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0. Pre-Introduction and Introduction, Exposition and Provisional Considerations…


In a letter to a friend, I mentioned some of the following: That I was thinking of ending my Volume III, Book 6, with an extended essay where it just keeps moving on without an end in mind. Both books 2 (as Volume II), and 3 (as the first book in Volume III) have essays like that. The first goes for approximately 700 pages and the other one goes for about 400... and they often act as a sort of commentary on other essays being either concurrently written or had already been written, or, on other occasions, would proffer hints of new directions that I will later need to move towards in order to make better sense of where they seem to be heading and where, inevitably, they will have me merely following…. On some occasions, being provocative and invoking a new and novel series of ideas, but, for the most part, more forcing me to thematize certain ideas that are still evolving. Ideas heading off in certain directions that, as yet, have not been settled by the necessary advent of ‘executive decisions’ that cannot be forever postponed. Indeed, though such a freedom from conventional expectations, of having to prematurely argue for some form of a conclusion, it may well appear that we can be working without having to conclude, it becomes a different type of textual place to work in and, therein, find ourselves being given a greater freedom to test out those ideas that are new, or not so new, but also need to be seen afresh. In that context, I had this idea that we could defend the ‘pursuit of truth’, albeit without a capitalized ‘T, by invoking a ‘humorous theory of truth determination’ given the insightful and provocative nature of humour. That through the use of such a narrational hook we can then wander off in whatever direction the sirens of seeking revolutionary ideas might wish to lead both myself and my reader… in the optimistic hope that other people will also be similarly obsessed by such intellectual temptations and intrigues surrounding the pioneering of once seemingly impossible ideas and ideals…  (0)


All humour has a sharp end, acting as a pointed instrument with the receptive butt of such humour being either the teller of the joke, in an act of self-deprecation, the person or persons hearing the joke being told, and/or, some third party either present or absent. But, regardless of its implicit or covert audience (in distinction to its overt audience actually hearing the telling of that humorous event, but, which could overlap or target this more direct audience) all humour appears to reveal something, a sudden moment of truth, even if disguised through humour… a type of erasure that more reveals rather than conceals. Hence this philosophical theme that humour can be a form of truth-telling, a method to reveal something about ourselves, others, the world about us, and so on? (1)

Now, I am going to tell the following joke as an illustration of this phenomenon of apparent truth-telling. I am not original... I read this joke recently, but, have adapted it for this extended-essay. I am sure that it was told much better in its original rendition. Although timing along with the skilful evocation of a deceptive narration are not my strong points, still, here goes…

A Catholic priest and a nun heading home late one night from a philosophy conference get trapped in a snow storm and have to share the same room in a motel. There are two double beds in the room. They both immediately retire to a separate bed. Unfortunately, the heating is not working. The nun asks the priest for another blanket. He gets out of bed and puts it over her. Ten minutes later the same request is made and the priest puts another blanket over the nun. A short time after the nun said she is freezing to death and could the priest come and share her bed and share some warmth. The priest feels duly bound to comply given his natural propensity for charity. A few minutes later the nun says her conscience is trouble by the fact that they are in the bed together and not married. The priest is very tired and says I guess a virtual marriage would be acceptable... thinking at least it would not involve the need for an actual divorce. Ten minutes after giving his consent to this virtual marriage the nun asks the priest... darling husband is there something you could do to warm me up...? And the priest, in a disgruntled voice, tells the nun to 'go and get another blanket yourself!'. (2)

Of course, with all due apologies to the Catholic clergy. In this text, we could substitute any ‘celibate religious professionals from any religion’ to achieve the same speculatively hinted at presence of an illicit sexual frisson. The true target of this humorous account, more rightly, is the audience actually hearing this joke being told and being setup to speculatively suspect the advent of a sexual encounter.  (3)

Humour as a way of provoking an insightful act of re-appreciation. Because it returns us either to the mundanity of our being in this world together with others… or, perhaps, the opposite, some less mundane way of seeing things. Perhaps, in a religious context, even a potential trans-mundane way of re-seeing things? (4)

Indeed, a well-told joke is provocative of an innovative way of re-seeing things as they might better appear to be? An act of correcting us. In the joke above, it was already risqué to have a priest sleeping in the same room with a nun. Moreover, it shows us up as thinking the worst of these two human individuals struggling to stay warm in a very cold room, seemingly in the peril of breaking their religious vows… but, if the Priest read the request of the nun correctly, and acted in the conventional stereotype of acting ‘like a married couple’ then the joke, ultimately, is on us for thinking the worst. But, then, giving a thorough, fully encompassed reading of the intentional course of the humorous narrative may well be a task that is asking just too much of us mere mortals..? Yes, the joke becomes obvious to most of us as we meet the ‘comic turn’, but, proffering an explanation is another thing entirely. An unexpected-expectation that the joke will provide some comic relief as the expectation of such a ‘turn’ is seemingly met ‘unexpectedly’... although at the same it is also ‘expected’? (5)


So, in the recounting of this humous text, what is the ‘truth’ that is being revealed, if at all? (6)


At this point, let me segue to a discussion centered on the ‘philosophical observation’ that ‘that humour is transcendental’. (7)


Now, as it stands, this ‘observation’ is immediately both shocking and controversial for a large number of those traditional philosophers more entrenched in conservative patterns of disciplinary behaviour. For those with no acquaintance with ‘transcendental philosophies’ it might seem to be either a possibly mystical pronouncement or an utterance that is basically meaningless. How could something as trite as mere ‘humour’, being that which is ‘comically entertaining’, have a transcendental status let alone an equivalence with the same, regardless of your views on the philosophical viability or non-viability of this technical concept of the ‘transcendental’. A concept whose ‘necessary’ imputation is envisaged in a form that is regarded as philosophically inescapable, coherent, useful, as possessing a significant sense and semblance to merit a place in philosophical history, but, perhaps, at the end of the day as well a notion that does not even deserve a place whatsoever in any reputable instantiation of a serious, contemporaneous, well-thought out, philosophical form of disciplinary practice? But, let us withhold judgment until I more fully explicate what is actually being intended through my use of this somewhat strange equation. (8)


So, given we are being presented with what appears to be an equation, let me ‘define’ both parties being held in apposition in order to clearly discern just what is actually being equated. (9)


As things stand, I confess that defining the nature of ‘humour’ to be a much more difficult task that my defining of the ‘transcendental’, and, for the most part, will depend on your intuitive understanding of what it is effectively meant, say, ‘the reception and sudden re-appreciation of what was or becomes the representation of a comical situation’. As for a working concept of the ‘transcendental’ let me redefine this Kantian-like notion from a more epistemologically oriented standpoint... where I wish to redefine this expression, namely, from the perspective of the apparent process of judgment itself. (10)


In (mis)appropriating the Kantian-like observation ‘that judgment is between or within concepts, and, therefore, itself cannot be conceptual’ I will draw the obvious conclusion, at least for me, ‘that judgment must be trans-conceptual (in orientation)’. Then, in treating both conceptual and perceptual processes as primarily falling within the cognitive sphere of the intentional we can now redefine this observation as follows: That as judgment is primarily trans-cognitive it must also be trans-intentional in orientation. I use the words ‘primarily’ and ‘orientation’ to indicate that as a productive relationship is in being invoked in the formation of judgment the implication that must be accepted is that there can be no absolutistically isolated act of trans-intentional judgment given the necessity of its roots being progressively engaged within the intentional nature of the cognitive. In an act of interaction judgment is dependent upon the continuing existence of the intentional as the raw material, so to speak, for the fire of judgment to fashion some definitive-like response. Without such ‘fuel’ there is no judgment. Or, the judgmental process stops with either the delivery of an overall act of an effective act of judgmental completion or the judgmental act is deferred without the effective delivery of an adequately completed act of judgment. This apperception of a completed act of ‘delivery’ suggests both an ‘adequately formed process of judgmental resolution’ and the ‘cognitive translation of the resolution of that trans-intentional process in and through a cognitively-oriented intentional format’. In other words, transcendental, in a context of judgment, is equivalent to ‘trans-conceptual (and trans-perceptual) cognitive forms of intentional performance’, i.e., judgmental appreciation (on the implicit understanding that for an act of appreciation to successfully take place the terms of reference have to be higher in epistemological status that the mere intentional status of conceptual processes (and their conceptual translation of the contents of perceptual acts, albeit as refracted through concepts and acts of trans-conceptual judgment on the possible grounds that only concepts can and could alone act as the ‘psychic’ or ‘psychological material’ where acts of judgmental comparison and appreciation could take place
. Basically, through a dialectical synthesis of both differentiation and integration of the former with the emergence of the judgment in no reductively oriented terms of reference despite the translated delivery of the judgment being automatically
 expressed through a process of transformational retreatment in conceptual terms of reference). (11)


Therefore, in the light of the above, we can make the following conjectures and find forms of equation that appear to be needed in order for an act of judgment to be successfully entertained. That judgment is enacted in a process of trans-conceptual resolution. Therefore, ‘judgment’ is ‘transcendental (in orientation)’ when ‘transcendental’ means only ‘trans-conceptual/trans-intentional (in orientation)’. (12)


Now, if ‘humour’ is viewed as being ‘comically realized in an abruptly re-directed process of conceptual resolution’ then, in this frame of reference just constructed, we could say ‘that humour is transcendental’, i.e., as ‘realized through judgmental-like patterns of trans-conceptual resolution of the anomalous nature of the conceptual-perceptual landscape in question (as indicated through the strange or estranged situatedness envisaged and articulated in the medium of the comic narration itself)’. (13)


So, e.g., in the joke as previously related we have the relatively anomalous situation of ‘a nun and priest sleeping in the same bed’. We are set up to believe that the nun, not so innocently, is ‘suggesting a sexual relationship’. But we put back in our place when this ‘married couple’ has the husband telling his wife ‘to go and get another blanket herself’, in line with the general preconceptions of married life as all too often transforming into a rather loveless form of an institution, which completely subverts, re-directs, the resolution of this seemingly anomalous situation... delivering a humorous point that is just as subversive about the nature of married life as was the seemingly intended misdirecting of our imaginations through the suggestive narration of the joke itself. In this regard, the joke, ostensively, is not at fault. The only ‘strange’ occurrence in this narration is the exigency of the nun and the priest needing to sleep in the same bed because of the extremely cold weather. So, as the following saying notes: honi soit qui mal y pence - evil to him who evil thinks or shame upon them who thinks evil of it. An innocent mind would find nothing offensive in this narration, but, then, in all probability, might not find it to have been a humorous narration likewise. Or, more succinctly put, ‘the intimated sexual frisson of this suggestive narration is completely disrupted, and dissipated, and re-directed through the unexpected import of the re-perceived, or re-apperceived ‘institutionalized ordinariness of human relationships like ‘marriage, etc.’’. (14)


That, in effect, as we can now see the successful resolution of a comic narration as a form of re-directed resolution then we are entitled to say that “‘humour is ‘transcendental’,” i.e., that ‘the trans-cognitive/trans-intentional resolution of the cognitive/intentional anomaly set up within that comic genre being invoked has been successfully realized in the formation of its humorously received reception’. (15)


Now, the real point of this exposition is to introduce us to the trans-cognitive nature of judgment in so far as ‘humour’, i.e., our reading of this type of phenomena,
 can illustrate something about that process through experientially ‘demonstrating’ certain distinctive features closely allied to a theoretical understanding and reading of this phenomenon of judgmental-appreciation. I.e., collecting together a small number of interrelated motifs, e.g., the chaotic concept concerning the apparent ‘spontaneity’ of ‘re-direction’, closely linked ideas concerning a harmonically oriented process of ‘resolution’, where ‘appreciation’ demands higher meta-terms of reference, that processes of transformational-transition can be better understood through the lens of transformational retreatment, etc. That ‘judgment’ must be understood as a ‘trans-cognitive/trans-intentional process that delivers its judgment in a cognitive format in an intentionally delivered form...’ just as a judge can deliver their judgment in the form of a written up ‘judgment’ where they can argue, in detail, through various forms of reasoning, as to why they formed that judgment they arrived at. By such means delivering the determination, as it was resolved by them, through the requisite invocation of the apposite points of law along with any novel interpretations needing to be educed upon the pre-establishment of those same precedents, etc. Note the dialectical ‘distance and non-distance’ between ‘process’ and ‘content’ of judgmental-appreciation, i.e., the ‘judgmental process’ and the ‘delivered judgment’, that at the same time cannot be absolutistically separated given mutual dependence of the latter upon the formation of the former, and v.v. (16)


This overall manoeuvre could be read as a Kantian-like dismantling, or deconstruction, of the Kantian idea/s of what is meant by this expression ‘transcendental’.
 For myself, it is almost always meant to be read as an equivalent or substitute for ‘trans-cognitive/trans-intentional’. I.e., as occurring within the Trans-Cognitive Aspect of the epistemological hierarchicalization of experience as an (ordered) form of judgmental-appreciation that deposits an intentional determination, upon the completion of such resolution, within the Cognitive Aspect of the psyche (in its epistemological hierarchicalization). (17)


This ‘transcendental’ analysis of ‘humour’, i.e., in the ‘apperceiving the successful resolution of the humorous event as being ‘comical’, in its reproduced reexperience, is illustrative of certain distinctive aspects of judgmental resolution’ it now remains for me to highlight those same features that I believe are being distinctively experienced, or could be pointed out as occurring, indeed, as re-occurring, in this type of judgmental phenomenon... Let me explain. (18)


Importantly, the telling of a joke is a phenomenon that can be made to re-occur. Interestingly, even after a joke has been told, sometime later, that same joke can be retold and you will probably still find it quite funny. It could even catch you out once again. You may have forgotten the punchline, and can still be taken aback by the surprising twist sequentially engineered at the end of the joke, that terminates that same comic event. I have an intuitive theory that the punchline, the twist, the volte, the denouement... has a shocking-like reception that in some ways cancels out our remembrance of the previous body of the joke itself and this might be one reason why, more often than not, we forget how to retell that same joke, or, in being retold that same joke, especially, after the elapse of some time, we can still be taken aback. In effect, we remember the power of the joke to make us laugh, but, in doing so, in the shock of its humour, we forget the sequences involved in how we once got there... as if the unfolding of the humorous event cancels itself out in the very telling of that same joke once we have arrived at the punchline. As if we had been metaphorically ‘punched’. However, these additional theoretical considerations are here more of a digression... (19)


Our reading of ‘humour’ appears to point out to us that we can be taken aback. In the resolution of this narrated process, it is expected that we will be re-directed in a totally new direction that somehow will distinctively resolve the anomalous nature of the joke as it is being sequentially unfolded for us. In the light of this interpretation, we can note the following points, namely, judgment is realized as a form of resolution that can terminate the judgmental process, and, that the more successful this process of resolution the more definitively that judgment puts an end to that specific judgmental process; that resolution can take the form of either a confirmation or verification of what has been already ascertained, or, more distinctly, can suddenly and spontaneously re-direct us in a relatively new direction as formulated through that process of resolution; that accompanying such resolution is a co-associated sense of resolve that in telling of a joke can be experienced as the intensity of humour being provoked through the recounting of that comic occasion; that even in the recounting of the comic occasion the sequencing resolves in the formation of that same comic point (as a ‘turn’,  etc.), etc. (20)


So, from such reflections, we can theoretically discern the nature of judgment to be ‘transcendental’ as redefined, namely, the ‘result of a trans-cognitive process of trans-intentional appreciation and its formation of processes of intentional re(-)direction realized through processes of intentional resolution’. I.e., in an economy of ‘re(-)direction’ we can harmonically impute the sequence of economic correlatives of ‘redirection, direction and re-direction’ even though such sequencing must also be understood as also dialectically co-occurring. Harmonically, in the sense that the linear reading from hermeneutical redirection to phenomenological direction to non-systematic re-direction is also to be read as a harmonic process, i.e., as one of resolution. (21)


With such an understanding, that judgmental-appreciation is ‘transcendental’, albeit as I have redefined it, we can now entertain and explore some ‘speculative’ considerations along the following lines. Namely, if intentional experience is intentional in orientation, and, ‘transcendental’ experience is trans-intentional in orientation, surely, when questioned or self-questioned, we should be able, when asked, ‘to distinguish and discern in which of these two orientations we might be more currently focused upon in our discriminative reception of that experience being currently ad to hand?’ Furthermore, this differential discernment granted, at the same time, we should also be able to ask ‘how might their integrated accommodation also be experienced?’ In other words, how might we account for this experiential dialectic being set up between trans-cognitively and cognitively oriented aspects in the formation of judgmental appreciation?
 Again, ‘humour’, i.e., ‘our reading of humour’, can show us the way in this regard. Remember, the shocking, sometimes radical-like re-direction of the comic ‘turn’ is not something we directly import into this experience through the sequential narration of the joke itself, but, more evidently appears to issue from its ‘transcendental’ reception realized through the resolution of the anomalous nature of the intentional materials being imported into the sequencing of that narration, and not vice versa! Now resolution may be either ongoing or sudden, with the latter being disruptive of the relationship in question. Successfully tell a joke and it ‘terminates’ in its resolution. On the other hand, most of our relationships are not sought after as ‘disposable affairs’ with the serious (non-comical) implication being that their definitive resolution is not being sought after, rather, their ongoing non-definitive ‘definitive-like’ resolution is being entered into instead and that this qualified understanding should reconfigure our appreciation of the role being played by our narratives, namely, as processes whose terminations are seriously not being sought after. Indeed, quite the opposite, being perpetuated through processes of ongoing re(-)iteration and not terminated through the sudden realization of an act of ‘sheer re-direction’. I.e., the type of an ongoing process of resolution not seemingly experienced in the more definitively oriented reception of ‘comical events’. (22)


This experiential divide between the ‘dramatically sudden’ and the ‘non-dramatically ongoing’ parallels my ideas on a similar difference to be experienced between the ‘relatively radical’ and the ‘relatively critical’. But, first let me explore a possible philosophical problem, namely, if a stand-up comic is doing an act surely the first successful joke or routine told would surely terminate their performance? The audience laughs, and that is that. So, in order to continue their routine how does the stand-up comic, or a comedian of some other description, weave together a continuing sequence of humorous events? My suggestion is to introduce a segue of introductions, with minimal connections, in which a comic turn is to be demonstrated within the confines of each individual segment in that sequence. Interestingly, a comedian with a well-honed act will probably save their best comic segment for the conclusion of their act and have it act as coda (probably with their second-best skit acting as a pre-coda in a form of a buildup to their more final sense of a knockout punchline’). Recently, attended a show with three very good stand-up comics. The first and last acts appeared to conform to the usual sort of routines by energizing the audience with a sequence of routines that immediately got them on side and managed to keep them that way. The middle routine was quite different and took a very subdued form of a presentation with the guy giving a very literal, autistic style of interpretation of events happening around him. Often, public signs are literally illiterate in that most of us understand what is intended, but, the way it is presented can be very funny if you were to treat them literally, but, also understood why we should not do that at the same time. I once lived on a street with sign, designed to be seen by a motorist, that said ‘Beware Pedestrians’ which could be read as ‘Beware of Pedestrians’ (who might scratch your car), but, which was meant to say and be read as ‘Be Aware of Pedestrians’ (around the blind corner). Although, at the same time if this same sign were to be read by pedestrians ‘might have them being fearful of other pedestrians’. Or, the sign in an upmarket delicatessen beside the shelves with croissants and other pastries that said ‘Help Yourself’. (23)

Now, let me explore this important contrast and how such ideas will criticize the nature of criticism, the idea of what is meant by what it means to entertain a ‘critique’. For me, in contemplating this relationship between the relatively radical and the relatively critical I have had to refract the trimodal economy of ‘theory, practice and critique’ through the perspective of transformational retreatment by paralleling the same with an economy of retreatment constituted by the dialectical moments of ‘the pre-critical, the critical and the potentially radical’. Recast in parallel, through this form of economic complexification, the implication to be drawn is to arrive at the understanding that the practical dimension is primarily enacted by critical means. Hence my invocation of the methodological practice of ‘deconstruction’ in which ‘contradictions are either ruled out as self-disqualified or dialectically resolved, and, where other forms of defective logic are either equally ruled out or practically resolved’. By more directing non-radical forms of criticism into the sphere of the practical this then leaves the sphere of the critique open to more radical form of functioning, i.e., where innovative forms of re-direction can be more fully appreciated through what we could term as an exploratory process of ongoing ‘re(-)normalization’ in which representative forms of alignment are being aimed for, primarily through the creativity of those innovative strategies that are found to proffer the requisite degrees of evidential insight required through their surviving reasonable forms of trial and error, etc. At the same time the pre-critical sphere of theory is also not isolated from the critical performance in its choice of relevant genres of behaviour, as noted elsewhere, this is supervised through process of error mitigation when such choices in genre articulation find forms of suitable approbation in dealing with what is already being found to hand, etc. In choosing those relevant genres that will be relatively productive in overseeing the form and intensity of e/valuational formation being sought. (24)


I.e., running in parallel pre-critical processes of error mitigation, exercising patterns of critical error correction, and progressive and innovative finding of forms of alignment with the relatively non-erroneous. I.e., observing patterns of alignment through an economy of re(-)alignment dealing respectively with hermeneutically oriented realignment (in terms of meta-textual genres) with phenomenologically oriented processes of re-de-mis-alignment (of error correction) on a textual level of appreciation in conjunction with simulated patterns of relatively radical re-alignment (as entertained on a relatively non-textual level of trans-intentional-intentional experience. All in all, conducting an overall process of alignment between these experiential facets, as just recounted, i.e., vis-à-vis each other, and not with some fantastic imputation extrapolated well-beyond the limits of its own naturally articulated experiential engagement as so misleadingly envisage in short-sighted form of realism or empiricism, or, idealism or rationalism, etc. In other words, to put it quite simply, patterns of representation, presentation and re-presentation are entertained with respect to each other as economic correlativities that are intimately bound dialectically in those economies we wish to work both within and between. (25)


Usually, about once a week I have to tune my harpsichord and would like to explore this process as a metaphor for how the comparison of various representative acts work in tandem with each other, as experiences in which we have no need to impute some reality acting ‘in and of itself’ that then, miraculously, allows me to observe this form of an experience in finding this form of an attunement, i.e., in adequately tuning this instrument.(and not the perfectly finding of some perfect pitch in accordance with the tuning scheme being adopted). (26)


I used to tune by ear using one tuning fork, setting fifths that were slightly out of tune followed by then tuning perfect thirds. However, having a tuning device speeds this process up considerably and gives me access to a wider range of tuning schemes, but, usually, I stick to a well-modified temperament that allows me to migrate through various keys without having to adopt an equal temperament. I have to admit that I find the equal temperament used by the modern piano to be somewhat unsatisfactory, slightly dissonant or ‘flat’, and very boring, where different key signatures appear to lack any distinctive individuality. No doubt late nineteenth century keyboard music and instruments are designed around equal temperament and demand a degree of versatility to move around multiple keys in a manner that is different from both Renaissance, Baroque and Early Classical periods would require. (27)


In order to tune each string, effectively, I am setting up a series of alignments between alignments already being indicated to me by both this device and the instrument. I touch a certain key on a certain rank of strings. It sounds. My device is already ‘tuned’ to operate at a certain pitch, say A = 440 hertz (cycles per second) and within a certain temperament be that unmodified, modified or completely equal. Now, if the string, say, middle C is already approximately in tune then this device tells me that I am playing that note more or less. If the pitch is too high or sharp it will light up on the righthand side of the screen. If too low, or flat, the lefthand side lights up instead. Either way, the flickering needle will also give me a fair indication of just how far I am from being relatively in tune or not. Then, with my tuning hammer, I know if the adjustment needed is a small one or one that is rather larger, and, accordingly, if I need to raise the pitch of that string or lower the pitch of that same string. Then, when I am approximately in tune, both lights, on both the left and right will equally be flashing at the same time. The needle in hovering near the midpoint of the scale then suggesting the need ofr an even more subtle tweaking of the tuning hammer. I would say ‘approximately in tune’ because every note oscillates about the point of being struck and, after being struck, differs in how its decays. So, we have to give up searching for a perfect pitch, say A above middle C of exactly 440.000 hertz per second ad settle more for, say, somewhere between 439 and 441. Now what is the moral of this process of seeking a tuneful alignment with the temperament and pitch being sought? (28)


First, I find I am not seeking some absolutistical form of an alignment with perfect pitch taken to the nth decimal place. Here, good enough is quite good enough. Second, I have all these various reports acting as analogical parallels about what I am actually attempting to do. The key is struck and the string sounds, once turned on, the device then tells me, approximately, the note being struck. If I am playing middle C then this tuning device needs to tell me that I am approximately playing middle C. Now, if either too flat or too sharp the screen flashes accordingly. When nearing, approximately, the pitch required both lights continue to light up and, to some degree, now stop flashing and the needle wobbles about the mid-point on the screen. If slightly flat or sharp the distance from the central midpoint analogically translates into how much I need to fine tune the turning this tuning hammer, as indicated, to either the left or the right, as I home in on that required degree of an adjusted alignment that then sees me in a reasonable alignment with pitch required. (29)


Now, at no stage am I seeking an alignment with some absolutistical ideal, say, that perfect A above a middle C vibrating at exactly 440.000 hertz per second. On the other hand, what I pragmatically seeking is more a set of reports in an analogical alignment with each other, namely, the key being struck, needles, lights, small movements of the tuning hammer, and so on. All these different representations of the note required coming into play when that note is correctly tuned, i.e., sufficiently well-tuned. (30)


In effect, all these forms of alignment that contribute to an overall alignment come into play when this required pitch is heard and seen to be doing what is expected at these moments of attunement. Pragmatically, it is these indications of an attunement that are sought and not an attunement with some ideal note that could never be ‘heard’ nor need be heard in the impossibility of its perfected ideality. Of course, I could use this device in reverse and just electronically generate the note required and then tune the string with that emitted note through seeking its approximate semblance of a unison. But, as already pointed out, no note operates perfectly at the ideal pitch required, and, then, at the same time, unison equally can never be perfectly realized either. But as noted, ‘good enough is quite good enough’ (unless you obsessively seek to be even more accurate despite the fact that notes on the keyboard, be they plucked or hit, wander and chaotically oscillate about that impossible to obtain ideality that would be entailed in perfect pitch that, in this imperfect world, moreover, can never be perfectly realized in lived-reality!). Thankfully there can be perception of perfect pitch, no such perfection in a perception of pitch, otherwise, listening to a piano, or any other instrument, in equal temperament, would then be completely insufferable. (31)


So, as an analogy, these representative reports are approximations of an ideality that can never be realized in an ideal form, and, at the same time, never need to be perfectly realized. Similarly, the conventional nature and utility of all forms of representation only represent themselves conventionally along with the comparative nature of their relations to all other analogically aligned reportings. So, e.g., if I go too far in increasing the tension in the string being tuned, I will render it as too sharp. Slowly lowering that tension will bring it closer to being in tune. By such means I more closely approximate the pitch required. However, at no stage are these representative reportings actually depicting the note required, but, rather the preconditions and conditions for the practical realization of what is desired, being aspired after. So, I am not really after perfect attunement, instead, my aspiration is to realize a well-tuned harpsichord in a state able to be used in order to play the type of music I intend to replicate through my use of this instrument as an amateur. Since when can we hear flashing lights or quivering needles or tuning hammers that are never used in any percussive sense, etc. Conventionally, they are set up to represent... but such reportings never disclose or reveal or act as a substitute for that being represented. Just, as no representative member in a parliament could merely represent your embodied self and all the other embodied people of that same electorate except by proxy… which is exactly the sense intended! Indeed, language, etc., functions in a similar manner... just as when I say to myself in the morning, ‘I want to have breakfast’ I do not intent to eat my words but set up the conditions for ‘my being able to eat breakfast’. (32)


By conventional arrangements a certain x is set up to represent y, and so on. Similarly, by a set of representative alignments a certain isomorphic transformational invariance is imputed. Just as ‘the heat of heat is not heat but temperature’, that, at similar temperatures we can assume an isomorphic alignment between various instances of that temperature without ever needing to invoke something connecting those two instances of the same temperature which would be ludicrous. Today the temperature comfortably hovered around 200 centigrade and yesterday, more or less, it did the same. Now, to impute some mysterious underlying reality, either material or immaterial in nature, that’s represented by that similarity in temperature is to impute what is both impossible and unnecessary. A much simpler explanation would be to merely argue that the pre-conditions and conditions for that similar type of weather were more or less present on those two days. (33)


Indeed, it is through the co-occurrence of an exact similarity in expected sequencing that allows a dry match, e.g., in both its manufacturing and functioning, to be successfully struck, and for another dry match to also be successfully struck and so on. No one in their right mind would say that it is the ‘soul’ or the ‘spirt’ of ‘matchness’ underlying each match that enables it to be lit when struck! But, then on the other hand, a poet might still say such things, and that should tell you all you need to know about poets, i.e., that poetry and philosophy, embodied through poets and philosophers, should not mix,
 and so on...
 (34)


For some time, I have found contragrams fascinating because, for me, they seem to point to a phenomenological ‘center’ that, in itself, is only indirectly indicated and not directly referred to. E.g., in the following contragram, “‘the event of the narration’ and/is ‘the narration of the event (of that narration) (and v.v.)’,” seems to suggest to me that the phenomenal-phenomenological reality lies somewhere between the act of the narration and the content of that narration. That, ideally, we cannot separate intentional process and intentional content... (35)


Now, if I were to tell you a story, convincing you that it actually happened, your understanding of that story is not directly dependent upon the truth of that reporting because I could have made the whole thing up, or, at least the more misrepresentative parts of that narration.
 So, again representation, through representative reportings, need not actually ‘represent’. If anything, it self-referentially refers to itself, but, like the title of a text, provided , say, by the author, we have this misrepresentative ‘dialectic’ of being ‘both the text and not the text’ being also ‘about’ that text. And, likewise, even if this story were true how could a narrated string of words actually represent, through mere words, things that are not words per se? Think about it – “‘the narration of an event’ is not ‘the event of that narration (as represented in that narration), and v.v.’!” – although we might also suspect that some form of lived-reality textually lurks at the center of such a contragram given an underlying thematic dialectic that allows us to impute a reversal and a counter-reversal of power relations between that which is dominant vis-à-vis that which is submissive, and v.v. Let me further explore this intuition. “‘Where, in the event of the narration’ and ‘the narration of the event’, and v.v.” relatively, we see ‘the event dominating the narration’ versus ‘the narration dominating the event’. Now. in the contragram just cited, it is, at first, the event that dominates the narration. Without this event, be that either virtually envisaged or non-virtually envisaged, there would be no narration to representatively re-envisage the same. The narration here dominates the discursive subjugation of the event. The reporting is about the event, and, so automatically misrepresents the same, being only ‘about’ that event, rightly or wrongly. But, even if somewhat misrepresented it still represents albeit through such partial misrepresentation. In the other half of the contragram, this time it is the narration that now dominates the event. However, without the possibility of such an event there could be no narration discussing the same. But, as we well know, philosophically, ‘master’ and ‘slave’ bear a dialectical relationship to each other that defines the other. There could be no slave master without their slave, and, no slave without their slave owner. Then each infringe on each other’s freedom since the master must look after the slave if the slave is to survive, and, the slave always possesses the power to refuse to be a slave for their slave owner through a sheer act of freedom even if it were to cost them their life as a slave… they are still free to refuse even until death to obey their owner. Dialectically, perhaps only in small ways, both master and slave temper the behaviour of each other. At the end of the day neither party has the absolutistic freedom to do what they want since a dead slave immediately loses their freedom to be, and, in that death that slave owner would now lose a certain degree of freedom given that they now no longer own a living slave since a dead slave is no longer a ‘slave’… At the center of all power relations resides this democratic core “to either disseminate or not to disseminate” such disseminated instructions now no longer being disseminated if that chain of dissemination should be disrupted, or, partially disrupted through forms of obstruction, etc. (36)


Let me explore this intuitive appreciation of the contragram a little further, namely, that at the ‘center’ of such a device we find the phenomenal-phenomenological reality in question, or at least its indirect representative depiction, albeit without reference to some form of representation that itself is not being represented, beyond a process of representation, and so on? (37)


Now, although we might say ‘the event of the narration’ (is)/is not ‘the narration of the event’ still we could argue that there must be some form of interrelational interaction going on by virtue of this commonality between ‘x’s’ and ‘y’s’. (38)


Indeed, it is this type of doubling up of interrelated parties on different meta-levels of exposition that headed me in the direction of formulating a transformational retreatment where the ‘retreatment’ meant returning to the initial meta-level in question. So, yes, titles refer to the text by being about the text, on a ‘meta-textual level’, but, on a textual level they are also textual (be that title provided by the author or ascribed to it by someone else). That, if retreatment were not an option, we would venture ever higher and higher into ever higher dimensions of meta-level articulation, but, at the end of the day, in lived-reality, we still find our feet on the ground both metaphorically and literally. So, what must give?! This insight anticipated a mechanism for retreatment which I later realized was available to us through the ‘invocation of an automatic process of de-suspension’. A second insight arose to the effect that we need to note that we have a core transformational invariance in processes of transformational-transition by virtue of an invariance in a ‘central’ isomorphism preserved across the extent of that transformational process. Otherwise, we could not talk about certain processes of transformation vis-a-vis certain other processes of transformation. A philosophy of transformational retreatment is dependent upon such ideas, and, surprisingly, a careful explication of contragrams could also demonstrate these same or similar ideas that constitute a philosophy of transformational retreatment. Let me demonstrate this equivalence between contragrams and retreatment. (39)


In a genitive contragram we have, in notation, “‘the x of y’ is ‘the y of x’.” On both sides of this (tentative) equation we find both x’s and y’s. This set of relations could then be written:


x r y is y r x = (x r y) R (y r x) where ‘R’ proposes some form of identity. (40)


In a depiction of meta-levels, we could place both x’s and y’s on two different meta-levels, and, then, insist we have a product that preserves the symmetry between all of the above. This symmetry being that which is transformationally invariant, namely, ‘R’ (as that which is symmetrical between x’s and y’s, etc.). E.g., in an allusion to the nursery rhyme, for many years Jack knows Jill, and, Jill knows Jack. Here, for a start, we could say that both parties know each other. Moreover, both parties, from time to time, would share a similarity in geographical proximity to each other at a certain time (which, of course, is also a nonsense, since the allusion being made here is only to characters ‘inhabiting’ the virtual world of a nursery rhyme). (41)


We could also argue, hypothetically, that this relational commonality, preserved across the transformations in question, could also be seen as that which ‘emerges’ and cannot be reductively reduced to its pre-emergent basis. That it is this aspect of our experience of contragrams that appears to point out to us to this sense and semblance of an emergence of non-reductive identity, namely, the relationship itself. That, in effect, relationships can be experienced ‘per se’ but cannot be reduced to the mere existence of those relational parties that constitute their emergence even if the latter, obviously, are pre-conditionally necessary for that relationship to arise in a manner that is not merely hypothetical but somewhat ‘real’, i.e., as one that can also be experienced. Indeed, in this regard, as that which appears to have a ‘life of its own’, has the ‘power’ to proffer, provoke, and promote various forms of co-associated insightfulness, etc. I.e., that x r y is y r x = (x r y) R (y r x) produces an emergent sense of R, psychically between the relational parties, in and through the process of the production of a trans-relational sense of the relationship itself that cannot be reduced to the ‘material’ basis of its relational parties, which, in turn, cannot be purely reduced to their material bases given their relative relational status likewise, etc. Putting aside all philosophical notions of the relational, or the ‘real’, we have here a way of seeing things that I would characterize as being primarily ‘existential’ in tenor by virtue of this ‘experiential aspect’ that cannot be merely reduced to the relational parties that also characterize both the pre-conditional and conditional nature of that relationship. That, in effect, our appreciation of this ‘relational difference’ is the very basis for existentially oriented experience.
 (42)


Or, in reverse, given that these relational parties have an experiential place within this sense of the relational, i.e., trans-relational per se, we could equally argue that they would not be ‘relational parties’ without this ‘trans-relational priority’. 
That, in effect, contragrams are pragmatically pointing out this form of a dialectic that opens us up to this recognition, encountering, and engagement with the relatively existential. (43)


That, in effect there is a relational difference between experiencing the representation of the relationship in question and the relational parties that constitute that relationship, i.e., an ‘existential difference’. (44)


Or, put another way, that in our overall representative experience of a certain situation S the nomination of certain logical subjects, and the denomination of certain predicates and relations, those that are co-associated with the non-reducible relationship will remain apparently invariant whereas those logical subjects, predicates and relations co-associated with the relational parties representatively constituting that relationship will be seen to be eventually transformed, whereas, it is only in the relational transformation of the relationship itself, be that either through bifurcation, emergence, or phase changes, and, even here, in more fundamental-like terms of reference even those chaotic changes will maintain some relatively deeper, more fundamental representation of an invariant transformational isomorphism reflective of that more fundamental aspect of their overall constitution as defined in those relatively non-reductive, experiential, trans-relational forms of experiential existence. E.g., in an apple orchard, in Spring, the trees blossom. Soon, the blossom withers and is blown away. But those apple trees remain. Or, in time, those apple trees get old and less productive, get removed by the orchardist and replaced by new apple trees or trees that bear some other form of fruit. So, under those pre-conditions and conditions the orchard remains. But, then, in time, as the nearby city expands, the orchard, in turn become a housing estate. But, in this short period of geologically conceived time this location still persists, and, as a new suburb, is ironically renamed ‘appleville’. (45)


Of course, obviously, such transformational isomorphic invariance is relative! The apple blossom came and went, but, the apple trees remained, etc. (46)


Viewed through the lens of a philosophy of transformational retreatment
 this relative relativity of the blossom versus the apple tree is noted. As a philosophical process we would note, both pre-critically and hermeneutically, that we are dealing with the genre of looking at apple trees. If we then realized the ‘apple trees’ were, in fact, ‘cherry trees’, then, in a process of error mitigation, we would learn that the genre, correctly, is not ‘looking at apple trees in blossom’ but ‘looking at cherry trees in blossom’. (47)


In other words, in ‘pretreatment’, as the ‘uptake of the relatively pre-critical’, i.e., that ‘as found to hand’, is being critically worked with through seeking ‘the positive approbation of either one’s self and/or others in the choice and refinement of our genres of behaviour that appear to promise the relatively amplified, relevantly-enriched experience to be sought through the ensuing scrutiny of our current explorations. (48)


Hence this idea of ‘rectification’ and its co-association with error mitigation; hermeneutically oriented processes of interpretation; as a delineation, thematization, and purification of the functional direction of intentional processes, etc., as enacted on the level of the meta-textual in the parallel economy of textual formation.
 (49)


Such rectification is preparatory for critical deconstruction. (50)

Now, through a critical exploration of intentional content, etc., we conduct a process of error correction by excising the logically defective and strengthening the relatively non-defective in logical terms of reference. In effect, we are manufacturing texts as textual depositions in and from the textual economy in question. (51)

Such practice is preparatory for the potentially radical nature of the critique conducted in transformational retreatment delivered through a posttreatment reconstitution of the relatively pre-critical. (52)

In retreatment, we representatively return through non-textually oriented ‘simulations of simulations’ to directly experience the more fully engaged specificity of the concrete historicity of existentially oriented experience along with its relatively non-existential ‘co-envelopment’.
 (53)

A process I have nominated as ongoing ‘re(-)normalization’. Where, through an insightfully re(-)directed process of trial and error, we refine our relative alignment, through an ongoing economy of re(-)alignment, in order to become more aligned with the relatively non-erroneous as experienced through such replicated conformity in overall truth determinations as both realized individually and collectively as we make our overall passage through this world at large. That in retreatment we expose ourselves to the chaotically inspired non-continuities of the radical... along with its critical re(-)appropriation in the refashioning of a ‘normal economy’ through a ‘return’ of the radical to a more conventionally critical stance. Of course, such a ‘return’ is more ‘our return’ but not the return of that now constituted through some form of re(-)appropriated continuity of what was marked out as a non-continuity.
 (54)


Where, although the ostensive heuristic philosophy behind retreatment is linear in its exposition, it is also circular, and both simultaneously and spontaneously irruptive (through processes of trans-intentional judgment enacted as apparent acts of potential will-fulness that, in turn, are either permitted or non-permitted to more directly intervene through patterns of intervention. Regardless of whether such inaction is either passive, active and/or engaged, or, acted upon, not acted upon or deferred). (55)


Hence this truncated exposition of ‘retreatment’ intended as an introduction to the up-coming exposition of an economy of imputation which, in turn, is posted as an entry into an understanding into the necessary, anti-representational nature of a well-functioning pragmatic-existentialism... (56)


Another way of approaching this philosophy of transformational retreatment is to invoke some form of economic complexification in order to enrich our understanding of its three moments through the economic parallelism of this secondary perspective, albeit primarily from the perspective of this concept of ‘retreatment’ (which notes that in a process of scrutiny that being scrutinized is elevated in meta-status by one meta-degree, etc. But, at the end of our explorations we need to return to the initial meta-status in question. Hence retreatment. The only exception to the previous rule, which is able to be enacted in experiential terms [not by the mere reversal of this rule but] through the role of the automatic de-suspension as it returns us to the specificity of the historically concrete in this existentially oriented moment of ‘retreatment’). Now, any economically structured trimodal economy could be invoked, but, for the sake of this argument (on the value of economic complexification) let me here chose the ‘economy of description’ (or which could be equally designated as an ‘economy of prescription’ or ‘proscription’). To this end let me describe this economy, and, then, demonstrate it role as a form of commentary on this economy of transformational retreatment. (57)


In formulating an economy, first, let us look for other expressions in the same natural language that appear to closely be associated, if not co-associated with the same. Second, with this list of three seemingly related economic aspects, then seek a point of resonant entry in order to align, in archetypal terms of reference, one of those aspects with an archetypal reading of the primary economy under such comparative scrutiny. E.g., in this provisional economy of ‘descriptions, prescriptions, and proscriptions’ we might like to note that ‘descriptions’ were a prominent feature in Husserlian phenomenology, and, accordingly, parallel the phenomenological-like nature of descriptions as relatively more aligned with the phenomenological nature of ‘treatment’ with its archetypal emphasis on focus, reduction, analysis, and so on. Hence the resonance of this form of an aligned reading in archetypal terms. This then leaves us to decide whether ‘prescriptions’ and ‘proscriptions’ have a further role to play in the hypothetical formation of this economy of retreatment, and, if so, can we creatively and productively align these two remaining aspects with the two remaining economic aspects of this hypothetical economy? I would argue that the hermeneutical orientation of the pre-critical moment of pretreatment parallels ‘prescription, leaving ‘proscription’ to parallel the existential moment of ‘retreatment’. Hence this linear progression of prescription, description and proscription (as a harmonic progression that is able) to parallel, respectively, hermeneutically pre-critical, the phenomenologically critical, and the (non-systematic) existentially and its revelation of the potentially radical. For me, this fit is surprising. For a start it would suggest the existential moment of retreatment is primarily prescriptive in manner (and not prescriptive). I.e., this tells us what not to do rather than prescribing what needs to be done. E.g., should you be in a direct position to assist a starving person the existential intuition would then be ‘that should not leave this person in a position of hunger and immanent death’. Not so much that you should feed them. How you get to feed someone is dependent upon the invoking the appropriate prescription as to which choice in genres of behaviour to invoke.
 Should we buy them a meal or invite them home to eat. Call for an ambulance, pay a restaurant to oversee that they are fed, etc. These are decisions as to which genre of behaviour to invoke. Existentially, we find ourselves subject to a proscription in whose appositeness we need to be cognizant. A subtle difference... (58)


Now, having made these alignments, primarily in archetypal terms of reference, we could then refer to the pre-critical phase of pretreatment as ‘prescriptive’, the critical phase of treatment as ‘descriptive’, and the potentially radical phase of retreatment as ‘proscriptive’. (59)


Further elaborating the individual significance of these three moments with the ‘complementary treatment’ borrowed from other economies, albeit through the enrichment of their ensuing commentaries as apperceived through such forms of economic alignment. (60)


Now, admittedly, this may seem all too contrived, baroque, or even bizarre. However, through arranging a ‘dictionary of parallel economies’ we eventually arrive at a meta-scheme, ‘ready to use’, as if ‘off the shelf’, where we could appropriately match such economic elements as found to be aligned in that meta-scheme as already pre-configured. So, first, we would ascertain the archetypal alignment in question, and, then, merely plug in the corresponding epithets that would appear to better assist us in the disciplinary nature of those explorations. Where such enquiries are found to further enrich that form of research. (61)


To some extent this is already present in the philosophical discipline, but, perhaps expressed in a rather inchoate form philosophically. E.g., any discussion about ‘analysis’ and we are also either directly and/or indirectly discussing forms of ‘reduction’, a ‘focusing’ on ‘parts’, doing ‘descriptions’... and further phenomenological scrutiny might well reveal to us that such a ‘focus’ is ‘retrospective’, more a ‘history of the past’, both practical and critical in orientation with an emphasis on the deconstructive (and its removal of the relatively defective and its reconstruction of the relatively non-defective), etc. (62)


Similarly, with the concept of ‘synthesis’ as ‘reconstituted’, ‘hermeneutical’ in orientation, ‘future oriented’, etc. (63)


Whereas, through a dynamic balance of a ‘dissonantly oriented focus on the analytical’ and a ‘relatively consonant, backgrounded form of synthetical orientation’ we arrive at a ‘semblance or simulation of the present, a harmonic process of resolution’, and so on. (64)


Various parallel dictionaries have been tabulated elsewhere.
 Here, let me tabulate the one being implicitly articulated to date in the formation of this comparative commentary on a philosophy of retreatment through economic complexification.
 (65)

Needless to say, such a listing could be endlessly amplified (given the implicit trimodal structuralization of all forms of intentional classification and trans-intentional judgment. (66)

Each type of economy being given three headings in an imputed alignment with their archetypal reading… (67)

A Parallel Dictionary of Hypothetical Economic Correlativities

Type of Economy:
 Archetypal World 
Archetypal Object
Archetypal Ego
Philosophical:
Hermeneutics

Phenomenology
Existentialism
Temporal:

Future


Past


Present

Herm. Circle:

Whole


Parts


Whole-and-Parts

Criticality:

Pre-Critical

Critical


Pot. Radical

Harmonic:

Consonance

Dissonance

Resolution





Theory


Practice

Critique

Descriptive:

Prescriptive

Descriptive

Proscriptive

Directedness:

Redirected

Directed

Re-Directed


Mod. of Error:
Mitigation

Correction

Align. with Relatively 








           Non-Erroneous

Iterations:

Reiteration

Iteration

Re-Iteration.

Representation:
Representing

Presenting

Re-Presenting/










Anti-Representational

Retreatment:

Pretreatment

Treatment
     
Retreatment/

/Posttreatment
Textual:

Meta-Textual

Textual

Non-Textual

Continuities

Continuities

Discontinuities
Non-Continuities

Philosophical Tools:
Rectification

Deconstruction
Re(-)Normalization

Interrogative Eco.
Rhetorical

Metaphorical

Apparitional




Dis-Conjunctive Sus. Conjunctive Sus.
Dynamic Bal…

(Imputational:
)
Non-Suspended//
Suspended//

Suspended//

   Extrapolation
      Extrapolation
Non-Extrapolation...

(Imp.Eco read as:)
(Global Suspensions)
(Local Suspensions)
(Trans-Relational 

Suspensions)


…now, let me ask, ‘how do we utilize this dictionary of parallel economic terms (where such expressions effectively take on the hypothetical form of the ‘trimodal economic correlativities’ of the economy in question, and v.v.)? (68)


Let me demonstrate, once more, how we might utilize these parallel appellations in either clarifying a certain economy and/or seeking forms of comparison between the same, etc. E.g., if we wished to philosophically enrich the pursuit of histories of the past we could note that on the vertical axis we find various epithets that would progressively re(-)enrich our appreciation of this temporal orientation. E.g., we might wish to cloak this type of historical research in more economic terms rather than in a disparate range of expressions as typified in the reception currently afforded this type of text, etc. E.g., we could note a relative emphasis on a relativity of dissonance as discontinuities, texts and their descriptions, processes of emendation or correction, the invocation of dissonance, and, so on and so forth. (69)


E.g., in comparison to histories of the future we would note a relative emphasis upon continuities, meta-textual considerations of genre along with modes of prescription, processes of error mitigation, etc. (70)


That, with a similar technique in mind, namely economic complexification, I am go to explore my take on the imputational economy and how, through comparisons, we can then determine the necessity for an anti-representationalism at the center of a pragmatic-existentialism. I.e., by such positive means explain the nature and functioning of an anti-representationalism at the very core of an existential-pragmatics/pragmatic-existentialism! (71)


An anti-representationalism, preferably, should be demonstrated through both negative and positive arguments. I.e., through a thorough critique of both a representationalism and a presentationalism in order to further demonstrate the defective nature of both uni-modal and bi-modal forms of philosophical preferentialism, etc. But, to present a fully functioning non-defective argument both negative and positive approaches need to be suitably instigated and integrated. (72)


Today there is no train to the city (through the need to do track repairs) but there is a bus instead (put on to replace the train). So, thinking you can arrive at the city today by taking the train is an impossibility. But, you can still get to the city if you take the bus. Similarly, the demonstration that a pragmatic philosophy, or any other viable form of philosophical or disciplinary research, cannot be performed in a certain defective manner is not enough for us to arrive at our destination given that alternative means must be arranged in order to discharge this objective. In simple language, that objective is to be arrived at through economic means!
 I.e., an economic understanding whereby through critically conducted trimodal formulations a pragmatic-existentialism, e.g., can be positively demonstrated. (73)


Richard Rorty performs, e.g., in his Philosophy and the Mirror of Nature an admirable deconstruction, etc., of an extreme, ideologically defective representationalism as traditionally presented in much of Western Philosophy. However, my critique of his work is that we need to then positively understand how a remaining ‘philosophical residue’ operates in order to articulate and integrate such concepts, e.g., the functional-significance of an ‘anti-representationalism’, just how does ‘social solidarity’ arise and what might promote this form of cultural consolidation, how ‘to navigate the relationship between private and public spheres’, just how do we formulate an ethical philosophy and a political-economic philosophy, etc., that is not just uni-modal or bi-modal in complexion, etc., and, does so in and through an existential appreciation of relationships as something more than just a set of relational participants, and so on? The reader, at this point, would be invited to add their own theoretical aspirations to this list that they would wish to see reinterpreted in and through this form of a working pragmatism as being sketched out by Rorty, and other neo-pragmatists. (74)


To demonstrate a positive take on an anti-representational stance I will attempt to do this via three routes, namely, first, show through economic complexification with respect to an imputational economy that a third moment of an existentially chaotic re-directedness can be viewed as embryonically anti-representational; second, that given all economic moments can be neither attained nor obtained that each and every trimodal economic moment, through economic correlativity, etc., is basically anti-representational in their hypothetical constitution; and, third, that a fully functioning, qualified anti-representationalism must also include a qualified representationalism and a qualified presentationalism in order for us to comprehensively apperceive that a fully functioning qualified anti-representationalism as the only viable option left for the performance of a radical philosophy, etc. I.e., performing a radically-critical/critically-radical philosophy or discipline that is conducted by those who are competently authentic and capable of fostering a relevant-enrichment of their understanding of that certain topic in question by ensuring the requisite suspensions are performed along with their automatically invoked, relatively unobstructed processes of de-suspension that assist us in performing patterns of existential intervention, to the very best of our abilities, in the making of our passages through this world at large, both individually and collectively. Hence, for the sake of clarity, let me re-note these three routes for demonstrating an anti-representationalism:

i. Delineating the third economic moment as anti-representational in nature,

ii. By demonstrating economic correlativity demands this understanding,

iii. That a functioning anti-representational must be qualified. (75)


In effect, I am setting out to demonstrate that one economic moment has an anti-representationally oriented complexion; that all three economic moments, through the nature of economic correlativity, can be neither attained nor obtained and, therefore, must also be anti-representational in tenor; and, that only through an economic interaction between qualified forms of a representationalism, presentationalism, and an anti-representationalism can a fully functioning anti-representationalism profitably function in either a philosophical format and/or a disciplinary format, but, that the enactive appreciation of such must arise from a non-philosophical, trans-economic perspective). (76)


The first route is quite circuitous to say the least. To begin this convoluted argument, I will introduce a scheme for viewing imputations. Second, I will demonstrate, in its first critique, that a corresponding second version of this scheme needs to be entertained through economic complexification; whereby either the non-relegation or relegation of either philosophers or disciplinarians is to be refracted through this type of an heuristic device preferably in its second incarnation. Third, I will question what is meant by ‘suspensions’ and ‘extrapolations’ at the core of the first version of this scheme, as first formulated and through such scrutiny propose a more integrated version centered on different types of economically correlative suspensions.
 Fourth, I will demonstrate the economic consequences of this revised scheme whereby relegation is a cruel joke that can only be performed by the person self-relegating themselves and that a fully functioning economy must include qualified contributions from re-instigated, mutually qualified forms of a representationalism, a presentationalism, and an anti-representationalism. (77)


It is quite natural to make imputations and treat the intentional processes, content and findings of such strategies as ‘extrapolated’. I.e., as either having an imputed correlate in the so-called ‘external’ world and/or having an imputed mental correlate in a so-called ‘internal world’. (78)


Furthermore, from the persistence of such experiences, possessing an integrity arising from their status as ‘relative-objectivities’ through either our perception and/or apperception of their apparent transformational isomorphic invariance, it is natural to treat such representative ‘imputations’ as extrapolated in some form or other.
 (79)


Such representative experiences, as relative-objectivities, are consigned as the subject matter for disciplinary research through their uptake in pre-critical pretreatment. Hence their hermeneutic orientation.
 I.e., being appropriated in the form of meta-textual genres of behaviour whose suitability is assessed through the critical refinement of error mitigation. E.g., this is an apple. One is hungry and wishes to eat this apple. The apple is assessed as ripe and edible. The selected ‘genre of eating an apple’, in this instance, is through using a fruit knife with that apple chopped into small pieces and it being duly eaten. In a consistency of nomenclature let us consider this as occurring on a third level of exposition despite our relative entry through such forms of introduction. Metaphorically, being referred to as ‘being seated further away on a distant third tier of seating’. The operative mechanism here being rectification (of meta-textual considerations, e.g., titles, modes of narration, genres of behaviour, etc.). Moreover, at least to begin with, ‘suspension’, in general terms, are not being seriously invoked either formally and/or informally (although, obviously, error mitigation could only be achieved through invoking some form and degree of a generic suspension). For short-term convenience, we will overlook this element that deserves, in the first version of this scheme, to be seriously deconstructed (which will be entered into in the second version of this economy of imputation where both extrapolations and suspensions are collapsed into respectively, third level ‘global’ suspensions of intentional functions; second level ‘local’ suspensions of intentional contents; and, first level ‘trans-relational’ suspensions as apparitional or existential suspensions). (80)


The critical and practical appreciation of this apple entails the making of the judgment as to ‘whether this apple tastes as good as it looks, etc?’ The contents, observed as relative-objectivities, represented through such acts of perception/apperception, are duly suspended. Here extrapolations persist, albeit now in a suspended form. Let me refer to this as ‘being seated on a second level or rank.’ The operative mechanism here is ‘deconstruction’, etc. I.e., removing the logically defective and critically reinvesting in the cogency of the relatively non-defective in logically reconstructed forms of argument. Hence this stage is phenomenal-phenomenological in orientation and is focused upon conducting and formulating a critical exposition through the semantically oriented analysis of that topic in question. (81)


But, in accordance with a philosophy of transformational retreatment, ensuing patterns of treatment are now elevated by one meta-degree in their meta-status. However, despite this status, invocations of a de-suspension automatically follow on in the wake of this process of judgmental appreciation where all such productivity is returned to the initial meta-status of those explorations. If suitably suspended, the ensuing process can now take on a radical complexion if this is called forth through the dictates and imperatives of such research. Now the disciplinarian can sit on first-class seating metaphorically. In this stage imputations are both no longer extrapolated and fully suspended, in the process meeting some form of an existential process of re-evaluation to some extent or other. (82)


By such means, the first version of an imputational economy is hypothetically formulated in accordance with this overall trimodal configuration (as paralleling its first-class seating, etc.). Diagrammatically this can be represented as follows:

A 1st  Imputational Scheme with Relegation for Second and Third Class Inhabitants

First-Class Seating


Non-Extrapolation

Fully Suspended

Seating on a Second Tier 

Extrapolation


Fully Suspended

Seating of a Third Tier

Extrapolation


Not Suspended (83)


Upon reflection, we should consider that a first-class positioning to be indicative of an anti-representational stance given this absence of extrapolation and the presence of a fully suspended state of affairs. (84)


Furthermore, in accordance with this scheme, it is implied that the first-class members are ‘first-class’; second-class members are to be relegated as ‘deplorables’; and, third-class are to be further relegated as ‘incorrigibles’. (85)


But, this scheme of relegation deconstructs on economic grounds with the consequence that such relegation can only be ‘self-referred’, and ‘self-conferred’, should any ‘member’ maintain a non-subtle preference for any one of these levels in imputation, be they first-class, second-class or third-class in the course of their misdirected aspirations:

But, that the philosophical joke is on us for thinking like this… because through economic correlativity in an economy of imputed relegation there can be no non-relative relegation and no non-relative non-relegation given their mutual reliance on the joint negation of the other two correlative parties in order to co-define any one level of non-relegation or relegation, or any one process of relegation or de-relegation, etc!
 [294]
 (86)

In effect, to maintain an economy of imputation we cannot do away with any one level or two levels in this trimodal economy. Therefore, co-associated forms of non-relegation or relegation are a farce unless ‘self-referred’, and ‘self-conferred’, through any form of a preferential treatment for any one of these three economic correlativities. Indeed, to just insist on, say, the anti-representational stance of the first-class level is to become as ‘deplorable’ as a deplorable and as ‘incorrigible’ as an incorrigible. Economic correlativity implies a necessary dependence upon the other two economic correlativities given that they mutually co-define each other (through their joint negations). That, should any participant in this economy of imputation preferentially treats any one level of imputational explication then they entirely doom themselves as philosophical or disciplinarian failures until they renounce such misguided exclusivity and all its co-associated forms of ideological extremism! As noted elsewhere, all forms of uni-modalism, bi-modalism, absolutism and relativism are to be avoided!
 Focusing on one of these levels is a form of uni-modalism, and, maintaining any two is a form of bi-modalism. (87)


Since my more complex positive argument for an anti-representationalism devolves around making connections through my practical-concept of ‘economic complexification’, and such ideas are based on an archetypal reading of the economic nature of intentional fields, etc., let me return to an exposition on the latter in order to start this argument upon such an understanding. (88)


The overall argument, briefly summarized, is as follows. We can argue that the so-called ‘third economic moment’ of the ‘non-systematic presentation of the existential’ implicates a chaotic sense of re-direction, and, that in parallel co-association with a certain economic reading of the imputational economy we can further note that this so-called ‘third moment’ must also be non-extrapolated and fully suspended, i.e., as possessing an anti-representational, positively nihilistic complexion (through the deeper reading of the former as a fully engaged suspension of the trans-relational representation of the primary relationship in question albeit in its current situatedness, and, therefore, it follows that a full anti-representational stance, therein and thereby, is established. Admittedly, the circuitously arrived at conclusions of this argument can also be completely short-circuited through noting that the anti-representational constitution of all economic moments is guaranteed by our inability to appropriate the same given their non-attainability and non-obtainability. However, by taking this longer route we also gain a better insight into how such a stance towards relative representations, presentations and re-presentations operates and by such means, through such insights, it will further assist us in both more fully accepting and utilizing this non-traditional approach over the future course of our philosophical and disciplinary researches. Indeed, awakening a non-philosophical-like orientation and reading of a ‘qualified anti-representational, pragmatic-existentialism’. (89)


However, as this complex positive argument (including its less complex positive approach arrived at economic correlativity) devolve upon our ability to entertain creative readings of certain relevant, archetypal economic alignments then the best place to commence this complex argument must be in re-accounting for this nature of the archetypal economy as the viable basis for critically conducted processes of economic complexification. (90)


Basically, a reduplicated set of gestalt fields are being modeled in order to account for elementary ideas on the nature of an archetypal economy, as apply to all economically oriented interpretations of all forms of distinctively delineated experience, i.e., as refracted through intentional (perceptual and conceptual ideation), trans-intentional (judgment), pre-intentional (affective experience), and post-intentional experience (via the consequential consideration of causal phenomena). This is achieved through running a horizontal gestalt economy and a vertical gestalt economy (with the latter being constructed in order to account for the co-associated sense and semblance of intentional (transcendental) subjectivity to be ever found co-associated with all intentional experience, etc. (91)


A gestalt approach invokes both a background field and a foreground field of focus in a dialectical relationship with each other. Their relationship thematizing the intentional content evoked within its hypothetical confines. (92)


In a vertical format this same gestalt arrangement is being observed, but, the focus this time is on the relationship being entertained in the horizontal format between foreground and background. By such means we simplistically account for a hybrid horizontal format consisting of the dialectical moments of the (horizontal) background and foreground, along with the subjective element (vertically) co-associated with the former. (93)


For convenience I have nominated these three moments, respectively, as World (background), intentional) Object, and Ego (intentional/transcendental subjectivity). (94)


In ideal, archetypal terms there can be no experience without all three orientations being co-present as economic correlativities that mutually define each other, dialectically, through their joint negations. E.g., ‘World’ is ‘both not Object and not Ego’, etc. (95)


Now such an arrangement can be read in a linear manner usually starting with ‘World’, then ‘Object’, and then the so-called ‘third moment’ of ‘Ego’. That such a reading is a harmonic progression given the consonant nature of background through the uptake overtime of a certain commonality of inputs; that the introduction of a foreground sense of difference is experienced as relatively dissonant; and, at the imputed level of subjectivity is to be experienced through the semblance of some form and degree of resolution as realized, is being realized and/or is to be realized. Hence the harmonic nature of this linear progression. (96)

Of course, we can start at any point and then head in either direction which establishes, therein and thereafter, an imputed economy of circulation. Hence the possibility for a non-linear, circular reading of this same economy. (97)


We can also invoke the apparent irruption of a spontaneous reading as evidently experienced in sudden, decisively arrived at judgmental determinations or in existentially apt insights (based upon the same mechanism of judgmental ascertainment, albeit when conducted from a more apposite sense of a trans-relational perspective). However, dialectically, these approaches of the linear, circular, and the irruptive and spontaneously synchronized are only approximations that must, equally, misrepresent the functionality of this or any other economy (but, also, remain the best tools we have for integrating such philosophical forms of exploration). (98)


Let me depict this in following three parallel diagrams:

i.
Horizontal + Vertical Formats
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ii.
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iii.
Harmonic Progression (World-Object-Ego)


Consonant preparation... dissonant introduction... harmonic resolution... (99)


These three diagrams are different, yet interrelated, ways of depicting the archetypal economy. But we also have to realize that given their dialectical engendering of experience, as refracted through a variable, complex assortment of economies depending on the aspirational nature of that experience, that such forms of representation are equally misleading. For a start, these economic ‘moments’ can be neither appropriated individually nor collectively, and, in understanding that this process of attainment and obtainment can never be fully enacted can be seen to proffer the quickest route to our comprehending the epistemological fact that all moments, in whatever economy is being invoked, are all anti-representationally self-defined both individually and collectively. I.e., as both capable of simulating experience and at the same time indicating that they cannot be pinned down through some representative mode or presentative mode or re-presentative mode of entertainment. That, in effect, through the ensuing positivity of their de facto nihilism set us up to experience a de jure semblance of reality. That this is how the ordinary person understands the reality of lived-experience through a natural lens, so to speak, and not through some ideological, intellectual apparatus that fails the test of even being able to be switched on in the first place. On the other hand, a ‘flat’, natural interpretation of lived-experience is all too often too mono-dimensional to let a differentiated existential re-interpretation to shine through, be seen in its own light and re-direct patterns of behaviour accordingly. But, let it be said “that surfaces have depth” (almost as a holistic metaphor) and at the same time deconstruct those false dichotomies ideologically envisaged between the so-called superficial and the inner reality or some other misbegotten metaphor allowed to free range far too far beyond its natural limits of utilization. Indeed, we must argue that more philosophical and disciplinary damage has been done in the name of our ever over-insisting on acting out a life misspent in this pointless, impossible chasing after this false dichotomy that only deserves to be thoroughly deconstructed. There can be no reality behind appearances. Appearances already have a depth of being, deserve to be looked into even more deeply; recognized, encountered and engaged as ‘empty’ as an experiential fact that guarantees the simulation of their ever-fruitful fictitiousness born through all manner of our direct relationships to the ensuing simulation of all such relationships! (100)


So, why take the scenic route in establishing an anti-representationalism and not just argue that that is the nature of economic correlativity, etc? Because, more often than not ‘the getting there is more important that the merely getting there’. Besides, an appreciation of imputations is necessary in order to understand this process of extrapolation where we all too literally invest, all too heavily over-invest merely in the metaphorical nature of our thinking at the expense of also understanding the rhetorical and the apparitional, etc., i.e., in the mis-appropriation of our natural abilities to effectively discern between the non-pragmatic and the pragmatic, between the non-existential and the existential, and so on and so forth. (101)


So, let us first take the scenic route and discern the ensuing blandness of our apparent ‘final’ destination as already self-evident... once understood! Once understood there can be no ultimate destination in our comprehension of the self-effacing explications of a non-philosophy... since the unfolding richness of an enveloped and developing present is all we have to hand, in the here and now... where histories of the past, present, and future can be simultaneously found to intercede for us should we find ourselves in a position to make better sense of all such things... (102)


In pre-critical pretreatment we take things to be as found to hand. Without such content, such baggage, we cannot travel, indeed, travel to a certain destination currently being aspired after and which can only be reached, attained, once we have adopted and adapted along the way all necessary forms of arbitration as required by(-)others for(-)us to also enter into in order to successfully expedite those intentions given this necessary form of prioritization as a person in this world with(-)others. In this orientation, imputations are extrapolated as represented in the manner they are constructed to appear under in cooperation with the lived-reality of their relational situatedness, and v.v. In such a situation, the rhetorical asking of any question, alone, is insufficient for enacting some form of required suspension in order to better appreciate the manner of our recognition, encountering, and engagement to be found in such. However, once a critical start is undertaken, through a process of refining our genres of behaviour, through appropriate forms of error mitigation, we should know that we have made a good start in this progressive unravelling of the nature of our imputations... (103)


On a third tier, let us say we extrapolate the imputations taken to hand at face value without any depth of a suspension that would enable us to move further up and more deeply into  this economy of the imputation. (104)


Let us provisionally say of such a person, who wishes to stay confined by such appearances of ‘extrapolations and non-suspension’, through either ideological means or an unmotivated need to make some form of progress (whilst holding our tongue in cheek), as an ‘incorrigible.’ (105)


By taking up processes of error mitigation this pre-critical process of pretreatment now starts to take on a critical tenor. (106)


By applying more formal processes of deconstruction we move ‘up’ to a second level (of ‘metaphorical seating’). I.e., accepting imputational processes of extrapolation albeit now subjected to processes of suspension as preparation for processes of deconstruction, i.e., removing the logically defective and logically refining the relatively non-defective. (107)

Let us provisionally say of such a person, who wishes to stay confined by such an acceptance of ‘extrapolations and suspensions’, through either ideological means or an unmotivated need to make some form of progress (whilst holding our tongue in cheek), as an ‘deplorable.’ (108)


But, as a ‘first-class philosopher’, both full ‘suspensions and non-extrapolations’ are to be entertained, i.e., entertaining a thorough process of suspension. In effect proffering a full suspension of all forms of ideological over-commitment and under-commitment. (109)


Let us provisionally say of such a person, who wishes to suspend all forms of ideological treatment, and be no longer confined by such representative forms of appearance (whilst holding our tongue in cheek), as a ‘first-class philosopher’. (110)


Through a full suspension of extrapolations and, therein, all ensuing forms of representative ideation, the first-class philosopher is now effectively pursuing, as if by default, an anti-representationalism. Furthermore, through economic complexification, through reasoned forms of archetypal alignment, the representational mode operated with by the ‘incorrigible disciplinarian’ has directedness that is ‘representative’ through being ‘represented’, and, that, in contrast, the ‘deplorable disciplinarian’ operates a ‘presentational mode of directedness’ as ‘presented’. Then, in a dynamic suspension of the former we are left with the directedness of a first-class disciplinarian pursuing a chaotically oriented mode of ‘re-presentation’ through being ‘re-presented’ Now, the implication to be drawn is that the so-called third moment of ‘re-presentation’ is also ‘anti-representational in scope’ when refracted through the lens of an economy of imputation, albeit in the form as just constructed, i.e., as both fully suspended and non-extrapolated in any representative sense or simulated semblance. That granted, it also implies that an ‘anti-representational stance’ can be defined as one where ‘there are no extrapolations and all relative-representational materials are fully suspended’. Moreover, in an alignment with re-presentational type of re-directedness we can also assume that this economic orientation is also ‘chaotic’ in its economic orientation, which can also be compared to the formation of the innovative, so-called ‘final’ vocabularies, the origination of relative non-continuities, etc. (111)


But, as stated elsewhere, the joke is on us because the economy of imputation, or any other economy for that matter, be it representative or presentational, intentional or trans-intentional (i.e., trans-cognitively ordered, e.g.), or whatever, cannot operate with just one single economic moment!
 Therefore the first-class philosopher or disciplinarian who thinks they are a ‘first-class philosopher or disciplinarian’ cannot be a first-class philosopher or disciplinarian! (112)


Have I not already excoriated all ideological instances of uni-modalism and b-modalism, along with absolutism and relativism?! (113)


Now, given this form of deconstruction, and assuming all economies function through interactive forms of dialectically oriented economic correlativity, and given that no moments or poles of correlative orientation can be ever either fully or partially appropriated, i.e., attained and obtained, then it must follow that all economic polarities are to be understood as orientations that are anti-representational in their stance, etc., whilst still understanding that innovative forms of re-directedness are still primarily indicative of so-called third moment ‘phenomena’, i.e., relatively non-systematic existential forms of functioning, i.e., through forms of chaotically oriented re-directedness. (114)


On the other hand, through defective forms of self-election, so-called self-defined ‘incorrigibles’, ‘deplorables’, and ‘first-class philosophers or disciplinarians’ can still be pointed to should they demonstrate such a deficient level of insightfulness and either demonstrating ideological over-commitment (as absolutists, e.g.) or under-commitment (as relativists, e.g.). (115)


But, let us leave such ideological misfits to their own devices whilst recognizing that such self-descriptions are only arrived at through self-subscription despite their equally impossible attempts to run either uni-modal or bi-modal economies, etc. (116)


Yet, despite such ensuing deconstructive ‘turmoil’ for the relatively insightful (finding an insightfulness into the economically correlative nature of all economies), just what does it mean for an imputational economy to be oriented between moments that are either ‘non-suspended and extrapolated’, ‘suspended and extrapolated’, or ‘suspended and non-extrapolated’? (117)


Upon much reflection, and starting from a point of relative non-insightfulness, I would like to venture that this scheme can be more deeply understood, respectively, as our entry ventured into the realm of full ‘global suspensions’ as ‘suspensions of all relevant intentional functions’; then proceeding to the realm of full ‘local suspensions’ as the further venturing into the ‘suspension of all relevant intentional content’, and thence to a realm of full ‘trans-relational suspensions’ as ‘the joint suspension of the former through a full suspension of all relevant trans-relational representations of our primary relationships in their co-associated, relationally understood situatednesses’. (118)


I.e., suspensions all the way down and all the way up... so to speak. (119)


Or, in this scheme of imputation, through a suspension of relational functions, then relational content, and, then, the relational dimension itself as discerned through the uniqueness of our appreciation of lived-experience as approached both individually and collectively. In effect, re-defining ‘extrapolations’ as ‘not trans-relationally oriented’, i.e., that ‘which arises through a misconstruing of relative-objectivities, e.g., etc., as non-relative, absolutistical-objectivities be they reviewed as either ‘representations’ and/or ‘presentations’.’  Let me diagrammatical represent this second version of an imputational economy:

A 2nd  Imputational Scheme with only Self-Referred Forms of Relegation

First-Class Seating


Trans-Relational Suspensions

Seating on a Second Tier

Local (Content) Suspensions

Seating of a Third Tier

Global (Functional) Suspensions (120)


Let me demonstrate in more practical terms the implications of just what is entailed in this radical re-direction of suspension from relational parties, as both relational functions and relational content as respectively represented and presented, to a trans-relational perspective on our relationships themselves, where, in this ‘existential turn’ towards the systematic existential (through the portals of the so-called ‘third moment of the non-systematic existential’), we now assuredly take on a qualified anti-representationalism along with a qualified re-presentationalism along with both a qualified representationalism and presentationalism. (121)


Just what is entailed in an anti-representational stance? The negative recognition that any extremist, ideological form of an absolutistical perspective on lived-experience conducted through either a representational or presentational lens, or through any other metaphorical lens that is uni-modal or bi-modal, absolutistical or relativistic in its construction, is totally impossible to enact and any form of such enaction can only be a seen and treated as a farce deserving at best thorough deconstruction, etc., or, better, completely being ignored if we can afford to be disciplined enough to isolate ourselves from such unproductive company although, on some occasions, remonstration might need to be entered into should that be more appropriate. However, this is only the negative side of the equation. We also need to encounter and engage that which is positively productive and this aspect can be approached under an open-ended list of headings. E.g., the expansive and systematic sense of the existential (in contrast to the so-called third economic moment of the ‘non-systematic existential’ which, at the same time, metaphorically acts as both our door to and exit from the same); a pragmatic re(-)orientation (beyond either the deontological, the pragmatical and/or the aesthetical aspects of e/valuational formation); the exposition of a non-philosophy
 (in either the form of a trans-philosophical, meta-philosophical, hyper-philosophical, a-philosophical format, etc., given its equation with the systematic existential); a positive nihilism; an open-ended philosophy of alignment, attunement, atonement, redemption, and existential interventionalism, etc.); as well, we will also explore a re(-)investment in concepts of the spiritual (but not in a spiritualistic direction), etc; the execution of a ethically oriented political-economy that goes beyond unipolar and bipolar forms of ethical theory, practice and critique along with a radical race theory (that equally invests in the idea of what it means to be human qua human-in-the-world at large; the role of decision making in anchoring certain styles in philosophical and disciplinary construction (by noting the unobserved part being played by decisive forms of initiation, as philosophical and disciplinary form of imprinted-embossment, etc., i.e., a ‘re(-)contouring of lived-experience’ as ‘living-experience’); the in-depth outline of a non-philosophical approach to that which is radically ‘beyond criticism’; etc. A set of themes, taking a non-philosophical and non-disciplinary re(-)orientation, in order to better understand and live what is ‘present’ in the sense and semblance of the systematic existential. A re(-)ordering of experience refracted through the World-of-the-One in which our freedom as freedom qua freedom finds a certain guarantee in both lived-experience and living-experience... (122)


Let me begin with and question the subtitle, Beyond Criticism - just what could be intended in that two-word expression ‘beyond criticism’? (123)


‘Beyond Criticism’, as occurs in the subtitle to this Third Volume within this set of essays entitled The Pursuit of Philosophy as a Discipline is superficially intended, first, as a joke. What philosopher would not like to formulate a sense of positioning so seemingly ‘solid and integrated, so perfectly perfected’ that they had positioned themselves as far ‘beyond criticism’ as possible. Unfortunately, or rather fortunately, such positioning would be far too lonely for any reasonable person to tolerate, and, as fate would have it, such positioning, as well, could not be even be thought and experienced, being neither recognized (hermeneutically), neither encountered (phenomenologically), nor engaged (existentially in both non-systematic and systematic orientations). So, a double joke in the sense that it might be entertained, and then entertained as a possible possibility when such absolutistical ideality just cannot be appropriated, i.e., neither attained nor obtained. Instead, we must take on board that neither some form of ideal ideality nor some form of real reality can be even approached let alone experienced, let alone recognized, encountered and engaged. But, all that granted, what, then, must we be left with? Nothing more than a provisional stance, a tentative philosophy... so, what hope has the philosopher, the disciplinarian, the secular person who feels their life to be beholden to the endless instructions of such ever-present experts? (124)


Now, I am not absolutely certain that the sun will be seen to rise tomorrow morning, that a new day will even dawn. We could be instantaneously fried by some sudden super novae stellar object exploding far too close to the vicinity of our Solar System. But, that remote possibility is not even worth contemplating as we set out to envisage what we might be doing on the morrow? Just what might need to be done, with whom we could be visiting, or could be visiting us? We cannot but be totally ‘pragmatic’ on the possible advent of such horrendous issues far, far beyond the limits of our control. More importantly, let us just focus on what is to hand. A first lesson in focusing upon the ‘effectiveness’ of a pragmatic philosophy (but one that is not reduced merely to an expedient vision of the pragmatic). (125)


So, to what extent are we capable of being critical, and, just what is entailed in the suitable exercise of a critique? I.e., in being appropriate, proper, and apposite in entertaining the course of all such endeavours?
 (126)


Being ‘critical’ is ‘being apparently cognizant of the truth determination of what is being found to hand as the relatively non-critical or pre-critical (as in the stage of pretreatment in a transformational process of retreatment)’. But, the ‘critical treatment of the critical’ can introduce us to the ‘potentially radical should a chaotic point of transformation be entertained (be that through either chaotically oriented bifurcation, emergence, and/or a phase change entered into either through incremental addition or subtraction of the requisite increments)’.Furthermore, through ‘conventional retreatment even the radical can be re(-)appropriated in conventional terms of a newly transformed reading of truth determination (as topically envisaged in our semantic-hermeneutical mapping of the world at large as a ‘working project’, as a ‘work in progress’, as an item incorporated in a ‘final’ vocabulary, a ‘definitive’ history, a ‘certain’, seemingly thematized, well-argued form of  philosophical positioning, etc.)’. (127)

But, in continuing to explore the subtitles announcing this Third Volume how should we approach ‘A Critique of Theory versus A Theory of Critique…’? (128)


Here we have another instance of a contragrammatical device which, in my opinion, presents an implicit vision of lived-reality at the center of such genitively constructed appositions. Let me explain. (129)


As argued, in the form of a statement concerning my intuition in such matters, a ‘contragram’ seemingly portends a ‘projected semblance of phenomenological reality thorough the overlapping of such semantic modes of expressiveness’. Or, in this instance, where ‘a critique of theory’ overlaps ‘a theory of critique’ to initiate through such mutual suspensions an existential vector where its very formation through suspension then automatically delivers, hopefully, an ensuing, relatively non-obstructed process of a de-suspension capable of delivering both the critical and radical import of that existentially oriented form of engagement. (130)

That granted, hypothetically, what then is the difference between ‘the relatively critical’ and ‘the relatively radical’? For convenience, let me suggest such a difference is more a matter of being context-dependent and degree, but, where the ‘critical’ is primarily concerned with ‘the maintenance of critical rules and regulations, etc.’, whereas, in an impossible contrast, the ‘radical’ can be seen as ‘the demands for the coming together of processes of justification in all its forms in order to better express that which cannot be expressed merely in conventional terms of reference, i.e., demanding innovative forms of expression in order to better express that which is relatively radical and not relative critical in complexion. Where the relatively radical spurs the advent of relative non-continuities along with an existential enhancement that can referred to as relatively original, incrementally re-organized, re(-)produces a certain degree of novel iteration through agency that is relatively progressive both in its competency and authenticity; has been duly delivered through comprehensive forms of suspension; embarks on forms of intervention that are positively inspiring and found to be post-conditionally worthwhile. But, arising in such a manner that alternative forms of communication do not disrupt such innovative outcomes from being initiated, disseminated, and positively appreciated. (131)


But, at the end of the day, we still metaphorically live in one overall world-of-life, one world at large, and what is relatively radical, through suitable forms of accommodation, is all too quickly rendered as that which is now conventionally absorbed within the realms of the critical. Usually, through the adoption and adaptation of conventions assumed to be relatively close to the radical topic to hand. So, e.g., when we now refer to ‘telephones’ or ‘phones’ we would more than likely be then referring to ‘mobiles’ or ‘cell-phone’ that, furthermore, have been rebadged as ‘smart-phones’. Indeed, this conventionalization of experience proceeds to such a pace that bureaucracies soon adopt the default mode that everyone has a portable telephonic device capable of receiving documents, receiving emails, SMS’s, photographs, mobile banking, and so on, and behaves accordingly. (132)


Hence this concept of the ‘relatively radical’ (in a contrast with the ‘relatively critical’) because of our natural ability to integrate the same back into a field of critically organized conventions and by virtue of the fact that all innovations are always arrived at through simple incremental shifts of which some are prone to overseeing relatively radical processes of re(-)self-organization. (133)

Now, in addressing the questions posed in another subtitle: How Should Philosophy Progressively Perfect an Ongoing Critique of its Discipline, and, Through Such Constructive Insight, Perceptively Appreciate the Nature of the Human Condition?? let me leave this till we have introduced and equated a re-interpretation of ‘non-philosophy’, courtesy of François Laruelle, with my concept of the ‘systematic existential’ (as it is my belief that both perspectives can be set up to fruitfully comment or commentate one upon the other
). (134)

Although this section of this extended essay could be thought of as an ‘introduction’ it is more ‘the mere introducing of a set of ideas’ rather than ‘the more formal beginnings of a process of either interpretation or reinterpretation (without the hyphen)’. Rather, as is my usual modus operandi, I wish to proffer instead a creative type of exposition in a space between my own ideas and those ideas of this philosopher being appropriated, or misappropriated, for this interactive type of task. In this essay I have already invoked the concept of ‘economic complexification’ which I would like to extend as a form of ‘philosophical complexification’. In ‘economic complexification’ I have argue that all economies are trimodal in their basic constitution and that when aligned certain economies can be profitably used to comment on other economies, and v.v., given the same archetypal economic alignment. So, e.g., in comparing the overall economy consisting of predicates (arrived at through analysis or reduction), relations (arrived at through synthesis or reconstitution), and nominations (arrived at through a dynamic balance of the former) we can economically note (as a form of speculation to begin with) that these three moments of predication, etc., actually parallel a temporal economy, respectively, of past, future and present time orientations. By such means finding out, e.g., that the concept of analysis or reduction has past orientation with an emphasis, therefore, on retrospectivity, etc. By such a method enriching both these concept of ‘the past’ and ‘predicates arrived at through analysis’, etc, Now, as all disciplines are also assumed to have the same archetypal economic enstruturalization disciplinary economies could also be so economically co-aligned. Now, we could do this through adopting and adapting either a formal or informal approach. In a formal approach we would closely note these more formal forms of an alignment, whereas, in taking a less formal approach we would just creatively compare one discipline with another and enjoy, when and where we can, any sense and semblance of a relevant and fruitful frisson that might transpire between the same as productive forms of ‘philosophical resonance’. Hence this concept of ‘philosophical (or disciplinary) complexification’. To my mind there are a plethora of concepts being put forward by Laruelle, over the last five decades that could be run in conjunction with a vast variety of ideas being put forward by myself. That, in many ways, Laruelle is doing something very similar himself with his ideas (also borrowed from mathematics) in his use of the expression of the ‘generic’, the forcing of sets to become more extensive, the subtracting and supplementary enriching of fields, and similar… (135)


In the 1980’s Laruelle takes up this expression ‘non-philosophy’. In his use of ‘non’ he is not negating philosophy, but, rather, extending it to include forms that could rightly be characterized as further enriching this field of the philosophical. He uses, as a parallel example, that of ‘non-Euclidian geometry’ in order to demonstrate that this use of this expression ‘non’ enables an expansion of the field of geometry to also include curved and hyperbolic forms of geometry that both supplement and enrich the overall field of geometry through the subsequent expansion of this mathematical field. (136)


In his own distinctive way Laruelle would also like to articulate a ‘science of philosophy’. Now, as I have noted, a ‘philosophy of science’ is a ‘philosophy’ and ‘not a science’, but, along the same lines, a ‘science of philosophy’ is not a ‘philosophy’ but a ‘science’.
 He notes, e.g., as a valid observation, that philosophers are relatively vexatious and proprietorial, where many individual voices are claiming that their specific brand of philosophizing as ‘the’ brand that should characterize the true or real nature of the entirety of the philosophical discipline. That, on the other hand, scientists seemingly are not concerned about whether their subdiscipline is any better than any other unless being forced to compete for a limited number necessary research grants, but, then it more likely politicians, and others professions, making these kinds of financial decisions rather than the scientists per se which reinforces the observation being used behind this same argument. An argument that insists that a ‘science of philosophy’ is the way to go. That by taking a generic vision of the scientific discipline we can then expand and enrich its grasp of the philosophical domain in a similar non-fractious-like manner. The manoeuvre being a type of simplification first, and then, finding forms of enrichment within the generic field in question through various forms of apposite complexification. (137)


More recently, Laruelle refers to the style of his endeavours as more that of a ‘non-standard philosophy’ (again conceptually borrowing from mathematics through invoking ideas on the non-standard treatment of infinitesimals, rather than the use of traditional limits, as used in calculus, e.g.). Rather than first ‘simplify and supplement’ he reverses this process to supplement first (through forms of enrichment arrived at through ‘complexification’
) and then entertain processes of relative simplification (more along generic lines when he feels this to be both possible and profitable).
 (138)


Hence my process of philosophical complexification in order to creatively take up a comparative process where all involved parties are permitted, either virtually and/or non-virtually,
 to be allowed to both comment on and commentate upon each other in a manner, hopefully, that is illuminative, informative, progressive, able to better resolve philosophical and non-philosophical differences, promote a spiritually oriented secularization of the world as lived, enhance the lives of the religious through an enrichment of their resident traditions, etc. (139)


Now, if I were to have a primary criticism of Laruelle it might be that it seems to be that there are times when he runs away from the sensible use of economic language to metaphorically take uni-modal and bi-modal forms of expression such as his re-invocation of the idea of the One (as transmitted through the august company of Parmenides, Plato, Plotinus, Spinoza, et al) and the reinstatement of forms of duality (perhaps more on a metaphorical or rhetorical level of explication rather than in a form that is blatantly instantiated, and, therein and thereby, rendered as economically defective, i.e., as ‘impossible’?). (140)


In my books there is no reason why you cannot utilize uni-modal and bi-modal forms of language as long as it is critically qualified, circumscribed, suitably limited, treated as relative, and, not mistreated in some absolutistical form as authoritative, hegemonic, etc. It appears that one reason for this appeal to the need for a science of philosophy is to delimit the traditional authority of philosophy (and/or theology) over its own disciplines and sub-disciplines and, by extension, all other disciplines. (141)


As for non-standard philosophy, as exemplified by Laruelle, he notes:

…it is a tripartite yet unified construction that is the locus of the basis of human dwelling from the Earth to the Universe…
 (142)


This parallels my ideas on the relationship of the systematic existential to the existential economy through the requisite thematization of the so-called third moment of the non-systematic existential. It would be tempting to just say that all thinking, all thought has to be economic, that the epistemological has to be reduced to the economic, pure and simply. But, there is a sense that experience cannot be just reduced to the economic alone. We are in this world with others and ‘this’ world has an experiential unity about it that cannot be economically reduced, say, to my experience, or your experience, or even our experience, and so on. Let me quickly elaborate upon this point of a necessary relationship between the systematic existential and the non-systematic existential as being refracted through is co-associated existential economy. (143)


Let me say at the outset that by relatively ‘systematic’ is an expression merely meant to exist in order to give a relative contrast with the relatively non-systematic existential as the so-called third moment of the archetypal economy (often symbolized by ‘Ego’). It is not meant to portend or point to some form of a systematic, absolute philosophy which I absolutistically have no interest in whatsoever. I.e., it is merely meant to contrast this ‘third moment’ with the arising of a sense and semblance of the systematic existential that seems to be something more than just this third moment in any economy. That the experience of the existential appears to flavour, pervade, characterize the entirety of experience and not just be limited to the third moment of any economy. Let me dialectically engender its philosophical gestation in the following manner… Although we can start with any moment let the ‘first’ moment (in a harmonic reading) be the hermeneutic (World). Then, let us focus on the second moment of the foreground in intentional experience, etc. (Object). Then, in a dynamic balance let us perceive, or apperceive, the arising of the third moment (even though all moments, as economic correlativities. must be co-present). This third moment is that of the non-systematic existential (Ego). Now, let us imagine a dynamic balance being entertained between all three economic correlativities. That, in doing so, we then induce an overall existential excess in e/valuational formation that takes on the form, in experience, of the systematic existential. Hence our psychic movement through preferential emphasis, first, upon the tripartite relationship of the economic to this unilateral-like experience of the systematic existential. That when we are referring to an existential orientation it is more this latter aspect that is being identified despite the fact that it is only in and through the dynamic balance of all three economic moments that this sense and semblance of the existential further arises in an overall unification of our experience. Hence this terrible tension between the economic as refined through the third moment of the non-systematic existential and the surplus of evaluational formation directly arising from the coming into prominent experiential existence of this aspect of the systematic existential. That, in effect, the systematic existential appears to escape economic confinement in and through economic modes of thought alone. (144)


However, it could also be argued that without the systematic existential being economically absorbed back into a suitable economy that the systematic existential would be dead to us! That, in effect, the very intensity of the systematic existential trying to make an escape from its economy of origination automatically demands its return to its economic basis if only for its appreciation that the (economic) world is not just (an economic) world, etc., because, if it were, then, ‘there would be no world for it to return to’ (and no world for us to return to likewise… given that the whole notion of a world could not then be thought). Or, as just noted: 

We are in this world with others and ‘this’ world has an experiential unity about it that cannot be economically reduced, say, to my experience, or your experience, or even our experience, and so on.
 (145)


Another interesting idea is that of the relative non-reducibility of individuals to their modes of thematization that appears to introduce us to the same. This type of experience is re-presented to us through the decisiveness of the economy in question through the ensuing concrete specificity of existentially oriented experience. Just as we find a relative incommensurability between the private sphere and the public sphere so, too, we appear to be confronted by an apparent incommensurability between individual entities and the world in its entirety. In meditating on trees, e.g., we find that they appear to possess a certain degree of individual autonomy even cognizant of the fact that they also now known to communicate through their roots and through their leaves, and so on. That even the dialectic of a tree versus a forest appears to present a residue, as an existential excess, that cannot be used to deconstruct their apparent autonomy (at both the levels of the tree and the forest). (146)


A similar consideration seems to arise in the relative portability of facts versus the relative non-portability of factoids.
 It would appear that through economic emergence given that such a surplus of value arises (as a form of an infinitely open-ended saturation)  that it would be natural for us to assume that despite the apparent transcendental unity of experience, for both ourselves and others, that even facts seems to have a life an existence of their own… along with trees, forest, all distinctive objects, subjects, etc. (147)


Now, it seems, before we get too carried away with a universe of discrete individuals, that we can also balance this type of thinking with the equally problematic realization that all things are shot through and through by a profound anti-representationalism forcing us to take a nihilistic attitude albeit as recast through the positive light of an all-pervasive systematic existentialism. (148)


But, as already stressed, both implicitly and explicitly, all these dreadful tensions considerably subside when we relatively qualify such observations. Hence a qualified anti-representationalism, a qualified systematic existentialism, a qualified pragmatism, a qualified specificity of concrete historicity as a qualified individualism, and so on and so forth… (149)


One of the tasks of a non-philosophy or a non-standard philosophy, or, for that matter, a qualified anti-representational, pragmatic-existentialism, is to delimit the authority of the philosophical, be on that the level of its systematic or non-systematic presentation, or through the lenses of its disciplines and sub-disciplines, and, in parallel, equally delimit the authority of each and every discipline (albeit within reason). (150)


One way to oversee this circumscription in power relations is to argue that each and every discipline is constructed on the basis of the making of a certain profound decision that casts it in such a mould so much so that all subsequent dictates are severely constrained by the inherent limitations of such prior, and usually overlooked, decision making. This act, usually done for us, in our inhabitation in or the visiting of any discipline is similarly reflected in the manner we now inhibit ourselves, within those disciplinary forms of inhabitation, in accordance with their self-assumed limitations. Bound by such limits we automatically limit the extent of our own boundaries. In this regard we have put unnecessary limits on the extent of our freedom that could be more fully regained the moment we profoundly recognize such limitations flowing from such past forms of decision making. (151)


Let me try to make sense of this through an unravelling of the following. In my first exposure to Kant the for me problematic relationship between concepts and percepts spurred my first thoughts on proposing a resonance between these two forms of experience that then migrated off into a philosophy of transformational retreatment and ordered philosophy that much later found an integration in a trimodally oriented form of economic theory based on ideas to be found in a gestalt psychology. At face value, I decided to center my philosophical thinking on this conceptual-perceptual relationship which I would later describe as occupying an intentional position in my mapping of epistemological functions. However, through an ongoing exposure to Kantian ideas, I would later concentrated instead on the relationship between trans-intentional acts of judgment concerning intentional content (suitably translated in a conceptual format on the understanding that judgments can only be conducted within, between, or through concepts implying that judgment must be trans-conceptual in orientation, i.e., trans-intentional, i.e., trans-cognitive). Hence the schematization of the epistemological field as a hierarchy consisting of a Pre-Cognitive Aspect concerned with motor-sensory, impressional-affective forms of content; a Cognitive Aspect centered on an ordered resonance between conceptual and perceptual forms of content (under six headings); and, a Trans-Cognitive Aspect of judgment (soon to be divided up between six forms of ordered judgment, namely, semantic-phenomenological, aesthetical, deontological, pragmatical, hermeneutical-potentiality, and ontical-factual forms of discernment, [plus the further imputation of a Post-Cognitive sphere concerned with consequential forms of analysis]).But, with what sphere of influence is this epistemological hierarchy to find a form of an informative contrast? Moreover, how should we deal with causal considerations, distinctions that discerned between the relative virtual and the relatively non-virtual, etc? To set up such a contrast I first invoked an Ontological-Epistemological domain as a form of de facto duality that was later economically retranslated as a Trans-Ontological-Epistemological domain or economy (TOE
). Now, the point of this literary excursion across the decades is to indicate that, from time to time, I shifted my relatively fundamental point of decisiveness as to how I would divide this philosophical domain. That each time I shifted this central point of concern I engineered some form of philosophical transformation, and v.v., where, arguably, the nature of my philosophical disquisitions changed their spots so to speak. Or, that would I continue to be hostage to such central points set out through such decision making until I changed, once again the rules of that philosophical ‘playing field’. However, more common, in my opinion, would be the fact that the type of decision most people unwittingly would accept for themselves would have been made for them by others and that such decisions would not even be recognized as such. That such disciplinary origins or fundamental decisions would be barely registered if at all. Without the serious in-depth questioning of such relatively fundamental attitudes embedded in such decisions those disciplinarians would remain preoccupied by more superficial issues issuing from such forms of decision making. Then, taking a more global perspective, it would be natural for a philosopher looking into such matters to come to an understanding that much of the Western tradition, e.g., is founded on a similarity of decision making. That, by adopting such an inescapable straitjacket,
 the philosophical domain is forever constrained by the limitations imposed by that type of Decision. Of course, such constraints can be minimized by the adopting of new forms of decision making, but, where a non-philosophy, as a non-standard form of philosophical practice, could try to entertain just what philosophy would (impossibly) look like without such constraints, or, where by altering such Decisions, a non-philosophy, through such non-standard practice, might actually be made to profit from the re(-)writing of or the actual lack of such decisive constraints, be that in part or in whole? (152)


Anthony Paul Smith in his book titled Laruelle talks about his perception of non-philosophy as being relatively ‘fruitless’ and ‘without a future’ although those comments should be understood as meaning a productivity in terms of a traditional philosophy.
 However, to my mind, these philosophical manoeuvres just mentioned, namely, in either the re(-)writing of or the diminished presence, or relative absence, of such decision making appear to me to be wonderful recipes for promoting forms of innovation, in innovatively re(-)writing philosophical theory, practice and critique/s in forms that could be abundantly fruitful… in a manner that directly parallels the recognition of the innovative in a fully-fledged pragmatism (and of course especially in my evolving vision of a qualified anti-representational, pragmatic-existentialism). Indeed, the relative, but non-complete, escape of the systematic existential from its roots in the existential economy is suggestive of the manoeuvres exercised in a non-standard philosophy. Somehow, in our appreciation of experience it is my belief we can be witness to the sense and semblance of the existential emerging as a non-reducible force in the world, through forms of existentially oriented intervention, despite an inevitability of is economic re-appropriation back into some form of economic conventionalization. This ‘return’ I do not find to be too problematic as any semblance of the radical cannot be too radical, and, where quite naturally the relatively radical will be critically appropriated back into a world of critically exercised conventions. In turn, it is only through the use of critical conventions, i.e., through careful and concerned processes of deconstruction, etc., that the advent of the radical, through small incremental shifts in critical readjustments to our thinking, can chaotically make an entrance as the ‘relatively radical’. That it is only through such chaotic transformational-transitions that the relatively radical could make an entrance upon the stage of human endeavour. Hopefully, enacted in such a manner so as to fulfill the promise of a positive nihilism when and where we cease to be bound and frozen in our thinking by prior, unobserved acts of relatively defective decision making. That such a process in ‘positive performativity’ is one more aspect that seems to be equally present in both a non-standard approach and in a pragmatic-existentialism. That, this non-reducible aspect should at least manifest with the necessary autonomy to existentially re-direct the relevant-enrichment of our relationships through the aspirations that are characterized as forms of competent-authenticity ensured by the exercise of suitable suspensions automatically discharged through the effective invocation of forms of relatively unobstructed de-suspension. (153)


Laruelle also has much in the way of positive contributions to make in a ‘non-ethical theory’ and in ‘non-race theory’. His review of strangers is fascinating, and, his observation that much of history is forgotten, like e.g., the persecution of the Cathars, and witches, mentally ill people, and all other minorities, whereas some sections of the historical past are kept ‘alive’ and preserved in ‘cathedrals of memory’, like, e.g., the holocaust is an interesting take on the historical dialectics of both memory and forgetting. In terms of race theory, in line with my own economic arguments against ideological forms of uni-modalism and bi-modalism, I find a great sympathy for the work Laruelle has done in this area as well. E.g., to maintain a uni-modal set of attitudes to race refracted, say, through the metaphorical ‘bleaching’ of a white perspective is just as unproductive and non-insightful as to do so through only a non-white perspective. Or, to simultaneously entertain a doubling up of both white and non-white racial attitudes and observations to be just bizarre and inevitably too divisive a compromise to effectively work. On the other hand, to run both white and counter-white forms of racial theory in the economic midst of the third party of a thorough theory of what it apparently means for a human to be human, in their Humanity, as albeit formulated in a non-standard manner and somewhat avoiding classical humanism, would be a path well-worth pursuing. The type of pursuit that would be worthwhile extending, say, to ethical consideration, as well to cultural studies, to issues in political-economics, the necessary pre-conditions for democratic governance, and so on. No doubt tapping into an inescapable individuation of the individual as being in possession of an e/valuational formation that cannot be reduced to the universal categories politically imposed by the philosophical and ideological power of majorities. Or, as I would translate it, the systematic existential expresses a uniqueness and empowerment of both the personal and the socially organized that cannot be reduced to the philosophical and political attitudes of majorities as expressed through major discourses, etc. Where, we should also recognize, that each and every individual is their own ‘person’, to varying degrees, despite pressures to conform being exerted by a majority whose continual being is both overtly and covertly being undermined by its own membership, and where some of that membership may well rise to the challenge to successfully re-direct the existential mis-directions of that hegemony although the ensuing benefits of such radical consequences usually need to be well-supported through successfully entertained process of re(-)self-organization, or, at the very least not sufficiently obstructed to occlude the possibilities of such positive forms of re-direction. That in transcending both the optimistic and pessimist assessments of social change we can quite neutrally point out is that ‘the chaotic will eventually rule the day… albeit, sadly, for either better or worse.’
  (154)


That in these few paragraphs I believe I have been able to demonstrate the potential fruitfulness of running this form of philosophical complexification between these two spheres of a non-standard philosophical practice and a pragmatic-existentialism as formulated by myself as has evolved through this series of essays. I noted earlier, this could be conducted in a formal manner through invoking forms of economic alignment in archetypal terms of reference, or, informally, as outline here, by merely running ideas from either domain against each other in order to observe to what extent profitable and insightful forms of parallelism can be observed, and, where this observation of relatively invariant instances in transformational isomorphism can fruitfully comment or commentate on either domain. That, indeed, by such a method we would be demonstrating, a scientific approach to the philosophical discipline, albeit as suitably qualified in such a manner that it would not be confused with the conventional practices of a traditional philosophy and in that light, or absence of clarity, be misconstrued as one more failed attempt in a so-called absolute philosophy. Personally, I believe an absolute philosophy, in a non-absolutistical mode of practice,
 can be performed, albeit through critical and radical supervision of the suitable exercise of both (transcendental) suspensions and other necessary forms of qualification. (155)


Is this comparison between my vision of a pragmatic-existentialism and a nonstandard philosophy (non-philosophy) a distraction or a useful exercise in comparative philosophy? Just what do I seek to gain from running such a complex, embryonic form of comparison? (156)


I believe such an exercise is very much in the ‘scientific’ spirit of how Laruelle conceives of an expanded, enriched, and supplemented vision of philosophical practice. That through such philosophical complexification, whether formally inspired through suitable forms of economic treatment or non-formally exercised through careful, close, and concerned forms of creatively conducted observation, at the end of the day the purpose of such comparative procedures is to both comment and commentate on both parties in such a manner that is both critically and radically productive, in an insightful manner that is both informative and reformative for both disciplines. Philosophy, like history, etc., does not and should not proffer a definitive form of practice, but, proffer instead an ironically defined sense of the ‘definitive’, or for those that cannot fully appreciate the ironic force of such proposals, a ‘definitive-like’ set of contributions much in the manner as conceived by Richard Rorty with his ironic use of so-called ‘final vocabularies’. I.e., a set of proposals formulated along theoretical, practical, and critical-radical lines that positively contribute to an evolution in the disciplinary ‘fitness’ of such disciplines regardless of whether they be philosophical or non-philosophical in orientation, philosophical or some other form of disciplinary practice. (157)


Now, let me examine to what extent a formal process of disciplinary complexification could be conducted in the manner as previously intimated. It is obvious that such a non-formal possibility is possible by virtue of the fact that we already have forms of interdisciplinary activity that appear to contribute to this world as lived in a similar manner as would be expected to be found within those individual disciplines themselves. Hence, e.g., such pursuits as the history of philosophy, the history of science, the history of history, etc., have left us with ample textual evidence that such pursuits are both entertained and profitably discharged. However, is a formal economic process of comparison both possible and able to equally discharge a similar degree of profit? (158)


In earlier research, I have noted that each distinctive discipline has a distinctive set of disciplinary differences, differentials, and distinctions, etc.,
 and, that from an inter-ordered perspective
 through various ordered permutations and combinations and their reduplication, and, that in combining both forms of mapping, we should be able to establish a more integrated form of mapping in which all disciplines could be better placed with regard to each other and how they could be then related to each other along more formal lines (without insisting that a mere mapping can completely exhaust the richness of engagement that could be entertained from making our virtual entry into these forms of both virtual and non-virtual processes of interaction). (159)


Now, Laruelle has suggested that we could operate a ‘science of philosophy’ or, preferably, a ‘science of a non-standard philosophy’. Let me explore this possibility from the perspective my own research primarily finalized in The Seventh Book… (where the topic of inter-ordered forms of analysis were first broached). (160)


‘Science’ was defined by ‘the hermeneutics of hermeneutics’, i.e., ‘the possibility of possibility’.
 Then, ‘philosophy’ was defined as ‘one-part hermeneutics, one part phenomenology, and on part non-systematic existential considerations’.
 In this light, science, e.g., can find its disciplinary difference, without being beholden to forms of uni-modalism (e.g., realism, etc.), etc., in passive terms be defined as this meta-delineation of the potential, and, philosophy, e.g., can find its disciplinary difference, without being beholden to defective forms of uni-modalism (e.g., realism, etc.), etc., as the meta-determination of it truth conditions (invoking an evidentially oriented reading of a Tarskian format, etc.). (161)

Now, with philosophy defined along these lines as purged of all forms of uni-modalism, bi-modalism, absolutism, and relativism, (etc.), then the question could well be asked ‘what difference is there now between a non-defectively refined philosophical format and a non-standard philosophical format? (162)


Laruelle is not out to negate philosophical practice but to relativize, seek the generically philosophical regardless of what philosophy is being explored, get it to speak for itself, and, if need be, invoke forms of philo-fiction
 that will express these articulated isomorphisms discerned as present within the range of this aspect of a certain discipline or subdiscipline being explored. A bit like, to my mind, seeking the truths being presented, either wittingly or unwittingly, in a novel, which itself, is but one fiction from end to end. So, that paradoxical playing field granted, how should such isomorphic features be discerned other than through the imposition of a suitable series of suspensions? Now, that being the case there would be no essential differences between a non-standard philosophy and a non-defectively refined philosophy other than differences in emphasis, style, philosophical objectives, etc. We must therefore assume, that in both philosophical visions, or rather versions, that suitable suspensions are effectively operating that would allow this expression of the generic, the revelation of these isomorphic features, this articulation of judgmental discernments, and so on. How might we successfully validate this imputed equivalence? (163)


Of course, isomorphic features have been dealt with by me through the use of a philosophy of transformational retreatment as explored elsewhere. Suffice to say, that this discernment of relative objectivities seemingly is on par with Laruelle’s apparent insistence upon the irreducible individualization of individuals, at least as prior to their ideological treatment or mistreatment to be suffered at the hands of our institutionalized forms of philosophical thinking. I.e., the persistence of such individuals as in existence both before and after the taking of a philosophical Decisions that would impose a more universal style of reading upon the same. However, suspensions, suitably enacted, would both clarify this domain and preserve such isomorphic continuities. (164)


Now, how would such practices constitute a scientific-like method that could be applied to this field of the philosophical or to that of any other discipline? (165)


Laruelle specifically denies his method is a ‘transcendental suspension’, as practiced, say, by Husserl.
 He has referred to his method of getting around the act of the Philosophical Decision as a process of ‘indifferentiating’. I would like to argue that in my exploring the nature of the transcendental suspension that what is usually and totally overlooked is that each act of the suspension also provokes an act of de-suspension that directly returns us to the specificity of the historically concrete, which might well be referred to as its ‘radical immanence’ as noted by Laurelle.
 Arguing also that such radical immanence could be described as that experienced through the ongoing thematization of a non-systematic existential aspect of the economy further suffused by the ongoing expression of the relatively radical systematic existential at the same time. Translating ‘radical immanence’ as ‘relatively radical immanence’ given that there could be no absolute radical immanence given that the latter could be neither recognized, encountered, nor engaged, i.e., related to as such. (166)


Although that which is prior to the Decision, as the Philosophical Decision, or, as Disciplinary Decision, is unrepresentable in language, still, as a human being in the world we are left to perform in the world and I would suggest that this ‘performation’ or ‘performativity’ is characterized as a distinctive mix of both the relatively existential and the relatively non-existential, with the latter aspect taking on a complexion somewhere situated between the relatively non-systematic existential and the systematic existential given the emergence of the latter from the former (and where the relatively non-systematic existential has already emerged from the relatively non-existential). In a certain sense the world is already a fiction.
 Or, as I would put it, to tell the truth you must also lie… because whatever you say is also going to misrepresent what is being reported as you are talking ‘about’ something, just as titles, and other meta-textual devices, are going to mis-represent their text, i.e., given that texts are not meta-texts, and v.v., must naturally misrepresent each other despite arising in the same textual economies. It is argued by Laruelle that the use of fiction, these acts of fabulation, as philo-fiction, can be used to expose a duality
 between the Real (Human-in-Human
 which is not a subject) and the world where various subject-fictions operate as the force-[of]-thought in theory).
 I would like to argue that such an imputed duality is more apparent than real, and, what Laruelle intends by ‘Real’ or the ‘Human-in-Human’
 is the generic force of the fact that individuals as irreducible in their individuation are resistant to being completely subverted by the categories forcefully supplied by a philosophy or discipline, as defined after the instituting of their Philosophical Decision (as a Disciplinary Distinction), and that in acting out such forms of fiction this irreducible resistance can be better revealed by such a seemingly bizarre methodology. But, then, the strange or the highlighted strangeness of the not so strange may well hone our attention to attend to such discrepancies in these official forms that otherwise would implement an ensuing disempowerment of the individual. By disempowering these official forms of practice, through forms of philo-practice, that from the diverse contours of our world, from politics to art, from finance to how we might wish to even spend our so-called ‘free-time’, and so on, may well liberate us from this from of cultural enslavement where our ‘technologies’ take over and dictate our ensuing behaviours along with the consequences of such co-associated inauthenticities…
 (167)


It may well be that in letting these forms of life (existentially) speak for themselves that we, in turn, are being spoken to with a relatively unmediated sense of an authenticity that, otherwise is mediated by the dictates and distortions of ‘philosophically pre-informed thinkings’ or rather ‘non-thoughts’, given that most of us seem to be totally unaware of how these decisions, refracted through the Philosophical Decision at the center and basis of our disciplined modes of life, actually distort our living in this world with-others if only through relatively non-existential forms of institutionalization, coercive patterns of behaviour, excessive practices of proliferation, endless vistas of distraction, and so on and so forth. (168)


Now, ideally, in keeping with the non-uni-modal direction of relational interaction,
 we must ask, ‘in this process of philosophical (or disciplinary) complexification between two or more parties would it not be the case that all parties should ‘mutually’ benefit from such an exercise in comparative exploration?’ Therefore, we should further ask, ‘to what extent does our evolving insight into a pragmatic-existentialism benefit from this comparison with a non-standard philosophy as orchestrated, say, by François Laruelle, and v.v. Or, more bluntly, let me defend this comparison by stating what I perceive a small fraction of what I perceive to be mutually beneficial in this specific form of a comparison. (169)


For a start, Laruelle wants to run a ‘science of philosophy’ that is a ‘science’ and not (so much) a philosophy. Or, at least, as an exercise in a non-standard sense of philosophical positioning, etc. I believe my work on ‘disciplinary differences’, etc. would be a good place to start in actually defining the decisive nature of that Philosophical Decision as a Disciplinary Decision. Just as in my vision of the reflections of the theologian would need to take into account that there is difference in their vision of the secular world and a secularist, and, where that difference is is their apperception of an element of the Divine or Numinous, etc., and, then having to ask themselves and perhaps their congregations just what value this difference has as a meta-theological differences as an example of a meta-disciplinary difference, and, then further asking how this semblance of e/valuational formation must cross this theological divide as a non-theological difference, as an example of a necessary non-disciplinary difference, etc.
 (170)


Then, the transformational impact of such a decision could be profitably refracted through an economic philosophy of transformational retreatment, etc. (171)


That the seemingly irreducible concept of the ‘systematic existential’, through the non-reductive emergence, would then supply a positive existential complexion to such a non-standard philosophy further enhancing its ethical credentials, its ability to account for evolution or revolution in the world, hopefully, with a preference for the former. (172)


In return, an existential pragmaticism, in its treatment of the systematic existential, is then well-supplied with a range of non-standard techniques and insights to better finesse its evolving explorations. Indeed, Laruelle’s vision of the non-philosophical amply demonstrates the insight ‘that we do not need to be completely constrained by the economic’ because there is also a freedom from such constraint even if such radical measures have us inevitably returned to this inescapable world of the economic. Still, we have a partial form of an escape that at least lets us re(-)constitute the nature of our relations to other relational parties in this world that, if it all things were left to their own devices, would be coercive, non-existential in the instantiation of its all-pervasive institutionalization, permitting politically oriented authoritarian patterns of political life to proliferate, etc. Let me explain this idea, which acts as a ‘guarantee of our irreducible freedom as an individual (and minority) in this overall world-of-life’ and the important ramifications it has for how the existentially ‘attuned person’ would more naturally wish to operate with(-)others, before(-)others, and in our finding a self-re(-)defining freedom through(-)others as we trade modes of arbitration for a refinement of their more aligned forms of an ‘ongoing re(-)arbitration’. (173)


In a non-standard philosophical approach, we can now understand how the systematic existential can act as a guarantee, or more correctly as if a ‘guarantor’, of our overall sense and semblance of freedom. No longer need we be reduced merely to the economic, the economic nature of all economies of thought, practice and critique. In penetrating the nature of their decisive alterations of our psychic landscape we can now continue to invest in the re(-)constitution of that same semblance of a landscape, preferably along the lines of overseeing a progressive existential enrichment of our relationships. No longer completely confined by the coercive nature of our disciplinary institutions, and so on. Indeed, such a profound recognition lets us re-direct ourselves in order to re-find our ‘freedom through processes of arbitration with others’ that are effectively guaranteed by the fact that, at least hypothetically, we can continually re-negotiate such necessary features of our lives thorough ongoing process of re(-)arbitration! Yes, we are still bound by the economic, but, we can now both un-bind and re-bind ourselves in a manner that better suits the mutual expedition of our collective aspirations. (174)


‘By what we fall, by that we may rise!’ Bound by the economics of our institutions, a process of incremental de-institutionalization can now proceed. Of course, it still behooves us to note the maxim ‘don’t get angry, get organized!’ We may have an irreducible freedom, as an irreducible individual, still, in the dissemination of power, be that power institutionalized or de-institutionalized, be that power personal or impersonal, subjective or intersubjective, each and every person acts, either wittingly or unwittingly, as one more node in its potential transmission, and, where it is up to us to successfully retranslate the nature of those ongoing transmissions, be that either overtly or covertly, either by subtle means or less subtly.
 (175)


This insight of Laruelle ‘that we need not be totally bound by the economic’, be completely subservient to our institutions, be bound by disciplinary decisions in all probability made by people now long dead and forgotten, obviously has a wide range of positive ramifications from the political to the ethical, from the personal to the communal, from the institutional to the national, and, from there, to the international sphere of influence. Indeed, what promises to be a most profitable set of domains, that clearly deserve to be more thoroughly explored elsewhere. (176)


Before beginning an assessment of the complex trajectory of this essay let me enumerate some of the implications that a non-standard approach has for my reformulating and refining my concept of the ‘systematic existential’. (177)


In what sense can we discuss the irreducible nature of an emergent systematic existential given that in emerging from an economic basis we would assume it acts and functions as an economic correlativity that cannot be appropriated, i.e., just cannot be either attained or obtained? (178)


However, just as an anti-representationalism underpins the functioning of the economic, indeed, is necessary in order to permit such functioning, it would follow that the expression of the systematic existential, in its re(-)constitution and re(-)enrichment of our relationships, cannot be disqualified on such ground, and, therefore, we should understand that an economic appreciation of this conceptual mechanism for existential re-e/valuation is far from being inappropriate. Moreover, it should also be far from impossible given its necessary re(-)appropriation of ourselves within this general, universal sphere of the economic as lived in this ordinary realm of the world as lived. Following that lead, let me unravel the ramifications of this natural fact of our existence, namely, the ordinary nature of our existence as irreducible individuals in the world must naturally find forms of economic expression and so we need only observe these forms of individual expression to articulate just how we are both economically bound, and unbound, and re-bound in this overall world of life, this life-world as shared by others...  (179)


We might wish to follow Laruelle in this form of an exploration so diligently unraveled over five decades. E.g., in outline and responding to a confrontation with those ‘authorities’ as established through the advent of disciplinary decisions? Or, e.g., in a creative process of economic envisualization able to delineate features thought to be economically correlative in the constitution of those economies as recognized, encountered and engaged in and through varying degrees of an existential interventionalism. Let me briefly explore this option. (180)


But, first let me set the stage to illustrate an interconnected set of important ideas and how upon that ‘stage’ of the world forms of intervention would be expedited. (181)


Now, Laruelle talks about the ‘ordinariness’ of individuals ‘prior’ to their being ‘marked’ or ‘marked out’ (or scarred?) by the ‘authorities’, i.e., the disciplines of the world and their worldly institutions, as they impose rafts of universal-type characteristic upon such ‘unmarked out’ individual ‘before’ they are culturally impacted by the collective imprint of the overall Philosophical Decision entered into ‘later ‘by these aforesaid authorities… (182)


In effect, individuals in the ordinariness of their natural individuation are reconstructed in the image of these worldly powers that dictate the contours of their daily lives. Let me illustrate this idea. It was not so long ago that passports in all countries were stamped with the classification ‘Female’ or ‘Male’. However, even though this classificational polarization might apply to most individuals, in every population we find a small but sizeable segment where this type of attribution becomes quite problematic for a variety of reasons. Through chromosomal differences, ambiguous anatomical presentations, forms of psychic non-alignment in gender, and so on, a certain proportion of the population are at variance with such a rigid form of classification. In some situations, at birth, the decision to assigning a gender might come down to no more than the metaphorical ‘tossing of a coin’. In retrospect, people, say, parents or other forms of authority, will get it ‘wrong’. As the individuals develop, they, themselves, will find they might be in a better position to make this choice by themselves, for themselves, self-assigning the classification they might feel more happy with. Or, even ignoring this classificational division altogether. Hence this politically correct obsession over ‘the use of pronouns’ might seem a bit excessive to many, for some individuals such issues, at the core of their personal identity, are very important. The moral being, and all too often lost on the ideological extremes in the political world, is that it would be better if people were more mindful of the diverse forms of suffering that the majority, either wittingly or unwittingly, can inflict on the minorities of this world (which for Laruelle would also include each and every individual). (183)


In this illustration above we see that individuals can resist the classifications of these authorities as imposed by the latter. We can see to how the making of a certain decision can impact the life of an individual either for good or bad. Moreover, in recounting this ‘narrative’ as a ‘fable’ or ‘myth’ concerning ‘the prior hypothetical world of ordinary individuals before being impacted by the decisions imposed by authorities’ it should be recognized that Laruelle has indulged in an example of his ‘philo-fiction’. In lived-reality there is no prior world of ordinary individuals in the manner as related. Authorities are there prior to the birth of individuals and so individuals are literally impacted before birth. However, the point of this type of narration is not to give a ‘history of the world vis-à-vis individuals’ but to indicate a certain moral, which in this illustration of mine, I believe, proves to be quite apposite. (184)


Now, although Laruelle designates such individuals, such minorities as ‘ordinary’, as ‘not being marked out by authorities’, in taking an existential perspective I would like to reinvest this concept of ‘ordinariness’ by considerations of the potential forms of ‘extraordinariness’ that could be assumed and taken up by the individual. (185)


For a start this insight on the unique constitution of each and every individual, indeed, by extension, from each plant to each insect, from each animal to humanity itself… already proffers a sense and semblance of the extraordinary by virtue of this assumption of an already existent potential expression and aspiration for the recognition of an ultimately irreducible and irrepressible individuality.
 This fact, alone, should redesignate the individual as potentially extraordinary in a de facto sense if not extraordinary in a full de jure sense, especially if this aspect of the individual were to be capitalized (as follows…). (186)


Then, in a process of alignment, or attunement, or at-onement, should the individual recognize the distinctive nature of their own uniqueness and seek a harmonic-like coinciding with the same then surely such an arrangement would and should be deemed as ‘extraordinary’; especially if such a psychic configuration had to successfully resist attempts by authorities to reimpose a more conventional state of affairs upon that same individual. As noted in my reflections on the binary assignment of gender in passports, e.g. In this same regard, rather than despise and persecute such individuals seeking such forms of self-alignment, a more perceptive, or apperceptive, stance would be to recognize the heroic-like resistance being mustered against the blind imposition of such coercive forms of official ‘authorization’, correctly, and so obviously, at variance with the lived-reality of such individuals. Hence this second mode of the extraordinary manifesting, in effect, as second form of ‘authenticity’. (187)


Moving from ‘relational parties finding forms of self-alignment’ to ‘finding an alignment within our relationships as situated in the uniqueness of their relational situatedness’ we can now find a third form of ‘authenticity’, in the form of an ‘existential expression of the extraordinary’. Hence the import and importance of this concept of the ‘systematic existential’ (as to be here re(-)interpreted in and through my vision of a non-standard philosophical format with the extension of my profound gratitude to François Laruelle for supplying a language, albeit through its adoption and adaptation, that is able to better assist in the accommodation and thematization of this idea of the ‘systematic existential’, in the process supplying an existential complexion to such ensuing philosophical research regardless of whether it is to be seen as either standard and/or non-standard in orientation). (188)


So, what is entailed in this shift of our attention from considerations concerning the scattering of relational parties (such as fundamentally irreducible and potentially irrepressible individuals, be they subjective, intersubjective, and/or objective in stance along with co-associated field be they either inter-objective and/or inter-subjective in orientation) to an emphasis upon the fundamentally irreducible and irrepressible nature of our relationships as situated in their relational fields of emplacement given the relative non-reducibility of our emergent relationships. No doubt such a ‘relational turn’ treated as a ‘relational turn’ qua ‘relational turn’ opens us up to the open-ended vistas of the existential dimension itself. A sense and semblance of the existential born in the relatively non-existential and through emergence that cannot present otherwise in a manner that is not relatively non-existential given the extent that such experience cannot be reduced to the relatively non-existential. To the extent, as noted elsewhere that the apparent facticity of the relationship cannot be reduced to the mere instantiation of its material footprint. That such ‘facticity’ is ‘that extent a relational situation is in existence above and beyond the mere summation of its material embodiment within that relationship in question’. Given, moreover, that the relatively existential arises from the existentialization of the relatively non-existential, and v.v. (189)


Given that the systematic existential arises from the economy of the non-systematic existential how might we creatively account for this necessary economic accommodation of the systematic existential? Then, that granted, how might the expression of our existential freedom be accounted for in such an expanded context, if such a phenomenon were able to be accounted for within those terms of reference? (190)


For a start, in relation to an alignment with the archetypal economy, we could quite naturally assign the systematic existential moment as the existential moment par excellence (Ego) Then, with the economy of the non-systematic existential needing to be to hand in order to oversee the emergence of its systematic re(-)formulation of the existential let me quite naturally cast that aspect under the economic shadow of the phenomenological moment (Object). Furthermore, as the purpose of proposing a systematic existential orientation is to enact relatively more beneficial forms of existentially oriented intervention, let this third moment be hermeneutically oriented to the extent that a refinement of past genres of behavior can be both brought to hand and to bear on more engaged forms of existential intervention. (191)


In a linear format we might propose the following outline as a guide to such forms of apposite engagement as entered into in an existential interventionalism. (192)


Textual presentations and meta-textual representations come together through an ongoing process of a dynamically balanced suspension, in the process thematizing the moment of the non-systematic existential as the so-called ‘third moment’. Then all three moments are dynamically balanced, and from that suspension, there then emerges the moment of the systematic existential (within the emergent economy of the systematic existential). On one hand, maintaining access to the economy of the non-systematic existential, and, on the other hand, carving out a space for the systematic existential and its continual re-directing of patterns of intervention, both preferably and hopefully, discharged with an existential tenor. Let me diagrammatically represent this complexity:
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Hypothetically, in a linear progression, as noted, starting with a dynamic balance of qualified presentation and qualified representation. (194)


Then, forming a dynamic balance of all three non-systematic moments; whilst entering into processes of arbitration (given this need for social solidarity, and, the mutual cooperation of others in the well-being of others, (195)


With the emergence of the systematic existential… (196)


And its evolving accommodation within the economy of the systematic existential… (197)


Performing either apposite interventions and/or acts of resistance as we find greater degrees of alignment within those relationships as noted, through these processes of ongoing re(-)arbitration in this world as lived. (198)


In effect, moving from a negotiated freedom arrived at through an economy of arbitration to a re(-)negotiated freedom to either resist and/or to express through processes of re(-)arbitration now further entered into through apposite patterns of intervention, hopefully, of an existential complexion. (199)


Furthermore, in dividing this landscape up into individuated individuals, individuated parties of individuals, and, the individuation of authorities we can now explore just what sorts of interventions can occur within this relational arena. (200)


That, we should also recognize that positive forms of e/valuational treatment or comparison can be discerned as already taking place in both relatively non-existential and existential formats. Just as we have to eat, and, on some occasions, find ourselves either sharing our food and/or company with others. Hence this important observation of the potential value of the relatively non-existential as existing in conjunction with existential forms of positive e/valuational formation. (201)


So, now, having set this stage, what can we say about the diverse nature of interventions that could be entered into by both authorities and individuals, in and through these various parties of interaction, as will enter into the lives of individuals as treated both individually and collectively (as found aggregated in friendships, families, communities, organizations, institutions, nations, etc.)? (202)


For a start, we must deal with one more complication, namely, that as individuals emerge with ‘a fundamentally irreducible and potentially irrepressible sense and semblance of a uniqueness in individuation’ by this same logic it must also follow that parties of individuals along with institutionalized expressions of authority must likewise ‘suffer’, through emergence, that same sense and semblance of a uniqueness in individuation. So, the problem becomes, ‘how do we differentiation individuals, individualized parties, and individual authorities from one another, if at all?’ Furthermore, as authorities get to ‘mark out’ all individuals, etc., we must also ask, ‘how do we differentiate and discern the unique individuality of any form of individuation in a such manner so as to potentially remove it, at the very least, from relatively adverse forms of either excessive over-self-authorization and/or excessive other-authorization?’
 (203)


A collective resolution of these problems, I believe, can be found in the suitable use of an extensive suspension. Now, as already noted, Laruelle seems to have either an aversion to or an indifference for the use of a transcendental(-like) suspension and would instead prefer a process of ‘indifferentiation’, but, is my belief, that his reservations can be accommodated along the following lines.
 In a profound sense, through apposite forms of bracketing, all experiences placed under such a suspension are effectively rendered as entering upon the same playing field and where all co-associated ontological and epistemological beliefs, as imputational extrapolations, are treated ‘indifferently’ vis-à-vis each other. Into such a relativistic melting pot are rendered all forms of differentiation imposed upon such semantic residues. However, with each act of suspension there is also automatically invoked a counter-act of de-suspension with the ensuing impetus to direct us, hopefully, in certain directions with greater alignments in truth determination. Just as jokes, through resolution, reveal their final, re-directed, reiterated pre-envisaged forms of insight, so, too, can the suspension, at the very center of judgment itself, suitably exercised, inform us in a similarly re-directed manner. From such suspended indifference, the de-suspension through an ongoing refinement with an alignment with lived-reality, can through such relived-reality reproduce a greater degree of clarity in such matters… being somewhat totally reinforced, increment by increment, through such emergent forms of increasing critical co-alignment, until the chaotic impact of the radical can swiftly take over, intervene and impose all relevant amendments upon that form of lived-experience, albeit in its very re-living as a form of re-lived experience. Into this momentary world of a continually re-balanced form of a dynamic equilibrium, poised on the edge of a chaotic moment of re(-)expression, the automatic de-suspension has neither respect for authority not individuality, and, therefore responds accordingly to the problematic nature of that anomalous experience subjected to such a suspension should that de-suspension encounter little in the way of an obstruction
 to the non-distorted delivery of its own self-expression. But, that through an ongoing alignment with its own relational situatedness a process of progressive re(-)self-alignment can be entered into through requisite forms and degrees of relational re(-)self-organization by means of such relatively radical forms of chaotically directed re-direction. (204)


That, effectively, through a recognition of these mutual and non-mutual forms of an ‘enmeshment’ of both authority and individuality that, then, it could only be through the productive and profitable utilization of an extensive suspension that such ‘indifference’ could be successfully pursued in order to then oversee a progressive existential disentanglement of the same in such a manner that proceeds to both the relative non-detriment and positive benefit of all parties concerned. That, through the exercise of this economy of the systematic existential, upon the expedited functioning of the non-systematic existential economy, can an existentially oriented interventionalism be unleashed in order to differentiate relatively authentic behaviors from relatively inauthentic forms of behaviour, and therein and thereafter, refine the former and relegate the latter. What ramifications does this revisionism have for an understanding of freedom? (205)


Recently, in the envisualization of a third sphere of arbitration, between the private public spheres, ‘freedom’ was generally defined as ‘being realized in a process of arbitration’. Let me explain, and then amend this more primitive notion of what is philosophically and existentially meant by this expression ‘freedom’, etc? (206)


I discovered through running an aspirational economy
 that the individual may be able to virtually understand what was needed in order to realize such personal ambitions and social objectives, but, non-virtually, they had to enter into a complex set of negotiations beyond this economy with others in order to oversee the successful enactment of such intentional objectives. Moreover, it was only through relatively mutual and non-mutual forms of contractual arrangement, albeit suitably grounded upon compactually oriented terms and conditions, that certain intentional objectives could be realized by all parties concerned, albeit through entering into such specific forms of compromise as entailed and constituted these necessary processes of arbitration where relative degrees of successfulness would usually reflect differences in power relations between the parties, etc. Giving governments one more item on their job description in order to ensure that such differences did not unduly distort the marketplace, etc.  Hence this motto of ‘freedom only through arbitration’. That to successfully expedite almost all forms of behaviour, short of breathing and dying,
 we needed to elicit the relatively mutual cooperation of others. Hence this necessary and inescapable emphasis upon arbitration! (207)


However, the insights of a non-standard philosophy, stand to re-qualify this simple notion of ‘arbitration’. For a start, we have some semblance of freedom through our very ability, simultaneously, both to re-exit and to re-enter the merely economic domain through processes of economic re(-)constitution. If effect, we can change our mind, or, decide not to change our mind on those very issues currently to hand. By such processes decide to resist or not to resist authority, decide to exercise a certain course of (en)action or not to exercise that course of (en)action, and so on.
 In other words, find a requalified form of freedom through ongoing re(-)arbitration. Hence the revised motto: ‘freedom through re(-)arbitration alone!’
 (208)


What novel ramifications can be educed from this motto? For a start, in the economics of authorization, when and where authorities can continually impose upon the resistant individuality of minorities all people at all times have this ability to re-constitute their sense of position or stance, and, potentially find an existential form of empowerment that might potentially extricate them from such forms of imposition to some degree or other. Of course, this evolution or revolution in either resistance or other forms of enactment does not guarantee that the individual will find a non-virtual form of freedom from the imposition of such constraints, but, it can mean the start of process where such forms of extrication can commence be that either on the behalf of the individual or individuals in question and/or on the behalf of others (through such forms of sacrifice). Then, too, the knowledge of such potential and possible opportunities can also be expressed in skillful ways that highlight such forms of ensuing oppression, various modes of obstruction, subversion, ironic performances, the threat and/or practice of public exposure, over-attention to details, misinterpretation, over-interpretation, ensuring denial plausibility, under-interpretation, successive forms of iterative non-compliance, or, an outright refusal to either individually or collectively act in accordance with the dictates of those authorities under such focus, etc. (209)


What does this have to say about the nature of the person? In either a standard format or in a non-standard format? (210)

On the front page it was asked: How Should Philosophy Progressively Perfect an Ongoing Critique of its Discipline, and, Through Such Constructive Insight, Perceptively Appreciate the Nature of the Human Condition?? A Critique of Theory versus A Theory of Critique… Let me now address such issues. (211)


In proposing to read ‘Beyond Criticism’, a phrase also included in this subtitle, as a question, I went on earlier to answer that question by proposing the sense and semblance of the ‘relatively radical’. That there exists a dialectical dance between the relatively critical and the relatively radical to the extent that the relatively critical incrementally prepared the grounds for the progressive advent of a chaotic, relatively radical response, and, that the relative novelty of the radical would, in time, be absorbed back into the conventional confines of the critical, albeit as refracted and reformulated through such radical transformations of that traditional landscape. But, that such a landscape would have already possessed such a history given, e.g., that we now ‘no longer live in caves…’ (212)


Now, in a standardized response to these questions just posed we might reply, “that as all epistemological processes are ‘economic’ then the nature of the person must be constituted in a similar manner likewise.” However, from a non-standard perspective we can also see that this answer is somewhat short-sighted. Although we must assume an economy is subjected to transitions and transformations, such correlations and accommodations, etc. still, how could we migrate from one economy to some other if such alternations purely resided within a mono-dimensional, or even a bi-dimensional, economic frame of reference? If Laruelle is correct that we can envisage an economic state of affairs where individuals in their irreducible individuation can be appreciated before being marked out through universal classifications instituted by those co-associated authorities then we have the means for appreciating individual economies ‘before’ these coercive forms of rewriting regardless of whether these individual acts of re-writing are to be regarded as either positive, neutral, and/or negative in the ensuing orientation of their e/valuational formation.
 The mere possibility of such entertainment implies that the economic can then be constituted through either a choice in an old or novel process of economic replacement or through a continuation of the economic choice/s already being re(-)iterated. (213)

That, in effect, we have an extended degree of economic freedom from the economic confinement attendant upon a more standardized appreciation of either an evolution or revolution in economic activity through, respectively relatively critical or relatively radical inputs and outputs, and, instead, the possibility of a migration to a state of affairs where we have more of a choice in such matters even if such choices are progressively re(-)confined within forms of economic appropriation, etc. That, instead of ‘mere freedom through arbitration’ we have the richer possibility for ‘sheer freedom through re(-)arbitration’ in which we can more radically change the parameters of our economic involvement despite the fact that whatever those choices that are exercised they will be economically re(-)appropriated within the sphere of the economic. Albeit with this much greater degree of freedom... (214)


Furthermore, this ability to choose our economic references, albeit within the wider confinement of the economic, does mean that pro-relational, or trans-relational forms of existential appreciation can now also be entered into with considerably different ramifications for all relational parties concerned. Indeed, it could be argued that without this economic depth of discernment there could be no forms of judgments, and, given these necessary processes of resolution attendant upon such acts of judgment there could be no chaotically experienced processes of resolution, re-direction, existential empowerment, volition, and the ability to perform processes of existential intervention, and so on and so forth. (215)


So, given this degree of economic depth and this range of epistemological phenomena, from the virtual in simulation to non-virtual forms of volition, able to be enacted within its orbit how then should we account for the apparent existence of a so-call third moment of the non-systematic existential in our experience of this contragram where “‘a critique of theory’ versus ‘the theory of critique’” must both overlap and expedite the existential emergence of unique experiential forms of individuation as will be found as expressions within our relationships and their co-associated forms of situatedness? Indeed, giving expression to the relatively radical with enough power to alter the course of history, or, rather, proffer alternative histories for enactment should we be apperceptive enough to appreciate the ramifications for such forms of radical of re(-)appreciation within our relationships in which we, as if their instruments, act out these re-directed forms of existential intervention, hopefully, in such a manner of relevant-enrichment able to either create, preserve and/or conserve positive forms of e/valuational formation as well as find forms of alignment in wish we recognize the authenticity of our individual relationships in the uniqueness of their individuation, can practically express such alignments, and further find forms of trans-relational alignment that mutually engineer the ongoing beneficial re(-)constitution of our more important relationships. (216)


That, in this regard, this ‘atunement’ or ‘atonement/at-onement’ or ‘redemption’ of experience is the result of the re(-)directed derivation and delivery of consequential-imputations, observed in forms that are either passive, active and/or engaged, and which can be seen, on balance, to be either relatively critical or relatively radical in complexion, and taking forms that are a mix of the relatively existential and the relatively non-existential, may well be seen as performing a series of decisive-like acts apparently entering into the ongoing re-constitution of that current Philosophical (or Disciplinary) Decision being here re(-)enacted in that very moment in time rendered more susceptible to the ensuing forms of authorization being ‘stamped’ through such forms of re(-)enactment. Such altered ‘embossment’ observed upon these authorized bodies of experience, on reflection, should be clearly seen to represent the form and degree of authenticity, or its relative absence, that was then being currently entered into.
 I.e., as a mix of an authenticity of either recognition of one’s self as an irreducible and irrepressible individual, and/or relational alignment with this recognition, and/or trans-relational re(-)alignment as harmonically arrived at within our more important relationships. That such a performance, on all levels, is better expedited upon a stage suitably ‘well-lit’ by an extensive suspension capable of promoting forms of existential enhancement propelled through the requisite resolution stemming from the definitive-like de-anomalization of experience decisively enacted through such forms of re(-)arbitration along with the sense and semblance of an ensuing freedom to be distinctly found co-associated with such trans-relational forms of intervention. A process of intervention that for the religious person could be described as ‘spiritual’ but not as ‘spiritualistic’ in orientation, and, for the non-religious person, as just profoundly existential in its qualities of inspiration. A process of intervention in this world at large, this overall world-of-life that cannot be avoided since even to entertain a process of non-action of a deferral of action is also to enter into interactive forms of interventional enactment. (217)


For Laruelle the One cannot be represented, but, can be axiomatically presented, or better, axiomatically ‘re-presented’ given that much of what we stand for in a standard sense will be turned on its head in non-standard forms of treatment. That non-philosophical treatment of the One, as prior to authorities and all other forms of transcendence, as entertained through the expression of universals, is described as a ‘radical immanence’. That this relationship of the One to the world is designated as a form of ‘unilateral-dualism’ without it being another form of philosophical dualism. From an economic standpoint, as explained by myself, all relations can be viewed as forms of ‘correlation’, as in my describing the trimodal nature of the economic as being engendered between three articulated economic correlativities [that at the same time where no one of these ‘parties’ can be appropriated, being neither attained (or approached) nor obtained (or consumed as it stands)]. Laruelle is insistent the One is prior to all forms of transcendence and that this non-standard philosophy, effectively, is also a science… able to be articulated. Sympathetic as I am to these ideas, from an economic perspective, I am very wary of disconnecting concepts like, e.g., ‘transcendence’ from corelative concepts of ‘immanence’, but, without completely dismissing such ‘fabulation/s’ as one more form of a ‘philo-fiction’ I would like to take up his point from a trans-economic perspective. The ‘economic’ can be appreciated, albeit in ‘trans-economic terms of reference’ which at the end of the day will be re-appropriated, once again, if not immediately, within an economic frame of reference. That, contra Laruelle, a dialectics, in this regard, is inescapable. On the other hand, we could also argue that such re-appropriation is not appropriation or pre-appropriation per se, and, that any transformational difference, as a differential between them, is also perhaps indictive of this unilateral-dualistic rift even if this ‘prior’ state were to be only treated in carefully couched metaphorical forms of language (implying also, I must add, an economy with a similarly related rhetorical aspect and an apparitional aspect more indicative of an existential input or contribution).
 Again, a reluctance to observe the bi-directional or multi-directional nature of relations could be rendered moot when subjected to the suitable imposition of extensive suspension (full-bodied transcendental suspension that entail an economic sense of the interrogative, the automatic invocation of de-suspensions, and the ability to engender forms of virtual intentional states versus non-virtual forms of causal alignment necessary in the performance of acts of volition, existential patterns of trans-relational performativity, etc.). That even in working with Laruelle’s non-standard terms of reference we can see how certain aspects of the Decision can be re-written, if not continually re(-)written even if it were true that such overall decisiveness could not be totally replaced just as the prepositional substructures of our arguments, histories, sciences, etc., cannot be totally rules out of existence and replaced by an entirely new body of relations. In this regard, in my understanding how individualities are emergently constituted along with their irreducible uniqueness of individuation, and, that these same forms of treatment must also apply to authorities as institutions finding their own forms of individuated emergence it must follow that this unilateral relationship between individual minorities and authoritarian majorities must also be able to be reconstituted from time to time if not in lived-reality, as living-reality, through continual acts of partial re(-)constitution. In my anecdote concerning the poorly aligned attempts to coercively dictate bi-polar considerations of gender in national passports, along with the coercive structure of an international realm that also dictates the same, we have seen how processes of amendment have been eventually entered into that would better reflect the lived-reality on the ground by many individuals. In other words, we have evidence here for how standard forms of treatment can be suitably amended and rendered more aligned with lived-reality of all members of a certain population. (218)


Interestingly, I believe Laruelle would be the first to see the One as without gender, or, perhaps, as that which entails (or abrogates?) the entire realm of possibilities in that same regard? Perhaps one day as true citizens of the world we can have passports that give us the opportunity of say ‘Non-Other’ as Other than Male, Female, or Other..? This type of an ‘poly/amorphous’ situation reminds me of a phenomenological lesson learnt from viewing a French movie titled Summer Night (Les Nuits d’été, 2014) in which we find a coterie of men disappear off to a forest retreat to dress in female attire. Ostensively, we have this same phenomenon, as a series of ‘facts’, namely men in drag. However, what motivates such individuals might be classified as falling under three headings, namely, heterosexual men who enjoy wearing female clothing, say, that which might belong to their wives; homosexual men who feel the need to express their feminine side’; and, those individuals who feel they are ‘a woman trapped inside the body of a male along with whatever that might entail for them in that same regard’. No doubt to outsiders, people who do not know these individuals, such subtleties would escape them (and we witness this type of occurrence when these individuals having grown used to seeing each other as ‘women’, if only in this type of event, stray into a village where the locals are equally ‘more perceptive and not so perceptive’). Hence the second axion of historical interpretation where we note a specific set of facts can have multiple readings, and, where in this instance, multiple diverse correct readings which could only be disentangled through deeper forms of enquiry or interrogation. Where our understanding of such intentional decisions needs to be better understood in the terms of their specific intentional formations. (219)


When I see a red and ripe looking apple growing on an apple tree, from past recall, I expect it would taste delicious. I go over to this tree and pick this apple and in my being about to eat it I am now anticipating that the experience will be in an alignment with both those future expectations and forms of past recall. Then, my anticipations will prove me either right or wrong. That to form this type of judgment histories of the past, future, and present need to find some form of specific alignment in experience. Yes, in this instance that my anticipations that this apple would be delicious were either met or not met, or, perhaps only partially met. Now, in existentially oriented experience it is my belief that this same type of co-occurrence is experienced, and, that it is through the resolution of these alternative possibilities that forms of economic simplification are arrived at through this process of resolution when this degree of resolution is arrived at in such relatively definite judgments.
 That, given this simple, but rich, vision of judgment how should we view, through a non-standard lens, this ability for institutions to evolve, enter into forms of instituting amendments, etc? Or, to what extent can both individuals and institutions be subject to existential forms of transformational alignment, etc? Or, again, to what extent must our philosophical and non-philosophical understandings take into account the role to be played by a pro-relational, trans-relational pragmatic-existentialism? (220)


In an earlier exploration of ‘authenticity’ I outlined three forms in which this orientation might manifest, namely, through a virtual recognition of the unique individuation of our own individual constitution;
 our actively seeking to be non-virtually aligned with this apperception of individuality; and, our trans-relational alignment to be virtually discerned and non-virtually expedited in our more important relationships as they are found in their individual situatedness as they, in turn, are embedded in a trans-relational world of relationships. Hence these three forms of existential alignment. (221) 


Now, with regard the latter it might seem to be impossible task to access what might well seem to be the requirement for an infinite amount of information, or, at least such a quantity of informational units that it would take far too much time just to acquire let alone collate. That, if that were to be the case, then how would it be possible to prepare for and expedite decisions based within an existentially oriented frame of reference, i.e., one that is an alignment with the relational situatedness in all its necessary depth of connections and interconnections? (222)


However, it is obvious, that the majority of our time is spent observing the world, interacting with others, making judgments, enacting decisions, and generally not finding ourselves too perturbed by such acts of decision making. How then is this apparent simplification in decision-making executed? (223)


I would argue, that despite different forms of economic complexification, etc., in existential terms, we generally experience forms of economic simplification. Our decisions have a unilateral sense of directedness stamped upon them. Just like if I had decided to go to the city to shop, I would duly head towards the city to shop. (224)


So, such observations granted, how then do we square this unidirectionality with the fact that judgments are also entered into through a fusion of histories of the past, etc., as previously noted?
 Quite simply by noting that the resolution of our decision making has a different phenomenology to that of the phenomenology of what could be involved in the very act of decision making itself. Speculatively, I would like to suggest that phenomenologies involve forms of economic simplification. In judgmental preparation there is a premium placed on relevance, the focusing on information deemed as able to decisively alter judgmental outcomes. That, in a cursory understanding of the situation in question, such quick comprehension might be perceived as having almost come of a shelf as ‘ready to wear’ so to speak, and, where only a few additional ‘essential’ decisions need be made in order to then seriously entertain the outcome of that process of judgment. Then, once such simplifications in a choice of trajectory are in place, then resolution, from a position of a suspension, would further simply this process of decision making by adopting and adapting just one of those alternatives, more than likely the one that was most favoured to begin with.  That resolution also has this ability to discharge such intent in the form of an empowerment, be that in either virtual terms in the form of the making of an actual decision and/or in non-virtual terms when we seek to follow through in causal terms of reference through some form of enactment. (225)


Or, again, we might see such decision making more along both chaotic and existential lines, where in the de-suspension of the suspension the world becomes reconstituted somewhat in an alignment, through such economic simplification, with such intent, and v.v. Or, in effect, we become empowered when we both seek and execute such forms of economic alignment in its economic simplification, and v.v. (226)


What does this type of observation reveal, and, in what manner are imputations to be viewed under such auspices? To what extent and in what manner does an economy of imputation figure in the performance of decision making and figure in an existentially oriented performance of decision making? (227)


Central to my desire to demonstrate a necessary anti-representational aspect to imputations and establish that a pragmatic philosophy is best expedited in such terms I argued for a qualified economy consisting of qualified anti-representational re-direction, a qualified presentational directedness, and a qualified representational redirectedness. That from an economic perspective, such overall and individualized forms of qualification demonstrated that no economic correlativity could be ever be treated as having an independent, definitive form as a so-called state of the ‘in and of itself’. That, by virtue of this virtual-like state of affairs, that the relatively non-virtual, unilaterally, could transformationally come into both relatively relational and relatively non-relational forms of apparent existence through the ensuing process of resolution working in an alignment between either the intentional and/or the causal (without, of course, insisting on an absolute division between the same since we should not overlook the fact that the very gestation of the intentional also emerges upon a causal basis). That is through such alignments between the relatively virtual and the relatively non-virtual that come into co-associated patterns of existence together. That, when a pro-relational or trans-relational perspective is entertained, we find an existentialization of experience along with the existential simplification attendant upon such ensuing processes of relational resolution. Moreover, from a harmonic appreciation of such patterns of resolution we can find an existentialization of both the ‘individual/s in the world’ and ‘authority/authorities in the world’ (despite their relative differences in phenomenology, etc.
). That just as individuated-individuals and individuated-authorities emerge through forms of existential surplus in e/valuational formation so, too, can judgments themselves take on surpluses, such excesses in existential e/valuational formation and where we might surmise much of that additional facticity is directed, namely, towards an ongoing qualified de-anomalization of our relationships. Indeed, empowering, but also qualifying, such processes of identification and resolution, such processes of correlation and accommodation, etc. Furthermore, continually establish a qualified sense and semblance of an economic freedom from the economic to the extent that the systematic existential can apparently ‘imprint’, ‘emboss’, ‘corrugate’… the ensuing re-directed lines of resolution in directions that appear to deliver an ability to either chose relatively novel forms of interaction or relatively conventional forms of interaction. That from a representative comprehension of our relationships, albeit in their relative simplicity, despite all background forms of economic complexification, we are presented with veritable forms of choice that would be absent if we were purely left within an economy dealing only with the non-systematic existential. Experiencing a profound sense and semblance of freedom through this ability to enter into processes of re(-)arbitration rather than the interactions and iterations of an economy consisting merely of just a mono-dimensional processes of arbitration. So, what does that say about ourselves, and, the nature of both critical and radical forms of critique along with our abilities to muster such forms of recognition, encountering and engagement, through the ensuing alignments exercised within the auspices of such judgments? (228)


That we are constituted in such a manner so as to have this existential freedom to choose, albeit within the confines of the economic, but, that through a dialectic between the relatively non-systematic existential and the systematic existential such confinement should be regarded philosophically unproblematic. That through processes of ongoing economic resolution, within an ‘open’, pro-relational attitude we are both re-directed and empowered through lived-forms of alignment as realized through ongoing processes of re(-)alignment in which we find the due delivery of either critical and/or radical forms of  responsiveness, response and responsibility. That the ‘radical’ can only be ‘relatively radical’, like the ‘relatively critical’, and, that the latter prepares the ground for the former, and, where the former will eventually be absorbed back into the critical organization of our conventions. That consequently, there can be neither a ‘radical-radicalness’ nor a ‘critical-criticality’. That this sphere of the relatively radical applies to both individuals and authorities given this possibility for the existential transformation of both relational parties. Hence the nature of our existence in the world to find a qualified form of freedom through re(-)arbitration and where the systematic existential can proffer both a viable critique of our placement in this world at large and act as a positive force of change in how we should and could relate to each other as individual with a qualified sense and semblance of freedom best exemplified through forms of ‘economic’ cooperation..! (229)


Now, in the tentative form of a provisional summary just what observations made over the course of this extended-essay would merit some degree of recapitulation that might better illustrate the overall trajectory taken by this unusual form of narration? (230)


I first looked at humour as if it were a form of ‘transcendentally oriented insight-formation’. The definitive nature to be experienced in the successful recounting of a simple comic routine was analogically set up an indication as to how ‘a theory of truth could be engineered along the lines of a process of resolution with the power to re-produce a definitive-like sense of re-direction that, effectively, answers its own lines of interrogation’. That this power to promote a process of distinctive re-directedness would be entailed within an economy of directedness through its trimodal constitution of the economically correlative moments of (a presentational) direction, (a representational and incremental process of) redirection, and (a chaotic, non-incrementally oriented process with an existential-like sense of) re-direction (with a hyphen). (231)


Then, given the definitive termination of a simple comic routine the question was posed how should a comedian perform a complex comic routine that was not completely disrupted by the definitive resolution of these forms of relational de-anomalization? The resolution of this puzzled noted that ‘as we are in love with most of our relationships, therefore, we do not desire their definitive termination’. That, in effect, as an analogy, an ongoing relationship must only observe, overall, partial and incomplete forms of de-anomalization. That the definitive resolution of our relationships would be their metaphorical ‘death’, but, that as the ‘death’ of our more important relationships is definitely not desired, therefore, they will not be definitively resolved. Similarly, the narration of our more important relationships will equally be left relatively unresolved.
 (232)


The critical nature of a critique was then explored as a process involving error mitigation (rectification), error correction (deconstruction), and an alignment with the relatively non-erroneous. (233)


This aspect of alignment was then explored through the analogy of ‘the tuning of a harpsichord’. That, ultimately, the ideality of a certain note was note being sought, but, rather through enacting a series of alignments that practically observed to what extent a note was apparently in tune, more or less, for the purposes required of its use. (234)


A segue into the nature of representation and the nature of narratives was then briefly entered into along with the apparent ability of contragram to find through their ‘center’ an insight into the nature of the phenomenon being ‘represented’. This exploration of the process of representation then continued as an explanation centered on an appreciation of the presence or absence of a relative transformational isomorphic invariance. (235)


The archetypal nature of the economic was then focused upon along with the concept of a ‘parallel dictionary’ to assist in processes of ‘economic complexification’ in which one economy is aligned with another in order for each party to act as commentor or commentary on the other, and v.v. This concept of economic complexification was later expanded to include formal and informal forms of comparative philosophical complexification (or disciplinary complexification [as well as forms of enrichment that could be further exercised through forms of rhetorical, metaphorical, and apparitional forms of complexification]). (236)


An imputational economy, in a first version, was introduced as a way of deconstructing philosophical relegation and to demonstrate the necessary anti-representational nature of the economic. It was argued that it was not good enough to deconstruct non-relative forms of the representative bit to also illustrate just how an anti-representationalism functions within the context of a pragmatic-existentialism. (237)


Through a critique of the first version of an economy of imputation a second scheme was outlined this time centered on suspensions, namely, global, local and trans-relational in orientation. (238)


The subtitle of Beyond Criticism was read, first, as a joke, and, second, as an indication that the relatively radical follows on in the wake of the relatively critical. (239)


Then, I introduced some ideas from the philosopher François Laruelle in order to further explore my own ideas on the nature of the ‘systematic existential’, and, on one hand, its relation to the ‘non-systematic existential economy’ and, on the other hand, its ability to positively re(-)constitute economic behaviour within an enlarged sense of freedom from the economic albeit despite its being re(-)appropriated within the relative confines of the economic. In the process, re(-)apperceiving, first, the nature of individuals as minorities before the potentially coercive nature of authorities, second, how an existentialization of process can reinstitute a decisive-like reconstitution of the irreducible individuality of both minorities and authorities and subvert processes of a relatively oriented non-existentialization. (240)


Hence the transformation of the motto ‘freedom only through arbitration’ to ‘freedom through re(-)arbitration alone’ (preferably conducted through an existentially oriented perspective )!
 
 (241)

This extended-essay effectively acting as a commentary on the text of a First Digest yet to be written, and, then, when written, to be included in Part III of The Seventh Book…
 (242)







        Noël Tointon, Wentworth Falls, 9.2.23.
*    	For latest version of this paper: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" ��www.homestead.com/noelshomepage/noelshomepage5.html�


� 	This essay, effectively, is a continuation of these recent themes of the pragmatic and the existential, their overlapping, etc. 


� 	Because, basically, different perceptual content cannot be compared in the same moment of virtual time and space (through their mutual material-like obstruction of each other), whereas, concepts can act as like ‘vectors’ that can both be dialectically differentiated and accommodated (through forms of integration) (as the necessary preconditions, and conditions, for an act of judgment since there is necessitated the thematization of the set of probable possibilities to be articulated within a certain set of truth determinations in order to then successfully complete the ensuing, selective delineation seeming required in that process of judgmental appreciation). 


� 	The use of this expression ‘automatic’ hinting that the delivery of judgment is arrived at through the collapse of the overall (extensive) suspension through a process of the de-suspension.


� 	‘Humour’ is in single scare quotes because we are not talking about humorous occasions per se but our phenomenological reading of that type of phenomenon itself.


� 	I read the Kantian concept/s of the ‘transcendental’ along both positive and negative lines. I.e., respectively, as the transcendental necessity exercised in order for the experiential form to form within that corresponding experiential format, and, obversely, the very limitations being imposed upon the formatting of such experience beyond which we should not transgress. However, as noted, generally, my use of this expression is intended to allow the following forms of qualified substitution, e.g., trans-cognitive format, trans-intentional form and formation, the sense and semblance of the systematic existential, judgmental appreciation, trans-relational, etc. In wider philosophical terms of reference, we can add, albeit as defined and qualified, expressions like pragmatic, positively nihilistic, anti-representational, etc. ‘Qualified’ in the sense of ‘being qualified from this trans-relational, epistemological perspective of judgmental-appreciation’. 


� 	This same manoeuvre can be re(-)adapted to focus upon or include either the precognitive territory of moo and emptions, etc., and/or the post-intentional nature of consequential analysis, etc. Note ‘(-)’ is nomenclature for the trimodal operations of an economic process. So, e.g., ‘re(-)direction’ is shorthand for ‘an economy generated between the three correlative moments or poles of redirection, direction, and re-direction’.


� 	‘Ironically’ invoking an agreement with Plato that deserves to be deconstructed!


� 	I jest... but we could envisage that every profession, as a discipline, has the co-associated disciplinarian reveal, as a set, a series of truths in keeping with the nature of their discipline, and, that, pragmatically, we can somewhat judge to what extent they are both using and misusing their conventional forms of practice in order to re/produce a certain relevant-enrichment in keeping with the well-formed expectation to be associated with the secular and professional audiences to be found co-present, from time to time, in their reception of that professional exponent. 


� 	For a narration to make sense within a certain cultural life-world the overall basis of that narration has to be ‘true’ for the audience situated in that cultural life-world. Otherwise, the narrator is not speaking the language of that life-world. Just as when an untruthful person wishes to lie that person must speak about true states of affairs first in order to then lie about small details of the former. 


� 	Complicated by the fact that our experiential ‘portal’ to the ‘existential dimension’ is through the dynamic balance of the other two archetypal economic moments as instrumental in introducing us to the non-systematic sense and semblance of the existential, and where the dynamic balance of all three moments in and through an extensive suspension is then further instrumental in introducing us to the systematic existential orientation, which as an ‘orientation’ can never be appropriated, i.e., neither attained nor obtained. But, at the end of the day, we could say that the existential can never be absent from experience only obstructed and eclipsed or revealed and more directly expressed in and through existentially oriented patterns of existential intervention.


� 	A logical priority but not a temporal priority.


� 	Closely looking at this philosophical and heuristic tool of ‘transformational retreatment’ over paragraphs 47-56. The reader is advised to follow up this topic in The Seventh Book... as some important aspects of this technical device of ‘retreatment’ are not discussed.


� 	A metaphorical ‘purification’ through ‘conducting global suspensions as the suspending of our representation of functional processes that initially, in a pre-critical state, are relatively neither suspended nor non-extrapolated/non-extrapolating of intentional content’... as will be explored in an economy of imputation (as a way, furthermore, of understanding and engaging a’ pragmatic anti-representationalism’. 


� 	Giving this name to this existential concept of ‘co-envelopment’ in which the relatively existential arises from the existentialization of the relatively non-existential, and v.v., through a process of trans-e/valuation that does not eliminate the physical nature of our existential footprint in this overall world-of-life, this apparent world at large (not to be misconstrued as a so-called ‘external world’, etc.). Hence the mutual co-envelopment of embodiment, embeddedness and embankment as spoken of elsewhere. As also pertaining to embracement through emplacement, displacement and de-displacement (of that displacement through the successful arbitration of our intentional aspirations).


� 	Like the advent of sliced bread and the necessary evolution of its wrapping, etc., I recently experienced the following innovation as ‘the new way to go...’ Although I find paper towels in public restrooms to be a waste of trees, and, continuous hand towels as an expensive alternative, and, blowers for drying one’s hands as an inelegant solution, what with water dripping all over the floor on route to such devices, it was a pleasant surprise to find a very elegant solution in the form of a tap that immediately operates on placing one’s hand beneath it and to the side of the tap also an automatic device for drying. Such an innovation is obvious when you think about it! So, why has it taken so long for this innovation to be taken up? I suspect the prior establishment of basins for handwashing more dictated the incremental addition of hand driers on the wall (as a cost cutting measure all round). But, with the building of new bathrooms in new buildings, etc., I suspect that the eventual cost and advantages of this new innovation, hopefully through competition, will produce the inevitable uptake of this type of solution.


� 	Primarily, this type of judgment is ‘hermeneutical’ in terms of the determining of potential or possibility, i.e., as falling within the fifth trans-cognitive order. As a secondary adjunct, it could also be described as ‘pragmatical’ in a fourth trans-cognitive ordered sense, i.e., as a co-determination of functional effectiveness, efficiency, efficaciousness, etc. Noting that my use of ‘pragmatic’ should not be misconstrued as merely ‘pragmatical’ given that the former has more an equivalence with the ‘systematic existential’ on a level of explication that is ‘trans-hermeneutical-phenomenological-existential’, i.e., ‘philosophical’. 


� 	E.g., Pursuit, III.VII.I.401; Pursuit, III.2W.65, 83; III.2X.78; etc. A more comprehensive dictionary is presented over the page.


� 	This scheme will also anticipate the mentioning of other economies later in this open-ended essay.


� 	The imputational economy is soon to be discussed.


	


� 	However, from a non-philosophical perspective, equated with a systematic existential perspective, our more ultimate sense and semblance of ‘freedom’ is to be realized through trans-economic means guaranteed through extensive suspensions and their automatically invoked, relatively non-obstructed de-suspensions.


� 	I.e., through suspension of function (as a way of reading error mitigation), suspensions of intentional content (as a way of reading error correction), and, trans-relational suspensions as ways of existentially reading the relationship in its discerned situatedness


� 	Refer to Imputational Theory 406 in The Seventh Book…, Pursuit, III.VII.I..323-342.


� 	As per this parallel dictionary of economic correlativities in paragraph 68.


� 	In effect we, ourselves, do not relegate these ‘deplorables; and ‘incorrigibles’, but, they relegate themselves. As for us, we have to dialectically include a qualified instance of their positioning in order to make some degree of relative progress, be that through error mitigation, error correction, and re-alignment with the relatively non-erroneous, and, hopefully, take on board the requisite degree of existentialization through engineering a relevant-enrichment arrived at through competent-authenticity, and v.v., in a manner that justifies itself in comparative terms. In this regard, we can be neither a pure relativist nor a non-relative absolutist. Holding a position that is unbalanced and extremist or epistemologically impossible (as a uni-modalist or bi-modalist, etc.) implies that being a pure anti-representationalist is just as philosophical improper as being a pure representationalist or a pure presentationalist. The same equally holding in a negative sense. E.g., being a pure presentationalist (say, as a non-relative realist) is just as improper as thinking you can become an anti-presentationalist (say, as an anti-realist) (and equally ruling out an anti-anti-representationalism). If the uni-modal nature of a non-relative realism is untenable then an anti-realism must be as equally untenable! I support Richard Rory’s intuitions and comments to this effect (as per irony, solidarity, and contingency; Introduction). So, at the end of the day, we do not need to relegate such philosophical miscreants for they very effectively do that to themselves. As for us, we need to take on board a modified and qualified stance of such extremism or impossible positioning in order to fulfil the required economics of the philosophical vocation.


� 	Pursuit, III.VII.III.294.


� 	E.g., Pursuit, III.VII.I.Preview xix-xx, etc.


� 	Refer to Pursuit, III.VII,III.293-294, etc.


� 	Effectively linking and co-defining a reading of an ‘anti-representational pragmatic-existentialism’ with a ‘non-philosophy’ as articulated e.g., by François Laruelle. In effect, enriching the reading of a relatively systematic existential (not to be misconstrued as some form of a systematic philosophy. Where the expression ‘systematic’ refers more to the economic as an overall ‘system’ rather than at the more granular level of its economic moments in which we find the obviously non unrelated so-called ‘third moment’ of the ‘non-systematic existential’. The ‘third moment’ being an historical artefact of our introduction of the economic moments [starting either with either the hermeneutical or the phenomenological moments]).


� 	Defining ‘suitable’ to be, by implication, hermeneutically appropriate, phenomenologically proper and, existentially apposite (in both senses)


� 	‘Comment’, being perceived as ‘a gloss on the same meta-level of exposition’, say, through expansion or the substitution of equivalent terms, paraphrasing, etc., and, ‘commentate’ as our operating on a higher level in meta-status in order to expose presuppositions, ramifications, to emend or alter through processes of re-interpretation rather than mere interpretation or reinterpretation (with the latter provided by more traditional, orthodox approaches). I am not attempting to present a closely worked out interpretation nor some form of an orthodox scholarly reading of this philosopher, but, instead, I very creatively wish to use a space between his ideas and mine in order to fruitfully commentate upon my concept of the ‘systematic existential’ and his idea of a ‘non-philosophy’ or a ‘non-standard philosophy’. In effect, on par with my concept of economic complexification, but, as a form of ‘philosophical complexification’ (with two philosophies being run in parallel in order to expose possible forms of relative, transformationally invariant isomorphism). For a start, my work on the ideas of an economy of disciplinary difference, meta-difference and non-difference appears to put flesh on Laruelle’s idea of the ‘Decision’ (in which the first steps in the formation of a certain philosophy or discipline are staked out through a certain form of decision inevitably executed by others that, at the same time, is more often than not quite overlooked by everyone immersed in that same type of tradition). Similarly, my ideas on the ‘systematic existential’ also seem to parallel this desire to exit the economic, traditional forms of philosophical treatment, etc., in order to stake out the relatively ‘non-philosophical’ as a ‘non-standard philosophy’.


� 	These distinctions granted, it would then follow that we must observe the correct disciplinary differences, etc., that would differentiate ‘philosophy’ from ‘science’, say, ‘the possibility of truth determination’ versus ‘the inter-ordered considerations of the potentiality of potentiality/possibility or possibility’. Refer to Pursuit, III,VII.II, Scientific Sub-Disciplinary Prospect 706, etc.


� 	‘Complexification’ is my expression (which is also borrowed from mathematics). This concept is being applied to comparative philosophy in the form of a mix of formal and informal modes of operation. More formally oriented operations noting archetypal economic forms of alignment and then patterns of relative transformational isomorphic invariance, whereas, informal operations would more note these latter patterns for processes of comparative assessment). Besides philosophical complexification we could also invoke ‘rhetorical complexification’ (through complex patterns of interrogation), ‘metaphorical complexification’ (through the potential artfulness of mixed metaphors), and ‘apparitional complexification’ (where we note the expected and anticipated productivity of existentially oriented patterns of simulated consequential analyses). A philosophical complexification would also include an extension to forms of ‘disciplinary complexification’ (through interdisciplinary forms research, etc.).


� 	Where it would be natural to apply a process of economic simplification after a process of complexification and where we would then arrive at, in effect, a process of re-normalization (in which, pragmatically, less productive strategies would also be either emended or relegated to the sidelines).


� 	Meant in this instance of the taking up of the ‘voice’ of a certain dead philosopher versus the non-virtual voice of a certain philosophical exponent).


� 	Birth to Musical Messianity, 41.


� 	Paragraph 143.


� 	Pursuit, III.7Z.130-135.	


� 	The abbreviation TOE is a contrived play on the expression Theory of Everything (TOE) (albeit with tongue in cheek).


� 	‘Inescapable straitjacket’ has two meanings and both are intended. That to do conventional philosophy this straitjacket is needed, and, to do non-standard philosophy the adoption and adaptation of various straitjackets are equally inescapable? Or, more hopefully, once we realize how traditional philosophy is conducted then we may well be able to talk about how an expansion of our terms of reference may well proffer some form of an escape, albeit in a highly qualified form and format? E.g., is it possible to talk about the relatively non-reducible nature of apparent individualities that populate this world where we find such seemingly irreducible individuations, e.g., in the manifestation of trees, subjects, domains, intentionally deposited artifacts, etc?


� 	Rhetorically implying that neither a ‘fruitfulness’ nor a ‘future’ apply when mis-transported back into in traditional sphere of philosophical influence, I.e., that many conventional philosophers will just continue to ignore a non-standard philosophy, etc. Refer to Anthony Paul Smith; Laruelle A Stranger Thought; a volume in the series Key Contemporary Thinkers, Polity2016; p. 167. An excellent introduction to this French thinker in the English-speaking world.


� 	As is said of a ‘marriage’, e.g. That each relationship entered into can be seen to possess a similar status. Moreover, just as each individual has a certain relational irreducibility, relationships, too, can be treated likewise although the extent of such a domain is a reflection of their facticity, i.e., the extent a relationship is greater than either mere sum of its part or ‘the mere totality of the material basis entailed in that relationship (as a whole’)’.


� 	Hence my use of the distinction between defective ‘absolutistical’ arguments (economically mis-constructed along ideological lines that are indicative of either a uni-modalism and/or bi-modalism or, either an absolutism and/or a relativism), and, non-defective arguments in a properly function absolute philosophy (appositely centered in the correct utilization of (transcendental) suspension, a pragmatic-existential attitude, processes of ongoing re(-)normalization, etc.).


� 	By ‘etc.’ is mean the addition of meta-differences, etc., and, non-differences, etc. Refer to Pursuit, III.VII.271-272, etc.


�	Pursuit, III.VII.III.305, etc.


� 	Pursuit, III.VII.II.203-239, etc.


� 	Implying that philosophy is equivalent to the archetypal economy where all economic correlativities are equally suspended/de-suspended.


� 	Another expression/name for non-philosophy’. Simultaneously proffering a philosophical problem and method of resolution at the same time. Through an act of ‘fabulation’, a seeking to relativize and disempower what self-presents as sufficient and absolute. Refer to Anthony Paul Smith, Laurelle; p.119-120.


� 	As noted by Anthony Paul Smith; Laurelle, p. 35; citing in his footnotes: Rocco Gangle, “Translator’s Introduction” in François Laruelle, Philosophies of Difference: A Critical Introduction to Non-Philosophy, trans. Rocco Gangle (London and New York Continuum, 2010), pp. ix-x. Also pp. 202-203.


� 	A statement that I would have to translate as ‘relatively radical immanence’ to the extent the non-relative can be thought only in either economic or trans-economic terms of reference, say, respectively, as the non-systematic existential and the systematic existential forms of existential orientation. Nonetheless, it is still radical. In effect treating ‘radical immanence’ as more ‘metaphorical’ or ‘rhetorical’, or, perhaps, even more as ‘apparitional’ given its non-systematic/systematic existential orientation. Then, we might sensibly ask in what sense the ‘relatively radical transcendent’ could also be entertained and here it is my contention that a Kantian-like experience of the ‘ahistorical’ in critical forms of treatment might well here be taken up such a candidate? Where the sense of the ‘critical’ experientially falls under the semblance of the transcendent (but not transcendental), and, the sense of the immanent falls under the semblance of the radical (but not the natural). 


� 	Paul Anthony Smith; Laurelle; p. 125.


� 	Translating ‘duality’ as a ‘relative duality’ or as a ‘relatively radical duality’. But. not as a ‘non-relative, absolutistical duality’ (given my prohibition against ideological forms of bi-modalism, etc.).


� 	Which I would like to translate as a ‘radical way of apperceiving our ‘humanity’ through recognizing the irreducible nature of individuals, as minorities, that, therefore, should not be mistaken as a traditional form of humanism (as would be presented through a conventional ‘economy of the humanistic’)’.


� 	Ibid., p. 126.


� 	In my translating Laruelle’s expression ‘Man-in-Man’.


� 	‘Technologies’ as meant in both Heideggerian and Foucaultian senses, i.e., in a techno-phobic sense, and, in a relatively neutral or positive sense of the institutionalized procedures adopted by certain authorities in order to maximise the dissemination of their power albeit vis-à-vis all other competing technologies (which, then, may well deserve to be treated in a negative light form the point of view of individuals or minorities).


� 	I.e., the ’two-way’ or ‘reciprocity’ as envisaged in relational interactions, recognizing that some relationships are multi-modal in orientation. In this regard, there is no reason why a process of disciplinary complexification need involve just two systems of thought being juxtaposed for a process of comparison in terms of their symmetrical and asymmetrical forms of isomorphic invariance, etc.


� 	This concept of a relatively passive difference can then be extended to include an active sense of a ‘differential’, ‘meta-differential’, and non-differential, and, then, likewise with engaged, existentially oriented forms of distinction, meta-distinction, and non-distinction. However, to follow through on this 3 x 3 scheme would demand access to the requisite degrees of specificity of focus needed to more individually adapt such research to the task to hand in order to better express the aspirations of such research. Refer to Pursuit, III.VII Disciplines 402, and Disciplinary Considerations 503.


� 	Indirectly alluding to a Buddhist-like doctrine of a ‘skilfulness in means’ (upaya).


� 	 I rank this insight, as obvious as it seems, on par with Richard Rorty’s declaration that there is an incommensurability between the private and public spheres (and where I redefine that ‘commensurability’ to be a ‘relative incommensurability’, and also one that is economically mediated and inter-mediated by a third sphere of arbitration [although through economic correlativity private and public spheres will also possess forms of direct mediation and indirect inter-mediation as well]).


� 	‘Self-authorization’ to the extent individuals will feel compelled, from the institutionalization of a sense of a super-ego, to act through continual processes of self-censorship, conform to peer group pressures, overlook unjust regulations, prefer not to voice forms of criticism and complaint either to each other and/or to the authorities, and so on.


� 	As per paragraph 166.


� 	Where such obstructions are obviated either through the intensity of the de-suspended response and/or the effective removal of such obstructions themselves (perhaps through either an awareness of their existence and/or their enacted suspension in turn, etc?).


� 	An ‘aspirational economy’ being engendered through ‘a realistic sense of where we begin, an idealistic sense of why we wish to strive, and, a pragmatic sense of how it might be possible that we can successfully connect the former. In the public sphere we could run a political-economic economy divided between the political, the economic or realm of business, and the stylistic. In the sphere of arbitration, we could delineate its trimodal features along the lines, say, hermeneutical regulations, phenomenological precedents, and enforcement/enforcers of arbitrational rulings


� 	The world can only support a few Robinson Crusoes. Without this sphere of the arbitrational we would all die. However, the survival of some would be dependent upon processes of rearbitration. Hence an almost indisputable argument for the existence of this sphere of the arbitrational!


� 	Intentional ‘enaction’ being defined elsewhere as ‘either acting or not acting or deferring the decision to act’. The negation of this formula also suggests that a diminishment in our freedom will also flow from a diminished ability, for whatever reason or reasons, to observe such patterns of re(-)arbitration.


� 	The nomenclature ‘(-)’ implies a process of economic re(-)constitution. 


� 	Although I envisage that there exists an economy dealing with hermeneutically oriented generality, phenomenological particularity, and non-systematic existential specificity, still, there is no reason why we cannot run separate trimodal economies running with these same features alone. 


� 	In printing we have two-dimensional printing, three-dimensional embossing (e.g., as in blind printing or gauffrage). Then, as a suggestion, a four-dimensional ‘corrugation’ of experience (as the ‘roughness’ or ‘non-flatness’ of the geographical landscape/relational contours of our relationships as experienced over time)? 


� 	I am directly alluding to my explorations of the interrogative economy [as one-part rhetorical (hermeneutical), one-part metaphorical (phenomenological), and one-part apparitional (with the latter more indicative of the non-systematic existential).


� 	As a rule of thumb I would note the observation that standard philosophy works through complexification (and complementation?), and that which leads towards the suspension, whereas, in a contrast, non-standard philosophy works through simplification (and supplementation), and is formed through processes of resolution exerted through the de-suspension. ‘Complementation’ being tentatively defined as ‘the continuing of processes of complexification beyond its primary instance/s’ in the forms already alluded to. Conversely, ‘supplementation’, tentatively, is ‘the modes of simplification arrived at by other means than that of the primary de-suspension’.


� 	At least to the extent this were both possible and relevant. Refer to paragraphs 186-188, etc.


� 	Paragraph 220. It could also be argued that this fusion of histories (through an act of suspension) is also ‘scientific’ in the sense that for a science to work it has to invest in productive forms of alignment, through re(-)alignment, between past observations, future predictions, and the positive results of experiments performed in the present. Now, if that were the case then insisting on the unidirectionality of the non-philosophical would deconstruct the argument that a ‘non-philosophy’ is ‘scientific’. However, if a non-standard philosophy were to accept the parallel conjunction of both these attitudes towards time then this problem would be immediately resolved whilst also then reinforcing Laruelle’s argument that such a philosophy is both ‘philosophical’ and ‘scientific’. This compromise should not be problematic given that science is conducted against the natural backdrop of the unidirectionality of time and that the resolution of our judgments appears to conform accordingly.


� 	E.g., we can point to, nominate and denominate the predicates and relations pertaining to an individual, however, we cannot do this with respect to institutions in the same manner (despite a common use of similar forms of language).


� 	In line with the observation ‘that too much or too little consonance, dissonance or resolution in a relationship is the metaphorical ‘death’ of those relationships’. Where consonance, etc., economically, are all correlatively co-defined (through the joint negations of the other two parties)


� 	As per paragraph 208.


� 	In A First Digest this trans-economic process of transvaluation of the economic must be existential in tenor by virtue of this equivalence between the trans-economic, the trans-relational, the pro-relational, and the systematic existential, etc. Pursuit, III.VII.III.C.46. hence this non-standard equivalence between the ‘non-philosophical’ and the ‘systematic (orientation of the) existential’.


� 	Giving The Seventh Book… fifty modules or topics for consideration in total.





