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The reflection on reflection is a non-reflection…
0. Preface


To my mind, without a doubt, from reflections and observations, from reasonable arguments and consequential ramifications, the role of the so-called ‘transcendental suspension’ is both central and crucial to the effective and successful expedition of philosophical practice along with the exercise of all disciplines, and, also, the very course of our secular lives. I note my use of the expression “so-called ‘transcendental suspension’” because in the following explorations of this philosophical concept that, in order to utilize its methodology, the relative simplicity, as first developed in a Husserlian transcendental phenomenology, is considerably deconstructed and transformed far beyond those historical terms of reference. However, although the ensuing re-interpretation might well be considered to be non-orthodox, in order to effectively apply this concept, it is my belief that this complex re-working of its application to be more orthodox in spirit... but, will happily leave that to my more learned reader, or audience, to discern and assess the merits of that relatively tacit claim... (i)


Quite bluntly, I would claim that without a suspension, in some form or other, we could not ask a question; we could not answer a question; we could neither assess our own positioning in the world nor appreciate the perspectives of others, we could neither entertain what we might wish to do nor enact those same aspirations, and so on..! (ii)


In the previous essay, 12M., I noted the need to clearly articulate the phenomenological nature of transcendental suspensions. However, as my complex concept of the ‘extensive suspension’ does more ‘philosophical work’, whilst transforming the same, I thought it best to explicate that concept instead, but, in the process I will also delineate a more conventional and evolving understanding of the ‘transcendental suspension’.
 Hence the first section of this essay will focus on a more orthodox reading of this philosophical concept of the transcendental suspension. However, through a creative series of critiques this approach will quickly segue into a relatively less orthodox series of readings that I would contend are no less ‘orthodox’ given that they are more the product of my own working out what are the deeper implications to be uncovered in a closer reading of an original, relatively superficial, more orthodox sense of positioning…
 (0)

1. An Evolving ‘Orthodox’ Interpretation of the Transcendental Suspension


Both components of this effective compound ‘transcendental-suspension’ easily invite various forms of misinterpretation. ‘Transcendental’ does not mean ‘transcendent’ but, rather, an appreciation of how an apparent intentional formation is being apparently constituted. Then, in exploring the ‘suspension’ we find it cannot be just an act of suspension. Then, in invoking a parallel or implicit concept of ‘appreciation’, to my mind, indicates higher meta-terms of reference (just as, metaphorically, ‘climbing a mountain or tree’ may help us to better understand the topography around that mountain or tree). That, to some extent, we have to ‘stand back’ in order to ‘better view that being reflected upon’. By ‘apparent’ I am indicating ‘a form of phenomenological treatment in which the phenomenon or phenomena in question are looked at more closely in order to see how they are distinctly presented and put together’, so to speak, over the course of their experience. That to some extent, we have to ‘freeze’ that being looked at, and then proffer a reduction or analysis in order to observe as to how that constitution in question appears to have been assembled and maintained over the reiterations of its presentations (in both subjectively and intersubjectively oriented experience
). Hence the retrospective orientation of the ensuing reduction which, therefore, should not be confused with the suspension per se which seems to be done in an ongoing sense of the present and which is to be conducted as an introductory stage that is first needed in order to then exert that reductive form of a phenomenal-phenomenological type of analysis. The expression ‘suspension’ can also be equated with ‘bracketing’ or ‘epoché’ in which we ‘put aside’ or ‘fix’ or ‘paralyze’ or ‘render as inoperative’ both our ontological and epistemological commitments as to whether that being ‘framed in this manner’ either exists or does not exist, whether it is beautiful or not beautiful, whether it should be considered to be morally good or not morally good, and so on. By this strategy, we hope to ‘neutrally’ describe what is observed if only to note what prejudices, as pre-judgments, are present and, therein and thereby, neutralizing those prejudices by at least noting their being present, and presented as such, and where such positioning is countermanded by the contra-positioning of such intentional content (treated primarily as predicates) and the counter-positioning of such intentional processes (treated primarily as relations). In effect, adopting and adapting a working sense of neutrality through a recognition of what forms of bias are present, and then balancing the same through their being counter-weighted, and so on… (1)


But, in order to work out what this transcendental phenomenological approach entails has already meant re(-)interpreting
 how this type of approach is to be put into effect… (2)


To begin with, I would contend that Husserl, the pioneer of this approach (admittedly in his continual re-interpreting of Kant, Descartes, and others) initially confused the idea of the ‘suspension’ with the methodological work of the ensuing ‘reduction’. I would also contend, but somewhat speculatively, that by articulating a role for ‘reductive analysis’ that the maintenance of the overall suspension would also need the dynamic counter-weighting of an equal role for some appropriate form of ‘synthesis’ or ‘reconstitution’. Taking these trends into account, and treating the suspension as a form of dynamic balancing, has led me to creatively re-read the role of ‘the overall transcendental suspension as that incorporating an economy of suspensions, reductions, and reconstitutions. The imputed fact that all economies are assumed to mirror this same type of economic constitution will be looked at in the next section of this essay (under the concept of economic complexification, etc.). (3)


Now, for a start, the use of the epoché can be approached in two ways, either globally or locally. In a global approach we can advance the philosophical thesis that the entire world can be imagined as if ‘cancelled’ or ‘erased’ but ‘without its destruction’ and where what we are left with, philosophically, as a ‘phenomenal-phenomenological residue’, is merely a ‘world of appearances that are intentionally constituted in this residue of phenomenologically oriented consciousness’. Or, more practically, we can locally focus on a certain distinctive type of phenomenological experience and, therein and thereafter, attempt to articulate what is distinctively essential about that type of experience (and note how it is has possibly found for itself a distinctive place or should find a distinctive place in an extensive web of semantic expressions constituting the natural language used in order to indicate and interrelate such naturally (pre-)interpreted experiences. Where a ‘transcendental sense of perspective’ merely indicates how ‘those intentions are textually deposited through the prejudicially pre-judged confines of natural experience’… (4)


Hence my contention that the ‘transcendental’, as opposed to the prejudicial nature of natural experience, in effect, is none other than the ‘trans-intentional nature of judgment…’ That, therefore, ‘judgment’ is ‘trans-intentional’, and, paraphrasing Kant must be ‘trans-conceptual (and trans-perceptual)’ given a ‘judgment’ must be realized through an ‘appreciation of the conceptual (and the perceptual) but ‘cannot itself be reduced to the conceptual (or perceptual) per se’ which, more strictly, is intentional in nature and the material from which judgments are made, and into whose midst, will be delivered back into through the deposition of texts be they either relatively overt or covert in the manner of their deposition.
 I.e., as either evident texts or artefacts
 of our intentional lives visibly imposed upon the metaphorical ‘fabric and face of this world’ or covertly entertained in conscious processes with little deposition other than upon the streams of intentional experience per se to the extent that we can verbally articulate the same and/or merely remember such events as having been entertained.
 (5)


But, lest we believe, mistakenly, that I am are the sole creator of such a phenomenological world, where it is true my intentions are constituted in ‘my’ intentional consciousness, still, such a short-sighted observation, as it stands, should not be able to proscribe their living-reality for(-)us, as also ‘our’ experiences, as if those relations are purely constituted by us and by us alone given that we can also communicate and ‘share’ such experiences through language, etc., with others.
 Indeed, that sense of ‘our’ is not just subjective and singular but also portends a world of influences from their own sense of perspective, be they either objective (say, a glass of salty water), inter-objective (a glass of salty water sitting on a table), and/or inter-subjective (a glass of salty water poured out for me by someone else besides myself, and, where both parties are or become cognizant of what is occurring, etc.
). Hence ‘our’ is more rightly ‘objective, inter-objective, and intersubjective, than just being subjective in orientation’. (6)


Just how do we enter a transcendental suspension? By following a global or local strategy capable of doing this ‘turning around’ of this process of intentional constitution for us, by us, in such a manner so as to expose those essential features apparently resident in that apparent constitution being so closely scrutinized through the use of the suspension… (7)


But, in this use of the concept of the ‘phenomenologically essential’ just what is being treated as essential? That which is experienced as ‘essential in phenomenal-phenomenological experience’. Nothing more, and nothing less!
 (8)


A glass of brackish water, once its taste is recognized and determined to be salty, remains as ‘salty’ despite what additional amounts of salt you might add to that same glass of water. That in phenomenological experience we are out to describe the relative presence or absence of such phenomenological essentials. However, given the suspension, we are not in a position to determine or even contemplate the substantial existence or material existence of such suspended forms of treatment.
 (9)


Another way of understanding this phenomenological use of this notion of the ‘essential’ is to perform a series of eidetic reflections. By imagining, e.g., the relative addition or removal of salt in that glass of water we can then imaginatively understand something of the experiential range and limits of what it means to entertain an experience of a saline-like taste. That within this field of experience, a saline experience is recognized as distinctively different from, say, a sweet taste or a bitter taste, etc. (10)


Hence, under the transcendental suspension, the use of this neutral expression ‘phenomenal-phenomenological’ initially, neither rules in nor rules out the phenomenological origins of that experience as an experience constituted by us, for us, or, is constituted by us of that which is not us (and not just by us). Just as, we might surmise, the salty experience of a glass of saline water is more ‘dictated’ to us by the saline solution and is not just dictated for us, by ourselves, merely from the representative nature of the imputed phenomenon or phenomena in question. This meta-observation can help to explain the constant existential surprise we can experience in meeting new forms of existentially rich phenomena which, most likely, could not be there for us if we were to merely imagine that form of constitution… just as our overall experience of a non-virtual apple is a richer experience of an apple that an apple phenomenon that is merely imagined or remembered or experienced in either a vivid dream or less vivid dream.
 (11)


An understanding that also settles the question just what is to be considered as ‘real’, as ‘beautiful’, as ‘true’, etc., in line with those ontological and epistemological presuppositions? I.e., that which aligns with the usual reception of such modal forms of experience being simply counted as that which experientially defines that same type of experience, effectively, as a standard point of reference. As previously noted, the eating of a non-virtual apple would soon assuage physiological pangs of hunger whereas a dream apple, or a remembered or imagined apple experience, would usually indicate the eventual non-satiation of such needs. Hence the designation of the former as representatively experienced as ‘non-virtual’. Obviously, without any need or form of recourse to imputing the additional existence of either the non-natural, or the supernatural, or the trans-empirical, or the trans-rational, pro-theological, and so on. Dismissing, therefore, any need to invoke such impossible, non-phenomenologically experienced entities and states, and so forth… (12)


The phenomenologist, in practice, has to hand a wide range of strategies with which to emulate this phenomenological attitude (that suspends all forms of ontological and epistemological biases). E.g., they could (utilize an interrogative economy, either in part or in whole, and) ask a question and immediately set up a dis-conjunctive suspension of the ‘either/or’. Or, e.g., invoke an apposite metaphor x, and by such means immediately invoke a conjunctive suspension centered on an analogical ‘like’ that implies both “a ‘like x’ and a ‘not like x’.” This approach can also be achieved through invoking a metaphor of disvaluation
 or a series of metaphors of disvaluation, as in the religious use of comparing the world to an illusion, or a dream, or a evanescent bubble, a shadow, a reflection in a mirror, a fleeting cloud in the sky, and so on. Or, by invoking a literal, and apparitional-like, reading through invoking the ‘as-if x is as-if it were x, as if-it were x, and so on’…
 (13)


But, then the question becomes, in what manner do these different types of suspension inform or not inform the formation and utilization of a transcendental suspension and, with this enquiry, we would then need to adopt and adapt a ‘less orthodox approach’ that, to my mind, is no less orthodox or more orthodox than more conventional approaches. Indeed, giving flesh to such considerations as to what the transcendental suspension both is and is not, as well as closely detailing a host of subsidiary considerations such as, e.g., how do we enter such a suspension, how do we exit the same and avoid being trapped there, what follows from the critical use of this method, just how do questions get definitively answered, how do judgments form in a critically conducted fashion, how are decisions intentionally enacted, just how do we co-opt a causal dimension in the enaction of our intentions, just how should we envisage the non-economic formation of the radical, and so on and so forth? (14)

2. A ‘Less Orthodox’ Series of Interpretations of the ‘Transcendental’ Suspension


As intimated earlier, a distinction was needed between the idea of the suspension and the idea of the reduction. Moreover, if we were to entertain the overall transcendental suspension as a ‘dynamic balance’ then any focus on the reduction (as an ‘analysis’), e.g., also needed to be counter-balanced by a process of reconstitution (as a ‘synthesis’) (along with the maintenance of the suspension per se). Exercising such an attitude, effectively, is an economic reframing of the transcendental suspension, a process nominated by myself as ‘the overall transcendental suspension’.
 (15)


The basis for this approach is rooted in a (harmonic) gestalt reading of experience, i.e., the triple proposition of a (consonant) background ‘field’, the introduction of a (dissonant) ‘focus’, and, (resolution) through the subjective ‘framing’ of a co-associated type of experience being exercised.
 So, e.g., in visual experience we have a ‘visual field’, a ‘visual focus objectively exercised within that field’, along with the subjective sense of a ‘visual perceiver’. (16)


This basic tripartite or trimodal economic structure typifies all forms of economic behaviour. As exemplified, e.g., in the interrogative economy where the field is rhetorically and hermeneutically oriented (through the use of a dis-conjunctive suspension), where focus is metaphorically and phenomenologically oriented (through the use of a conjunctive suspension), and where the framing is subjectively experienced as apparitionally oriented in experience, i.e., as if literally treated, albeit provisionally, and existentially through an ongoing dynamic balance of the former suspensions...
 (17)


Given the archetypal nature of the gestalt field is perceived as underlying all economies, as exemplified by the interrogative economy, or any other economy, a number of important ramifications follow. E.g., all economies can be assumed to possess a similar semblance of economic structuralization with the implication that one or more economies, properly aligned modally, in terms of its archetypal economic correlativities, can and will act as a commentary upon each other. Hence my concept of a parallel dictionary
 where, e.g., the ‘retrospective orientation’ of (our focus upon) the ‘reduction’ has this commentary from a ‘temporal economy’, and v.v. Where, that granted, implies, upon further reflection, that ‘framing’ is ‘present oriented’, and, ‘field’ has a ‘prospective orientation’. Although the ‘framing’ can be thought of as the ‘suspension’ in an earlier reinterpretation of Husserl, in the light of this dynamic re-reading we can now interpret, in order to avoid confusion in our use of this term, by rebranding the suspension as ‘the overall transcendental suspension’ (entailing the interlocking of these three distinctive suspensions of the dis-conjunctive suspension, etc., within this overall ‘transcendental suspension’). (18)


A large number of other implications can be drawn from further reflections.
 E.g., these trimodal orientations are economic correlativities that can only be moved towards but neither attained or obtained.
 Moreover, they mutually define each other. So, e.g., ‘field’ is neither ‘focus’ nor ‘framing’, etc.
 We can also propose the rich concept, or economic tool, of ‘economic induction’. In its first sense it meant that if we were to well-develop just one aspect of an economy, say expressing the type of distinctive suspension that typifies that type of correlativity then ‘through the backdoor’, so to speak, the other two economic correlativities would also be induced along with an ensuing sense and experiential semblance of the overall transcendental suspension. In the process, considerably simplifying the process of inducing an overall transcendental suspension.
 In a second reading,
 it would follow that in observing the tentative form of a working economy then, through economic induction, the other parties of that overall economy should also present themselves if not overtly, at least covertly.
 That, it then behooves us to look more closely in order to find the three forms of correlativity that better define their co-associated economy.
 E.g., if one were to propose the focus of phenomenal-phenomenological ‘descriptions’ then we would and should find ourselves met with, say, hermeneutic ‘prescriptions’ and existential ‘proscriptions’. Just as a temporal economy would be found to have the natural expressions of ‘past’, ‘present’, and ‘future’ already naturally pre-presented for their use within the dialectics of this temporal economy. That this creative type of reading can be applied to all economies (as well as supplying their further commentary through relevant forms of economic complexification as already noted). (19) 


But, of course, the economic comes with its own vast set of problematic issues that through creative forms of resolution can considerably expand our philosophical appreciation of the economic, etc.
 E.g., in asking how we enter into an overall transcendental suspension we should also be asking how do we exit from the same? Hence the addition of the following concept of ‘de-suspensions’.
 (20)


Suspensions enacted through either dynamic forms of balance, and/or through local and global forms of parallel contra-positioning of intentional content and counter-positioning of intentional processes, and/or through economic induction resulting from the detailed use of rhetorical, or metaphorical or the apparitional treatment (of the literal), etc., ‘introduces’ us to the economy of the overall transcendental suspension. But, then the integrity of this suspension can then be dialectically countered balanced against its invocation of the ensuing de-suspension (hopefully, in a relatively non-distorted manner). Then, a third moment can be entertained as the dynamic balance of the first two moments of the suspension(s) (acting as the overall transcendental suspension), the automatic invocation of the ensuing de-suspension, (D) and, then the dynamic balance of the former acting as the third moment of this economy of the suspension (or de-suspension, etc.) (S + D)
. Hence, diagrammatically, the mapping off this economy of the de-suspension and its nomination as the ‘extended suspension’:

(S + D)

*

S

D (21)


However, to regularize such notation and run it in parallel with the economy of the overall transcendental suspension, through a process of complexification, we would need to assume that the de-suspensional force of the de-suspension both internally and externally acts only through the moment of resolution as the joint (negation of the) combination of both the suspension and the de-suspension (given its parallel to the so-called ‘third moment’ of any economy, and, therefore, being paralleled with the moment of resolution). (22)


But, given the philosophical problem/s of volition and the fact that the virtual nature of the intentional needs to maintain, somehow, a close connection and alignment to the non-virtual nature of the causal dimension this same tripartite structure can be further replicated in order to account for the enaction of our intentions in an economy nominated by myself as that pertaining to the ‘extensive suspension’. In this instance as Causal (C), Non-Causal (N), and the dynamic balance of the former as (C + N)
... which can be diagrammatically represented as follows:

(C + N)

*

C

N (23)


Again, with the implication that the manifestation of intent is discharged unilaterally through the so-called third moment of (C + N). (24)


Metaphorically, we might like to refer to these unilateral discharges of resolution in a relatively non-economic orientation and format as breaks in symmetry entered into through the de-suspension of the suspension despite and in spite of the subtle balancing of the suspension and de-suspension with the coupling of the third moment of resolution taking the archetypal form of (the negation of) the ‘suspension + de-suspension’. (25)


Furthermore, we could argue that suspensions are the suspension of those semantic components found to hand acting as ‘simulations’ given their economic basis as economic correlativities (and where no correlativity can be neither attained nor obtained, i.e., as that which cannot be appropriated (or where such claimed forms of appropriation can only be dismissed as impossible ‘misappropriations’). Hence, the following formula taken up in the previous essay: ‘simulations, suspensions and de-suspension, and all things similar’.
 (26)


Hence this triple modeling of the economy of the overall transcendental suspension within the de-suspensional economy of the extended suspension, itself, in turn, within the causal economy of the extensive suspension. Obviously, in order to account for this more comprehensive economy of the extensive suspension we have had to travel far from both the economy of the overall transcendental suspension and individually articulated forms of the transcendental suspension as explicated by Husserl, and other early transcendental phenomenologists. But, so be it - ‘different horses for different courses’, although, all incorporated and integrated here upon the same racecourse of the extensive suspension. (27)


But, now a further complication also needs to be seriously taken into account, namely, the apparent irruption of the unilateral re-directedness of the non-economic! Given, e.g., that the causal, through the arrow of time, is not just economic in appearance, and the enaction of volition appears to follow in a similar manner despite also having an economic basis (paralleling the so-called ‘third moment’ of resolution). (28)


Therefore, there is a need to address the apparently radical nature of such irruption along with its identification with the existential (preferably in its systematic form
)? So, let me proffer the following account in order to make sense of such complications that, to my mind, are centered upon our experience of the transcendental suspension, albeit be that in a simplified and naïve format or through the lens of the extensive suspension. (29)


Now, what follows (in this paragraph) may appear to be some form of a digression, however, let me refine this modelling of the overall transcendental suspension in conjunction with a de-suspensional economy (of the extensive suspension) inserted within a causal economy (of the extensive suspension) in order to philosophically refine its architecture. Although I started with the overall transcendental suspension in my slow, but eventual, development of the concept of the extensive suspension we could have just as well treated the overlay of the extended economy and its being overlaid by the extensive economy in reverse. In effect, switching a transcendent style of modelling for an immanent style. The intuition there being that the non-virtual causal dimension interconnects through forms of either alignment and/or broken alignment with the virtual intentional dimension, and is to be seen more as an arrangement that is suggestive of our understanding of ourselves as being more deeply seated in our emplacement in a world of embodiment, and so on. That, starting from the overall transcendental suspension, we have the ability to set up a process of causal control through either our direct and/or indirect relations over the de-suspensional economy contained ‘within’ that that then could extend a more attenuated sense of control over those repertoires of causal processes that allow us to make our passages through this world at large. Now, we could argue on economic grounds that the economy of the overall transcendental suspension has a relative isomorphic parallel to both the economies of the extended suspension and the extensive suspension. Therefore, it behooves us to articulate, at least analogically, how the differences between the economic and the non-economic can be delineated despite a commonality in structural-functions? In order to clarify these different sets of distinctions let me first note that the non-economic ‘externally’ irrupts between different levels in economic organization, from the evolving patterns of resolution being exercised through the so-called third moment, whereas, in a contrast, ‘internal irruptions’, within a specific economy, can be engineered through the conjunction of subtle forms of preferencing and de-preferencing as modelled in an archetypally ordered economy. Let me explain, first, the latter. On a trans-intentional level of judgmental appreciation, within the Trans-Cognitive Aspect, I argued that the hypothetical imputation of six distinctive form of judgmental activity could be realized through the subtle preferencing or de-preferencing of the three economic correlativities comprising the economy on this level of epistemological organization.
 Importing the archetypal gestalt moments of World (W), Object (O), and Ego (E) all six distinctive types of judgment could be engineered by the subtle preferencing (+) and de-preferencing (-) of the same. So, e.g., preferencing the Object moment gives us atomistic, semantic judgments. At the same time, this relative form of preferencing could be equally engineered through a de-preferencing of both the World moment and the Ego moment. Therefore, as an equation we could note that in general, usual terms of reference that in the First Trans-Cognitive Order Semantic E/Valuational formation arises through: 

O+/W-/E-…

I.e., the relative stressing of semantic considerations is dialectically arrived at through either preferencing the Object moment and/or engineering the double de-preferencing of both W and O moments. Or, in the formation on the second order and its focus on aesthetical forms of e/valuational formation we have the following forms of preferencing, etc:

O+/W/-E+…

That by such subtle preferences and/or de-preferences all six distinctive forms of evaluational formation can be arrived at.
 That, therefore, in the hypothetical internality of an isolated economy. Furthermore, in order to account for such subtle hypothetical preferencing and de-preferencing I argued that this was achieved, respectively, through de-suspensions and suspensions. Now, in shifting to the relative externality of an economy, I would like to propose that the effective irruption of a unilateral re-directedness occurs (between economies) through an intensification of the third moment (with its co-associated existential pretensions, anticipated spontaneity in the very midst of a living sense of the present, etc.) to that extent when such an irruption can extend beyond its original economy. However, in the extended economy, seen as consisting of suspensions, de-suspensions, and simulations, I would like to argue that the de-suspended irruption (of the act of de-suspension from the suspension) occurs through the third moment of simulations and not through the moment of de-suspension per se in order to preserve this intuitive insight that irruption is exercised through the non-textual moment of simulations given its co-association with existential spontaneity, its present historical orientation, etc. How can we account for this overriding of the moment of de-suspension itself? Quite easily if we recognize that the third moment can be metaphorically viewed as a hybrid amalgam of both suspensions and de-suspensions, and, that in a breaking of its symmetry both the force of suspensions and de-suspensions can sequentially follow and be reiterated (and where its reiteration can also be viewed as a clue as to how processes of hyper-economic appropriation can also be engineered). So, let me recapitulate using the following diagram (already referred to in paragraph 21) where the elements represented are S (Suspensions), D (De-Suspensions), and (S + D)
 as a hybrid resonance of both suspensions and de-suspensions:

(S + D)

*

S

D

The implication being that if both S and D are subjected to the imposition of suspensions, as a form of de-preferencing, then we would be preferencing (S + D). Then, given the implied instability of (S + D), with these two parties as contraries, which, through the opposition of D to S, and v.v., could just as well be rewritten as either (S – D) and/or (D – S).
 That understood, we could well-surmise that a hyper suspension/de-suspension of (S + D) (in whatever formula adopted) would then give us the relative emission of a unilateral-like re-directedness as would be required from this degree of modelling. Hence the subtle difference in ‘internal irruptions occurring through the third moment that do not engineer an external form of irruption’ and ‘external forms of irruption that engineer a relative unilateral emission between different levels in economic organization in ode then account for the hyper-economic re(-)appropriation of the same. That, arguably, the same types of economic and non-economic processes occur and are occasioned across the organized entirety of the epistemological hierarchy and let us analogically ‘perceive’ how different levels in economic organization can be better understood and how the non-economic will find forms of re(-)appropriation in such a highly structured, multi-levelled arena as the psyche. So, with that disquisitional digression articulated, where to now? Just how should the so-called ‘transcendental suspension’ be explained given these economic and non-economic complexities? (30)

3. Provisional Conclusions re the ‘Transcendental’ Nature of Reflections, etc. 


In this overview, in reviewing this mix of different ways as to how to more fully comprehend the nature of the transcendental suspension’, very early on it was noted that the expression ‘transcendental’ merely indicated, in the contexts of these current explorations, etc.,
 that we were taking a ‘trans-intentional perspective in the appreciation of how our economically constituted representations, presentations, and re-presentations were apparently being constituted in intentional consciousness’. Hence this equation between my overall use of the expression ‘transcendental’ and ‘trans-intentional’ on the Kantian grounds that judgments could not be reductively mistreated as merely conceptual, but rather, as trans-conceptual, etc., i.e., as trans-intentional (given that conceptions and perceptions are intentionally presented, etc.). (31)


That this equation, conducted from this transcendental perspective of the ‘trans-intentional’, was also extended to the evolution of my ideas concerning the complex notions of the ‘existential’, ‘judgmental appreciation’, and ‘the non-economic irruption of a unilateral, chaotically re-directed e/valuational formation involved in both the formation of ideation and volition along with their necessary forms required for an interactive expression of behavior interconnected through patterns of textual deposition, etc.’
 (32)


In the fourth essay in this series On Reflection…, dealing with the existential and transcendental/trans-intentional sentiment or emotion of optimism, etc., this same equation was noted to involve an equation between some, if not all such sentiments and expectation devolving from this more organized level in epistemological organization as would be involved in the relative formation and expression of Pre-Cognitive, affective emotions, etc. (33)


In the evolution of this concept of the ‘transcendental suspension’, as introduced by Edmund Husserl in the early 20th century, it was noted that there were global and local suspensions in which the presentation of phenomenological experiences is to be approached, first, through the suspension, and then subjected to analytical-like processes of a differential reduction. (34)


I conjectured that Husserl’s trajectory would eventually also include the counter-balancing of a moment of reconstitutional synthesis to counter-balance the analytical nature of the reduction and, therein and thereby, form a dynamic balancing leading us into an economy of the transcendental suspension. (35)


The question was asked, ‘how are suspensions metaphorically ‘entered’ in experiential terms?’ The counter-question was also automatically posed, ‘how do we experientially ‘exit’ from such a process?’ (36) 


Globally, we can imaginatively treat the word as if it were a dream or similar, as if it were an apparitional shape of a ghost… and then go ahead to describe the particularly distinctive intentional configurations of their static contours and dynamic configurations. Locally, we can focus on the phenomenal-phenomenological form seemingly being arrived at through a partnership that, apparently, is being both dictated by us and also dictated to us by the nature of such presentations, etc. In the process setting out to discern the relevant existential richness of the phenomenon or phenomena in question. In the process, bracketing and suspending the relevant ontological and epistemological pre-suppositions that pre-interpret, interpret and re-interpret those appearances that appear to resist such reductions and by such means basically expose the particularity of their apparent constitutions as laid out in intentional terms or reference, i.e., either conceptually and/or perceptually (although more correctly the potential possibilities of both orientations need to be left open. I.e., in some situations, we can only conceive of those appearances that are abstractly conceptual and can be treated in an integrated manner, and, on the other hand some ‘appearances’ can only be more fully comprehended in spatio-temporal terms of reference, be that either in current terms of reference or historically (be that in a single orientation or in a mix of histories of the past, present and/or future). (37)


Or, this topic of the suspension can be approached in a more economic sense, as a dynamic mix of trimodal parties, through invoking, e.g., an economy of interrogation, say, by asking a question, or suggesting an analogy, or treating the literal presentation of phenomenal representations as if they were an apparition, or similar. The latter method bringing us to the pragmatic philosophical understanding that as the economic forces that constitute an economy such attempts at appropriation of these economic parties is nothing more than nor less than their entertainment as mere ‘economic correlativities’. That therefore, it follows that we can neither attain nor obtain the full appropriation of the same thereby rendering our reading and writing of all aspects of textual production as nothing more than, nor less than, the integrated reception of patterns of deposition that can only support a nihilistic treatment and appreciation. On the other hand, we must also accept the experiential fact that all economic representations are never equal and will possess differing degrees and formations of a relative existential richness along with the possibility of further enrichment or de-enrichment. That, usually, the existential dimension oversees a ‘progressive’ enrichment and re-enrichment of our relationships, and, therein and thereby, determines the apparent existential status of our relational involvement in those relationships subjected to such existential scrutiny and appreciation, i.e., ‘existential reflection’. Where, it should also be pointed out, reflection entails a mix of passive, active and engaged orientations
 and never the mere treatment of our reflections as occupying only a passive role. (38)


As for our metaphorical ‘exit’ from a state of suspension this is achieved through an economy of the de-suspension, automatically invoked with each and every suspension, hopefully, executed in a manner that is not obstructed and distorted through unsuitable ideological forms of ontological and epistemological biases, etc. The ideological distortions in the ongoing formation of our relationships ceasing to be ‘extremist’ in complexion through the application of an effective process of suspension, beginning with the implication of the overall ‘transcendental’ suspension. The overlay or underlay of an economy of the de-suspension rendering, in either qualified transcendent and/or immanent terms a certain ‘height’ or ‘depth’, the former device or strategy as more an ‘extended suspension’. (39)


Then, in adding a causal interface we render the extended suspension as an ‘extensive suspension’. (40)


Thence this ‘more fully worked out constitution of the transcendental suspension’ is to be seen as that which can be identified with the ‘extensive suspension’. That this identification, in practice, etc., renders such an approach as not this ‘less orthodox set of interpretations’, but, more correctly, and effectively, as a ‘far more orthodox approach’. Indeed, a far more orthodox approach given that its working-rational also sets out to constructively deal with both a critical-economic and radical-non-economic pursuit of a antirepresentational pragmatic nihilism in the form of a pragmatic-existentialism or ‘existential-pragmatism’! (41)


Why this level of concern in spelling out the complexities of this topic of the ‘transcendental’ suspension? Because this suspension, in all its phenomenological complexities is central to all forms of reflection. Indeed, furthermore, it is also crucial to the enaction of all forms of consciously re-directed behaviour. Let me explain. (42)


In order to more fully understand different forms of behaviour we need to have some understanding of the intentional dimension and all the difficulties entailed in such a necessary approach. Then, in order to form conjectures about the intentional drivers behind the formation of all forms of behaviour we also need to appreciate the trans-intentional dimension of judgment given that only through such appreciation can we come to the level of understanding that would allow us to both critically and radically comprehend the existential and pragmatic dimensions of our existence,
 be that approach more before(-)others hermeneutically, with(-)others phenomenologically, and, existentially, through(-)others (in both non-systematic and systematic senses). Moreover, only through a process of interrogation, and other forms of economic behaviour, etc., can both the disciplinarian and secularist pursue their path through this world together. That, central to both our philosophical reflections and our reflections upon a secular world, is this invocation of such ‘interrogations’, and all that that entails. That the multi-faceted complexities of this suspension is crucial for the full functioning of our intentional lives, etc. Where the inescapable exercise of the overall transcendental suspension contributes to the economics of our arbitrated existence in this overall world-of-life; where the economics of extended-suspensions contribute to the non-economics of the de-suspension; and, where the hyper-economics of a causal world is non-virtually navigated and negotiated through the exercise of the sense of the extensive suspension. (43)


Admittedly, the complexities of this topic are potentially endless, however, through forms of economic induction and simplification
 we learn to navigate, negotiate and arbitrate the defusing of such potential perplexity.
 As noted, through economic induction, the sheer development of one economic facet of experience, through the metaphorical backdoor, so to speak, is capable of overseeing the full expression of that overall economy currently in question. Moreover, in the process, further delineating the contours and configurations of that same economy therein being economically represented and presented, and non-economically re-presented in and through a unilateral re-directedness that, hopefully, assists in the existential enrichment and re-enrichment of our lives as lived in this inspiring world of the other. A world wherein we find the simulated semblance of our overlapping primary relationships subjected to the ensuing mix of the economic, non-economic, and hyper-economics inputs and outputs that can contribute, more often than, to our effortless passage through this overall world-of-life. This same semblance of a world that has us acting for a short period of time as one more relational participant upon this thin veneer of a stage that we may view as our ‘home’ despite our more natural homelessness underlying the anxieties of such a fragile and tenuous form of existence. (44)

However, even though the tides of happenstance may periodically come in... and inevitably will go out... we can still take some small degree of comfort in the existential fact that our lives must continue to demonstrate a positive nihilism in order for the mere maintenance of the everyday ordinariness of our existence... yet, which on occasions, too, will also existentially reveal an extraordinariness of spirit as we innovatively and progressively grapple with those regions of existence that, once, could not have been even contemplated... for such is the potential power and philosophical insightfulness promised through the more artful pursuit of our reflections.?! (45)

Then, again, can either the serious disciplinarian or the concerned secularist entertain such a grand vista given that our ‘place in this world’ is as prominent as a ‘single grain of sand randomly placed upon the immensity of a near-endless beach’. With the advent of each novel form of a telescope, do we not shrink ever further before the cosmic proportions of a universal realm of space and time that seem to defy all forms of reasonable comprehension? But, if we were to ‘positively’ read ourselves as nothing but a ‘nihilistic text’ we would rightly perceive that we possess no intrinsic value
 to begin with, and that what value we do find along the way is to be realized and refined only through our interactions within this troubled world of others, preferably finding forms of resolution with an existential tenor and complexion. Indeed, refusing to find intrinsic forms of evaluation and seeking, instead, only those forms of valuation instigated, both written and read, as penned by ‘our’ own hands, in our finding and re(-)creating, through suitable forms of reflection, the mutual fruitfulness of our making our own way, both individually and collectively, through this same world at large. Indeed, entertaining a radical sense of passage where we enter into our reflections without entertaining the thought that we are entering into such reflections... and, by such means, be more guided by the living-experiences to had in our relationships by deferring to the much greater evidential richness and enrichment to be had through the very trajectories of our relationships themselves... should we be more mindful that we are ever beholden to such an all too often untapped resource and source for such existential re(-)e/valuation..!! (46)
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4. A (Set of) Guiding Observation(s)


‘The’ guiding observation behind the trajectory of this essay, that deserves to be duly registered, is that the so-called ‘transcendental suspension’ is the symbolic tip of the metaphorical ‘iceberg’ as to how the practice of reflection is to be engaged through the full functioning of suspensions that, I believe, would serve us better if understood under the complex concept of the ‘extensive suspension’. In this latter regard, we would be taking into more detailed account, first, an interlocking variety of suspensions (as noted under the concept of ‘the overall transcendental suspension’ as best illustrated by the earlier exploration conducted of ‘the interrogative economy’). Second, the important role to be played by ‘de-suspensions’ (to date, totally overlooked by philosophers, be they phenomenologists, hermeneuticists, existentialists, et al) which is addressed by myself under the concept of the ‘extended suspension’. Third, a need to note, and not avoid, the immense role played by a virtual-intentional – non-virtual-causal interface necessitating the extension of the extended suspension under the more encompassing concept of the ‘extensive suspension’.
 (47)


In the light of the above, we also need to note that by ‘transcendental’ I have overseen its relatively radical re-interpretation as not so much ‘transcendental’ in its classical senses (after Kant, et al),
 but, as ‘(economically) trans-intentional in orientation’, i.e., as occupying a differentially greater degree of epistemological attention being paid to the judgmental orbit of the Trans-Cognitive Aspect of the Epistemological Hierarchy (psyche) on the logical grounds that the appreciation of the conceptual must be trans-conceptual in orientation, and so on. Moreover, there can be no simple, unitary act of a (non-complex) suspension given that to even ask a non-complex question, and then answer it in any non-complicated manner, must entail the sequencing (and dialectical-like integration) of a series of suspensions metaphorically both ‘within’ intentional moments and between the same.
 (48)


At the same time, it cannot be stressed enough, that all forms of intentional appreciation must involve processes of reflection that entail complex forms of suspension and that without some degree of a suitable philosophical rigour in this department this, and all other disciplines, indeed, the course of secular life itself, will be like one more ‘heavy military tank trying to traverse the bogginess of a muddy field regardless of whether the anticipated ‘progress’ of that vehicle be over a small paddock or the relative geographical vastness of the countryside itself… (49)


Last, I would like to note that our ‘coherence in argumentation’ should not be superficially confused with our plying the ‘absolutistical sophistry of a systematic philosophy’. Rather, as an anti-systematic philosopher, we need to do so much work along the lines of rectification, deconstruction, and re(-)normalization of the discourses already to hand, and so on (as argued elsewhere), and, therefore, that the hard-working disciplinarian has little time to devote to such a relatively unedifying process of speculative construction. However, on the other hand, given a permanent, prescient need for an ongoing re(-)construction of both our arguments and our motivations, there is a role to be ever-played by our step-by-step renovation of what remains, and remains to be innovatively re(-)addressed through an observance of such a residue in an openness of spirit that welcomes the non-exhaustion of our points of views and the potentially infinite over-lapping of those novel perspectives that both augment and enhance such a pragmatic-existentialism… such an existential-pragmatism..!! (50)
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5. An Evolving Worksheet Exemplifying the Application of the ‘Suspension’

As noted, this expression ‘transcendental suspension’, given the considerable evolution undergone, as briefly charted over the course of this essay, it is better that we treat it as an ‘extensive suspension’, or, just as a process of ‘suspension’, etc., in which we choose a form of application judged to be more suitable for the objectives of the type of philosophical or disciplinary treatment about to be both envisaged and enacted. (51)


Therefore, given this evolution in my interpretative treatment of this concept, let me articulate, in a more practical form, the various formats that were indicated over the course of this essay. Let me do this through notating the evolving formation of the following ‘worksheet’ in order to exemplify the functioning of these various approaches eventually being gathered and integrated together under this rubric of the ‘extensive suspension’ (or, for convenience, which can be referred to as just the ‘suspension’). For the sake of simplicity let me utilize this following simple proposition, in the format of a perceptual report (p), that ‘this cat (c) is sitting (fs) on that mat (m)’. (52)


Now, over a series of stages, let our philosophical treatment of this proposition p evolve as I demonstrate a progressive enrichment of both the nature and function of this concept that will eventually be designated as an ‘extensive suspension’, or, more simply, as just the ‘suspension’ as arrived at through being entertained in the current manner of its deployment.
 (53)


In merely bracketing this proposition (p) ‘c.fs.m’ we can notate this epoché as:



(p) = (c.fs.m) (54)


As suggested, we can read this either globally ‘[proposition p] and/or locally {proposition p}.
 Hence:



Either [(c.fs.m)] and/or {(c.fs.m)} (55)


At this stage we can read the epoché as a suspension of the formation of all (distinctive) forms of e/valuation. For convenience, borrowing from my use of a general ordered analysis conducted on a trans-cognitive level of exposition (i.e., as distinctive types of judgment) we can note a suspension of the following six types of judgmental e/valuation, namely, first ordered phenomenological-semantic e/valuation; second ordered aesthetical e/valuation; third ordered deontological e/valuation; fourth ordered pragmatical e/valuation; fifth ordered hermeneutic(al possibility) e/valuation; and, sixth o
rdered ontical (or factual) e/valuation. (56)


The expression ‘e/valuation’ merely indicates that a trans-intentional judgment (in the Trans-Cognitive Aspect of the epistemological hierarchy, i.e., psyche) delivers an intentionally formed judgment (in the Cognitive aspect of the epistemological hierarchy of psychological organization).
 Hence an evaluation(al judgment) delivers the intentional content in the form of a valuation.
 (57)


Now, in a suspension of these six distinctive types of e/valuation we should be left with the mere form of the expression without ether epistemological or ontological commitments to either its semantic reality per se other than as a propositional expression describing the intentional configuration or constitution of the experience per se albeit other than as being in a propositional format; as not being a judgment of either the beautiful or the not so beautiful; as devoid of moral value (whether expressed in both a deontological or pragmatic orientation); as not considering is practical applications and consequences, along with all considerations of being economic, effective, efficacious, expeditious, and so on); as possessing a hermeneutic possibility merely beyond it merest sense and semblance of being just possible; and, lastly, as to whether the proposition in actually expressing either an actual factual, non-virtual state of affairs or as a non-factual, state of affairs with only a virtual factual-like status. Treating the propositional-like report, or set of propositional reports in question, to either a complete global suspension as if the entire world were merely like an illusion, or dream, or ghost, or a reflection in a mirror, etc., or, doing something similar but on a much more local sense of scale. Hence the suspended treatment of the p in terms of the six orders:

Either [(c.fs.m)] and/or {(c.fs.m)}1-6 (58)

So, we desist from treating the propositional form in a variety of ordered modalities, in this instance, as a true factual state of affairs even though we know we are truly seeing an actual cat actually sitting on an actual mat. For philosophical purposes, or, indeed, merely for making judgmental assessments of this relational situation to hand, be that in either a disciplinary orientation or a secular orientation, we need to be in this position of observing the ‘bare bones’, the ‘mere intentional constitution of what appears to be to hand’ in order to then proceed through the enaction of any form of judgment given that the judgment demands a dis-conjunctive suspension to initiate the judgment, and a metaphorical conjunctive suspension in order to continue the interrogative act of judgment, and, then, the apposite form of negation in some form or other in order to definitively articulate an apparitional suspension of the as-if, as-if, as-if...
 (59)


So, the suspension of the ‘bracketing’ or epoché is necessary before we can articulate the ensuing analysis ‘/....../’of the constitution of the proposition p to its reduced constituents, namely, c, fs, and m. Hence:

/Either [(c.fs.m)] and/or {(c.fs.m)}1-6/ = /c, fs, m/ (60)


I.e., the analytical reduction of this proposition gives us the analyzed contents of c, fs, and m. (61)


In applying such bracketing, in effectively paralyzing various ontological or epistemological claims, in blocking various forms of e/valuational determinations, before during (and after) such research, a dialectical approach is engineered that runs, back to back, either a contra-positing of intentional content and/or a counter-positing of intentional functions.
 So, e.g., in entertaining these parallel forms of a dialectic we effectively create a temporary, non-destructive form of erasure. E.g., ‘this cat is sitting on this mat’ becomes counter-balanced by ‘this (possible) non-cat is not sitting on this possible non-mat (at the same time):



c + (-c).fs + (-fs).m + (-m) (62)


The upshot of such manoeuvres calls into question the original form of the e/valuational formation initially supplied with the hope that such contestments might further clarify the phenomenological presentation/s held in such a form of abeyance in the hope that when we exit such reflections we might have a better understanding of our prejudices, pre-judgments, biases, the very intentional constitution of those phenomena, and so on on. (63)


But, it was argued that a suspension, if read as a dynamic balance or dynamic suspension (DS), needed the dynamically treated balance, collectively, of the economical constituents of the suspension (epoché), the reductive-analysis, and the synthesis or reconstitution of the same (’\......\’). I.e:



DS = [( p) + /p/ + \p\] or {( p) + /p/ + \p\} (64)


Moreover, from our exposition of the interrogative economy, i.e., the asking of a question, etc., the dynamic suspension (in the form of an economy of the dynamic suspension) would entail, collectively, the following (sequence) of operations, namely:



DS = apparitional susp. + conjunctive susp. + dis-conjunctive susp. (65)


But, we also know, through economic correlativity, that the apparitional suspension, e.g., as with any correlativity, is equivalent to the joint negation of the other two suspensions. Therefore, it can be replaced accordingly, namely.



DS = -(conj. susp. + dis-conj. susp.) + conj. susp. + dis-conj. susp. (66)

I have also argued that the dynamic suspension, when effectively and efficiently enacted from a pro-relational perspective, oversees a relatively systematic existential expression of that economy, which, e.g., if constituted as a philosophical economy, is also that treatment afforded of an economy regarded, respectively, as one-part non-systematic existential in orientation, one-part hermeneutical in orientation, and one part phenomenal-phenomenological in orientation in their collectively contributing to the systematic existential treatment of that overall economy in question. I.e.:


Syst. Exist. treatment = DS of non-syst. existential + herm. + phenom. inputs (67)


I have also argued that given a dialectical sequencing from the hermeneutical (through its consonant background) to the phenomenological (through its dissonant sense of a foreground) to the non-systematic existential (as a process of resolution) we also obtain a parallel harmonic contribution as a parallel harmonic reading of that same economy in question. I.e., consonance (con) + dissonance (dis) + resolution (res) enacts a harmonic reading, and, potentially, a self-harmonizing existential sense and semblance of an economy. Hence:


Herm. con. + phenom. dis. + rel. harmon. res = ongoing harmonization (68)
But, such an economy (through economic complexification) can also be treated as equivalent to ‘the (economy of the) overall transcendental suspension (in its mirroring of the philosophical economy, the economy of interrogation, etc., etc.). (69)


Now, the need to incorporate an automatic arising of the de-suspension also produces the following ‘economy of the de-suspension (de-susp)’ (where the so-called third moment, in a harmonically aligned sequencing, is the joint negation of the first two moments, namely:


De-susp = overall tr.sus + de-suspension -(overall tr.sus + de-suspension) (70)


But, in order to account for both causal alignment and the exercise of our intentional objectives we can now finally arrive at the ‘extensive suspension’ as ‘the pro-relational treatment of the extensive economy consisting of virtual intentions (virtual) (as equaling the economy of the extended suspension) plus the non-virtual plus the joint negation of the former moments, preferably, expressed with a suitable existential complexion. I.e:


Extensive suspension. = virtual + non-virtual -(virtual + non-virtual) (71)


Or, this joint negation, as just noted, can be better understood as ‘the non-systematic existential aspect acting as an extensive ‘de-suspension’ in its non-textual simulation of that ‘being simulated’, which then through transformational treatment becomes the merely simulated material as hermeneutically found ‘ready to hand’. Thence, in the original formula noting ‘simulations, suspensions, and de-suspensions, and similar’, more correctly we should note ‘the pre-simulated already to hand, the suspension of the same, and the ensuing de-suspension acting as that systematic existential force capable of engendering the non-textual simulating of simulations, and, this emergent mix all other things of a similarly constructed nature, etc. Hence, the pre-simulated plus the suspension of the pre-simulated plus the joint negation of the former, acts as a de-suspended, systematic existential force capable of simulating simulations, and so on (which, through retreatment, become the new pre-simulated materials to be re-suspended, etc.).
 Hence:


Pre-simulated simulations, suspensions, de-suspensions acting as simulations (72)


A formula whose critical processes of correction parallel:


Rectification + deconstruction + re-normalization = ongoing re(-)normal.
 (73)


As a short digression we can also note that the role of the de-suspension also acts as subtle force that engenders various forms of ordering in e/valuational formation. That, e.g., in the archetypal economy of hermeneutical ‘World’, phenomenological ‘Object’, and subjective ‘Ego’, and, where the suspension of one element produces the net, subtle, preferential, deconstructive expression of the remaining two parties, and, where the suspension of two elements produces the net, subtle, preferential, deconstructive expression of the remaining party. So, e.g., first ordered trans-cognitive phenomenological and semantic inputs are arrived at through the subtle preferential de-suspensional treatment of the Object moment through the effective suspension of the moments of World and Ego. That by a varying combination of such means, six trans-cognitively ordered forms of e/valuation can be arrived at.
 (74)


And, similarly, through inter-ordered relationships between these trans-cognitive orders all philosophical and disciplinary topics can be arrived at explicated in The Seventh Book... E.g., where the metaphysical, in a narrow sense, can be accounted for through the semantic treatment of the semantic...
 (75)


Now, let me account for, and notate, the irruption of the relatively-radical of the non-economic, and, mediated/immediate re(-)appropriation in a process of hyper-economic contextualization. (76)


In any economy of the hermeneutically pre-simulated ‘pretreatment’; the phenomenologically deconstructed ‘treatment’, and the ongoing potential resolution of the non-systematic existential ‘retreatment’ of the former, through a process of de-suspension, an irruption of the relatively non-economic needs to be economically re-appropriated hyper-economically (and, therein, to be re/treated as ‘relatively-radical’ and not be overlooked as the impossible to comprehend through being too ‘radically-radical’). Hence: 
Hyper-Economic Retreatment

/\

*

*

The Irruption of the Relatively Non-Economic

/\

*

*

The Relevant Economy in Question

[Pretreatment + Treatment + Retreatment
] (77)


That, at this point in time, the extensive suspension is better modeled, and notated, through the invocation of an economy of the hyper-economic (along with all the variety of suspensions entailed therein and as entailed in the overall transcendental suspension, the extended suspension, and the extensive suspension (as refracted non-economically). (78)


Thus, although we begin with an exposition of the transcendental suspension, the complexities of this topic of the ‘(extensive) suspension’ considerably supersede the theoretical limitations entailed in this historical concept of the ‘transcendental suspension’. That, given the centrality of the ‘suspension’ in dealing with the economic, the non-economic and the hyper-economic re(-)appropriation of the latter hence the need to delineate this superseded territory. Given the place of the ‘suspension’ in all manner of reflection; the causal enaction of our intentions; the force of the de-suspension to subtly express distinctive differences in ordered e/valuation; the complexity of inter-ordered phenomena... it follows that the exposition of the ‘suspension’ needs to travel far beyond the initial simplicity of the so-called ‘transcendental suspension’. (79)
 

`
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6. A Numerical Mnemonic to Better Comprehend the Sequential Transformations of the ‘Transcendental Suspension’ as also Notated in the Evolving Worksheet
The Mnemonic is 1, 2, 3’, 3’’, 6’, 6’’, 9’, and 9’ (& 12
). (80)
1 & 2
Under the headings of 1 and 2 we have my understanding, rightly or wrongly, that Husserl initially confused, unimodally, the suspension with the reduction, and, then bimodally separated them.
 (81)
3’
Under the heading of a first 3’ we have my intuitive reading of a late Husserl as taking both an historical and a hermeneutical turn giving the ‘transcendental suspension’ a trimodal complexion, namely, suspension (effectively as a balance of reduction and reconstitution), reduction (analysis) and reconstitution (synthesis).
 (82)
3’’
By taking on board, quite possibly under the influence of Heidegger, the historical situatedness of interpretative experience (contrary a Kantian-like ahistorical reading of ‘transcendental’ experience), and, that all textual elements are functioning in a hermeneutical meta-textual mode of functioning (within a set of genres that control the parallel writing/reading of distinctive patterns of behavior utilizing culturally based semantic mappings of phenomenal-phenomenological content, etc.).
 (83)

At this stage we are now defining a ‘transcendental suspension’ as ‘the overall transcendental suspension’ with a dynamic balance envisaged as being entertained between those three economic correlativities despite how those economic correlativities are being co-defined by the disciplinarian in question.
 (84)
This then paves the way for a second heading of 3’’ under various forms of economic modelling as advanced by myself, e.g., under the economies of the gestalt (namely, of Ego, World, Object), interrogative (rhetorical questioning, metaphorical first reply, a possible, literal, apparitional second reply), intentional (intentional objectivity, motivational intent, subjectivity, (re)presentational (presentation, representation, re-presentation), temporal (past, present, future) textual (text, meta-text, non-textual), etc. The observation was also noted that these economies are archetypally aligned (and can be commentated upon through the use of a parallel dictionary, say ‘retrospective past’ aligned with ‘reduction’, and so on).
 (85)
6’
Treating the economy of the suspension as metaphorically above or below (or behind or before) the economy of The Overall Transcendental Suspension gives us (as a matrix of 3 x 3) the double economy of the Extended Suspension (in which we make a first attempt appreciate the philosophical consequences and ramifications of this novel feature of the de-suspension (looked at more closely in a deeper reading of the subtle privileging/de-privileging of ordered phenomena
).
 (86)
6’’
Under this heading we have ordered economies
 (e.g., when and where e/valuational formation takes into account the six trans-cognitive orders starting with the first order then heading to the sixth order, respectively, phenomenological-semantic e/valuation; aesthetical; deontological; pragmatical (in both moral and functional senses); hermeneutical possibility; and, ontical or factual actuality, albeit as at least provisionally treated in hypothetical terms. (87)

I have argued
 that in a relative suspension, dynamic balance, of one or two economic polarities (namely, Ego, World, Object) we get a corresponding relative de-suspensional force imposed on the other one or two economic polarities which, in the process, is capable of organizing a subtle form of preferential/de-preferential treatment in the realizing the corresponding sense of an order. E.g., a ‘suspension’, or dynamic balance, of the economic poles or moments of both Ego and World in the Trans-Cognitive (Judgmental) Aspect of the psyche advances a first ordered subtle emphasis upon the phenomenological-semantic forms of e/valuational formation.
 (88)
9’
We get the three economies of The Overall Suspension, the De-Suspensional Economy as an Extended Economy; and the Economy of Volition in some form of causal alignment. This more complex version of the suspension I have titled the Extensive Economy. (89)

9’’
 Reading the ‘Extended Economy’ as ‘Non-Economic’ (along with its unilateral, re-directedness of intent) and the volitional aspect of the Extensive Economy as Hyper-Economy now gives us a Non-Economic Economy whose dynamic balance expresses the full force of the (Non-Standard/Non-Philosophical) Extensive Suspension.
 (90)

We can also invoke a mnemonic ‘12’ as the inter-ordered interaction of ordered economies. E.g., the phenomenological-semantic x phenomenological-semantic as instrumental in forming a narrow definition of the ‘metaphysical’ (as more or less, the categorical understanding of categories, etc.).
 (91)
7. The Recent Advertising of this Sixth Essay in this Series On Reflection… Noted:

12N. Reflections on the Philosophical Strategy of ‘Being Reflective’? Exploring the Function and Nature of the 'Transcendental Suspension'
In a sixth essay on the practice of philosophical reflection I now explore the function and nature of the 'transcendental suspension' beginning with Edmund Husserl and then moving on to a re-reading of this phenomenological approach to also include both hermeneutical and existential inputs as well as noting innovations from both economic and non-economic/non-philosophical perspectives. Having argued we deal only with 'simulations, suspensions and de-suspensions, and similar', (the latter being totally overlooked in philosophical theory) the very notion of a 'transcendental suspension' will, through such necessity, be totally renovated. Given 'reflection' is central 'to enacting judgments on our intentional lives and both being responsive and responsible in the light of the same' it follows that this topic has an importance well beyond the mere historical treatment of this topic. (92)
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� 	Basically, I will be arguing that in order to explicate the full potential of the ‘transcendental suspension’ I will need to eventually delineate my more complex working concept of the ‘extensive suspension’. Thereby taking into account the economics of the interrogative economy, de-suspensions; an interface with causal forms of alignment, etc.


� 	Given the difficulties of this essay, in which I am continually redefining the nature of the ‘transcendental suspension’ and where I eventually define it as an ‘extensive suspension’, or simply the ‘suspension’, in Section 6 I have supplied a numerical mnemonic that might better assist us in that regard.


� 	Dismissing private language arguments, and noting the necessarily pre-existing intersubjectivity of linguistic experience as a precondition for the very ‘fact’ of ‘the existence of such communication’. We should also note the economic correlativity involved in the collective conjecture of private, public and arbitrated spheres of operation.


� 	‘(-)’ being my nomenclature for ‘an ongoing process of economic reconstitution between its three explicit or implicit tripartite parties being either noted and notated or implied as being present’. In this instance as a process of thematization being fostered between the economic polarities of (hermeneutically oriented) reinterpretation, (phenomenologically oriented) interpretation, and (existentially oriented) re-interpretation. The latter modality being perceived to be relatively chaotic in its recourse to processes of harmonic resolution entertained through relatively-radical expressions of ‘re-direction’.


� 	Or, paraphrasing Kant, we could say ‘that the transcendental perspective allows us to observe in which domain ideas of conceptual understanding are formed versus sensuous perceptions of an imaginative nature, etc.’ That, by such means we can avoid an ‘amphiboly’ of representations, i.e., our no longer ‘confusing’ their origins, phenomenological constitutions, spheres of functioning, etc. In the same manner, we can avoid mistaking (both pre-integrated and integrated) intentional content from intentional functions; along with the non-mistaking, and confusing, trans-intentional judgments from intentional content delivered through the performance of those judgmental functions, etc.


� 	Such intentional depositions being divided between what I have termed as ‘classical texts’ and ‘non-classical texts’ without a hard and fast division between the same. Say, the type of difference between a letter or shopping list versus a photograph or a trail of footprints, etc. The latter also trailing off into the realm of conscious experience where we merely have rarefied forms of deposition metaphorically ‘imprinted’ on brain chemistry, probabilistically rerouting the potential pathways ‘reshaping’ the neuronal architecture, etc.


� 	I am making an indirect allusion to the textual economy as explored and scrutinized under the headings of phenomenological ‘texts’, hermeneutic ‘meta-texts’, and non-systematic existential ‘non-texts’ (as ‘simulations’).


� 	Where the intersubjectivity of language has already shaped the formation of such ideation, and so on.


� 	Say, perhaps as a joke, or, as a glass of salty water to go and gargle with, etc.


� 	As typified in our recognition of a glass of salty water as being ‘salty’, and not ‘sweet’ or just ‘pure water’, etc.


� 	Correctly, we need the de-suspension of the suspension to force us to confront the unique, concrete, historical specificity of that which we are both actively engaging and passively being engaged with along with a pro-relational sense of our ‘engagement engaging such engagement directly’.


� 	By such means proffering an argument against the sole constitution of intentional experience as might be put forward in an absolutistical form of idealism. The ‘form’ of this argument also countering the impossible arguments of the absolutistical realist. E.g., the world is experienced, is experienced in experience, and, therefore, cannot be just be an experience of that which is not being experienced, etc.


� 	‘Disvaluation’ is an expression coined by myself in my Thesis, in both versions I & II. Basically, it means ‘an ongoing process of devaluation’.


� 	Or achieving the same effect through a double negation where one negation negates the other negation. Hence this type of ‘suspension through a double negation’. 


� 	Where the overall suspension, e.g., mirrors the interrogative economy (and, as well, all economies when properly observed and constituted). Basically, ‘the overall transcendental suspension’ could be defined as a ‘dynamic balance of suspension (nomination), analysis (predication), and synthesis (relations)’.


� 	I.e., in order to account for the invariably co-associated sense of (transcendental/trans-intentional or intentional) subjectivity the relationship between field and focus in a first field is appreciated in a more encompassing second field lending us by such means the third moment of framing, resolution, subjectivity, the non-systematic sense and semblance of the existential, etc. The, in such a scheme, we may surmise, as method for modeling or metaphorically, that the unilateral nature of resolution is either internal to this doubling of fields with an economic complexion, and/or irrupts beyond such terms of reference into a third field or setting as a non-economic force about to be re(-)appropriated in that hyper-economic context. Of course, like all metaphors, the analogy can only go so far.


� 	In effect, also as an equivalent of either a double negation and/or apparitional suspension through a reiterated ‘as-if’...


� 	Refer to The Seventh Book... Pursuit, III.VII.III.C.A(ppendix A)


� 	Looked at in detail in the The Seventh Book... But the list continues to expand as explored chronologically in later essays, i.e., those as written in 2023.


� 	The basis for the argument outlined in the previous essay where this non-attainment and non-obtainment, this inability to perfectly appropriate, either in part or in whole, any one or more economic correlativities with the implication that such readings can only be already nihilistic in orientation. Metaphorically we could analogue this non-attainment, etc., as ‘like fingers pointing towards the Moon but never being able to touch it’.


� 	The formula being ‘one correlativity is defined as ‘the joint negation of the other two correlativities, etc.’.


� 	Hence the allied concept of ‘economic simplification’ in which complexity is rendered less complex through process of resolution, along with the specificity of semantic mapping arising from our engaging of such existential specificity (as to be observed through its unilateral semblance of an ensuing re-directedness), etc.


� 	The first reading can be nominated as ‘the economic induction of the (overall transcendental) suspension’, and the second reading can be nominated as ‘the economic induction of a trimodal complexion’.


� 	Given that they are co-present/co-presented.


� 	Keeping an open mind as to how best, i.e., pragmatically, define the economy in question. I.e., without absolutistically dictating how we will trimodally define the contours and configurations of an apparent economy (given that through economic complexification we might find it better to run two parallel economies simultaneously, etc., or, leave open a second possibility for one of the moments being entertained).


� 	By ‘etc.’ here I am signaling the imminent introduction of the relatively non-economic and its hyper-economic re(-)appropriation. Refer to paragraphs 28.


� 	This concept also assisted in a better understanding of how subtle forms of preference or de-preferencing could give rise to an ‘ordered economy’, say, in trans-cognitive terms of judgment wherein I argued that there were six basic forms of judgment, namely, semantical, aesthetical, deontological, pragmatical, hermeneutical (dealing primarily with possibility) and ontical (factual). The invocation of a double suspension of two moments in an economy induced a preferencing through the ensuing force of the de-suspension that effective enacted that form of preferencing. Or, alternatively, suspending one economic moment meant a preferencing the other two moments through the ensuing force of the de-suspension.


� 	More correctly, the dynamic balance of ‘(S + D)’ is also negated. Refer to the next footnote.


� 	More correctly. The balanced suspension of (C + N) is also negated given their economic correlativity as noted in paragraph 22, footnote 20, and the next footnote.


� 	Treated as the trimodal material of an economy, we would need to retreat ‘simulations’ as ‘that having been simulated’ given that simulations are correctly observed through the emergence of the non-textual under the irruptive force of the de-suspension as a so-called ‘third moment’. ‘So-called’ because such numbering is arbitrary, and, we can number anyway we like given there can be no true first moment in a process involving economic correlativity and the dialectics of their mutual co-defining of each other through their co-occurring ‘joint negation of each other’.


� 	I.e. the ‘systematic existential’ as ‘arising through an ongoing dynamic balance of all three moments (i.e., the hermeneutic, phenomenological, and the non-systematic existential)’.


� 	‘Preferencing’ is defined by myself as ‘a mix of either future promotion, and/or past prioritization, and/or present privileging’.


� 	The reader can follow this up by attending to the relevant modules in The Seventh Book…


� 	Where, as noted earlier, (S + D) should also be viewed as negated.


� 	Similarly, ‘(S + D)’ could just as well be rewritten as ‘(D + S)’, besides ‘(S – D)’ or ‘(D – S)’. Indeed, this inherent instability could also be seen as a mechanism for our understanding how the third moment can be instrumental in presenting, i.e., ‘re-presenting’ a chaotic complexion!


� 	I.e., philosophical, historical, Husserlian, etc., or as under the rubric of the ‘extensive suspension’, economic, non-economic readings, etc.


� 	On the understanding that even the virtual nature of our intentions is enacted through forms of causally re-directed volition. 


� 	An ’engaged reading or writing of our relationships’ can be treated as taking a ‘pro-relational, existential stance’ wherein we identify with those relationships, themselves, and hopefully, act accordingly in the integrated pursuit of both their best interests and our best interests, etc.


� 	I was questioned about this expression ‘the existential and pragmatic dimensions of our existence’. Let me give the following lengthy reply as to what is being implied through my use of this expression. ‘Dimensions’ metaphorically allude to expressions like the ‘transcendental dimension’ or ‘existential dimension’ which I interpret as ‘orientations’ that can never be absolutistically attained and obtained, i.e., appropriated. Moreover, in the light of that inescapable fact of ‘economic life’, we can say ‘dimensions’ given that different people, at different times, will have, and must have, at the very least a slightly different take on experiential reality to those around them, given that ‘living-experienced’, is both subjectively and intersubjectively refracted through the textual lenses of ‘lived-experience’ (in a contest more or less between ‘my’ experience and ‘our’ experience). However, as orientations they will be experienced distinctively in the light of their specificity of their apparent constitutions as interpreted in such lived-experience. On the other hand, in regard to the sense and semblance of the existential dimension vis-à-vis the sense and semblance of the pragmatic dimension I do not wish to draw any distinction other than as to how we are to find ourselves getting towards that type of orientation. For me, they are virtually equivalent given from a transcendental, pro-relational, existential, trans-intentional/trans-cognitive perspective they are equivalent. I.e., in opening ourselves up to being oriented in the requisite manner to the nature of our relationships from their pro-relational sense of perspective, that, in that orientation, they would be found to be relatively identical, nothing but different nominations for our experience of the same ‘transcendental’ type of phenomenon (reading, of course, as already indicated, the expression ‘transcendental’ as ‘trans-intentional’, etc.). This equivalence, from this trans-intentional perspective (of judgment) also allows me to note that the type of philosophy that I am explicating is both an ‘existential-pragmatism’ and a ‘pragmatic-existentialism’. I.e., if you are existentialist then, hopefully, your approach is also pragmatic, or, if you are a pragmatist then, hopefully, your approach is also existentially oriented. Furthermore, as noted in other essays, I draw a distinction between the relative expediency of the fourth trans-cognitive order of ‘pragmatical’ judgment (be that in either a moral mode or in a functional mode) versus the open-ended existential ‘writing’ of ‘pragmatic’ experience that I perceive as being more channeled through a primary, non-exclusive deontological existential lens. Therefore, my use of the expression ‘pragmatic’ should not be misread as merely or exclusively ‘expediently pragmatical’. In my first explanation of this expression, I invoked the dialectical transformations necessary in order to understand a ‘pro-relational’ or ‘existential re-orientation’, i.e., ‘dimension’, namely, a shift from, say, ‘possession’ (e.g., I have a dollar in my pocket) to ‘having’ a relationship, say, a friendship, which we might first understand as ‘the sharing of a friendship’, but, which, from the emergent perspective of the relationship (that experiential excess greater than the mere sum of its relational participants and parts) should lead us to turn this sharing on its head as, instead, the ‘existential fact’ that ‘the relationship shares us in its embrace of this friendship’, and so on. By such means, illustrating how the pro-relational dimension turns the existential (and pragmatic) metaphorically ‘upside down, back to front, and inside out’. In an additional explanation I would like to note that in our existential ‘reading’ of a relational situation, in our working interpretation of the received ideality of its apparent relational situatedness, as a response on our part, ‘that what is good enough may well be more than good enough’ should we follow up such responsible-responsiveness in a process of enaction that oversees a realization of that empathetically receptive type of a response. We should also note that in my reading of existentially oriented phenomena, we meet with a series of ‘proscriptions’ seemingly demanded by our reading of that relationship in question, which, in turn may well be seen to demand some form of a re-written response on our part. An existential orientation (initially in its non-systematic sense as the third moment of the economy in question) is derived from a dynamic balance of phenomenologically oriented ‘descriptions’ and hermeneutically oriented ‘prescription’. I.e., issuing forth as ‘proscriptions’, i.e., as ‘responsible forms of responsiveness that are neither described nor prescribed but rather negatively proscribed’. So, e.g., ‘this homeless person on this park bench beside me looks hungry’ could be treated as a phenomenological description, but, as a hermeneutic prescription we get the recognition of the pattern of behaviour ‘that when we are hungry, we need to eat, and should get to eat lest our death be arrived at through a fatal form of starvation’. Now our existential response to our reading of this situation, proscriptively, is, therefore, ‘that we should not leave a hungry person in a state of hunger (just as we should not leave ourselves in a fatal state of hunger [lest the overall richness of this world of life be diminished through such death and loss of relationships with either ourselves or that person where life was truncated through death by starvation])’, but, how this relatively deontological and existentially experienced demand should be pragmatically discharged is something that is to be left to us given that any number of possibilities will arise, some more probable than others, and, hopefully some more effective than others (and that we would rationally prefer the latter). However, at the end of the day, the route we choose (to resolve this existential anomaly being experience by us from a pro-relational sense of a re-orientation in such relational matters) would more than likely not take some absolutistically definitive unimodal form of a response, and, therefore, it is left up to us to delineate the dimensionality of our choice in such matters. In this situation just sited we might share our lunch with this homeless person, or, give them some money to buy a meal, or, buy them a meal of their choice, or inform the nearby services able to appositely respond to the pressing needs of this homeless person with the bringing of some food, and so on and so forth. Hence this intention on my part to both intuitively equate pragmatic (but not ‘pragmatical’) with ‘existential’, and, at the same time, leave open, as to how our intuitive appreciation of this approachable but ultimately unobtainable dimension might be responsibly responded to, and so on… Hence, hopefully, these illustrations of this dialectical notion of ‘existential and pragmatic dimensions’ might be better understood.


� 	Paragraphs 19, 21. Or, refer to the appropriate modules in The Seventh Book….


� 	Which can be quite aptly be referred to as the ‘spaghettification’ of philosophy, other disciplines, or attitudes within both the secular and religious spheres of cultural performances.


� 	Whilst not discounting the observational fact that everyone is different, and that some of those differences will be more central or basic, etc., to the expression and being of each and every person finding themselves being expressed by such distinctive ‘orientations’, conventional ‘compromises’, radical senses of re-direction entered into, and so on…


� 	Comprehensively explored in Pursuit, Volume II., and then further detailed in certain later essay in Pursuit, Volume III.


� 	Explored elsewhere under the rubric of a ‘negative transcendental utilization’ (noting epistemological limitations of experience) and a positive transcendental utilization’ (noting epistemological possibilities of experience)


� 	I.e., as per the interrogative economy with the proposition of the dis-conjunctive suspension of the question and its first reply in a metaphorical mode through the use of a conjunctive suspension, etc.


� 	I.e., in either its theoretical deployment, and/or critical employment, and/or critical (and radical) re-deployment.


� 	Refer to paragraphs 4, 7, 19, 34, 37.


� 	Which can be conducted under the mnemonic list of ‘e’s’. E.g., expediency; effectiveness, expeditiousness; efficaciousness; economical; expertly treated; efficiency; etc.


� 	Where it is obvious that a ‘judgment of x’ must be more epistemologically organized than the mere intentional content of x per se. Moreover, for a judgment to take place, for reasons not here enunciated, x must be in a conceptual format with the automatic implication that the judgment of x must be trans-conceptual, i.e., trans-intentional, etc.


� 	Thence our avoiding a confusion between judgmental acts and the delivery of judgmental content in an intentional format.


� 	Refer to paragraphs 13, 17-18, 47.


� 	Refer to paragraphs 1, 21.


� 	This topic of transformational retreatment is summarized in The Seventh Book... in those modules dealing with this topic.


� 	Whose inputs are, respectively, hermeneutical, phenomenal-phenomenological, and non-systematic existential in orientation, and, where hopefully, a suitable systematic existential complexion can be duly arrived at through a dynamic suspension of all three parties. That, the overall critical-radical process of correction can be collectively referred to as an ‘ongoing process of re(-)normalization’.


� 	As per Pursuit, III.VII.


� 	Refer to footnote 59.


� 	Through the de-suspensional force of the resolution enacted through retreatment.


� 	As viewed through an economy of transformational retreatment. Refer to The Seventh Book...


� 	If we were to explore inter-ordered phenomena (as mapped out in The Seventh Book…) where one set of six orders interacts with another set of six orders. E.g., in the ‘symmetrical first trans-cognitively ordered phenomenological-semantics of phenomenological-semantics’ we arrive at a relatively narrow concept of the ‘metaphysical’. Similarly, the fifth ordered hermeneutical possibility of hermeneutic possibility gives us the discipline of science (in some form or other), whereas, in a contrast, the sixth ordered factual or ontical forms of e/valuation of this same ontical field (of the factual) gives us, in effect, the discipline of history (in some form or other). In an asymmetrical interrelationship we find other aspects of disciplinary behaviour. E.g., ‘the fifth ordered possibility of sixth ordered facts’ and ‘the facts of possibility’ give us, respectively, apparent ‘evidential assessments’ versus the apparent ‘probabilities associated with those evidential truth determination in question’, etc. In effect, such asymmetrical interactions give us different non-communicative products, It is my intention to explore such ideas in Book 9 with the tentative title ‘The Re(-)Purposing of the Concept of the Metaphysical along with the Re(-)Appraisal of Philosophical Ideas Conducted through an Exploration of Inter-Ordered Phenomena.’


� 	Refer to paragraphs 1-3, 34.


� 	Refer to paragraphs 15, 35.


� 	Refer to paragraphs 15, 35.


� 	In effect, multiplying threefold the concept of the Husserlian noetic-noematic correlativity. I.e., as taking place between subjectivity (Ego), background field (World), and focalized intentional objectivity (Object). Such correlativity being extended to both the Extended Economy and the Extensive Economy.


� 	Refer to paragraphs 16-19, 22, etc.


� 	As articulated, e.g., in The Seventh Book…


� 	Refer to paragraphs 22, 39.


� 	Although any epistemological level of organization could be treated through a sixfold ordered lens this usually refers to either the Trans-Cognitive Orders or the Cognitive Orders starting with a first ordered concerned with the treatment of pre-integrated essential-like content; then, integrated content; ideation; perception; hermeneutic possibilities; and, finally, ontical factuality.


� 	E.g., The Seventh Book…


� 	Refer to paragraph 39, etc.


� 	Refer to paragraph 76-79, etc.


� 	Refer to the relevant modules of The Seventh Book… Also refer to footnote 59.






