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A Necessary Foreword (And Advisory)


Admittedly this is a long essay, but, perversely, I have to apologize for the fact that I had intended to write both halves with an equal length, but, in setting myself a deadline, in effect, it is truncated. But, no matter, I may have saved my reader, should they have got as far as Part II, from travelling down a few more ‘rabbit holes’. Can we really give to ethical discrimination a subtle preference for the deontological over the pragmatical, and, still maintain a degree of existential balance by equally suspending all such inputs and preferences?
 Or, just what are the contours of a ‘relational philosophy of ethical judgment’, or, even more precisely, the configuration of a ‘pro-relational philosophy’?
 Or, if we need an existential approach to environmental issues just what might that entail and how might it be monitored, and so on?
 A succession of issues relegated to a few sentences or a single footnote. (i)

As an advisory, I am strongly suggesting that the sensible reader venture no further. However, the more intrepid traveler would normally be armed with a map and read what advice is necessary in order to safely get to their destination, which, today, is usually where they began. So, as in this era of covid-19, if you do not need to travel, don’t! (ii)

The title maps out much of what this essay entails – in Part I, navigating the secular domain, and then exploring the realm of the existential, and how that can spill over on to an environmental plane, and, in Part II, this journey is reversed with an eventual return to the secular world. But what motivates me to explore these three spheres of philosophical interest? (iii)


The radical theologian John Caputo declared ‘theology’ to be a ‘secular theology’.
 Taking this clarion call to heart prompted me to seriously look philosophically at just what might be entailed in this secular sense of a world at large? For the last decade, or so, I have been looking at ‘disciplines’ as ‘disciplinary economies’ that create their contrast by being seen as distinctively different from both a commonly understood vision of the secular and each other. But in this research, a vision of the secular was never spelt out. In this essay, I attempt to remedy that defect. (iv)

Now, if someone were to ask me what I meant by my use of the expression ‘existential’ I would be forced to tell a story. For me ‘philosophy’, as a ‘philosophical economy’, is ‘one part phenomenology, one part hermeneutics and one part existential preoccupations’, but, just as putting the ingredients of a cake into a single bowl does not bake the cake we have to put such a mixture into the oven of philosophical thinking in order to find the ensuing integration of a ‘finished product’ that might be worth digesting. Moreover, in this approach I am also finding that I am becoming something of a ‘non-philosopher’. I have little time for what I could dismiss as ‘philosophical terrorism’. The misguided pretensions and nonsense, say, of an over-ardent realist, etc., just has no interest for me whatsoever.
 I have moved on. Their ‘problematic’ is just a ‘non-problematic’. In the same vein, I wish to ignore a vast flotilla of other wayward rafts voicing other miscreant forms of ideological extremism. My problematic is seeking to see just what philosophy can say that has value for the traveler, the ordinary person, making their passage through the lived-reality of lived-experience. Or, is all philosophy bankrupt and all its exponents are mere charlatans, myself included? Of course, I do not believe that to be the case; that this essay is one more defense of that position.
 (v)

As for environmental anxieties, it disturbs me that no truly integrated case for environmental concern seems to have been philosophically presented. Beyond motherhood statements; statements of the obvious like ‘accelerated global warming’, and so on; a few choice metaphors… no one, it seems, has ever presented a cogently argued ‘call to arms’ that well-thinking and well-meaning people could gather around and fervently subscribe to. Maybe, I am wrong? In this essay, I attempt, yet again, to put this crucial topic on a solid philosophical footing in the hope that, in the wake of this manifesto (or manifest), social commentary can finally circumvent vested interests and their endlessly provoking forms of philosophical doubt that now deserve no respectable sense of place in these serious debates that are needed to take place in the existential forging and reforming of this Contemporary world… (vi)

I am hoping that the reader, in seeing something of where I am coming from, that they might join me in debating these ideas and from any emerging semblance of consensus collectively empower those authorities to take on board these minoritarian voices clamouring to be heard. I am sure one day such front-runners, whistleblowers, perspicacious peoples, like yourself, will displace those who are not on board as communities are having to confront now a series of existential crises all too evidently spelt out in our Media, but, not duly dealt with in that format nor currently elsewhere in our political-economies. (vii)

Thence the reiterated ramblings of this extended essay…. (viii)







        Noël Tointon, Wentworth Falls, 6.1.22.
12A. Navigating an Existential Secularism and Environmentalism*

0. Pre-Introduction and Introduction


I perceive each and every discipline as having a distinctive sense of a ‘disciplinary difference’ or ‘differential’ that ‘economically’ demarcates that specific discipline from both a generally understood secular sense of world and from all other disciplines (with the qualification at least to the extent that they stand apart from each other and are not subsumed as sub-disciplines or consumed within a super-discipline
).
 In asking ‘what difference does this ‘difference’ have (or make)?’ in the recognition of a ‘meta-difference’, and, equally realizing that for a discipline to operate in this semblance of a secular world there must also be an economic ‘non-difference’ as well… where these three dialectical moments can be seen as completing this particular vision of a ‘disciplinary economy’.
 This phenomenal-phenomenological understanding of disciplines granted (as to their relatively distinctive semantic mapping/s
 and their having an inescapable relationship to the secular world through the economic experience of a ‘non-disciplinary difference’) the implication could be drawn that the sense of this secular world, within certain qualifying limits, could be defined ‘negatively’ as ‘not of a disciplinary set of worlds’ even though, we should add, that all disciplines are also concretely located in this same sense of a secular world through the qualified implication of a ‘non-differential’ moment. Indeed, situated directly through an inescapable concrete, historical specificity experientially thrust upon all instances of subjectivity in our experience of this non-disciplinary dimension ‘sited’ within lived-experience. With the implicit navigation of these limited, dialectical parameters, between the disciplinary world/s and the secular sense of world, let me articulate an existential philosophy along with its necessary ecologically complexion, as the basis for dealing with secular issues in society, the potential democratization of the overall life-world, the formation of the political-economy through which our relations with the secular world are channeled, disseminated, experienced, responded to, and so on. (0)

In this essay, first, in Part I, I am going to explore a disciplinarian contrast as a way of defining the secular world that equally cannot escape its continually re(-)worked re(-)definition,
 by default, through the ceaseless labours of those disciplinarian specialists. Second, I will further explore the existential dimension by proposing that there can be a viable existential secularism (over a wide range of topics, from ethics to environmentalism, e.g.) that could replace traditional forms of religious treatment of the secular world without necessarily needing to replace a religious dimension per se (although somewhat dividing the secular world into secularists and religionists but both being left with viable grounds for dialogue given the natural and historical neutrality of an existential philosophy that is so ably invoked by both secularists and religionists). Third, it is my hope that we can see this existential secularism spilling over into a number of spheres including an existential environmentalism, albeit to some extent being currently thematized through a somewhat optimistic lens (although also being simultaneously tempered through an increasing pragmatic realism as we face the collective consequences of our environmental missteps?)? Then, in Part II, I will reverse this process by delineating an ‘existential environmentalism’, returning to re-delineating the significance of an existential point of view, and, thence, explore a re-delineation of the relatively radical implications needed to be understood for comprehending an ‘existential secularism’. I will end, as usual, with a set of provisional conclusions, etc., and, in doing so, will explore the political-economic ramifications of this complex form of philosophical re(-)positioning. (1)
Part I: Going Forwards
1. Re(-)Defining an Economic Sense of a ‘Secular World’

As already indicated, I am asking myself ‘can we define the semblance of a secular world, basically taken for granted, by paralleling and counter-posing such a stance with the way I have defined a discipline, in general, and, a specific discipline in particular terms of reference, by invoking this trimodal concept of difference, meta-difference and a non-difference?’ However, we run into a series of potential philosophical anomalies by noting that a disciplinary non-difference has us already returned to the world of the secular, given that disciplines must also operate in this secular world, and where the corollary of a secular non-difference has us back to relating to a world of disciplines. That being the case, we must then ask, in the form of an implied conundrum, to what extent a ‘secular non-difference’ as a ‘non-disciplinary non-difference’ is different or not different from a ‘disciplinary non-difference’? Or, at the end of the day, could we ever disentangle the disciplinary from the secular, and v.v?
 (2)


My intuition tells me that in answering this question we will have a better understanding of this sense and semblance of the ‘secular’, that, as noted, more often than not is taken for granted and, therein and thereafter, overlooked in our explorations of this world at large through the endlessly overlapping application of miscellaneous modes of disciplinary treatment. At the end of this busy day, could we ever retrieve a notion of the ‘secular’ uncontaminated by such complexity whose multi-various strands, themselves. cannot individually escape, philosophically, these endless, controversially entailed ‘mine-fields’ (/mind-fields?)? Given that the ‘disciplinary’ is predicated as ‘operating on the secular’ (through the necessary invocation of a disciplinary non-difference), and, the semblance of the ‘secular’ remains with a distinctive sense of orientation from the disciplined technologies brought to bear upon its malleable sense of a world at large, then we have to accept the fact that either dimension is more a matter of orientation and certainly not as one that could be treated as a destination that could be ever arrived at. Still, as a parallel analogy, the co-associated concepts of ‘wilderness’ and ‘rewilding’, although both are somewhat a fiction, when critically treated too closely, they do continue to have a valuable role to play in the world of ecological awareness, in well-thought out processes of ecological conservation, in the re-evocation of a different attitude to the world (more on par with how most of the world was once seen and experienced), and how the secular also has a positive role in the healthy re(-)constitution of personal identity, social awareness, and intersubjective forms of identification, etc.
). (3)


To some extent, the world of the secular can be reimagined as that sphere of being in the world where we put aside all disciplinary approaches in order to enjoy or suffer periods and places of relaxation, refuge, residence, recreation, respite, and so on. Of course, even here, we may not be able to draw a satisfactory line between ‘the worlds of disciplinary behaviours’ and ‘the behaviours of an undisciplined world’. E.g., is the playing of a simple game of chess, say, either with a friend or on a computer, possible in a secular sense if completely divorced from the disciplinary enriched dimensions of the chess life-world? Obviously, the artefacts of this chess life-world, that allow us to play, are not secular in orientation even if more enjoyed, in this type of instance, from that sense of an unprofessional perspective. Hence this reservation that we must talk more about ‘orientation’ rather than either a ‘destination’ or a ‘self-contained sphere of influence completely divorced from disciplinary influences’. Equally ensuing that we do not succumb to the opposite temptation and believe we merely inhabit a technological world constructed entirely from a succession of overlapping disciplines. (4)


Now, let us assume that we can run a secular economy, albeit with this reservation in mind, in some form of a parallel to a disciplinary economy. In this regard, defining ‘disciplinary’ as ‘non-secular’, and, ‘secular’ as ‘non-disciplinary’. Hence, we should expect to find a secular difference (equivalent to a non-disciplinary difference), a secular meta-difference (as a non-disciplinary meta-difference), and a secular non-difference (as a non-disciplinary non-difference). Along these lines, how should we interpret such differences or differentials? (5)

First, let me re-outline these distinctions from a disciplinary perspective, with some illustrations. In the process economically delineating a disciplinary difference, a disciplinary meta-difference, and a disciplinary non-difference. Then, I will apply this same approach to the concept of the secular itself. However, the application of this approach will initially be seen as problematic to the extent that in treating the ‘secular’ as a ‘non-disciplinary difference’, etc., i.e., including a non-disciplinary difference, and a non-disciplinary non-difference, we must ask in what manner it must also coincide with the expression of a ‘disciplinary non-difference’ given that the research, work and critiques of the disciplinary world must also apply to the secular world as well? How this conundrum is to be solved should cast much light on the very concept of the ‘secular’ itself given that it would seem that the idea of the ‘secular’, completely divorced from the world of disciplines, is very much the projection of a total fiction. In effect, leaving the idea of the ‘secular’ as a useful, provisional concept which acts more as a limiting idea with only aspirational ideality. I.e., as an ideal direction or dialectical polarity that also renders the disciplinary world, in its ideality, in a similar state of intentional unobtainability. In effect, experienced through relatively absenting ourselves from a disciplinary orientation, and v.v. (6)

A number of years ago,
 I reasoned that a theologian perceived their vision of the Divine to imply that they conceived a difference in their overall vision of the world. I.e., the vision of the theologian minus the vision of an idealized secularist would leave a difference, namely, a ‘theological difference’ or ‘theological differential’ (in which the theist would wish to discern the generality, particularity and specificity of their imputatively instantiated concept of the Divine). We can apply a similar approach to any other discipline, and, thence, to the generality of disciplines (where we can discern this distinctive phenomenological particularity). Hence this idea of a ‘disciplinary difference’ or ‘discipline differential’ as ‘the vision of a disciplinarian minus the vision of an idealized secularist’. This difference, textual by nature, therefore, as an orientation can be read primarily as a phenomenal-phenomenological distinction or differential.
 (7)

Next, we can ask what ‘just value does this difference have?’ In effect, asking, just what genre/s of e/valuation allow us to appreciate the functioning hermeneutic value of this phenomenological difference? Hence this meta-perspective that, therefore, we would designate as a ‘disciplinary meta-difference’ or ‘disciplinary meta-differential’. Hence, e.g., in asking this type of question of the theologian or philosopher we would be asking, in effect, ‘just what is the hermeneutic value of your respective disciplines’; i.e., ‘in just what manner do we experience such value (through its non-textual simulation) given its mediation through distinctively co-associated genres of behaviour must characterize the discernment of this aspect of such reception and recognition?’ This distinction, therefore, takes on a meta-textual orientation as a hermeneutic distinction or differential (through the noting of the invocation of such relevant genres of behaviour, etc.). (8)

But, in operating in the world, as a disciplinarian, we must also ask of them ‘just how does your discipline coincide with this world of the relatively secular?’ In effect, asking ‘just what ‘non-difference’ must you also propose in order to relate the functioning of your discipline within this world of the secular, and v.v.’ Proposing through such a rhetorical manoeuvre the proposition of a ‘disciplinary non-difference’ or ‘disciplinary non-differential’. This dialectical strategy as a dialectical moment being viewed through an existential lens (in its ‘non-systematic sense’ as the so-called ‘third moment’). (9)

By applying all three strategies we have economically defined the extent of that discipline in question. Hence the scope of the ‘disciplinary economy’ in question. (10)


Now, I have developed a certain number of economic techniques for exploring the hermeneutical generality, phenomenal-phenomenological particularity, and existential specificity of the disciplinary economy in question. One technique notes how we can utilize a relatively non-superficial, ‘deeper’ correlativity between these economic moments. Then, individual moments can also be detailed by running economic economies in parallel (on the strength of the concept of an archetypal economy possessing epistemological features and orientation in keeping with the envisioning of an archetypal economy). Hence my concept of ‘economic complexification’. E.g., in the delineation of the textual economy and noting that a ‘disciplinary difference’ parallels the ‘phenomenological idea of the textual’ as the ‘intentional deposition’ we can mutually enrich the idea of that ‘disciplinary difference’ by noting its ‘textual orientation’ as the ‘intentional deposition (or set of intentional depositions) in question’. Similarly, we can parallel the ‘disciplinary meta-difference’ in a similar manner with the ‘meta-textual aspect of the textual economy’ in which we note the meta-textual features
 brought to bear in our writing/reading of that textual situation.
 (11)

Then, by invoking an existentially oriented, non-textual dimension in which the simulation of the non-textual is to be had in lived-experience we further enrich this economic aspect of experience in and through this mutual process of economic complexification in which the disciplinary non-difference is then paralleled with the non-textual orientation in lived-experience. (12)


Hence by these and other strategies, these economic moments and their economic parallels mutually enrich the nature of the disciplinary discourse in question. (13)

Now, I am going to apply this same set of strategies to the secular world, but, on this occasion, to a delineation of the idea of a ‘secular economy’ instead. (14)

The disciplinary world is limited by a sense of the secular against which these individual disciplines are in contrast, as well, as with each other. In reverse, a sense of the secular could be defined, by default, as anything and everything other than that which is entailed in a disciplinary sense of world. In essence, giving substance to the semblance of the secular through the economics of a ‘secular economy’. (15)
However, much like efforts to rewild the landscape,
 these visions of the secular and disciplinary have been so closely entwined and entangled that any real separation, more correctly, is an illusion. Still, I would like to conjecture that the formulation of a secular economy, in its hypothetical entertainment as separable and separated from the world of disciplinary technologies, can still be successfully utilized in a philosophical sense as the dynamic basis for exploring a vast array of themes that we will find are already invested in this secular vision of both world and its worldliness. (16)

On par with the disciplinary economy, we can envisage a secular economy as comprising a secular difference or differential that is, in effect, a non-disciplinary difference or differential. The genres wherein we find ourselves valuing such a distinction is its secular meta-difference/non-disciplinary meta-difference, and, that that aspect that is to be more engaged (rather than merely entertained in a passive mode or exploited in a more active mode) is a secular non-difference/non-disciplinary non-difference. (17)

Paralleling (through economic complexification [any number of other economies]) this secular economy specifically with an economy that explores transformational retreatment we are immediately presented with a more dynamic take on our closely entertaining an open vision of this world at large. Indeed, we can now also read into it the outlines of an existential economy by perceiving the introduction of all suspensions, either advertently and/or inadvertently, as being automatically mirrored by their counter-suspensions or de-suspensions. Then, through de-suspension, in rippling across this economy in its current configuration, through whatever assortment of lenses supplied, we can see the force of such counteractions either reinforcing pretreatment prejudgments, as prejudices, or, as engaging a critical emendation of the same in a more existentially oriented attunement with the represented relationships in question. In lived-reality, some form of balance will be arrived at in and between such possibilities, but, where an ‘existential turn’ is basically configured as a ‘net orientation that favours an emphasis on an ongoing re(-)normalization of our relationships through such processes of ongoing harmonization instigated with a positively enhanced sense of re(-)direction entailed through the ensuing specificity carved out from such concrete, historical re(-)formation, all processes that further enrich that embedded semblance of  the relationship being placed under such existential re(-)considerations’ (which, we should also note, may or may not have relatively radical ramifications). (18)

What are the philosophical advantages of constructing this dynamically interpreted vision of a secular economy? Our ensuing ability to entertain a potentially re(-)self-organized vision of the existential as both being able to operate and as already operating in the very midst of that secular economy being explored through such a lens (or set of lenses if we are utilizing the potential commentary/commentaries that could be supplied, e.g., through different forms of economic complexification, etc.)! (19)

I.e., a dynamic sense of the ‘secular’, with the qualification of a necessary sense of reservation vis-à-vis its entangled co-association with a ‘disciplinary sense of worldliness’, whose economic structural-functions will enable us to give that same vision of the secular an existential reading along with a sense of existential choice in terms of our either pursuing and confronting or avoiding and ignoring the ramifications and demands to be discerned in our appreciation of that ever-present, all-pervasive semblance of an existential dimension!
 (20)

There is also an advantage in having a dynamic way of viewing the relatively secular because in order to induce an ongoing process of existentialization, therein and thereof, it is to be viewed as the case that dynamically balancing either of these secular differentials among themselves and/or the semblance of the secular vis-à-vis the disciplined, etc., we present ourselves with potential avenues for inducing this process of existentialization, be that ‘induction’ exercised in ether an unwitting and/or a witting manner along with the ability to reinforce itself in a habitual fashion (and where such appreciation eventually takes on a more intentionally oriented sense of directedness)?
 (21)

Invoking a secular difference grants us which insights into the problematic nature of the secular? The implication of a sense of ‘world’ that contrasts the application of a discipline by focusing on the ‘what it is’ that is being altered through such processes. A sense of world, that today, where disciplinary activity has to be somewhat shunned (if only hypothetically). Hence this initial, provisional formula, as an introduction, that in this essay has noted: ‘being in the world where we put aside all disciplinary approaches in order to enjoy or suffer periods and places of relaxation, refuge, residence, recreation, respite, and so on’.
 E.g., find relaxation through withdrawing from a range of disciplinary activities (although for other people, immersion in a discipline could also be viewed as a form of ‘relaxation’ if only through its ability to divert our attention from things that might be viewed as more stressful, etc.). Or, e.g., finding a form of refuge from vocations or work, or from a world of the contractual and its all too often institutionalization and proliferation of co-associated demands, or from the non-positive exigencies that this world can unfortunately, sometimes at random, head out way. Or, e.g., when and where we are able to retire to a place of abode, or somewhere similar, in order to retire from the imposition of disciplinary practices that easily can fill the rest of our lives. Or, e.g., indulge in forms of recreation that have little or no disciplinary input such as going for a walk or run, going for a bike ride or a swim, hiking or just reading a book, having a coffee with a friend or going out for a communal meal, and so on. Or, e.g., or just seeking respite from impositions upon our time and energy, be that disciplinary or non-disciplinary in orientation. (22)

That in order to experience this semblance of a secular difference a certain number of co-associated genres of behaviour have to be invoked in order to experience the requisite forms of valuational formation expressed through this (fruitful) conjunction of both a secular difference and secular meta-difference (and, thereby, provoking a sense of existential relief, resolution, ongoing harmonization, resoluteness, etc.).
 (23)

The experience of this secular meta-difference being had through the invocation of the requisite genres co-associated with the context/con-text in question (in so far as the type of situation recognizes the type of meta-textual con-text being invoked and which genres of behaviour would then naturally fall within its passive sense of an ambit [‘reading’] and a more active sense of a remit [‘writing’]).
 (24)

Now, as far as ‘value’ is experienced (in distinction to my broader sense of valuational formation that economically notes progressive thematization of identity/identification, function/functionality, and value/valuation) when and where we observe the ordered consideration of either aesthetical and/or deontological and/or pragmatical forms of e/valuation.
 (25)

In this regard, in paying attention to considerations of value, we also need to note the need for a balance between deontological compactual demands and pragmatical contractual demands given that through, e.g., institutionalization, etc., the world of the former is ever inclined to colonize the world of the latter if left unchecked in a manner that can seriously diminish the expression of the relatively existential.
 (26)

Just what is this ‘existential dimension’ that overlays the world of the relatively secular and is arrived at through the progressive harmonization and existentialization of the relatively non-existential? (27)

2. Exploring an Existential Secularism

In an existentialization of the secular economy we can then further travel on, philosophically and otherwise, to an exploration of the environmental and ecological, the legal and the administration of law, the political and economic in the realm of the political economic, and so on and so forth. Indeed, we can then explore the breadth and heights of a secular world in a manner that invites productive and fruitful forms of both non-existential and existential intervention and observe the ensuing re-direction of the latter in our relational interactions through such existentially oriented patterns of engagement realized through re(-)iterated processes of suitably enacted re(-)engagement. (28)

Let me explore, in detail, just what is implied in this process of ‘existentially oriented re(-)engagement’. (29)


It stands to reason that a disciplinarian, in the hypothetical light of this existential philosophy to date, has the choice to either exercise an existential orientation in the course of their disciplinary work or to overlook such an aspect, be that exercised over either a wittingly enacted trajectory and/or over an unwittingly enacted trajectory. However, such a simple view has some problems that need to be re-qualified in order to obviate certain misunderstandings. For a start ‘choice’ implies an intentional process of deliberation where a variety of more probable trajectories are envisaged, comparatively evaluated and where relevant types of decisions are rationally acted upon and duly enacted in order to augment and enhance
 the ensuing valuational formation of that relationship. Or, in a summary sketch, access to relevant pre-information needs to be both sufficient in extent and adequately accurate; treatments in the form of applied suspensions need to be properly conducted; and, future expectations need to be appropriately expected to occur as anticipated (in some suitable form of the present) in their processes of realization as well as appreciated in apposite terms of their relatively existential or relatively non-existential impact/s. All such features could be misconducted or obstructed in the course of such deliberations. Moreover, we should also realize that the representative reality of that being subjected to such forms of appreciation could be logically constrained if read purely as a clear-cut binary of either/or and enacted in such a manner. Even if decisions have to be enacted as if that were the case, still, dialectical reality works outside or beneath such constraints in a conditionally tempered time and space. As stressed on numerous occasions elsewhere, the process of ‘existentialization’ is ‘the existentialization of the relatively non-existential’, and, ‘non-existentialization’ is ‘there non-existentialization of the relatively non-existential’. In an acceptance of this dialectical nature of lived-reality we need to make a provisional distinction between a ‘relative either/or’ and a ‘non-relative either/or’. On the other hand, in comparative terms of reference, we can declare certain situated patterns of response to be either ‘relatively existential’ or ‘non-existential’ in their overall complexion or simulated semblance, and, in a form of overlooked shorthand, then have them declared, for some form of convenient short-cut, to be either ‘existential’ or ‘non-existential’ per se. Of course, with a deeper degree of philosophical appreciation we would recognize that in talking like that we are merely telegramming more the results of such processes rather than overtly qualifying such potentially mis-representative modes of speech. We could say, in defense of such contracted or compressed speech that there is also an element of insight that recognizes that even though experiential reality of our interactions with others is both messy and never devoid of the existential on some level of its expression, still, it is only when we cross certain thresholds of recognition can we then declare such behaviours to be either ‘existential’ or ‘authentic’ or ‘suitable’ in those circumstances whereas other behaviours in that same situation might well be declared to be ‘non-existential’ or ‘inauthentic’ or ‘non-suitable’ (with the latter meaning, as defined by myself elsewhere, as a ‘mix of  non-proper, non-appropriate and/or non-apposite’ intentional-causal trajectories, i.e., as ‘non-suitable’ intentional-causal trajectories). (30)

Now, working on the assumption that valuational formation (including aesthetical, deontological and pragmatical forms of e/valuation [value]) can only arise through our interactions with others it would imply, therefore, that the secular economy cannot be anything other than an intersubjective affair, namely, that performed in the public arena in all its social senses! That without this intersubjective overlay and input the secular world would remain entirely on an environmental plane(31) 

That the conductance of valuation, as a consequence, must also be something that is arbitrated (as stands to reason given the existence of socially constructed modes of e/valuation when and where we have differing forms of valuation both within and between cultural settings, as well as across periods in time, in tune with shifts in fashion, along with changes in personal estimation or appreciation, and so on). Hence our appreciation of the secular must also be cognizant of such current social constructions in the ongoing re(-)construction of our e/valuations. (32)

‘Arbitration’ is a ‘complex set of intersubjective conventions for mediating either within and/or between personal ambitions and social aspirations within the shared perceptions of certain conventional con-texts (with or without the personal recognition of their theoretical basis in the form of an individual aspirational economy translated into its relevant social setting/s’). Or, to be understood ‘as the individualized construction of an arbitrational economy based upon the conventional social treatment of an overall aspirational economy (comprising an overlapping series of individualized aspirational economies)’. ‘Individualized’ to the extent conflicting conventions, etc., are also harmonized and arbitrated in terms of either random-like choices, choices imposed through differential power structures reflecting contractual conventions as limited or scoped by current compactual constraints that may or may not reflect an overt existential complexion, etc. Moreover, given the necessity for a de-disciplinary suspension of disciplinary inputs it follows that the secular must also focus more on a residue of the envisaged absence of such non-secularized influences. Let me explore these dialectical constraints as also suitable grounds for realizing productive forms of e/valuational formation. I.e., finding either existentially and/or non -existentially the room for secular forms of manoeuvring wherein choices are ever present and will need to be expressed through either positing and/or counter-positing of either logical subject, predicates and/or relations within the narrow restrictions of both active and passive genre-conventions, and, therein and thereafter, either affirming or non-affirming such judgments, and, therein and thereafter, either enacting them or non-enacting them in the e/valuative light of such affirmation/s or non-affirmation/s, etc. I.e., exercising processes of either discernment or non-discernment of an existential perspective, respectively, being either viewed through a pro-relational, existentially oriented perspective and/or a non-pro-relationally, non-existentially oriented perspective and where preferentially envisaged trajectories of either orientation may then be subjected to some form of consequential analysis, etc., wherein the level of existential engagement can be ascertained through both a differential and integrated appreciation of shifts in either e/valuational enrichment and/or de-enrichment of ensuing relational interactions (as envisaged in the light of past experiences, expectations, existential forms of learnt discernment, etc.). Basically, forming an integrated composite e/valuation of differential shifts in phenomenological, hermeneutical and existential inputs as they contribute to a more collective, overall form of appreciative e/valuation. Or, again, in a resolution of this tension between our relative trans-historical appreciation of historical forms of appreciation, and v.v.
 Moreover, dealing also with pre-critical, critical and potentially radical implications of such re(-)perceived manoeuvres. Let me demonstrate some of the ideas being incorporated within this complex appreciation of interacting co-economic forms of e/valuation. (33)

Of course, in our intuitive responses to such complex inter-personal interactions we are more inclined to overlook such modular and inter-modular forms of responsiveness through conventions, habits, instructions, remonstrations, contractual restraints, compactual imperatives, and a variety of barely recognized miscellaneous default settings, etc.(34)

E.g., say, in the middle of a pandemic, your next-door neighbour has lost their part-time job. As a solo parent they also have two young children to look after. Moreover, as friends you already know these details. Because of such a change in financial circumstances for that solo parent, hopefully, you would feel deontologically impelled to at least ensure that all the members of that family are sufficiently well-fed (should you have the financial means and/or requisite materials, to do that). You might come to an arrangement where this solo parent does some of the cooking, perhaps also for a small fee, and in a quantity that adequately can feed both those families. Now any number of responses could be envisaged of which some, in overall terms of reference, will be either relatively positive, neutral or negative, and as apparently presenting an imputed ‘existential intensity’ where each different response should not be regarded as ever absolutely equal to any other response, but, may be felt to be relatively similar in intensity to such an extent that, from a consequential perspective, either choice between relatively equal options in apparent responsibility could be existentially uptaken and suitably enacted. The point being made here, is that different responses are not equal in their consequential ramifications, but, may be similar to the extent that no definitive response of a similar existential intensity need be ruled in nor ruled out if that specific response, with a similar degree of relevance, were to be enacted. Or, in other words, a set of responsible responses may exist that any one of a variety of those responses could be enacted from that set of such options with the issuing of a similar expectation as to the nature and intensity of its ensuing ‘existential impact’. This ‘existential intensity’ being a ‘proportional appreciation of the harmonization expected to be achieved through such an enacted process of intervention.
 In such a scheme, one would also hope to run an equation between ‘existential intensity’ and ‘existential impact’ on the conventional grounds that one would hope to get the same degree of a harmonized form of resolution as an ‘existential response or reply’? (35)

In our being in the world before(-)others, etc., we can formulate a set of interpretations from an open, infinite set of possibilities, but, that we need to focus on the comparative relevance, apparently found to be either present or absent, in order that we might then ‘finally’ go about ‘reading’ the representative constitution of that situation in a manner that is conducive to the progressive pro-relational re(-)enrichment of that primary relationship as therein interpreted and, accordingly, acted upon in and through a process of both responsive and responsible enaction. (36)

So, e.g., in our ordered appreciation of a certain primary relationship we might feel the deontological orientation should be preferenced (just as demonstrated in this analogy of the solo parent having lost their part-time employment, but, not necessarily without including forms of pragmatic input at the same time [as illustrated, e.g, in the agreement that this unemployed parent would also help out with some of the cooking of their meals]). (37)

Or, similarly, we must also recognize that through endless forms of disciplinary overlay that a separation of such disciplinary inputs would be very difficult, but, through the imposition of an ongoing suspension, in some suitable form or other, the same result might more effortlessly be realized? Indeed, in an effective ‘purification’ of the secular qua secular given that in the specificity of the concrete world is the only place where the historical can occur! (38)

Phenomenologically, we attend more to narrational facts in their semantic mapping/s; hermeneutically, we deal more with modes of behaviour as framed by co-associated genres of behaviour in the light of the objectives of our current intentions; and, existentially, we seek to determine the probable value of such shifts in trajectories being entertained and/or could be entertained in the concrete, historical specificity of our ‘secular embodiment’ or ‘existential enmeshment’. I.e., finding our center in this collective relationship we have with the world as mediated and arbitrated through(-)others in and through the both for(-)us and the by(-)us, etc.
 ‘Enmeshment’ meant in an existential sense as ‘a positive, potentially enfreeing surplus of e/valuation’.
 Moreover, that ‘degree of enmeshment’ is ‘proportional to the overall degree of harmonization that is taking place’.
 (39)

What other ‘essential’ features appear to coincide with this dynamic and arbitrated sense of the ‘secular’? Just what else could be considered as necessary here? (40)


For a start, we could also argue that it is only in this secular sense of the world at large that we directly confront the semblance of the historical in its full immediacy of its engagement as we encounter and recognize our place being focused upon, therein and thereafter, as being there… as a subjective-logical subject X with Y and Z, etc., focusing on a series of objective-logical subjects a, b, and c, etc., in a relational context p, q, and r, etc., with predications h, i, j, etc., etc.
 That despite the focused focus upon some aspect of the world, still, in its being semantically mapped in a complex sense of worldliness, in its secularity, as we approach such distinctively pre-conceived perspectival domains such a focused intentional trajectory is perceived as but one more possibility in an overall simulated sense of a world, ‘one world’, that we expect, we insist, we ‘know’ can embrace the diversity all such reasonable narratives, etc., given enough time and intentional effort in such reconciliation. Or, at least, as an ongoing process of an inevitable resolution to be arrived at ever in part if not in whole.
 Indeed, the most deluded delusion is still communicable even if the rest of the world will dismiss such nonsense. Unfortunately, wedded to what may well be nonsense it still has enough sense for others too to be also wedded to such weeds in an overgrown secular ‘garden’. A ‘garden’ that ever stands in need of worldly gardeners to make our paths through such entanglements as places that can be travelled through to reach more fruitful vistas, more profitable landscapes, oases where freedoms can be re(-)experienced, moment by moment… in the concrete, historical specificity of the secular… that, hopefully, could be either positively non-existentially augmented and/or positively existentially enhanced…
 (41)

Then, given this delineation of subjective and objective-logical subjects (presented in acts of nomination
), etc., we are brought face to face with both overlapping varieties of semantic mappings (phenomenologically determined to some extent in their categorical passivity) and their intimate connection with hermeneutical genres (in which such mappings are intimately connected in a non-passive, active form through repertoires of behavioural actions
), and, as an existentially-based, emergent conjunction of the former as variously engaged modes of simulation (implicating, inescapably, attitudes to be brought to bear in representative terms of reference). (42)

Indeed, having commenced with an understanding of the secular (economy) as impossibly divorced from the disciplinary (economy in all of the multitude of its formats, forms, and formations), and, as relatively emasculated in the process, we now come to see the preeminence of the secular as the sole locus for the historical and all forms of ensuing specificity wherein we are presented with that deemed worthy of being both represented and re-presented in and through progressive acts undergoing all manner of evolving processes of re(-)consideration. Inevitably, therefore, we must attempt to understand this central, ongoing relationship between these diverse elements of the textually semantic, the meta-textually acted out, and, the non-textually simulated, etc.,
 along with all forms of judgmental appreciation that thematize our representative understanding of this world at large through whose secular arbitration alone will we find any non-virtual sense of freedom whatsoever (given our necessary interdependence upon the other)! (43)

Obviously, as laid out in this scheme, we have a choice, on balance, to either adopt and adapt a relatively existential form of intervention or non-intervention, or, a relatively non-existential form of intervention or non-intervention. But, given that I have argued for the existential as being present in even relatively non-existentially oriented patterns of behaviour, on the understanding that some degree of intentional resolution must be present in the definitive formation of enacted intent and that such resolution is existentially oriented to some extent, we must ask if there is an existential difference at all between patterns of behaviour that might be apparently described, on balance, as either relatively non-existential or existential in complexion? Moreover, to complicate such issues, we must also ask that if given the complete powerlessness and non-freedom of the individual subject to be in this world at large, as I have argued, then it would follow that being so powerless and without freedom the individual could not enact patterns of behaviour that are either existential or non-existential in orientation? How might such considerations be properly addressed, appropriately undressed, and appositely redressed? (44)

Let me introduce a small number of ideas and distinctions in order to resolve this set of conundrums. These two philosophical problems being, first, that all relationships involve a process of ongoing resolution which could be identified/misidentified as existential in orientation, and, second, that in having no freedom as an individual no individual could possibly choose to enact an existential form of intervention purely by themselves. (45)

Indeed, correctly, I would argue that as all relationships are continually forged through processes of ongoing resolution. I.e., dialectically, the consonance of field ‘interacts’ with that which is relatively dissonant and that the ensuing resolution established the ensuing relational nature of the relationship in question as it, in turn, is discerned to be embedded in this overall world of relationships. These ‘dialectical moments of consonance and dissonance and resolution’ jointly establishing the nature of the economy in question through the stylistic nature of its ensuing resolution as re(-)enacted, moment by moment, over the course of the historical period of time that this representative sense or semblance of identity is maintained through such continuing processes of ongoing resolution. However, that understood, we must also draw a distinction between a hypothetical relationship (as might exist in the world of physics) and a relationship as discerned in and though lived-experience. In the latter, the non-virtually representative relationship is had in both causal, or, i.e., non-intentional, and, non-causal, or, i.e., intentional, terms of reference (although more correctly we should perceive this experiential state of affairs as hierarchically enstructured in such a manner that the intentional aspect emerges from the epistemological structuralization already in place in a relatively non-reductive manner). On previous occasions, I have economically noted an intentional economy consists of the Pre-Cognitive, the Cognitive (of the intentional) and Trans-Cognitive Aspect (of judgment) (plus the consequences that stem from a Post-Cognitive Aspect). Or, I have collapsed this degree of complexity to merely note a contest between the Cognitive and the Trans-Cognitive (and dividing each of these two spheres of influence up in to six orders). However, for convenience, let me here simply focus on an intentional aspect (overlooking the fact that we are also embodied in this world at large). Then, this granted, we can add two sets of distinctions relevant to this current topic, namely, first, a covert-overt distinction, and, second, a distinction between the relatively non-pro-relational as relatively non-existential in orientation, and, the relatively pro-relational as relatively existential in orientation. That to make an existential distinction we need to be overtly aware, generally, etc., of the probable ramifications involved in the enaction or non-enaction of this to be imputed distinction of the existential in the midst of this distinction of the intentional as currently entertained or was entertained or is about to be entertained, and, be aware that an existential awareness involves the recognition of a pro-relational shift in orientation. I.e., that a pro-relational shift in orientation is realized when we are wont to more observe the perspective of the relationship per se rather than exercise our discernments from our own egocentric perspective/s exercised as our own point/s of view. (46)

That in such a scheme, we can translate the ‘existential’ to be both ‘overtly intentional’ and ‘pro-relationally oriented in the manner of its intended enaction’. I.e., as deliberately enacted from the perspective of the relevantly represented relationship in question. That such trans-intentional discernment, as an ensuing judgment to be enacted, is realized through the taking on board of all relevant phenomenal-phenomenological, hermeneutical, and existential inputs (both non-systematic and systematic in scope) regardless of whether such deliberations are either intuitively and/or non-intuitively realized in the coursing of such overt intentional awareness. That all deliberations of a relatively non-pro-relational perspective are rendered, therein and thereafter, as relatively non-existential in orientation. (47)

Now to this mix of distinctions, we can also add the discernment of the relative ‘positivity, neutrality or negativity’ of such enactment where those intentional deliberations are either enacted non-virtually or merely enacted virtually in a manner of a deferral that is either temporarily referred to a later point in time or permanently non-permitted to find a historical form of non-virtual enactment. This further distinction between the virtual and the non-virtual basically evolves about the sense or semblance of permission to either act historically or not act historically (through the invocation of a causal dimension), be that through a referred deferral or a non-enacted deferral rendered permanently non-instantiated (through the non-invocation of a causal dimension). By ‘positivity, etc.’, is meant ‘either the overall incremental augmentation and/or non-incremental enhancement by chaotic means of the perceived richness of the relationship in question’. By ‘richness’ is meant the overall density, intensity and thematic propensity of the represented relationship as being found observed in and through our interactions therein as simulated textually in either non-virtual and/or virtual modalities of experience’. I.e., the number of modalities apparently being invoked, the intensity of their modal expression, and, both the expected and anticipated consequences of such re(-)iterated features that establish an experiential richness of thematic content that assists in the experiential-functioning of that relationship in question through either creation, preservation and or conservation of an overall e/valuation of the relationship in question. Or, more simply, we note the comparative degree to which the relationship in question appears to be experienced in positive terms of reference… be that either as a passive observer, as an active observer, and/or, preferably, as an engaged observer (in which the [non-textual] simulation of the relationship in question is experienced from a pro-relational perspective). (48)

From cultivated, culturally refracted reflections upon our experiences in this world at large we can intuitively take on board this natural understanding of the existential (as trans-naturally/trans-cognitively oriented in its pro-relational identification). That language can also do this for us both covertly and overtly. E.g., by using language/s that is/are evocative of existential experience in their dealing with such topics that deal with relational interaction, love, resolution of relational conflict, compactual expectations, aesthetic delight, the sublime, ethical propriety, concern and care for others, and so on. Or, by directly pointing our such represented features that simulate the existentially oriented experience in and through an apposite philosophical frame of reference or through a religious or religious-like device such as an analogy, a parable, experiential commentary highlighting the imputed and indicated semblance of the spiritual, etc. In this regard, as already noted on a number of occasions, existential languages, etc., are definitely not the sole province of either a religious perception of world or the non-religious, secular perception of world (and is undoubtedly a possibly fruitful point of intersection in the enaction of a dialogue between such relatively disparate worlds).
 (49)


In effect, a ‘pro-relational perspective’ is adopted when ‘we identify with the emergent totality of the relationship in question rather than either from our own perspective or selected the perspective of some other party or participant (regarded as either an subjective actor or objective acter)’. This definition directly implies that our mere identification with our own perspective or point of view or with some other party does not induce the making of an existentially oriented relationship. E.g., in a psychopathic relationship between the dominance of an active political psychopath and a passive non-political psychopath the merely identification of the latter for the former dominant party, in a reiterated act of manipulated service, by definition, rules out an existentially oriented relationships at face value. However, should one or both parties identify with the existential demands of the relationship per se then an overt existential aspect cannot be ruled out along a priori lines.
 In this regard, identification has to be to the suitably relevant, representative appreciation of the relationship in question in such a manner so as to further the enrichment of that relationship be that through either acts of creation (of new modes of experience), preservation of the value already present, and/or its conservational enrichment. Therefore, in the context of this definition, merely looking out for the other person is a necessary feature but not sufficient to entering into an existential mode of relational identification. The emergent totality of the relationship itself, as well-represented in our understanding through its recognition of those features that are currently relevant to our engagement, along with its consequential possibilities of certain probable and potent trajectories all need to be clearly taken into account. Moreover, the relationship, itself, in its relational environment, also needs to be taken into account in order to intuitively appreciate the consequences of certain responses if they were to be enacted (through either commission, omission and/or some form of deferral). However, despite the apparent complexity of such reflections much of their difficulty is obviated for us through the correct application of relevant genres recognized as needing to be specifically applied within the apparent particularity of certain con-texts (that would automatically call for the exercise of that range of relevant genres). So, e.g., in perceiving someone to be hungry, be that ourselves, a relative or friend, etc., our thoughts would normally turn to how we might feed that person should it be appropriate to invoke that type of genre given the perceived specificity within a certain particularity of that context in question (as well as noting all relevant super-genres and all sub-genres that might also be implicated
)? (50)

To be stressed also is the existential fact that this experience of the existential is always entertained and engaged as a matter of degree, i.e., as an orientation. Because the existential arises through the relative ongoing existentialization of the relatively non-existential. Should the non-existential orientation be perfectly resolved, and exhausted, then the historicity of that relationship in question is immediately terminated forthwith. The existential orientation manifesting within certain parameters, namely, as an ongoing process of resolution that is sufficiently perpetuated with an absence of neither excessive degrees of consonance, dissonance or resolution nor deficient degrees of consonance, dissonance or resolution. As I have noted, on a number of occasions, perfect resolution is both the metaphorical and literal death of that relationship from an historical point of view. Where the ‘existentialization of a relationship’ is the ‘overt intent to observe an ongoing process of existentialization of the relatively non-existential in which one or more actors is cognizant of the trajectory/trajectories of that relationship that will positively oversee either the creation, preservation and/or conservation of the perceived psychic richness of that relationship’. Conversely a ‘process of de-existentialization’, in a loss of existential enrichment, is realized when there is the ‘relative non-existentialization of the relatively existential’. However, it should also be recognized that the relatively non-existential is not necessary negative as an input in that relationship. E.g., simply eating a meal, say, prepared by yourself, is not necessarily performed in an existential act, but, in appositely electing to share that meal with a hungry person, or a friend, etc., it could well be the case that it could then render that activity as existentially oriented. (51)

But, now, let us attend to the problem of freedom, in an existential sense, in the light of the proposition that ‘the person is rendered almost entirely powerless to enact patterns of behaviour purely through their own agency, or, rather, that it is only through the mutual arbitration of behaviours that personal ambitions and social aspirations could be realized to any great degree in the disciplined-secularity of society’. Let us treat this nuanced declaration as (a first) provisional conjecture (on the nature of freedom). This conjecture is nuanced by noting that the individual is rendered ‘almost’ entirely powerless (and as a consequence as ‘practically disempowered’), and, the noting of a ‘disciplined-secularity’ given that through the disciplined non-difference or non-differential the operations of all disciplines are entirely enacted within the sphere of the secular! (52)


Such ‘nuances’ are needed in order to address the Robinson Crusoe objection (that this castaway managed to survive on this island before meeting Man Friday [but where it could be argued that the development of the technologies that allowed him to survive, with great difficulty, were able to be aspired after having been culturally inculcated first by others in his general education imparted before he was stranded on this ‘desert’ island]). That despite our being in the midst of a plethora of overlapping cultures if we, either as a person or as a country, decided to go it alone then we would impose upon ourselves a massive loss of freedoms. Indeed, the distance between virtually envisaged enaction and non-virtual enaction would be so great that such a decision would render us effectively impotent. We could breath, walk about, but, how would we obtain water without the help of others and food without the help of others before even setting out to obtain the small luxuries of this world that we have so taken for granted. As a member in society we can buy a cup of coffee for a small number of dollars. But, to do that purely through your own efforts could not be completed before the interval of five years needed for coffee plants to mature, and, we would also need to move to a warm clime able to support the growing of coffee, and so forth. Such an insight makes a mockery of the neo-liberal insistence to advance through your own efforts. That we are first dependent upon the arbitrations
 of others before we can even get started, and, only then can we persevere in dependence upon such mutual ministrations, hopefully, not in a parasitic manner (given that if all parties were to so selfishly act then their society and civilization, as it was taken it for granted, would very quickly cease to exist!). For the sake of this argument, just imagine if you were completely invisible to the members of your local community. Your survival would hinge on the continual stealing of requisite supplies, and, in such a situation, how could you enjoy the sharing of a simple cup of coffee without purloining its prior commission as commissioned by someone else and, in the process, finding yourself destitute of all company that could interact with you while you imbibed such a misplaced article of manufacture where that item itself could not be seen (whilst, no doubt causing great consternation, too, as it would appear that the laws of nature were being periodically and systematically broken?). Thankfully, we are not invisible (although, from experience, to say we are entirely visibly would almost certainly overstate the case). (53)

But, the effective point of such an argument is that we would basically be ‘almost rendered as entirely powerless’ if our virtual intentions were not to be rendered as realizable through a process of assisted, i.e., arbitrated, non-virtual enaction! (54) 

We would also need to recognize that ‘secular society’, itself, would need to be envisaged as a ‘disciplined-secularity’ given the overlapping of the operations of all disciplines within the historical specificity of this world at large as ‘well-oiled’ as it is through the generally non-disrupted arbitrations of others. But, then, rather than emasculating the secular, it is enhanced through the overall positive enrichment of both non-existentially oriented and existentially oriented inputs. (55)
Hence proving the general import of this conjecture, as just noted, given to the extent that our freedom to be in this world is primarily arbitrated through the ministrations of others just as we must ministrate to them in turn, and, that to some extent, such reciprocity must maintain some degree and semblance of the ‘mutual’ otherwise such an edifice would cease to exist if such arbitrated reciprocity were to be parasitically co-opted, completely ignored, obstructed, cancelled, fundamentally perverted, and so on.
 (56)
Now, with such parameters, structural-functions, definitions in play, etc., we are now in a position to better understand the basis for an existential appreciation of relationships, communities, power relations, and so on. (57)

Given that a successfully maintained process of ongoing resolution is the sine qua non of the historical persistence of relational existence then it follows that in a covert sense through the necessary feature of resolution this aspect of the existential, to some extent, must be present at the core of a relationship given its successful historical persistence through time. But, without the overt, pro-relational identification of one or more actors in that relationship within that relationship, and their acting on the behalf of that relationship, its existentialization cannot be advertently realized. On the other hand, it would be the case that in a successfully overt re(-)orientation of one or more actors with the apparently represented possible, probable and/or potent trajectories of a relationship and their being able to comparatively envisage a modality of intervention that either positively creates, preserves and/or conserves value in their e/valuation of that relationship (in its relational context/con-text) then such a process of existentialization could be instigated through being effectively empowered by that relationship to intervene in a requisite manner in keeping with the existential expression of that preferentially enacted modality that ensures its enhanced expedition. Such effective empowerment coming into existence through an existential surplus, as a existential excess of e/valuation, being able to empower that preferentially promoted mode of intervention seemingly promoted by our representative understanding of that relationship in question. Obviously, it behooves us to appreciate the relationship under focus in a clear and distinct manner as it is effectively possible for us to oversee through running a responsible narrative based on the articulation of all relevant narrational facts; coherently and consistently operating that narrative in as suitable manner as possible through noting all relevant phenomenal-phenomenological, hermeneutical and existential inputs as they cohere in the ongoing formation of such a re(-)self-organized process of judgment initiated by our intuitive appreciation of that ‘living-relationship’, brought to ‘life’ through such a careful narrative, whose intervention is to be instigated by(-)us on the behalf of that same relationship. (58)

But, by what critical means can we intervene on the behalf of a relationship that deserves to be understood as existentially oriented and suitably instigated? (59)

The critical appreciation of such enacted forms of interventions is possible through finding forms of alignment between co-associated aspects of the existentially oriented experience. In this regard we can directly note either the relative presence or absence of existential hallmarks and/or indirectly note the relative presence or absence of existential indicators. Or, we might wish to assess the comparatively augmented-enhancement or the non-augmented-enhancement of either the creation, preservation and/or conservation of value in our e/valuation of that relational process. Such appreciation can also be screened through our current and persisting perceptions of either our individual and collective perceptions-apperception/s of our embodiment (of either ourselves and/or others), our embeddedness (in our world of relationships) and/or embankment (with the environment), and so on. With the former we can consider the extent our embodiment is able to authorize our involvement in the world at large as an indicator of the extent we can overtly intervene in this same world at large and, therein and thereafter, enjoy the semblance of freedom in which through arbitration we are able to expedite our personal ambitions and social aspirations. Then, in our embeddedness with other we might wish to consider the quality of our enmeshment with others given this necessary but non-sufficient need to also understand the perspectives of others as we move our identification from either actors and/or acters to an identification of the essential phenomenological nature of that relationship in question, etc. Such semantic mapping giving also a sense of its con-text and the relevant genres of behaviour that go hand and hand with such insights, etc. Hence this hermeneutic input. Moreover, from the emergent suspension and conjunction of the former we can also observe and engage with the emergent semblance of an existential excess being created through such representative identifications. Then, that existential excess can also empower us to act on the behalf of that relationship if and when we have correctly appreciated the essential-phenomenological nature of that relationship as we find ourselves seeming apperceiving which possible trajectories are more probable and suitably potent in that same regard. I.e., as seemingly capable of inducing and overseeing either the relatively positive creation, preservation and/or conservation of e/valuation. That, in effect, it could be argued that such receptive representationalism duly purged of all ideological sentiment through exercising the requisite suspensions and possessing sufficiently detailed, relevant phenomenologically inputs, etc., would through such engaged non-textually oriented simulations, surely permit forms of re(-)self-organization to chaotically erupt in directions that would preference the augmented-enhancement of that engaged simulation per se (to the extent it suitably represents that relationship in question and enacts accordingly such seemingly re(-)self-organized processes of existentially oriented intervention). (60)

What is meant by the expression the augmented-enhancement (of that engaged simulation per se)? (61)

I have argued that if we proceed with incrementally augmented reiterated state of redirection a certain state of affairs, either through addition or subtraction, we will eventually reach a state of chaotic bifurcation where, non-incrementally, through that moment of chaotic re-direction itself, a process of chaotic transformation takes place, be that through either divisive bifurcation or accommodated emergence. E.g., keep heating a contained body of water and it will eventually go through a chaotic phase change at the point of boiling. Or, progressively subtract the heat of a body of water and it will change phase, but, this time, become frozen when reaching this point of freezing. Now, we could think of these two processes of incremental addition or subtraction and ensuing states of bifrucational bifurcation or bifurcational accommodation as separate and discrete but, in reality, they go hand in hand. Hence this joint concept of augmented-enhancement on the understanding that in being correctly selected, from habit or intuitively, we choose those trajectories and re-directions in trajectory that incrementally augment and non-incrementally enhance that situated state of affairs in a positive manner, i.e., in a manner that enriches that situated state of affairs be that through either the relatively positive creation, preservation and/or the conservation of e/valuation. So, e.g., heating water as a step in the production of the beverage of tea perceives the incremental raising of the temperature of the water as a form of positive augmentation and the arrival at boiling point as its ability to positively enhance the desired process of tea-making. Conversely, if we were to find that the coolant in a car were leaking and starting to boil then, obviously, this process would be better described as ‘negatively augmented-non-enhancement’, where such ‘augmentation’ is not desired, and, the process of boiling is decidedly a form of negative non-enhancement. Then, e.g., in the situation of having bought a container of ice-cream and bringing it home and knowing that it is on the verge of melting we would naturally return it the freezer and subject it to an incremental process of de-augmentation (although we should also recognize that until a phase change is suitably navigated the apparent process of augmentation or de-augmentation is paused until that phase is suitably navigated (just as water boils, more or less, only at boiling point, but, steam can take on a much higher temperature until it, too, undergoes the requisite phase change at an ultra-high temperature, etc.). (62)

A ‘phase change’ is also a bit like a ‘black box’ where input/s and output/s are not equivalent (and where the internal process of transformation, metaphorically, involves another dimension of comprehension if such finely detailed appreciation were even possible to arrive at and be able to be fully comprehended and disseminated
). That, metaphorically, we can envisage a similar type of chaotic environment in an act of trans-cognitive judgment wherein pre-trans-cognitive materials, i.e., cognitive materials, are chaotically re-arranged in the momentary light of that spontaneously ensuing act of judgment.
 In a similar manner, ‘existential transformation’ can be closely co-identified with ‘trans-cognitive processes of judgmental appreciation’ (albeit in a form that is ‘effectively non-obstructed, etc.’).
 (63)

Now, let me introduce a number of concepts that will assist in understanding this transition between the relatively covert, pre-intended/intended/unintended formation of the non-existential orientation and the existential transformation of the relatively overt, intended/trans-intended/serendipitously engineered existential orientation. (64)

For a start, let me amalgamate the theoretical set of ‘emplacement, displacement and de-displacement’ with the theoretical set of ‘embodiment, embeddedness, and embankment’ in the thematization of a novel set of ideas centered on the perspectival insertion of ‘agency, enmeshment, and intervention, etc.’ in an overall framework of ‘relational entanglement, etc.’ (65)

‘Emplacement, etc.’, recognizes that we ‘virtually entertain aspirations in an aspirational economy in order to non-virtually entertain the successful realization of a very small number of those personal ambitions (through the realistic understanding of ‘where’ we are, ‘why’ we wish to idealistically head in that direction of realizing that overall intentional objective, and ‘how’ pragmatically such virtual ideation might be non-virtually enacted and realized). But in seeking this transition from the virtual to the non-virtual we experience or ‘suffer’ the fact that this instantiation of our ambitions can never be expedited immediately, instantaneously, spontaneously, etc. We may intend the appropriation of x in such a virtual manner, but, we cannot meet it non-virtually without enacting the realization of that objective in a requisite manner that takes on board a full consideration of its ‘due process’. Just as well, for should we desire the ‘death’ of someone who is annoying us and we were to immediately meet an instantaneous realization of ‘this to be regretted state of affairs’ then the world would not be place where many people would be left to inhabit…
 (66)

So, in our emplacement, in this world at large, we realize that we can imagine meeting anything and everything, but, that, in lived-reality, finding ourselves meeting very little of what we would preferentially desire to encounter. In other words, ‘displaced’, as we effectively find ourselves unable to either immediately or progressively realize a vast majority of our aspirations. (67)


However, to those that strive, and manage to strive successfully, they can encounter a small fraction of such aspirational ambitions. Hence this necessary process of ‘de-displacement’ where ‘we deliberately set about arriving at the realization of a certain small set of prioritized ambitions by carefully enacting those genres, etc. that would oversee their realization’. The realization of a small set of goals that could not be arrived at without the mutual assistance of others and to whom we owe both a communal an individual sense of gratitude (in part paid through our enacting aspirational goals of a more social orientation [like voting, paying our taxes, being courteous to others, paying our bills, taking up a profession or vocation, and so on]) . (68)

By ‘genres, etc.’ we realize our ‘insertion into a complex world of often pre-negotiated arbitration in which we trade the realization of certain personal ambitions with the expedition of certain social aspirations that we are compactually-contractually also entrusted to (somewhat
) ‘obediently’ observe.
 Somewhat of a quid pro quo but more skewed in the favour of the intersubjective dimension, be that in the form of families, communities, elites, certain ideologues, colonial masters, institutional representatives, imperatives like taxation, military service, and, in many respects potential impositions upon an endless list (that political society may or may not regulate with due concern and care). This is the bargain we strike, through necessary forms of acceptance or semi-acceptance with reservations. But, at the same time, optimistically, many of us would also hope that ‘things do get better’ which has the been the overall trend, but, not necessarily a trend that is arrived at over the short-term given that the life we choose, or rather assume, is a lottery to begin with (and where not everyone is a ‘winning ticket’
). (69)

Hence the nature of our emplacement in this world meets both continual displacement and the continual struggles of de-displacement. We could say, briefly as an aside, that from a certain economic perspective the hermeneutic rectification of our emplacement meets the phenomenological presentations of displacement and, through processes of ongoing resolution, passages of re(-)normalization through both non-existential and existential forms of alignment (where all individual aspirational economies are translated through the inescapable auspices of an overall intersubjective economy of arbitration). (70)

This complex semblance of an ‘emplacement in the world at large’ can also be viewed through the economics of our physical-emotional ‘embodiment’, our ‘embeddedness’ in a relational world of the other, and, an ‘embankment’ in the environmental world (treated as both a place of support and as a vessel that accumulates both positive and negative inputs and the net consequential interaction of such inputs). As with all things, we need to observe a balance between these three economic aspects of both our individual and collective existences… with(-)others, before(-)others, and through(-)others as these factors continually re(-)shape the current configurations of our overall life-world (as expressed through the political-economic, e.g.). Coinciding with the ‘disciplined-secularity’ of the secular world as that site where all senses of freedom, in their potentiality and actuality, are to be found delineated over the courses of our individual and collective passages to be selectively discerned through this overall world-of-life. (71)

By ‘disciplined-secularity’ is mean the experiential fact that our lived-experience in the secular world is either being enriched and/or being de-enriched through disciplinary inputs. However, such inputs can be subjected to a miscellany of suspensions (within the extensive suspension) in which this disciplinary component can be better appreciated in the midst of such secularity. (72)

In an oblique comparison
 to our emplacement the secular world can also be seen as the site wherein the import and comport(ing) of our lives can be better appreciated as an ongoing process of re(-)normalization in and through our embeddedness as we are phenomenologically embodied in endless states of suspended deconstructive de-stabalization in the hermeneutic midst of a world of embankment supervising eventual forms of rectification (that will forever record and express the net consequences of our passages through this world at large). (73)

In the life well-lived we need to observe an ongoing, dynamic balance between these three economic aspects of emplacement, displacement and de-displacement as refracted through these interactive forms of embodiment, embeddedness, and embankment, considered both individually and collectively, etc. In a deeper exploration of these facets and aspects of lived-experience let me now introduce a further series of concepts under the headings of ‘insertion, enmeshment and intervention’. By such means further our understanding of the nature of existential experience as to be had in the secular world and the philosophical ramifications that issue from such considerations (when we enter into closer forms of alignment between lived-existence and lived-experience). (74)

In these three concepts of insertion, etc., I am going to introduce an economy that is pretreatment, treatment and retreatment in orientation, namely, pre-insertion, insertion and trans-insertion, etc. I define ‘insertion’ as ‘the role an agent possessed in entering into a certain relational situation either by design or default’. E.g., my intention to have a cup of coffee with a certain friend by asking if they were available on a certain day versus a father and son where either party is already pre-inserted into that their relationship primarily, but not exclusively, as ‘father-and-son’. The phenomenal-phenomenological characterization of the insertion or insertions sets the stage for the nature of that relationship to a certain extent. However, in trans-insertion those inserted roles have to be dialectically retreated in order to either engineer
 a relatively existential or non-existential sense of an evolving overall situatedness, preferably, with a positive outlook. (75)

This language of insertion sets the scene in which agency is represented in some form of situatedness. E.g., it is a very hot day and the father of the son is talking to his son, who has just come home from school, and is asked ‘if he would like to go swimming before their evening meal?’ The father knows that his son thoroughly enjoys swimming and that both parties would love to do this especially given that that day is very hot and the evening would be a bit cooler. Pre-insertion we have ‘father and son’ in roles that set this scene. The father inserts himself into the conversation by asking that question as just noted. In acting on behalf of their relationship, the father is also entering into a process of trans-insertion through intervening in this fashion. That question is tentatively asks not knowing if the son has other plans or if the son has the energy to go swimming. However, the father sees his son is not obviously tired and so asks that question. The father is looking forward to going for a swim and is happy that his son is obviously very keen to do so too. However, as it transpired, without the father knowing, his son had planned to meet his best friend after tea and messages his friend to say he would meet him a little later. In this regard, the son enters that relationship also through a process of trans-insertion knowing how much his father likes to go swimming by quietly emending his evening’s plans. This concept of insertion (passively) setting up an economy of agency (which then spills over into the active concept of enmeshment and the engaged concept of intervention). (76)

In psychology and psychiatry, the concept of ‘enmeshment’ has a rather negative press to the extent ‘one individual is too enmeshed in the apparently reported intentional designs of another person to be able to critically appreciate the relational fact that they are being far too close to that party and are doing so at the expense of their own independence’. However, given the nature of relational entanglement and its deeper, holistically oriented phenomenology, etc., I would like to transform this concept along more positive lines (even though we should also regard such a possibility of knowing the mind of another person or minds of other persons as potentially being either positive, neutral and/or negative in overall outcomes, be those outcomes relatively non-existential or existential in complexion). Again, we have this imposed distinction of pre-enmeshment, enmeshment, and trans-enmeshment. In this regard, ‘one or more individuals seeks to know the mind or minds of one or more other individuals (as well as their own state of mind in that same regard) in order to explore possible, probable and potent relational trajectories that might or might not be enacted, etc., in the light of envisaged outcomes determined through some form of mutually considered consequential analysis’. In pre-enmeshment we attempt to read, either rightly and/or wrongly, possible mental states of those other agents inserted into the specificity of that same relationship being shared in common. So and so ‘we think’ looks ‘keen’, or ‘tired’, or ‘bored’, or ‘happy’, and so on. Such assessments of enmeshment always have to start somewhere and this original reading of the situation, effectively, is pre-enmeshment. Through suitable forms of communication such pre-enmeshment is subjected to a process of re-de-mis-alignment of error correction (and genre affirmation) arrived at through some form of deconstructive-suspension in the framework of a suitable form of an active, ongoing process of communication. E.g., two friends on meeting each other greet each other: ‘You look sad?’ ‘No, just a little bit tired at the moment… I have been swimming and confess I need a bit of a rest…’ ‘how has our day gone?’ It’s been very hot and am a bit worn out too… let’s go for a run? ‘You, must be joking’. ‘Yep!’ Both parties laughing… (77)

To some extent the introduction of a joke or some other form of humour, to be successful, must involve a process of trans-insertion, trans-enmeshment and trans-intervention. A humorous formation is a dialectical construction with a volte or a switch or comic turn. One problematic or problematized frame of reference is introduced and, in the comic turn, another frame is introduced that surprisingly resolves the problematicity introduced in the first frame. In this regard, to be successful, both the person telling the joke and the person hearing the joke have to switch frames of reference and this can only occur from the perspective of trans-enmeshment, etc., since if the communicated form of the joke is understood in a non-concrete manner then this transition between frames of reference is open and paralleled by both parties should the now apparent humour of that communication be appreciated in and through that act off shared trans-enmeshment. (78)

As a positive concept ‘enmeshment’ is necessary but not sufficient for patterns of trans-intervention enacted on the behalf of the relationship in question. Knowing what others think is a good start but only through taking on board all relevant information would it be possible for an apposite judgment to be engaged, to then be enacted; be that co-operatively or through a process of existentially oriented co-option in which one or more agents acts on the behalf of one or more agents (that might or might not include themselves in profiting from such forms of intervention when and where they may or may not benefit through enaction of such a responsible sense of responsiveness). (79)


We can treat intervention in a similar manner. Through insertion we are already operating with some sense of pre-intervention… by merely being there passively in the recognition of the currency of a certain relationship. Then, responding to relational forms of interaction modes of intervention are usually co-supplied through an active, mutually affirmative recognition of genres. As for trans-intervention I am proposing the full uptake of an existential approach when inserted agents feel they need, as an existential imperative, to enact patterns of intervention that are suitably resonant, and productive, with their con-textual appreciation of the specificity of the situatedness in question. Such intervention, as suggested being non-existentially passive, active and/or existentially engaged in a manner that establishes the pre-conditions, conditions and post-conditions for the enrichment of that relationship through suitable, positive, pro-relational processes of creation, preservation, and/or conservation. However, to better comprehend this form of ‘transcendental reservation’, when ‘we transcendentally identify with the relationship and transcendentally cooperate with other relevantly inserted agents’, through either co-operation and/or co-option, we must now concentrate our attention on the pro-relational, phenomenological nature, etc., of this so-called ‘existential dimension’. (80) 

I have suggested the encountered, recognized and engaged nature of this distinctively characterized existential dimension can be differentiated by either directly noting certain existential hallmarks and/or indirectly noting certain textually presented existential indicators. However, this exercise can be a bit like talking about different colours to a blind person although we might charitably argue that no person is ever without some degree of existential insight (although we might also be realistic enough to realize that a person who is evidently psychopathic/sociopathic that, despite their brilliant ‘reading’ of others just does not seem to possess the degree of intuitive appreciation to delineate existentially oriented experience from non-existentially oriented experience. In this assessment from experience I may be wrong, but, more likely, basically right, but, not in a completely definitive sense? Would it be possible to assist a person currently deficient in this type of recognition to get to a point when they, too, can see this form of differentiation, between the non-existential and the existential, that usually can be found in everyday experience? Given that I believe most people can be set up in such a way so as to eventually recognize these differentiated forms of experience then, maybe, with the less receptive all that is needed is a more apposite form of ‘treatment’. But, then again, I might be too optimistic in that regard? (81)

This expression ‘treatment’ will now be used to segue into the resolution of what could be a rather problematic conundrum. Classically, ‘existential experience’ has been described as ‘ahistorical, trans-historical, realized thorough trans-enmeshment, transcending historical forms of time and space, and so on’. But, the ‘existential’ has also been described as having us ‘thrust into the concrete, historical specificity of lived-experience’ exercised thorough a process of ‘choice’ where ‘we engineer suitable forms of responsiveness in a spirit of relational responsibility’ that could only be sited in the ‘full secularity’ of the ‘here and now’ as also ‘embraced historically, culturally, conventionally, in and through natural existence, and so on’. So, how do we resolve this philosophical context between, e.g., the ahistorical and the historical, etc? (82)

In an economy of transformation retreatment we have pretreatment, treatment, retreatment. I would argue that in this transformational economy we can experience the rather static, ‘out of the world’, ahistorical nature of critically conducted forms of phenomenological treatment whilst also experiencing the existential nature of retreatment in our de-suspensional return to the world as lived in all its concrete, historical specificity. Problem solved. Hermeneutically we approach our topic in a process of pretreatment. Phenomenologically we approach critical forms of treatment in a deconstructive process of suspension. Existentially we approach our topic in a historical form of retreatment that sometimes can be quite radical and unexpected in its demands, in its calling upon us to take up this radical call to do things differently. Perhaps insisting on our being non-conventional, hopefully, expediting the simulation of a process of existentialization that creates, preserves and/or conserves forms of positive valuational formation whose primary origination is trans-cognitively sited, but, where we are impelled to then re(-)enter the world of the fully embodied, the fully embedded, and the fully embanked! That in essence, these existential hallmarks are discerned directly in a process of critical treatment, but, at the same time, we are also thrust back into the hurly-burly of a world of lived-experience that is anything but ahistorical, trans-spatial, trans-personal (in a static, non-dynamic sense). So, again, problem solved. By such means ‘we can have our metaphorical cake and eat it’. (83)

With this important insight (that harmonizes ahistorical inputs and historical outputs now in place), how would we better define the induction, the nature, the import and consequences of an experientially realized form of existential comportment? (84)


Previously, I suggested the following provisional definition of the existential:

…Where the ‘existentialization of a relationship’ is the ‘overt intent to observe an ongoing process of existentialization of the relatively non-existential in which one or more actors is cognizant of the trajectory/trajectories of that relationship that will positively oversee either the creation, preservation and/or conservation of the perceived psychic richness of that relationship’… [51] (85)


Just prior to this evolving definition I also noted that a process of harmonization through ongoing resolution must also be present:

…The existential orientation manifesting within certain parameters, namely, as an ongoing process of resolution that is sufficiently perpetuated with an absence of neither excessive degrees of consonance, dissonance or resolution nor deficient degrees of consonance, dissonance or resolution. As I have noted, on a number of occasions, perfect resolution is both the metaphorical and literal death of that relationship from an historical point of view… [51] (86)

Elsewhere I also noted:

That in such a scheme, we can translate the ‘existential’ to be both ‘overtly intentional’ and ‘pro-relationally oriented in the manner of its intended enaction’. I.e., as deliberately enacted from the perspective of the relevantly represented relationship in question. That such trans-intentional discernment, as an ensuing judgment to be enacted, is realized through the taking on board of all relevant phenomenal-phenomenological, hermeneutical, and existential inputs (both non-systematic and systematic in scope) regardless of whether such deliberations are either intuitively and/or non-intuitively realized in the coursing of such overt intentional awareness. That all deliberations of a relatively non-pro-relational perspective are rendered, therein and thereafter, as relatively non-existential in orientation. [47] (87)


From this list of defining features, etc., let me now proffer a synthesis of such insights in the form of the following provisional definition of the ‘existential’, namely, a ‘process of existentialization’ is ‘the relative existentialization of the relatively non-existential’ realized through ‘the exercising of a pro-relational stance in which we overtly observe the necessary processes of ongoing resolution to that degree and in that manner that contributes to the overall net positive increase in valuation through either the creation, preservation and/or conservation of valuational formation and, through the permitted exercise of choice, either enact and/or non-obstruct those trajectories instrumental in such a relative, overall process of relational enrichment’. (88)

Admittedly, there a number of moving parts which I have focused upon by assembling them under the following list of headings, namely, ‘pro-relational; overt observance; ongoing resolution; net positivity; valuation; creation, etc; existential choice; enrichment’. I feel it necessary to further define these features, or, rather, scope them in such a way that this provisional definition is not mis-interpreted without such qualifications. (89)

A pro-relational stance is our intention to identify more with the relationship in question and then let it ‘dictate’ what is responsibly-responsive to our current understanding of the well-informed specificity of that relational situatedness to that extent this is possible.
 (90)

An overt observance is existentially enacted, in a sufficient state of intentional awareness, in a non-systematically engaged manner that pro-relationally emerges from the joint suspension of both passive and active forms of observance or observation, and, then takes on a systematic existentially engaged form through the ongoing suspension of all three moments (in the existential economy). However we can overlook this idealized understanding of engagement by noting that engagement can be treated, generally, as both non-systematically and systematically equivalent (whilst also recognizing that all three moments are correlatively ‘equal’ and the derivation of any one is the product of the joint negation of the other two moments in whatever order we find ourselves moving from the relatively non-systematic to the systematic
). Put, more succinctly, we could say we need a dynamic balance between passive, active and engaged form of observance in order to induce the effective simulation of an existential orientation.
 (91)
A process of ongoing resolution is necessary for the existential orientation to persist through such an economy of re(-)iteration otherwise the relationship ceases to have  a form of historical instantiation. (92) 

By net positivity is meant making the best of the situation by either creating a new mode of e/valuational formation, preserving what is already to hand (when more value could have been lost), and, the conservational expansion of e/valuational formation (which is the mode usually being referred to in a process of existential enrichment). (93)
The concept of valuation recognizes that valuational formation occurs in a process of evaluation and comprises a mix of identity/identification, function/functionality, and value formation where the latter is seen to comprise primarily deontological e/valuation, and, then both aesthetical and pragmatical forms of complementation (although certain genres
 can also stress the redressed primacy of these other ordered modalities of the aesthetical and the pragmatical
).
 (94)
By creation, etc., is meant the creation, preservation and conservational expansion of e/valuational output. (95)
In an act of existential choice, we either allow ourselves to either permit or not permit the expedition of the enaction of the presentation of a set of existentially oriented imperatives. E.g., we may see a small child helpless fall into a very swiftly flowing river and fell impelled to jump in to save that child from drowning. However, we know we cannot swim or could not swim in such a current and desist from following through on this existentially felt imperative. Of course, we should scream for help or seek help through the use of a mobile phone or at least report this sad event to the proper authorities. But, if the details of this situation were slightly altered, we might find a different set of scenarios with their range of suitable existential responses. Say, we see the same child stumbling along the bank of this swift flowing river. We might say to ourselves ‘that child is not mine and I do not wish to interfere in their supervision… that is just not my responsibility’. Then, when the child falls into the river we might question this uncaring, detached attitude of non-involvement. Hopefully, we change our minds and reach over and pull that child to safety before they are inevitably swept along by that river. On the other hand, if we do not even wish to act at this stage, and we are observed or admit to having acted with such non-involvement, then, pragmatically, we would have to answer to the charge that we did not do our deontological duty that would be expected should have been performed by us as the general expectation would be that if it were to be any other person placed in the same circumstances that that responsible form of responsiveness in preventing this child from falling in or rescuing the same would have been expected. I note this counter-position of not rescuing this helpless child to point out that the deontological and the pragmatical (and the aesthetical) are not completely separatable forms of value formation and meta-genres of performance will also exist to assist us in navigating, negotiating, and arbitrating ensuing performances of behaviour.
 (96)

By enrichment is meant the observation that the implementation of an existential approach either creates, preserves and/or conserves net positive e/valuation given that through pro-relational identification we can somewhat foresee which trajectories should be adopted as more valuable, as having a greater richness of valuation, etc., for all or most of the parties concerned.
 (97)

Without disregarding this set of definitions and qualifications let me now proffer a more precise definition of the ‘existential’ (whilst maintaining this sense of the provisional given such research is to be treated as ongoing, conditional, preparatory, introductory, a mere indication of the lived-reality of this distinctively engaged phenomenon), namely, as ‘those enacted means that either create, preserve and/or conserve e/valuational richness and enrichment in the context of a specifically delineated relationship’. (98)

Now, let me resurrect a certain formula that will be invoked in a philosophical approach to comprehending an ‘existential environmentalism’, namely, ‘rectification, deconstruction and re(-)normalization (which can to be expanded to entail ‘hermeneutically oriented rectificational emendation of pretreatment, the deconstructive suspensions of critically organized forms of phenomenological treatment, and the ensuing ongoing resolution of processes of re(-)normalization of existentially oriented forms of retreatment through processes of automatic de-suspension that may take a relatively radical complexion’
). (99)

This formular in question could also be expanded to read ‘pre-critical, rectificational pretreatment; critical, deconstructive treatment; and, on occasions, relatively radical existential retreatment through re(-)normalization’. (100)


That these three dialectical economic moments will each be figured in the detailed formation of an existential environmentalism. Moreover, in a dynamic balance of all three moments that the ensuing economy would then take on a relatively existential complexion. (101)
3. Extrapolating an Existential Environmentalism


That the existential is sited (sighted, and cited) primarily in the concrete, historical specificity of the secular. (102)

The secular is also the sole site where all disciplines operate. (103)

In this essay a rich concept of the secular has been formulated that is not just a simple limiting concept defining only the complex domain of disciplines (as disciplinary economies). The secular was also referred to as the site for ‘periods and places of relaxation, refuge, residence, recreation, respite, and so on’.
 Moreover, in recognizing the concrete specificity of the existential a very detailed concept of the process of existentialization was outlined. Furthermore, in operating disciplines within an existential attitude or outlook also meant their enrichment of the secular world through such a ‘disciplined-secularity’. (104)

In other words, from the rich concept of the secular an existential dimension was extrapolated and detailed. Now, we extrapolate from an existential approach to the secular world to detail an existential vision of the environmental. As indicated, we will approach this through the formula that provisionally reads ‘pre-critical, rectificational pretreatment; critical, deconstructive treatment; and, on occasions, relatively radical existential retreatment through re(-)normalization’.
 (105)


Pretreatment, as an initial form of prejudgment/prejudice is emended through a process of retreatment; being continually substituted by the evolution of an evolving series of posttreatments. E.g., as a child, from my misreading of medical books, I had mistakenly thought the heart contracted on one side first, say, the left-hand side, and then, on the right-hand side, and so on. But, at some point in time, I discovered that I was entirely mistaken. The top portion of the heart contracts, the blood in both atriums then descends into two separate ventricles to travel through two different systems of blood flow, namely the pulmonary (via the lungs) and the aortic (via the rest of the body). In this instance, my misinterpreted perspective was critically replaced by this ensuing re(-)normalizational re(-)alignment with phenomenological reality. That granted, I could then start again from that emended sense of re(-)positioning (where such critically arrived at posttreatment can now substitute for a new and more correct form of ‘emended pretreatment’). (106)

Earlier in this essay I speculatively noted that such ongoing hermeneutic processes of re(-)correction, resulting in an eventual mere reaffirmation of genre uptake, could have an accumulative role to play in the consequential appreciation of such reiterated behaviour:
In an oblique comparison to our emplacement the secular world… can be better appreciated as an ongoing process of re(-)normalization in and through our embeddedness as we are phenomenologically embodied in endless states of suspended deconstructive de-stabalization in the hermeneutic midst of a world of embankment supervising eventual forms of rectification (that will forever record and express the net consequences of our passages through this world at large).
 [73] (107)


The important point being made here is this: through the reiteration of all patterns of behaviour the net causal consequences of our enactions
 will also express themselves upon the fabric of the world given their excessively reiterated intentional imprinting thereupon. In a chaotic perspective, such incrementally reiterated phenomena will eventually provoke bifurcated forms of either bifurcation or accommodational synthesis with inevitable consequences commensurate with such forms of transformation. Non-chaotically oriented consequences will also flow on from such incremental augmentation or de-augmentation without needing to invoke chaotically induced consequences, be they intended, mis-intended, unintended or just not intended (e.g., through a lack of insight, foresight, oversight, etc.). (108)

Our intentions are deposited upon the fabric of the world, indeed, each and every intention is so inscribed (in multiple, parallel ways). E.g., think a certain thought be it neutral, pleasurable or unpleasurable to entertain; when we light a match; leave footprints upon the sand of a beach; write a letter; say either pleasant or unpleasant things to someone; have a house built, and so on. With each thought the world is altered accordingly, both non-chaotically and chaotically. (109)

It stands to reason, therefore, that if we indulge in some form of excessive reiteration of behaviour that accumulated depositions would be more likely to have us arrive at either a non-chaotic point of influentially redirected consequences and/or a chaotic point of re-directed consequences that could have quite influentially disruptive ramifications. Of course, not all patterns of chaotic behaviour need be experienced in an adverse manner. But, then, such adversity is not to be ruled out on probabilistic grounds as a relative statistical rarity. Sometimes we just do not know what those consequences might be, be they neutral, positively non-adverse or negatively adverse. On the other hand, through a reiteration of similar patterns of chaotic behaviour we should have a good idea of what we might be in for (when the measurement of related phenomena are extrapolated as the observation of a continuing trend). E.g., if the average temperatures of the waters in the Mexican Gulf are rising then we must expect, on balance, that interconnected tornados and storms in the USA will have an augmented intensity that may well rise exponentially. So, one tenth of a degree increase might elevate overall intensity of disruptive weather events by x%, but a further one tenth of a degree rise might elevate overall intensity of disruptive weather events by (2x + y)% (and not be expressed as a simple, direct proportional rise [of 2x] in the overall intensity of such phenomena). (110)

Let me graphically illustrate this type of point in the following anecdote. (111)


In a certain country, that need not be named, two members of a family, whose gender need not be mentioned, lived in a tall block of apartments. A few decades back they suffered a toilet malfunction. For whatever reason or reasons, they did not get the plumbing of this device fixed. As a short-term expedient both parties defecated into a series of plastic bags. Unfortunately, for the residents in this tower-block, this short-term expedient was not replaced by doing the requisite plumbing. These plastic bags were moved to the spare room. Years later, finally acting on a succession of complaints, namely, that the entire building smelt like a farmyard that had never been cleaned, the cause of this problem was duly located. At some considerable expense these plastic bags were removed and, I suspect, in this case, the plastic would not have been separated from the uniform contents of these packages. A short-term remedy became a long-term nightmare for all parties concerned. (112)

In a similar vein, as an example of ‘problematic enmeshment’, I am reminded of the following personal anecdote. On my first visit to Europe, in my travels around England, I had bought a number of local cheeses. Then, in visiting France, found I had not eaten enough of my English cheeses to start buying some French one. However, when reaching Amsterdam, I could not resist buying an ample quantity of a very soft, almost liquid, Munster cheese which was so cheap compared to what you would have to pay in Sydney (where also it was never to be found in such a fresh form). However, unfortunately, the weather was very hot and the unpleasant smell of this cheese, which might be downplayed as like ‘fermented socks and undergarments’ became a bit all too pervasive. So, I placed it in a second plastic bag which also failed to prevent this odour from migrating about my person. After using a third plastic bag, and equally failing once again to moderate its emitted pong, decided I had to ‘force’ myself to eat this very delectable cheese a bit more quickly than I had at first anticipated. Until the culprit was suitably disposed of, I found myself placed under the fearful and much feared misapprehension, or apprehension, that others thought, be they on the train to Berlin or in the Youth Hostel that I had just left, that I was ‘a person who had never washed’. On hindsight, four plastic bags might have been enough, but, I was never to know if, correctly, that were to be the case or not? (113)
Such digressions aside, it obvious, incrementally over-iterated behaviour can take on a chaotic complexion with ramifications that could be considerably adverse! Surely what we would not do in our home, hopefully, we should not do in the environment that is equally our home, indeed, our only home since this planet Earth is plan A and where there can be no real, meaningful plan B. Why cannot our politicians, and their audiences, just reflect on that simple fact! (114)


Ideally, potentially adverse patterns of behavioural over-re(-)iteration should be suitably emended by being reduced, accumulatively reversed, and, finally, just not permitted (given this history where this adverse form of behaviour was once permitted). Hence this need to pay due attention to all necessary forms of incrementally exercised, environmental rectification! (115)


Need we point out the continual burning of fossil fuels, the endless production and improper disposal of plastics, the excessive use of phosphates and other fertilizers, the over-zealous use of insecticides and antibiotics, and so on, and so forth. Upon reflection, it seems to be the case that if it were something that we can repetitively do then it stands a good chance of being something that we will also overdo through some form of proliferation (without also being something accompanied by the requisite measures to counteract and neutralize such damaging forms of excessive reiteration). (116)

The next item in this formula of rectificational pretreatment, etc., is deconstructive treatment. Let me now apply this second economic aspect to this same topic of an existential environmentalism. (117)


An excessive thoughtlessness and ensuing recklessness follows on from not being able to entertain the suitable suspension of the representative ideation of the “‘what it is we are doing, what are the consequences of this performance’, and, ‘whether it is being overdone, and, what are the additional consequences of such proliferation?’” Let me explain. (118)


In my regular rambles across the New Zealand countryside one day I was attempting to take a shortcut by going up and over a bush clad ridge. In a few hours it would be dark and so was in no mood to shilly-shally. I reached the top of the ridge and then picked up speed on my downward route dodging trees and tree roots as I went. Then suddenly I stopped. To my amazement I had come, unsuspectingly, to the edge of cliff without realizing that if I were to have continued in the same direction my downward path would have been very rapid indeed. I was under the false impression that both sides of this ridge were the same. Now, if I had not suddenly stopped, I would have become the ‘victim of a misconception’. In effect, this idea, that ‘my path forwards was just more of this downward dodging of trees’, was abruptly suspended. If I had not suddenly suspended this misconception, almost unwittingly, I would have gone over the edge. I might have been able to grab on to a tree, but, then again, I might not have. Fortunately, I just suddenly stopped. I believe there is a metaphor, perhaps, a moral here. If we do not suspend our prejudged ‘understandings’ of certain situations, from time to time, then we would become victims of their misunderstandings, their shortcomings, their non-alignments with lived-reality. In essence, part of the learning process is to suitably conduct apposite suspensions. (119)

A ‘suspension’ can be simply viewed as the ‘running back to back of positions with counter-positions’.
 This naturally occurs in questions,
 and, I would argue, also naturally occurs in our answering of questions. First, in a metaphorical mode,
 and, second, in an apparitional-like mode
 that affirmatively concludes an ‘as if’ with ‘it is’ (which, philosophically, should be left as ‘provisional’ even though as non-philosophers, under many, if not most, circumstances ‘we could safely bet the house on it’ as being a valid, conformal,
 sixth ordered fact
 (since, equally, we can never be absolutistically mistaken
). (120)

I perceive suspensions to be the province of a phenomenology where through phenomenal-phenomenological analysis
 we (should critically) focus on the semantic form of such content as depicted through our interpretation of forms of intentional deposition (although more correctly ‘interpretation’ is more a ‘hermeneutic matter of meta-textual appreciation of genres, and other meta-textual devices’). Properly executed we find we have a critical sphere of influence, and v.v. Such processes falling under the rubric of ‘treatment’ (and where the content for such treatment is ‘pretreatments’ approached in a hermeneutic orientation). Hence this coupling of ‘deconstruction’ with ‘suspensions’, along with ‘phenomenologically oriented treatment’ in conjunction with the idea of the ‘critical’. (121)

Transferred to an (existential) environmental context how might we apply these ideas of a deconstructive use of suspensions, and so on? In my anecdote, if I had not applied a (physical) suspension to my idea that ‘both the sloping sides on this hilly ridge were just reflectively symmetrical’ I would not be here writing this essay. That we can ‘transcend’ our concepts through suspensions in order to appreciate them, and, there will be occasions when we would need to do just that (in order to appreciate them). (122)

Philosophers, e.g., on many occasions have publicly demonstrated that they should, instead, be in a state of reiterated suspensions rather than merely running permanently within the confinement of their own ideas, as if prisoner of their own making. Hence my advice ‘to have a break, go on a holiday’; if your ideas have any merit you will not find yourself estranged by such thinking on returning to them; finding an assured refuge once again as you re(-)visit their re-built magnificence and munificence. Therefore, be brave, test every proposition, and be prepared to jettison baggage along the way that is no longer necessary to carry, no longer needed as you journey forwards, less encumbered, but, surprisingly, more provided for as you journey on your way to wherever you might be heading. (123)
Of course, this is much easier to state than to carefully observe. On closer scrutiny, it will be found that everyone demonstrates a personal string of blind-spots, entertain various incongruent ideas, and so forth. Yet, skillful probing would demonstrate, even here, that we are not completely insightless. That this practice of the suspension is one tool we can quickly access by merely asking if it were the case that ‘X is y?’ etc? Then, too, philosophers are not always the best people to determine the truth of a certain situation and that we could also argue that in every discipline there is a similar quest that seeks to determine ‘what is apparently true in their part of the world’. Where, in this regard, all processes of truth determination should be able to be re(-)demonstrated through suitable processes of re(-)iteration, be treated as positively conformal (through suitable processes of re(-)iteration) and not non-conformal, and so forth.
 (124)

However, the ‘power’ of the suspension to ‘stop’ us from continuing further along the way of our current ‘misguidedness’ (which cannot be completely misguided) is to be found in its ensuing de-suspension (to that extent we permit such modifications of enacted behaviour through their non-obstruction)! (125)

As a rule of thumb, we can say ‘with every suspension there is a de-suspension’ lest we be forever trapped in such a state of indecision. E.g. at this forked intersection ‘should I go left or right?’ knowing that I cannot travel down both roads at the same time. But, ‘all equally presented propositions in lived-experience, are never equal!’ Even if deferred, is that deferral going to be temporary or permanent? That, with relevant well-pre-informed information even the appearance of a similarity will eventually dissipate. Or, the sheer necessity of having to make a choice will force us either to make a decision or reframe the question. E.g., at this forked intersection ‘should I go left or right, or, ‘retrace my path back from whence I came?’ (126)

But, this matching of suspensions with de-suspensions noted, just what is the point of judgment, in our attempting to appreciate the apparent constitution of certain situation and the apparent validity of such appreciation? (127)


Suspensions by themselves would trap us in perpetual states of indecision, but for most of us that is not the case,
 therefore, I would argue that the suspension itself is ‘suspended in a process of de-suspension’. That it is the forcefulness of ensuing de-suspensions, and their metaphorical wake,
 that allows us to appreciate the constitution of a situation, test this appreciation, and, in the light of such reflections, make judgments whose truth we feel we have sufficiently tested… at least for the moment. (128)

The ‘point’ of judgment is an attempt to ‘progressively’
 align ourselves with the ‘evidential’
 form of our positions, propositions and imputations through ongoing processes of re(-)alignment.
 To do this I invoke a process I refer to as ‘re(-)normalization’. To illustrate this process of ongoing re(-)alignment let me recount the following scenario in order to illustrate the philosophical nature of what is intended.
 (129)

Ex-President Trump seemingly ever-out to protect his own tenuous positions and dubious backgrounds got the Republicans to focus their ‘unpatriotic’ attention on the Chief of the Counterespionage Section in the FBI named Peter Strzok (and who was fired on August 10, 2020).
 This able and professional individual had been instrumental in unmasking a cluster of ten Soviet/Russian agents who had infiltrated the Western World through adopting the persona of dead people carefully crafted for them by their Russian masters.
 Let me recount some of the details of a family of four individuals, where, seemingly unbeknownst to the two children, their parents in this ‘Canadian’ family were actually Russian spies.
 (130)

The two main protagonist of this almost unbelievable tale were born in Russia. This Guardian article I am citing, dated Saturday 7 May 2016, by Shaun Walker, is titled: The day we discovered our parents were Russian spies, and subtitled: For years Donald Heathfield, Tracey Foley and their two children lived the American dream. Then an FBI raid revealed the truth: they were agents of Putin’s Russia. Their sons tell the story.
Tim Foley turned 20 on 27 June 2010. To celebrate, his parents took him and his younger brother Alex out for lunch at an Indian restaurant not far from their home in Cambridge, Massachusetts. Both brothers were born in Canada, but for the past decade the family had lived in the US. The boys’ father, Donald Heathfield, had studied in Paris and at Harvard, and now had a senior role at a consultancy firm in Boston. Their mother, Tracey Foley, had spent many years focused on raising her children, before taking a job as a real estate agent. To those who knew them, they seemed a very ordinary American family, albeit with Canadian roots and a penchant for foreign travel. Both bothers were fascinated by Asia, a favoured holiday destination, and the parents encouraged their sons to be inquisitive about the world: Alex was only 16, and had just returned from a six-month student exchange in Singapore.
After a buffet lunch, the four returned home and opened a bottle of champagne to toast Tim reaching his third decade… There came a knock at the door… (131)


The FBI had arrived, entering the house through both the front door and the back door. The two sons were told that the house was needed for a thorough twenty-four hour search and they were placed in a nearby hotel. (132)

They were told that their parents had been arrested as “being unlawful agents of an enemy government”.

Alex presumed there had been some mistake… Even when the brothers heard on the radio a few days later that 10 Russian spies had been rounded up across the US, in an FBI operation dubbed Ghost Stories…
But the FBI had not made a mistake… Not only were their parents indeed Russian spies, they were Russians… their names were not Donald Heathfield and Tracey Foley. Those were Canadians who had died long ago, as children; their identities had been stolen and adopted by the boys’ parents.
Their real names were Andrei Bezrukov and Elena Vavilova. They were born in the Soviet Union, had undergone training in the KGB and been dispatched abroad as part of a Soviet program of deep-cover secret agents, known in Russia as “illegals”… They, along with eight other agents, had been betrayed by a Russian spy who had defected to the Americans.

The FBI indictment detailing their misdeeds was a catalogue of espionage cliches: dead drops, brush-pasts, coded messages and plastic bags stuffed with crisp dollar bills…

For Alex and Tim, the geopolitics behind the spy swap
 was the least of their worries… Ahead of them was a long flight to Moscow… 
Nearly six years since the FBI raid, I met Alex in a café near the Kiev railway station in Moscow… He is now officially Timofei Vavilov, his brother is Alexander Vavilov… Alex is 21…

Since 2010, they had made a conscious decision to avoid the media. They have agreed to talk to me now, Alex explains, because they are fighting a legal battle to win back their Canadian citizenship, stripped from them six years ago. They believe it is unfair and illegal that they are expected to answer for their sins of their parents, and have decided to tell their story for the first time. 

The family had been planning a month-long trip in Paris, Moscow and Turkey; their mother told them to escape the media circus and fly to Russia…

As the brothers disembarked, they were met at the plane by a group of people who introduced themselves as colleagues of their parents…

“They showed us photos of our parents in their 20s in uniform, photos of them with medals. That was the moment when I thought, ‘OK, this is real.’ Until that moment, I’d refused to believe any of this was true,” Alex says. …one of their minders spent the next few days showing them around… An uncle and cousin the brothers had no idea existed paid a visit; a grandmother also dropped by, but she spoke no English and boys not a word of Russian.
It would be a few days before their parents would arrive, having admitted in a court hearing in New York on 8 July that they were Russian nationals. An exchange was already in the offing, and they arrived in Moscow, via Vienna, on 9 July, still wearing their orange prison jumpsuits they had been given in America.
…Canada was a common place for illegals to go, to build up their “legend” of being an ordinary western citizen before being deployed to target countries… During Soviet times illegals had two main functions, to aid in in communications between embassy KGB officers and their US sources… and to be sleeper cells for a potential “special period” – a war between the US and the Soviet Union. (133)

Between 1992 and 1995 the father studied for a bachelor’s degree in international economics in Toronto. In 1995 the family moved to Paris where the father studies for an MBA… (134)

…in 1995, as the family planned a move from France to the US a new man entered the Kremlin who himself had had a KGB background…

With the legend of a hardworking, well-educated Canadian perfected over the years, Heathfield got into Harvard University’s Kennedy School of Government… and was ready to deploy as an agent of the SVR, He would be spying not for the Soviet system that had trained him, but for the new Russia of Vladimir Putin.

Heathfield and Foley sent their sons to a bilingual French-English school in Boston… At home they spoke a mixture of English and French…
In 2008, Tim got a place at George Washington University, in DC, to study international relations. He focuses on Asia, taking Mandarin lessons and spending a semester in Beijing. The same year, the family became naturalized Americans, with US passports in addition to their Canadian nationality.

The brothers would never live in Canada again; Alex had been one when they left Toronto and Tim only 5 – but both felt Canadian. The family returned often to ski…

…Tim describes their childhood as “absolutely normal”: the family was close and spent time together at weekends; his parents had many friends. He has no recollection of them discussing Russia or the Soviet Union; they never ate Russian food…

Their parents did not discuss their childhood much, but this was how they had always been and the boys had little reason to question it. “I never had anything close to a suspicion regarding my parents,” Alex says. In fact, he often felt disappointed by how boring and mundane they were: “It seemed all my friends’ parents led much more exciting and successful lives.”

Little did he know. Bezrukov and Vavilova had been put under surveillance soon after they moved to the US, probably because of a mole in the Russian agency. Excerpts from their 2010 indictment suggest the couple lived with a level of intrigue most people would assume exists only within the pages of a spy novel…
…Bezrukov and Vavilova communicated with the SVR using digital stenography: they would post messages hidden in pixels, encoded using an algorithm written for them by the SVR…

…The family home had been bugged, possibly for years. The FBI knew the couple’s real identities, even if the children did not, but the Americans preferred to keep an eye on the Russian spy ring, rather than make a move.
…Both brothers tell me they remember, as young children, seeing their grandparents. Where? On vacation, Alex says, “somewhere in Europe”; be cannot remember where exactly…

I raise the question with Tim, who would have been older. He remembers seeing his grandparents every few years until he was around 11, when they disappeared from my life. Obviously, now when I think back on it, I kind of understand how it worked. If I had seen them when I was older, I would have realized that they don’t speak English – they don’t seem very Canadian.”
At Christmas, the boys would receive gifts marked “from grandparent”. Their parents told them they lived in Alberta, far from Toronto, which was why they never saw them. Occasionally new photographs would arrive of the grandparents against a snowy backdrop; it helped that the climates of Alberta and Siberia are not so different…

… The brothers battle to regain their Canadian citizenship is not just about logistics. Moscow is not a city that embraces newcomers, and neither of them feels particularly Russian. “I feel like I have been stripped of my own identity for something I had nothing to do with,” Alex tells me…

…“I lived for 20 years believing that I was Canadian and I still believe I am Canadian, nothing can change that, “ Tim wrote in his affidavit to the Toronto court. “I do not have any attachment to Russia, I do not speak the language, I do not know many friends there, I have not lived there for any extended periods of time and I do not want to live there.” 
Everyone who is born in Canada is eligible for Canadian citizenship, with one exception: those who are born to employers of foreign governments…

Ultimately, the court seems to be operating as much on emotional as on legal grounds… But even if the brothers knew about their parents’ activities (and there is no hard evidence of this), I wondered what the court expected of them. What is a 16-year old who finds out he is a child of Russian spies supposed to do? Ring the FBI? 

…While they have no wish to live in Russia, both brothers visit Moscow every few months to see their parents…

…Alex tells me that he sometimes wonders why his parents decided to have children at all. “…but their choices mean I have no connection to the country they risked their lives for. I wish the world wouldn’t punish me for their choices and actions. It has been deeply unjust.” (134)


Now, what has the recounting of this complex scenario, here briefly summarized, to do with my philosophical concept of ‘re(-)normalization’? (135) 

Well, obviously, things were not as they appeared, even to those two brothers who, we must assume, were completely unaware of the parents’ primary objective for their being located in the US. (136)
This concept of ‘re(-)normalization’ could be treated as a ‘progressive form of alignment enacted through ongoing processes of re(-)alignment’. For convenience, we might further define ‘re(-)normalization’ as ‘finding an acceptable degree of conformity between our perceptions of lived-reality and our interpretations of lived-experience’.
 I.e., in representative experience, we find we have to live with various narrational anomalies
 which we either confront by trying to resolve or defer such processes of de-anomalization or by not wishing to confront such uncharted waters through their non-recognition as anomalous or by intuitively accepting that we need to defer such scrutiny as this terrain would need to be navigated with much difficulty and where the necessary degree of motivation for that kind of task is just absent. In this regard, I am suggesting that we also live in an in-between-world where the anomalous is either not recognized or just not effectively confronted for a variety of reasons. (137)

One of those reasons is that of the ‘inertial maintenance of a certain learnt mind set’. We usually see things the way we have already seen them. Small, expected changes noted from time to time excepted, and, thereby, accepted. But, radical changes are usually resisted.
 Which might explain why a variety of non-binary forms of gender identification are currently received in such a hostile manner, whereas, non-conventional forms of sexual identification received that same type of attention some generations back (but, are being still being reframed as part of the major discourse)? But, let me return to focus more on this idea of re(-)normalization. (138)

The primary question to ask is ‘re(-)normalization by who for whom?’
 (139)

For those two Russian operatives, they may well have preferred things to stay they way they were, but, of course the more they fulfilled their mission the more likely they would meet the problematic consequences of exposure… which could range anywhere from imprisonment to inadvertent death to being executed by some one party or another… Imagine the psychic strain imposed upon those two people who had to continually operate, metaphorically, with an ‘ever outstretched hand of friendship’ and behind their backs a ‘covertly clenched fist determined to never reveal itself…’ (140) 
For their two sons, it would mean their wandering in the wilderness for a number of years until they managed to recast their own senses of identity, nationality, were able to meet their personal ambitions and social aspirations with a sense of integrity they would be happy to subscribe to, and so on. Should they ever find that form of alignment that they would then feel is more in line with themselves? (141)
As for the US government, they bided their time before re(-)normalizing the situation by arresting those agents and exposing their covert objectives. (142)

As a rule, under normal circumstances, we might say ‘re(-)normalization is an objective everyone should strive to see suitably enacted for a variety of positive, existential reasons’. In our pro-relational dealings with others we need to know ‘who they are?’ and ‘who they think we are?’ and ‘who we think they think they are?’ and so on. That through such progressively realized forms of alignment a form of relational integrity can firmly grow based on such truthfully established knowledge and suitably emended forms of behaviour that progressively harmonize such relationships… rendering such interactions as further enriched through ensuing forms of a more profitable enrichment. (143)

I also suspect that this process of re(-)normalization for those two bothers means they can more directly face some of the anomalies they indirectly expressed in their interviews with that reporter for The Guardian. Why did the parents steer clear of revealing their fake history supposedly growing up in Canada? Did the parents have an aversion to ‘lying’ before their children so that this territory was tacitly rendered as ‘a domain no one was to traverse’? As for both of my parents, very little history was ever recounted but what they did recount was often repeated over the years. Then, my father, too, recounted very little about being a prisoner of war and having escaped on a couple of occasions to be later recaptured. Practically little more than about four sentences. So, perhaps it is normal for families to proffer little of their history (especially if it were to be reviewed as traumatic or, conversely, just rather too humdrum to deserve mentioning?). Similarly, addressing why was the existence of their grandparents so minimized and then practically written out of their lives? For a family that was so well travelled, why did they just not visit their grandparents in ‘Alberta’? Again, we have a psychic territory that I suspect was very early on ‘read’ as one ‘you were not to question too intently, if at all’. In this regard, I suspect all families have relatives, for whatever reason or reasons, that they just do not want to talk about. Perhaps such and such was an alcoholic, or so and so was a single mother, or a relative who had stollen some money, that part of the family were convicts or not convicts, or were aboriginals, or left their families to divorce or just live with their lovers, were addicted gamblers, and so this hypothetical list could go on. In this instance, the parents could have easily suggested that they had had an argument with their grandparents but would accept gifts from them at Xmas time? But, I am sure, for these two boys, these vague areas of anomalization would only more come into view in hindsight and when they entered into this  period of re(-)normalization in which their relationships with their parents was at last more based on a lived-reality. Where lived-reality would find a form of greater conformity with lived-experience, and v.v. (144)

From these interviews we can also see that this family continued to be a family despite their geographical separations and non-separations, and that, too, would progress through such a process of re(-)normalization. Indeed, this was discussed by both sons in these interviews but was left out in my briefly p(l)otted narrative. (145)


Interestingly, we could also note two more areas where re(-)normalization would need to be noted if only unofficially (although that might be difficult to organize if political pressures were brought to bear that such things were to be made publicly transparent). For a start, the Canadians failed to note that these two operatives were using the identities of deceased Canadian citizens. How did this come to transpire? To what extent were records manipulated to that end? Second, one wing of the American government was happy to naturalize this family while another wing of the American government had them under surveillance. Was this process for naturalization properly conducted but deficient in its research, or, were they successful in noting certain irregularities, but, then, were overruled so as not to expose this process of ongoing counter-surveillance? (146)

There is also one more area of re(-)normalization that needs to be virtually, or philosophically, explored. Was it possible for these two boys to recover their Canadian citizenship? Yes, but only through a lengthy process in court that took ten years.
 As already noted, Canadian law recognizes a person being born in Canada is eligible for citizenship as long as they were not the children of foreigners working for a foreign government. So, technically, the Canadian government could say, with some lawful reason, that these children were born to two people who both worked for and were being paid by the Russian government. However, taking a deontological stance, as one son noted, it was not fair to be stripped of your national identity because of the intentions and actions of others. As Alex noted: “I wish the world wouldn’t punish me for their choices and actions. It has been deeply unjust.” (147)


Now, I feel tempted to proffer some advice at this point… upon the basis on of a general observation pointed out by others. If we were to be presented with two equally weighted arguments, one for and one against, and, one of those arguments is conventionally pragmatic and legalistic and the other is existentially oriented along clear, deontological lines then the latter usually wins, eventually, be that in the deliberations of a jury or judge, certainly in the court of public opinion. As is ever the case, especially in this day and age, when governments no longer seem capable of leading they inevitably put their misdirected impetus and imprimatur on a pragmatic reading of the law when they could have saved themselves a lot of effort and money, and heartache for others, by simply taking the ‘high road’ in this regard. That, that in itself, in finding an alignment more with ‘the living spirit of the law’ rather than with ‘the dead letter of the law is, no more and no less, a form of re(-)normalization all too often lacking, sadly, in the rather too pro-transactional nature of modern governance. (148)

Transferred to an environmental setting it behooves those of us who truly care to know that a certain distinctive ecological setting is viable, will remain viable, and will not be rendered as unviable in the not too distant future through either changed environmental conditions and/or through some form of economic exploitation that, in the short-term, usually only benefits a few privileged members of the community (although might be misleadingly badged as a ‘community project’). Furthermore, given the intrusive imposition of human intentions, be they either intended, mis-intended, and/or unintended, upon every ecologically distinctive landscape and waterscape on this planet it also behooves us to address and redress such misappropriations of our natural world before the net consequences of such mismanagement are not just chaotically visited upon us, but, catastrophically experienced… through, what I am quick to point out, would be in effect natural processes of rectification, deconstruction and re(-)normalization! (149)

Let me explain the significance of this formula transposed to an environmental setting. (150)

Rectification can be seen as focusing on ‘habits’, and, where those ‘habits’ that are deemed to be ‘bad habits’ have to be emended, i.e., rectified. Remember in my anecdote about the ‘unfixed toilet’ that at a greater cost, with much trouble along the way, not to say embarrassment, all could have all been circumvented if the requisite plumbing had been attended to in the first place. Basically, we are dealing here with genres of behaviour that enshrine prejudgments as prejudices, some of which, as pre-critical pretreatments, will need to be incrementally emended through taking on board processes of deconstructive-suspension along with an ongoing re-alignment that occurs through processes of re(-)normalization. (151)

‘Deconstruction’ can be seen as ‘exercising a process of suspension’ when we ‘call something into question not in order to cancel its place in the world but to better clarify the sense of its positioning through an evolving process of re(-)positioning’. Such an approach deals with ‘reports’ or ‘phenomenological-like descriptions hopefully treated in a consistently critical manner’. Remember my anecdote about hurrying down that steep hillside and suddenly stopping at the edge of cliff because I had to revoke my idea that both sides of this wooded ridge were the same, were symmetrical. If I had not deconstructed my wrong understanding of the topography that quickly I would have unwittingly cast myself over the edge of that cliff; hidden as it was by the dense stand of trees growing along its edge. I might quip here ‘deconstruction now lest you, yourself, be soon deconstructed!’ (152)

‘Re(-)normalization’, simplistically put, deals with ‘values’; values like integrity, what is right, what is truthful, helpful, and so on. It seeks to express the relatively existential through preferencing the pro-relational, through what supports either the positive creation, preservation, and/or the conservation(al expansion) of our relationships. To do that we need to be more in conformity with what we are dealing with. The complexities recounted in this anecdote about these ‘two illegals’ illustrates that point that the necessity for an evolving re(-)alignment also occurs on a number of fronts given the complex web of  relationships where each one demands processes of re(-)normalization, and, where the entirety of this relational life-world, itself, is also undergoing continual processes of an overall re(-)normalization. Otherwise, in effect, we become like those two operatives – perhaps passing as two friendly locals, but, in lived-reality, living as two strangers. (153) 

So, simply put, the formula ‘rectification, deconstruction, and re(-)normalization’ becomes, ‘habits, reports, and values’ (that, when applied, become ‘emended, suspended and re-valued’, hopefully, in an existential manner that enriches those co-associated relationships). (154)
So, in the context of an existential secularism and an environmental existentialism, I am arguing for ‘appropriate rectificational emendation, proper critical treatment through deconstructive-suspensions, and, apposite, relatively radical re(-)normalization through progressive forms of re(-)alignment that better express the integrity of those co-associated relationships! (155)

But, in the light these various arguments and claims, just what implications and ramifications has this for a more radical, existential appreciation of the secular? To answer this primary objective of this essay let me now reverse this process, working backwards from an ‘existential environmentalism’ to a re-appreciation of the ‘existential’, and, thence, to a relatively more radical take on the ‘secular nature of our world-as-lived…’ (156)
Part II: Returning Home

4. Delineating an Existential Environmentalism

From an environmental perspective it is obvious that the world is all too beholden to ‘bad habits’. Indeed, through forms of proliferation and institutionalization, and so on, even good habits can take on an adverse complexion. (157)
E.g., what is the harm in exposing children, just before their evening meal, say, to one advertisement on television selling ice-cream, or potato chips, or some other form of fast food. Now multiply that many times over, during the space of a year, and see if you hold that same opinion. Or, worse, what are you feeding your children tonight… is it ice-cream, or potato chips, or some other form of fast food… each and every night? Then, is it the case you drive those same children to and from school when they could easily walk that distance? Would that exercise be good for their health? Or, do your children play with their neighbours after school, as you might have done when you were a child, or, do they now attend expensive academies for exam-cramming, or hours of homework, or are they obsessed with their phones and only contact their friend at odd moments, virtually, at hour of the day and night? Now, admittedly, times have changed, but let us preserve what is good and weed out what is relatively adverse, especially if it were to be endlessly and unprofitably reiterated… (158)

Or, again, hypothetically, imagine the political pressures arising from various well-funded campaigns ‘to just build a simple road across the middle of a rather unspoilt national park’ that we are told is both vital and necessary for our future economic development. Or, as was recently tried in Tasmania, the proposed building of a road to a beach in a region of wilderness so ‘people in wheelchairs could also enjoy the unspoilt beauty’ that, currently, could only be viewed by rugged bushwalkers! Of course, at the end of that road we should build a hotel so that those same people in wheelchairs could stay overnight. And why not build a small discrete mine along the way with accommodation for the workers and management, while also have them funding a retirement village on that beach for those people so dependent on their wheelchairs…
 unfortunately, as humans, we rarely know how and when to stop! But, sometimes we just have to, especially if we are about to confront the ‘edge of a cliff’ that, hitherto, we had not been aware of, or, shamefully, were all too aware of..!
 (159)

In an environmental context, the engrained habits and vested interests of the fossil fuel industries, e.g., are, all too often, not permitting nations to collectively and progressively remove themselves from such ‘bad habits’. We need to emend our ways now lest it become more expensive later in having to deal with the aftermath of not having done our deontological duty in the here and now! Yes, there will be a small expense incurred if you get ‘your toilet fixed now’, but, imagine how much more onerous this task will be if you do not do that, and do that now?! Yes, currently, you have the freedom to be either responsible or irresponsible, but, are your prepared to be pay for your irresponsible behaviours at some point in the future (whilst knowing that the price that has to be paid, by either yourself and/or others, would probably be much greater?)? (160)

How do we come to see those ‘habits that are bad’ as ‘bad habits’, as patterns of behaviour that ‘stand in need of emendation and an ensuing rectification’? Quite simply through using suspensions! By calling into question what your intuition suspects needs to be looked at more closely. In this we do not need to go too far as our passages through this world, both collectively and individually, are riddled with anomalies, misconceptions, misinformation, daft ideas, inept patterns of response, and so on. So, whatever feels to be more pressing… attend to that by this process of interrogation… by simply questioning its currently represented depiction, and, by exploring the ensuing ramifications that devolve from such an evolving process of re-interpretation. We may not get it right at first, but then, too, we can never be absolutely wrong. By persevering we will surely stumble on to a more productive pattern of re(-)normalization. (161)

As for environmental re(-)normalization how might we engineer its progressive sense of integrity through an alignment with the way things might be better re-arranged? By doing nothing! Indeed, if we had done nothing in the first place we would need to do nothing now… as the environmental world is quite capable of looking after itself as it has done so for over half a billion years of evolutional development. However, we can make a similar existential point by noting, e.g., that ‘the gardener only waters and weeds their garden’, they merely supply the positive preconditions and remove the adverse preconditions, and, just let the garden, itself, get on with it. And if we do not understand this simple existential point, imagine how the baker of bread turns out such wonderful loaves. All that patient mixing and kneading, and waiting, and, then, the oven takes over to actually bake that bread. Of course, we still compliment the baker on having such excellent items for sale. (162) 

Unfortunately, given such human interference in the natural world we have to make emends, see things differently, and promote those practices that do oversee a re-enrichment of the natural environment. On the other hand, just by merely rewilding a certain location may not restore the former ecological richness of that region and that in hindsight, from numerous scientific studies, such an approach needs to be very carefully managed.
 So, yes, we may not do the rewilding per se, but, we could certainly oversee and carefully monitor those pre-conditions that are both needed and not needed in order to succeed hopefully in such an aspiration. (163)
5. Re-Delineating the Existential


In reflecting further upon this existential approach to environmentalism what ideas might we draw about our ‘place’ both in the natural world and in the secular world, and, the relationship these two worlds currently have to each other? (164)


If we were to acknowledge that our world, this planet Earth, is a finite body and that we live upon its thin, fragile surface then we might find the concept of this environmental domain as our ‘home’, as our ‘house’, more approachable, more resonant, more in keeping with our secular ideas of what is implied in these two intersecting concepts of both ‘home’ and ‘house’. (165)

For a start, would you use a ‘spare room in your house’ as a place to just store and endlessly accumulate ‘plastic bags filled with faeces’, or any other form of excrement or waste? Of course not! But, if we were to see ‘this world at large’ as ‘our house’ then each, and every one, of us is somewhat culpable, and, in that regard, metaphorically ‘guilty’ if not quite yet legally guilty in a court of law. (166)

Or, we might like to see the world in a more personal and intimate light as that ‘plane of our embodiment’, this domain of the secular where through our being physically embodied where, either non-virtually or virtually, we can only encounter, recognize and engage with others, actually meet through the enmeshment of our embeddedness this mutually entangled world of the other… as we passively stand with(-)others, actively interact before(-)others, and as we find we engage our collective and individual senses of freedom through(-)others. In such understanding, in our standing upon this world as a world of embankment, we find that this world at large, to date, has well-supported us. However, this same sense of world will also both reward us and punish us for the net consequences and ramifications of the accumulation of many deeds, as intentional deposits, both large and small, that we will have added to its coffers, and, from whose working tally a series of diverse dividends will eventually be delivered in times of either a distribution or a reckoning… of its own choosing... (167)

In a sudden downpour, everyone who has no protection from the weather gets wet. In a tornado, those people in a house that loses its roof get wet, or worse. In a fire-storm, not every house gets taken out… but that whole suburb suffers for years afterwards. In that regard, building is one thing and rebuilding is something else… (168)


Or, if we were to treat this ‘world at large’ as if it were ‘our embodiment’ would we tolerate someone stepping, maybe deliberately stomping, from time to time, on our toes; or pulling our fingernails out; of just sawing off the odd arm or leg; or throwing acid upon our face; or hacking at us with a blunt blade; or just shooting at us at random, or with intent? Obviously, this rhetorical question needs no answer. But does stand in need of a reply… (169)

Through rectification we need to emend all habits that, through reiteration, are detrimental. Through deconstruction we need to question and suspend those reports that demonstrate that we need to change direction. Through re(-)normalization we need to seek those forms of re(-)alignment that restore both our integrity and the integrity of this world at large, help us existentially re(-)evaluate and re(-)value our embodied embeddedness upon the embankment of this world at large… as if it were our house, and a place we could call ‘home’! (170)
Single drop by single drop a bucket will be filled.
 Then, it overflows in all directions. This is the comparative difference, metaphorically, between the relatively non-existential and the relatively existential. Hence this reference to an existential ‘orientation’ because even the existential is not absolutistically pure, and, moreover, can only come about through the relative, ongoing existentialization of the relatively non-existential. Furthermore, in experiencing direct existential hallmarks and indirect existential indicators we need to note their falling into two categories, namely, the ahistorical or trans-historical, as thematized through critical forms of suspended treatment, and, as indicative of the spontaneity of a concrete historical specificity, as thematized through each suspension immediately evoking a de-suspension whose tidal-wake thrusts us ever back into a simulated world  of transformational retreatment… to be re(-)experienced as the lived-reality of lived-experience realized through such ongoing re(-)normalization. (171) 

Hopefully, finding ‘rectification’ through an emendation of bad habits, critically suspending such misreported ‘reports’ through ‘deconstruction’, regaining our integrity through an existential re(-)e/valuation of our values; finding a progressive re(-)alignment with this world at large, and, therein and thereafter, harmonizing our embodiment, embeddedness and embankment through an ongoing process of re(-)normalization. (172)

All this may well sound like ‘lengthy strings of empty words’… but, when the bucket overflows, then all words can be left behind. Fortunately, the existential aspect of our lived-experience is with us each every second of our conscious existence and only needs to brought forward into the metaphorical light to be seen. Then, once seen, it will not be forgotten… (173)

Marvel at the unique display to be found in each sunset or sunrise; feel at one with the night-sky; take delight in the sharing of a joke; be absorbed in a beautiful painting or moved by a piece of music; be happy that you have resolved your differences after a heated argument… an ‘existential needle’ threads all these different experiences. (174)

This existential sense of ‘presence’ is enhanced when we dynamically balance the dialectical moments of any economy.
 Moreover, almost as if a secret, all we have to do is sufficiently thematize one of those moments and through ‘induction’ the rest of that economy existentially overflows just at that bucket overflows when over-filled… by such simple incremental inputs.
 (175)
6. Delineating a Relatively Radical, Existentially Oriented Secularism


Our experience of the secular world is where we experience the existential and nowhere else. As I have argued, in a critically conducted process of treatment, each and every suspension acts as a process of deconstruction through the immediate and automatic invocation of a counter-suspension or de-suspension. The de-suspension dissolves the suspension and, in its wake, we are both metaphorically and literally returned to the existential, concrete, historical specificity of this world at large. (176) 

Through the lived-experience of this simulated lived-reality we directly confront the participants of our relationships (both actors and acters) because without such directness of interaction there would be no relationship (since even virtual relationships must be directly engaged as virtual relationships). In this process of transformational retreatment its ensuing posttreatment can then be substituted for the pretreatment that was initially subjected to some degree of critical treatment that through the deconstruction of the de-suspension then provocatively evoked that ensuing aspect of a re(-)constructive retreatment/posttreatment. But, this is just a complex theoretical way of attempting to understand and express what can be experienced, instead, very, very simply. (177)
So, in the ‘shadow’ of the many argument assembled in this essay, just what can we say about the secular world? Let me recount these points (by continuing in the direction of this ‘reversal’
). (178)

As just stated, the secular is the locus of the existential. Upon its focus is placed both the ahistorical nature of critical treatment and the historical nature of transformational retreatment that sometimes can manifest with a markedly radical complexion that should be duly noted and taken on board. Retreatment provisionally becomes posttreatment which can then be treated as pre-critical pretreatment in this economy of transformational retreatment, and so on. Let me illustrate this as circulation of e/valuation, i.e., as an economy of transformation retreatment:

Critical Treatment

Suspensions

Pre-Critical Pretreatment


(Radical) Retreatment/Posttreatment

Pre-Suspensions




De-Suspensions
 (179)

The secular is also enriched existentially, and, an existential core, arrived at though ongoing resolution, is ever present, if only covertly, in the endured persistence of every historical relationship. (180)

The secular world is also enriched through its overlapping operations of a disciplined economy wherein are entailed every specific disciplined economy being promoted by its co-associated disciplinarians, both professionals and amateurs, along with their audiences and congregations.
 Hence this acceptance of a ‘disciplined-secularity’. (181)

But this disciplined-secularity is more correctly enriched when those disciplinarians promote an existentialization of their respective disciplines. By taking a pro-relational stance, e.g., by invoking those methods that ‘induce’ a process of ongoing existentialization, and so on. (182)


Hence my introduction of the three concepts of ‘insertion, enmeshment and intervention’, and their economic forms of, e.g., ‘pre-insertion, insertion and trans-insertion, etc.’ ‘Insertion’ delineates ‘the type of relationship being simulated by noting the essential phenomenological nature of its relational participants (i.e., both actors and acters)’.  ‘Intervention’ notes how relationship can be incrementally redirected non-chaotically, and chaotically re-directed through non-incremental moments of bifurcation or emergence that, hopefully, overall, are relatively positive in either their creation, preservation and/or conservation(al expansion) of the ensuing re(-)e/valuation incurred. (183)

Now, e.g., in reviewing a relationship there is no point in just looking at it as if it were an object in a form of materialistic realism because then the relational would not be found. But, equally, there is no point in treating the relationship through an idealistic lens since a relationship cannot be not experienced in any disembodied sense as if it were apart from its presentation as instantiated in this world of the secular. Furthermore, lived-reality cannot be reduced to the mere endless deferral of pragmatic functions because then we could never commence any course of research. Of course, we may invoke forms of anti-realism or anti-idealism or anti-pragmatism to rectify imbalanced positions perpetrated by ideological extremists like realists or materialists, idealists or immaterialists, pragmatists or mere conventionalists, etc. These positions are nothing but the short-sighted viewings of economies without realizing no economic moment can ever be found purely in itself, given that as dialectical moments they are but correlative artefacts that as polarities can never be extracted beyond either their theoretical deployment, or practical employment, or critical re-deployment. A bit like breaking a stick in half and insisting each half now has only one end, or, defining the most distant galaxy is only twenty billion lightyears away since we could imagine that same galaxy, or some other, as now twenty-one billion light years away, or as twenty-two  billion light years away, and so on. But, then in the spirit of philosophical comradeship we could say that all these positions, in an economic light, are needed for us to think all ensuing sensible, reasonable and functioning philosophical thoughts, and therein and thereafter, that would then allow us to proceed to take our duly deserved membership in a first philosophical league when we no longer merit continual relegation to a backbench where, hopefully, they might quietly sit and serious think, with insight eventually question ‘why would anyone want to waste their precious time just thinking impossible thoughts.?!’ (184)

As preparation for a process of existentially oriented intervention (trans-intervention through ‘transcendental reservation’) I invoked the positive concept of ‘enmeshment’ where we come to an understanding of others in a relationship by probabilistic imputing what might be relevant for others, then enquiring with them what they might be thinking, and, therein and thereby, emending our prior, pre-enmeshed notions. However, mere enmeshment, however detailed, will not in and of itself act as the necessary existential material for a process of existentially oriented trans-intervention unless we can form a trans-enmeshed understanding from a relatively pro-relational perspective. But, then, when that occurs, through the spontaneity of well-pre-informed judgment, duly suspended, and de-suspended, we would then be in a position to existentially act on the behalf of that relationship, be that through either co-operation and/or co-option. In and through such engagement a deontological orientation might be highlighted or a pragmatic orientation or an aesthetic orientation… all in keeping with a suitably well-informed sense of the possible, probable and potent trajectories of that relationship in the light of a consequential analysis where the impact of our existential interventions could be effectively foreshadowed, or foretasted, or foreseen… not that such a skill could ever be perfected in any indubitable sense. (185)

As an oblique reference (to an understanding of the nature of quantum processes), I introduced the idea that such spontaneity of judgment is not so much  a process of computation, if at all, but more a de-computational process where the delivered impetus of the judgment is realized through a chaotic process of either bifurcation or emergence (of a conceptual-complex as a ‘resultant’) relatively more fit for purpose, as a resolution of the pre-conditions that provoked that process of appreciation? (186)


At the beginning of this essay I lamented that the secular world seems to be not much more than a limiting concept, as a foil to the operation of disciplines. I also noted that it could be seen as that space where we put aside…
…all disciplinary approaches in order to enjoy or suffer periods and places of relaxation, refuge, residence, recreation, respite, and so on. Of course, even here, we may not be able to draw a satisfactory line between ‘the worlds of disciplinary behaviours’ and ‘the behaviours of an undisciplined world’. [4] (187)

In the concept of a(n existentially oriented) ‘disciplined-secularity’ this overlapping of the disciplined operations performed in the secular world was eventually accepted as non-problematic especially when, hitherto, this secular ‘void’ is now to be seen as none other than the locus, and focus, of an existential secularism… bubbling up and overflowing, giving value to what could have been seen as a rather residual, valueless semblance of world. But, instead, we find a world of lived-reality hopefully finding an alignment in lived-experience, and v.v. A relational world replete with an excesses of value (over that invested in such processes) in a progression of continual re(-)e/valuation that sometimes can be quite radical … hopefully enriching our relationships and giving them a sense of ethical re-direction without the need to fall back on traditional principles, the ambiguity of divine injunctions and their endless reinterpretations (usually refracted through the political prism of the political forces of that day able to exercise a major discourse along those lines in this same regard). That this existential aspect of the secular world is worth contemplating in greater detail as it proffers the Contemporary world a way of ethically relating to each other without needing to fall back on traditional forms of morality, be they divinely inspired or not so divinely inspired. At the same time, such an approach need not divorce itself from such traditional forms of morality, but, can act as a corrective or limiting constraint on how far a society should insist on promoting such approaches in the context of a pluralistic, secular society. (188)

What does a relational ethics entail, or, rather, a pro-relational ethics? (189)

An existential appreciation and preferencing of our relationships through accepting their dialectical-like arbitration! I have argued elsewhere, both as philosophers and non-philosophers, ‘we should relatively preference what should be preferenced, and, relatively de-preference what should be not be preferenced’. The question to then ask is what should be relatively preference (meant in a scoped, non-abolutistical sense)? The reply being ‘our evolving, representative appreciation of our relationships relevant to the projected behaviours or non-behaviours in question, and v.v.’ I.e., given a set of possible relational trajectories, which trajectory or trajectories, if enacted,
 would either create value and/or preserve the current richness of value and/or, perhaps preferably, augment and enhance a suitable form of conservational expansion of such ensuing e/valuation? Such considerations should note that our relationships, in turn, are also embedded in an overall relational world of interactions that would also need to be taken into account. And how might such an ‘account’ be realized? Preferably in an open, pro-relational, existential attitude that takes into its considerations the apparent dictates of the embedded relationship itself. Noting, that it is this surplus existential excess in e/valuation that is able to both re(-)inform and re(-)direct the ensuing manner of our ‘existential comportment’ as we attempt to resolve all relevant forms of relational tension through ‘rectification, deconstruction and re(-)normalization’. Of course, in the secular world we need not exercise such philosophically attuned discrimination since this existential process, itself, is relatively re(-)self-organized
 and, in this regard, with some degree of humbleness and humility, we should recognize that our relationships themselves can inform us as to what should or should not be done.
 (190)

In this pro-relational scheme, ‘ethicality’ is determined through relation to the relevant relational matrix itself, as it evolves through re(-)self-organization and is ‘evidenced’ in comparative forms of appreciation that are either positively augmented and/or positively enhanced and derived through the creation, preservation, and/or conservation of such e/valuation.
 In effect, treated and appreciated through a critical-radical lens constituted in and through our appreciation of the relationship itself on the understanding that we can essentially appreciate the phenomenal-phenomenological nature of that relationship through finding ourselves in an evolving conformity with that same relationship through our equally evolving representation of it (as essentially simulated and realized through re(-)normalization, etc.). (191)

In this pro-relational scheme, deontological values are given a qualified precedence over pragmatical (and aesthetical) inputs, but, not at the expense of the net e/valuation of the relevant relationships themselves. If we were to focus exclusively on any one kind of value formation we would have ‘missed the boat’ so to speak. Just as I have noted in the practice of an architect whose brief is to build a bridge ‘that does not fall down, does not injure anyone, is build effectively and economically, and, hopefully, is beautiful to look at and is something we can enjoy in our utilization of it, etc.’ (192)


An interesting historical observation to make about existential philosophies, in general, is that they are never the sole province of either the representatives of a religious world or the representatives of a secular world. In this regard, an existential philosophy is ‘neutral’, and, subsequently, an existential secularism is basically ‘agnostic’. That any well-respected radical theologian, e.g., could claim that a religious theology is equally a secular theology, and v.v., and, where members of a secular existentialism could naturally enter into an informative dialogue with (these radical) disciplinarians of a religionist persuasion.
 (193)

Earlier in this essay I discussed the secular as being experienced in and through its simulation as a ‘secular economy’ (paralleling disciplinary economies). In this regard we would note that each and every economy has a different ‘take’ upon the world at large, i.e., its ‘economic difference’ or ‘economic differential’. That which makes one economic approach different from all other economic forms of engagement? The next question we ask is ‘just what value does that approach have?’ In answering that rhetorical question, we delineate the relevant types of value designated as being found in the exercise of that economy through the exercise of those genres delineated. That the ensuing value of that economy, as exercised through those delineated genres details, this distinction of its economic meta-value which, in this instance, in dealing with the secular, is its secular ‘meta-difference/differential’. Last, to complete this secular economy, we ask in what manner there can be no difference between the secular and whatever is deployed in a contrast with the secular. In a disciplinary context, this question was posed in such a way as to note how that particular type of discipline operated in the world (since, ideally, all disciplines and their technologies are meant to operate within the secular world for the supposed benefit of the secular world). However, the secular economy is ever in the secular world and the invocation of its secular non-difference (in order to complete the trimodal constitution of the secular economy) necessitates its contrast, e.g., with the world of the disciplinary or some other form of an informative contrast.
 (194)

Therefore, I can provisionally conclude this section of this essay by briefly asking ‘what is this secular difference?’ and ‘what value does its secular meta-difference possess?’ besides also asking in what world of contrasting significance do we see this secular economy operating through its secular non-difference?’ (195)


That the secular is not just an empty vague foil, a limiting concept qualifying the technological richness of the world of disciplines. That is has an importance in its own right as ‘our abode’ in this world at large where we are embodied, embedded and embanked; where we find a sense of ‘space’ to enjoy or suffer periods and places of relaxation, refuge, residence, recreation, respite, and so on; as the only locus, and focus, for an existential enrichment of our relationships as we are inserted, enmeshed and intervene with(-)others, before(-)others, and, as we find thorough arbitration, re(-)normalization, etc., our collective and individual freedoms to be in this world, empowered, as it were, to be together in our engagement through(-)others!
 (196)

That as the secular world is both the focus and locus of all forms of e/valuation, both relatively non-existential and existential in orientation, it then has an importance that cannot be measured since it is the measure of all e/valuation!
 (197)

That it behooves us to approach our relationships from the preferential perspective of an existential orientation
 as it is there, in our non-differences with others, that we can find just what is valuable, just what is to be valued… in our passages through this world of the secular… in whose pro-relational midst this existential realm ‘shares us’ within ‘the secular world-of-the-other’… where the ‘ordinary person’, through existential transformation, becomes an ‘extraordinary person’. Both finding and being found, seeking to ever refine the existential orientation to be engaged at the ‘living center’ of all our relationships..!!
 (198)
7. Provisional Conclusions: Discerning Relevant Political-Economic Ramifications?

I would like to end this essay by very briefly exploring the philosophical ramifications and consequences of both this existential-secularism and its spilling over into an existential environmentalism. (199)

Returning this (philosophical) emphasis to a secular sense of world, perceiving its phenomenological presence in the world through our engagement with its ‘secular economy’, is long overdue.
 It is against the secular sense of world that disciplines gain their distinctive forms of contrast, and, in turn, it is against the overall disciplinary sense of a world that we can also discern just what significance the secular can have, relegated as it has been to being a mere foil; a simple, rather empty limiting concept; a residual form of contrast in the hegemony of disciplined technologies that have all too easily been allowed to contractually colonize the compactual world of the existential. This is all too evident in the persistent dominance of the ‘political-economic sphere of influence’ by neo-liberal forms of ideological extremism.
 Do I exaggerate in this regard? No! Such misguided forms of political-economic guidance have us on a current trajectory that will eventually eviscerate our hitherto relatively democratically oriented life-worlds currently being enjoyed by those citizens who have been fortunate enough to live within the greater freedoms to be found expressed within their secular confines. Indeed, it is within this type of a political system, despite all its faults and flaws, that gives us the best change to explore and witness the existential fruitfulness of the secular rather than see such riches sequestered and squandered by more powerful elites at the expense of a democratic polis.
 What evidence is there that has me sounding this alarm? Increasing inequality, e.g., will eventually, if not sooner than we think, lead to increasing political polarization, as further fertilized by a furtive world of donations and influence peddling, that through acting in concert with anti-democratic forces will inevitably lead to dangerous trends and trajectories to be propelled along an unrelenting ark of populism, bigotry, racial prejudice, riots, insurrections, revolutions, and other unreasonable, unedifying, unproductive, damaging, restrictive and often lethal forms of political re-direction and oppression. Unfortunately, an appeal to cultural memory seems to be ineffective, if not absent, if people find it difficult to separate and segregate fact from fiction in a world of selectively disseminated, poorly filtered and over-edited information, and a social media replete with mis-information, dis-information and mal-information. Is there nothing we can do about this? As an individual, yes, there is little that can be done. On the other hand, as communities, through forms of engaged political organization, such ominous tides of change can be reversed through the collective power disseminated through a concerted singing of concerned voices. As an optimist this is my hope, that through the existential force of such a choir the secular world can be returned to an ongoing, progressive re(-)normalization of its more profitable ways. That in this regard, the secularist, as an ordinary person,
 in both taking an ‘existential turn’ and working with others, in intervening on the behalf those relationships, becomes an ‘extraordinary person’, indeed, a valuable person in that choir. How might they achieve such ‘celestial singing’? By closely attending to our relationships, and, let them, themselves, through surpluses of e/valuation, determine what needs to be done… through this existential act of doing nothing other than by not obstructing what those relationships, themselves, would have us observe and oversee!
 That, by attending to this ‘work’ of the world, in this spirit of cooperation, the secular domain would also harmoniously integrate with its underlying environmental plane to become a more fruitful and profitable ‘creation at large’ with more than enough room for all its actors and acters that so historically enrich this wonderful, ever-surprising intersection of time and space that manifests itself through(-)us as this profoundly respectful sphere of secular influence..!!
 (200)

        Noël Tointon, Wentworth Falls, 5.1.22.
� 	Refer to paragraphs 25, 26, 31, 37, 94, 95, 147, 148, 160, 192.


� 	Merely referred to in paragraphs 49-50, 188.


� 	Some general approaches and ideas on the topic of environmental practice, e.g., paragraphs 99, 101, 105, l15, 122, 149, 150-155, 162, 164-172.


� 	John D. Caputo; In Search of Radical Theology: Expositions, Explorations, Exhortations; Fordham University Press, 2020; p. 8. Refer to my essay on this topic: Pursuit, III.2N.9, etc.





� 	A point brought out in paragraph 184.


� 	A defensive thesis dealt with at length in The Pursuit of Philosophy as a Disciipline, Volume I. 


*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	In the Pre-Introduction (0), I give an overview of the motivation behind this essay, and, in the Introduction, I sketch out a meta-mapping of the form of the ensuing essay (although inevitably misrepresenting to some degree such prospective ambitions).


� 	E.g., ethics could be conducted through the disciplinary lens of a phenomenal-phenomenological sub-discipline, and where the former are subsumed, or consumed, within the super-discipline of philosophy. Because of these demarcations and overlaps we are presented in effect with a semantic mapping of such disciplinary fields as they stand in relation to each other. Moreover, in a ‘philosophical economics’ and the proposal of two more correlative moments of a ‘meta-disciplinary’ differential and a ‘non-disciplinary differential’ the sense of the secular world is also mapped out by default given that each discipline must also bear some ‘non-difference’ with the secular as well (given we can argue, somewhat non-problematically, that we must inhabit one transcendental sense of world if we can already relate [and inter-subjectively communicate] with any specifiable sense of an ‘other’). I have argued over the course of these essays that, e.g., the disciplines of the political, economical and the stylistical are subsumed by the discipline of the political-economy. In reverse, we might assume, e.g., that the super-discipline of the philosophical entails a number of subdisciplines like, e.g., phenomenology, hermeneutics, existentialism; and so on. Note, I have also defined the ‘philosophical economy’ as ‘this mix of the phenomenological, etc.’ Where, in that frame of reference, logics, dialectics, ontology, etc., become subdisciplines within the super-discipline of the philosophical (regardless of the manner the former subdisciplines define the terms of the latter super-discipline, and v.v.).


� 	I am alerting the reader here that in this paragraph I am setting up the situation where the sense of the ‘secular’ could possibly be conducted in an almost identical manner to how I have economically defined a ‘discipline’ trimodally by assigning a sense of ‘disciplinary difference’, ‘disciplinary meta-difference’ and ‘disciplinary non-difference’, and, by using that template, to then invoke the parallel sense of a ‘secular difference’, ‘secular meta-difference’, and ‘secular non-difference’. In essence, defining the semblance of the ‘secular’ by such means, and using that basis for arguing how it can be engaged in an existential manner and, thence, through extrapolation, proffer an existential environmentalism (as one topical possibility for existentialization among many other options that could be treated in a similar fashion).


� 	I.e., the ‘disciplinary economy’ consists of the distinctions of ‘a disciplinary difference (with the secular world), has a distinctive meta-disciplinary difference (as to the genres to be employed by that economy wherein value can be experience in its valuational formation), and a disciplinary non-difference (where that form of disciplinary value is experienced in the midst of the secular world given that set of disciplinary technologies being brought to bear upon that region or regions of the secular world)’. Moreover, these three differences or differentials, respectively, are phenomenal-phenomenological, hermeneutical and existential in orientation.


� 	On the understanding that these mappings can never be completely enfolded within the ambit of one self-sufficient overall mapping. On the other hand, we make sense of these various ‘cultural’ mappings by supplying transformational rules that allow us to accommodate such apparently disparate and dialectical-like materials. E.g., just like ‘seeing’ the Sun ‘rise’ in the morning and also ‘knowing’ that ‘the Earth travels around the Sun and that the spinning of the Earth contributes to this illusion, etc.,’ and where today neither interpretation is viewed as problematic or discordant given these transformational rules within the form of an accommodation that now super-maps such once anomalous materials arising from that paradigm shift within that super-accommodation as a meta-map/ping.


� 	The convention ‘(-)’ signifies an economy of (hermeneutic) reiteration, (phenomenological) iteration, and (non-systematic existential) re-iteration. 


� 	Or, just accept the effective existence of a ‘disciplined-secularity’ and treat the idea of the ‘secular’ more as an ideal (which, at the end of the day, is a virtual fait accompli).


� 	An attitude preserved in a number of children’s fairy stories or in historical accounts of expeditions, voyages of discovery, and the like.


� 	When writing the last chapters of my Theological Investigations, Volume II, I also applied there this same approach to discerning the idea of a ‘philosophical difference’ or ‘differential’. An ongoing process of revision whose ‘final’ or current form can be found in the recent essay 2V. A Restatement (In Six Parts) of What is meant by the Expression ‘What it means to be Philosophical?’ from a Disciplinary Perspective (Pursuit, III.2V).


� 	As an economic orientation because no economic moment can be treated as self-existent, absolutistically discrete, self-subsistent, relationally non-related economically, etc. Hence the necessary recognition of this economic dialectic and that our forms of critical/radical discourse be conducted accordingly. I am also arguing that a phenomenologist is dealing with ‘intentional depositions’ in the form of ‘texts’.


� 	E.g., genres, con-texts (that determine the set/s of genres appropriate for that type of text in question, along with appropriate modes of narration, etc.).


� 	‘Textual situation’ being code for the ‘text and/or series of texts and/or set/s of texts in question’.


� 	In effect, running a parallel between ‘a landscape in its original non-cultivated state’ and ‘a landscape that has been cultivated’ and that we can profitably return the latter to the former is very much a process that could be more mistaken than non-mistaken. Some efforts in rewilding, e.g., have actually left the landscape in a poorer ecological state of affairs. Of course, I am not suggesting that such efforts should not even be contemplated just that they be conducted with a greater degree of due diligence as to what is the objective of such an exercise and the outcomes desired and actually realized. By all means regrow under tree vegetations trampled underfoot by grazing animals, restore grasslands with their vital grass species for certain birds and insects, extend wildlife corridors to improve the integrity of scattered groves, remove certain weed species, etc., just do not labour under the misbelief that things will soon or ever be returned to an ‘original state of grace’.


� 	This existential dimension being already present but not necessarily recognized or ‘witnessed’. Furthermore, as a relational core of significance generation that can be built upon through ‘a process of existentialization’ defined as ‘the relative, ongoing existentialization of the relatively non-existential’. ‘Ongoing’ because economic re(-)iteration defines its relative sense of persistence over a certain period of time (implying the necessity for a period of ongoing resolution in some form or other beyond that level that characterized its preceding relative non-existentialization).


� 	‘Induction’ is described elsewhere as ‘the establishment of an overall semblance of a progressive existential re(-)orientation where, in developing the thematization of one economic aspect, all aspects can be effectively simulated through the nature of economic correlativity’. So, e.g., focusing on a rhetorical process of interrogation or metaphorical resolution, etc., without the cessation that would devolve from some form of definitive resolution, a pro-relational stance can be both continually augmented incrementally and enhanced non-incrementally, hopefully, in a positive direction of ongoing pro-relational enrichment.


� 	Pursuit, III.12A.4.


� 	Complicating matters by then arguing that a dynamic balance between all three moments (including the so-call ‘third moment’ of the ‘non-systematic sense of the existential’) can then evoke an overall ‘systematic sense of the existential’ more directly experienced as that which falls under the rubric of ‘existential’.


� 	Noting that genres of behaviour have this dual face of both writing and reading certain types of texts, textual depositions.


� 	Primarily, trans-cognitive, third ordered deontological value, and, secondarily, trans-cognitive second and fourth ordered aesthetical and pragmatical values respectively. Noting that there is never a pure demarcation between ordered forms of e/valuation (just as the classical example of the architect of a bridge who has to harmonize both deontological and pragmatical concerns, and, moreover, hopefully attends to aesthetical preoccupations as well in the successful expedition of their brief. Namely, a bridge that is safe to use and does not fall down; does not cost more than is required; and, as having a claim to possessing a well-received sense of the aesthetic).


� 	I originally formulated this distinction between ‘compactual’ and ‘contractual’ in the light of the distinction created by the Jewish theologian Jonathan Sacks re his ‘covenant/covenantal and the contractual’ distinction. Preferring a non-religious expression, I translated my expression ‘compactual’ for his ‘covenantal’. Through my use of this pair of expressions I am also deliberately paralleling, by comparative default, the philosophical fact that the equivalent expression for ‘compactual’ of the ‘existential’ has adherents that are both religionist and non-religionist in orientation. That, similarly, the use of this expression ‘compactual’ is neutral in this same regard. Now, to give three illustrations of this distinction we should note, e.g., that the raison d’être of contracts demands a compactual dimension in which those same contracts are meant to be honoured along deontological lines by all the related parties. Then, if during a storm or earthquake a tree should fall on to a person trapping them underneath most people would immediately think how they might free that person. No one would ask of the trapped person, hopefully, ‘how much are you going to pay to have this tree lifted in order to free you?’ Or, e.g., if a friend were to have a coffee with you in your own home you would not ask them to pay for this beverage as if they were in a coffee shop. In comprehending this distinction, we should also understand the nature of the relationship between these two dimensions of the compactual and contractual, lest there be, e.g., the misplaced colonization of the latter over the former. Furthermore, and this dimension can be very interesting, we should also note that a balanced set of interactions is also necessitated just as, e.g., the free entrance and use of most city parks in Australia also have to be paid for by the local council or through taxation, or similar, and so on. For Jonathan Sack’s exploration of the covenantal, e.g., refer to his book To Heal a Fractured World: The Ethics of Responsibility; Continuum, 2005.


� 	Making a distinction here between positive, incremental ‘augmentation’ and positive, non-incremental, exponentially oriented ‘enhancement’ arrived at through chaotically originated consequences.


� 	Spelt out, that is ‘the trans-historical/trans-cognitive appreciation (judgment/s) of historical forms of appreciation (pre-translated into intentional terms of reference)’ versus cognitive/historical forms of appreciation (in intentional terms of reference) of trans-historical/trans-cognitive forms of appreciation (as trans-historical acts of judgment albeit as enacted in moments of historical time and then duly reflected upon in later historical time). I.e., as a dialectical tension between the trans-intentional (judgment) and intentional (material being subjected to judgement), and v.v. Or, more simply, between the spontaneity of acts of (trans-intentional) judgment and (the textual deposition realized in) the delivery of that judgment (in an intentional format). I.e., the trans-intentional/trans-cognitive versus the intentional/cognitive.


� 	Noting by ‘enaction’ I also mean ‘either active, passive and/or engaged patterns of responsiveness that are either acted upon, not acted upon, or with a response that is either deferred temporally or permanently’. By ‘passive’ is meant ‘reading’, by ‘active’ is meant ‘writing’, and, by ‘engaged’ is meant ‘the conjunction of the former in an existentially oriented process of enactment (that pro-relationally either augments and/or enhances the e/valuation of that primary relationship in question)’. 


� 	Arguing dialectically, indirectly, that (the non-systematic existential ‘third’ moment of) the ‘through(-)us’, as a form of existentially oriented ‘engagement’ emerges through both the ‘passive’ by(-)us and the ‘active’ for(-)us; and, that a systematic sense of the existential can then arise through a dynamic, ongoing balance of all three economic moment in this emergent ‘economy of the existential’.


� 	Not to be reduced to a negative form of emotional overlapping where parties have difficulty discerning which emotions should or should not be experienced by the other parties or parties. The primary idea behind a ‘secular embodiment’ recognizing that we encounter the world, appositely or not so appositely through a pro-relational form of enmeshment that cannot be reduced to any one aspect of the same. Secularity, therefore, is interpersonally arbitrated, is dynamic, and possesses an existential complexion, to some degree or other (given that some degree of relational resolution must be present in order for that relationship in question to have been simulated in that requisite relational economy). ‘Some degree or other’ by virtue of the fact that a completely absent degree of harmony creates the semblance of no relationship, and, the perfected form of resolution is the metaphorical ‘death’ of that same relationship. Therefore, some degree of harmonization must be present otherwise there would be no requisite relationship in question. A relational economy, therefore, needs to navigate these two forms of an impossible extreme in which resolution is not being entered into (either creatively or destructively).


� 	Or, more correctly, that the ‘ongoing degree of enmeshment’ is proportional to the ‘ongoing degree of harmonization, etc., and, this, is equivalent to the degree of ensuing existentialization.’


� 	I.e., in dealing with subjective logical subjects (as individuals, relationships, organizations, communities, and nations, etc; objective logical subjects; relations; and, predicates (a topic dealt with, from time to time, in Pursuit, Volume II). 


� 	A sense of resolution that could also be deferred either temporarily or permanently.


� 	Recognizing that not all forms intervention through either envisaged non-existential augmentation and/or existential enhancement will be positively realized in the manner as envisaged.


� 	I.e., ‘subjective-logical subjects’ being treated as ‘entities possessing some form of subjective intentionality either non-virtually or virtually imagined’ versus an ‘objective-logical subject’ as an ‘intentional objective treated as not possessing intentionality (to any significant degree) and possessing either a discrete form, or set of forms, or pervading a certain time-space as an object-state, or merely as an intentional form of discreteness existing only as an intentional objective’ ( e.g., respectively, a corpse, a collection of corpses, a cemetery, and, the ideation/concept of any of the former).


� 	Taking the form of parallel acts of writing and/or reading (although, more correctly, all acts of writing are also simultaneously acts of reading, and v.v.).


� 	By ‘etc.’ is implied useful forms of economic complexification, economic translation, economic correlativity, and all other economically-styled tools that could be invoked, and so on.


� 	Refer to this essay, footnote no. 25 (Pursuit, III.12A.26ff25).


� 	On the grounds that if the relationship is between one or more persons with a psychopathic personality then the possibility and probability of an existential relationship is severely reduced. However, if the relationship were merely between two individuals exhibiting an exaggerated senses of power relations, namely, between a dominant party and a submissiveness partner, as long as that power differential is sufficiently resolved in their relationship then such a possibility is not ruled out. That in all relationships the power differentials can never be equal but can be either similar or effectively balanced over time. I.e., in this regard, it is not the power differential/s that are problematic but only the relatively successful or unsuccessful manner of their resolution that is relevant in such considerations along with the ability in evidence or not in evidence to identify with the relationship in question and not just with its actors (and/or acters).


� 	So, if we knew a that a certain person had a certain religious persuasion then we would feed them to that extent possible in the light of the dietary requirements laid down by that religious persuasion; noting which types of food could be offered and which foods should not be offered to that person.


� 	I.e., the overall complex of intersubjective conventional genres of behaviour that collectively and mutually mediates, to some extent, within and between personal ambitions and social aspirations as we navigate ourselves around the geographical-temporal space of society and negotiate with the members and institutions of that society. Somewhat along the lines of a philosophy of communicative action as might be envisaged by Jurgen Habermas? A territory that AI is also attempting to semantically map in depth.


� 	In the same vein, similarly noting that all power relations must have a core democratically oriented functionality lest that relationship be rendered non-existent in the dissemination of power through that specific node (as a ‘person’ who ‘relays both commanded and requested inputs, etc.’).


� 	I.e., in effect the explanation for the chaotic process of transformation, itself, cannot be explained merely in terms of those inputs and outputs (other than through processes of symbolic imputation. E.g., heat water and it will eventually boil, etc.).


� 	A process of judgment can be rationalized as inevitable and taking the requisite characteristics expected and anticipated through forms of habitual recognition (as when we boil water to make a cup of tea), or, intuitively expected and, hopefully, were able to successfully anticipate through being met in lived-experience (when we successfully take, e.g., a so-called ‘stab in the dark’). Given the relative spontaneity of an act of judgment, despite the equally necessary precursor of a period of gestation, it would appear to be more appropriate to invoke a ‘de-computational model’ and where, only retrospectively, we might invoke forms of computation in order to better explain the outcome of a certain process of judgment. (As briefly noted in the essays: Pursuit, III.10D.34f28. and 10E.22-23).


� 	I use the expression ‘trans-cognitive’ as identical to ‘trans-intentional’, and ‘cognitive’ as identical to ‘intentional’. In such a scheme I have divided the cognitive into conceptual and perceptual aspects along with their (ordered) forms of interactions. Similarly, the act of judgment is divided between six form of judgmental e/valuation that should be looked into both individually and interactively (in a more collective fashion). This latter topic will be looked at more closely in those envisaged essays that will fall under the ninth section of this Third Volume. 


� 	A science-fiction-like realm where people would be continually dying and then being, perhaps, most probably resurrected, but, not necessarily always resurrected (with the creation of a vastly different form of ethics and morality?). Or, perhaps the sort of realm where people ended up only interacting with ‘desirable creations of their own mind’ in a state of affairs that somewhat parodies, arguably, what is already taking place through the preferences of our interactions although interrupted, from time to time. with unfortunate intermissions of an intrusive reality like work, people we would rather not have to deal with, a political world that is ever inclined to find or let all forms of agency run amok, etc?


� 	Either with some degree of fervour or forms of obstruction or similar.


� 	Either through direct observance and/or indirect default.


� 	Where, too, it is to be hoped that most people are not on a losing ticket at the same time. 


� 	As just noted in paragraph 70. Emplacement entails displacement and de-displacement along with embodiment, embeddedness and embankment plus references to insertion, enmeshment, and intervention.


� 	The word ‘engineer’ could be a bit confusing or misleading here and perhaps a misnomer. To some considerable extent we could argue that what finally enacts a process of enaction is the auto-switching arrived at through a chaotic process of bifurcation assisted or amplified through the simulated emergent existential excess or surplus of e/valuation that then incrementally augments/non-incrementally enhances the functioning of a switching process that sets a process of enaction in play. We might also qualify this approach, centered on re(-)self-organization, by noting that in an existential orientation this co-associated empowerment is effectively inaugurated by the relationship per se that then sets off a process of enactive re-direction (in an economy of enactive re(-)direction). Transformation in agental behaviour can then be covertly viewed as chaotically inspired, and, where existentially oriented relationships are proportionally less egotistically inspired along more overt lines of functional, intentional decisiveness without insisting that the person, as a so-called ‘agent’, is entirely beholden to the resolution/resoluteness of the re-direction of their arbitrated relationships. ‘Arbitration’ here, as an extended definition, being ‘both relatively internal to the relationship and relatively external with respect to the relational field in which that relationship, itself, is situated (besides the more conventional sense of mediating the personal ambitions and social aspirations of an individual-in-society in the context of a certain relational arena such as, e.g., a family, a school, the marketplace, the political-economy, the nation, etc.)’.


� 	This identification is more with the relational ‘whole-and-parts’ rather than to the mere synthesis of the whole per se. This identification is assisted by the existential excess of e/valuation being able to ‘spill’ over into the process of identification. Hence the distinction between ‘pro-relational’ and ‘non-pro-relational’ (with the latter implying a relatively non-existential process of appreciation).


� 	E.g., we could move from this non-systematic sense to the systematic sense of the overall experience of the existential from the perspective of our embeddedness in an embedded network of relationships by first suspending, say, the so-called third moment of a non-systematic existential form of engagement and, say, the active process of observance in order to arrive at a passive sense of observance. But, that again, an overall sense of a systematic form of existential engagement arises through the suspension of all three moments of the non-systematic moment of existential engagement, active observance, and passive observance. Symbolically, we might like to view the so-called third dialectical moment as the metaphorical ‘door’ or ‘gateway’ to a more systematic sense of the existential. That this same sense of an entrance is also equally an exit in a process of relative de-existentialization.


� 	‘Induce’ being the operative word given that we set up the pre-conditions for this induction that is then chaotically re(-)self-organized in the ensuing spontaneity of the momentary occasion when such induction is effectively realized. On one hand, we have a deliberative process through the setting up of the pre-conditions, but, the condition of induction, itself, is more a spontaneous affair that cannot be directed so much through an act of intentional deliberation. However, through this process, the element of choice does also arise to the extent that we ‘permit’ our enaction of such existential imperatives in line with our imperfectly ‘apperceived interpretations’ of such existential imperatives in those forms that they are found to arise for us (through such an encounter, recognition and engagement). Ostensively, that ‘for us’ should also be treated as for(-)us in both intersubjective and subjective modes as long as egotistical preoccupations on our part and on the parts of others are duly suspended in the supervision of such a process by that ‘simulated existential process’ itself so to speak. Such apparent intersubjectivity, however, does not rule out the possibility of a number of different trajectories that could also accomplish the same outcome of responsible-responses seen as imbued with the requisitely desired ramifications, i.e., an appositeness of present implications and future consequences. This attention to ‘consequences’ also implies that we need to also have an eye on possible, probable and potent consequential formations through some form of a suitably supplied consequential analysis of that relational situatedness that is essentially apposite.


� 	E.g., as artworks, or, as tools (where, respectively, aesthetical and pragmatic considerations primarily appear to re-assert themselves. However, such appearances of primacy can still be undone from a deontological perspective as per the next footnote).


� 	In a play, say, (the Tragedy of) Julius Caesar, we do not expect the main protagonist to actually die on the stage. Should that occur, accidently or incidentally, the performance is disrupted and brought to a state of cessation. Or, if that were the intention of some or all of the players then, normally, that would be enough to disrupt our aesthetic pleasure by the immediate evocation of a deontological state of abhorrence that such an event was both intentionally envisaged and enacted (although, perversely, a small minority might then seek that non-simulated form of seeing other people die as an extension of an already all-pervasively presented ‘genre’ in a simulated form across many forms of media? Then, we also have to account for the blood-thirsty nature of the games in ancient Rome, on a more grand scale, that even persisted far into the Christian era much to endless complaints of church elders like Augustine et al).


� 	Identification is primarily a first order phenomenon of semantically locating phenomenological atomicity complemented by a second ordered aesthetic molecularity and a sixth ordered ontical facticity. Functionality is centered on the fifth order off hermeneutic determination of possibility, probability and potency complemented by fourth ordered pragmatics and sixth ordered ontical facticity. As noted, value focuses on a third ordered deontological e/valuation complemented by a second ordered aesthetics and a fourth ordered pragmatics. Valuational formation is primarily a trans-cognitively oriented form of judgmental appreciation but has a cognitive imprint in the form of a conceptual appreciation of such intentionally translated forms of experience.


� 	An observation already pointed out in my classic example of the architect of a bridge who has to navigate, negotiate and arbitrate deontological, pragmatical and aesthetical forms of value formation, etc. (with the implication that naturalistic fallacies, and similar, cannot be taken merely at face value with the position that modes of interactive e/valuation are or should be excluded simply upon such a priori grounds).


� 	Here we have to run one more qualification to the effect that in some situations people will deontological sacrifice themselves for other so this sharing in ensuing e/valuation may not be shared by all the original member of that relationship in question. Or, in an act of transcendental reservation a person may lose their social standing, or worse, by their having done what they perceive to be the right thing contra what might be conventionally thought to have been more correct (sometimes, too, in this regard trading in a deontological trajectory for a more pragmatical one).


� 	A ‘horrendous’ expansion constructed from parallel forms of complexification in which we run the economics of re(-)normalization with transformational retreatment, the philosophical economy (entailing the hermeneutical, phenomenological and existential), and so on. The ‘harmonic’ order being explicated here is also a recognition that ‘resolution’ consists of the three moments of (a hermeneutic, background field of) consonance, (a phenomenal-phenomenological foreground focus on the relativity of ) dissonance, and (an existential, transcendentally subjective process of ) harmonization (realized through ongoing processes of relational resolution).’ I.e., that an ‘ongoing harmonic progression’ is an ‘economy of consonance, dissonance and resolution’.


� 	Pursuit, III.12A.4, 22.


� 	Pursuit, III.12A.100. The economy in question being that of transformational retreatment.


� 	The main point of this cited quotation is in bold.


� 	I.e., all actions of commission, omissionm or deferral.


� 	Dialectically, that could be either intentional content (contra-positions) and/or intentional functions (counter-positions). ‘Content’ can be a ‘mix of [subjective or objective] logical-subjects as nominatives, along with their predicates and/or relations.


� 	All questions being rhetorical suspensions centered on the ‘either/or’.


� 	The metaphorical being constructed as a conjunctive suspension centered on ‘like’ (as ‘both like and not-like’).


� 	Taking a non-systematic existential format as a ‘suspension of both rhetorical and metaphorical elements’ in the context of an ‘interrogative economy’ (as explored elsewhere).


� 	‘Conformal’ being, for the start, ‘a confirmed or verified confirmation or verification, etc.’ An act of judgment whose semantic appreciation establishes it conformal status (as per Tarski, e.g.).


� 	In both a trans-cognitive and cognitive levels of ordered exposition.


� 	Arguing, elsewhere, absolutistically, that there can be neither indubitable knowledge nor non-indubitable non-knowledge. That, correctly, on some level or other, to some degree, we always have some valid idea of what we are dealing with. 


� 	Technically I demarcate phenomenological ‘analyses’ from hermeneutical ‘investigations’ and existential ‘examination’ (on the grounds that these three approaches have important differences in the manner of their research, e.g., dealing primarily, respectively, with descriptions, prescriptions and proscriptions, etc.).


� 	Refer to Pursuit, III.2V.


� 	This observation is somewhat deconstructed for certain people suffering from a psychotic state of catatonia or in an agitated depression. But, then, this same breach proves the point that for non-psychotic subjects this rule applies.


� 	I.e., the metaphorical weight of our prejudgments/prejudices, habitual considerations, the power of arguments, peer ground pressures, the arbitrating of decisions in the context of what has already been pre-negotiated both conventionally and socially, etc.


� 	‘Progressive’ in the sense of being forever without a definitive beginning nor ending with a definitive conclusion (by ‘treating all forms of ensuing appreciation’ as ‘provisional’, but, not as ‘just provisional’ or, i.e., ‘undecided’).


� 	‘Evidential’ is given a wide range of provisional forms from being consistent with our positions, being found through forms of propositional alignment with lived-experience, through accepting our imputations as having a general sense of coherence and comparatively having increased degrees of relevance, import, etc. 


� 	On numerous occasions I have delineated an economy of ongoing re(-)alignment as consisting of hermeneutic realignment (in the form of pretreatment), phenomenological re-de-mis-alignment (as a form of error correction conducted in a critical process of treatment), and, existential re-alignment (as possibly co-opting chaotic phenomena in potentially realizing a relatively radical process of retreatment). These three dialectical moments of this economy paralleling, respectively, this formula of ‘rectification, deconstruction, and re(-)normalization’.


� 	Looking at this process of re(-)alignment as a process of re(-)normalization.


� 	The Republicans ran an unfounded argument that this person was involved in a conspiracy to undermine the presidency of President Trump (on the strength of a few ‘private’ derogatory emails about this president), and Robert Mueller felt, under such political pressure, he had to remove this person from the then current Russia investigations. On being later fired, Peter Strzok has since filed a wrongful termination suit on August 6, 2019.


� 	I first heard about this unmasking of these agents on The Rachel Maddow show on MSNBC in which she discussed the career of Peter Strzok and his being singled out by the Republicans under the beckoning of President Trump (July 12, 2018). Maybe one day we will find out the truth as to what motivated Trump to be so vindictive in this regard? 


� 	Sometimes referred to as ‘illegals’ given the manner of their infiltration and long-term operation in a country in which they had no claim to be a citizen. This story can be read in more detail on the Guardian: Link: � HYPERLINK "https://www.theguardian.com/world/2016/may/07/discovered-our-parents-were-russian-spies-tim-alex-foley" �https://www.theguardian.com/world/2016/may/07/discovered-our-parents-were-russian-spies-tim-alex-foley� 


� 	All ten spies were swapped for four Americans accused of spying for the US.


� 	The mother’s surname is Vavilova, and, the boys have the surname Vavilov.


� 	Admittedly, a rather artificial experiential distinction between ‘being’ and ‘becoming’, or, between intentional ‘contents’ and ‘processes’; somewhat deliberately erected in order to explain how things that might or should strike us as strange are rationalized often through a process of non-interactive comparison entertained as a type of  psychic de-compartmentalization? In effect, often reinforced as a process of leant avoidance. Just as, e.g., if a friend has a certain issue that they are inclined to de-compensate when dealing with that topic we just skirt around that specific topic and ever overtly avoid its mention. We just do not go there. That an internal version of this type of response might also be read in the replies given by these two boys, e.g., re both ‘their parents’ poverty stricken past’ and ‘why they now no longer saw their grandparents despite all the travels the family seemed ever keen to enter into’? Arguing here in their defense that many anomalies are just not confronted, as something this family did discuss and where the parents obviously did not want to venture.


� 	Arguing, in effect, that all narratives are motivated, to some extent, by the qualified resolution of such anomalous materials. Be that from curiosity, intrigue, finding contradiction within and between ‘what people say’ and ‘what people do’, being directly questioned about beliefs that are being genuinely held but which, unwittingly, are basically contradictory for whatever reason or reasons. etc. 


� 	Or conventionally reframed or conducted out of conventional sight.


� 	Or, in an obstruction of re(-)normalization we should ask, instead, ‘counter-re(-)normalization by who for whom?’


� 	Again, we can refer to The Guardian and their detailed account by Shaun Walker, 20 December 2019 titled: Son of Russian spies regains Canadian citizenship after 10-year court battle. Link:


� HYPERLINK "https://www.theguardian.com/world/2019/dec/19/alex-vavilov-canadian-citizenship-russian-spies" �https://www.theguardian.com/world/2019/dec/19/alex-vavilov-canadian-citizenship-russian-spies� 


� 	I am definitely not arguing against wheelchair access to those beaches that are easily accessible for the public. But I am against access through ‘excessive’ infrastructure in a wilderness region by definition. On a link to beach access in the Tasmanian context: � HYPERLINK "https://tasmaniantimes.com/2021/03/disability-access-at-a-beach/" �https://tasmaniantimes.com/2021/03/disability-access-at-a-beach/� 


� 	Refer to the Guardian on this general topic in an article written by Adam Morton, 10 April 2019 titled: Privatising the wilderness: the Tasmanian project that could become a national park test case.  Link: � HYPERLINK "https://www.theguardian.com/envirnment/2021/apr/10/privatising-the-wilderness-tasmanian-project-that-could-become-a-national-park-test-case" �https://www.theguardian.com/envirnment/2021/apr/10/privatising-the-wilderness-tasmanian-project-that-could-become-a-national-park-test-case� 


� 	Refer to the following article in the New Scientist by Graham Lawton on October 19, 2018 titled: Rewilding: Can we really restore ravaged nature to a pristine state? Link: 


� HYPERLINK "https://www.newscientist.com/article/mg24031990-100-rewilding-can-we-really-restore-ravaged-nature-to-a-pristine-state/" �https://www.newscientist.com/article/mg24031990-100-rewilding-can-we-really-restore-ravaged-nature-to-a-pristine-state/� Refer also to another article in the same magazine titled: The myth of the wild: Our misconception of nature is harming all life including ourselves., says Emma Marris. 4 December, 2021.





� 	Echoing the Dhammapada; as translated by S.Radhakrishnan, Oxford University Press; verses 122 and 123.


� 	‘Presence’ in a phenomenological sense as experiencing an ‘existential excesss of e/valuation’. Like when we sweep the floor with an intact, non-broken broom (compared to its falling to pieces on us).


� 	The argument here is this. An economy is trimodally generated. Those moments are economically correlative. Sufficiently express any one of those dialectical moments and you would have also simultaneously and essentially expressed the relative entirety of that same economy. Hence this concept of ‘economic induction’. In practice, we might wish to invoke a question (as a rhetorical, dis-conjunctive suspension). Or work with a metaphorical process of comparison (as a metaphorical, conjunctive suspension). Or provoke some form of resolution. Or just discern its presence in relatively intense experiences by finding this harmonic process of resolution seeming overflowing through such resolution in and through the form of the value devolving from such appreciation. Like looking at the sunrise or sunset as just suggested, and so on, and so forth. Or, when noting when our ‘efforts’ become ‘effortless’…


� 	I.e., in this reversal of the direction of this essay first took from various ways of seeing the secular to the existential to the environmental. A ‘reversal’ can also be a form of ‘suspension’.


� 	I haven’t numbered these three dialectical moments of pretreatment, treatment and retreatment/posttreatment because, being dialectical, we can conceive of them in any order, starting from any moment in this economy, going in either a clockwise or anticlockwise direction, and doing all of the above simultaneously whilst also recognizing that none of these moments is ever moved through as if they were a destination in the first place. This particular choice of progression is in line with the idea of an eventual emendation of pretreatment through posttreatment. It is also a harmonic progression moving from the relatively consonant to the relatively dissonant to a moment of relative harmonization (paralleling the so-called ‘third moment’ of the non-systematic existential which, equally, is a dialectical fiction contrived for the purposes of imparting some informative form of metaphorical understanding).


� 	An audience passively witnessing a discipline, and, a congregation actively witnessing and disseminating that co-associated discipline.


� 	‘Enaction’ read as ‘the intentional decision to either act or not act or defer making such a response, either temporarily or permanently’.


� 	In my opinion, better read and understood as a form of de-computation (with computational pre-configurement/post-configurement). That trans-cognitive/intentional judgment is essentially de-computationally realized through either chaotic bifurcation and/or emergence (where these two entangled states could also be seen as mutual correlatives in a more holistic sense?).


�	Hence my explorations of ‘insertion, enmeshment and intervention’ in their three ‘entangled’ economic and inter-economic formations. This approach could also be symbolically represented as a 3 x 3 matrix. Refer to paragraphs 74-80, etc.


� 	I would like to argue, primarily, that this occurs in a deontological form but supplemented with pragmatical and aesthetical forms of e/valuation, but, entertained in a dynamic balance of all six forms of trans-cognitively ordered e/valuation. Suggesting, e.g., on one hand, that there is a compactual priority over the contractual, and, on the other, the compactual-contractual (‘third’)‘moment’ arises as a dynamic balance of the former moments, whilst also maintaining, in a ‘systematic existential form’, a simulated semblance of an extensive suspension through the dynamic balance of all three dialectical moments. But these details fall outside this essay and, hopefully, will be explored in a future paper dealing with this topic of value as it occurs in my reading of e/valuational formation in general.


� 	I am making an allusion to statements made by the radical theologian John Caputo. Refer to Pursuit, III.2N. ‘Informative’ in the sense of ‘learning from each other, etc.’ 


� 	A theist or religionist might want to invoke some form of the Divine or Numinous at this point. Or, again, a conservationist might to want to rather run an informative contrast with the natural world in this regard, etc. Therefore, besides a ‘disciplined-secularity’ we could also explore a ‘secular-theology’ or an ‘existential-environmentalism’ (or ‘conservationism’) (even perhaps a ‘Secular-Sacred economy’?), etc.


� 	Indicating the profound significance of the secular-difference/differential, and the secular economy.


� 	Indicating the significance of a secular meta-difference/meta-differential.


� 	Indicating the significance of a secular non-difference/non-differential. Outlining what is implied in being engaged as an existential secularist.


� 	Treating ‘living-center’ as a metaphor, as ‘without a center’, but as having a ‘de-centered sense of center’ that can never be absolutistically re(-)centered nor need be since conformity through re(-)alignment establishes an effective degree of re(-)normalization. That perfected re(-)normalization would the metaphorical and literal death of that same relationship….


� 	This is almost a paradox to the extent that the philosophical discipline could philosophically discuss the secular world from the perspective of the secular. However, we can overlook this potential conflict of interest by noting that such license is permitted given that everyone has to exercise suspensions in the pursuit of judgment and everyone is also a paid up member of the secular world.


� 	As noted elsewhere, I have argued for the distinctive discipline of ‘political-economics’ (which cannot be reduced to either the political discipline nor the economic discipline (nor through the mere addition of the two subdisciplines of the political and the economic).


� 	An argument for this position has been made in the earlier essay: Reinvesting in the Idea of an Economy. Pursuit, III.2I.16,37.


� 	An allusion to the ‘ordinary man’ as explored by François Laruelle. Refer to his book A Biography of Ordinary Man: On Authorities and Minorities; translated by Jessie Hock and Alex Dubilet; published by Polity Press, 2018. Originally published under the title: Une biographie de l’homme ordinaire. Des Autorités et des Minoritiés; Flammarion, 1985.


� 	‘Observe’ in the three senses of ‘passive, active and engaged observance’. ‘Oversee’ through ‘oversight’ (along with past ‘insight’ and future ‘foresight’).


� 	‘Respectful’ is almost an understatement. Respect for our agency, comportment, relationships, the pro-relational; a respectfulness of others, a respectfulness of the environmental, being respectful of the existential; and, for some, a respectfulness of what might be thought of as ‘spiritual’ or ‘sacred’, perhaps, even ‘divine’, if not of the ‘Divine’…?





