1
17

12I. On Reflection… A Series of Essays on the Topic of Reflection

BOOK 8

The Pursuit of Philosophy as a Discipline
Volume III

The Prescience of Philosophy as a Discipline:

Beyond Criticism:

How Should Philosophy 

Progressively Perfect an Ongoing Critique of its Discipline,

And,

Through Such Constructive Insight,

Perceptively Appreciate the Nature of the Human Condition??

A Critique of Theory versus A Theory of Critique…

N. K. Tointon

2020 – 2023

A series of essays on the topic of reflection… 

looking into the nature of travel; the meta-modern advent of the Contemporary era; authenticity; optimism; positive nihilism; transcendental suspensions;
narratives; subjectivity; intersubjectivity; the existential dimension; secularity… 

along with a search for a viable and reputable philosophical residue in a world 

that needs to deconstruct the illogical and the nonsensical 

and promotes the ongoing consensus of an existential-pragmatism…
Index

Preface (To Book 8)

Twelve Sets of Reflections

1. 
2I. Reflections on Travel
Both Philosophical and Non-Philosophical in Orientation

2. 
12J. Reflections on the Imputation of a Contemporary Era

3. 
12K. Reflections on the Putative Imputation of Authenticity?

4. 
12L. Reflections on (the Existential Re(-)Constitution of) Optimism..?
5. 
12M. Reflections on the Viability of a Positive Nihilism?

6. 
12N. Reflections on the Philosophical Strategy of ‘Being Reflective’?

Exploring the Nature and Function of the ‘Transcendental Suspension’

7. 
12O. Review: On Reflection… An Overview

8. 
12P. The Navigation, Negotiation, and Arbitration of ‘Dialogue’:

The Respectful Treatment of Pseudo-Psychotic Ideation

Through Indirect Deconstruction Devolving from Focused Mutual

Reflections on Highly Probable Consequential Outcomes?

9. 
12Q. Reflections on the Phenomenology of Subjective Experience

10. 
12R. Reflections on the Hermeneutics of Intersubjective Experience

11. 
12S. Reflections on the Existential Ramifications of a Positive Nihilism:

In Time and Out of Time:

A Pragmatic-Existentialism through an Integration of

Economic, Non-Economic, and Hyper-Economic Perspectives
12. 
12T. Reflections on the Exercise of the Philosophical Discipline 

Within the Secularity of the Overall Life-World
12U. On Reflection: A Random Review – 
A Re-Construction of Key Ideas by the ‘Reviewer’:

A Skeletal Commentary, &.

A Reply to Critics both Traditional and Non-Traditional



In Stance (not yet written)
Preface

What had started out as six (Non-Cartesian) mediations On Reflection... has morphed into seven; where, in the last set of reflections, the themes explored in the first six I duly attempt to integrate in a relatively coherent format. Such an approach, understandably, could be read as a ‘systematic philosophy’. However, I do not feel we can be absolutely systematic, rather, less-incoherent, and would quip, with some degree of truth, that I am actually being ‘anti-systematic’. By radically deconstructing everything unfit for (philosophical, disciplinary, and secular) purpose I seek to find that residue that seems to be left working, i.e., is pragmatic in its temperament. Moreover, in the process, through maintaining the exercise of (transcendental) suspensions, the practitioner can no longer be accused of adopting and adapting conventionally preferred forms of ideological extremism. Thereby, somewhat ‘progressively’ removing themselves from the distortions attendant upon such mistreatment of our many overlapping perspectives upon this world at large, this overall world-of-life in which the ongoing significance of our lives and our interactions are continually being arbitrated in and through our ‘standing’ before others. However, in this interlinked collection of essays, my primary purpose is more ‘to reflect upon the nature of reflection’ to that extent that such an incestuous-like task might bear a fruitfulness of insightful progeny that might warn us, at the very least, to what extent that this type of a trajectory has both its opportunities and limitations... (i)


In the first set of reflections, on travel, I review this topic from both philosophical and non-philosophical perspectives. The latter perspective, the reader will soon discern, is ambiguous, and, the travel referred to is very much my more recent shifts in thinking towards what I deem to be a more radical, non-economic style of thinking that, equally, cannot escape its economic re(-)appropriation from what would be more a hyper-economic sense of perspective. (ii)


The second set of reflections once again seeks to better understand the nature of the advent of the Contemporary era, which, on this occasion, is conducted more from a meta-modern and hyper-real sense of repositioning. From reflections upon recent cinema, and other more visually received art-forms, I draw the conclusion, amongst other things, that certain ‘existentially oriented sentiments and expectations’ (as ‘existential feelings’ or ‘transcendental emotions’) are being reconstituted in a qualified format in this current era after the negative press they have, on balance, been persistently given in the Postmodern era. By ‘qualified’ is meant more ‘expressions of aspirational hope that are relativistically diluted’ rather than ‘absolutistically undiluted forms of expression’. (iii)

One of these ‘transcendental emotions’, or rather ‘trans-intentional sentiments’, is that of ‘authenticity’. This somewhat necessary aspect, for the effective functioning of our relationships, is being explored in this third series of reflections. (iv)


In the next set of reflections, the theme of a ‘qualified optimism’, as an important and necessary existential sentiment, is more closely looked at. Furthermore, its relational necessity, is recognized as automatically converting a ‘negative nihilism’ into a ‘positive nihilism’. (v)


Now, the theme of our reflections is upon the inescapable nature of a positive nihilism. ‘Inescapable’ in the sense that it is the only way ‘we can actually entertain a viable appreciation of our being in this world at large’. In effect, challenging us to understand that the only working (philosophical, disciplinary, and secular) perspective upon this sense and semblance of an overall life-world is through a suitably conducted antirepresentational, positively nihilistic, existential-pragmatism/pragmatic-existentialism! Indeed, quite a challenge. However, as ever, I do not immediately seek your inevitable assent, but, rather, your understanding in the hope that such re(-)positioning
 can be both better comprehended and fruitfully critiqued... (vi)


As I perceive so-called ‘transcendental-suspensions’
 at the center of our reflections, I feel it necessary to explore this complex topic in depth. I begin with a relatively orthodox set of readings, and, then, from ‘observing’ the internal logic of such a functionally oriented conceptual tool I feel it necessary to then further explore a series of less conventional perspectives, that, to my mind, are actually more orthodox in tenor. But I will leave that reassessment to the reader themselves... (vii)


In a seventh series of reflections, I attempt to tie up these miscellaneous strands to form a more integrated point of view that, hopefully, is considerably less inconsistent and more capable of assisting us in our reflections upon our passages through this world, both individually and collectively. That we can be truly pragmatic in our working relations with others, and, where by such means, we can successfully both augment and enhance
 the overall freedom to be had through this arbitration of our aspirations as to be enacted in both personal and social terms of reference. (viii)

However, despite such lofty ambitions, it is also my hope that some enjoyment might also be found in following the many twists and turns of these fragmentary mediations designed to elicit a more pragmatic approach to the ensuing existential enrichment of our relationships, something usually sought by all peoples regardless of what is misused to divide us in the first instance... (ix)


...in effect, as a small token to be presented as an indication of my ever-to-be-qualified philosophical optimism..!! (x)







         Noël Tointon, Penrith, 13.7.23.
Then, a seventh series of reflections became an eight. If people are not capable of engaging the dialogical contours of a philosophical debate just how might such people be engaged, if at all? As a solution to this puzzle, I propose the use of an auto-narrative in which the protagonist eventually finds themselves, hopefully, confronting the consequential ramifications of their own beliefs, etc., on their own terms, primarily, in their own time. (xi)

A further three sets of reflections attempt to mutually demonstrate the economic correlativity between phenomenological considerations of subjectivity, hermeneutics considerations of intersubjectivity, and the existential ramifications of the same. (xii)

The twelfth series of reflections will be pre-occupied with secular issues as a de facto pre-introduction to topics to be addressed in Book 9, namely, the overall nature of the metaphysical, how other disciplines, similarly, are configured somewhat by our considerations of what I term to be ‘inter-ordered phenomena’ as introduced and briefly outlined as a topic in The Seventh Book… (xiii)







        Noël Tointon, Wentworth Falls, 7.8.23.
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12I. Reflections on Travel both Philosophical and Non-Philosophical in Orientation*
Life is but a short trip through time…


This first short essay explores the idea of ‘travel’ from both philosophical and non-philosophical orientations.
 Meaning some philosophical observations about travel in the Contemporary world and also shifts in my thinking as I have also had to explore both recent ‘economic’, philosophical and non-economic, ‘non-philosophical’ shifts in my own thinking. ‘Economic’ thinking insists on a ‘trimodal economy in our presentation and exploration of each and every economy when brought forward for such scrutiny’. However, the economic circulation of such (e/)valuation(al formation) could not get off the ground, so to speak, without the co-existence also of a unilateral sense of re-directedness as pointed out by the non-philosopher, or non-standard philosopher, François Laruelle. It is all very well that we have a circulation of value, but, in the causal direction of time’s arrow the world, obviously, is not just constituted as a mere ‘circulation’ in such economic terms. Where, in effect, among a number of other considerations, which will also be pointed out in this essay, a non-philosophical approach questions the presuppositions as to how philosophy itself is to be performed, enacted, and acted out upon the stage of our intellectual expectations. But, first, let me start with a haiku. (0)


As a number of you will know I have recently returned from a short trip to South Korea. In preparing for my flight back to Australia, I retrieved my house keys from my small backpack and put them in my pocket. Hence this haiku:

House keys in pocket.

Warm trousers and umbrella...

Half a world away.... (1)


The implication, more or less, is that Winter is the season to where I am travelling to, and, where I was, the weather was more like Summer. That I could put my house keys in my pocket from half a world away, with the hope of going very soon through my front door, tells you that the world we now inhabit is no longer the world we have intellectually and culturally inherited from, say, our grandparents. Given such spatial and temporal ‘proximity’, along with a profound global interconnectedness, it makes, say, Russia’s war, or, rather, ‘special operation’, in Ukraine, along with all other military and civil conflicts, as something that is quite obscene and, for many people, too, a series of anomalous event that is more personal in the light of our now knowing people from these many regions of the world that once would have been mere names on some foreign, unlooked at map buried in an unopened atlas. (2). 


Now, when we travel, we hope to do so with the accompanying of our luggage. In this regard we might just travel lightly or, also pack, say, a suitcase. As an analogy, what are the three economic conditions or factors that that would allow me to connect with my luggage if not carried on board by myself? (3)

Hence this economic observation, as an analogy, that we need to entertain a necessary alignment between the three aspects of this economy in question in order to successfully pursue the intentional objectives of that specific endeavour, i.e., successfully reconnect with my luggage. Therefore, without thinking too much, we would note the necessary trimodal conditions of ‘a suitcase’, ‘the plane we are travelling in’,
 and ‘the very presence of ourselves at the end of our destination hopefully connecting with a reconnection with our luggage’. Now, if any one of these three factors is not co-present at our destination, we are not going to be able to successfully collect that luggage. Hence the economic moral of a necessary alignment in order to perform the economic tasks perceived as possible within the specific compass of that economy. (4) 


Now, I would argue that every ‘economy’ is similarly constructed and that, consequently, this metaphor of ‘alignment’ is central to such understanding. As a further illustration of this ‘observation’ let us unravel the following set of ideas and images. (5)


To illustrate the fact that Contemporary philosophers have to also contend with an exciting and diverse world of science and learn to speak languages that no longer seem to be in plain English let met proffer the following item of news: It has been recently reported that “physicists have been able to ‘program’ non-Abelian anyons in a manner that parallels the structure of a Borromean ring.”
 So, having clearly demonstrated this last point (that philosophers will also need to confront these complex worlds of scientific-speak) let me quickly translate what is to be discussed here as something that I will take up as a further illustration of my economic model and how its appreciation must also be non-economic in orientation, as relatively non-economic in tenor. (6)


In translation this technical statement can be read to say that ‘in two dimensions the apparent observation of virtual-like particles, anyons, can be constructed in a similar manner to Borromean rings (in an ordering that is non-commutatively engineered)’. Now we can imagine Borromean rings to be an assembly of interlinked rings, say three or more, where they cannot be pulled apart, but, if any one of those links is broken then that assembly will now easily and immediately fall apart. That this form of topological stability is something to be desired, say, in quantum computing; hence the potential impact that this form of structural programming could have in that type of field. (7)


Do we have a way of analoguing this topological stability being alluded to? Yes. Imagine a four-sided cardboard box with four flaps. The box is filled, and we then put the first flap under the second, and so on, with the fourth flap being forced under the first flap. In effect, we have a Borromean-like structure where the flaps on that box now act as a stable lid. (8)

In mathematics, some functions are commutative and other functions are not commutative. So, e.g., because in simple multiplication 2 x 4 = 8, and 4 x 2 = 8 it implies 2 x 4 = 4 x 2. In this instance the order of the operations involved does not matter. However, in previous essays I have, in effect, discussed non-commutative operations. E.g., I have argued that ‘the philosophy of history’ is a ‘philosophical procedure’, whereas, in a clear contrast, ‘the history of philosophy’ is an ‘historical procedure’.
 That, in effect, a different order gives us two quite different types of discourse, indeed, topics in two different disciplines. (9)

Now, we can imagine a three-sided box, say, the package for a very expensive, upmarket perfume could also be shut in a similar manner. Or, indeed, a five-sided box or a six-sided box, etc., but, not, of course a two-sided box or a one-sided box because the latter so-called boxes, as ‘boxes’, can have no existence whatsoever. (10)


Here, we have a perfect metaphor, or analogy, for the nature of an economic philosophy, namely, three aspects (or more) that are necessarily inter-locked and mutually inter-self-supporting in a correlative-like manner. Moreover, this same rhetorical device can also illustrate an appreciation of the economic in the form of the relatively ‘non-economic’. Imagine lifting up such a box, turning it over with this self-supporting lid facing the ground, and where we pull out one of those flaps... to witness the obvious expectation that the contents of this box, as an event,
 will now immediately spill on to the ground in that same moment of time. (11)


Hence the intimation of this dialectic between the relatively ‘economic’ and the relatively ‘non-economic’. However, we have to be careful not to insist on the pure possibility of dualistic thinking and, instead, recognize that these two orientations are intimately interrelated, whilst equally noting that we cannot merely insist on the sheer unidirectionality of the non-economic as something in ‘itself’. Just as we cannot imagine either a two-sided box or a one-sided box. Therefore, we need to come to the understanding that the ‘critical nature of the economic’ co-defines the ‘radical nature of the non-economic’, and v.v. Indeed, I would argue that such events are incrementally engineered and where the ‘relatively radical’ could not be appreciated if it could not also be re-integrated back into some form off an economic setting, and v.v. Hence the subtitle of my recent text The Seventh Book... which states: A Lengthy Preamble: Walking upon a Pragmatic Middle Path between both a Radical-Conservatism and a Conservative-Radicalism.
 (12)


This brings me to the next controversial reflection upon my philosophical travels. Is the philosopher absolutely bound to completely separate ‘descriptions’ from ‘prescriptions’ (and ‘proscriptions’), and v.v? Namely, is the philosopher allowed to make the ‘philosophical observation’ that a certain ‘pattern of description’ stands in need of an analogical mechanism that cogently ‘prescribes’, hermeneutically, the meta-textual configurations that structure that mix of genres involved in the very articulation of such propositional statements? Obviously, in the productions of the textual economy both textual ‘descriptions’ and meta-textual ‘prescriptions’ must mutually cooperate contra the blanket prohibition of the naturalistic fallacy or any other critically prohibitive device that forbids our not taking such a carefully conducted passage from a descriptive ‘is’ to a prescriptive ‘ought’ (and thence to an existential ‘proscriptive should not’), and v.v. Such an important ruling works on a textual level, but, in a textual economy, other rules effectively override this well-worn prohibition normally exercised in a superficial logic (operating without the semblance of a requisite degree of economic ‘depth’
). (13)


In a similar light I would like to criticize Richard Rorty, albeit in the midst of my admiration for his work, that to propose the democratic necessity, say, of ‘social consensus’ the philosopher should also propose a mechanism or a set of mechanisms for such a ‘philosophical observation’. Recognizing, of course, that such proposals need to be pragmatically useful, are to be ever treated as provisional, and forever as works in progress... often proposing what, hitherto, would have been the ‘impossible’ through the advancing of so-called ‘final vocabularies’, or ‘definitive histories’… as new and novel ways of imagining lived-reality, and so on. (14)


Continuing on with this topic of travel and luggage let me seek to make a pragmatic distinction between ‘philosophical luggage’ and ‘ideological baggage’. A non-philosopher, as a non-standard philosopher, always recognizes that the philosopher, through necessity, has to travel with a certain degree of presuppositional baggage, etc. Philosophical arguments are founded on philosophical presuppositions that, hopefully, interested parties can agree upon as both relevant and essential to the formation of the ensuing arguments, etc. A non-philosopher will critique such presuppositions, such luggage, that they, themselves must also carry in their own right. However, through the use of apposite (transcendental) suspensions such luggage is duly exposed as present, and, thereby, as able to exhibit just how it appears to be constituted, and so on. On the other hand, given the relative absence of such deep suspensions the philosopher is then in imminent danger of becoming no more than an ‘ideologue’, a ‘person who ideologically over-presents their current positioning through forms of over-commitment that can only distort their argumentation if not suitably suspended’. Such ‘over-commitment’ inevitably presents as a ‘form of philosophical non-engagement through the non-conducting of an open dialogue’. In an excessive form, this type of format is witnessed though the ensuing presence of a ‘pseudo-psychosis’ in which the ideologue resists argumentation with the same intensity, if not more, than that which is brought to bear upon it through forms of counter-argumentation.
 Whereas, in contrast, a ‘philosophical dialogue’ is a ‘more relaxed meeting of minds in which the parties come to understand their differences in positioning with respect to each other and may well find increasing forms of mutual consensus along with civils expression of disagreement’. Now, no one has all the answers and through thoughtful suspensions we can test the apparent utility of our philosophical luggage, be that our own or that of another person, and duly discard what baggage should be left on the wayside if I am permitted to use this rather environmentally unfriendly metaphor... (15)


We should also note, as a qualification or correction, that the mindless relativism of under-commitment should also be avoided by both the philosopher and non-philosopher.
 Situations will arise, especially of a moral character, where a well-reasoned, reasonable stand should be taken, albeit in and through the mutual openness of a working dialogue..!
 (16)


So, in articulating a certain philosophical observation through the subtitle to The Seventh Book... have I supplied an adequate method for understanding ‘the philosophical necessity for our needing to take a middle path between both a radical-conservatism and a conservative-radicalism?’ (17)

In understanding how I was to make that connection is to understand the somewhat radical shifting of the contours of the trajectory of my philosophical thinking entered into well within the last year. In constructing this text of The Seventh Book... with forty-eight modules I carved out the parameters for the constitution of an economic philosophy to then have to add a segue through a forty-ninth module to a fiftieth module dealing somewhat exclusively with an appreciation of the economic through the radical nature of a non-economic lens. Although already intuitively understood, witness the subtitle to this volume, a mechanism for exercising both a radical-conservatism and a conservative-radicalism was finally articulated through introducing a form of non-economic appreciation, namely, the taking of a non-philosophical approach to the very nature of the economic whilst also recognizing an inescapable dialectic between both the ‘relatively economic’ and the ‘relatively non-economic’ (and their inevitable re(-)appropriation in some form of a hyper-economic contextualization). (18)


By taking this ‘radical turn’, joy of joy, I was also able to further make connections between the ‘relatively non-economic’ and the ‘relatively existential’. Indeed, the ‘non-economic’ as ‘trans-relational’ (and ‘meta-relational’) would also allow me to equate it with the ‘pro-relational nature of the existential’ where ‘relational experience’ also takes on ‘the emergent point of view of the relationship itself (albeit as it, in turn, is relationally emplaced in a relational world of relationships)’. Indeed, forming an economic compression in a richness of significance that not only describes the living-reality of lived-experience through phenomenal-phenomenologically oriented descriptions, but also both prescribes the rules for its meta-textual, hermeneutic formation along with also the necessary prohibitions, or ‘proscriptions’, whose necessary absence would also oversee the existentially oriented instantiation of such pro-relational experience...
 (19)

Hence the radical shifts in the contours of my recent philosophical and non-philosophical travels... (20)


Now, let me end with the following image. Suppose I were to buy an expensive perfume at the duty-free counter at the airport and I find it is packaged in a three-sided box with its flaps overlapping in a Borromean-like manner. I unwrap the cellophane, and if I were to lift it up, turn it over, and underdo one of those flaps what would I expect would happen? Of course, this bottle of perfume would immediately fall out. But, pre-armed with this causal expectation, I arrange it so that I catch this falling bottle with the same hand that undid this package. In this image we have an analogy as to how we normally deal with an anticipation of causal experience. Indeed, in an economy of ‘catching that falling bottle of perfume’ I have overseen an alignment between the upturned box, the falling bottle, and my free hand that successfully catches this same falling bottle. Making, obviously, the point that the radical, non-economic falling of the bottle of perfume is successfully re(-)appropriated in a contextual ‘(sub-)economy of catching’ that must observe this necessary economic alignment between the box, the bottle, and my free hand outstretched to catch the same. (21)


Now, let me end these travels with another haiku:

Front door key is turned.

Back where I left; through widow...

`
See leaves still falling.... (22)








          Noël Tointon, Penrith, 24.5.23.
2. The Philosophical Journey Ever-Continues…


Having been asked to write these reflections on my recent shifts in my philosophical thinking, as entailed in this essay, I decided to write a further five sets of reflections much in the spirit of the meditations of both Descartes and Husserl. However, in writing a summary of the ideas developed in those six ‘meditations’ and finding I had ten headings that needed to be interwoven and somewhat integrated found I had a seventh essay. The first set of six reflections dealing with this metaphorical topic of travel; meta-modernistic nature of the Contemporary era; authenticity; optimism; a positive nihilism; and, a constructive-deconstruction of transcendental suspensions. As one of my themes is the rehabilitation of metaphors of light, I have quite provocatively titled that seventh essay: Review: On Reflection… an Overview.
 (23)

Then, responding to an observation made in an online meeting I realized, quelle horreur, that not all people are capable of conducting a philosophical style of argument, say, in the form of an open dialogue. That when being confronted by people with over-committed epistemological or ontological standpoints that there is just no point in entering into a philosophical encounter with such ideologues. However, I believe it is one of the many tasks of the philosopher to try to make an existential difference in their passage through this overall world-of-life, be open to all manner of different views about lived-reality, the question then becomes ‘just how might we engage with such a person?’ The person who is in the thrall of a conspiracy, or demonstrates a blind commitment to some political leader or polarized political position, or is so wedded to a religious cult that gets its members to uncritically override even matters of common sense, and so on. I answer that conundrum by ‘walking in the opposite direction’. Let the person concerned, in their own time, unravel the convoluted details of their own world view and either let them eventually deconstruct its most unlikely tenets or, gently and carefully, proffer a few consequential consequences of such positioning in the hope that this person, again in their own time, will more carefully reassess the merits or non-merits of their dogmatically articulated patterns of thinking. Exploring this approach of engaging in a process of a(n auto-)narration, rather than the form of a philosophical debate, forms the content of an eighth series of reflections. (24)


The next three series of reflections concern the phenomenology of subjectivity; the hermeneutics of intersubjectivity; and the existential nature of lived-experience in order to demonstrate the correlativity of these three disciplines and how in their mutual running together we have an invaluable form of error-correction in the practice of psychological interviews, assessments, and so on. (25)


The last essay, number twelve, addresses philosophical concerns that have arisen in the secular world, such as, e.g., the experiential nature of the existential, the nature of toxic relationships, how should environmental issues be better approached in the face of rampant denialism, can we pursue a viable metaphysics that insightfully charts both its pitfalls and its highlights, proffering novel ideas on how ‘we might better live a good philosophical life as citizens through a deep and mutual openness to both the concern and the care of others… given that our freedom can only creatively arise through our cooperation with others!!’ (26)


Then, shock horror, I recently discovered I had tentatively created two apparently quite different definitions of my evolving concept of the ‘metaphysical’ and their integration has inspired me to start a Book 9. In this book, barely started, with some excitement, I will at last be able to find a philosophical place for the discipline of the metaphysical and, therein, explore how this discipline is accordingly configured. In the process, also exploring how other disciplines and professions can also be accorded the uniqueness of their own disciplinary points of view, and the range of perspectives that can be entertained therein. So, my travels continue..!!



The storm lashed roof leaked…



Filled the bucket placed beneath…



Then it overflowed…. (27)







        Noël Tointon, Wentworth Falls, 7.8.23.

3. But, Wait, There Is More..!


As they say, “there is no rest for the wicked,” and, I must be truly wicked to find no rest whatsoever. A few days after finishing this addition to this first essay in a series of reflections, after a long week of trying to find a distinctive differentiation between ‘affective emotions’ and ‘transcendental emotions’, rebadged as ‘existentially oriented sentiments and expectations’ that the latter must also have an intersubjective appearance given their trans-relational locus in the pro-relational emergence of our relationships that cannot be reductively reduced merely to all relevant relational participants and parts, etc. It has long annoyed me to hear people uncritically talking about their aesthetic ‘feelings’, and so on, where such forms of appreciation, as judgments, should not be reduced to mere emotions of an affective complexion since the uncritical use of such language can only end in endless confusions, fallacious arguments, and conclusions definitely not worthy of a true philosopher or disciplinarian. (28)


That in observing such sentiments, e.g., like trustworthiness, honesty, optimism, authenticity, love and other deep-seated noble affections, etc., as mere ‘emotions’ on an affective level of psychological organization is to completely misunderstand such phenomena. Having a pro-relational locus in our relationships implies that they must also have an intersubjective complexion... which totally rewrite this entire topic from also an intersubjective orientation (even if primarily trans-relational in their origination).
 This chimes in well with ‘the look of others’ as explored by Sartre. As I noted in the ninth series of reflections, on the topic of the phenomenology of subjective experience:

‘Stealing something’ is one thing, but, ‘being seen stealing’ only compounds the complexity of the experience. Just as we might quip ‘that murder is a messy business’, but, ‘an even messier business when observed by bystanders’ since the latter might well wonder if they will also be added as collateral damage in that overall affair? Such considerations reinforcing this point that even if the relative presence of existential sentiments and/or the relative absence of the same is a trans-relational state of affairs it must also take on the appearance of an intersubjective orientation and complexion.
 [24] (29)


Such insights enriches this topic of the imputed intersubjectivity of existential experience and completely exploding misbegotten topics like ‘the impossibility of knowing other minds’, and similar pseudo-conundrums of that ilk. (30)


No doubt such novel ideas will continuing ‘to keep me on my toes’ so to speak, force me ‘to continue my philosophical travels....’ (31)









Noël Tointon, Penrith, 7.8.23.
4. The Recent Advertising of this First Essay in this Series On Reflection… Noted:

12I. Reflections on Travel both Philosophical and Non-Philosophical in Orientation

I have recently travelled to South Korea and was there for a couple of weeks. I have used the metaphor of 'travel', and some other allied metaphors, like e.g., 'luggage', to illustrate some quite dramatic shifts in my philosophical thinking that have occurred within the last year. One of those changes is to take on board the concept of the non-philosophical, non-standard, non-economic ideas of the French Philosopher François Laruelle. It is all very well to endless propose 'economic circulations of value' but we would not travel very far if we did. On the other hand, if the engines of a jet plane didn't turn over properly then, equally, there could be no unilateral directedness of travel... with the moral being that we need the cooperation of both models of interaction in order to existentially engage the ensuing enrichment of lived-experience... This short essay, the first in a set of essays looking at the broad topic of reflection, proffers a series of thoughts on these idea of travel as a mirror to how we might deal with change whilst walking a middle path between the contest of both conservative and radical ways of seeing, more or less, exactly the same phenomena as we make our passage through this shrinking world at large.... (32)
� 	The nomenclature of ‘(-)’ indicates and ongoing economy progressively thematizing the philosophical, i.e, phenomenal-phenomenological, hermeneutical, and existential e/valuational formation, hopefully, being focused upon. The expression ‘philosophical’ also being a proxy for both ‘disciplinary and secular modes of life, etc.’


� 	The reader needs to recognize that by my use of the expression ‘transcendental’ is usually meant ‘trans-intentional’ and ‘judgment exercised through trans-conceptual and trans-perceptual means in a Trans-Cognitive Aspect of the psyche’.


� 	I technically define ‘augmentation’ to mean ‘positively oriented, non-chaotic increments’ preferably exercised through critical means, and, ‘enhancement’ to mean ‘positively oriented chaotic, non-incremental occurrences’ that will take a suitably radical trajectory that is relatively-radical and not non-relatively radical in their experiential reception.


*	A link to the latest version: � HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html" ��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	The expression ‘non-philosophical’ is ambiguous as this essay will point out.


� 	Our luggage could have been put on another flight, say earlier or later, but the same principle of alignment holds.


� 	Researchers have used a quantum computer to create virtual particles and move them around so their paths form a Borromean-ring pattern. The exotic particles are called non-Abelian anyons, or nonabellions for short, and their Borromean rings exist only as information inside the quantum computer. The link to this article (d41586-023-01574-0#) in the magazine Nature can be found by googling ‘non-Abelian anyons’ and ‘Borromean rings’. Refer also the article in New Scientist, 12 August 2023, p.40-42, by Phillip Ball titled: When does a simulation become real?


� 	As discussed in detail, e.g., in The Seventh Book… In Book 9, this topic will be explored under the title of the asymmetrical nature of inter-ordered phenomena in comparison to the symmetrical nature of inter-ordered phenomena, e.g., the phenomenological-semantics of phenomenological semantics is a meta-phenomenological-semantics/non-phenomenological-semantic which can be regarded as a ‘relatively narrow and passive, categorical form of metaphysics’. More correctly, philosophy should be regarded as super-ordered given my recipe that ‘philosophy’ is ‘one-part phenomenology, one-part hermeneutics, and one part existentialism’. The symmetrical inter-ordered form of ‘the philosophy of philosophy’ giving us a ‘meta-philosophy’ or ‘non-philosophy’, which could also be read as ‘broad, active form of metaphysics’. An existential, pro-relational form of metaphysics completing these three descriptions of anchoring this philosophical category of ‘metaphysics’ and structuring the functions of this inter-ordered approach in delineating both the nature and limits of this viable, newly re-formed philosophical sub-discipline of metaphysics.


� 	In using this work ‘event’ (événement) I am alluding here to various French philosophers, and others. E.g., Derrida, Laruelle, Caputo, etc. We can treat the virtual economic moment of resolution as circulated, but, in shifting to a causal, non-virtual frame of reference we need to take on board the unilateral re-directedness of the last moment. Treating an existential pattern of intervention, in contrast, as observing more the re-iterated unilateral re-directedness of the first moment, etc.


� 	My emphasis here is presented in bold.


� 	E.g., treating the ‘textual economy’ as ‘as an epistemological assemblage that is one-part phenomenological text, one-part hermeneutical meta-text, and one-part as the ensuing non-systematic existential non-text given the balanced suspension of the former two moments, etc.’ ‘Depth’ also alludes to the near-totally overlooked overlay of both non-economic and hyper-economic forms of re(-)positioning! Knowing that there is this overt neglect of such economic matters along with the sheer absence of all forms of non-economic and hyper-economic insightfulness we stand to be both amazed and suspicious as to how all kinds of disciplinarians can seeming conjure up what passes as a rational argument in the all too ideologically driven pursuit of their disciplinary objectives.


� 	Whether ‘psychotic’ or ‘pseudo-psychotic’ the hermeneut should be able to demonstrate the presence of a potential insightfulness, through investigating statements made by the person themselves, even though, more often than not, such insightfulness is neither integrated nor positively acted upon, i.e., fully connected. Of course, we can be optimistic that this might eventually occur and, for the pseudo-psychotic people this does occur when they decide to exit their conspiracies, or leave a certain cult, no longer give a blind adoration to political figures that many people think do not deserve such devoted loyalty, etc. This topic is explored in a seventh set of reflections (Pursuit, III.12N).


� 	Of course, by now, we should realize that by ‘non-philosopher’ I mean ‘a non-standard philosopher as well as other disciplinarians and secularists’.


� 	I.e., through entering into existentially oriented patterns of intervention on the behalf of our relevant relationships (a topic that will be explored in the last two sets of reflections).


� 	In effect, invoking a textual economy consisting of textualized phenomenological descriptions; meta-textual, hermeneutical prescriptions; and simulated non-textual existential proscriptions.


� 	Arguing, e.g., that in exploring the interrogative economy (involved in the asking of a question – at the center of all philosophical and disciplinary practice) that a first reply takes a metaphorical form and, therefore, the metaphorical cannot be voided. Rather, what should be avoided are certain mistakes such as when we mistakenly literalize our metaphors; reify our metaphorical models, not be observant as to the limits of the metaphorical, etc.


� 	I.e., both subjectively and intersubjectively oriented experiences are refracted through the pro-relational emergence of the trans-relational nature of the primary relationship in question. Implying, therefore, e.g.., one cannot be purely in and of oneself in either an optimistic or trustworthy state, etc., given that both subjective and intersubjective experiences are refracted through this relatively existential dimension of the trans-relational!


� 	Pursuit, III.12Q.24.





