted elsewhere.
 In the mnemonic formula ‘bound, unbound , and re(-)bound’, I am also arguing for the inevitable ongoing process of a continual re(-)appropriation back into an economic setting that for all such ongoing re(-)appropriation cannot and should not be reduced to the merely economic. (xi)


However, in my second attempt at writing this essay I have started with the idea of an interrogative economy (as an attempt to better understand the process of questioning or ‘enquestioning’) and, then, via the invocation of a narrational economy, have gone on to link the two previous economies with an archetypal disciplinary economy
 with an eye on the  theological disciplines, albeit as viewed in its generality from a philosophical perspective (although, more correctly in both instances that positioning is more a matter of both a hyper-theological positioning and a hyper-philosophical positioning
). In this more expansive approach, I note the limitations attendant upon all disciplinary economies and then apply this understanding to the theological discipline in its generality. (xii)


Supposedly armed with such caution, I then venture ‘forwards’, in a second essay, heading towards a creative re-appraisal of traditional theological ‘memes’ by taking a metaphysical-like turn
 by exploring the ramifications of certain theological ideas scoped by such qualifications (as to be discerned over the course of this essay). By such means, I will attempt to link certain ideas about the nature of a ‘radical theology’ with a ‘secular theology’
 further linked by the medium of running an equivalence between an ‘existential theology’ and an ‘existential secularism’.
 In this extensive exploration of a number of philosophical ideas I have chosen the format of an evolving brief given this recognition of a chaotic dimension in the heuristic representation for this assembly of a series of disparate ideas to find a modus operandi as to how, collectively, they might insightfully comment of such aspirational ambitions. (xiii)


These first two extended essays can be viewed, respectively, as theoretical and practical in their ambitions and aspirations. In a third extended essay, I will concentrate on both the critical and radical ramifications, but, more on the latter as a way of viewing the conditions for an economy whilst stopping at a certain form of resolutional specificity in order to ask if that style of disciplinary response was hypothetically arrived at through a suitable working within the general limitations of a discipline whilst also being both existentially responsive and responsible in more particular and specific understanding of the situatedness in question? Where, in effect, the radical nature of the latter heads me in the direction of a non-standard approach, i.e., taking up both a non-philosophical and a non-theological sense of re(-)positioning that cannot be reduced merely to the economic per se! Hopefully, I will be taking on board apposite ideas pertaining to a radical theology under the influence of such writers as John D Caputo, and François Laruelle et al, albeit as (mis)appropriated by myself. Still, even then, nothing is written on stone... and, in later revisiting this unfinished essay it will be obvious that I will be bringing a new set of ideas and trajectories to this same enterprise as well as being guided by a ruling equation, namely, that this “vision and version of a ‘radical theology’ is a ‘non-standard theology’, being a ‘non-theology’, is also both an ‘existential-pragmatism’ as well as a ‘secular-existentialism’.” (xiv) 







      Noël Tointon, Wentworth Falls, 12.3.22.

Postscriptum


In recently bringing The Seventh Book... to a close (although the recent addition of  A First Digest in the same is indicative of its actual status as unofficially remaining ‘open’) I entertained the even grander equation
 that the systematic existential, and all relevant ideas directly pertaining to the same, is to be treated as equivalent to a non-standard philosophy (’non-philosophy), say, as presented by François Laruelle, albeit as economically critiqued, and in turn, where the ensuing trans-economically oriented positioning critiques economic ideas as presented through a more mundane non-systematic existential economy, etc. That, in effect, this second grand equation assumes an equation between the systematic existential and a non-standard philosophical positioning that could be described as relatively pro-relational, or, more correctly, as trans-relational, trans-economic, trans-disciplinary, etc. That, that being the case, a new set of tools and perspectives
 are now to hand to better view the disciplinary domain/s
 that could be co-associated as falling within the embrace of a theological discipline...










N.T., Penrith, 16.3.23.




Let it be said that what limits 

The performance of a philosophy 

Are limits equally suffered 

By a working theology, and, 

That what freedoms a philosophy has 

Can also be enjoyed by a theology 

Along with all other disciplines…
 (xv)

First Section – In the Form of an Evolving Brief

3. Introductory Preamble to an Evolving Brief


Over the course of this essay, I will attempt to establish just what natural limitations exist for the disciplinarian in the exercise of their discursive explorations, and, between the scoping of such limitations just how much the freedom the disciplinarian has to articulate the contours of such disquisitions. Specifically, from a hyper-theological and hyper-philosophical perspectives, asking just what freedom has either a traditional theologian or a radical theologian to productively operate within the extent of their traditional or less traditional backgrounds. To set the dramatic stage for this extended essay, I will compose this work, more or less, in following seven stages contracting their import through an integrated series of conjectures. Namely:

1. An Interrogation of an Interrogative Economy (asking, what is a question?).

2. Invoking a Narrative as Giving Content to an Interrogative Economy.

3. Exploring the Archetypal Nature of Disciplines (as Informing Narratives).

4. Applying such Insights to Disciplines/Theological Discipline.

5. Applying such further Insights to Noting Limitations as qua Limitations.

6. Taking a Metaphysical-like Turn whilst Invoking an Existentialism, etc.

7. Provisional Conclusions. (xvi)

4. An Overview of this Approach to the Delineation of both Limits and Freedoms


An integrated set of a series of strategic moves,
 as numbered conjectures,
 will be pronounced with the final intent of delineating both limitations and freedoms, i.e., limits that should not be transgressed, and, the range between the former that allows for iterative patterns of discursive behaviour to productively be entered into within the context of their conventional settings.
 (xvii)

I.
It will be assumed that the textual economy is both limited and will have such limitations established textually in the very imprinted formation of that textual situation itself; where such limitations can be encountered, recognized and engaged through an interpretative economy constructed to demonstrate such obstructions, etc., as recognizable limitations, etc. (xviii)

Because obstructions, e.g., need to be observed in a mix of passive, active and engaged senses and semblances of significance generation. Because texts are neither absolutistically indubitable nor transparent nor, for that matter, absolutistically non-indubitable and opaque. (xix)

II
It will be assumed that there can be no absolute limitations because it already appears that we have certain degrees of textual freedom, e.g., in our ability to generate text that is sense-forming, informed and able to be subjected to processes of re-formation, and, therein and thereafter, be potentially judged as both being significant and with a significance that is non-reductive in orientation.
 (xx)


With no freedom whatsoever, the concept of freedom, itself, could neither be encountered nor recognized nor engaged. (xxi)

III
Therefore, requisite degrees of textual freedom to generate either series and/or set/s of textual formations between such limitations that by default will find themselves also stamped upon such textual formations. (xxii)

Just as, e.g., a narrow road through a forest or a town demonstrates both the freedoms that can be availed of and the limitations of that same roadway. I.e., in this instance of travel backwards and forwards but not sideways. (xxiii)

IV
(The next insight to note is) that economies are significant in both how they function, and, when and where they cease to function. (xxiv)

Just as questions can engender answers, and, answers, in turn can be questioned, and so on ad infinitum. Or, where questions are enquestioned, or, answers are treated only as if (only appearing) correct (in an apparitional suspension
).
 That economic significance, e.g., is not just created through functioning but is also delivered at those points or transformations, as moment of cessation, when that economy in question is found to cease to operate, at least for the present. So, e.g., ‘the sum of two plus two is four’ has ‘four’ as the transformational point of cessation. In a normal mathematical context, that endpoint is considered to be both confirmationally correct (in real time) and verificationally correct (in non-real-time). Now, through iteration of either confirmation and/or verification we can arrive at a ‘conformation’ that this proposition is mathematically correct in its implicit or implicated mathematical context. (xxv)

V
Given the trimodal constitution of the interrogative economy we can surmise that there are three points and three transformational-transitions where, hypothetically, limitations can be non-validly transgressed. (xxvi)


Namely, either in rhetorical, metaphorical and/or apparitional (literal-like) terms of reference,
 and, in transformational-transitions between the same. In an off the shelf approach, we can say this coincides with the (trans-cognitively/cognitively ordered) orders. Respectively, fifth order, first order, and the third order, as referential economy, with transitional-transformations, as an aspirational economy, between the same being second order aesthetical, fourth ordered pragmatical, and, sixth ordered factual forms of e/valuational formation. (xxvii)


Hence a referential economy and an aspirational economy, and, their intermediation in an economy re(-)situatedness underlying all disciplines and mode of life. (xxviii)

VI
Assuming all economies are dialectically engendered without privileging any one order, we can assume economic commutativity between the fourth, second, and sixth orders given the necessity of economic circulation (both within economies and between economies
). (xxix)


Coinciding with an ‘aspirational economy’ divided, respectively, between a pragmatic ‘how’, an aesthetic ‘why’, and a factual sense and semblance of a ‘where’ (and ‘when’) in our overall semantic mapping of the lived-reality of lived-experience. So, e.g., ‘how’ shows me the pragmatic procedures necessary to maintain a certain economy; and, the aesthetics of ‘why’ gives us a reason to follow through in an integrated manner; and, ‘where’ (and ‘when’ is a factual oriented, historical-reality to those explorations).
 An interrogative economy that, like all economies, is neither clockwise nor anti-clockwise, and, where no one party can be absolutistically preferenced or isolated (from that economy) nor abolutistically de-preference or non-isolated (and, therein, not clearly articulated within that same economy).
 (xxx)

VII
Therefore, errors, as an expression of a limitation that has been transgressed, can be seen to occur at these six points or movements, through their defective preferencing/de-preferencing, and collectively. (xxxi)


Respectively, as points of inappropriate genre uptake, improper metaphoricalization, in apposite e/valuational formation; and, an inappropriate uptake of functions, a non-integrated formation of intentional intent, and, non-applicable utilization of factual material. Or, in a defective utilization of an ordered sense of progression. Or, just a deficient approach to the trans-intentional-intentional material to hand. Hence, e.g., setting out to entirely drink a cup of tea with a teaspoon even if hot to begin with, inappropriate use of metaphors that contribute little to the explorations in question, and, trying to boil water over an unlit fire. Hence, e.g., hammering the head of a nail with the unattached head of an axe when there is hammer to hand, misreading the timetables for the catching of a train, and, in a library looking for A Tale of Two Cities thinking it was written by Jules Verne. Exercising a mis-ordered approach by thinking that tables with both circular and square tops exist at the same place and time, etc. Or, e.g., just mis-exercising an approach that is either dis-sequential, mis-sequential and/or contra-sequential in the uptake of conventional genres, etc.
 (xxxii)

VIII
But, the interrogative economy is empty without a narrational economy. (xxxiii)


Therefore, we can overlook the interrogative economy and, for a period, concentrate our attention on a narrational economy on the understanding that a narrative is invoked as a way, within a certain type of situation, to de-anomalize a certain discovered problem or discerned problematicity associated with that ensuing narrative. Hence the overt or covert subsuming of an interrogative economy by a narrational economy. (xxxiv)

IX
Shifting our attention towards the relativity of narrational facts, narratives, and narrational critiques, ostensively, designed for the resolution of the central anomaly or anomalies operating at the center of that ensuing narrational discourse we can now attempt to delineate the essential-like constitution of that narrative.
 (xxxv)


Again, given the archetypal nature in the constitution of all economies its follows, once again, that we have six aspects of potential transgression (along with a series of well-ordered ordered discernments and an appreciation of the overall, relative gestalt integrity, or non-integrity, of that economy in question. (xxxvi)

X
But, again, for the sake of a certain degree of convenient simplicity in the exercise of a certain discipline, given the contents of a narrative are controlled by the conventions of that discipline, we can somewhat dispense with the narrational content in order to concentrate our attention on the structural-functions of that discipline itself. (xxxvii)


Disciplines already limit themselves in terms of what they will conventionally allow as falling within their distinctive embrace although the edges are contested by the relatively orthodox and the relatively unorthodox. But even they can still agree what must fall outside their disciplined purview. Just as a shoe-shiner will not shine plastic footwear although they might attempt to clean the same with a wet rag, etc. Or, if they are asked to cut someone’s toenails, they will most probably suggest making a ‘referral’ to the extent they suggest you make an appointment with a local podiatrist. (xxxviii)

XI
Hence noting in a disciplinary economy a distinctive disciplinary differential, a disciplinary meta-differential, and, a disciplinary non-differential. (xxxix)


Recognizing that all differentials are mutually correlative to the extent that they are the negation of the joint combination of their opposing parties. (xL)

XII
Implicating a hyper-disciplinary economic perspective, its hyper-disciplinary differentials, and the ensuing interactions between the same.
 (xLi)


Their net interaction giving us a matrix that is 3 x 3 should we wish to go down that path although demanded in a process of comprehensive truth determination.
 (xLii)


With the implication that all forms of re(-)appreciation are by necessity transformative, given such shifts in perspective, be that existentially productive or non-existentially less productive. (xLiii)

XIII
Acknowledging, at last, that the ensuing six points of transgression can be explored and scrutinized over the course of our research in this regard. (xLiv)


I.e., noting the in/appropriate hermeneutical dimension of the disciplinary meta-differential, the im/proper formation of the phenomenal-phenomenological dimension of the disciplinary differential, and, the in/apposite simulation of e/valuational formation along with three commutative, defective transformational-transitions between the same
 along with an appreciation of the overall integrity of this economy in situ. (xLv)

XIV
Furthermore, we might find its necessary to scrutinize the pre-relational and the pro-relational contributions in the economy in question in order to discern its existential status. (xLvi)


Importantly, delineating the relatively non-existential pre-relational material versus the relatively existential pro-relational contributions. (xLvii)

XV
Hence the implication of relatively pre-critical processes of pre-treatment, critical processes of treatment through deconstructive-suspensions, and potentially radical processes of retreatment/posttreatment. (xLviii)


As existentially exercised through re(-)iterated processes of rectification, deconstruction, and re(-)normalization paralleling, respectively, existential indicators, existential hallmarks, and existential specifics. (xLix)

XVI
Hence, it follows, that six relevant types of limitation at the level of disciplines, themselves, can be observed through their non-transgression by noting inappropriate hermeneutical functions, improper phenomenal-phenomenological content, and inapposite existential engagements whilst also observing the non-transgression of aspirational pragmatics, aesthetics, and factology.
 (L)


What are the implications of the net consequences of these conjectures given that we are now in a position to note where and when we can delineate just what limitations should obstruct us and how, between such limitations, we should finds degrees of freedoms that fruitfully inform us in their respective disciplines? Or, more specifically, just what are the potential ramifications of this conjectural approach to discerning the limitations of a theological discipline, and, by such insightful observances, avoid incurring such corresponding transgressions? Towards this type of an end, as a hypothetical objective, let me continue with a further series of hypothetical conjectures (as formalized arguments as illustrative of the overall constitution of this topic on discerning limitations and delineating freedoms that correctly pertain to the generality of disciplines and in a certain manner in a particular discipline as might be culturally pointed to and more precisely specified). (Li)

XVII
‘Limits’ are ‘discursive limitations’ that in being observed, non-transgressively, ‘should be neither impossibly conducted nor should they be enacted in relatively non-existential terms of reference’ (at the expense of an ensuing existential enrichment). (Lii)


I.e., those relatively non-existential, pre-relational forms of limitation that could not be entertained (being impossible to contemplate in ordered terms of reference), and, those relative, non-existentially disrespected pro-relational forms of behaviour that should not be enacted in unsuitable, relatively non-existential patterns of performance. So, e.g., as trivial illustrations we might understand that if a certain bank account, these days, has to be opened in person with the requisite proof of personal identification, then my hypothetical cat ‘Tinkerbell’ could not have a bank account opened in her name. On the other hand, to boast that I have one million dollars in my bank account should not be claimed, indeed, should not be proclaimed as true, being totally false… on the grounds that deceptive claims about the world eventually do not serve us well at all in comparison to discreet claims properly, appropriately and appositely uttered. That, in effect, a body of conformal claims contribute to relative islands of competence. Hence disciplinary competence through a coherence of conformalization existentially constructed, or, at least, existentially constructed in its core constitution. (Liii)

XVIII
The relatively conformal, existentially supervised construction of a certain aspectival perspective establishes a certain a critical, and potentially radical, frame of reference. (Liv)


Hence the invocation of a certain narrative that either falls within a certain discipline or outside a certain discipline, where the latter forms a collective and secular sense and semblance of a corresponding complex narrational world of discourse. But we can never deal with just one perspective alone since its intentional introduction demands a range of perspectives as a gestalt background. Lv)

XIX
When conformally treated perspectives overlap we find the formation of relative ‘islands’ of conformalization deemed to be either disciplines and/or modes of life. (Lvi)


E.g., our conventional use of a natural language recognizes, in lived-reality, that we can walk around this perceptually experienced mountain, and, quite possibly, some of us might also be able to climb it, and, on a clear day, enjoy the view to be seen from that vantage point. In effect, that language expresses our intersected conformalization of that prominent landmark. That the net contribution of a series of intersected processes of conformalization cannot be reduced to any one perspectival setting in this instance. Since, e.g., a mountainous landscape demands, at its very least, its implicit non-mountainous contrast in order to appreciate the mountainous as being ‘mountainous’. (Lvii)

XX
The exercise of a certain perspective takes on a conformal constitution when its inputs and outputs are relatively found to coherently observe certain rules of operation through correlations, accommodations and transformations, etc., and, is further reinforced through intersected processes of re(-)iterated conformalization.
 (Lviii)


Hence these islands of relative conformal stability reinforced through iteration and but also modified through processes of re-iterational re-direction. (Lix)

XXI
That such ‘islands’ realized through relatively stable processes of intersected conformal evolution allow us to apply processes of insurance and assurance in their evolving emendation. (Lx)


Because their apparently progressive constitutional formation was sequentially realized, certain parts, deemed to be either defective through constructive impossibility or defective through existential mis-prioritization, can be partially undone in order to re-direct a more viable pattern of re(-)constitutional evolution. Hence the twin concepts of ‘insurance and assurance’.
 (Lxi)

XXII
Thence our needed acknowledgment of our meeting with discursive limitations through noting either forms of defective impossibility and/or patterns of defective unsuitability for behavioural enaction. (Lxii)


Hence the necessity for pre-critical pretreatment, critical treatment and potentially radical forms of retreatment/posttreatment. (Lxiii)

XXIII
Thence the import of hyper-disciplinary approaches in order to rectify, deconstruct and re(-)normalize ensuing patterns of unsuitable behaviour through noting improperly constituted interrogative performances, inappropriately enacted narrations, and inappositely engaged disciplinary manoeuvres. (Lxiv)


Which, primarily, can be conducted through the lens of either critical or radical transformational retreatment of disciplines or modes of life given those six points of potentially defective mistreatment as noted earlier under the headings of improper phenomenal-phenomenological modes of treatment, etc.
 (Lxv)

XXIV
Thus by such means limitations can be duly observed as defective processes of textual sequentialization that attempt to observe either the impossible or that which should not be observed in the manner as seemingly intended. (Lxvi)


I.e., obstructions that will impose themselves on us and those limitations that should be self-imposed upon ourselves! Thence our appeal to all manner of critical conventions from suitable presuppositions to viable conclusions, and, all else that needs to be suitably taken into account in between, like, e.g., non-fallacious argumentation! (Lxvii)

5. ‘Enquestioning’ as an Interrogation of an Interrogative Economy, etc.


Given this insight that where an economy stops
 is as important as its economic derivation let me demonstrate six points of cessation in a disciplinary economy, and, how these points of cessation should be either critically and/or radically appreciated. (Lxviii)


In my approach to the archetypal nature of disciplinary economies I have noted on a number of occasions that we can delineate a set of three distinctive disciplinary differentials, namely, a disciplinary differential, a disciplinary meta-differentials, and a disciplinary non-differential… as I have argued elsewhere. (Lxix)


Namely, that phenomenal-phenomenological sense of difference that distinctively demarcates that discipline in question from all other disciplines. (Lxx)


Namely, that hermeneutical sense of meta- difference that notes which genres of behavour inform us as to how e/valuational formation is to be received within that discipline, and, subsequently, how e/valuation is to be expressed, etc. (Lxxi)


Namely, that existential sense of non-difference that allows us to directly experience the simulated productivity of that discipline, albeit within the confines of the secular world and its plethora of modes of life, life-worlds, etc. (Lxxii)


However, the appreciation of disciplinary differentials (differences) demands a hyper-disciplinary perspective.
 Implying there is also a role for hyper-disciplinary differential, meta-hyper-disciplinary differential, and, a non-hyper-disciplinary differential. Just what significance does this have for the exposition and critique of a theological discipline and its discursive textualization? (Lxxiii)


Hence a theological differential or theological difference, etc. (Lxxiv)


As that which distinctively demarcates a theological discipline from all other disciplines, etc. (Lxxv)


Therefore, in addressing limitations in a theological discourse we would need to note these three differentials and their transformational interconnections. (Lxxvi)


Observing, e.g., that a theological differential is phenomenologically and metaphorically constituted implies that there can be nothing that is either contra or counter to this theological discourse in those distinctive terms of reference.
 Therefore, in this regard, imputed phenomenological imports cannot be non-metaphorical in orientation. I.e., the distinctive sense and semblance of the theological difference is expressed only in metaphorical terms of reference and to do otherwise is mistaken in those short-sighted terms (even if other considerations intrude upon such deliberations). (Lxxvii)


Similarly, considerations of the theological meta-difference are primarily settled in rhetorical and hermeneutical terms of reference. (Lxxviii)


This economic picture being completed by invoking considerations of the theological non-difference are primarily approached through an apparitional and existential lens. (Lxxix)


Now let me continue with an additional set of conjectures (in order to theoretically outline the hypothetical modelling being improvised). (Lxxx)

XXV
All introductions of intentional materials are conducted through the metaphorical lens of a certain point of view that can never be definitely exhausted. (Lxxxi)


Even a system of propositions completely formalized along a priori-lines is incomplete for a variety of reasons. The appreciation of that system, being extra-systematic itself, can be approached from a variety of imperfectly formulated perspectives. Just as definitions as introductions can always be added or subtracted. Just as a mathematical system for numeration depends on the introduction of either ‘zero’ and/or ‘one’ to just get started, and, once started, cannot be closed down except by the addition of introduced limits. Similarly, the truth determination of a system cannot be determined within the system alone (given, as per Tarski, that P’ is T iff p). Therefore, just as a system cannot be effectively closed, so, too, a system of systems, etc., etc.
 (Lxxxii)

XXVI Even a set of perspectives cannot be exhausted, but, their intersections can reinforce apparent islands of relative conformalized integrity. (Lxxxiii)


Those ‘islands of integrity’ non-formally form relative modes of life, and, formally form the relative range of distinctive disciplines. Given their distinctive views on the lived-reality of distinctively demarcated lived-experiences we are presented with their distinctive grounds for suitable forms of relative differentiation. Hence a theological difference versus a philosophical difference, etc. These distinctive economies of differentiation also supplying the grounds for distinctive meta-differentials and non-differentials (within the overall world of the secular). (Lxxxiv)

XXVII
Given the internal commensurability of disciplinary perspectives and subdisciplines, we can also meet with relatively external forms of commensuration between disciplines, etc., given this persisting background world of the secular for otherwise we could not comparatively review the same in the first place. (Lxxxv)

XXVIII Disciplinary differentiation as the evolving resolution of the social iterations of intentional intent has both a persistence and evolutionary trajectory as well as a place in history in accordance with their impact and intentional raison d’être. (Lxxxvi)


I.e., the historical specification of a specific disciplinary differential, etc., has a certain degree of persistence, a certain degree of possible migration, along with an historical life-cycle that might include either its transformation, cessation, bifurcation and/or hybridization. Just as alchemy became chemistry; augury is no longer practiced; natural philosophy, etc., become science, modern philosophy, etc., and psychology, etc; and, contemporary science could be currently claimed to only be a hybridization of relativity and quantum physics. (Lxxxvii)

XXIX
The persistence of disciplines, like all intentional artefacts, conventionally arises through a social economy of re(-)iteration which can give rise to either clonic virulence
 and/or clonic amelioration along with forms in between of either ‘progressive’ refinement and/or disciplinary supersession. (Lxxxviii)


Despite the imputation of an existential core for the historical persistence of identity the assembled discipline, etc., can also take either a non-existential orientation or an existential orientation, along with correlational refinement, transformational re-directedness and/or higher levels of accommodation, etc. However, an element of progress can be delineated when a system finds greater degrees of thematized alignment in an existentially transformed situatedness. (Lxxxix)

XXX
As intentionally supervized social constructions disciplines, by their very nature, are all in a similar class, regardless of whether one is theology and another is philosophy, whether one is science or another is the venerable profession of shoe-shinning. (xC)


This is an important observation since the preferencing of one discipline over another should not be conducted given that they all share the same stage! Of course, the productive manner of their ‘fruitful service’ is another matter since they are positioned to serve different social and personal needs. Aspiration that could well be delineated in their overt and covert indications of narrational de-anomalization, and so on. (xCi)

XXXI
All disciplines have degrees of commensuration by virtue of their ability to be contragrammatically juxtaposed, etc. (xCii)


Hence, e.g., the ‘history of philosophy’ is not the ‘philosophy of history’ whilst obviously appreciating that they must have forms of accommodative interaction given their ability, and our ability therein and thereby, to adopt and adapt a hyper-disciplinary perspective upon both each other and among themselves.
 (xCiii)

XXXII Given the same general archetypal constitution it follows that disciplines and discourses effectively mirror each other as well as re-writing the constitution of each other over the course of historical time as well as being subjected to the same particular types of limitations. (xCiv)


These six forms of error, as obstructive limitations,
 beyond which we cannot go, for a variety of reasons, take six forms as already noted. Where observance (of limitations qua limitations) is viewed in a positive light, and, where a non-observance of the same can be viewed as deserving to be seen in a negative light! (xCv)

XXXIII Namely, where limitations are observed as relatively static phenomenological, hermeneutical and existential considerations as intentional content, and, as relatively dynamic aesthetical, pragmatical and factual considerations as intentional functions or processes.
 (xCvi)


Hence positive and negative values are encountered, recognized and engaged as the mindful person navigates, negotiates, and arbitrates such limitations, be they deemed to either impossible errors, improbable distortions, obstacles to truth determination, deceptive presuppositions, fallacious arguments, incorrect conclusions, and/or outright falsehoods, exaggerations, self-deceptions, and so on, etc. (xCvii)

XXXIV Positively paralleling, respectively in an ordered manner, density (of the modal spectrum), intensity, salience, propensity, consilience, and propinquity (of factological alignment/s). (xCviii)


Hence apparent phenomenological richness of presented modalities, aesthetic-like intensity, deontological salience, pragmatical propensity (to function through genres, tropes, memes, etc., in similar rhetorical manner), consilience (arrived at through enwidened forms of contextualization), and, propinquity realized through proximity of certain economic features with respect to each other demonstrating, therein, forms of alignment, etc.). The apparent negation of such modes of thematization being productive of obstructions in forms coinciding with these six ordered perspectives as perceived or apperceived forms of limitation, and so forth. (xCix)

XXXV
That as the semantic mapping of the first cognitively ordered phenomenal-phenomenological discernment of distinctive, atomistic-like features of intentional content is metaphorical in nature it follows that they should not be treated as if otherwise. (C)


So, e.g., in scientific models, the particular nature of atomistic phenomenological content is mapped metaphorically and, therefore, we should not expect to meet the specificity of literal ‘particles’, ‘waves’, ‘fields’, ‘forces’, and so on. Just as ‘temperature’, as the ‘heat of heat’, is comparatively registered on a metaphorical scale like all things that get measured through comparison. In our phenomenological expectations, we anticipate finding a certain spectrum of modalities already comparatively co-associated with that type of phenomenon. So, e.g., ‘apples’ are thought of as ‘edible, round fruits that are produced by apple trees with a certain range of distinctive colours that often differentiate whether a specific piece is deemed as ripe or not that can then be confirmed through tasting, etc.’ Hence this concept of a ‘spectrum of modalities’ and where ‘densities’ of individual modalities need to approximate those as experientially recognized in non-virtually engaged encounters. So, non-virtual apples are experienced as apple-like phenomena that have a certain range of tastes, can be eaten, and assuage physiological pangs of hunger, etc. (in an obvious contrast to virtual experiences where the simulation never satisfactorily match non-virtual experiences as when we dream, set out to remember the details of a certain event, e.g.). (Ci)

XXXVI In a second ordered determinations of aesthetic-like integrity the intensity of those modalities co-associated with either a certain phenomenon or series or set/s of phenomena is required to match previously experienced phenomena that are deemed to be very similar in a practical sense. (Cii)


So, e.g., in comparing the eating of an unripe apple versus a ripe apple we find that the phenomenon of tasting of an apple has a certain intensity of experience whose distinctive integrity differentiates the unripe apple from the distinctive intensity of our experience of a ripe apple of the same genetic type. (Ciii)

XXXVII In a third cognitively/trans-cognitively ordered type of experience we note the apparent conceptualized ideation of that under review along with its apparent or imputed non-existential import and the existential salience of its apparent or imputed deontological import. (Civ)


So, e.g., this is a fruit stall selling apples that look as if perfectly ripe to eat, and, as my friend and myself are hungry, but the time is too early to have lunch, let me buy two apples for us to eat rather than purloining such produce. (Cv)

XXXVIII In a fourth order the propensity of iterative themes either reinforces or undermines the pragmatic implications of the same. (Cvi)


That, e.g., as the apples just eaten were delicious, we decided to buy two more to have for our afternoon teas. Our pragmatic interest concentrating on the effective, emendational, economical, efficacious, efficient, expedient, expeditious, and so on. (Cvii)

XXXIX In a fifth order of the hermeneutically oriented, the consilience of context is an important facet of our research that needs to be considered in terms of its potentiality, be that either in terms of its possibility, probability, and/or potency. (Cviii)


E.g., we guess that this apple rather than that apple is currently a better one to eat as the former looks perfectly ripe to eat now (along with our understood understanding of the eating a piece of fruit, and then as a type of ingestion, then digestion, etc.). (Cix)

XL
In a sixth order we note the propinquity of both ourselves and our truthfully determined facts as we stand with respect to each other, etc. (Cx)


I.e., either as subject/s versus subject/s, subject/s versus object/s, object/s versus subjects, object/s versus object/s, etc. That, e.g., as ‘hungry subjects’, we decided to eat apples bought in the nearby fruit market. By such a measure we became less hungry, could wait for lunch to arrive a little later, and get on with the anticipated fulfillment of our current intentional objectives. By such a strategy finding the freedom to eat an apple before lunch, somewhat satiating our current hunger without dampening our appetite for the not too-distant lunch still being eagerly awaited. (Cxi) 

XLI
In the textualization of our disciplinary aspirations we find them either falling within or overlapping the parameters of the implicated discipline through and uptake of appropriate genres, con-texts, narratives, etc. (Cxii)


Disciplines are textual spaces with the requisite freedoms, therein, to generate co-associated textual formations that can progressively re(-)define that disciplinary world, and v.v. (Cxiii)

XLII
Different disciplines may appear to overlap but never perfectly; or, subsume or be subsumed; or, be relatively incommensurable whilst never being absolutistically incommensurable. (Cxiv)


So, e.g., ‘the philosophy of history’ is a different discipline to ‘the history of philosophy’, and so on. Just as the ‘philosophy of philosophy’ is a different discipline to the ‘mere pursuit of the philosophical’. Hence the philosophers’ embrace of the phenomenological, hermeneutics, existentialism, etc., and, the scientists’ embrace of nuclear physics, biology, geology, etc. Or, logic might subsume mathematics, whilst, in turn, logic can be subsumed within a capable and competent dialectics. Or, astrology and astronomy might be considered to be relatively incommensurable even though both disciplines can denominate and nominate the same stella phenomena. (Cxv)

6. The Necessary Theologicalization of a Non-Reductively Treated Life-World?


With this conjectural framework in play, we are now in a position to work with the differentials that distinctively characterize a discipline, e.g., like theology or philosophy, history or science, etc. (Cxvi)


All disciplines are tenuous constructions of the human mind. As such, no discipline should be either preferenced or de-preference vis-à-vis any other discipline even though expedient forms of political-economic fashion might dictate that one discipline be more supported financially, etc. Be that either theoretically, practically, and/or critically. Say, e.g., in political policy formation, in commercial uptake, and/or in the fearless forms of critique that should be supplied by an independent academia. (Cxvii)


Such tenuous connections with the lived-reality of lived-experience necessarily imply that each and every discipline is and should be controversial, and definitely not taken for granted! (Cxviii)


Claims that the Divine can be experienced in numinous-like terms of reference are no more nor no less anchored in lived-reality than the re(-)iterative meta-determination of the truth determinations, etc., of the conformal validation of lived-experience in a philosophical frame of reference;
 or, the historical appreciation through textual analysis of what is no longer directly evident in the imputative work of historical research; or, the scientific speculations about ‘waves’, ‘particles’, ‘fields’ and ‘forces’, etc., that as noted, cannot be literally observed directly in phenomenologically oriented, perceptual-like terms of reference. Of course, this does not mean all disciplines are equal, or, for that matter any two disciplines deserve exactly the same pragmatic respect in terms of the apparent fruitfulness to be discerned in and through the apparent productiveness of their disciplinary ambitions and aspirations. On the other hand, in an icy Winter the wearing of any warm coat found to hand is better than the not wearing of such a garment. (Cxix)

XLIII 
Given the simulated nature of textualized experience the world of each and every discipline is a tenuous amalgam of intentional processes and content subjected to trans-cognitive forms of appreciation that are observed in either a relatively pro-relational existential manner or in a relatively pre-relational, non-existential manner where neither orientation can exclude the other. (Cxx)


Without the relatively pre-relational there could be no relatively pro-relational, existential orientation, and v.v. The overall relationships between cognitive content and processes in a frame of trans-cognitive judgmental appreciation sets the stage for each and every discipline where each and every disciplinary world is immersed in the same overall world at large. Hence the tenuous and controversial equality of each and every discipline. (Cxxi)

XLIV
The six archetypal types of economic end-points illustrate the dynamic relationship between a relatively passive referential economy (ambit) and a relatively active aspirational economy (remit) conjoined through suspensions and de-suspensions within the overall economy in question (treated as a dialectical composite of the former). (Cxxii)


The referential (sub-)economy
 is that entertained between first, third and fifth orders, and, the aspirational (sub-)economy
 is that entertained between second, fourth and sixth orders. In the trans-cognitive conjoinment and appreciation of both sub-economies we can discern an ‘economy of re(-)situatedness’. In a theological frame of reference, e.g., these intertwined aspects could be interpreted as an engaged economy in and through a non-reductive meeting of referential embodiment with aspirational enactment, and v.v. (Cxxiii)

XLV
The stage is now set for an existentially (or spiritually) oriented interpretation of aspirational-embodiment that need not be confined to just a religious discipline. (Cxxiv)


Hence considerations of referential embodiment, aspirational enactment and existential-enrichment. (Cxxv)

XLVI
The inescapable aspect of the pro-relational existential dimension intimately links the relatively secular with the relatively sacred by virtue of the fact that the existential is the existentialization of the relatively pre-relational even if not as observed as such by either a non-religionist or religionist. (Cxxvi)


Many people will declare that they are ‘religious’ and there will be many other religious people who would prefer not to be associated with such misguided miscreants, just as, conversely, there are those who disclaim religious sentiments and preoccupations but who are existentially in an accord with those who see themselves as existentially religious. The existential representative, therefore, whether as a religionist or non-religionist, will demonstrate, either advertently or inadvertently, their existential status through the evidence of existential indicators, existential hallmarks, and existential predictors, and, the fruitful ways they engage both the existential specifics of their disciplinary world and the world off the secular. Once the existential realm is encountered, recognized, and engaged as such such membership is never forgotten. But, can such a realm be philosophically indicated, talked about, and discussed if its very nature is to transcend the material confinement of a relatively non-existential, or-relational attitude that constitutes the thorough naivety of the natural attitude? (Cxxvii)

XLVII
The pre-relational semblance of the ‘material’ versus the pro-relational semblance of the ‘spiritual’ would have no meaning, nor sense nor meaningfulness, without such an inter-relational contrast hence the irreducible nature of their informative contrast (given the acceptance of either party). (Cxxviii)


A working understanding of either party in this type of contrast implies an irreducible contrast whilst at the same time this does not imply any absolutistic semblance of the irreducible (in the false impossibility of a parallel set of dual worlds that were incommensurable with respect to each other). (Cxxix)

XLVIII When intentional integration is expressed with intentional integrity, we find a relatively non-existential semblance of ‘authority’, but, when trans-intentional integration is expressed with trans-intentional integrity, we then find such ‘authority’ takes on an existential complexion. (Cxxx)


But the freedom to express any form of authority is collectively disseminated and thus inherently democratic in its existential core. Hence an existential interest in existential identification, co-operation and intervention through co-option. (Cxxxi)

XLIX That the imputation of Divine authority, despite hierarchicalization, cannot be anything other than ‘democratic’ in its core constitution, and, therefore, the existential religionist or non-religionist must remain ever mindful of their being with-others in this same regard. (Cxxxii)


A power differential naturally exists between any two or more persons or parties at all historical point of in time, but, still, underlying this basis for forms of contractual interaction the dissemination of such a differential must be coincident with a democratic mode of disseminative iteration. Thence the coexistence of both authorization and its co-authored dissemination and the impossibility of ‘one without the other’. (Cxxxiii)

L 
As actors on a landscape that for some is Divine regardless of whether people acknowledge the apparent validity of this imputation or not, and despite our ability to ever question its extent. (Cxxxiv)


The ‘world’ cannot be the mere sense or semblance of ‘worldliness’ because the mere acknowledgment of ‘a’ world implies ‘the’ sense and semblance of a world to the extent we can appreciate the former from the transcendental unity of the latter. Hence the necessary theologicalization of the overall life-world in order to discern our place in that same sense and semblance of ‘a’ world as ‘one world-of-live’ for-us as forever shared with(-)others, and so on, given that the same observation applies to all forms of identity, such as, e.g., body, person, relationship, community, organization, nations, etc. (Cxxxv)

LI
Because the relatively pro-relational semblance of the ‘spiritual’ cannot be reduced to the relatively pre-relational semblance of the ‘material’, and v.v. (Cxxxvi)


‘Not one without the other’, and, therefore, ‘neither just this nor just that’. Identity discerned through relational contrasts between correlations and accommodations. Shifting perspectives implying transformations both self-induced and other-directed, etc. Hence relationships that are situated in an expansive relational sea of relationships… implying the necessity for an ‘eternal openness’ to that which need not forever remain as a mere horizon. (Cxxxvii)

LII
This difference being an existential difference and manifests in each and every discipline hence the necessity for our openness to its directly acknowledged encountering, recognition, and engagement. (Cxxxviii)


Our tenuous understanding of the world ever stands in need of further refinement. Moreover, through the necessity of metaphorical modelling in phenomenal-phenomenological engagement it is both ‘given to us and taken away’. ‘Being given to us’ through direct, holistically stamped engagement, but, only in part through perspectival limitations. ‘Being taken away from us’ to the extent that it can never be fully comprehended and completely affirmed conformally. On the other hand, an essential snapshot is holistically posted with the promise that such ensuing endpoints can be re(-)visited afresh and re(-)taken up as points of new beginning and re(-)commencement that can never be meaningfully reduced to their mere origins and sheer endings. Then, we have no need either for indubitable transparency or the anxiety that we need such indubitable transparency. Just as in the sufficiency of a good meal we only need to intake and imbibe what is adequate and suitable for us in that moment, and period, of time. Neither more nor less… (Cxxxix)

LIII
The non-reducibility of this existential surplus of e/valuation stamps all forms of identity with this semblance of an irreducible difference given, for example, that identity cannot be equivalent to the mere sum or totality of its parts, just as those parts themselves cannot be reduced to the mere sum of their accumulation of relevant materials. (CxL)


Therefore, ever as relational parties in relationships, some of which overlap with other relationships, but, are forever subsumed in the hyper-relational world of the Life-World along with its transcendental possibilities, and so forth. (CxLi)

LIV
So, theological difference, etc., treated as an emergent amalgam of referential and aspirational sub-economies implies that this resulting theological economy of existential re(-)situatedness equally cannot be reduced to the mere constitution of its imputed theological footprint. (CxLii)


Observing that the world is ever open for either passive, active, and/or engaged forms of interactions within these transcendental possibilities of the Life-World. However, more correctly, such inputs and outputs cannot be anything other than dialectically accounted for given that passivity, activity and engagement must be co-present in order to envisage such an economy. (CxLiii)

LV
But, even if this world at large, this overall world-of-life were not to be reduced to its mere material footprint such a difference must make a difference by virtue of the fact that reality has repeatedly folded over upon itself in order to demonstrate a sense of world whose existential richness and enrichment cannot be reduced even to the mere import of its material-like inputs. (CxLiv)


No footprint without the imprinting of a foot. This sense and semblance of a relatively scoped transcendental unity and transcendental unity of its apperception is holistically present everywhere. Materialized content and immaterialized processes intertwined implying neither can exist in their own right. Hence this emptiness overflowing with the imprint of an existential surplus spilling over as in an excess off sense and a semblance of both meaning and meaningfulness… (CxLv)

LVI 
An immaterial sense and semblance of a world has already embraced the intentional world of the individual, who is ever enmeshed as an individual-in-society and is ever expressed in each and every moment deemed to be aesthetic, deontological, pragmatical, as relational and cultural, as enveloped and developed in a living realm of the life-world itself… that regarded as the Life-World; in its transcendental sense and semblance as that which is open, non-closed, expressing an inseparable holistic unity ‘behind, between and above ‘all possible forms of significance-generation’. (CxLvi)


When walking across a muddy field we directly experiencing the relative difficulty of our passage. Without such difficulties we overlook that resolution needed to engage 

such difficulties. But resolution cannot be forgotten. Hence the persistence of resolution and the persistent need for the same. (CxLvii)

LVII
That the eternal possibility for the augmented and enhanced empowerment and enfranchisement of the individual-in-society further amplifies this sense of the ‘spiritual’ as a more profound dimension of lived-experience. (CxLviii)


Even though bookended by birth and death, the impact and import of who we were remains ever-present through reiterated forms of cultural persistence. Understanding that semblance of persistence we might then become more mindful of others in the equal hope that they might become more mindful of us. (CxLix)

LVIII
Hence it follows that such potential empowerment, etc., of the individual-in-society must further amplify the representative presence of this imputation of Divine governance whose democratic membership cannot be reduced to the mere presence of its members alone. (CL)


Through limitations unsuitably addressed and redressed we suffer, and, through freedoms we ever find an enjoyment even in the smallest of things. Understanding that we cannot live in a world that is merely enstructured hierarchically or merely enquestioned in reductive terms of reference. Indeed, between galaxies and atoms world of significance are generated hence relatively formal disciplines and relatively informal modes of life, etc. (CLi)

LIX
As members in a membership within a theological commonwealth that cannot be reduced to the mere material inputs at the basis of its trans-material persistence nor replaced by the mere semblance of a hierarchical sense and semblance of structure. (CLii)


Through each and every one of us power is disseminated. It behooves us to oversee such dissemination and be ever mindful of both our limitations and freedoms. Understanding that through the de-limitation of limitations we observe our requisite forms of freedom, and, in the de-limitation of our freedoms we find the bitter tastes of the inauthentic. (CLiii)

LX 
Hence the world must possess a necessary degree of theologicalization given it cannot be reduced to the mere imputation of the material inputs either separately or collectively, and, this that world is expressed through the existential quality of of our relations with others regardless of whether we are aware or not aware, or even need to be aware, of this theologically oriented imputation. (CLiv)


In effect, paradoxically, even ‘the Divine itself need not be present in the lived-reality of this lived world’ since ‘lived-experience expresses a spiritual degree of integrity and existential authority that could not be reduced to the mere presentation of the world at large…’ As an existential fact we are present in a world that must acknowledge both our individual and communal inputs regardless of any awareness or non-awareness of this fact of our being with(-)others, before(-)others and the freedoms to be enjoyed individually and collectively through(-)others… Hence a theological sense and semblance of worldliness even if it remains to be seen to what extent the theological intervenes within this simulated semblance of a world to any degree along traditional lines of formulation. Thus, as argued, this progressive understanding forms a province of disciplinary research to be shared by both traditional and non-traditional theologians alike, as well as with those existential secularists that remain either relatively non-religious or religious in their aspirations. Thence this inescapable intersection between an existential theology and a radical theology with a secular theology and a secular existentialism. (CLv)


At this point let me recapitulate the intended import of these conjectures on the nature of disciplines in general, and the theological discipline in particular. (CLvi)

7. Recapitulation of Intent to Establish the Extent of Both Limits and Freedoms


Obviously, we have the freedom to generate texts and experience the ramifications attendant upon the same. I.e., either suffer and/or enjoy the implicit consequences either presently anticipated and/or expected at some future point or period in time. Hence this preoccupation to delineate those limitations so as to not commit the misidentification of such obstacle in order to discern just what freedoms we have as we individually navigate and negotiate this terrain and arbitrate with others just what claims we are entitled to either as disciplinarians or non-disciplinarians, as we desist from enacting transgressions over the course of both our various disciplines and modes of life. (CLvii)


In this regard, we have had the discipline of the shoe-shiner
 being used elsewhere as a test case for understanding the economic nature of the disciplinary economy. For a critical, and potentially radical, exploration of more complex forms of disciplinary behaviour and attitudes I am using the theological discipline as a test example in a similar manner. I do so, admittedly, both neutrally and sympathetically as well as setting out to exert the maximum critical and radical pressure in order to expose just what limitations are present in the hope that the apparent freedoms we have can also be ‘philosophically’ accounted for. That ‘account’, when and where necessary, invoking a mix of philosophical, hyper-philosophical, theological, and hyper-theological perspective when and where such shifts in perspective are required. (CLviii) 


In the brief commentary to Conjecture XLIII I note the ‘tenuous(ly constructed) nature’ of all disciplines. As an implicit background to these explorations, I am also simultaneously holding, in both general and particular senses, the philosophical, historical and scientific disciplines, as well as the theological discipline in a parallel form of tacit inspection in order to relatively essentialize the findings of these hypothetical explorations.
 That, in this regard, what natural or phenomenological limitations applies to one discipline will also hold with regards to any other discipline. Similarly, once these limitations in common have been identified then those freedoms can then be articulated in this hypothetical form of disciplinary appreciation. (CLix)


I have used this conjectural approach to quickly outline the framework I wish to use in exploring this topic and its allied considerations. These conjectures are all hypothetical, tentative or provisional, laying the groundwork for arguments that establish central presuppositions, arguments and conclusions, as a way of illustrating certain observations and insights that I have felt necessary to articulate in order to make this case, namely, that all disciplines, which are suitably constructed, share in a similar sense and semblance of a disciplinary constitution, as an economic construction, that is both able and capable of producing more value than that invested in their utilization, and, do furnish us with insights as to how this world at large is constituted, and how such heuristic devices can be made to operate more effectively, perform the services requested of them, etc. In the light of this objective, these conjectures do not need to be proven, so much as closely evaluated as to how useful they could be in this exploration of the disciplinary nature of disciplines, and, by extension, how they might better illuminate the nature of our modes of life at the same time. In going to a coffee shop to buy a coffee is not the same thing as writing a research paper on this topic or some other. For convenience we might merely divide up such life-worlds as either relatively ‘formal’ or relatively less formal whilst recognizing that all such life-worlds have a plethora of meta-textual rules arranged as genres of behaviour whether they be disciplines, modes of life, or, the simple application of individual patterns of enaction like buying and drinking a cup of coffee, e.g. (CLx)


Like all things, some conjectures are relatively more important or central to the outlining of such intentional objectives, as just noted, and, a number of these more central propositions have been placed in bold. (CLxi)


Let me note some of these more important conjectures. (CLxi)

IV
(The next insight to note is) that economies are significant in both how they function, and, when and where they cease to function. (xxiv)

XVI
Hence, it follows, that six relevant types of limitation at the level of disciplines, themselves, can be observed through their non-transgression by noting inappropriate hermeneutical functions, improper phenomenal-phenomenological content, and inapposite existential engagements whilst also observing the non-transgression of aspirational pragmatics, aesthetics, and factology.

XVII
‘Limits’ are ‘discursive limitations’ that in being observed, non-transgressively, ‘should be neither impossibly conducted nor should they be enacted in relatively non-existential terms of reference’ (at the expense of an ensuing existential enrichment).
1. An Interrogation of an Interrogative Economy (asking, what is a question?).

2. Invoking a Narrative as Giving Content to an Interrogative Economy.

3. Exploring the Archetypal Nature of Disciplines (as Informing Narratives).

4. Applying such Insights to Disciplines/Theological Discipline.

5. Applying such further Insights to Noting Limitations as qua Limitations.

6. Taking a Metaphysical-like Turn whilst Invoking an Existentialism, etc.

7. Provisional Conclusions.


Let me now look further into the significance of this equation between the theological and the secular, between the theological and the non-theological. (CLvi)

Enquestioning Questions as well as Answers.

Just when and where should an interrogative economy stop?

Introduction of narrative

Asking just when and where a narrational critique should be conducted?

Introduction of Disciplinary Economies

Asking when a disciplinary economy should stop… at the existential aspect?

Theological ramifications

Taking a metaphysical like turn

A creative take on the theological 

A creative retake on the ideal of the theological

A critical re-take in a vision of overseeing/overcoming a radical theology as a secular theology through the equivalence of an existential theology and an existential secularism.

Provisional comments.

Second Section – A More Formal Process of Interrogation

0. Preface (The Working Parameters of this Second Extended Essay)


This extended essay, here forming a relatively independent Section, could be seen, or, rather heard, as if a person has inserted themselves into an ongoing conversation in order to continue this conversation about the imputed nature of the Divine, treated as if it were the Sacred or Numinous or Spiritual, that a vast majority of religionists will read more along theological lines. From a critical perspective, through carefully utilizing suspensions and then carefully observing ensuing processes of deconstruction, certain strains of argumentation will be explored. Then, in finding how these critical forms of insight return back to the world as lived will, on some some occasions, force the critical to transform into a more radical sense of being that which is either anti-conventional or trans-conventional in orientation… producing, in its wake, another set off insights as to the possible nature of this world and the possibilities we have to it, within its inescapable embrace, as we relate to this same open sense of world or worldliness. Paradoxical as it might seem, we need a profound sense of the secular in order to form the contrasting notion of the Divine, the exercise of a divine economy, and so on. (i)


The parameters of this extended essay are open and will involve the creation or recognition of a ‘hyper-theological economy’, namely, ‘the interactions that arise between a traditional or non-traditional theology; a meta-theological orientation that focuses on the structural-functions of the former; and, a non-theological appreciation of the aspiration-functions of the former (in order to arrive, through de-suspensions, at their ensuing, overall non-theological forms of appreciation)’.
  The latter economic  aspect or moment of the meta-theological is invoked in order to arrive at an understanding, from a relatively non-theological perspective, that attempts to comprehend the aspirations that motivated those structural-functions as delineated meta-theologically, and, where such a synthesis further oversees and re(-)appreciates such aspirational decisions in those non-theological/non-philosophical terms of reference. (ii)


Questioning puts us in a meta-frame of reference, hopefully, where such treatment is conducted in a critical frame of reference able to rectify apparent errors in the manner of genre uptake in this meta-theological perspective, and, where in conjunction from a non-theological perspective, potentially radical retreatment can be further insightful? (iii)

1. Pre-Introduction and Introduction
 

The theologian, or theist, needs to ask themselves, along with their congregations and audiences, and those not in their congregations, regardless of whether they be theologically sympathetic or not, or whether they be religionists or non-religionists, a series of private questions, perhaps public questions, about the ‘viability’ or ‘non-viability’ of their topic on the assumption that each and every discipline can and should be rendered in a form that is both viable, if not more viable, as a discipline, regardless of what discipline it is, and, asking, in effect, whether they were in possession of a viable format.
 ‘Viable’ in an existential sense ‘as that conducive to the positive creation, preservation and conservation of valuational formation through the operations exercised within, through and beyond that discipline in question’. In this regard, assuming the viability of that disciplinary tradition on the grounds that, on balance, the positive creation, preservation and conservation of value is needed to render any tradition viable in an historical sense as a tradition that is able to maintain that form and degree of survival currently in evidence. In this essay, let me frame such considerations through a number of sketched out strategies some of which will be surveyed under the following series of provisional, non-exclusive forms of interrogation (primarily, in Part II dealing with such more practical considerations). (0)


First, in Part I, a more theoretical consideration of this topic, let me introduce the ‘philosophy’ of this topic and outline my motivation for ‘surveying’ the following hypothetical, or meta-theological, considerations along with their ensuing non-theological appreciation of the apparent aspirational motivations, etc., instrumental in such concerns and forms of institutionalized resolution/s/ (1)


Second, in Part II, taking a more practical orientation, let me delineate on economic grounds, to that extent this is possible, those three internal-horizontal disciplinary differentials that characterize the discipline in question, be it religious or otherwise, that are to be ‘surveyed’, be that conducted privately or publicly. In the process further supplying various relatively ad hoc and relatively systematic protocols for interrogating such economies. (2)


Third, in Part III, in a critically oriented set of perspectives, let me now explore the non-theological ramifications that could be educed or drawn out from those interrogations conducted in Part II. In general terms, we will note the accumulative, overall impact that could be realized after these clarifications requested of the theologian or theist who accepts the challenges posed through this relatively neutral form of scrutiny (that could also be allied to constitution of any other discipline. It is to be hoped that in undergoing these philosophical tests, such a broad critique might have a positive role in the strengthening of such shifts in re(-)positioning as expressed through either narratives and/or theoretical arguments, forms of praxis and critique, and so on… be the ensuing consequences either metaphorical, mythical, magical or mystical, and so on, in orientation? (3)

Ending this outline for self-explorations of theological re(-)positioning with a series of provisional conclusions, etc., along with a separate Postscript. (4)

Part I – Theoretical Considerations

2. Exploring the Motivation Behind this Essay


Complete nonsense is impossible and, so, too, is that which claims to make perfect sense! (10)


The world ‘lies’ between such impossible extremes. An inescapable element of the duplicitous arises because no text is entitled to perfectly title another text. Then, if the title is merely the entirety of the text being titled then this recursiveness must fail. While all other processes of entitling are misrepresentative. Fortunately, this element can be minimized when such misrepresentedness is recognized and in the process limiting that misrepresentation without entirely eliminating it. But, no matter, as we naturally operate between such limits, defects, obstructions, misinterpretations, etc., etc. 11)


The upshot of such openness and acceptance is that a viable discipline demonstrates that viability through possessing a definitive sense of a disciplinary difference, disciplinary meta-difference and disciplinary non-difference (in keeping with the nature of that discipline). Therefore, let us delineate the same in, e.g., a religious context. (12)

3. Horizontal and Vertical Explorations of a General Theological Economy


Often overlooked by theologians et al is the observation that the putative interaction with the Divine should not be examined purely from an individual perspective, namely, the Divine versus the individual person alone, and v.v. That, there is no reason to exclude, or merely acknowledge the possibility of the Divine versus ourselves with others, or, others other than us, or, for that matter, merely ourselves with one another as a form of Divine interaction (given the facticity of our relationships as a measure of their existential superfluidity, that they cannot be reduced to the mere sum of their component participants, etc. (13)

Part II – Practical Considerations

x. Modes of Interrogation


First, examining these three horizontal and vertical differentials in the light of their interrogatory formations. (bb)

The proposing six tentative, ad hoc grounds upon which the theologian or theist might wish to base their religious view in order, at the very least, to give their topic grounds to operate upon that cannot nor should not be reduced to either merely historical or purely sociological considerations, and so on.
 In all disciplinary fields, the work of no disciplinarian should ever be merely dismissed as either misguided or pointless by either some other disciplinarian or by a secularist. On the other hand, it behooves the disciplinarian in question to demonstrate that the nature of their work, albeit ever as a work in progress, has more value than that seemingly invested in such an enterprise. Charitably, this could be argued to be the case regardless of how a specific discipline is constituted and disseminated (on the grounds that systematized presentations naturally present with a surplus of valuation). However, where we need to discriminate is to discern the comparative and accumulative value of such performances because all sets of claims are different, cannot be equal, although can be similar, and where it is more worth our while to more wisely invest in that which proves itself to be more existentially profitable in all senses of that expression.
 (ff)


Next, I will then take a relatively more systematic perspective by asking how the six distinctive forms of trans-cognitively ordered e/valuation are treated by a theologian in their discursive depiction or disciplinary presentation of their disseminated work? (cc)

In a fourth sub-section, I am going to proffer an ad hoc list of twelve tests that the theologian or theist should ask themselves and be prepared to undergo in order to give to themselves, at the very least, a more credible account of their own current positioning and, hopefully, a more healthy and evolving account of their own evolution in cogently informed forms of re(-)positioning. Now, all of this take place between the impossible limits of either a mere, perfected indubitability and a sheer, problematic non-indubitability (since the former cannot be thought, etc., and the latter cannot be formulated, etc.).
 Moreover, what is not relevant should be excluded, and, perfected processes of resolution, in either theoretical arguments, in practical forms of praxis, and/or in either critical and/or radical forms of critique should also be excluded on the grounds that perfected forms of resolution is the metaphorical and literal ‘death’ of such narratives. That disciplines cannot process perfected narratives because no relationships could ever be envisaged as remaining on such a basis. That without such a relationship, co-associated ideation, in keeping with such an impossible architecture, will naturally deconstruct. (nn) 


In a fifth sub-section I now relatively more systematically observe what we can of the theist’s take on these systematic forms of trans-cognitively ordered e/valuation but this time from both a secular perspective and from a theological perspective. A secular perspective we be envisaged as falling under three dialectical headings, namely, sacred-secularity, disciplined-secularity and an environmental-secularity. The ‘theological’, in turn, can be approached from the perspectives of the theistic-religionist, non-theistic-religionist, and the non-religionist. (xx)


By running various forms of interrogation under these headings it is to be hoped that various styles of theological formulation can better delineated, under the rubric of either a theological and/or religionist discipline… as preparation for a more critical evaluation of such manoeuvres either discerned within such disciplines or profitably brought to bear upon the same. (mm)

i. Three Distinctive Economic Grounds for Delineating Theological Style

1. Theological Difference

2. Theological Meta-Difference

3. Theological Non-Difference

4. Overall Theological Difference 

5. Meta-Theological Difference

6. Non-Theological Difference

ii. Six Tentative ad hoc Grounds to Test Theological Sense and Sensibleness?

1. Testimony. However, as an entry point and not something that should be fallen back on per se!

2. Holism. Through the ongoing transcendental unity of world-formation the ‘essential’ (read distinctive relational character as phenomenal-phenomenologically engaged in its entirety) is stamped on all causal/intentional formations.

3. Process (capable of operating through a causal-intentional sense of co-alignment?)

4. Democratic (because even a monarchical system is based upon this stratum of the ‘democratic’… so why not expand on this implication and extend it into a social world of relations, etc?). 

5. Inclusive (finding a viable place for our place in this world as lived)

6. Illuminative (as a framework capable of illuminating our passage through this world both collectively and individually?). I.e., having something to say that is ‘religious’ in tenor… that is greater than any religious or secular investment of concern. (mm)

iii. Six Tentative Systematic Ways to Articulate Theological Sense and Sensibleness

Reading either theological depiction and/or presentation through the prism of the six trans-cognitive orders. (nn)

iv. Twelve ad hoc Theological Tests for the Professional or Amateur Theologian?

A certain number of tests, say, 12:

1. Is your positioning (preferably through ongoing re(-)positioning) universal? And, if not, how might you render it as universal? 

Metaphor so-called ‘good news’ has not yet and could not have reached the entire extent of this galaxy called ‘The Milky Way’ let alone having reached any other galaxy!

2. Is it central to your understanding?

3. How viable is this theological attitude. Do you have a viable dialectic to account for inevitable contradictions, etc? Invoke the idea of retreatment

4. Is it existential, and pro-relational in orientation? Ahistorical treatment versus historical retreatment.

5. Is it trans-denominational at its metaphorical center? Taking a leaf from the existentialists dividing equally between the religious and the non-religious.

6. Is it constructive, i.e., positively re(-)constructive?

7. Is it conducive and amenable to criticism? 

8. How closed is it?

9. How radical is it (given that no attitude can encompass the ‘imputed the reality of reality’). 

10. How open is it?

11. How positively and productively transformative is it?

12. How able is it to account for the incomprehensible? (mm)

v. Twelve Ways to Systematically Read Imputations of a Sacred-Secular Economy

Articulating a series of interrelated semantic readings of the imputed Divine’s reading of the Secular; an Aesthetic reading of the Divine economy, etc., and, the imputed semantic reading by the Secular of the Divine, etc., up to the ontical reading, by the Secular, of the imputation of the Divine,

An interconnection through moments of chaotic re-direction?

Part III – Critical Considerations

x. Critical Considerations and Potentially Radical Re(-)Considerations 

Part I – Taking a Theoretical Approach to this Overall Topic

Part II – Taking a Practical Approach to this Overall Topic

Moving from a practical theology to a critical theology through a meta-theological orientation.

Part III – Taking a Critical Approach to this Overall Topic

8. The Hyper-Theological Economy

9. The Consequential Impact of Assortments of Such Re(-)Positionings?

10. The Non-Theologian: Their Role in the Hyper-Theological Economy

11. Provisional Conclusions, Comments and Observations, etc.

    Noël Tointon, Wentworth Falls, xx.11.21.

12. Postscript


In reacting to a recent remark that ‘the historical Jesus has slipped from history’ over much of the course of the formation of ecclesiastical traditions, still, we might well wonder what would be left in the Christian religion if ‘the trans-historical Christ were also to slip from history’? Here we have a fundamental tension that has considerably shaped Christianity itself. I suspect various scholars, theologians, theists, congregations, etc., have preferred to support one aspect of this religious equation over their preferred aspect to de-preferentially treat.
 That in this regard, this would give the theologically motivated the following options, namely, to either critically and/or radically focus on one or other aspects, both aspects, or, perhaps, on neither aspects?
 Moreover, such a contest between the historical and the transhistorical must have a considerable impact upon how the theologically inspired are to confront their version or vision of theological reality, and, I would contend, that religious attitudes towards this same equation will be at work in other non-Christian religions likewise? That, I would like to conjecture, as well, that a similar tension is also present in any formulation of an existential philosophy given that ‘in treatment we meet with the ahistorical’ and that ‘in retreatment we are immediately, consistently and insistently thrust back into the concrete specificity of the historical’. That in any religious or non-religious account of this world at large, narrated interpretations are going to be used to project, through simulation and imputation, both a sense and semblance of lived-reality that will be ever subject to endless re(-)interpretations setting out to deal with this same tension at the very basis of our appreciation of life itself..!? (nn)

Exploring this tension in the hyper-theological economy…










           N.T., 19.11.21.

How to deal with the historical-transhistorical tensions in a religious frame of reference?

Critically and radically.

Third Section – Recounting the Limits and Freedoms of a Discipline

Third Section – Recounting the Limits and Freedoms of a Discipline
Introduction: On Evaluating the Distinctive Nature of Economic Cessation

Appendix A

A Later Postscript

 (Meta-Theological Reflections on the Putative Theological Condition?
)

A few words could be said, but, forever after people might then wish to comment about such re-envisaged thoughts… endlessly representing the same, inadvertently misrepresenting them, with people then advertently attempting to de-misrepresent such misrepresentations, and so on.
 (i)

Taking a middle path means accepting such ‘representations’ as representations, misrepresentations and de-misrepresentations, and so on (without invoking a representationalism through their pragmatic encounter, recognition and engagement of such textual necessities). (ii)

That ‘that which is not there for us is not there for us, and we need not be there for it’.
 Such limitations will shape the viable extent of any theological positioning. (iii)

Just as in an ethical philosopher if others were ‘wholly other’ then we would not need to be there for other people, but, as our ‘freedom’ is ‘existentially guaranteed through the rectification of our relationships with others’ it follow we must, indeed, already be there for others, albeit to varying degrees. (iv)

Thence the need to observe a rectification of the pre-critical; the critical treatment of our representations through deconstructive suspensions; along with the potentially radical retreatment devolving from the ongoing re(-)normalization of our relationships. (v)

Because, hypothetically, the Divine cannot be wholly other hence its ‘non-theological difference’ completes the ‘imputed theological economy’ consisting also of a ‘theological difference’ and a ‘meta-theological difference’. (vi)

A ‘theological difference’ can be existentially read, e.g., in and through a neutral, hypothetical frame of reference, as a relational difference along with its semblance of an existential excess in e/valuational formation. (vii)

A ‘meta-theological difference’ can be existentially read, e.g., in a neutral, hypothetical frame of reference, as those modes of behaviour through which ‘theologically oriented patterns of behaviour’ can be meaningfully organized for the theist or theologist.
 (viii)

A ‘non-theological difference’ can be existentially read, e.g., in a neutral, hypothetical frame of reference, as those forms of secular life
 that deserved to be self-relationally re-self-organized in order to either create, preserve and/or conserve e/valuational formation.
 (ix)

Through observing, respectively, either existential hallmarks, existential indicators and/or existential specifics… as we allow our relationships through skilful means to more fruitfully express both themselves and ourselves within this imputed economy of the Divine as apperceived through such reflective openness to our relationships that there can be no theological difference..!!
 (x)








         N.T., Wentworth Falls, 7.3.22.

� 	Theological Investigations I: Finding a Place for the Idea of God – An Abridged Overview of Parts IV-VII and an Introduction to Part VIII: Does a Positive Theological Difference Make a Difference?? A Positive Reply? Appendix A. However, given my expansion of this text and the different use of this Appendix A, namely, as A Provocative Foreword, I have retitled it ‘Version II’. Later I will explore the potential ramifications of ten propositions added to a text to be found in Volume III Theological Investigations (Finding a Place for the Idea of God); Meta-Theological Reflections on the Putative Theological Condition? A Later Postscript which can be found in Appendix A.


� 	That a circular representation of the orders, through economic correlativity, implies that no order can exist in a pure form at the expense of any other order, neither individually nor collectively! That this argument above must apply to all the orders. This Appendix A being used as the Preface to Pursuit, III.11A.


� 	Which is also a humorous play on the concept in physics of a ‘Theory of Everything’. Later in this essay I will introduce a concept of ‘islands of relative comprehensible competence’ and that although links can be formed between all islands of such disciplinary competence, still, that would also be ever a work in progress implying that a theory of the Trans-Ontological-Epistemological cannot be a Theory of Everything. That although such a goal is ruled definitively out this need not stop us from critically re-forming/reforming these islands of relative competence nor setting out to entertain forms of accommodation should there be a positively demonstrable value in doing such investigative investments. 


� 	Refer to Pursuit, III.2N.9.1


� 	Ideally, arriving at a point where we philosophically recognize that the relatively defective, or the relatively evil, etc., is the consequence of a process involving the relative privation of the relatively less defective (along the lines of the type of argument as established by Augustine in his appropriation of Neo-Platonic theology)? Or, in other words, dismissing all unimodal and bimodal formulations as defective forms of economic formulation. On the other hand, equally, not endorsing superlative theologies insisting on infinite forms of perfection and other impossible things (to ever contemplate let along be contemplated by any conceivable vision of a Divine mind, etc.).


� 	E.g., Pursuit, III.VII.III.C (A First Digest). Pursuit, III.12D, & 12EFG, & 12H.B.


� 	An approach to the economic nature of disciplines started in the penultimate chapter of my Theological Investigations, Vol II, and thereafter.


� 	The concept of hyper-positioning is first introduced in the essay Pursuit, III.7A.


� 	First taken seriously in the essay Pursuit, III.2M.


� 	As noted in the essay titled: Radically Re(-)Thinking Theology where the radical theologian John Caputo makes just this link. Pursuit, III.2N.9, etc. As well as being a theology that is situated between sacred and secular, theism and atheism, and so on. Ibid., 0. 11, etc.


� 	The concept of an ‘existential secularism’ was introduced and explored in Pursuit, III.12A.


� 	Recognizing that a grand equation already exists at the level of the (non-systematic/systematic) existential to the extent the judgmental orientation = the transcendental orientation = the trans-intentional in the Trans-Cognitive Aspect = pro-relational, trans-economic, non-economic, etc.


	I am also alluding here to recent work in The Seventh Book... and its introduction of inter-ordered perspectives on both metaphysics (through the semantic of semantics) and the putative theological domain in the deontological/existential take on the deontological/existential, etc.).


� 	I.e., traditional theologies; radical theologies; secular/existential theologies, etc.


� 	In effect, the motto of this triply extended essay. The key existential insights of this exploratory discourse being, e.g., that limits need to be observed in the formation of a sensible (sense-informed) discourse, and, that both the functioning and cessation of economic activity are equally important, and, that both of these insights need to be successfully married together! That what should motivate the observance of this ‘marriage’ is the progressive, ongoing re(-)enrichment of our relationships, i.e., their pro-relational, existential supervision. This motto overtly argues that the discursive basis for all disciplinary discourses is the same, namely, the arrival at relative islands of conformalized competence realized through the conformal intersections of productively realized perspectives pertinent to the informative operations of the discipline or hybrid discipline in question. Hence the commensurable terrain between the subdisciplines to be found within a disciplinary field and the open invitation for forms of inter-disciplinary commensuration that may or may not be found to be worthwhile in the pursuit of such extra-disciplinary investments. Implicit or covert in such an understanding is also the fact that as we cannot create from nothing, that we have to start somewhere and to do that means invoking a genre apposite to that type of task. Moreover, given the historical persistence of that genre being found to hand we must assume that it has at least a residual core existential alignment with the world as lived and that it follows that we stray into a disintegrating ‘world’ of nonsense from a land of sense with the implication that ‘salvation’ is arrived at through a de-distortion of such estrangement. Hence the necessity for the work of a philosopher in conjunction with the good works of all other disciplinarians – from theology to science, from artists to shoe-shiners (as noted in Conjecture XXX).


� 	Thematized and briefly alluded to in footnote 10.


� 	The point of these conjectures is to construct the theoretical space for noting the relationships between an interrogative economy, a narrational economy and a disciplinary economy and, through their economic complexification, note how this philosophical problem of the suitable observance of limits, as limitations, can be enacted at the level of disciplines per se (along with modes of life and by extension the apparent secular sense and semblance of the overall life-world itself). In effect, a roundabout way of dealing with Kantian ideas of possibility, etc., that fall within the critical domain and stand to be radically critiqued by an existential domain. Although more correctly, a radical form of criticism needs to observe the collective impact of phenomenal-phenomenological, hermeneutical, and existential inputs (as mirrored in the formula ‘rectification, deconstruction and re(-)normalization’). 


� 	The ensuing conjectures being ‘Conjectures on Limitations’.


� 	I.e., that conjectures, propositionally generated significance, etc., cannot be reduced merely to either their individual and/or collective propositional inputs, etc.


� 	I.e., through the apparent existential specificity of concrete historical experience, and thence, our entrance to and exit from the relatively systematic existential afforded through the ensuing impetus of de-suspensions along with their non-standard sense of re(-)positioning/s, etc.


� 	There are occasions when it is necessary or advisable to ‘enquestion the question’. I am reminded, here, of the following anecdote. On the upstairs floor of the psychiatric hospital, I worked in I was talking to an elderly lady snuggly tucked in bed one evening who asked me, “what the security on the front door was like?” I thought this was a rather strange question to ask. So, I asked her, ‘why she had asked this question?’ I was promptly informed, that she was afraid gangster might get into the ward and beat her up, all said, I might add, with somewhat of an obviously incongruent smile. Ever after that occasion, when asked with a question that either seemed to be strange or not clear in its formulation, I would ask a question about that question in turn. This can be does either relatively politely or seemingly impolitely if more directly stated. Another trick of the trade, when being ‘interrogated’, is to ask the questioner to repeat their question. If they do not have a clear question, you will inevitably be asked with a relatively different question that then exposes their apparent inability to clearly formulate and communicate such a request. Or, perhaps, more charitably, that a thematization of their intuition is attempting to formulate a question that might not be as still born as it was when first formulated?


� 	It is interesting to note a comparison between my reading of the interrogative economy and Boolean algebra; i.e., rhetorical ‘or’, metaphorical ‘and’, and an apparitional ‘as if’ versus the Boolean operations of ‘or’, ‘and’, and ‘not’.


� 	I.e., as conducted economic complexification, trans-economic/trans-relational readings, economic simplification, etc.


� 	Or, we could explicate the aspirational economy as a e/valuational economy (or sub-economy within the archetypal economy centered on the deontologically oriented third trans-cognitive order. In that regard we could envisage, respectively, the deontological ‘why’ as coincident with Ego; the aesthetical as ‘where’ coincident with Object [in our semantic mapping of the world]; and the pragmatical as coincidental with the World as ‘how’). 


� 	Where the economy of arbitration has the precedence as a functional preference through promotion, privileging, promotion over the aspirational economy (and where this economic orientation is trans-economic re(-)written in and through ‘re(-)arbitration’. Moreover, that this process can also be read as unilaterally driven through processes of economic and trans-economic resolution given the nature of causal, the arrow of time and intentionally re-directed patterns of resolution.


� 	A ‘dis-sequential’ mistake is a muddling up of the sequential order needed in order to successfully enact that genre in question; a ‘mis-sequential’ mistake is a muddling up of the actions or non-actions required in a certain moment in a certain sequence in order to enact an overall procedure as dictated by that genre; and a ‘contra-sequential mistake’ arises when we confuse genres among themselves. E.g., pouring hot water into the saucer of a teacup, spilling hot water over the edge of a teacup, and, accidentally putting a teabag into the toaster when making both tea and toast at the same time.


� 	E.g., as per Pursuit, III.12D.


� 	Those hyper-disciplinary differentials being a hyper-disciplinary differential, a hyper-disciplinary meta-differential, and a hyper-disciplinary non-differential (mirroring the disciplinary differentials)


� 	The matrix referred to being disciplinary the three disciplinary differentials, the three hyper-disciplinary differentials, and their mediations placed in between the former.


� 	In effect, forming the aspirational economy centered on the intentionally integrating ‘why’ of the aesthetic second trans-cognitive order, the ‘how’ of the pragmatic second trans-cognitive order, and, the factological reality of ‘where and when’ we are in the lived-reality of our alignment in this world at large as delineated through a sixth trans-cognitive order.


� 	‘Factology’ is the sixth ordered concern for the discernment of actual-factuals as both semantically mapped in a first order in a harmonious conjunction with their fifth ordered delineation of their potentiality, i.e., their possibility, probability and potency (in their being or becoming an actual-factual; be that status arrived at through either direct sense evidence, testimony, logical means, and/or consensus based on considerations of the former).


� 	Insisting on relative coherence or consistency and not absolutistical coherence or consistency. Being mindful, of the constraints subsumed under Kurt Gödel’s two theorems of incompleteness.


� 	As noted, e.g., in The Seventh Book… Pursuit, III.VII.I.303, 420; II.122-123, 165; III.C.249, 351, 392.


� 	As noted in (bold in) the XVIth conjecture.


� 	As noted in (bold in) the IVth Conjecture on Limitations (paragraph xxiv).


� 	As noted in Conjectures XII and XXIII.


� 	In reference to structural-processes we get counter structures, whether dominant of non-dominant, and, counter processes whether as trans-cognitive, judgmentally active or as cognitive, judgmentally receptive.


� 	As well as having to contend with ‘statements’, known or unknown, that cannot be all proven versus the possibility of inconsistency (and where the former are usually to be preferred over the latter). But, just as absolutistical indubitability or transparency is neither needed nor required since over the course of more mundane matters we can overlook such defects, whereas, to insist on perfectly overcoming such defects, is an additional defect in itself. Where the defective is divided between either the impossible or the unsuitable (and where both camps need to be dealt with by different measures). To a great extent the pseudo-problem of thinking we can deconstruct the impossible and render it ‘possible’ is to realize that all identities are economically thematized in a gestalt field where the dialectics of these interactions cannot be absolutistically pulled apart just as, for the sake of a metaphorical image, the quarks in the nucleus cannot be individually separated and separately presented for exhibition or demonstration. Still, even knowing that does not stop us from talking about individual quarks (as long as we also recognize the limits in analogically doing so).


� 	As a pun we could add ‘colonic virulence’.


� 	Refer to the discussion of inter-ordering as per The Seventh Book…


� 	Refer to XXXIII, etc. Basically, hermeneutical, phenomenological non-systematic existential ordered nodes and economic movement between the same (as viewed through transformational retreatment, etc.).


� 	The former points of obstruction I will soon refer to as a ‘referential (sub-)economy’, and, the latter I will refer to as an ‘aspirational (sub-)economy’. In previous essays, I had treated the aspirational economy as centered on Object-Ego-World moments, rather than here on the economic relations (O-W)-(W-E)-(E-O). The aspirational ‘why’, e.g., will now be viewed as the aesthetic-like integrity arrived at through forms of aesthetic integrity. A sense of reality will be supplied by the degree of alignment we have to the factual history of the world, etc. The pragmatical aspect supplying, metaphorically, to the required sense nd semblance of ‘how’. Remembering as well, that the aspirational economy of the individual is socialized within the accommodation and necessity of an arbitrated economy.


� 	In Pursuit, III.2V this type of definition is explored as indicative of the characteristically distinctive philosophical difference or differential.


� 	I.e., as an amalgam of phenomenal-phenomenological (metaphorical), existential, and hermeneutical and sub-sub-economies… construed as representing in a theological setting as a form of embodiment that subsumes both the relatively profane and sacred.


� 	I.e., as an amalgam of aesthetical, pragmatical and factological sub-sub-economies... construed as representing in a theological setting as a form of Divine aspiring that transcends both personal and interpersonal dimensions. In effect, as a simulation of the ‘spiritual’ qua the ‘relatively non-material’.


� 	As noted in Conjecture XXX.


� 	E.g., refer to Cxix.


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" ��www.homestead.com/noelshomepage/noels homepage5.html�


� 	This essay is conceived of as an extended essay. As a series of paragraphs with no definitive conclusion/s and left in a state of openness to a further evolution of concepts, etc.


� 	In effect, running a ‘vertical-external’ theological economy, namely, in this instance, a ‘hyper-economy’ consisting of ‘the theological, meta-theological, and the non-theological aspects’ or ‘moments’ (paralleling the differentials delineated in a ‘horizontal-internal’ theological economy, albeit within a different perspective, respectively, of ‘a theological difference, a theological meta-difference, and a theological non-difference’).


� 	The title to this essay is meant to be somewhat provocative by this insisting on both theological questions and answers, and, then, a questioning of those answers, and so on. There seems little point in asking a question if there can be no answer, and, then, just accepting those answers as being themselves beyond further questioning. Civilization as we know it would not have arisen if we did not also question answers. Of course, it would not have arisen if all we did was just to remain skeptical and continually asked questions without provisionally accepting some of those answers along the way. Now, moreover, it is also true that some questions do not have regular answers when the grammatical appearance of a question is read in its normal, narrow sense. Such improper or defective questions do fall into that camp of questions that appear to possess, even insist, that they be answered along the implied lines that are to some considerable extent preset by the parameters of the ‘either/or’ because they are either improperly formed being either mis-formed or misinformed, or, malformed in such a way that their impossible ‘answer’ is such that there can be none. E.g., I mistakenly asked James if ‘John was at back at work last week?’ (after working from home, for the last few months, because of Covid-19 restrictions) to find out that ‘John was between jobs as he was then attending a series of interviews at which he was successful in getting a new job which he will start this week’. That question, in effect, being improperly formed and asked on the defective basis of not currently having a relevantly adequate knowledge about John. However, in contrast, the question ‘When will that bachelor stop beating his wife?’ cannot be answered through being impossibly constructed given that the presuppositional basis of that question is contradictory in its constitution. Or, again, malformation could be as the result of nonsense arising as a grammatical set of errors or through a relevant absence of sense or just being constructed in a nonsensical fashion. So, e.g., ‘I wish the heavy lid of the large pot would stop bashing the top of that pot’ makes sense but we all know that lids do not have the agency implied here. Perhaps a veiled critique of a noisy chef. Or, someone might ask, e.g., all ‘good cooks should marry their knives’ which is rendered with meaningful significance if treated metaphorically (or as hiding some form of rhyming slang?). On the other hand, if Lewis Carroll says ‘Twas brillig, and the slivey toves…’ we of course know what he means… don’t we? This brief comes from the poem ‘Jabberwock’ is not called a nonsense poem for no good reason. Now, the title of this extended essay sets up an apposition between ‘theological questions and answers’ and ‘theological answers and questions that is suggestive of a more permanent form of an interrogative economy where the deeper tension, we should understand, is trimodal and not bimodal (through an implicit invocation of the rhetorical, metaphorical and the apparitional with no non-subtle preferencing for these three modes [where, by ‘preference’, is meant ‘in the form of either a past prioritization, current privileging, and/or promotion]).  Against such a recurring background, we are somewhat testing the ‘sense and sensibility’ of those answers being re(-)questioned by such critical/radical forms of explorations, and v.v. This nomenclature of ‘(-)’, in use throughout this essay, is meant to indicate this recurrent nature of an economy, as realized through ongoing and contrasting processes of reiteration, i.e., an ongoing, overall process of re(-)iteration. By such means, I am also suggesting different forms of repetition, economies that are reviewed as provisional, a general concept of alignment to be realized through processes re(-)normalization, and, that we are ever potentially able to relate/to be related to other economies through processes of economic complexification, etc., when and where such manoeuvres have proven to be both relevant and profitable. Furthermore, in returning an emphasis to the secular and in juxtaposition with the Divine economy, however formulated, we might, for the sake of balance, rebadge the ‘secular’ as ‘Secular’ rather than insensitively downgrading the ‘Divine’ to the ‘divine’. Or, such an economy might be further rebadged as Sacred-Secular, and where the secular can be seen as the economic intersection of religious, disciplinary and environmental contrasts, and so forth. However, this desire for existential balance should not be over-read [since for some readers the concepts of the religionist might well be read as more symbolic than as possessing some form of spiritual substance, or, as possessing a form of significance that is primarily contra or counter-substantialistic in orientation through a preferential differential for the systematically emergent that is noted and defined but  also not ideologically over-defined {along impossible lines of construction}]).


� 	‘Viability’, from an existential perspective, is recognized when we can note to what extent the situatedness in question is positively conducive to the ongoing enrichment of relationships to be found within that nominated frame of reference. Admittedly, that is a broad definition, but, it can be left up to those people themselves, individually or collectively, within that frame of reference, to decide for themselves as to whether their social constructs are being existentially augmented and enhanced in a positive manner (subject to the requisite transcendental suspensions being exercised that would allow them to take a more neutral, more nuanced, pro-relationally oriented consideration of such thematized e/valuations). Here, viability’ also includes critical, and sometime radical, philosophical forms of treatment and appreciation.


� 	I.e., insisting that the theologian or theist present their work in and through a theological frame of reference (and not be sidelined by other modes of indirectly related interest, concern and care, etc.).


� 	I.e., all ‘senses’ means ‘under the six ordered headings’ where six distinctive types of e/valuation can be discerned, namely, beginning with the first trans-cognitive order of semantic atomicity; the essentially-aesthetic (and semantic molecularity); the deontological; pragmatical; hermeneutic-potentiality; and ontical-factuality. So, e.g., although a Freudian form of psychoanalysis should not be completely discredited, compared to evidently more fruitful forms of psychiatric treatment the implication is that it can be overlooked, avoided, moved beyond, etc. Similarly, the explicit or implicit systematization of anecdotal and metaphorical statements in a conspiratorial-like system should also be overlooked and passed over for those systems that are seemingly better based in a more coherent, consistent and evidentially based frame of reference that also exhibits comparatively oriented, positively productive forms of existentially oriented ramifications, i.e., in terms of their present (and more immediate) implications and future consequences (as well, if applicable, past interpretations that are relevant and insightfully productive).


� 	That which cannot be encountered, recognized nor engaged has no significance for us, and, that which cannot be neither nominated nor formulated equally cannot be there for us. To talk about something means it can either be both representatively presented and interacted with or we can only interact with its semantic absence. 


� 	An existential argument could be run that the essential nature of any religious tradition, arises through an ongoing resolution of this productive tension that exists between historical and trans-historical aspects of that traditions. That these distinctive modes of resolution exercise, therein, by the same religionists will also existentially characterize those same sub-traditions.


� 	Focusing on neither aspects, or on an ahistorical or trans-historical approach would proffer an entrance for a radical theology? However, it would be my intuition that focusing more on the existential (reading/being of the) ‘event’ might be a better route to observe in this regard? I note, e.g., that both John Caputo and Francois Laruelle (in translation) use this expression ‘event’ (and for the latter in the sense of a pre-relational orientation of ‘terms’ as ‘prior’ to authorities?). That in my critical/radical ‘re-interpretation’ of Laruelle the same treatment afforded personal embodiment could be extended not only to authorities but also divinity as well. I.e., in the One both individuals and divinities/Divinity could be viewed as prior to authorities. That even authorities could also be deconstructed given the emergence of their ‘individuality’ is similar to that of individuals and divinities/Divinity, albeit all three classes only possessing different phenomenologies, etc. That a closer interpretation/reinterpretation of Laruelle remains a breath of ‘fresh air’, but, would have its greatest impact when also subjected to a radical critique as here proposed by myself under the rubric of (my) ‘re-interpretation’ (in which we equate the ‘systematic existential’ with ‘our ability to re(-)constitute our economic attempts to better prosecute ongoing re(-)arbitration derived from a non-philosophical, non-standard point of view’.


� 	Theological Investigations, Volume III (3THEO5TheoCon.doc)


� 	Effectively guaranteeing a veritable ‘theological industry’ (as well as ensuing the same within any other disciplinary field of discourse).


� 	This maxim could be rewritten as follows: that which is not there for us is not there for-us, and we need not be there for(-)it. ‘(-)’ being nomenclature for an ‘economy’, in this instance a ‘Divine economy’.


� 	We could equate a ‘theologist’ and a ‘philosophical theist’. Those ‘modes’ as ‘genres of behaviour framed by a theological discourse within a certain theological life-world’. E.g., prayer, meditation, chanting, doing good works, etc.


� 	Implying, this differential theological frame of reference accepted, that a ‘radical theology’ must also be a ‘secular theology’ as well as an ‘existential theology’!


� 	Indicators indicating rectification (arrived at through transformational retreatment existentially re-self-organized). Ahistorical hallmark giving a critical edge to the exercise of our responding to a responsive-responsibility. Specifics specifying to the unique nature of that pro-relational responsiveness as refracted through an open, pro-relational, existential appreciation of our relationships, etc.


� 	As noted in paragraph 100.






