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Life is a series of meditations on the nature of ‘authenticity’…

In the previous essay, 12J. Reflections on the Imputation of a Contemporary Era, one expression in this essay, namely, ‘authenticity’, stands out as needing both a working definition and an understanding of just what is being meant within the context of an interpretation of a ‘pro-relational, existential dimension of experience’.
 (0)


A tentative definition of authenticity was supplied in a footnote with which, I must confess, we find an assembly of too many ‘moving parts’:

We could provisionally define ‘authenticity’ as ‘the consequence of the ongoing resolution through de-suspensions of the working-representation of the primary relationship in question in its relational situatedness to that extent there is an observed engagement with either the creation, preservation, and/or conservation of positive relational enrichment of the e/valuational formation co-associated with that overall experience of that relationship in its relational situatedness by all the relevant relational-parties’.
 (1)


Taking another tack, from an economy of authenticity to its non-economic appreciation, and, from there, then returning to that same economy in a more radical sense of having suitably implemented an existentially apposite pattern of relational intervention, almost as a motto, I would like to note the following as a starting point for this exploration:

In an economy of apparent authenticity ‘the authentication of authentication is not a mere process of authentication’, and, in returning to such an existential stance ‘such authentication is not authenticated but progressively enacted’. (2)


So, it must be asked, “Please explain!” Just what is meant in moving from an economic orientation to a non-economic orientation, and, then back to the former stance in expediting an ‘open’ attitude in the expedition of so-called ‘existential authenticity’? (3)


Or, put more simply, ‘just what does being ‘authentic mean’ in this current Contemporary era?’ given my formerly implying that certain positive sentiments and expectations will be re(-)presented in and with a qualified existential orientation as to how those protagonists will be re(-)presented, in that same regard, in those works of art like, e.g., cinema or novels, or, indeed, over the normal course of daily life itself..? (4)


In the following reflections let me take a relatively non-superficial approach to this phenomenon of authenticity and work towards an existential reading of the same. (5)

Part I: A Non-Existential Reading of Both Authenticity & Inauthenticity


Everyone has some idea of what ‘authenticity’ is, or could or should be, but, do we have an ‘existential experience of authenticity’ quite apart from its everyday sense, its non-existential semblance as conventionally understood? Hence the ‘putative’ nature of this enquiry. So, in working with what is to hand, what is apparently implied in normal parlance, let us start from this point of view and explore if we can proceed past this conventional understanding to a pro-relational, existential form of experience where ‘authenticity’, I believe, is supposedly thought to reside, to have its ‘true home’ so to speak. I.e., in such an experiential manner that the existentialist can claim, should they take this position, that their use of this expression cannot be reduced merely to its more conceptually understood role of what is ‘genuine’ or ‘real’, or what is ‘honest’ and ‘morally upright’, and so on? In effect, that this intuition that existential ‘authenticity’ travels far beyond mere notions, say of a ‘non-deceptiveness’, as that being ‘correctly described’, as arising in a process that is not a product of simple ‘imitation’, as being prescriptively ‘true to itself’, as that not countermanding certain socially held a priori, moral or ethical ‘proscriptions’, and so forth. (6)


In such an enquiry, an obvious place to start is the widespread use of this expression in the art market. Let me propose the following hypothetical situation or thought experiment. (7)


Imagine, if you would, an extremely wealthy art collector whose intent is to collect the very best of the best. Unfortunately, for them, the very best artworks, e.g., oil paintings, are more than likely to be locked up, for all eternity, within the confines of museum collections. But let this not deter this collector as they make a list of future ‘acquisitions’ they will procure by dishonest means as will now be outlined. Having developed a cutting edge, portable form of additive 3D printing, they have to hand a small device that can create a thin film that perfectly replicates the surface of an oil painting. Starting with the Mona Lisa, La Giaconda, this avid collector oversees the infiltration of the people charged with daily cleaning the Louvre during the hours this art gallery is closed to the public. While, ostensively, cleaning the security cameras, and blocking the view of this famous painting from its central monitoring, for a few minutes one of the other ‘cleaners’ replicates an extremely close copy of this painting and then substitutes it for the real thing. This collector running this as an experiment in order to see if that substitution will be noticed over the next few days and should this plan be successfully enacted they will then extend it to a number of other museums like e.g., the Prado, Uffizi, Metropolitan, Hermitage, The National Gallery in London, the AGNSW, and so on. Having successfully masterminded such a daring substitution they then extend this program of acquisition to adding twenty more paining from a list of conceivably from the top one hundred. That, by such means they can personally enjoy such famous works of art in the privacy of their own substantial dwelling. At the same time, as envisaged, the art-world will be both none the wiser and not left without a near perfect copy of these same works of art as now permanently misappropriated by this potentially very ‘successful’ collector. Of course, no collector could see themselves as truly ‘successful’ if they cannot show off the artworks in their collection and so, with this in mind, they also arrange a display of their premises with these wonderful ‘copies’ of these famous works of art although billed as ‘very close copies’, commissioned for reproduction in their own overseas workshops, with the sole purpose that such works of art can also be enjoyed by a public who will also get to admire many genuine works of art also on display, especially in the long galleries open, from time to time, for public viewing. Indeed, a double deception will be masterminded. The originals have been substituted whilst the public looking at these ‘reproductions’ will actually be seeing the real thing. Before too long this collector puts this dastard plan into action and then duly opens their art palace for the admiration of a ‘discerning’ public. However, should suspicion ever fall upon this collector, all the original ‘reproductions’ can, at a moment’s notice, be rotated and switched with the less well-copied versions, conveniently reproduced using the same software for this form of printing, albeit reprogrammed to remove all micro-details of the originals. These lesser reproductions being very profitably sold in the shop attached to this veritable Palace of the Arts, the exhibits there being the very best money could either overtly buy or covertly purloin. (8)


Of course, this is only a thought experiment. For this acquisitive collector this is a win-win from their point of view. They have the real thing to savour on a daily basis, and, the public have copies to view that, until discovered, will be regarded as very close to the real thing. Then, too, the public can also unwittingly view the real thing in this collector’s mansion albeit as viewed as ‘very good reproductions’ supposedly overseen in these overseas workshops commissioned to reproduce these works of art and which will also be found in the shop attached to the exit of this mansion open to the public for a reasonable fee. All in all, a very good business plan unless this scheme is exposed. However, as a form of insurance, this same collector ensures that these copies for sale are also produced from the original paintings but with the addition, at random, of many, many minor defects that will skillfully disguise themselves as ‘copies’ originally derived from their original origins. Also as noted, these originals can also be immediately rotated with these lesser reproductions should the authorities be in a position to eventually admit publicly that their originals had been reproduced, in all probability, not before the apprehension of this mastermind, their organization, and the safe return of these originals to their respective institutions or legal owners. (9)


In reviewing this thought experiment, to my mind, we should note the following three important points, no doubt among many other points that could also be raised, namely: 

1. That if copies are exhibited that are so perfect as to not invite suspicion they may as well be treated as the ‘real thing’ until the time of their ‘genuine exposure’ should that time be arrived at; 

2. That provenance in the form of a sufficiently complete history of the production and preservation of the artefact in question must expose the creation of their ‘origins, and therein and thereby, express either their true status as either an ‘original’ or ‘originally initiated and authorized reproduction’, or, either as a non-original, non-initially created or non-authorized reproduction or as a contrived ‘recreation’ (in the ‘spirit’ of a certain style belonging to a specific artist or school or period or era of manufacture);

3. But, that this first point is somewhat considerably diluted if multiple copies are found to hand that invite suspicion of that overall collection of reproductions either in part or in whole... (10)


In addressing these three points we can note that, pragmatically, through considerable social consensus, if x is treated as an original x then, pragmatically, it may as well be treated as an original x in the absence of creditable suspicions or reasons otherwise. Of course, the process of ‘genuine’ exposure is also a minefield in its own right, and, usually, can only be successfully exerted, rightly or wrongly, with some form of socially accepted ‘authority’ able to re-adjust such public opinions. Moreover, it stands to reason, that if a full history were to be represented then such ‘originality’ or ‘non-originality’ would be exposed accordingly, but, of course, a full history can never be presented, i.e., represented, and we must settle for a sufficiently detailed and argued historical form of treatment able to decide one way or the other, if that were possible, where, eventually, in the court or courts of public opinion such discernments might be officially announced. Last, originals do find original acts of reproduction, but, it is in the quantity of reproductions that will call into further question any one of those denominated members of that grouping. E.g., artists have been known to paint one or two copies of their own works and all such works would then be treated as originals by either that artist or their workshop, and, in the light of that observation it is sometimes difficult to note which artefacts came first, were actually painted by either the primary artist and/or members of their workshop or, indeed, some of these workshop painters perhaps painting in another workshop in a similar period of time using similar materials, and so on.
 The point being made, however, is that if we were to find too many multiple copies of a certain work of art then we would then naturally question such apparent authenticity, or indeed, this more now apparent inauthenticity of, at least, some of those works, even if each work of art could be treated at face value as an original artwork in its own right. (11)


Now, this idea of authenticity in the art world does permeate our presumed ‘experience of authenticity’, but, in ‘being authentic’ we must would need to sail a course that notes a more experiential tack. Let me investigate this line of attack by introducing, first, a more moral or ethical dimension into these phenomenological explorations... (12)


In a second hypothetical situation, or moral thought experiment, let us reflect upon the following: There are two young boys, say, ages 9 and 7, and where the older boy on seeing an empty milk bottle, with a month’s milk money for the milkman inside, decides to steal the same. Unfortunately, the older boy suspects he was seen and gives the money to the younger boy and tells him to put it down a drain around the corner from this scene of the crime. The younger boy does as directed, but, feels that both ‘the stealing of this money’ and ‘the disposal of this same money down the drain’ to be acts that, should his parents find out, he no doubt will be in ‘severe trouble’. Of course, all the relevant parents are duly notified and a short period of interrogation ensues. The younger boy confessing immediately to everything and appears to escape not much more than an intense telling off along with the additional messages ‘that crime does not pay’ and ‘don’t do everything older people tell you to do unless you are on board with your doing as directed’. (13)


Needless to say, as you might suspect, I was boy B, and, in hindsight, I now see that one of the consequences of this ‘filching of the milk money’ meant that I had to walk up the hill once a month to the milkman’s house in order to pay our family’s bill for a month’s supply of milk. Occasionally buying a bottle of cream if one was left over that day given that our family neither possessed a fridge nor car (in that period of time in order to head over to a supermarket only just starting to be built). (14)


So, what moral reflections might we hypothetically entertain in reviewing the pre-existing complexities to be discerned in this ethical situation? For a start, taking a leaf from the work of Jean-Paul Sartre, it is one thing to commit a crime or misdeed in some form or other, and, another to be seen doing the same. Even worse, for the performer of such a conventionally understood act of misbehaviour, be that through either commission or omission, or, for that matter, even though ethical hesitation or deferral or mere passive enablement, being seen to have misbehaved is one thing but even worse is to be seen seeing yourself as having being seen as entering into the commissioning, etc., directly or indirectly, of that same socially perceived ‘defective’ pattern of performance. For most people, the ensuing sense of shame may well be a more vivid experience than any moral deliberations initially expended over whether to commit or omit, etc., the deficient performance of behaviour at the very center of such reflexive forms of appreciation. However, for a few ever-straying souls, in a continual re-badging of their misbehaviour as ‘what people all too often do anyway’, especially ‘when not detected’, salve their diminished semblance of a vestigial conscience with such a formula that basically ‘they are no better and no worse than all other people’, and so on. Into such a camp the psychopath or sociopath, or narcissist, or a person with some other form of a personality disorder, although knowing that society would disapprove of such conventionally pre-understood forms of misbehaviour, still, blithely, will commit the same especially if they feel either entitled and/or able to escape the social, moral, and legal consequences of such iterated patterns of misbehaviour. That, with this immoral minority exempted, we may well surmise that for most people in the light of pre-accepted moral guidelines, say, as socially formulated in the form of so-called ‘ethical principles’, that under normal circumstances they neither generally wish to perform such conventionally pre-understood defective patterns of misbehaviour, would certainly not wish to be seen as if performing such misdeeds, and, even more, would not wish to be seen ‘being seeing’ as if misbehaving along those same lines... (15)

That this observation brings me to the point of view that from the perspective of ‘authenticity’ and ‘our being authentic’ that not only do we have to contend with the considerations of either moral or immoral or amoral performances and that not only are there such patterns of action or non-action or inaction, but, also, their being reviewed by others, then our witnessing, in either  real time and/or in retrospect, such behabiour or misbehaviour being witnessed by others, but, even more importantly, our own reviewing of ourselves in that same regard, quite apart from what others may or may not think, what others may or may not have witnessed, and so on! (16)

That, in essence, we should also contend with our own self-review, that the looking upon our own sense or senses of self, solely issuing from ourselves, and, that that type of consideration figures in our potential experience of what it means ‘to be authentic’ even if refracted through some form of an indirect social lens!? (17)


That our openness to this form of self-review, constituted both subjectively and inter-subjectively, whilst also emerging from and beyond both domains, proffers a segue into an existential appreciation of what it means to experience this sense and semblance of what is entailed in this nominated and pre-understood experience of ‘our being authentic’. That such an experiential re(-)orientation that is ‘pro-relational’, and can be neither reduced to purely subjective nor intersubjective considerations, nor, for that matter, trans-subjective criteria as promulgated from either non-secular or secular forms of discourse, well-deserves to be read and written in and on its own terms of reference, namely, existential terms of reference. To this end let us imagine:

...the ‘temple curtain is rent from side to side’ and that we ‘now must enter the inner sanctum’ of this sphere of influence all too often overlooked in our being ‘all too human, all too human...’ 

…when our very humanity, itself, might be more precisely defined by this emergent dimension of experience wherein we come to engage such authenticity, so to speak, ‘face to face’, in and through this experience of our relationships, albeit from the point of view of those same relationships themselves..?
 (18) 


Obviously, I am making the putative case for ‘the imputation of the authentic’ as ‘a distinctive type of phenomenal-phenomenological
 experience that emerges from our interactions with both ourselves and others, and, cannot be reduced to the bits and pieces that constitute any one relationship per se (and, in turn, are all emplaced within an overall relational world of relationships per se)
. Therefore, let me establish this possibility, and, then, let you decide for yourself whether such a distinctive type of experience has a part to play in configuring your own experiences of this world at large? (19)

Part II: An Existential Reading (and Writing) of both Inauthenticity & Authenticity

However, first, let me give two examples from personal experience where the possible self-perception of the ‘look of the other’, or, ‘the look of others’ does seem to considerably reconfigure just how we also come to see ourselves despite whatever sense of self-understanding or self-worth we may or may not believe we actually possess despite the ensuing struggle with such anticipated ‘perceptions of others’… (20)


One weekend, many years ago, I took a bus and found myself sitting by myself on the back seat of that busy bus. Unbeknownst to me, overnight, during a lengthy period of rain, the polystyrene content of the backseat had become waterlogged. Although not visibly wet nor immediately felt, my body heat had warmed the waterlogged content of the seat and only noticed that the back section of my trousers was completely wet on getting off that never-to-be-forgotten bus. It was with acute embarrassment that I walked the streets of the town thinking that people would think I had had a plumbing malfunction but, knowing at the same time, that I had only sat on a waterlogged bus seat. Quite a paradoxical-like experience, and, one disconcerting memory of what otherwise turned out to be a completely uneventful and non-memorable day. (21)


In the same category, in an anticipation of what others might think, I could also recount a similar type of experience. Just before leaving Aotearoa New Zealand, in the middle of Winter, for a few months before making my economic migration, I had a blocked tear duct on one side of my face and, in cold weather, an uncontrollable tear would periodically emerge to slide down my cheek. Again, I found this to be acutely disconcerting because, in my imagination, not unreasonably, I felt people would associate this all too visible tear with their thinking that ‘I was sad’ even though there would be only one tear drop at a time on only one side of my face and I was definitely not unhappy other than having to continually confront this paradoxical-like experience. (22)


I mention both of these anomalous-like experiences to illustrate, first, the power this notion of ‘the look’ can have over the person even when they know, themselves, that observant people will most likely be misinterpreting the true nature of that type of situation, and, second, the only escape from that type of experiential anomaly is to suspend that miscellany of readings and misreadings and, with some strength of self-resolve, just get on with what that day originally had in store for you regardless of what you might think people ‘might be thinking or not thinking’, and so on. That, on reflection, both such a suspension and the self-eliciting of such a positive self-resolve is called for in order to successfully escape the potential psychological entrapment issuing from the multi-layering of this set of laxer-like, reflexive mirrorings.
 (23)


Hence, too, this segue as to how we can make this transformational-transition from merely entertaining and identifying the relational participants in a relationship, be that conducted either individually or collectively, and, instead, identifying with the experiential emergence of that apparent relationship itself as it finds its relational emplacement in an open-ended life-world of the relational per se. That, in essence, this pro-relational, existential dimension is also to be experienced through the suitable exercise of suspensions… and, that such an awareness, once encountered, recognized, and engaged, duly finds an existential sense and semblance of a world that, metaphorically, I would like to think is ‘turned upside down, inside out, and back to front’. Indeed, a bit like wearing a jersey in a similar manner… where, obviously, we are not conforming to conventional patterns of practice as to how that type of garment is usually worn. Indeed, the type of experience like the just noted biblical reference to ‘the tearing of the temple curtain’. An experience that can be conventionally disconcerting, both for yourself and for others, but, not disconcerting in a paradoxical sense given the usual accompanying of a decisive, uni-directional discharge of intent of a resolute, ‘clear and distinct’ semblance formed through an apposite process of a harmonic resolution of what, otherwise, might have remained as paradoxical or riven, and, thereby, as anomalous.
 A state of affairs, that should we have the requisite eyes to see and the attentive ears to hear, along with the self-resolve to permit the enacted performance of such existential imperatives, where we find it to be as if ‘we were to be called upon to enact these apposite demands that, seemingly, are expressly set out to enrich the lived-quality of our relationships’… or, at least in accordance with the following theoretical guidelines and observations about to be explored in this essay? However, lest we unwisely get ahead of ourselves let us put on hold, for example, this existential presupposition that ‘in acting on the behalf of our relationships they, in turn, will beneficially act on our behalf…’ (24)


‘Existential appreciation’, in effect, is being reviewed as a ‘clarified form of judgment’, ensuing through and from harmonic resolution, whose ‘power’ devolves from this emergent ability of the relationship to enact its own directives through a unilateral harmonization of what, otherwise, might be, and remain, dissonant and problematic. (25)


Of course, it can only do that through ‘us’ where, as I have noted elsewhere, intentional aspirations can only be resolved and realized through their being economically exercised in a domain of arbitration, that is neither purely subjective nor purely inter-subjective, but, at the same time cannot be exercised apart from perceived forms of both subjectivity and inter-subjectivity. As an economic form of enaction it must meet a mix of passivity, activity, and engagement in and through our lived-interactions, respectively, with(-)others, before(-)others, and through(-)others. By such means, and only through such means, can it then deliver a semblance of freedom that cannot be experienced by any other source or approach! That, to seriously believe our freedom can only be gained through either the sheer force of our own actions or just through the mere actions of others, alone, is just a delusional form of thinking. Correctly, only through our economic cooperation enacted passively with(-)others, actively before(-)others, and engaged through(-)others can we, both individually and collectively, participate in an existential economy from which our shared stake in an emergent world of freedom, through an experienced freedom of the world, can such freedom be imparted and experienced both collectively and individually. However, this sense and semblance of a ‘radical and qualified freedom’ that can only emerge through and from our relationships in a manner that cannot be simply reviewed through an economic lens. Our experience of the existential, as a resolution of anomalous intent, therefore, cannot be reduced merely to the economic. Given the uni-lateral re-directedness of intent, as trans-intentionally determined through judgment and discharged intentionally, we must also accept the relatively non-economic nature of such potentially disruptive patterns of behaviour. Through the incrementally arrived at chaotic irruption of each dialectical moment (be that through either a form of bifurcation, emergence, and/or a phase change) there issues forth the relatively radical that in order to be successfully re(-)appropriated can be neither too radical nor too non-radical in complexion. If it were to be too radical, it then cannot be meaningfully and successfully re(-)appropriated, and, if it were to be too non-radical (or merely critical or uncritical), it could not decisively alter the course of our behaviour and the natural inertia of our intent would merely have us sailing on forever in the same direction, both literally and metaphorically. (26)


Hence the existential nature of such a qualified and circumscribed form of a lived-freedom has an economic basis, but, is discharged in non-economic terms, that, in turn, can only be appreciated through forms of an ongoing contextualized process of economic re(-)appropriation. ‘Qualified’ because this semblance of the radical can be ‘neither too radical nor too non-radical, and, ‘existential’ to some extent by virtue of the fact that this harmonic process with its uni-lateral re-directedness of resolution can only be discharged and re(-)appropriated through suitable forms of suspension and de-suspension…
 (27)


In this ‘squaring of the circle’, so to speak, in our moving from the economic to the non-economic, and then back to its economic re(-)contextualization, we have a succinct model for seeing both sides of this metaphorical ‘coin’ where one side is economic and is circulated, and, where the other side is non-economic and seemingly non-circulated. Indeed, by such means, accounting for both the uni-lateral irruption of judgmental evaluation and thence its circulated forms of valuation as realized through its realized forms of economic re(-)appropriation. (28)


We could say, in its most decisive uni-lateral expressiveness, that resolution takes on an ‘essentially clear and distinct-like’ manifestation in experience, albeit in a qualified form and never in an indubitably pre-conceived format. However, please note that such ‘essential clarity’ is not to be viewed through the impossible construction of an absolutistical lens given that no presentation of a substantially-oriented sense of a so-called ‘objective reality’, or ‘subjective reality’ is ever intended in this type of an ‘ongoing economic basis – non-economic irruption of the relatively radical – and the ‘final’ process of re(-)appropriation through economic re(-)contextualization’. Instead, and this must be stressed, that only a holistic sense of the existential is being meant. That, effectively, only from a pro-relational sense of perspective is a holistic semblance of perspective ever intended. Let me explore the pro-relational dynamics of this sense and semblance of the ‘essential’ in order to further clarify this equating of the ‘chaotic’ with the ‘holographic’ in this version, and vision, of a ‘pro-relational existentialism’. (29)


In a ‘philosophical economy’, defined elsewhere as ‘one-part hermeneutically prescribed, one-part phenomenal-phenomenologically described, and one-part non-systematically existential in its proscription of behaviour’, the epithet ‘essential’ can be applied both individually and collectively to the trimodal articulation of such an economy. Let me explain and further explicate how a systematic-existential reading of a certain relational situation could also be construed as essentially enacted through the invocation and research conducted along the lines of a holographic style of treatment. (30)


In previous essays I have described both the essential-like nature of phenomenological descriptions and the essential specificity of the relatively non-systematic existential (as the so-called ‘third moment’ of the philosophical economy). In the former we have the example of recognizing a brackish taste as ‘salty’ and where the increased sampling and reversed dilution of its salt content merely reinforces such a phenomenological description of a practically indubitable-like ‘saltiness’. Or, that in our experience of the historical specificity of a certain situation we precisely engage both the historical distinctiveness and uniqueness of our experience of that same situation (for otherwise that experience would then be denominated and nominated as an experience of something else). Similarly, from a meta-textual, hermeneutic point of view, in reviewing the genres of behaviour implicated in the unfolding delineation of our current concerns we are essentially focused on a certain set of genres required to successfully conduct and enact our intentional focusing on the phenomenal-phenomenological currency of those same concerns. To illustrate these three forms of essential experience, and their emergence in a relatively systematic format, let me recount my reading of the act of eating a piece of fruit, for example, an apple, using, say, a fruit knife to both peel and chop that piece of fruit into small, bite-size pieces to eat. (31)


The invocation of an appropriate set of genres of behaviour (in both our ‘reading’ and ‘writing’ of lived-experience) requires a general appreciation of what is thought to be involved. In ‘the eating of an apple’ the general horizon of my attention is to be focused on an overseeing of this performance. Should my mobile ring, and I wish to answer that call, then my attention is now switched to the essential generality of another set of genres, say, putting the apple and fruit knife down, picking up my mobile, and answering it. However, when I return to this task of eating this apple, the essential generality of such intent is once again focused on in order to enact the execution of this task. Then, once the apple is eaten, or I wish to eat no more of that apple, then the essential encompassment of this task is re-directed elsewhere. I follow a new train of intentional directedness. From a phenomenal-phenomenological perspective I find my intentional constitution of my experience of eating this apple is both self-directed by myself and other-directed by the lived-experience of that apple to the extent it resists or does not resist my appropriations of that form of intentional objectivity. At this psychological level of experience, we are dealing with certain co-associated particularities, e.g., apple-ness, skin-likeness, the apparent juiciness of the apple, the sweetness or otherwise of that same apple, etc. Then, on a more specific, non-systematic existential level of experience we note the distinctive, unique specificity of that apple experience in the immediacy of its current historical engagement. I am eating this apple, and this apple, I discern, is more than adequately tasteful and so I persevere with my ingestion of this piece of fruit. Hence my use of these three forms of essential clarity, i.e., this set of genres and not some other set of genres; the distinctive description of what is being eaten, namely, it is an ‘apple’; and, the distinctive specificity that I find in the very eating of ‘this apple’ being eaten. Now, behind this progression as outlined we can also supply a harmonic reading. The consonant nature of the hermeneutic field is concerned with the generality of the activity relating to this phenomenon or set of phenomena to be focused upon, and, then, the relative dissonance of such phenomenological particularity is harmonically resolved through our experiencing the distinctive specificity of that current engagement. Now, each of these economic stages is enacted through a form of suspension that I will not elaborate in the context of this essay. Suffice to say, however, that when all three economic moments are entertained in the form of an ongoing dynamic balance a more systematic sense and semblance of the existential is set up to be experienced and potentially recognized, encountered and engaged as an existential experience qua systematic existential experience. In and through this form of an overall emergence we then experience the e/valuational formation of that form of lived-experience, i.e., its trans-intentional judgmental determinations and their intentional expression as enacted forms of experience as seen to possess that co-determined form of a valuation. At this level of more integrated psychological experience, we meet either a relatively primary focus on the deontological, and/or a relatively secondary focus on either the aesthetical and/or the pragmatical forms of evaluation and valuation (along with less focused forms of attention being placed upon tertiary considerations of either the semantic, hermeneutic, and/or the ontical or factual status of these deliberations). So, in the context of my having eaten that apple, I might note whether this apple was stolen or bought or picked from one of my apple trees; noting that it was regarded as a beautiful, good-looking apple; that it was an apple that was very tasty and fully satiated by residual hunger at the end of the meal in when this specific apple was eaten; and, yes, it was an apple and not a pear, indeed, a very nice example of the golden delicious variety; that in ‘reading’ this situation the use of a fruit knife successfully expedited my ‘writing’ of this situation through the genres invoked; and, lastly, the eating of that apple was definitely conducted at the evening dinner table and not in some dream or some recovered memory reencountered from either my recent or distant past. (32)


Of course, at no stage in this philosophical report am I invoking anything other than what is conventionally to hand, and, certainly I have no need to resort to an impossible access to non-experientially observed entities and states like so-called ‘objective reality’ or a ‘subjective-ideality’ or an ‘inter-objective domain of the world as it is in itself for-itself’, and so on. (33)


Hence this cautious use of this expression ‘essential’ in which I will now invoke its holographic associations in order to reinforce this metaphorical denotation (and both of its subsequent critical and radical connotations). (34)


By analogy, I am arguing that the essential-like natures of hermeneutical, phenomenological, and existential experience (both relatively non-systematic and relatively systematic in orientation and extent) are to be experienced much like how we can view a hologram. Cut a hologram in half and the three-dimensional-like scene to be viewed remains, albeit in less detail. That this process can be repeated until, eventually, through a progressive loss of detail, nothing identifiable is left that can be definitively viewed. So, a holographic photographing of a chair remains the holograph of a chair at any point within the relational field of that hologram.
 Thence, note, that my use of this expression ‘essential’ is being utilized in this similar type of context, namely, that relational fields that are pro-relationally viewed will be viewed with the same essential topography, i.e., existentially… where the essential distribution of information in that field is equally encoded non-locally within the entire ambit of that field, albeit as when we intervene to have that field seen from the local perspective adopted in a specific viewing when being entertained in that selected section of that same field when this localized intervention is adapted to realize this perspective, etc.
 (35)


In effect, further arguing that issuing, non-reductively, from a hermeneutical, a phenomenological, and a relatively non-systematic existential set of ‘readings’ there will also emerge an overall sense of the systematic existential that, in experience, will manifest itself in this goldilocks region of the relatively radical that is neither too radically radical nor too critically or noncritically non-radical. For reasons, as previously supplied, the non-economic nature of the radically radical cannot be economically and successfully re(-)appropriated as it stands
 and the merely critical or non-critical, non-radical nature of relatively non-economic experience will just not be adequately registered in the desired ‘perturbations’ of our jointly entertained intentional and trans-intentional thinking
 required to follow through on a specific strand of thought and then our ability to entertain new strands in our thinking, either associated or not associated with the former! (36)


How do such ideas impact upon our understanding of (systematic) existential experience and co-associated notions of such (transcendental/trans-intentional) ‘sentiments and expectations’,
 like, e.g., that of (this imputation of) authenticity, etc? (37)


Basically, a complex set of equations are being either overtly or covertly set up between these carefully delineated (transcendental/trans-intentional) concepts of ‘the pro-relational’ perspective on (pre-)relational experience; ‘the existential (in its systematic sense)’; ‘judgment’ as ‘the trans-intentional resolution of intentionally posed anomalies’;  ‘the non-reversible, non-economic irruptions of the relatively radical that are uni-laterally formed in processes of historical resolution that escape the confines of the economic but become progressively re(-)appropriated in and through some form of applicable economically re-directed re(-)contextualization, etc. (38)

Hence, e.g., the following representative equation (performed from a transcendental/trans-cognitive sense of a pro-relational perspective):

Existential = Pro-Relational = Judgment = Resolution = Sentiments, etc. (39)


Hence, therefore, in this regard, my existential recognition that I am permitted to equate, say, ‘authenticity’, e.g., with (the enactment of a specific act characterized as an act of) ‘good faith’, the possible resolution of certain relational anomalies, an imperative to engage the better proposition of a trajectory that would more likely enhance the e/valuational formation of a certain relational situation (as emplaced within its web of relational interconnections as situated within the open-ended extent of the overall life-world), etc. (40)


In a first encounter with such ideas, as noted above, we would see a rather bewildering complexity of notions, both existential and non-existential in orientation, but, that through this form of this open equation, as just outlined, and conducted from the trans-intentional perspective of judgment, we then would find the profound form of this radical simplification, which, in turn, is further amplified through the application of both various economic and non-economic strategies as discussed both elsewhere and later in this essay.
 (41)

Moreover, in the same vein, it would be apposite to mention here that the very formation of the existential orientation in its systematic sense is induced, thematized, enacted and acted upon through the relative existentialization of the relatively non-existential, and, not through the impossible relative existentialization of the relatively existential. Just as in experience of art it is the harmonization the relatively defective, in the form of the dissonant, that harmony is realized in and through such a process of resolution. As noted elsewhere, ‘that either too much or too little consonance or dissonance or resolution is definitively ‘fatal’ for the ongoing expression of an artfully oriented experience’. Where, in the experience of a certain relationship, resolution must be ongoing for that relationship to persist in historical time and enter into both our intentional awareness and its trans-intentional appreciation as a suitably exercised form of judgment, and, thence, to be possibly acted upon, etc! (42)

Now, a veritable nest of questions and problems will need be addressed given this economic-non-economic modelling of intentional experience and its trans-intentional appreciation (as a form of judgment). (43)


For a start, is there any actual form of an equated relationship between, on one hand, say, ‘our apparent experience of truth (or truthfulness)’, and, on the other hand, say, ‘authenticity (and being true to the nature of our own sense/s of self)’. Otherwise, the objection might be raised that ‘would it not be inconceivable that a person ever in the habit of lying and being deceitful could also be acting in an authentic manner given that the true nature of their being is to ever act out as a compulsive liar and as a deceitful person’? Hence our consideration of this first transcendental (or trans-cognitive), existential conundrum and the theoretical necessity for its resolution if we are to make progress in the clearly delineated formulation of, say, an ‘existential-pragmatism’, e.g. (44)


Intuitively, for many people this problem is more a ‘pseudo-problem’ given our belief that authenticity and deceitfulness are contrary experiences that if ‘left in the same room, so to speak, would quickly deconstruct each other if their interactions were not wisely deconflicted. In the light of this belief, let me propose the following provisional solution of this puzzle (or rather non-puzzle). For a start, in order to successfully tell a lie, the liar would need to entertain, more or less simultaneously both versions of the reduplicated narrative they wish to overtly express in the form of a lie and covertly entertain and suppress as the true version of this account and as that version they do not wish to disseminate. Now, we could propose the proposition that the integrity of the person, and their concomitant authenticity, is established as an experiential fact when, collectively, they are ‘on the same page’ with themselves, so to speak, and that this integrity would be expressed in a matching of the covertly presented form of a certain narrative, in the intentionally directed formation of that narrative, and in its overtly expressed dissemination of the same. Hence the truthful person must be more integrated as a person, and less riven with the duplicated entertainment of contrary narratives as would be internally demonstrated, both psychologically and epistemologically, by the non-truthful person. Hence if we were to make a simple transcendental, i.e., trans-intentional (trans-cognitive) non-equation ‘between integrity and authenticity’, on one hand, and, on the other hand, a ‘state of lying and its lessened sense of self-integrity in the person entertaining such non-truthful and deceitful intentions’, then, it follows, that ‘such a dishonest person, generally, is less integrated, psychically, and, therefore, cannot be as authentically integrated as the relatively honest person’. Of course, this argument does not hinge on the impossible recognition, encountering, and engagement with the absolutistical formation of indubitable truths since, pragmatically, what currently appears to be indubitable-like is more than good enough for most purposes, and, where, in the goodness of time, we can individually address anomalies (in either confirmation or verification, i.e., conformation), should they occur and require amelioration.
 Furthermore, as an exception that proves the same point, if one were to lie for good reasons, say, for self-preservation or the preservation of others, then it would behoove the person to lie given their need to ensure that either the non-de-creation, the non-preservation, and/or the non-conservation of evaluational enrichment of the relationship/s in question. Just as most people would agree it would be the right thing for an impoverished father to steal bread for their starving family even though stealing, under more normal circumstances, is generally treated as a less authentic form of behaviour. The moral fact of the matter being that whatever diminishes the value formation of a relationship without adequate forms of compensation, more or less, self-defines itself as inauthentic behaviour, i.e., as non-existentially observant forms of practice, etc. (45)


Let me now address a further series of conundrums, problems, and potential objections that can arise in the presentation of this existential philosophy (as listed in the advertised blurb to this presentation
), i.e. questioning the implications of this transformational-transition to an existential re-orientation; how might we avoid delusional forms of perception and apperception; to what extent this existential re-orientation is neither reductively intersubjective nor subjective whilst not escaping such an interconnection; what pragmatic utility this existential re-orientation has and to what extent our existentially working on the behalf of our relationships is mutually beneficial for us given this optimist belief that our relationships are mutually self-engendered; does this search for authenticity, etc., actually put us ‘pragmatically’ on a path to mutually thematize viable forms of social consensus, along with the formation of apposite forms of innovation, etc; and do such insights help us to recognize, encounter and engage a ‘Contemporary spirit’ in the cultural progression of this putative advent of a Contemporary world, and so on and so forth? (46)


In a second existential conundrum let me first address, again, the envisaged relationship between apparent truthfulness and authenticity? ‘If we have no indubitable access to the full and formal conformation of truth-reports then would it not follow that all forms of truth-reporting could only be designated as simulations of apparent truth-telling, and, therefore, that all simulations, apparently truthful or otherwise, as simulations qua simulations would it not imply that all reports could only possess an equal status as mere simulations of truth-reporting to varying degrees’? I.e., that ‘without requisite standards for truth reporting we are all in ‘the same boat’, so to speak, whether we be absolutists, relativists, or pragmatists, and so on’? (47) 


To quickly and succinctly reply to this second existential conundrum, let me simply point out how a transcendental or trans-intentional phenomenologist would aptly respond to this deceptive line of questioning.
 Yes, we might require such standards if we were working in the workshop, say, of a goldsmith or a silversmith, but, in lived-reality this problem, usually, is easily resolved through comparative forms of scrutiny. A dream apple just has a qualitatively different presentation to that of our eating an apple at the end of a meal or our fond memories of my eating the most delicious apples I have ever experienced as grown in China, etc. Then, we can note that apples in dreams may well be experienced as ‘delicious’, but, they do not over time satisfy and satiate our physiological forms of hunger that will force us to wake from the mere experience of our eating apples in just our dreams alone. That even a cursory phenomenological analysis would soon reveal these qualitative differences between different types of phenomenological experience. As a mnemonic formula, for convenience, I have tabulated this under the six headings of ‘density, intensity, propensity; consilience, salience, and propinquity’. I.e., under the heading of ‘density’ we note the spectrum of phenomenological modalities experienced in our reception, say, of the eating of a non-virtual apple versus the eating of an apple in a dream. As already noted, the latter do nothing for the satiation of our hunger. Moreover, in line with expectations set through our eating of non-virtual apples, we find dream apples to be deficient in other ways as well. Then, we usually find the ‘intensity’ of our experience of those individual modalities, overall, to be somewhat lacking in detail. On the other hand, in intensely vivid dreaming we are also even more aware that it is us that is constructing such imagery
 from our own side in such virtual interactions and that even then the density or spread of such individual modalities and our experience of the apparent intensity of such individual modalities would still appear to be ever lacking that existential richness of detail to be found in non-virtual forms of recognition, etc.
 Then, under the heading of ‘propensity’ that through a persistent iteration and mutual reinforcement of key tropes, memes and/or themes, etc., we find from the existence of such bare repetitions the ability to further reinforce the apparent stability of such intentional appreciation as that being constructively iterated through processes and modes of past intentional retention, future-oriented protention, and current apprehension. In ‘consilience’ we find the apparent density of overlapping frames of reference as another approach that can reinforce the conformation of our readings of a certain situation when progressively commented upon by such a concentrated concatenation of that miscellany of perspectives, etc. With ‘salience’ we find the intensity of relational resolution as another factor in either positively supporting or negatively contra-supporting such forms of conformation under the focus of such attention. Last, we have my concept of ‘propinquity’ or ‘standing’ in which the relative proximity of ourselves to the topic or topics in question can be decisively and definitively leaned upon in order to reinforce the conformation of our readings of that proximate situation to hand, and so on. That, by such means, and other techniques, from the scrutiny of those re(-)presentations to hand, etc., we have the ability to differentiate between different sets of intentional presentations in terms of their apparent integrity, as expressed in the comparative terms of their modal densities, the intensity of those identified and delineated modalities, and so on. A bit like inspecting a bag full of banknotes, both genuine and counterfeit, and discerning, more as a matter of probability, from the richness or poverty of internal evidence, as to which notes were most likely to be legal tender without needing to have to hand a specific banknote already guaranteed as genuine. However, this analogy, like all metaphors, should not be over-extended beyond its reasonable limit of deployment.
 (48)


In dealing with the ramifications of coming to understand and accepting the differential merits of pro-relationally treated existential readings of our lived-experiences and not merely relying on relationally treated non-existential readings alone it is very hard to know just where one should begin. For a start, the application of such an existential attitude allows us to recognize, encounter and engage the panorama of a whole new world of pre-existing and innovative patterns of e/valuational formation not hitherto overtly accepted to date. Indeed, through the openness of such an approach we have the consequential ability to enhance the degree and quality of our overall freedom to be in this world with(-)others, and so on. Rather than exhaust ourselves in forming an endless list of such enhanced possibilities let the findings of this essay, instead, illustrate such a claim which, rightly, should be evaluated by each individual person for themselves. (49)


As a third existential conundrum let me philosophically explore the potential problem as to ‘how we might avoid delusional forms of perception and apperception, etc?’
 It is all very well and good to be ‘blessed’ with apparently existential insights, but, how do we know that we are not also experiencing, from time to time, say, delusional thinking, or experiencing various illusions, or finding ourselves unaware of the fact that we could be hallucinating, or swayed by faulty logic, and/or imperceptibly blinded by our own ideological biases, and so on and so forth? (50)


Through harmonization of our re(-)presentations, etc., the gestalt integrity of the individual is promoted, and v.v. Just as in dreams, with an advance in our psychic integration we then become more likely to find ourselves in a position to make more successfully such differential conformational attributions along with a much-lessened chance of getting it radically wrong although there is no guarantee that we will ever obtain a perfect score under any or all circumstances. However, the point does hold that with the right tools and approaches, the right education in such matters and the requisite degree of an active discernment such forms of differentiation should be able to successfully amplify our apparent, non-virtual standing in such matters. Indeed, with greater degrees of gestalt integrity, and through not being asleep or inattentive, etc., we should find ourselves in such a position to more successfully make such differentiations. Just as the more awake we are the less we will mistake the productivity of our dreams, conjectures, wishful thinking, etc., with those lived-realities as found outside the realms of those forms of phenomena that deserve less preferential forms of treatment or close reading, etc., albeit as suitably suspended and, therein, with greater hopefulness, finding themselves more definitively de-suspended, and so on.
 Or, in other words, suitably developed forms of existential insightfulness should have the power to make such differentiations for us and separate out for us such metaphorically ‘straying goats’ from those more ‘wayward sheep’. (51)


As for discerning whether our own thinking or the thinking of someone else is delusional, or ideologically overwrought, or other-deceptive or self-deceptive, and so forth we have to come to an understanding as to our own ‘standing’ along with the apparent standing of others. In the ‘writing’ and ‘reading’ of truth-reports, given an existential (and ‘transcendental’, i.e., trans-intentional) equation between authenticity, truthfulness, our alignment with our world-as-lived, etc., we must hope that the necessary pre-conditions, conditions, and post-conditions are also in an alignment in regard to such matters. Sufficient evidence of such an existential alignment should present itself through our noting and interpreting the requisite existence of a mix of existential indicators, existential hallmarks, and/or existential predictors should such a process of harmonization already be in place. A topic that will be discussed towards the end of this essay, but, suffice to say we might note, e.g., respectively, an acknowledgment of trust, prior expressions of good faith, an understood history of kept promises, etc.; perhaps in conjunction with signs of a spontaneity of good will, a genuine demonstration of affection, an openness of engagement, etc: perhaps also in conjunction with the voicing of aspirations that are reasonably achievable, indications of an ability to succeed, the existence of a trajectory that appears to heading in the right direction, etc. All in all, a miscellany of indications that would support the contention that both one’s own self and the selves of others are working collectively together in the domain of arbitration, etc., in order to advance those goals that appear to promote the general enhancement and fruitful enrichment of our relationships when viewed from a pro-relational perspective. Where such appreciation is realized through the suitable exercise of suspensions along with their invocation of relatively non-obstructed de-suspensions, etc. (52)


Now, we could make the following claim. That over time it could be established, through careful scrutiny and suspended, non-ideologically distorted reflections, that our openness to the existential would and should reward us with the requisite psychic integrity to discern this apparent semblance off an existential objectivity in such a manner that existential insight goes hand in hand with an expression of past existential indicators, present existential hallmarks, and future existential predictors. That, that granted, with apparent evidence of such insight these existential expressions should also be co-present! On the other hand, with a lack of existential insight the presence or absence of such expressions of an existential orientation would, unfortunately be either not looked for or just overlooked. (53)


In a fourth existential conundrum we ask ‘how is it possible, and if so, to what extent this existential re-orientation is neither reductively intersubjective nor subjective instantiated whilst not escaping such an interconnection (through economic correlativity)’? Or, in other words, ‘if existential objectivity in truth-reporting is possible is it the case, through emergence, that such objectivity can be neither reductively treated as either intersubjective or subjective in orientation whilst equally not escaping, through economic correlativity, both these spheres of the intersubjective and public world and the more subjective and private realm of experience’? (54)


That this problem has some roots in Richard Rorty’s delineation of the private sphere and the public sphere as ‘incommensurable’ in his book Contingency, irony, and social solidarity (1989). (55)


However, in a relatively recent set  of essays
 I set out to resolve that conundrum by noting only a ‘relative incommensurability’ between these two domains of the private and the public; the proposing of a third domain of a sphere of arbitration wherein the existential was relatively centered; and, that through economic correlativity this overall economy of the private, public and arbitrated necessitated all three relative domains in order to exercise a form of economic correlativity coincident with the full extent of the  overall life-world. However, in the formulation of this fourth existential conundrum the question is asked to what extent the existential domain cannot be reductively mistreated as either intersubjective or subjective in scope or as both only intersubjective and subjective in extent (and by default overlooking and bypassing this conjectured domain of the arbitrated and its implied ability to escape such reductive forms of mistreatment?)? Or, more simply, in what manner does the existential domain, centered in this sphere of arbitration as a relatively non-systematic sense and semblance of the existential, through its manifestation as the emergent basis for the relatively systematic existential, can actually escape from that form of centering? I.e., as bypassing considerations of intersubjective objectivity, subjective objectivity and all forms of a reduction to both a combination of just intersubjective and subjective forms of an imputed existential objectivity? Or, just how should we view this imputed experience of a so-called ‘existential objectivity’ if we are not permitted to reduce it to just forms of economic productivity (given the radical advent of both its non-economic emergence along with its immediately enacted economic re(-)contextualization)? Obviously, our standing here cannot be just written in economic terms of reference nor in the mere combinations of its economic correlativities, etc!? (56)


As a quicker way to expedite a resolution of this fourth conundrum all we need to note is that through an acceptance of the trimodal nature of economic correlativity it must be impossible to extract any one or two such economic correlatives and reduce the ensuing economic productivity of that economy to the same. Moreover, the same rule must apply to the economy of the re(-)contextualization of the relatively non-economic. So, therefore, e.g., in the economy of the private, public and arbitrated domains of economic formation we can neither declare the formation of such imputed existential objectivity, based upon such an overall life-world that entails such an economy, to be either merely subjective or intersubjective; as just both subjective and intersubjective; and/or as neither both subjective and intersubjective. In effect, reasoning that existential objectivity, should it exist as imputed, must dialectically escape such forms of confinement whilst at the same time being interconnected through the necessary pre-condition of that economic basis. But, that through non-economic forms of systematic existential resolution, again, it must escape such forms of confinement whilst through economic re(-)contextualization, at the same time, cannot also ‘escape such an escape’ through such a necessary form of re-connectedness with the extent of the overall life-world and its ongoing encompassment of these domains of the private, public, and arbitrated. That granted, why this concerned with such a conundrum? Because in any attempt to discern the phenomenal-phenomenological nature of existential objectivity such anti-economic and non-economic manoeuvres must fail to reduce such an experiential state of affairs to the non-coincident restrictions imposed through either economic and/or non-economic forms of delineation (without, at the same time going down either impossible absolutistical or relativistical rabbit holes, or a bizarre mix of the same!)! That, in essence, such imputed objectivity possesses this semblance of objectivity quite apart from such forms of a misguided reductionism, indeed, any form of reduction... (57)


A fifth existential conundrum looks at the question ‘what pragmatic utility this existential re-orientation has and to what extent our existentially working on the behalf of our relationships is mutually beneficial for us given this optimist belief that our relationships are mutually self-engendered’? (58)


The rhetorical question could be posed, ‘if I were chopping wood for the Winter fire, just what could the so-called existential dimension do for me?’ Obviously, from a physical or material perspective, ‘chopping wood’ is just ‘chopping wood’. But, everything we do is both self-shaped and other-shaped. It would be both wrong and shortsighted for us to just believe there are no existential connections between the variety of behaviours people enter into. The wood could have been given or bought, or collected, and then stored. Those trees may have been planted with that purpose in mind. And do we know the names of the people who made your axe? Then, you have preferred to have bought that firewood already chopped, and so on. Are you sharing the warmth of your fireplace? Would you chop wood for the elderly lady next door, and so on? Look just a little closer and you will find the co-inhabitation of a relatively non-existential realm with a relatively existential realm… especially in light of the fact, as pointed out already, that ‘the existential orientation arises from the existentialization of the relatively non-existential, and v.v.’
 (59)


However, despite this overlapping of the relatively non-existential and the relatively existential should we maintain this ‘existential optimism’ that ‘if we invest in our relationships, they will re-invest themselves in us’?
  With the understood exceptions of natural and social exigencies; the mis-intended and unintended consequences of our actions, etc.; and the fact of the death of others and our own inevitable death should we be so optimistic? Indeed, let us enquire by what possible mechanisms that could be in operation that ‘if we should work on the behalf of our relationships that they would also work on our behalf? (60)


For a start, I would like to argue that just as our own senses of self are seen to emerge through our embodiment and social emplacement that a sense and semblance of agency in our relationships could also be envisaged, Moreover, through emergence it could be argued that with any existential surplus that would be to hand the same could be utilized to empower such an envisaged sense and semblance of agency. That the ensuing re-direction of such a psychic force could well be occasioned through non-economic processes of relational resolution given that the very facticity of that relationship itself arises through just this fact of its existence. Moreover, this apparition of agency may well merely co-opt our participation in some form or other and, through an existentialization of our own inescapable interventions in our relationships with(-)others, etc., inform us and instruct us as to how to act accordingly. Then, observe to what extent and in what manner our expectations might or might not be met given that ‘by what we sow, we shall hopefully reap’. (61)


Thus, the possibility of such an overall mechanism does appear to be to hand if only through the ever-enacted arbitrations of our own aspirations as directly mediated and indirectly intermediated with(-)others, before(-)others, and through(-)others… Then, through an endeepened existentialization of our own behaviour, we, too, would be as if agents charged with the exercised enaction of such existential agency? Indeed, the overlapping facticity of our relationships, to that extent they are greater than the mere totality or sum of their relational parts is a direct reflection of such potential empowerment and actual re(-)empowerment as re(-)directed through such processes of resolution, etc. (62)


Therefore, with those exceptions as duly noted, perhaps it can be understood, and demonstrated through experiential reflection, that there is this mutual relationship between our own sense/s of self, as relational participants, and our relationships, as viewed form a pro-relational perspective (as exercised through such suspensions and, hopefully, their relatively unobstructed de-suspensions, etc.). (63)


In fulfilling our obligations with others, in proffering small indications of our concern and care for others, and so on, it stands to reason that the accumulation of this goodwill created in the midst of our relationships may well act with this semblance of agency for the mutual relational enhancement of those relational participants in their relationships. That cultivated in ‘this spirit of an existential openness to the existential richness to be both discovered by us and to be revealed to us’ it is to be hoped, that with enough existential insight, we can see beyond the material pretensions of a short-sighted world all too often enmeshed in troubles of its own making. That as we take our sojourn through this overall life-world that we will find an existential ‘(en)lightening’ of our path as we make both our individual and collective passages through this same overall world-of-life together, both in a world of the other and in an existential world that is the true source of all positive e/valuational formation…given that there is not much we can do without the necessary presence of others… and, that in the formation of this realm of lived-experience its very being is predicated on the very presence, and relative non-absence, of such goodwill(?) (64)


We needn’t be a gambling person, therefore, since it is a safe bet that if we were to demonstrate a certain concern and care for others, and, that, amongst those others, some will demonstrate a similar concern and care for us..!? (65)


Hence the mutual designs we have on our relationships and the mutual designs they, in turn, will have on us, and v.v. (which, in turn, is reflected in an ensuing optimism but which, at the same time, is also predicated on the presence of the same, and v.v.). (66)

As a sixth existential conundrum we can question ‘to what extent, if at all, does this search for authenticity, etc., actually put us ‘pragmatically’ on a path to mutually thematize viable forms of social consensus, along with the formation of apposite forms of cultural innovation, etc?’ (67) 

Perceiving, or apperceiving, that our emergent relationships have a degree of self-agency, even if only extended, either wittingly and/or unwittingly, through our own emergent sense and semblance of agency, still, the net result of such enaction is that we live in a world-of-life that cannot be reduced merely to an endless catalogue of relational participants and parts, the mere listing of relational bits and pieces, and so on. That, in responding to such an open world, in our being responsive to the being of others, there soon evolves a world of responsibility. Indeed, a realm of responsibility that cannot be reduced to a plethora of mere responses. Thence our acceptance of a world that both makes us and is also made by us, a realm of responsibility that cannot escape an existential complexion, but, also one that can be further leavened by the application of such an existential overlay. (68)


Therefore, we do not live in a world where we ‘merely chop wood’, and simply do all other similar acts over the course of our lived-day. In finding our freedom ‘alone’ through(-)others it follows that whatever better facilitates this world-as-lived must also shape that same world through this existential lens along with the enrichment of our lives in this world-of-the-other. Therefore, whatever better shapes this world, existentially, must better shape, on balance, the course of our own lives as enacted through this same overall world-of-life. Existentially, we could argue, that the very existence of social consensus is an existential indication that we are already, through interpersonal necessity, working with(-)others, etc. So, it behooves us to augment and enhance such social consensus along with the plethora of all other existential forms of expression indicative of this existential dimension… as the primary source of ‘our’ freedom.
 (69)

In this light, the cultivation of an existential sense and semblance of authenticity, among other things, is obviously called for if only as a necessary pre-condition for the augmentation and enhancement
 of this lived-dimension underpinning this desired ongoing enrichment of our being with(-)others, and so on... That, in such a world, through our openness to this existent dimension, which we both reveal to ourselves through our relationships and is revealed to us through those same relationships it follows that in the creativity of such an openness that innovations would and should devolve from the cultivation of such a devolution of existential insightfulness. Indeed, finding that the relatively radical is more ably revealed to us through the critical preparation of our labours given the prerequisite of an openness to this dimension of existential objectivity to be discerned through the ongoing resolution being realized through a harmonization of our relationships… (70) 

That the very facticity of our relationships, as an excess in e/valuational formation (value
), emerges through the ongoing harmonic resolution of those relationships; where, at the very ‘center’ of our relationships, this existential dimension is the living-core of all relationships.
 A holographic world of non-local value
 where this essential semblance of a ‘center’ can be found at the locality of any point experienced within the discerned orbit
 of any one relationship…
 (71)

A seventh existential conundrum enquires ‘if such insights, as discussed or intimated, adequately help us to recognize, encounter and engage a ‘Contemporary spirit’ in the cultural progression of a putative Contemporary world how might such characteristics be defined and articulated?’
 In effect, asking is there this Contemporary era, and, what are its key characteristics that historians would be able to correctly delineate should this putative phenomenon be non-virtual and not just a virtual ghost dreamed up by academics and artists desiring more to break with the recent past and, in doing so, then be seen as being ‘more fashionable, presenting themselves as a cultural commodity with a potential to find a greater commercial value, and so on? (72)

I must confess that now armed with this rudimentary scheme of these Modern –Postmodern – Contemporary categories, as a way of differentiating overall artistic style (and its potential shaping of cultural forms of social practice), and reading the latter through both meta-modernistic and hyper-modernistic lenses, that I am now finding this mapping, for me, has a lot to offer in terms of possible insights, deeper forms of understanding, a better comprehension of my own reactions to these perhaps somewhat incommensurable forms of cultural practice. Let me elaborate on these recent shifts in my philosophical thinking on this topic of the putative advent of the Contemporary era. (73)

This persistent ‘oscillation’ or ‘blurring’ of the so-called ‘real’ and the so-called ‘non-real’, on reflection, on my witnessing certain recent plays, movies and paintings seen, and novel read, does seem to induce this making, through an ensuing emergence, of a new style of artistic endeavour that cannot be reduced to just possessing either a modernistic and/or a postmodernistic complexion.
 Indeed, something new is being thematized. Interestingly, in attending a very modernistically oriented play, basically recounting a traditional style of narrative with no postmodern critique of its use of that narrative, along with little semblance of any reflexive commentary on that same play, I was disconcerted to find what I would term a ‘hyper-modern insert’ when the other two characters, that should not have been in the same room, entered together to chant in unison, in quite a bizarre fashion, certain accusations about the main protagonist. In this blurring of real and imagined, in a conflation of speech and thoughts, in retrospect one of the high points in this drama, I found myself being quite disconcerted by how out of place this hyper-real insert ‘felt’ with respect of the rest of this play that, otherwise, took only a modernistic style of trajectory. But, I suspect, that this type of an innovation, almost as a form of fashion, be that appropriated either wittingly or unwittingly, could be something that is hard to resist given the apparent success of this use in other plays, movies, etc., of such a device. The next play I saw was constructed almost entirely along these lines of blurring the non-virtual with the virtual, and v.v. It immediately set the tone of that play and, consequently, was not experienced as out of place. Basically, you sat back and through a suspension of disbelief went along for the ride. Then, in a recent novel, one I confess to having given up reading halfway through, was also found to be disconcerting, and in hindsight, for a similar set of reasons as experienced in that first play just noted. The book started out as a novel with the introduction of some characters, often little more than as just names of people in the same room. Then, in other sections it turned into a memoir of sorts where biographical details about those previously named without such detail were discussed along more factual lines. In hindsight, I might have been a little less disconcerted by these conflations of style if I had become more aware of the intentions of the author who I suspect may not fully know themselves what exactly they were up and hoping to achieve through such a seemingly disorganized approach? I was also annoyed by the loading of the text with ore, the accumulation of various literary devices that contributed little to the text, impeded its flow, and reinforced more an overwhelming sense of a negative nihilism more in sympathy with a postmodern approach. On the other hand, the next occasion I find myself being disconcerted by a certain text I will ask myself if those sections could be read as hyper-modern inserts and if they were to actually add a relatively successful enrichment of that text despite the presence or absence of that type of a reaction on my part. Indeed, hopefully, arising to the occasion with the requisite forms of suspension needed to better enjoy that same text.
 However, I suspect the apparent shock value of such inserts will soon become considerably lessened in the imitative hands of less able practitioners… (74)

In raising the point that something ‘new’ is being created it would be apposite to ask just what else might define the meta-modern and hyper-real attributes of Contemporary artworks in the ongoing advent of this Contemporary art-world and era?
 (75)

Here, I would like to reiterate my previous observations
 that it is my belief that certain existential ‘sentiments and expectations’, as highly qualified forms of modernistic sentiments and expectations, are being re(-)thematized over the course of such narratives, disquisitions, expressions of art, and so on, and, which must inevitably contribute, too, to the ethos or zeitgeist of the times?
 (76)

A first comment to make is that this re(-)qualification of such existential ‘sentiments and expectations’ need not be intentionally expressed with the full cognizance of the author or artist, etc.
 Alternatively, in the hand of a more perceptive practitioner or cultural exponent this non-intended oversight may well not be the case. (77)

Second, as intimated, what applies to the existential sentiment of ‘authenticity’ may well equally apply to some other existential sentiment, say, ‘honesty’, ‘goodwill’, ‘compassion’, ‘passion’, ‘loyalty’, and so on. (78)

Third, through emergence, a relatively incommensurable background is created vis-à-vis modernistic and postmodernistic trajectories contributing to the distinctive nature of such trajectories. (79)

No doubt, a range of additional observations and insights could be articulated, so, my best advice is that “we need to watch this type of space”… and closely observe Contemporary artforms and carefully read the relevant literature in order to elucidate the cutting edge of this form of aesthetics, besides also focusing on possible cultural ramifications beyond the confines of the artworld…
 (80)

An eighth existential conundrum will conclude this essay. ‘Does this imputation of the existential find an overall, positive conformable truth-report? I.e., is this imputation of an ‘existential objectivity’ an experiential fact of our being, or, is it just a figment of our imagination… should it be the case that others, too, have also non-ideologically envisaged such an existentially oriented phenomenon? (81)


For myself, I find the idea of an existential dimension as philosophically inescapable by virtue of the fact that we could not see how to relate to relational bit and pieces, encounter relational participants and parts without a parallel pro-relational sense of perspective. However, this question of the existence of the somewhat overlooked existential dimension of the existential is better left to each individual to decide for themselves. Here, in this essay, e.g., I must presuppose that it exists in order to denominate its nomination. Therefore, the primary question is now what are the phenomenological contours of such an experience that would successfully demarcate it from a non-existential orientation? (82)


For a start, we should resist seeing this dimension of experience from just either a static or passive point of view. Instead, we could entertain either an active point of view or, better, one that is existentially engaged, i.e., a perspective that operates from a pro-relational point of view (as if through the ‘eyes’ of the relationship itself). (83)


From an active perspective we find a more dynamic sense of positioning. An appreciation of trajectories seemingly heading in a certain direction having come from a certain history of the past that can never be fully appropriated and, therefore, better deserves to ‘seen’ through a suitable set of relevant histories able to detail for us the apparent sense and semblance of the specificity and uniqueness of that trajectory despite our having to dialectically construct this more in-depth form of an appreciation. From a pro-relational perspective, we entertain a form of engagement in which an e/valuation of that relationship in question is more discerned through an appreciation of the essential-like nature of its apparent constitution. This form of assessment can be approached both sequentially and non-sequentially. Sequentially we can hermeneutically locate ourselves through discerning which sets of genres of behaviour will allow us, effectively entertain, i.e. engage, in such a manner within that relationship through some appropriate form of ‘reading’ and ‘writing’, i.e., in a configuring and re-configuring of that that type of situation.  Phenomenologically, we can focus on a clarification of the semantic characteristics of that situation through a mapping of the phenomenal-phenomenological detail of that form of engagement. Then, in a non-systematic existential orientation we can further detail the specificity of those phenomenological characteristic and move towards a better understanding of the possible trajectories that relationships appear to be unfolding and to what extent we might be able to better intervene on the behalf of that relationship in order to select a relatively better choice in the range of possible future histories being co-defined by that relationship. Non-sequentially, we find our previous research is able to come together to some extent and through resolution discern which trajectories are better whilst allowing the surplus of e/valuational formation co-associated with the gestation of that relationship to be re(-)directed in a manner that better enhances the ensuing valuation of that same relationship. That, through suitable forms of suspension and overseeing relatively unobstructed processes of de-suspension we can find ourselves being ‘charged’ with such responsibilities. On one hand, made responsible for overseeing the enaction of such course correction should that be necessary, and, on the other hand, energized to enact such better trajectories from metaphorically tapping into this surplus of e/valuational formation at the center of all relationships. This excess in value being able, through resolution, to enforce such processes of re(-)direction should we permit such intuitive forms of re-direction. Hence our entertaining the trajectories of our relationships from either passive, active, and/or engaged modes of both reception and intervention. (84)


In this context, authenticity is basically an attempt to essentially appreciate the nature of our relationships, prioritize those in which we have more standing, and, exercise our responsibilities in accordance with the corrections of those trajectories that generally enhance the richness and enrichment of those relationships that are more important for us. Being able to experience the essential nature of those relationships, therefore, is crucial for our being able to existentially operate on their behalf, etc., and forms the epistemological and psychological basis for this existential sentiment of authenticity. (85)


As noted, my use of this expression ‘essential’ must not be confused with, say, Aristotelian essences or any notion of substantial persistence, neither should we confuse it with impossible notions, say, of noumena or things in themselves or the for-itself or non-relational realities lurking behind appearances, and so on.  On the other hand, an essential-like experience can be had in either hermeneutical or phenomenological or existential terms of reference. E.g., be pre-occupied with the eating of an apple and the general nature of that task is ‘eating an apple’, no more and no less, E.g., sip a glass of brackish water and our recognition of it as ‘salty’ is our recognition of it as essentially ‘saline’ in taste as this experience can be phenomenological described as a distinctive kind of particular experience. E.g., read a wonderful novel, and then should you be asked if you liked that book you can immediately answer, “yes” because, for you, the specificity of the experience of your reading that book can be essentially rendered in that precise manner even though if you were to be asked, “why,” your reply might take some time to relate your insightful observations, their nuances and qualifications, and so forth. To some extent we might wish to better explain this ability to experience the essential (and I am not in any sense arguing that we are experience essences or the essential qua essential) by enlisting a dialectic between both economic and non-economic modes of thinking. The link here being the uni-lateral re-directedness of harmonic resolution. Critically, we prepare ourselves for such a decisive sense of judgment through the setting up of a harmonic process. Ask a question, and we invoke a rhetorical entrance to a process of judgment. Suggest a metaphor, and we invoke a process of interrogation by another route. Or, take the delivery of a judgment in an act of judgment at face value, as if the apparition of a ghost, and, by suspending and re-questioning the same and it may either well-confirm or disconfirm that original judgment.
 The moment of resolution being experienced as a sudden ‘exit’ from that same economy, but, in order to understand the import of such resolve we now immediately need such an insight to be re(-)appropriated in some relevant and resonant form of economic re(-)contextualization in order to find such insight as ‘insightful’. Implicit in such manoeuvres are both suspensions and de-suspensions. As intimated the essential ‘center’ of a relationship is revealed through a de-suspension of the metaphorical ‘orbit’ or the psychic ‘field’ of the relationship in question where each and every point in that relational domain is able to reveal the essential experience of that relationship, albeit from the perspective of where that now isolated ‘point’ lands in spatial and temporal terms of reference, relative to our ‘standing’ in both subjective and objective terms of reference as well meeting its contextual emplacement in both inter-subjective and inter-objective terms. That a certain existential objectivity should be able to be discerned in all forms of judgment since by such means we can discern what is thought to be factually correct or incorrect and such judgments, be the relatively right or wrong, can also be appreciated by others. Of course, no one is perfect because an ideal perfection can be neither recognized, encountered, nor engaged. But, on the other hand, suitably set up ensuing judgments can and do find a certain objectivity given the dynamics of their resolution. Yes, we can be misled, but, the very possibility of being able to undo such forms of mis-perception, or mis-apperception, effectively confirms this observation. That, at least with a reasonable richness in input, an output can be formed whose objectivity can be discerned through the adequately sufficient reiteration of that judgmental process. On the other hand, despite the recoverability of an apparent judgmental objectivity upon our passage through this world at large we need to be mindful that through enaction (be that through either action, non-action, and/or inaction) the consequences of such enactions are written more in a non-economic mode. ‘The living hand that moves cannot erase all forms of writing once written’. Therefore, it behooves us to be more than mindful since the ensuing consequences of such deposited forms of behaviour themselves cannot be undone. Hence this call for being responsible and doing so in an authentic manner. As noted in The Seventh Book… it is better to practice a form of ‘proactive redemption’ (i.e., pre-emptive redemption) rather than having to perhaps find forms of ‘retrospective compensation’ that can never ever erase (the consequences of) the consequences arising from either the commission or omission or deferral of forms of behaviour that were less than responsible in their deposited patterns of enaction. Thence the import and impact of these existential sentiments and expectations associated with such experiences centered on authenticity, mindfulness, concern and care, goodwill, good faith, trustworthiness, respect and respectfulness, sympathy and empathy, a spirit of honesty, and so on and so forth… (86)


As we can conjecture ‘that existential objectivity underlies such sentiments and expectations’ let me now set out a series of argument that support that contention (and, hopefully, defuse this potentially contentious and controversial topic). (87)


A number of formulae were noted that would assist us in this type of task. E.g., the list ‘density, intensity, propensity; consilience, salience, and propinquity (or standing)’. E.g., in dealing with a certain experience, say, in entertaining a dream apple, we would note that in having a history of subjective-intersubjective experiences with apple phenomena, etc., that we would realize in the act of dreaming that that dream apple was eventually unable to satisfy our physiological experiences of hunger… so, in that respect, a full complement of expected modalities was not being met. I.e., the density, or spectrum of modalities co-associated with apple phenomena, in this instance, would not be met and that in not meeting such expectations it would or should become obvious to us that we were not dealing with a non-virtual apple phenomenon. Moreover, we would also find that to a great degree the apple phenomenon was being more dictated by my imagination rather than the more normal encountering of a non-virtual apple. Similarly, under the heading of ‘intensity’ we may well find a dream apple to be very delicious, still, in looking more closely at it in the dream it would suffer a vast degree of a deficit in detail and where this deficiency of expectations was not being met would also tell us that we were not dealing with an example of a non-virtual apple phenomenon. Again, in dealing with an apple, say, with our desire to eat it, we find an iteration of experiences that spell out the bare essentials of what we are dealing with. So the apple was bought or picked from a tree; we are able to hold it and smell it; we rotate it and check it for ripeness and any aspects that are not so edible; we bite it or use a knife to cut a chunk; we note its crisp, juicy sound and savour the delicious taste of that specific apple and hence accept the propensity of this specific phenomenon to be an apple phenomenon (regardless of whether it is a non-virtual apple or a virtual apple being imagined in a dream or merely remembered, and so on… (88)


Why this level of phenomenological, hermeneutical, and existential detail? Because in reading the writing of this phenomenon we have in this phenomenal experience (of either dream apples or non-virtual apples) an ability to discern how it is both written and being read, being re-written and re-read, etc. We have no need for classical essences and substances, precisely no truck with impossible notions like noumena and things in themselves, and so on. Purely from scrutinizing the phenomenon itself we can find through such an exploration all that we need to know along with, as well, the very limits of such knowledge… which Immanuel Kant, himself, warns us that should not be transgressed. So, what could be more pragmatic than that?! (89)


That, by such reasonings, we can determine the relative or apparent objectivity of that being explored in conventional terms of reference by such pragmatically applicable means. But, that granted, how can we find a sure footing in dealing, say, with the existence of the existential; existential objectivity; its equation with authenticity from a trans-intentional or pro-relational sense of perspective? Or, too, just what connection do these topics have with truth determination and the formation of what I have termed as truth-reports? (90)


In another list I noted ‘existential indicators, existential hallmarks, and existential predictors’ that, respectively, would be determined through and appreciated within histories of the past, histories of the present, and histories of the future. Under the heading of ‘hallmarks’ I would contend that the more greatly integrated nature of existential experience would stamp itself accordingly on our experience of present behaviours. I have already mentioned that existentially oriented experience is quite distinctive and can be somewhat disconcerting or shocking or non-conventional or intensely apposite, resolute, well-harmonized, a working solution surprisingly well-able to resolve a certain problem, and so on. Hence the observation that existential experience can metaphorically seem to be ‘turned upside down, inside out, and back to front’. That this distinctiveness is explained by me as that which essentially characterizes existential experience, and, that I would categorize this under the following four headings, namely, temporal (immediacy, spontaneity, synchronicity, simultaneity, etc.); spatial (trans-geographical, pro-relationally non-local, etc.); subjective (with the semblance of authenticity, trustworthiness, honesty, transparency, integrity, etc.); and subjective (consensus-forming, social solidarity, as able to present a joint sense of collective purpose, etc.).
 That, effectively, by the iteration of pointing our such a distinctive type of phenomenon that to that same extent the imputation of an existential dimension can be ascribed with that same degree of experiential existence. Furthermore, given such hallmarks, etc., we can also confirm through conformance, alignment, enrichment in e/valuation, etc., the requisite degree of evidence that would allow us to support the contention that this existential dimension, for the many reasons as outlined above, presents itself with a certain degree of objectivity as long as the limitations on such insights are not unduly transgressed… (91)


Now, in the light of the above, let me suggest a series of arguments that would allow us to equate this experience of an ‘existential objectivity’ also with the experience of an ‘existentially oriented authenticity’ (and, by such an avenue, furthermore regard ‘authenticity’ as a ‘proxy for other existential sentiments and expectations’ [as aspects that we might surmise would also be exhibited and utilized in Contemporary forms of cultural production, albeit their being given the qualified re-uptake of such more traditional notions, etc., as discussed in the previous essay
]). (92)


In order to expedite this task more efficiently let me use the set of headings ‘descriptions, prescriptions and proscriptions’ referring to approaches that, respectively, are phenomenal-phenomenological, hermeneutical, and existential in scope. (93)


We can either formally or informally describe, and analyze, our encountering of experiential states that are both regarded and treated as ‘authentic’. Formally, this would involve the use of suspensions and, hopefully, relative unobstructed de-suspension (through a suspension of the ideological construction of those identified forms of obstruction). By such means, then describing the particular characteristics co-associated with this type of phenomenological nomination. In this process of denomination, we would note the observance of co-occurring predicates and relations whilst also determining to what extent these attributes would appear to be either dictated by the apparent intentional objectivity in question and/or by our apparently being involved in the constituting of the same, etc. In an informal process of scrutiny, we might note to what extent conventional ideas and practices would inform our usual understanding of our topic, namely, our experience of instances of authenticity, noting also exceptions and qualification, etc. (94)


Under the heading of prescription, we would investigate the co-associated genres of behaviour experienced in conjunction with this type of experience. E.g., in the signing of a contract there is an expectation that the compactual context of that contract would be duly observed and that we would authentically be aware of such obligations and genuinely seek to uphold all reasonable expectations in that same regard… By such means, observing, in these investigations, how authenticity is being generally exercised in that domain of practice, etc. (95)


Through the thematization of proscriptions it is my belief that existential imperatives, in a deontological orientation, are both engaged and enacted. E.g., in reading a novel, we may well ask if the presence or absence of existential indicators portend, respectively, either the presence or absence of this sentiment of authenticity. That, in such a vein we would also expect the co-association of other existential sentiments and expectations, like e.g., honesty, good faith, trustworthiness, and so on. Interestingly, we would also need to examine to what extent the narration itself, say, through the ‘voice’ of the narrator, was also being authentic or inauthentic. E.g., in the masterpiece of Marcel Proust, we would be hard-pressed to find any form of authentic behaviour, yet, in the obsessive ruminations of the narrator I would conjecture we do find a certain authenticity to the extent the narrator, Marcel, grapples with those ruminations, obsessions, his attitudes towards others, his motivations, his missed opportunities, and so on. But, I would like to leave that observation of mine to the more expert scrutiny of those who are better able to reflect upon this labyrinthine text. Suffice to say, that in dealing with the critical scrutiny of Modern, Postmodern, and Contemporary forms of textual production, and their cultural ramifications we would need to take into consideration these various aspects along with the fact, as noted by myself, that there may well be a certain incommensurability between representative examples of such styles (even though it would also be true that no instance of production could exemplify itself purely in those yet to be fully determined, relatively incommensurable terms of reference. In this regard, I would suspect that more derivative forms of production would more imitate such shifting fashions without really understanding the artistic motivation or ethos being entered into behind more representative expressions of those distinctive eras?).  (96)


In summary, what might I provisionally conclude, etc? (97)


First, that authenticity is a distinctive phenomenon that most of us would recognize but might well struggle to define other than linking it with similar types of existential sentiment that are co-associated with similar existential expectations. (98)


Second, in a similar manner, that existentially oriented experience is also a type of attitude that most of us have experienced, but, that we might also have difficulty in defining given that such an important aspect of our living in this world-of-the-other appears to be consistently overlooked. Indeed, we barely seem to have critical access to the very language that might allow us to better comprehend the radical nature of this pro-relational attitude and the transformations of behaviour seemingly dictated by our confrontation with its delivery of existential imperatives, our having to deal with its unconventional demands, its insistence, on occasions, to step outside our conforming to certain social norms, and so on. That a very clear example of this lack of a transcendental, trans-intentional language in dealing with such existential experiences is the confusion between ‘affective emotions’ and ‘existential emotions’ (with the latter discussed in this essay under the rubric of ‘existential sentiments and expectations’). (99)


Then, in this essay I noted the nature of existential objectivity as being essentially experienced but having nothing to do whatsoever with impossible classical notions of essence or substance, etc. Moreover, that from an existential, pro-relational perspective we are also permitted to equate this existential objectivity with other existential sentiments like, e.g., authenticity, optimism, truthfulness, etc. (100)


That, fourth, the suggestion is made that ‘authenticity’ can stand in as a proxy for other transcendental, trans-intentional sentiments, and, by extension, in the evolving formation of Contemporary artforms and cultural expressions we should expect the relatively prominent uptake of other more traditional notions, albeit highly qualified and circumscribed (as explored in the previous essay in regard to notions of a meta-modern optimism, e.g.). (101)


Last, as an evolving work in progress, from our continuing delineations of such seemingly radical shifts in cultural fashions, through the ongoing researches of such commentators, we may well expect their drawing our attention to a cultural parting from more overt forms of a derivative Postmodernism, as exemplifying a relatively negative nihilism, and, a general cultural movement more towards a Contemporary expression of a relatively positive nihilism (but that separate topic would need to be further explored in a different essay)? (102)

However, as ever, let me state that I do not seek forms of assent, although such forms of approbation are always welcome, still, I would rather encounter and engage an in depth understanding of my various positions in the hope that that they will meet with the requisite degree of criticism that would then, through their relative resolution, allow me to move on to other topics of interest… given the suitable deconstruction of those arguments that prove to be defective or, perhaps, not quite so deficient..!!
 (103)







      Noel Tointon, Wentworth Falls, 22.6.23.

Postscript A: On the Interlinking of the Two Sections of this Essay

Point One: As noted in this essay, the relatively existential, i.e., the existential orientation, arises through the ongoing existentialization of the relatively non-existential. Therefore, these two sections of Part I, the relatively non-existential (economic), and Part II, the relatively existential (non-economic), are intimately linked. Furthermore, there is a dialectical relationship of mutual comprehension through the (meta-)economic process of re(-)contextualization.
 (104)

Point Two: Conventional metaphors head us in the ‘right’ direction but we more stand in need of existential metaphors in order to focus more directly on the phenomenological nature of this phenomenon of ‘(non-systematic and systematic) existential experience’. E.g., the look, the promise, the call, taking a stand, openness, relational transparency, the text speaking for itself, etc. (105)

Point Three: What is culturally authentic, yet inauthentically fabricated, but finds itself treated as ‘authentic’, might as well be regarded as ‘authentic. However, this simulation of authenticity is deconstructed through either a revelation of its history (provenance) and/or, in effect, through excessive degrees of unauthorized reduplication, etc. (106)

Point Four: An essential appreciation of the artistic and cultural nature of an artwork or cultural relic or artefact can also be used, say, through connoisseurship, to determine apparent authenticity, but, the reasons put forward for such a determination, one way or the other, will be retrospectively thematized and articulated. (107)

Point Five: An idea not noted in this essay, but which occurred to me just before its first presentation, was an extension of the notion that just as I have argued that we can always divine the full complement of modalities in the invocation of any trimodal economy that we could and should be ever able to divine the unilateralism of the non-economic accompaniment of any economy whatsoever given its non-economic underlay, or overlay, and expression. No economy could come to our attention beyond itself without this necessary aspect of the non-economic in which the ensuing resolutions of that same economy are disseminated within the wider world of this world at large. Or, put another way, without the non-existential economy and its existential non-economic expression, there could be e/valuational formation whatsoever. From this the implication follows that we can always find, to some degree however vestigial, an existential reading of the non-existential economy currently in question. Moreover, it then follows that we can also engage that same economy in an existential manner and hence our invocation of observing an existential openness to a responsible attitude of a proactive redemption as a form of preemptive redemption, and so on.
 (108)

Point Six: Following on from Point Five, we could make the radically oriented argument that the instantiation of the ‘event (événement)’ underlies all forms of experience and the very motivation of that form of experience.
 That granted, in a radically oriented form of theology or metaphysics or secular philosophy constructed from an existential perspective,  we could also argue that ‘the world at large’ is none other than this context of event formation, i.e., that, which in turn, could be read as the Event (Evénement) pre-establishing, therein and thereby, the mutual co-formation of the world of the One, Authorities and Individuals (in this simplistic ontology as a way of non-philosophically-philosophically rendering this ideal configuration of this non-economic-economic landscape). Then, in this super-economy of the One, etc., we can envisage how relationships might be formed within and between such categories, and so on. (109)


Hence, something of the complex interlinkage implied, and can be argued for, between these two sections. (110)

Postscript B: Topic: Reflections on the Putative Imputation of Authenticity?
The extensive blurb advertising this essay was as follows: 

A series of meditations on the imputation of the notion of authenticity... 

In the previous session we looked at the putative topic of the advent of the Contemporary era, as viewed through a' meta-modern' lens where among others, one conjecture was presented that certain positive, modernistic ideas of optimism, authenticity, etc., were able to be resuscitated, albeit in a highly qualified form. E.g., in highlighting the inauthenticity or authenticity of certain contending characters in a movie or play, and by extension in novels, poetry, etc., where the main protagonist could be presented in such a contrast, conversely, as being either authentic or inauthentic. Continuing this discussion, the distinctive phenomenological imputation of this experience of authenticity will be further explored as a proxy for other existential notions like, e.g., optimism, acting in good faith, etc. In a series of 'mediations', in the exploration of this putative phenomenon, we will move from ideas concerning a differentiation of genuine objects from their counterfeited reproduction... to 'the look of others', then to 'the seeing of our being seen by others' to processes of 'a self-seeing of ourselves from a moral sense of perspective'... and thence to 'a more existentially oriented, pro-relational state of being in the world through(-)others, and vice versa'. Along the way asking a variety of questions, such as, e.g., how do we discern the implications of such a transformation of perspective; how might we avoid delusional forms of perception and apperception; to what extent, if any, that such apparent experiences of authenticity are neither non-reductively inter-subjective nor just experientially subjective; what pragmatic utility they might have in our intervening in our relationships supposedly on the behalf of those relationships in the optimistic belief that those same relationships will existentially support us in our passages through this world; how might such interventions assist us in finding forms of social consensus, and so forth? Hoping, at the end of this process, to find how such a re-envisaged attitude towards such positive 'sentiments and expectations' might help us to further refine our appreciation of the Contemporary era as it found to thematize an awareness of how far we have moved beyond Pre-Modern, Modern, and Post-Modern modes of being in the world at large, and so on? (111)
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� 	Pursuit, III.12J.21, 24-26, 36, 38. In a similar vein we could also explore the concept of optimism, and other positive sentiments and expectations in a similar light? Refer to the following essay, 12L.


� 	Pursuit, III.12J.fn.19.


� 	E.g., in discerning the origins of La Giaconda on exhibition in the Prado once thought to be by the hand of Leonardo da Vinci but now thought to be manufactured in a workshop slightly later in time?


� 	I.e., in effect, defining a ‘pro-relational perspective’ as ‘that which emerges and cannot be reduced to the mere catalogue of the relational participants and part in that relationship in question, etc.’


� 	Without arguing for its intentional constitution/trans-intentional (judgmental) appreciation as either being just self-constituted by us/by(-)us or other-constituted [by-it/by(-)it]. Reading the nomenclature of ‘(-)’ as a trimodal economy (but not just as a trimodal economy given the non-economic uni-directionality of moments of resolution devolving from its evolvement and their then ensuing, and ongoing, economic re(-)contextualization as will be looked at later in this essay).


� 	Where this relational world might be apperceived by some philosophers and theologians as that which could be identified with some sense and semblance of the One (as, say, per Laruelle, Plotinus, et al)?


� 	Advice, I believe, that could also be extended to both circumventing and neutralizing the mental perseverations arising in a post-traumatic stress disorder?


� 	A deliberate reference to ‘clear and distinct ideas’, echoing epistemological ideals of the Enlightenment, but from an existential sense of perspective, and, not from any ideological point of view, be the latter either empirical or rational, either realistic or idealistic, and so on.


� 	Where the ‘de-suspension’, as the ‘suspension of the suspension’, has us propelled from the potential paralysis of the suspension; and hence expressing the apparent ‘resoluteness’ of such harmonic resolution.


� 	I would also like to conjecture that we can entertain ‘tuneable holograms’ by virtue of the hermeneutical mapping of genres of behaviour and their finer sematic detailing of various hermeneutic outlines associated with certain topics, etc. Such arrangements of genres forming ‘libraries’ or ‘atlases’ of such forms of mapped behaviour, etc. Just as in ‘the eating of a piece of fruit’ we fall back on the most probable patterns of behaviour we have associated with the eating of that particular kind of fruit.


� 	Echoing the mondological ‘observations’ of Leibnitz in this regard.


� 	Unless suitably ‘digested’ sequentially. Being re(-)appropriated in an economy of suitable economic re-contextualization.


� 	As indicated in the formula of an ‘e/valuational formation’, i.e., ‘as a process of trans-intentional judgment (evaluation) delivering an intentional judgment (valuation)’.


� 	Arguing, in effect, that such ‘sentiments’ as ‘transcendental/trans-intentional or trans-cognitive feelings’ are not ‘feelings’ in an affective, pre-cognitive, pre-intentional sense (like, e.g., lustfulness, sadness, pain, etc.) (versus such sentiments, like, e.g., love, melancholia, well-reasoned forms of anxiety and angst, etc.). Thence my careful use of this expression ‘sentiments’ (along with their ensuing existentially oriented and re-directed expectations, etc.).


� 	Refer to, e.g., paragraphs 49, 74, 84, etc.


� 	I.e., through the formula of hermeneutic rectification, phenomenological deconstruction, and relatively non-systematic and systematic forms of existential renormalization as explored in previous essays.


� 	As noted in Postscript B.


� 	E.g., an ideologue promoting a naïve correspondence theory, or, say a realist or empiricist, or an idealist or rationalist, etc.


� 	Say, as experienced sometimes on going to sleep (as in hypnogogic dreaming) or in awakening from sleep (as in hypnopompic dreaming).


� 	I.e., invoking the formula for relational interaction, namely, ‘hermeneutic recognition, phenomenal-phenomenological encountering, and existential engagement’.


� 	E.g., I am not arguing for some form of an intrinsic substantialism. As a similar analogy we could invoke the findings of an art historian specializing in the history of Chinese painting coming across a trove of paintings all ostensively painted by the same artist and which were collected after the death of that artist by a certain wealthy individual. Where, on internal cross referencing, they would find certain seals that could be used to authenticate certain paintings and, conversely, where imperfectly formed close copies of those same seals could then be used as one way to differentiate inauthentic paintings from authentic paintings seemingly painting by that artist. However, art historians are also all too well aware that all too often under the weight of commissions famous artists would often resort to their pupils performing this task in the style of their master. Or, on other occasions, the master would stamp the successful work of a pupil with their own seal as a personal sign of commendation and, no doubt, also acting as a way of assisting in the commercial sale of that same work, etc. For such machinations of the antique Chinese art market refer to James Cahill; The Painter’s Practice: How Artists Lived and Worked in Traditional China; Columbia University Press, N.Y, 1994.


� 	The problems noted in paragraph 46 as extracted from the blurb for this presentation as recorded in Postscript B.


� 	The implication being that suitably suspended forms of textual production are better able to be definitively resolved and find, thereby and thereafter, through ensuing de-suspensions, more intense forms of radically conformable forms of resolution (through the more successful instances of a realized economic re(-)contextualization arising from the provoked issuing of relatively radical non-economic formations able to be re(-)accommodated accordingly, etc., through such forms of transformational retreatment). I.e., finding relatively definitive forms of resolution arising from such well-organized suspensions and (the existential intensity of) their ensuing de-suspensions, etc.


� 	E.g., Pursuit, III.2W-2Z, etc.


� 	Paragraph 42.


� 	It has also been pointed out to me that without this element of ‘optimism’ intentional motivation would be like ‘a train that would hardly be able to leave the station’ so to speak. This aspect also further points out how existential sentiments (transcendental emotions) are all experiential emanations of each other, as the same holistic phenomenon, but viewed from differing perspectives) to the extent that without optimism, e.g., there could be no expectations for the ‘trustworthiness’ of another person to be in evidence in our relationship with them, and without ‘trustworthiness’, there could be no ‘authenticity’ and ‘honesty’, and so on. Marking a profound difference between ‘affective emotions’ (and ‘cognitive emotions’ as conceptually directed transcriptions of the former?) and such ‘sentiments (existential emotions/transcendental sentiments)’, etc., given this holistic nature of the latter (to be identified and equated from a transcendental point of view, i.e., from a trans-intentional, judgmental perspective in the Trans-Cognitive Aspect). That these ideas will be explored in the next essays in this series On Reflection...


� 	Contrary to the ideological short-sightedness espoused by, e.g., neo-liberals, et al. A freedom that is ‘ours’ because it is realized in and through this dimension of the arbitrated both founded upon and enriched by existential strategies based upon the pre-existence and strengthening of a social consensus, etc.


� 	In technical language we have incremental, non-chaotically oriented ‘augmentation’ and non-incremental, chaotically oriented ‘enhancement’ in e/valuational formations.


� 	Technically we have six varieties of ordered trans-cognitive value (e/valuational formation) but where I define ‘value’ as ‘primarily, third ordered deontological value, and, secondarily, second ordered aesthetical value and fourth ordered pragmatical value’. Not confusing ‘pragmatical value’ with ‘pragmatic value’ as seen either in expedient terms of reference, or, more usually, through an existential lens (in the philosophical articulation of an existential-pragmatism). Note trans-intentional evaluation in judgmental terms within the Trans-Cognitive Aspect, and, intentional valuation is in the Cognitive Aspect in the hierarchical schematization of the epistemological organization of the human psyche. For a clarification of such notions refer to The Seventh Book…


� 	The metaphor of a ‘center’ is used for a number of reasons, but, albeit in a highly qualified manner. Witness the last sentence of this paragraph 71. This metaphor also alludes to a process of meta-integration (through a suspension of both differentiation and integration), the existential pursuit of integrity (that cannot be absolutistically integrated), etc. That, from a pro-relational sense of perspective, the ‘center’ of a relationship is experientially situated at every point within the orbit of that relationship.


� 	As two interesting points to note: First, theoretical physicists now claim that the maximum informational density of a singularity is constrained by the maximum amount of energy that can be stored on the two-dimensional surface of the event horizon of that singularity. Second, as an analogy of this insight into the nature of holographic representation we can observe that people attend a cinema to watch a two-dimensional set of moving images on a screen and where, through a certain loss of transcendental distance, we happily or unhappily construct the ‘living-reality’ of a three-dimensional world from such information. 


� 	Elsewhere I have defined a relational ‘orbit’ as the collection of ‘a static and passive ambit, an active remit, and an engaged composite (where the latter is a composite’ in being arrived at through a dynamic suspension of the former two moments with the ensuing realization of the so-called third moment of the non-systematic existential’).


� 	An insight that a radical theologian might wish to extend to ‘the relationship of all relationships’ as the ‘One’, as might be articulated by the non-philosopher François Laruelle, et al? With the implication that a ‘radical theologian’ would also a ‘non-theologian’ among many other things such as, e.g., being a ‘secular theologian’, ‘non-metaphysician’, etc.?)? Refer to Postscript A: Points Five and Six.


� 	A ‘conundrum’ by virtue of the fact that we are questioning the existence of both the existential and the Contemporary as well as hoping to articulate their phenomenal-phenomenological characteristics should these states of affairs be considered to non-virtually exist?


� 	Refer to Pursuit, III.12J.29, etc.


� 	I.e., suspensions of either disbelief and/or belief; and other suspensions at the center of rhetoric, metaphor, and apparitional forms of simulation, etc.


� 	E.g., paragraphs 49, 74.


� 	In the previous essay, Pursuit, III.12J,21, 24-26; and in the earlier sections of this essay, e.g., paragraphs 0-4.


� 	E.g., our apparent acceptance of the blurring of journalistic standard, the prevalence of fake news and the indiscriminate use, by the accusers of fake news, that they, themselves, are all too often the primary disseminators of the same?


� 	Such existential ‘sentiments’ can also be nominated/denominated as ‘transcendental emotions’, i.e., ‘trans-intentional/trans-cognitive emotions’, etc. I prefer to use ‘sentiments’ lest we confuse such emotion with affectively oriented emotions which I am aware happens all too often given a flat epistemological landscape utilized by most philosophers and other cultural commentators.


� 	As just tentatively noted in footnote 29.


� 	Outlining, very briefly, an interrogative economy.


� 	A theologian of some description might wish to add a fifth category here under the rubric of ‘spiritual’ and, hopefully, characterize it non-ideologically and non-economically under a series of suitable heading that are both relevant and resonant in the context of their theological reflections.


� 	Pursuit, III.12J.36, etc.


� 	‘Modestly’ echoing the formula in The Seventh Book.... ‘deconstruct the (relatively) defective, re(-)construct the (relatively) effective...’ E.g., Pursuit, III.VII.I.11, etc.


� 	Refer to paragraph 42, etc. Perhaps ‘hyper-economic re(-)contextualization’ given possible links with a hyper-reality (rather than ‘meta-economic’?)?


� 	Points Five and Six have been inspired from my reflections upon my current reading of John D. Caputo; The Weakness of God: A Theology of the Event; Indiana University Pres, 2006. In this regard, we can equate a ‘weak reading’ as a non-economic reading’ (and where I would argue ‘weakness’ takes on an ironic semblance).


� 	Channeling certain French Philosophers, like, e.g., Derrida and Laruelle, etc.






