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The economic reflection of economic reflection is a non-economic reflection…

The non-economic reflection of non-economic reflection is hyper-economic reflection….

If we were to re-read the previous essays, just what might we provisionally conclude?
 Is the notion of reflection another misleading metaphor, or, can metaphors cease to mislead once we understand their economic limits? That, in some measure the economic is limited by the non-economic, which, in turn, itself, is limited by the economic, or rather, the hyper-economic. Hence the stirrings of a dialectic that might just be what is needed to return us to this world-of-life with some small degree of both optimism and philosophical insight, indeed, presenting the possibilities for a ‘viable, positive, nihilistic, anti-representational pragmatic-existentialism’, or if more succinctly abbreviated, as an ‘existential-pragmatism’? (0)


In a challenge posed in the advertising for the fifth essay, on a Positive Nihilism, I noted:

In the Fifth Essay I will argue that as we only deal with 'simulations, suspensions, and de-suspensions, and similar', it follows that all discourses must be nihilistic in complexion given that the formation of all forms of writing and reading must follow a similar course. Then, in conjunction with the previous essay, this implies that all discourses must be positively nihilistic and not negatively nihilistic in orientation. Where through apposite suspensions, a pro-relational, non-reductive, emergent existentialism can also re-evaluate and re-enrich our relationships...

Thereby illustrating how a reputable philosophy can only be a positive, nihilistic, antirepresentational existential-pragmatism! 
Moreover, such a position cannot be ideologically characterized as 'extremist' given the utilization of continual suspensions, etc. However, despite the seemingly incontrovertible-like nature of this argument, assent is not being sought only understanding in the hope that it can be duly tested... hence this philosophical challenge that I hope you will take up, namely, is the only viable and reputable philosophy those examples that well-exemplify an existential-pragmatism?

To draw these and other points together let me Preface this Review with the following notions and conclusions, comments and observations, etc. (1)

0. Preface

That there is a need to opposing the spaghettification of philosophy, and similarly in all other disciplines... (2)
That the 'transcendental suspension' is central to all reflection, i.e., at the very basis or center of all forms of reflection needed for positive forms of enacted transformation. Hence its philosophical, disciplinary and secular importance. (3)
Reflection has a bad name but that should not be necessarily so. A nihilistically oriented reading would and should be respectful of both metaphors, etc., and their limitations. A Goldilocks reading that is neither a relativistical negative nihilism nor an impossible absolutism. Hence the place for a positive nihilism where the inability to appropriate economic correlativities is duly recognized. (4)
In this Review let me look at these issues raised and how they overlap in our reflections upon reflections? Hence my addressing the following under ten heading:
1. Why such bad press for the notion of 'reflection'?
2. Why is the 'suspension' central to philosophical reflection, disciplinary research and secular concerns and enquiries?
3. How do we enter and leave this complex suspension, and, what are its ramifications?
4. How do we deal with the dialectic between the economic and the non-economic?
5. How do we account for an economy that includes de-suspensions?

6. How do we account for the causal dimension assuming an alignment between virtual and non-virtual forms of intentional enaction?

7. How do we account for this x of x is not x? Recognizing that there is a need to take an approach that understands transformational retreatment.
8. Just how might such considerations find their reflection in this Contemporary Era?
9. What is or are the role of existential sentiment/s and expectation/s (transcendental emotion/s)?

10. What integrates this topic of reflection... this complex and evolving understanding of the 'transcendental suspension?! (5)
Undercooked, we get indigestible spaghetti; whilst overcooked, we get a bland lump of pasta. Hence the need for a Middle Path. It is my hope that this aspiration, through this collection, these sets of reflections is on the way to being achieved? (6)

Asking ourselves, is it the case that the only viable philosophical approach is that of a diligently conducted antirepresentational, positive, nihilistic existential-pragmatism/pragmatic-existentialism along with the use of all relevant disciplinary tools judged as suitable for those enquiries conducted under such consideration? (7)

1. Why such bad press for the notion of 'reflection'?

Here ‘reflection’ is a proxy for ‘visual’ metaphors in general. Is such a bad press deserved? Yes, and Postmodern critics have successfully gone to town and had a field day demolishing the proclivities of Modernist philosophers in this regard, whenever they have impossibly treated their metaphors in such a literal fashion. But, can such metaphors, visual or otherwise, be avoided? No! Because, as I will show, the interrogative economy, e.g., at the basis of a philosophical economy, and as an exemplar of the economic in general, depends upon the suitable performance of a metaphorical contribution as a so-called ‘first reply’ in order to run that economy in its entirety, indeed, any economy through the non-reductive emergence of an overall semblance of the ‘economic’ (along with the emergence of its non-economic processes entailed in ensuing expressions of resolution, and, then, their ongoing re(-)appropriations within the hyper-economic). ‘Being philosophical’ entails ‘our asking and answering questions’, i.e., ‘entering into the rhetorical strategies involved in an economy of interrogation able to find apposite forms of resolution’. As noted, as a ‘first reply’, we are presented with metaphorical-like solutions that are then headed in a more literal direction, as a ‘second reply’ in what I have termed to be the ‘apparitional’ phase of the so-called ‘third moment’. Let me demonstrate this set of dialectical sequences in the following situation where we set about to identify a certain person, who, in the distance, looks like a friend of ours called ‘John’. (8)


Looking into the distance I think to myself that ‘that person looks like a friend of ours called John’. To my friend I say out loud, “that looks like John over there?” I ask both myself and my companion, “Is that John over there?’ In any economy, in an interrogative economy we can start at any moment (which is why the so-called third moment, as a convention, is called ‘the third moment so-called’. As you will note, in the above I have already started with the so-called second moment of the metaphorical (as the so-called ‘first reply’). ‘That person’ looks like ‘John’. (9)


So, taking up the conventions about to be displayed in this example, let me start with the first moment as a rhetorical process as involved in the asking a question. ‘Is that John over there?’ Asking any question invokes the dis-conjunctive suspension of the ‘either/or’. (10)


As a first reply we both note, “Yes, he does look like ‘John’.” The first reply is in the form of a metaphorical-like comparison.  The invocation of a metaphor, any metaphorical device, be it a simile or an analogy, or similar, involves entertaining a conjunctive suspension of ‘both like and not like’. ‘Yes, that person looks like John’ means that person is ‘both like John and not like John’. (11)


In the devolvement of the second reply, we make a literal-like decision to the effect that in questioning the metaphorical reply we now either answer the same in the affirmative or in the negative. Yes, ‘that person not only looks like John’, but, ‘is John’. Or if we were mistaken, then, we would answer in the negative. No, ‘that person who we thought ‘looked like John’, in truth, ‘is not John’. Performing a literal response, as a second reply, to this question invokes what I call the apparitional ‘as-if, as-if, as-if...’ given that, technically, we are never in a one hundred percent definitive position to proclaim something as absolutistically true except in provisional terms of reference although conventional forces will make that type of determination for us when we can safely assume we have sufficient evidence, etc., to make that philosophically illegal manoeuvre. For practical, non-philosophically inspired convenience we can make that illegal manoeuvre well-knowing that, in this instance, we are mutually assured that ‘this person is John’, who now waves to us, then and comes over to talk to us as our mutual friend ‘John’. (12)


Metaphors cannot and should not be treated in a literal manner given that the function ‘like’ is a conjunctive suspension that, as it stands cannot be treated in literally definitive manner. ‘John’, the ‘person’, cannot be ‘both John and not John at the same time’! In an affirmative second reply the metaphorical collapses to ‘is John’. Or, in the negative situation, the non-affirmative second reply the metaphorical collapses to ‘is not John’. That, only in the collapse of the first reply can a provisional second reply be non-metaphorically called forth in an apparitional-like state of affairs. (13)


Then, if we were to question the apparitional moment, should that be enacted, an interrogative economy is recommenced. Implicating once again, a metaphorically oriented first reply and its potential possible collapse in the form of either a literal affirmation or literal dis-affirmation (or, should a definitive second reply not be available then this dialectical economy can then start over again through a process of either rhetorical interrogation or metaphorical re-comparison, etc.). (14)


The philosophical moral of my introducing this interrogative economy, as an obvious basis for the philosophical economy, is to demonstrate that metaphors are inescapable but also need to be critically dealt with appropriately. Although metaphors cannot and should not be treated in a literal manner, as they stand, the metaphorical first reply can collapse to reveal to us a relatively more definitive form of literal treatment. But, in that case, we are no longer dealing with the metaphorical per se. In other words, a metaphorical contribution in the transformational treatment involved in the resolution of a question cannot be escaped, and should be critically addressed in such a manner that we make a relatively clear distinction between so-called ‘first replies’ and ‘second replies’, and so on. To drive this point home more clearly, that there is a difference between the metaphorical and the apparitional, consider the cultural metaphor that ‘the eyes are like the windows to the soul’. As a metaphor we entertain the comparison that the eyes re like windows, but should that metaphor collapse we get either that ‘the eyes are windows to the soul’ or ‘the eyes are not windows to the soul’. In the first instance we get the situation where we need a homunculus-like person looking through their eyes as they then look through the physical eyes of the individual in question. But such a solution is not a solution since it implies an unresolved infinite regress. In the latter instance, the metaphor is aptly deconstructed. Therefore, the world is not as simply seen as if transparently seen through a pair of eyes, but, where ensuing imagery must be constructed along with all that that entertains (in gestaltwise terms of reference, etc.). (15)


This third moment of the apparitional has also to be looked at through the lens of a negation (and also the implicit lens of a double negation). Let me explain. (16)


Just as the archetypal-like nature of the economic can be modeled on my trimodal reading of the interrogative economy, we can also read the same type of phenomenology through, say, a similar economic reading of a Boolean algebra. Where we can parallel the rhetorical ‘either/or’ with the function of ‘or’, the metaphorical like (as both like and not like) as ‘and’, and the apparitional moment through the use of negation. But, if a single negation were to be invoked how might we then account for the use of a double negative as supplying the literal force of the resolution seemingly entered into in the third moment? I.e., on one hand, invoking the joint negation of the other two economic correlativities in order to account for the third economic correlativity (regardless of the order these moments are to be counted) and/or applying a double negation to the as-if... in order to assert its relevant modal description (be that either impossible/non-virtual, possible/virtual, or actual/non-virtual). To begin this explication, let me commence with the following analogy of a spatial economy consisting of an ensuing emergent economy arising from the imputed interaction of three dimensions. (17)


Through economic correlativity we can say of any one moment that it is the joint negation of the other two economic moments. E.g., we could provisionally define a line ‘as not a point but as a linear sequence of points’ (whose linearity is either projected in one, two or three dimensions, etc). Similarly, a flat two-dimensional surface’ is not a line but a flat space generated by either the translation, rotation, and/or reflection of a one-dimensional line, etc. For convenience, we can imagine a ‘three-dimensional space’ being generated ‘as not a flat two-dimensional space but as a three-dimensional space generated through either translation, rotation, and/or reflection of a two dimensional plane, etc.’ Now, just as in a temporal economy, e.g., we can clearly say “that the ‘past’ is ‘neither the present nor the future’, etc.”, then we could similarly say that “that the first spatial dimension is the not the second dimension, and v.v., and so on.” Using the usual conventions, we could note that the x axis is not the y axis, and v.v. Hence the y axis is the not-x axis. Moreover, as ‘the z axis is neither the y axis nor the x axis’ then this would give us ‘z axis’ is ‘neither the x axis nor the y axis’, and, therefore, ‘z axis’ is equal to ‘not the x axis and the not-x axis’ with the implication of a ‘doubled’ negation, or, a joint negation, i.e:



z = -(x + y) 
[=
z = -(x) + -(y)] (18)


Of course, such conventions are just conventions, and the order we run them is to be conventionally pre-decided as part of the protocols to be taken up in that same regard. However the point remains, as economic correlatives can only be relatively defined through their mutual negation with the necessary consequences, as ramifications, that there can be no definitive economic interdependence of any one correlativity from their co-associated correlatives in any economy whatsoever, and, that this necessary ruling applies both individually and collectively; given, likewise, that no economy, in its own right, can also be treated as independent because its apparent appropriation, in turn, cannot escape being appropriated in an economic process (be that in wider terms of reference or as an apparent hyper-economy capable of re(-)appropriating the relatively-radical nature of the relatively non-economic, etc.
). (19)


The (Boolean) operation of negation can also be introduced as a double negative on the understanding that the factual assertion of the apparitional ‘as-if...’ is better promoted through the use of a double negation. So, e.g., the apples in this fruit bowl exist (at this designated point in historical time) by virtue of the fact that this fact ‘is not-not true’ (invoking an implicit form of set theory, or, that existence correctly is ascribed to a class and not the nominated articles in that class). Recognizing that different types of negation, at the same time should also not be confused.
 (20)


However, the important points to be made here are ‘that economic correlatives are defined through the joint negation of the other two co-associated economic correlatives’, and, ‘that no economic correlative can be defined in either pure unimodal or pure bimodal terms of reference given their economic presentation, etc. (21)


The upshot of this partial digression is that a metaphorical proposition can become a potential factual statement, as a second reply, only through the collapse of the conjunctive suspension and the co-association of a literal assertion of a truth determination in keeping with the pre-conditions, conditions, and post-conditions that would collectively permit that assertion (to assert that kind of  truth determination through the double negation of its class classification within those stated modal terms of reference, and, importantly, where any statement has a factual alignment with the relevant conditions, etc., thought necessary for that ordered form of assessment to be treated as evidentially, and factually, ‘true’
). (22)


That, in effect, either philosophically or non-philosophically, we cannot escape the use of metaphors, be they either visually oriented or otherwise, and, correctly treated, their utilization, whilst being inescapably necessary, hopefully, will be correctly organized (through a suitable process of transformational retreatment,
 etc., and, is literally supported on good evidential grounds, etc.)! (23)

2. Why is the 'suspension' central to all forms of research and enquiry?

If the previous essay, 12N, were to establish one conclusion it would be that the (the imputation of a) so-called ‘transcendental suspension’ (in theory, practice, and through criticism) cannot be treated as something that is simple, as merely involving a single mental operation, as non-complex in its ensuing psychological complexion, as something that can be avoided or escaped from, indeed, as a process that is entirely unnecessary for an economy to operate whatever the intentional objectives of that economy (or set of overlapping economies) in question. But, should a so-called ‘transcendental suspension’ be reviewed under the auspices of either ‘the overall transcendental suspension’ (invoking a series of dis-conjunctive, conjunctive suspensions, and a balance of the former treated through their joint negation), or further invoking an economy of the de-suspension under the rubric of an ‘extended suspension’, or, reviewed through the non-economic and/or causal lens of a virtual/non-virtual alignment in a more comprehensive ‘extensive suspension’ it becomes obvious that we are not dealing with a single, simple, intentionally directed mental operation despite the apparent simplicity of such intent! However, contrary to this discovered complexity of lived-reality, a unilateral-like simplicity of non-economic functioning will also be advanced through both processes of economic resolution and its conjectured potential for unilateral forms of non-economic expression. Such a phenomenal-phenomenological appearance of re(-)directed integrity, manifesting with such a literal or apparitional semblance of simplicity, seemingly proposes a definitive definition in intentional objectivity that would also somewhat undercut our perception of the complexities required to attain that state of apparent judgmental clarity if and when such an enacted clear and distinct state should arise, and as it continually must and does arise, under normal circumstances, over the conscious course of our intentional lives, more often than not, from moment to moment...
 (24)


So, in the light of such complexities, let us, therefore, rebadge the ‘transcendental suspension’ as more ‘a complex process involving sequences of certain types of suspension’ that need to be correctly ‘observed’ in order for the maintenance and re-direction of both the apparent continuance and continuity of our intentional lives. (25)


That, in effect, the so-called ‘transcendental suspension’ is symbolically central to the intentional course of our lives, be that as either philosophers, disciplinarians, and/or secular participants in this overall world-of-life! (26)

3. How do we enter and leave the ‘suspension’, and, what are its ramifications?

Of course, such an ‘entry’ and ‘exit’ from the so-called ‘transcendental suspension’ are expressions that act as metaphorical descriptions that should not be read too literally. Arguably, as permanent orientations, living our lives in states that are both suspended and not suspended, and where both orientations are ever-present to some degree, over the course of our conscious lives, more correctly ‘we never need to leave nor enter’ this orientation of the ‘suspension’. However, given fluctuations of emphasis between the intentional course of lives and the need for their trans-intentional appreciation (as a process of reflection) we can quite naturally refer to the use of such metaphors, albeit within the limitations imposed upon their use of such metaphors. Such restrictions granted, we can now talk about, in this figurative sense, of being ‘inside’ and ‘outside’ the suspension, and our either being potentially ‘trapped inside’ and/or ‘trapped outside’ the same. So, now, the implicit question of how do we enter the suspension and how do we leave the same can be asked within those restricted terms of metaphorical reference. (27)

I am ever reminded here, of my first attempt to ride a bike where I should have thought about ‘how do you stop riding a bike’ before exercising the obvious recognition ‘that riding it merely requires pedalling’. Luckily, whilst setting a circular course on an empty street intersection, I then headed for a convenient hedge to fall into to survive with barely a scratch or two. Similarly, in ‘entering’ the phenomenological singularity of the so-called ‘transcendental suspension’, as a philosopher or otherwise, it would be wise of us to know how we can ‘exit’ from that different state of affairs. Although phenomenologists, et al, wax lyrically about how to (metaphorically) enter such an orientation barely a thought has been given as to how we might exit. For me, upon reflection, it seems obvious that to ‘exit’ we merely ‘suspend such a suspension’ through ‘suspending the suspension itself’, in a process of ‘de-suspension’. I.e., in making ‘the act of suspension itself the subject of the next suspension’ so to speak. That, just as the act of suspension has certain ramifications, so, too, has the act of the de-suspension a different set of ramifications which will need to be both differentiated and identified, and, then, integrated within the overall arc of the ensuing process here being symbolically referred to as a simple ‘transcendental suspension’. (28)

Noting here, merely by the way, that a differential tension between suspensions and de-suspensions, and the relative obstruction or non-obstruction of the latter, contribute to how we perform certain types of evaluation and the ensuing clarification or non-clarification of their ensuing (ordered and inter-ordered) patterns of judgment, etc., (but that this aspect of this topic better deserves to treated elsewhere
). (29)

Metaphorically, I would like to argue that being ‘trapped within the suspension’ is tantamount to being psychotically ‘captured’, but, in a contrast, being ‘trapped outside the suspension’ it is as if the person is neurotically predisposed to express pattern of maladapted habit formation (along with the conjecture that daily circadian rhythms are then divided in contrast to psychotic patterns of what should be a daily pattern being then spread over the extent of two or three days, depending of the apparent severity of that illness). Psychoses of various kinds are generally well-delineated in psychological literature (between Affective and Cognitive Aspects of the psyche, although, to my mind, Trans-Cognitive (Judgmental)Aspect in the form of various psychopath/sociopath, narcissistic psychoses are not so well recognized). On the other hand, the condition of ‘neurosis’ (other than a post-traumatic stress syndrome in a military context manifesting, say, as a so-called ‘war neurosis’) is barely recognized these days. However, I still feel room needs to be made for this psychological contrast between psychosis versus non-psychotic/non-neurotic states of relative equilibrium versus neurosis need to be observed if only in terms of the phenomenology to be associated with these possible disturbances/non-disturbances in circadian rhythms, etc., as just articulated.
 (30)

But, the complications of an additional ‘economy of the de-suspension’ do not stop there as we must also take into our account an enacted process of volition that must also necessarily implicate the unilateral re-directedness of a non-economic approach being entertained from a causal perspective... not forgetting, of course, that we are not just embodied in this apparent world at large, this overall world-of-life, but, also, both embedded in an intersubjective sense and semblance of world and embanked in an interobjective sense and semblance of world…. (31)

So, how do we enter and leave the ‘suspension’? Be that in either a deliberate sense or in an automatic manner, over the course of our lives, moment to moment, that is exercised without direct intentional deliberations in that regard? (32)


Quite simply, through enacting a suspension of the (overall transcendental) suspension itself, and so on!
 (33)


With the application of any force there is the reactive response of an opposite and equal force, be that exercised in a non-virtual context and only somewhat in a virtual context since that reactive course of that latter response can also be diverted virtually. Indeed, in virtue of this potential re-formation of a response that a process of de-suspension can enact more than just an automatic reaction circumscribed under the mere rules of a ‘reactive process of reflection’. Furthermore, given this virtual ability to also entertain parallel courses of potential possibility and evaluate and calculate their individual merits and then permit the re-imagination and enaction of those focused upon senses of choice then we may better understand the counter-role played by the overall deployment of the de-suspension in such deliberations. On occasions we also have the possibility of then changing those trajectories once again should it appear to suit such revisions in such aspirations given that we must also mutually conspire to further such intended desires of our necessary working with both ‘our’ personal ambitions and social pretensions (with which the individual must continually interact with). (34)

Just how might we better visualize this aspect of the de-suspension (as a force that releases us from the potential, relativitistic paralysis of the suspension)? (35)


A number of years ago, in a moment of partial insightfulness, given that the formation of insight is always enacted in small incremental steps, but on occasions with an impact greater than the mere incremental shift necessary to finally and chaotically release that influential output, I came to the understanding that in my ordered analysis what was deemed to be subjected to a relatively preferential sense of privilege (or de-preferential treatment) could better be accounted for through the invocation of a de-suspension as the modus operandi for supplying this subtle sense of a differential process of privileging, etc., despite the overall de-privileging of the suspension itself. Hence the use of this epithet ‘subtle’. E.g., in focusing on intentional objectivity as imputed in the first order (be that reviewed in Cognitive or Trans-Cognitive terms of reference) I implied the need for the subtle privileging of the Object moment (in the Archetypal Economy of Object, World, and Ego) vis-à-vis the relative de-privileging of the moments of World and Ego. Then, some years later, in another apparent moment of partial insightfulness I reasoned that by relatively suspending the moments of World and Ego (within the overall context of the transcendental suspension or, say, the overall transcendental suspension as one way of economically reading the suspension) we could automatically re-direct a de-suspensional force towards the relatively non-paralysed Object moment (in which we can focus on conducting some form of a phenomenological semantics, etc.). Or put less elegantly, we can have our cake and eat it at the same time. I.e., both an overall suspension and its subtle warping, both a suspension and a de-suspension. I.e., conduct an overall suspension whilst subtly preferencing certain ordered outcomes. Thence the genesis of this concept of the de-suspension. An aspect that then invited the need to formulate an economy of the de-suspension (superimposed or rendered as immanent to that of the overall transcendental suspension) which was then referred to as the ‘extended suspension’. However, an additional complication manifested in the form of how we might speculate further in order to account for volition. Just how does an alignment between the virtual and the non-virtual accomplish the enaction of our intentions in terms of the latter? Or, in terms of this simplistic modelling, just how does the force of the de-suspension chaotically tip the visualized non-virtual possibilities in a process of enaction that oversees this alignment between the virtual and the non-virtual, or v.v. (say, in an asymmetrical deferring to the gathering of evidence in the formation of a reality-based process of truth determination, etc., where the apparently evidential is more allowed to make its mark on our ongoing appreciation of this world at large)? This latter economy of volition being taken into this modelling of this suspension to form the so-called ‘extensive suspension’. (36)


To articulate this modelling of the imputed economy of the de-suspension what principles or guidelines might we envisage as both pertinent and relevant to such proposals? (37)

A
That we can define a ‘subtle suspension’ as ‘the imputed ‘bracketing’ or ‘putting out of action’, through some form of a balanced suspension, of either one or two economic moments with the de-suspension being automatically invoked and released through respectively, over the other two moments or through that remaining single moment’. (38)

B
That the ‘ensuing resultant of such a de-suspensional focus’ is ‘that the specifically re-directed force of the imputed de-suspension induces and expresses the corresponding particular type of ordered e/valuational formation from an ordered repertoire in keeping with such a subtle, pre-conceived particular sense of focus’. (39)
C
That such an ‘imputed discharge’ can be treated as if ‘non-economic in tenor’ even though its ‘appropriation’ must be ‘economically re-appropriated in an economy of contextual re-appropriation’, i.e., in the ‘relative hyper-economy’. (40)

D
Moreover, in an understanding and experience of more complex forms of ordered phenomena we must consider the possibility of either the same or similar type of situation between the imputed reduplication of symmetrical or asymmetrical types of ordered phenomena, albeit between differing levels in epistemological organization. Whereby, by such metaphorical modelling, we can account for both non-complex forms of ordered phenomena and complex forms of ordered phenomena. (41)


Let me now nominate these four principles or guidelines, as conjectures, for imputing the existence and range of ordered phenomena just noted as ‘A, B, C, and D’. (42)


Now, to make some initial sense of such definitions, as conjectures, let me exemplify them as follows. (43)

Conjecture A establishes the basic mechanism for differentiating the six distinctly ordered forms of e/valuational formation in a specific aspect of the epistemological hierarchy (psyche). So, e.g., in the Trans-Cognitive Aspect I would argue that we have the following distinctive forms of ordered e/valuational formation beginning with the first order, namely, phenomenological-semantic evaluation; the, a second ordered aesthetical evaluation; de-ontological evaluation; pragmatical evaluation; hermeneutic evaluation of possibility; and, ontical or factual evaluation of actual historical determinations (albeit as treated in an eternal state of provisional qualification regardless of whether their currently assessed probable status is practically non-dis-confirmable). Now, this declaration made, it behooves me to indicate how subtle balances and imbalances between suspensions and de-suspensions are capable of inducing and expressing such qualified, ordered forms of e/valuational formation.
 (44)

Hence the following table where ‘+’ indicates de-suspensional force of focus versus the ‘-’ of the suspensional suppression of the economic moment or moments subjected to the same along with the resulting ordered formation in question. The three archetypal moments being World (gestalt background or field), Object (focus on intentional objectivity), and Ego (intentional subjectivity reflecting the intentional field being invoked):
E/Valuational formation in the Trans-Cognitive (Judgmental) Aspect

First Order:

Phenomenological-Semantical E/Valuation:

-W+O-E 

Second Order:

Aesthetical E/Valuation:



-W+O+E

Third Order:

Deontological E/Valuation:



-W-O+E

Fourth Order:

Pragmatical E/Valuation:



+W-O+E


Fifth Order:

Hermeneutical-Possible E/Valuation:


+W-O-E

Sixth Order:

Ontical/Factual E/Valuation:



+W+O-E (45)

Now, to demonstrate what is being represented in this scheme let explain, e.g., the formation of phenomenologically oriented semantic value in the first trans-cognitive order. Here we get atomically presented, non-integrated, phenomenologically oriented essential experiences such as found in encountering saltiness, sweetness, the loudness of a noise, an experience of painfulness, and so on. That we can focus on such non-integrated phenomenological essential-like features because we subtly suspend the archetypal moments of World and Ego and through the ensuing de-suspensional focus on the moment of Object we encounter that being subjected to such phenomenological scrutiny. Semantically, we map such reductively focused encounters in intentional objectivity in a hierarchical scheme that mirrors the performance of those co-associated hermeneutic activities, as genres of behaviour, that allow us to encounter such expectations when and where they should be presented as being present, be that in direct non-virtually oriented sensory experience or indirectly in imagined, remember or fantasied virtually oriented experience (where, in the latter, we cannot meet a full complement of such modal expectations): I.e., in a suppression of the World and Ego moments we subtly preference the Object moment = -W+O-E (or, invoking the nomenclature for major and minor musical scales, we could represent the same as wOe or w.O.e. where the emphasis is obviously on the Object moment):

Hence 1o (first order of the phenomenological) = -W+O-E- (or wOe/w.O.e.). (46)

Or, if one archetypal economic moment is subtly preferenced, we get a corresponding focus between two economic moments, e.g., as in the second ordered expressions of aesthetical e/valuation (as in the relative integration of essential-like experiences)
 we get a resulting focus on other the two moments of both Object and Ego. (47)

Hence, this accounting for a subtle focusing upon either one or two economic moments through the subtle suspension, respectively, on the other two moments or single moment. We might depict this diagrammatically in these two types of situations as follows:
    -E





              +E
     *






    *

+O


-W



+O 


-W

Phenomenological-Semantic 
versus 

Aesthetical E/Valuation (48)

In the previous diagram I have attempted to illustrate how the suppression of the subtle suspension of one or two economic moments releases an opposite two or single economic moments with the corresponding form of ordered e/valuation associated with that type of subtly configured form of iteration. Obviously, an ensuing focus on the reductive contributions of the Object pole, as a result of the subtle suspension of both Ego and World moments, will focus on the semantics of phenomenological forms of discrimination in the light of its conventional treatment as mapped hermeneutically, etc. This semantic mapping, in effect, mirroring how the hermeneutics of meta-textual genre formation is similarly mapped. So, e.g., in experiencing a salty taste in a glass of water that is in the phenomenological field of taste (or tasting) we find the mapping out of a liquid, on one hand, and, a salty taste, on the other. Their successful ability to be semantically conjoined then implies a second ordered status both cognitively and trans-cognitively (and, where the latter is experienced under the heading of ‘aesthetical’). (49) 


In this same diagram, I have illustrated how the aesthetical-orientation (in the successful conjoining of different semantic categories is conventionally arrived at in its phenomenological-hermeneutical mappings) through the single suspension of the World moment resulting in the dual emphasis upon both Object and Ego moments (at the basis of the aesthetical experience as a so-called ‘second trans-cognitively ordered experience (in this ordered scheme)’. (50)


Now, I have felt it necessary to take this detour into my accounting for the distinctive nature of ordered phenomena in order to illustrate the force of the de-suspension, which, as I have stressed before, is totally overlooked when dealing with the experience of ‘suspensions’ as a phenomenon. I have also felt it necessary to give a brief exposition of what is meant by the expression ‘inter-ordered phenomena’ and account for it within, more or less, the scheme already to hand albeit now conjoining two adjacent levels of aspects in the psyche. Hence the guiding principle, as a conjecture of D. But first, let me continue this brief exposition of these additional guiding conjecture of B and C. (51)

In this second conjecture of B, I note how these subtle suspensions and ensuing de-suspensions mark out distinctive forms of ordered experience. Namely, that the ‘ensuing resultant of such a de-suspensional focus’ is ‘that the specifically re-directed force of the imputed de-suspension induces and expresses the corresponding particular type of ordered e/valuational formation. So, e.g., a resulting focus on the moment of Object is phenomenological and semantic in orientation. That a joint focus on both Object and Ego moments is aesthetical in orientation and is also manifested in our cognitive ability to form integrated semantic combinations in line with conventional expectations in a recognition of ‘an ordered repertoire in keeping with such a subtle, pre-conceived particular sense of focus’. Similarly, a sole focus on the Ego moment is indicative of a deontological orientation, whereas, a conjoined focus on both Ego and World moments is characteristic of pragmatic experience (be that in either an ethical mode or in a functional mode prioritizing some form of functional expediency). Then, a singling out of the World moment deals with possibility, potentiality, probability, potency, etc., i.e., hermeneutic likelihoods rather than impossible or unlikely likelihoods, etc. Last, from the possibility of possibility we establish the actuality or non-actuality of our assessments in an historical field of factual considerations. This latter orientation being arrived at through the de-suspension of both World and Object moments. (52)

Hence this heuristic nature of the ordered scheme. (53)


That, if the de-suspension is regarded as if it were being subtly re-directed (somewhat like the chaotic re-direction of the so-called third moment but in a super-imposition upon these relatively more basic economic processes) then we might find it worth our while to also review such re-directedness as both chaotic, able to colour existential experience, and none other than as non-economic in tenor or complexion. That, viewed in that light, we then need to conjecture the non-economic necessity of a hyper-economic process of economic contextualization in order to make sense of the non-economic irruption in question, in this instance being ordered in its complexion. (54)

This now brings me to D, the fourth conjecture proposed as a heuristic modelling of how we can experience the presentation of an inter-ordered phenomena. ‘Inter-ordered’ merely means the actively ordered assessment of a passively ordered assessment’. Such ‘reduplications’ of ordered complexes can take either a symmetrical (and commutative) format and form or an asymmetrical (and non-commutative) format and form. Let me illustrate these distinctions. Now, I would like to conjecture that a narrow definition of the possible discipline of the metaphysical can be arrived at through the symmetrical reduplication of the first trans-cognitively ordered orders. I.e., that the ‘semantic-phenomenology of a semantic-phenomenological results not in a ‘semantic-phenomenology but in a meta-semantic-phenomenology’ which can be read as a ‘narrow definition of the metaphysical’.
 Hence in this light we can note the following imputations of distinctive inter-ordered phenomena along with their respective disciplines:

1o x 1o = the semantics of semantics = metaphysics (in its narrow sense).

2o x 2o = the aesthetics of aesthetics = psychology, etc.


3o x 3o = the deontological nature of the deontological = existential, etc.
 


4o x 4o = the pragmatical treatment of the pragmatical = the political-economic.

5o x 5o = the possibility of possibility = the domain and profession of science.


6o x 6o = the actuality of actuality = the domain of the historian. (55)

On the other hand, the asymmetrical reduplication of ordered states of e/valuational formation produce different inter-ordered states of affairs. E.g., ‘the possibility of conventionally treated actualities’ is different from ‘the perceived actuality of possibilities’. The first combination runs a probabilistic assessment whereas the second runs a set of concerns more interested in the evidential status of that being placed under such scrutiny. I.e., 6o x 5o is not equal to 5o x 6o. (56)

Just how is such asymmetrical duplication or symmetrical reduplication to be modelled? (57)


By invoking a philosophy of transformational retreatment. I.e., by invoking an economy of pre-critical hermeneutic pre-treatment; critical phenomenological-semantic treatment; and post-critical existential retreatment (along its posttreatment of the pre-critical, etc.)… a process where the elevation by one meta-degree in the process aspect of treatment is reversed, through the de-suspension in the retreatment/posttreatment phase of this dialectically conceived economy.
 (58)

In other words, in a simplistic modelling, we could imagine an ordered process of evaluation, conducted from the perspective of the Trans-Cognitive Aspect, as transforming a prior process of ordered valuation, as conducted from the perspective of the Cognitive Aspect. (59)

Hence the range and value of this working concept of the ‘de-suspension’ (hitherto completely overlooked within the profession of the philosopher et al). (60)

In the light of the above I would like to conjecture that the re-directed forcefulness of the de-suspension also has a considerable role to play in the enaction of our volition. Let me briefly explain (this aspect of the extensive suspension) in which the role of volition is to be modelled. (61)


We could conjecture, e.g., that in the suspension of the virtual, an alignment with the non-virtual could be instigated in such a manner that results in an exercise of our volition, hopefully, in a reasonable tune with the intentional objectives of our arbitrated-aspirations, etc. (62)


That, all in all, a more central role must be found for the conceptual contribution of the ‘de-suspension’ given that the imputed non-economic and existential forcefulness of the de-suspension is now implicated in a wide range of judgmental phenomena; their implementation in either simple or complex forms of e/valuational formation; and their co-associated professions found able to co-opt the natural utility of such orientations, be they presented as either simple or complex in their evolving constitution and tenor. So, in this manner, e.g., we could conceive of ‘science’ as ‘evaluating the possibility of certain possibilities, etc.’, whereas, in a contrast, we could conceive of ‘history’ as the ‘factual assessment of the factual assessment of a certain set/s and sequence/s of events, etc.’ Whilst also arguing for a non-commutative-like state of affairs, say, between the asymmetrical inter-ordered relations pertaining to ‘the science of history’ versus ‘the history of science’, or, ‘the philosophy of history’ versus ‘the history of philosophy’, etc.
 (63)
4. How do we deal with the dialectic between the economic and the non-economic?

In order to start to understand
 the nature of this relationship between the economic and the non-economic we have to envisage what roles are to be played by subtle forms of the de-suspension within the economy in question, ongoing processes of resolution expressed through less subtle forms of the de-suspension within that same economy, and how such processes of ongoing resolution are chaotically re-expressed by that represented relational situation in its hyper-economic re(-)contextualization assuming an economic process of re(-)appropriation is necessary in order to transform the apparent novelty of the relatively-radical into an apprehended, relatively-critical pattern of comprehension. Or, in other words how do we relate subtly informed ordered formations of the de-suspension; the overall expression of a less subtle de-suspension in the economic moment of resolution, moment by moment; and, how non-subtle moments of chaotic re-expression, from time to time, can manifest with a non-subtle, de-suspended sense of re-directedness? (64)

One way to clarify these three varieties of de-suspension is to revisit the non-economic idea that the imputed ‘arrow of time’ is an illustration of the non-economic. Although we can talk about a temporal economy of past, present, and future, still, the historical sequencing of events cannot be understood in those economic terms alone. But, I would also argue that the so-called ‘arrow of time’ as well cannot be appreciated in simple unilateral terms of reference. Some causal trajectories it would appear, more or less, are very much just more of the same, whereas, on the other hand, we find evidence for events that suddenly strike off in new and novel directions that no longer can merely be regarded as just ‘more of the same’. Of course, we are never presented with a change that is so radical that we can no longer comprehend the differential manner of its transformation, since, if that were to be the case, the connectedness between those events could no longer be comprehended. So, yes, we could push a boulder down a hillside and then watch it bounce on downwards until it stops, but, if a missile were to be suddenly seen to descend on a nearby building, and you were to survive this explosion, you would see the destruction of that building whilst still recognizing the situatedness of that situation for you as being a transformation of your situatedness but not the absolutistical transformation of that same situation. Therefore, it would appear that we need to make a distinction between ‘the unilateral directedness of the last moment’ and ‘the unilateral re-directedness of the first moment’ should the latter be arrived at in and through a chaotic moment of relatively-radical re-direction. This idea, and its three distinctions of the expression ‘subtle’, is already somewhat embedded in the economic ideas of presentation, versus representation versus re-presentation. In regard to the observation of these more visible moments of chaotic re-direction, now referred to as ‘unilateral re-directedness of the first moment’ (and not ‘the last moment’) I would also like to re-define as ‘events’ (making a direct allusion to the work of Caputo, Derrida, Laruelle, et al).
 (65)

So, how should we review this overall concept of the ‘de-suspension’? (66)


We could say ‘that what occurs within the sphere of the economic stays within the sphere of the economic, albeit in a holistic form encoded through economic correlativity’. That, the subtleties of ordered and inter-ordered phenomena would find a presentation therein in keeping with the deliberations of that economy. Deliberations that would represent that relational situation with a certain complexion, i.e., as dealing with distinctively informed, unique forms of ordered e/valuation, etc. That such representations of its relational situatedness could then be reexpressed through all imputed moments of relational expressiveness, that, on occasions, would then find chaotic moments of a relatively-radical re-expressiveness, where the latter are then to be reviewed as unilaterally re-directed moments of the first instance. In effect, as relative non-continuities (given that absolute non-continuities have been ruled out as impossible to relate to [given that they can be neither recognized, encountered, nor engaged in experiential terms]). Hence, by this differential strategy, we can now account for the role of de-suspension as acting as a ‘presentation’ relatively internal to the representation of its relational situatedness, as a ‘representation’ expressed through its ongoing, incrementally reiterated sense of resolution, and, those moments of re-presentation that demarcate an ‘event’ expressed through a moment of a unilateral re-directedness of the first instance, and, whose comprehension also demands some form of ongoing (hyper-)economic re(-)contextualization. That granted, how might we better comprehend and illustrate this economic re(-)appropriation of the relatively non-economic? What is it about a single event that then needs to find itself being reiterated? (67)

Quite simply, any unilateral moment of the first instance, as an event, would find no form of comprehension! I.e., it would be the case that there would be neither recognition, neither encountering, nor engagement (the latter from any sense of a pro-relational semblance of an orientation in experiential situatedness)! Therefore, how might we account for the experience of an event given that in the metaphorical ‘blink of an eye’ noting would be seen? (68)

If the obvious perplexity of that conundrum is granted, how then do we form any informed process of ideation that such an event had transpired? Through its economic re-appropriation reiterated, therein and thereafter, through the process of ongoing resolution, albeit within a hyper-economic sense of context. Or, in other words, more simply put, no relational situation, in both its representation and its relational facticity, is ‘an island unto itself’! We exist in a veritable sea of overlapping relationships, along with their representations, a few more prominently presented and most others without overt forms of representation. The extended implication being that even the limits of subjectivity must overlap with intersubjectivity, and v.v. That, therein and thereafter, to some extent, the relatively-radical nature of events are hyper-economically re(-)presented through various forms of re(-)iterated resolution for if that were not to be the case there would no relationships there for us to experience along with all that that would entail, nothing more and nothing less than a completely negative nihilism… which just could not be experienced, and certainly could not be experienced as such. With the direct implication that all talk of a negative nihilism is a complete nonsense on par with the deluded ideation that the world, instead, has a substantial footing in what would be an untenable speculation that experience could exists in such an eternal world without change. Hence the necessity for a middle path, since there can be no other… (69)

Let me reiterate and argue for these implications just listed. For a start, the hyper-economic is the default setting of our being in this overall world-of-life; in our passive being with(-)others, our actively being before(-)others, and in our finding engaged degrees of an existential freedom through(-)others. (70)

Previously, I made the imputed observation
 ‘that what remains within aa specific economic sphere remains within that economic sphere’. Now, we can make the additional observation that what is intentionally expressed must forever remain expressed (regardless of whether that is covertly or overtly published, or persists or does not persist as a well-supported factual situation with sufficiently interpreted evidence for that factual state of affairs as having occurred [as either a set/s and/or series of facts] or not). (71)
That granted, at least hypothetically, we now need to ask, ‘in what non-economic manner and in which hyper-economic context these forms of intentional resolution are expressed, be they as either unilateral representations (reiterations) of the last moment or as unilateral re-presentations (re-iterations) of the first moment?’ (72)

Such questioning seemingly setting us up to understand that forms of resolution not intentionally expressed are and remain as ‘virtual’ in epistemological orientation, whereas, in contrast, expressed forms of intentional resolution are, and will persist, as ‘non-virtual’ in orientation. Therefore, we could treat a non-expressed economy as intra-economic in its intent, and, expressed intentional resolution, as overtly expressed motivation, can be deemed to be ‘extra-economic’ in both its resolution and expression. So, motivated forms of intentional expression must occur within some form of a hyper-economic contextualization otherwise such radically-radical expressions would not be able to be economic re-appropriated, and, therein and thereby, neither recognized, encountered, and/nor engaged, i.e., relationally appreciated. Thus, we must be dealing with the relatively-radical, in need of critically conducted re(-)appropriation in an extra-economic setting. Given that ‘no relational economy is an island unto itself’ it should not be too difficult to identify which economy or economies are proffering the apposite context for such forms of imputed hyper-economic re(-)appropriation, i.e., successful forms of extra-economic appreciation. Let me illustrate this imputed phenomenon of this envisaged form of extra-economic re(-)appropriation. (73)
Say, I decide to go to the nearby village to do my shopping. If I merely make this decision and have not yet currently acted upon that resolution, then, such intent is merely intra-economic in its resolve or extent. However, the moment I put my backpack on, then head out the front door in order to walk to this village to go shopping, then, this internalized form of intentional resolution is being externalized through those sets of actions. Here the extra-economic pre-conditions, conditions, and post conditions, associated with the expression of such intent, set the scene for the extra-economic activities being undergone. E.g., taking my backpack; walking, engaging the roads and pathways on route to this village; dealing with shops, their merchandise or services, their vendors; and all that this pattern of intent entails sets the extra-economic conditions for the successful expedition of such intent. I.e., the invocation of the requisite patterns of navigation (avoiding cars, etc.), negotiation (talking to vendors, etc.), and arbitration (using money or credit to make various purchases, etc.). Obviously, in a real-life setting, a plurality of economies is being co-opted, i.e., taking up all the relevantly appropriate meta-textual genres of behaviour in order to realize the intentional objectives of such intent, etc. However, in a hypothetical situation one might merely theorize that there exists some form of an extra-economic context in order to simply expedite the successful realization of such intent. I.e., we could perhaps be permitted to just roll this plurality of economic contexts into a simple relatively non-complex sense of an extra-economic environment in order to hypothetically deal with this issue of the relatively non-economic, be that with either reiterated expressions of the last moment or re-iterated expressions of the first moment (wherein we can then later deal with an explorations of such ‘events’ treated more as ‘occurrences to be better understood, and appreciated, as operating in their respective existentially oriented fields of pro-relationally re-directed interaction’, i.e., as, hopefully, existentially oriented patterns of interventions). (74)
So, in dealing with this dialectic between the relatively economic, the non-economic, and the hyper-economic what might we surmise? At some stage, we must be able to move from the intra-economic to the extra-economic, i.e., overseer the realization of our intent, be that in both reiterated or re-iterated formats. I have previously argued that we would do that through invoking some form of an extensive suspension in which an alignment between the virtual and the non-virtual was able to be crossed. We should also be able to treat the initiation of a pattern of a unilateral last moment as being initiated, to begin with, as a first moment of unilateral re-directedness on the understanding that the retention of the same would convert it to a pattern of the last moment? But then in that advent, when does an event cease to be an event? Or, when does a pro-relational existentially oriented event persist with that form of motivational orientation and, therein and thereby, persist as an existential form of intervention? In answering this question we could either argue for the persistence of an existential complexion and/or argue for its existentially apposite re-instantiation through an existential process of re-constitution, preferably on an ongoing basis through a process of both economic and non-economic re(-)constitution. (75)

Thus, at this point, what might we surmise? Economic processes of resolution can be treated as non-economic in orientation when externalized in an extra-economic process of hyper-economic contextualization. Such ‘events’ must be, in effect, non-economic, at least to begin with, and, where an existential complexion is inaugurated through a pro-relational sense of ‘orientated-ness’ (and not merely upholding some simple existential oriented-ness in that regard?). Moreover, the relatively radical nature of such events, existentially oriented or otherwise, cannot be too radical in complexion in order to be ‘comprehensively’ re(-)appropriated, preferably in a critical manner. (76)
5. How do we account for an economy that includes de-suspensions?


In the light of the above, we can now note the important role performed by the de-suspension. Basically, we can now argue that whilst suspensions initiate processes of judgment it is only through de-suspensions that can we inaugurate processes of resolution be that intra-economically or extra-economically employed, i.e., where by resolutions we either see the formation of only virtually oriented intentional formation or their externalized expression projected through processes of enacted volition. Therefore, without this important concept of the de-suspension, as a qualifier of the suspension, in all its many forms, there could be no intent be that either virtually enacted or non-virtually expressed. It follows, therefore, that the extensive suspension, in so far as it is formulated to take into account the overall transcendental suspension, the economic input of the de-suspension, along with the additional role of the latter in the projected exercise of our intentional resolutions, that we cannot avoid this topic of the ‘de-suspension’. That we must take on board the crucial roles being played by the de-suspension on all levels of economic, non-economic, and hyper-economic functioning. Moreover, given that all judgmental processes involve the subtle expression of the de-suspension in the formation of distinctive types of e/valuational formation we must also take into account the fact that de-suspensions can also subtly alter our appreciation of such ensuing ordered forms of value, and so on. Furthermore, as orchestrating all inter-ordered phenomena, and through either symmetrical or asymmetrical forms of ordered interaction, we are also left with the fact that the epistemological basis for all viable forms of disciplinary behaviour is also firmly rooted in such a ‘fertile soil’. So, given such apparent complexity, how might we simplify our appreciation of this concept of the ‘de-suspension’? (77)

De-suspensions figure in and on every level of both economic and non-economic activity. In this regard we can note the relatively subtle use of both suspensions and de-suspensions, etc., in ordered forms of e/valuational formations; this basis being used in a less subtle format in the formation of our virtual deliberations as enacted both trans-intentionally and intentionally; then their non-virtual expression in a non-subtle format with their exercise operating either in an unrefined, non-existential orientation and/or in a non-subtle but refined existential orientation; where the latter is exercised in forms of relational intervention enacted from a pro-relationally informed and treated perspective. Briefly, let me re-articulate just what is involved in this scheme that notes the relatively subtle, less subtle, and the non-subtle use of suspensions and de-suspensions, etc? Asking, moreover, in what manner a philosophy of transformational retreatment might further unify this scheme of the relatively subtle, less subtle, and the non-subtle? (78)

In a philosophy of ‘transformational retreatment’ an imputed observation concerning all processes of treatment, namely, that ‘through ‘metafication’
 there was, initially, without exception, ‘the necessary elevation in meta-status of that being treated by one degree’, and that this was rendered as the application of a certain principle with one exception, namely, ‘that in the resolution of all processes of treatment this prior ruling would need to be reversed, i.e., retreated and de-elevated by one meta-degree (lest we epistemologically ascend into ever higher and higher forms of metafication)’. The philosophical problem as to how both metafication and de-metafication were to operate was finally solved through the invocation, respectively, of both suspensions and de-suspensions. (79)

Economically, we also needed to note that there could be only three types or styles of treatment, namely, analytical or reductive; synthetical or reconstitutive; and nominative (arrived at through a product of the explicit or implicit dynamic balance of the former); and, given their status as economic correlativities it follows, more correctly, that they mutually co-define each other through their joint negations. I.e., that there can be, e.g., no explicit treatment process of analysis without some implicit form of both synthesis and nomination, and so on. (80)

This process of retreatment, to be observed in all processes of treatment, invoked three ‘ideal’ economic stages, namely, pre-critical pretreatment, critical treatment, and post-critical retreatment (along with the posttreatment of the initial phase of pretreatment), etc. By ‘ideal’ is merely meant the aspiration and hope ‘that such processes of treatment/retreatment will be critically conducted, and, when and where relevant, will also be radically reviewed when necessary’. (81)


In ordered processes of treatment, we subtly emphasize/de-emphasize one or two economic moments in the representation or simulation of the relational economy in question (as previously alluded to
). So, e.g., in preferentially focusing on intentional objectivity (the archetypal economic moment of Object) we also in a subtle sense de-preferentially treated the correlative economic moments of both Ego and World. ‘Subtle’ because we cannot focus exclusively on any one economic moment given their mutual correlative status as already defined through their joint negations. To think that we can do otherwise is to think ‘that we can think the impossible’, or, rather, ‘unthink the possible’ since what cannot be possibly thought cannot be thought! Given that to relate to that being simulated it must first be able to be simulated, i.e., recognized, encountered, and engaged as such.
 (82)

Upon this basis of ordered determinations in e/valuational formation (as phenomenologically semantically constituted; aesthetically implicated, say, in terms of style; deontologically implicated in potential existential terms of possible arbitration, etc; pragmatically configured/re(-)configured in terms of various forms of (cultural) expediency, etc; along with considerations of hermeneutically oriented possibility, potentiality, probability and potency, etc; and, all as being incorporated, to some degree, within various histories possessing an assortment of co-associated factual-like determinations, etc. (83)

Less subtly, we invoke processes of resolution in which we seek to resolve apparent anomalies in our simulated models of experientially interpreted reality and where through processes of de-suspension we seek to form virtually oriented patterns of intentional resolution in trans-intentional terms of judgmental appreciation… without their being enacted in non-virtual, so-called ‘actual’ terms of reference.
 (84)

Or, in effect, in less subtle terms of reference, through de-suspensions intentional patterns of resolutions are formulated and coherently thematized in a virtual format without being acted upon. (85)

But, in the enaction of our aspirations, albeit as navigated, negotiated and arbitrated in this world at large, through requisite forms of motivational intensification, we let the apparent forcefulness of our de-suspensions act out such deliberations in non-virtual, causal terms of reference. In effect, permitting such de-suspensions to textually re-shape the natural and non-natural configurations of our overall world-of-life as found to hand, be that through either acts of commission, omission and/or deferral (with the latter being exercised through either postponement or cancellation, or a mix of the same). (86)


Where all processes are pervaded with the effective presence or absence of a pro-relationally attuned refinement of these manifestations of the de-suspension, etc. (87)

As noted earlier, we can also state that ‘the de-suspension’ is ‘the suspension of the suspension’, and, that this could be defined as ‘when one, two, or three economic correlativities are held in a dynamically balanced state of apposition’. Here, one economic moment can be virtually entertained in apposition through simultaneously invoking either its contra-intentional content and/or counter-intentional functions in that state of juxtaposition. That this apposition can be approached through invoking, say, either a global or local suspension, or by focusing on any one moment in the interrogative economy, or by allied means such as metaphorical dis-valuation, and so on. Where, in effect, any form of intently focusing on any one economic correlativity would see induced at least the covert thematization of its other correlativities along with the productive induction of a corresponding extensive suspension. Similarly, the focusing intently on either one or two moments would also induce the subtly ordered thematization of the e/valuational formation in question… And where the dynamically balanced suspension of all three moments would automatically realize an extensive suspension. That, upon this ordered basis, we can further note the less subtle formation of our virtual deliberations and their non-subtly enacted non-virtually oriented enaction; with the latter taking either a relatively non-refined, non-existential instantiation or as being reframed through a process of existentially oriented intervention (as a type of event as yet to be further explored)!  (88)
6. How do we account for causal alignment between virtual/non-virtual intentions?

For a start, in explicating the structures of the extensive suspension as divided between; first, the overall transcendental suspension; second, the economy of the de-suspension; and third, its causal processes involved in the non-virtual enaction of such virtual deliberations, we need to be mindful of not over-reading either our spatial and/or temporal metaphors. Be these aspects, with respect to each other, treated as ‘overlaid’, or ‘underlaid’, be they ‘before’, or ‘behind’, and so on it would probably be better to be relatively agnostic in such matters. In one respect, we could assume that causal phenomena, as processes of directedness, along with redirection and re-direction, would need to be located in sensory-motor or physiological regions of the psyche, yet, on the other hand, given the epistemological organization involved in the enaction of our intentional and trans-intentional deliberations we could quite easily also argue for the converse of this former sense of positioning. Obviously, the moral to be drawn from this observation is that the integrity of the psyche is necessarily involved and that all levels must be aligned and co-opted in this pursuit of exercising, collectively, not only the intentional directing of our embodiment, but, also noting the functions involved in both our embeddedness with others and our embankment in an environmental sense of world. So, therefore, we are advised not to unintentionally conflate variously possible metaphors that might work in one metaphorical setting but not necessarily work in some other rhetorically pre-constructed context (given the intimate economic correlativity argued for in the interrogative economy between rhetorical, metaphorical and apparitional orientations). In the light of the need for such caution it may well pay us to take more of an integrated over-view to the extent that we perceive that the necessary forms of alignment, however configured, must be in place, in order to proceed with such forms of causal enaction where the relatively virtual informs the relatively non-virtual, and v.v. Indeed, such reciprocity is called for given such alignments already in place between, say, the motor and sensory domains of the more physiological basis of our embodied being; or, say, between, the affective and cognitive interactions of our emotions; let alone the interactions necessary between the cognitive and trans-cognitive aspects of the psyche inescapably involved in the formation of our judgments, and, in turn, their judgmental appreciation along with their co-associated responses and our being responsible, and so on. (89) 

Suffice to say, that as an embodied person socially embedded in a world of embankment constituting this world at large necessitates the requisite forms of alignment between all those contributing factors that enable our passage through this same world at large. That, in effect, we cannot and should not absolutistically demarcate these aspects of subjectivity, intersubjectivity, objectivity and inter-objectivity (lest we wish to enter the murky world of so-called ‘philosophical’ controversies from which, otherwise, there can be no escape!)! (90)
7. How do we account for x of x as not x? Through transformational retreatment!

The treatment of the x of x, be that through a simple or complex uptake of analysis, synthesis, and/or nomination, automatically invokes a process of metafication, i.e., its elevation by one meta-degree.
 As such it follows that ‘x of x’ as x’, elevated by one meta-degree, cannot and should not be equated with ‘x’ as it stands (in the relative object language, at least before de-metafication and all that that might entail given different transformational pathways, retransformational pathways, different points of pretreatment, treatment, and retreatment/posttreatment, etc.). (91)

Interpreting this formula that the ‘x of x is not x, or is meta-x, or is non-x’, is one avenue for approaching the non-economic through the utilization of a non-standard, non-philosophical approach to this type of issue. Namely, e.g., ‘that the economic nature of the economic is not economic being meta-economic, and, therefore, non-economic'. (92)

Of course, with metafication comes an automatic de-metafication where we are returned to the relatively initial object level in meta-status, albeit now subjected to the transformations involved in our making that type of return to where we metaphorically ‘began’. Therefore, in the light of such transformation we may well need to insist that things are not equal even if the original meta-status has been reclaimed through this process of transformational retreatment. Furthermore, in a non-economic philosophy given the necessity for a reclamation of the relatively-radical in the wider terms of its, hopefully, critically treated hyper-economic re(-)contextualization (through the ensuing uptake of its posttreatment) it also follows that we must exert the requisite care not to conflate these various forms of transformational productivity. (93)

As earlier intimated, at least implicitly, automatic de-metafication comes from the automatic de-suspension of the economy in question as an ongoing process of resolution be that enacted less subtly and expressed merely virtually or non-subtly expressed through corresponding forms of non-virtually oriented enaction. But, the question now remains to be asked, ‘in what sense is such re-directed resolution existentially oriented even if it were to arise as a non-systematically existential moment? Or, rephrased, to what extent is the economic resolution of our relationships, as the very basis of their evolving facticity,
 able to be categorized either as an event that persists as a re-directed response and/or merely as an event that persists through a process of reiterated representation? (94) 

Or, more succinctly, to what extent is the economic expression of the non-systematic existential moment of ongoing resolution the product of a unilaterally re-directedness of the first moment (with a hyphen) or the mere redirectedness of the last moment (without a hyphen)? I.e., just how does a systematic sense and semblance of the existential manifest in and through some form of the non-economic, etc? (95)
8. Just how do such considerations find their reflection in this Contemporary Era?

Assuming the Contemporary era is unwittingly overseeing, through forms of existential retreatment, a qualified resurrection of certain modernist attitudes that may have been deprecated through various forms of critical postmodernistic treatment, be they exercised either validly and/or invalidly, we now need to answer this question, as previously asked, in what manner can a process of pro-relational identification with our relationships be instrumental in their taking on a pro-existential complexion and all that that might entail? (96)

Or, more succinctly, to what extent is the unilateral nature of an event pro-existential or not pro-existential (in the evolving of its ensuing complexion as it occurs in and through a non-economically oriented process of an expressed resolution that becomes further enacted through some form of causal intervention?)? (97)

Or, even more to this point, to what extent is the non-economic actually ‘existential’ in complexion (in order to then ask ‘if that understanding would alter our ensuing vision of an existential attunement with the multivarious instantiations that constitute ‘our’ experience of an overall relational situatedness, albeit as conducted from our own subjective set of personal perspectives?’)? Hence this First Existential Conundrum, namely, how do we differentiate, if that were possible, between non-existential oriented responses and existentially oriented responses given the non-economic genesis, through the causal expression of resolution, as entailed in both types of imputed experience? (98)

To resolve this philosophical puzzle, this First Existential Conundrum, let me make the following tentative points of possible clarification under these provisional explanations: persistent existential complexion through ongoing existentialization; existentialization as existentialization of the relatively non-existent; recognizing a need for informed processes of representation; the suspension of ideological processes of distortion; the advantage of exercising relatively unobstructed processes of de-suspension; recognizing the holistic re(-)normalization of pro-relational processes of relational reciprocity; pro-relational inscription; the emergent re(-)informed re-writing of relational reporting; pro-relational facticity inducing positive forms of e/valuational formation; the deontological imperative for observing relational processes of re(-)enrichment through exercising a suitable ‘set of tools’ that would include the utilization of either the creation, preservation and/or conservational expansion of positive e/valuational formation; the counter-formation of defective relationships through an expansion of this ‘tool box’ through the additional inclusion of either de-creation, de-preservation and/or de-conservational forms of relational re-writing; the existential augmentation and enhancement of pro-relational motivation through the induction of requisite application of transcendental emotions, and so on. (99)

Now, let me unpack this series of twelve explanations that, as an integrated set of imputed observations, will attempt to clarify this question as ‘to how we might better understand the existential implications of non-economically expressed forms of economic resolution?’ (100)
i.
An oft repeated requirement has been the insistence on ‘the ongoing existentialization of the existential orientation’ given that its mere reiteration, as stated, would quickly cease to be either proper, appropriate, and/or apposite as a process of intervention to be reapplied within that relational situatedness in question should such iterations be merely the application of unilateral redirections of the same reiterated last instance. (101)
ii. 
Furthermore, such ‘existentialization’ is ‘the existentialization of the relatively non-existential’ and not of the relatively existential’, and v.v.
 (102)

iii. 
That we need to recognizing there is an existential requirement for informed processes of representation. In this regard, we need to pay attention to all relevant factors where ‘relevance’ is self-defined as ‘that which makes a differential difference to consequential outcomes, preferably towards a positively enriched outcome, etc.’ Hence there is a need to note and foster positive outcomes along with the isolation and separation of those factors that might potentially promote negative outcomes. ‘Positive outcomes’ in a consequential analysis being measured, in part, through the progressive appearance of processes of positive enrichment being exercised through ongoing re(-)enrichment. (103)
iv.
There is also the pressing need for the suspension of ideological processes of distortion given, e.g., that pseudo-psychotic phenomena can be induced by overinterpreting and over-committing oneself to those ideological forms of extremist ideation. On the other hand, relativistically under-inspired motivation is also very much a contradiction in terms, and, consequently, should also be avoided. (104)
v. 
That the advantage of exercising relatively unobstructed processes of de-suspension is usually self-evident in the positive enhancement to be found in the e/valuational formation under review. (105)
vi. 
That the holistic re(-)normalization of pro-relational processes of relational reciprocity have a prime role in maintaining an existential orientation through invoking the incremental augmentation of economic processes of rectification, deconstruction, and re-normalization, etc. (106)
vii.
Through a dynamic balance being instigated between pro-relational inscriptions. Where inscriptions can be textually deposited through the exercise of a well-informed overall transcendental suspension, etc.  (107)
viii.
That existentially oriented attunement oversees the continual emergence of suitably re(-)informed processes that will effectively keep re-write those relational reports in question. (108)
ix.
That our reception of an apparent pro-relational facticity should also induce positive forms of e/valuational formation in keeping with the nature of that reporting. (109)
x.
Moreover, the deontological imperative for overseeing relational processes of relational re(-)enrichment can be exercised through the adoption and adaptation of a suitable ‘set of tools’ that would include the utilization of either the creation, preservation and/or conservational expansion of positive e/valuational formation, etc. (110)
xi.
Furthermore, the counter-formation of defective relationships could also be supervised through an expansion of this same ‘tool box’ through supplying the additional inclusion of either the de-creation, de-preservation, and/or de-conservation of forms of relational re-writing, etc. So-called ‘toxic relationships’, ‘bad actors’, and so on could be approached through an isolation and diminution of the adverse impact arising in such relationships, given, on balance, that overall existential e/valuational formation is relatively enhanced through such forms of existentially supervised insulation, etc.  (111)
xii.
That the existential augmentation and enhancement of pro-relational motivation through the induction of the requisite application of transcendental emotions, etc., generally, is to be both desired and sought after. (112)

But, in taking a more intersubjective tack, how might various speculative observations and insights assist in the formation of the distinctive zeitgeist or ethos constituting the advent of this so-called ‘Contemporary’ era? (113)

In a previous set of reflections,
 it was suggested that a process of hyper-modern oscillation or blurring of both modernistic and postmodernistic attitudes actually contributed to this transformational-transition to the imputed advent of this current era along with the semblance of an entailed hyper-reality. This basic argument granted, despite a plethora of possible permutations and mutations to arrive at this type of occurrence, what rationale could be put forward as an explanation for the same? Moreover, does this rationale illuminate the epistemological nature of the overall mechanism involved in the ongoing generation of an existential sense of resolution as expressed in and through our interventions. Hence these following considerations. (114)
xiii.
That no absolutistical distinction can be drawn between the relatively non-existential and the relatively existential given that both orientations are ‘orientations’ of the same phenomenon. (115)
xiv.
That any oscillation between these two orientations would induce the need for some form of existentially oriented harmonization wherein more positive features, arising from both orientations, would and should ostensively re-express themselves in the further strengthening of the existential aspect given ‘that existentialization is of the relatively non-existential’.
 (116)
xv.
That the non-economically expressed harmonized resolution of the ‘existentially oriented event’ could be imaginatively, i.e., metaphorically, re-defined as ‘the uni-lateral re-directedness of the first instance as ‘the re(-)iteration of the same instance’ and not merely the unilateral redirectedness of the last instance. (117)
xvi.
That this existentially induced orientation is evidently the case providing, furthermore, that the hyper-economic re(-)appropriation of the existential event is successfully comprehended and acted upon accordingly from the pro-relational perspective of the relationship in question, its situatedness in turn, and our situatedness, albeit as subjected to the qualifications of our all too human limitations. (118)
xvii.
That the successful expedition of an existential re(-)orientation is realized through the imposition of an overall suspension of the economic considerations in question along with all relevant information representing that situation. (119)

xviii.
Furthermore, that the existential re(-)orientation is existentially focused and thematized through the subtle preferencing of the Ego moment arising from the ensuing force of the de-suspension arising from the subtle suspensions (and relative de-preferencing) of both the archetypal moments of World and Object. (120)
xix.
That, although centered in the deontological orientation of e/valuational formation, the existential event is not exclusively deontological and must also take on board both aesthetical and pragmatical secondary considerations as well when being suitably called for (as well as not being in conflict with tertiary adjuncts or considerations, like e.g., contradicting certain well-accepted facts, certain impossibilities, certain semantical categories not capable of being articulated or integrated, etc. (121)
xx.
That the thematization of an existential transformational-transition is being called for is a process that takes time along with our ability to recognize the existential necessity for such a pattern of progression. (122)

xxi.
That such a progression is a process that itself needs to be existentially appreciated in what amounts to a form of non-existential appreciation. (123)
xxii.
Given that ‘the existential appreciation of existential appreciation’ is ‘not existential’ (and not as ‘non-existential’ if insightfully observed as existential in orientation) and must be ‘meta-existential’, i.e., as pertaining to the ‘non-existential in non-economic terms of reference’. (124)
xxiii.
Thence the necessity for its re(-)economic appropriation through hyper-economic re(-)contextualization given that the radically-radical cannot be comprehended and only the relatively-radical can be economically re-appropriated incrementally, etc. (125)
xxiv.
Thence the complexity of existentialization as a topic despite the fact that we are merely dealing with the ramifications of a process of harmonization in which virtual intent is rendered subtly preferenced, non-exclusively, in deontological terms of reference, and, where oscillations or blurrings between the relatively existential and non-existential aspects of recent eras contributes to this recognition of the advent of a new era. (126)
That the net impact of these hypothetical imputations and observations implies that existentialization is better realized through the ongoing existentialization of the relatively non-existential, i.e., by observing the ongoing re(-)existenialization of those relational representations simulating the apparent facticity of those relationships in question through the re(-)directed re-iteration of those moments of a same first instance as long as such adapations are holistically inspired and advanced through an existential excess of e/valuational formation resulting from such existentially observed patterns of intervention. Hence this need for the existentially oriented re(-)tweaking of such inputs in order to better maximize this deontological imperative for an expansion in e/valuational formations. In effect, arising through the harmonization of incongruent relational configurations along with discordant cultural features or era, etc. That such positive enhancement in existentially oriented e/valuation is indictive, generally, that an existential attitude is being observed, hopefully, to the best of our abilities. Hence the dialectical role to be played by both suspensions and de-suspensions, and where the latter is better left relatively unobstructed through the well-exercised use of the extensive suspension that is both well-informed and is empowered to have us left, similarly, even more well-informed… therein and thereby, better motivating the enaction of those patterns of existential intervention through expressed forms of resolution in keeping with such economics, non-economics, and hyper-economics…. (127)
9. What is or are the role of existential sentiment/s and expectation/s?

Now let me pose a Second Existential Conundrum: in recent earlier work I came to opinion that value is divided between a second order aesthetics, third order deontology, and a third pragmatics. That, despite the need for a thorough extensive suspension, the sense and semblance of the existential is centered in the third order of the existential - activated by a subtle suspension of World and Ego with the ensuing force of the de-suspension primarily centered in this third trans-cognitive order of the deontological. However, this is not exclusive and we also need to take into account the two secondary adjuncts of the aesthetical and the pragmatical. Hence the form of this second conundrum, namely, as the perceived need to defuse potential possibilities of conflict between subtle, less subtle, non-subtle and/or existentially non-subtle forms of suspension, de-suspension, etc. I.e., e.g., that there could exist a potential conflict between subtle suspensions and a well-informed, thoroughly enacted suspension in order to ensure, among other things, e.g., a relatively non-obstructed platform, as demanded, for the delivery of the de-suspension, be that perceived in either radical and/or critical terms of reference. A potentially conflicted state of affairs accentuated by the apparent need for a thorough suspension of all pre-constructed ideological obstructions in order to oversee this hypothetical demand for the expedition of a relatively unobstructed process of de-suspension able to responsibly deliver and permit suitable forms of judgmental responses. In effect, the relatively unobstructed expression of a deontologically centered existential orientation is necessary in order to oversee how processes of existential intervention are to be successfully discharged in that same regard. To further compound this problem, but as also offering a solution to this Second Conundrum, is the need to introduce the role of existential sentiments and expectations (transcendental emotions) as a crucial part of this solution (in the successful resolution of this conundrum). (128)

To begin with we need to recognize that the subtly informed delivery of ordered determinations need not conflict with less subtle forms of intentional resolution along with their relatively non-subtle causal instantiation, be the latter delivered in either a relatively non-existential orientation and/or in a relatively existential orientation. Practical considerations of, e.g., ‘whether I should go shopping today or tomorrow; as to what I should buy; ‘as to which venues I am to conduct such transactions; along with options in the way of the possible mode of transport? and, so on’, are all basically questions of a practical nature. On the other hand, ‘should I visit my dying friend in hospital?’ as requested by my friend, is more of a question of value. If I were to decide to merely go shopping that day, I am sure most people would think that I am abrogating my responsibilities towards my friend. Now, the former, practical considerations are resolved through less subtle forms of deliberation, whereas, in comparison, the latter would theoretically demand considerations of an e/valuation of value. Now, I do not see a real conflict here even if such broad deliberations were to overlap given that our existential sentiments and expectations may well demand a preferencing of considerations of value over more questions of a merely practical nature (or certain values taking precedence over certain other values). E.g., if it were the case that I was caring for a sick or incapacitated relative or friend, and I had elected to be solely responsible for their care, then, if it were the case that I had no food within my residence it would now become a relatively pressing deontological imperative to rectify this anomalous situation. So, in such a situation it might be necessary to go shopping in order to rectify this looming problem of how t feed my relative and friend along with myself. But, such demands, between the practical and the deontological, and practically between the deontological, need not be in a state of conflict. Indeed, it is not unreasonable to imagine seeing both my dying friend and then my going shopping after having visited them in order to then discharge my responsibilities to the care of my charge. Indeed, concerns of a practical nature and concerns of value need not necessarily conflict. Then, issues of conflicting priorities within either the sphere of the practical and/or those of value likewise need not impossibly conflict. But, is such conflicts are present, how might we normally defuse and resolve this type of a potential issue? Through recognizing the already present eliciting of various existential sentiments and prioritizing some over others in respect to the relatively simple performance of a consequential analysis. Let me illustrate this observation. (129)

If I were not to see my dying friend in a timely manner, I might experience regrets at having been tardy in this regard. Or, if I were not able to feed that person in my care in a timely manner, then I might feel shame among a number of negative emotions. In a more positive light, I would look forward to being with my friend before they pass away. Similarly, I might take some comfort and delight in the fact that I can responsibly take care of that person in my care and enjoy doing so. Hence, this observation that we may well be able to prioritize the performance of either certain actions and/or non-actions over others on the strength of these existentially based sentiments and expectations in so far as they appear to interact with each other in the context of our envisaging certain simulated consequential situations and our responses to the same, as further reinforced in the light of these positive and negative emotions elicited by these consequentially oriented reflections. (130)

But, this two-part resolution granted, namely, that the subtle, the less subtle, and the non-subtle (in both non-existential and existential formats) need not conflict, and where a hierarchical preferentialization of such elicited sentiments should further be able to defuse such potential issues as to how we might or should respond or not respond, etc. So, the question to consider now is, ‘just how do we experience such existential sentiments and expectations as opposed to affective emotions given their joint necessity as contributing forces in the well-motivated discharge of responsible forms of deliberation, be they either in more practical terms of reference and/or, additionally, in terms of a seemingly more important e/valuation of co-associated considerations of value?’ (131)

An argument can be made that motivation needs to not only be formed in cognitive terms of reference but also in suitable, affective terms of reference whose ‘weight’ is conducive to seeing out the successful discharge of such intent, and, most importantly, that there is similar need for suitable intensity of trans-cognitive sentiments that must also be in place in order to further promote and cement the realized course of such causally oriented forms of intervention. That, in effect, I am arguing that, in the economics of motivation, we need both the affective and trans-cognitive inputs in order to promote and transform virtually oriented cognitive patterns of possible enaction into non-virtually formed patterns of intervention, preferably with an existential tenor or complexion. Now, in order to explore this complex proposition, let me first seek to differentiate such emotions from such sentiment; then, second, delineate the roles played by these different aspects of the psyche; and, third, how such possible patterns of an existentially oriented intervention can then proceed? (132)

It stands to reason that emotions generated in an affective aspect of the psyche must be different, and able to be differentiated, from sentiments formed in a trans-intentional locus within the Trans-Cognitive Aspect. On the other hand, given that such processes are also refracted through the Cognitive Aspect it is not unreasonable to opine that a process of conflation could also occur at the same time? I.e., that trans-intentional sentiments and expectations are confused with pre-cognitive affective emotions and moods. So, this conflation granted, how might we differentiate such distinctly sited forms of epistemological productivity? (133)


On one hand, we have a variety of affective states, like, e.g., sadness, happiness, etc., and, on the other hand, a variety of trans-intentional sentiments such as, e.g., feeling trustworthy, being optimistic (in a realistically constructed frame of reference), feeling a strong degree of love for a certain person, and so on. If this difference were to be granted, how would we discern an imputed difference between affectively oriented emotions and trans-intentionally oriented sentiments? (134)


We could expand our defining of these candidates by supplying some form of a reason, rightly or wrongly, and assume that such reasoning would automatically differentiate their different psychic origins. Or, we might invoke a relational frame of reference as being necessarily present in the formation of sentiments and their expectations versus the relatively non-relational setting of emotions as more or less synonymous, more or less, with the extent of our embodiment alone. E.g., we could say ‘being sad because…’ where ‘sadness’ was a reasonable or unreasonable response to certain set of exigencies, or, ‘we were sad because we were just being sad’, say, because we were suffering from either an endogenous depression or a reactive depression. On the other hand, if we were to say ‘optimism that…’ the implication that follows is an outlining of the relational setting in which this optimism is being situated. A state of affairs somewhat different from asking ‘sadness that…’ which seems unable to recount a relational setting? Where ‘optimism that…’ could well elicit a relationally oriented response to the effect that, in this situation the person in question could be optimistic given the circumstances of their invaluable inputs to that relationship in question as now having them in a successful position of reaping the rewards of such hard labour. However, this process is not absolutistically guaranteed and who knows we might end up given the exigencies of our natural existences. To merely say, ‘sadness that… seems to leave us in a grammatical trap that has no direction for resolution as it stands. On the other hand, to unravel the messaging attached to certain forms of relationally oriented sentiments is to give a more clear picture of just the relational situatedness entailed. So, e.g., I could say, ‘person A ‘feels’ trustworthy that, given their honesty and reliability, their work colleagues have said as much among themselves and that these positive sentiments have been intuitively appreciated by this person A whose intention was to be trustworthy. As stilted as this tentative exposition is, I perceive it to have a glimmer of the truth in so far that trans-intentional sentiments and expectations are not so much merely embodied, and practically contained, like affective emotions, but, occur in relational settings that also need to be explicated in order to communicate the full flavour of those types of expressions being utilized to indicate the existence and nature of such sentiments and not o have them conflated with mere emotions of an affective origination. Let me expand upon this intuitive reading… (135)

Now, the door is open, and we can see what might be on the other side? (136)


Basically, it appears that existential sentiments come with a relational story, the semblance of a relational context. E.g., I ‘feel’ optimistic, in a realistically grounded and cautious hopefulness, that I am right to believe that in the light of what instances of successfulness already to hand that I will succeed in this overall task, either as this short-term intentional project or as a longer-term program (consisting of either sequential and/or overlapping projects). The university student may ever-doubt their ability to win their degree, but, but must also acknowledge that the university in question has not postponed or terminated their course of studies, that they have succeeded so far and that they are motivated and duly behave in a manner consistent with their obtaining this objective barring the completely unexpected… like the country going to war, suffering a massive earthquake, the student having a fatal stroke, etc. (137)

Now, this relational description also hints at the fact that the very sentiments being expressed might well be shared by more than just the person expressing such sentiments. That, in essence, such trans-intentional sentiments and expectations are primarily ‘simulated’ in intersubjectively oriented terms of reference. That such sentiments of honesty, love, loyalty, being courageous, optimism, being able to forgive, trustworthiness, and so on, all more belong within a public domain… (138)

So, now, the plot thickens (or the sauce or soup starts to thicken if you were to prefer that more literal sense of that metaphorical allusion). Such sentiments, being in the public domain, mean they must be shared. But, in applying a relational dialectic we move from sharing in the relationship in question to being, more correctly, shared by that same relationship given that the relationship, proportional to its relational facticity, is greater than the mere sum or totality of its relational participants. The implication being that these sentiments are ‘simulations’, as lived-realities, provoked by the living-reality of our relationships themselves. Although we cannot perfectly divine the absolutistical nature of living-reality, nor do we need do so, as relational participants we cannot be other than in a front-row position to better appreciate the nature of the same. Yes, I might well be courageous by disposition… and, yes, I am not perfect, and there could be occasions when I misread how to be courageous in certain situations… but, still, on balance, it is seen by others that I have and will be expected to act in just such a manner when called upon to be courageous, say, on the battlefield; or, in an act of public speaking; or, in a court of law if it were the case that certain opponents in my chosen profession have defamed my otherwise good name, and I now need to counter their baseless accusations; or, as happens all too often, a whistle-blower has to call out malfeasance by name and in the doing of their deontological duty, knowing full-well they will suffer a great loss in doing so, duly behave in the pursuit of doing their public duty, and so on. (139)

Pausing for a few moments, what might we be about to agree on in the light of the above? (140)


That ‘transcendental emotions’, i.e., ‘existential sentiments and expectations’ are primarily relational and that a pro-relational reading implies that such experiences are not just had (like embodied emotions) but also shared intersubjectively, but, more importantly, are shared with us through the auspices of our very relationships themselves. Indeed, that is why we have a metaphorically so-called ‘front seat’ in the ‘viewing’ of such phenomena. What else might we assume from the specifics of this style of harmonic reading? That, given the facticity of our relationships is also the successful result of the ongoing resolution of the relativity dissonance internal to a relationship it would follow that the apparent successfulness, or otherwise, of our relationships is a testament to this progress made in such issues of this persistent need for such ongoing resolution. That, in turn, the apparent successfulness or failure of our individual relationships will be reflected in the expression of such sentiments, and v.v. Moreover, given that we appear to carry over much of the basis for this expression of our intersubjectively sentiments it follows that even though each relationship is metaphorically ‘a unique world on its own’ still no world is an island in the grand scheme of the universe. Just as, e.g., a brave person in one set of circumstances is expected to be brave under a similar set of circumstances acted out in another relational setting, and so on. (141)

But, brave people are not called out to be brave all the time. Only this disposition to be brave is expected to persist unless a radical re-reading of the circumstances will lead us to think otherwise… (142)


This now brings me to re-explore my previous assessment that, rightly or wrongly, all existential sentiments are but expressions of the same existential sentiment, albeit finding different expressions in the light of different situations and different expectations, and so on. In essence, expressions of the psychic integrity of the person or persons involved in those relationships, and, where such degrees of expected integrity are transportable, more or less, across all relationships, to some great extent. (143)


Of course, such a position might appear to be a baseless optimism at its best, but, we expect a person who evinces a certain degree of authenticity to be relatively authentic in all their relationships. As one less than honest politician said of another politician, “you are just too honest.” As a relational descriptor, it says just as much about the politician who uttered that confession of sorts. Then, again, as in politics, life is a series of arbitrated compromises with the obvious secret ‘that we need to compromise without being compromised’. (144)

However, unfortunately, we have to compromise such a high standard by realistically recognizing that much of this world is lived under rule of dictatorial people ruling through the dictates of their parties and the room for compromising without being compromised itself could be ‘fatally compromised’. Still, from time to time, people will revolt from the weight of non-existentially oriented expectations that become too heavy a price for them to continually countenance. That a recognition of the political strength of the non-existential, bad faith, public exploitation, slavery, and all other severely ‘compromised’ political systems, that generally do not act, primarily, on the good behalf of their citizenry we must ask, “just how do such political regimes persist through time despite their non-existential attitudes to the general well-being of their citizens?” Well, unfortunately, they must be doing something ‘right’, if only the bare minimum, at least for the more powerful sectors of their political-economies, since the next logical step would be either evolution or revolution in the hope that a more existentially oriented climate might eventually prevail. And that is a lesson of history well understood by those political leaders all too inclined ‘to wear a crooked crown’!
 (145)

Do we have some justification for this claim that all existential sentiments, along with their expectations, are first and foremost intersubjectively based, and, mere expression of the same existential emotion or sentiment whatever name we might give it such as ‘authenticity’, or as ‘a spiritual expression of life itself’, or as ‘a positive, public mindedness’, or as ‘the doing of your duty (to your vision of the Divine or your fellow human beings rather than merely to the state), and so on.  Although, even here, words seem to fail to name such a synchronous state of affairs? (146)

My intuition that ‘expectations’ must also play an important role in the shared performance of whatever establishes the prominence of such sentiments can lend itself to the argument that it this expression of social consensus that apparent grounds the uniformity of such an intersubjective understanding. The fact that such an understanding is continually in a state of evolution is not a counter-argument to the proposed validation of this central argument. On the contrary, just as existential sentiment are ‘called forth’ to be expressed when ‘called for’ in the context of the type of situation making that deontological-like ‘calling’ we could also argue, similarly, that consensus is also involved in a process of ‘being called forth’. That, indeed, the very grounds involved in a period of an existential process of evolution demands that the relatively-radical be incrementally and sequentially recognized ‘progressively’ since the ‘non-relatively radical’, as ‘the absolutely-radical’, or the so-called ‘radically-radical’, just could not be comprehended (given that its hyper-economic re(-)appropriation, in a process of hyper-economic contextualization, just could not be commenced let alone completed should those terms of reference not fall within the requisite degrees and forms of economic comprehension necessary for this necessity of such a successful process of re(-)appropriation). (147)

But, such additional speculations put to the side, on the proposed transcendental-like unity of all existential sentiments and expectations, what are the ramifications for intentional motivation in the light of such re-positioning given this recognition of the proposed intersubjectivity of existential sentiments? (148)


Just as a great artwork expresses the totality of the psyche, say, a rich and harmonic interaction between an apposite mix of affective emotions, intellect, pertinent existential observations and insights, etc., we should note the need for our motivations to be also like great artworks, at least to the extent they similarly well-reflect the totality of both the individual and communal senses of the psyche. Put into practical terms we could translate this to mean that we should insist that the well-rounded economy of motivation is better served when appositely composed of one-part affective emotions, one-part cognitive images and concepts, and one-part transcendental (trans-cognitive) sentiments and expectations… a state of affairs best arrived at through the suitable exercise of the extensive suspension (by all parties on the behalf of others). (149)

Or, when our existential sentiments find an intersubjective alignment both among themselves, but, also with respect to the overall expectations of others and, therein and thereafter, are permitted to be expressed as communal expression issuing from the arbitrated domain that maximises the overall freedom of those individuals themselves along with all others, as if by default… (150)

10. What integrates this evolving understanding of the 'transcendental suspension?!

In the previous set of reflections, the concept of the ‘transcendental suspension’ was effectively deconstructed and reconstructed as an ‘extensive suspension’. (151)

As a result, we could say that the extensive suspension was as if a black box under whose hood we could run and integrate a series of complex processes from the economics of the overall suspension, the forceful role to be played by the de-suspension in terms of both ordered phenomena, etc., and enacting acts of volition, and so on. I.e., as encompassing the passive, active and engaged supervision of the subtle, less subtle, and the non-subtle patterns of resolution as forms of virtual and non-virtual enaction with the latter expressed in both non-refined and refined forms of the relatively non-existential and the existential respectively. Integrating this edifice are the operations of the extensive suspension as it links both the virtual sphere and is forever spilling over into a non-virtual realm, and v.v., whilst being all subjected to the critical presence of an ever-present causal dominion. Within the apparent simulation of this causal domain we are, therein, to experience a critical-radical and radical-critical dialectic where from critical forms of research and application we chance upon the innovative novelty of the relatively-radical, and, thence, its hyper-economic re(-)appropriation back within the wider economic contextualization of all experience which we might simply refer to as ‘the overall world-of-life’ or ‘life-world’. Primarily referring here to its experiential sedimentation in a historical process of continual re(-)appropriation of old and novel memes, themes, and so on (rather than it metaphysical-like treatment as the ‘Life-World’ as considered from a more controversial sense of the imputed ‘Transcendental Ideality of the so-called Life-World’ as the transcendental basis for the possibility of all forms of experience per se). (152)

Working through these ‘reflections’ is also a covert rehabilitation of visual metaphors. Although well-deserving to be critiqued, there is no reason why such critiques, in turn, should not be further critiqued. In exploring the workings of the interrogative economy, e.g., as would be involved in the simple asking of a question, etc., it is obvious that we cannot avoid working without a metaphorical moment in the expedition of a process of resolution inescapably involved in that very act of interrogation. (153)

That if I were to question ‘if any form of philosophy could be possibly enacted without processes of questioning’, still, such hypothetical considerations are not necessary given the ramifications of economic complexification that states ‘that all economies are mirror copies of each other’, i.e., as transformationally invariant isomorphically, given that all economies, practically and suitably constituted in trimodal terms of reference, can be made to defer to an archetypal sense of a gestalt economy from which we have no form of escape other than non-economically, which, as I have just re-outlined
 must also, in turn, be economically re-contextualized in order to make hyper-economic sense of the relatively-radical, which quite reasonably, could be identified simply with the non-economic expression of all forms of non-virtual resolution as ‘simulated’ in and through our manipulations of causal phenomena…
 (154)

Therefore, in keeping with this recognition that we cannot escape metaphorical thinking it behooves us as disciplinarians, whether as amateurs or professional philosophers or as the amateurs or professional practitioners of any other discipline, to suitably observe the requisite propriety needed in such matters. (156)
In pursuit of this covert ambition, seeking a philosophical rehabilitation of metaphors, including visual metaphors, when and where appropriate, somewhat provocatively I have titled this essay Review: On Reflection… an Overview. (157)

As a ‘review’ I look back onto the miscellaneous topics and themes dealt with in the first six sets of reflections. As an ‘overview’ I have attempted to integrate these miscellaneous ‘headings’ within this book that now continues, hopefully, to complete a further five more. (158)

In the next set of reflections, I set out to walk in the opposite direction with a hypothetical person who behaves as an ideological extremist relatively incapable of entering into an even-handed, open, serious, mutual, philosophical dialogue where the convictions of all parties would, quite naturally, be duly tested. In walking in the opposite direction, I will propose the entering into a narrative where either one or both parties can voice a narrative summing up where they stand in the world. In this scenario it is the role of the other party to basically listen, but, on some occasions, to gently ask questions that would devolve around the consequential ramifications of that position being voiced, but, in such a manner, that that narrator finds acceptable to themselves, albeit in front of a receptive audience that although sympathetic is in an understood position of neither promoting nor enabling the consequential course of such a narration. The objective of such an auto-narration is to let the narrator chart a consequential analysis of their own claims in the light of their current positioning in the hope that features eventually determined to be incongruent will find some form of resolution more in keeping with lived-reality of all parties, be they participants in the emission or reception of this self-explicated narration. Although over-committed ideologues might be deemed to be pseudo-psychotically less in suitable forms of alignment with lived-reality, where lived-reality is to be derived from careful expedited and well-informed extensive suspensions, and therein and thereby removed from conventional expressions and pressures of an otherwise generally inescapable default state residing in varying degrees of a social conformity, still, as with any psychosis, I have argued, hermeneutically, that insight is never completely absent, can be demonstrated despite the obvious disconnection had by the ‘psychotic’ person in question who must still possess, at the very least, some degree of a residual insightfulness. Working on this basis, applying methods that could be exercised within a consequential analysis, without pressuring or forcing the person proffering the narration to expound anything other than their beliefs and ideas it is to be hoped that both parties might find a common ground and move closer together through a shared discovery more mutual form of understanding. In this regard, I also believe that the mutual development of our transcendental emotions, i.e., our existential sentiments and expectations, must also play a role in this eventual coming together of these parties, even though, it should never be the case that these disparate parties, or any parties for that matter, should find any complete form of agreement, since, to my mind, that must be a fate worse than death, or, at least, no better than a metaphorical ‘Ferdinand the bull endless chewing their cud under the shade of any convenient tree…’ What should work for an ever-contented bull does not work for the endlessly restless spirt of the human subject, who in finding themselves as ‘person’ must continually strive to re-discover themselves through the existentially expansive freedom afforded through(-)others… (159)

Following this eighth set of reflections I will then separately look into the economic correlativity of phenomenological subjectivity, hermeneutic intersubjectivity, and the sense and semblance of existential engagement… through, among other things, the auspices of existential sentiments and expectations, in order to articulate a general transformational isomorphism is and must be in existence between these three aspects of philosophical, disciplinary, and secular experience, inadvertently acting as an error correcting mechanism over the course, potentially, of all manner of psychological sociological and political forms of discourse, etc. (160)

Last, in a return to the secular world, it is my hope to bring back these reflections from whence they began in the hope that such observations and potential insights might be of assistance to us as we make our passages through this world at large, both individually and collectively. (161)

Thence, the prospective perspective of this essay as a form of an ‘overview’ wherein, through fleeting instances of either oversight, insight, and/or foresight, I am attempting to incrementally and sequentially foster, through the ramblings of these reflections, the fruitful explication of the evolution of this philosophical narrative whilst strictly attempting to avoid the many pitfalls of those over-zealous merchants of metaphors who, alas, actually believe in the literal existence of their deceptive wares..!! (162)
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� 	Basically, I will be arguing that in order to explicate the full potential of the ‘transcendental suspension’ I will need to delineate my working concept of the ‘extensive suspension’.


� 	Where such not-economic considerations will be explored in the fourth section of this essay. Where ‘non-economic’ does not mean ‘independently not economic’.


� 	E.g., it is true to say that this fruit bowl has no apples within its compass does not negate that nominated fruit bowl as designated. On the other hand, the fact that there are no apples in that fruit bowl, at this moment in time, does not necessarily imply that items of fruit have ever been in that bowl at some period of time, etc. Similarly, that ‘Humpty Dumpty had tea (or did not have tea) with the current King of France, who is also bald’, would correctly be proposition that could never be a statement for a variety of (ordered) reasons (from failing to make a transformation from a first cognitive order to the second cognitive order, etc., and also from failing to travel from a firth cognitive order to a sixth cognitive factual order. Refer to the appropriate modules in The Seventh Book...).


� 	Apologies for the complexity here as I am also taking into consideration such propositions as ‘the fact of an apple being there in this fruit bowl in a certain historical period of time’, ‘my current memory of an apple being there in that fruit bowl’, the fact ‘that I am currently imagining what it would be like to see an apple in that fruit bowl regardless of whether there is an apple in that fruit bowl or not’, and so on).


� 	Refer to the relevant sections of The Seventh Book...


� 	Here, I am making a deliberate allusion to the so-called ‘clear and distinct ideas’ of Descartes, et al. However, on one hand, I am stating that there is this phenomenological type of such apparent experiential integrity, but, at the same time, on the other hand, I am also arguing that this deceptive illusion of such simplicity arises through dialectical-like forms of economic resolution and non-economic irruption (and its immediate/mediated re(-)appropriation in hyper-economic terms of reference as will soon be explored later in the fourth section of this essay).


� 	Refer to various modules in The Seventh Book… that deal with these topics of ordered, trans-ordered, and inter-ordered phenomena.


� 	I believe there is definite evidence for circadian disturbances in psychotic illnesses. As a psychiatric nurse I have often witness psychotic patients, say, with either hypomania or endogenous depressions seemingly expressing a daily circadian rhythm over two or, sometimes, three days. E.g., a depressed person eating one day and not the next. Or, the manic patient sleeping relatively better one night and not the next night or the next two nights (if their illness is even more marked). Then, in a reactive depression the patient would have trouble getting off to sleep whereas a patient with an endogenous depression would more likely suffer from early morning awakening. Or, in a more neurotic disposition eating six small meals over the course of the day, or, experiencing a bi-phasic sleep pattern (that may well be a more normal pattern for the person where, under the exigencies of current work practices and lifestyles, has to also be suppressed in order to conform to the expected course of the pressures of our more modern lives?).


� 	By ‘so on’ is meant a multivarious suspension of all aspects and levels of the extensive suspension. Or, in effect, just as the suspension is not a simple, single act of entering a suspension, i.e., the de-suspensional force is equally complex (both sequentially and synchronically). Therefore, it is necessary to account for the ensuing complexity of the de-suspension as well. Refer to this section and the next section.


� 	It would be tempting to call all ordered forms of e/valuational formation ‘values’, but I have reserved this expression for three orders only, namely, second ordered aesthetical value, third ordered deontological value, and fourth ordered pragmatical value. The expression ‘e/valuation formation’ notes the formation of judgmental evaluation in the Trans-Cognitive Aspect and its delivery of a cognitive, i.e., intentional, form of valuation. Hence this contrast between judgmental appreciation in the form of a process of ‘evaluation’ and the delivery of intentional content in the form of ‘valuation’. I should also point out, as noted in the previous essay (Pursuit, III.12N.ff.39), my distinction between ‘pragmatic’ (and its being equated with the existential in its systematic sense) as in a pragmatic philosophy, and, the pragmatical as confined within the fourth trans-cognitive/trans-intentional ordered e/valuation of the ‘pragmatical’. In a separate footnote in that essay (footnote 48) I noted a mnemonic of ‘e’, e.g., ‘economical’, ‘efficaciousness’, ‘effectiveness’, ‘efficiency’, etc., as a way of understanding this distinction of the pragmatical along the lines of its being expedient, etc. However, we could also point out that in a deeper analysis of ordered phenomena such distinctions will be further dissolved and merged together. E.g., the idea of what is ‘economical’, as in ‘our being economical’, also possesses a certain subliminal-like deontological force to the extent that ‘we are being called upon to be non-wasteful, etc.’ In a similar manner, as in the exploration of the compactual basis of contractual behaviour we find a deontological underpinning of those required contractual demands which must also remain reasonably acceptable, and so on. Hence, like all philosophical concepts, both economic and non-economic in orientation, they must be qualified and remain qualified, i.e., remain within in non-absolutistical confines given the impossibility of bot imagining and executing absolutistical demands.


� 	E.g., on an intentional level in the Cognitive Aspect, say, in the integration of a salty-drink (of water) versus the non-integration of, say, a ‘square circle’ or a ‘green noise’, etc. Arguing, by default, that our ability to find the integration of certain essential phenomenological inputs is an aesthetical-like process that obeys the required semantic rules, etc. (along with our ability to perform the requisite hermeneutical genres in which such integrated phenomena are able to be encountered in an integrated state, e.g., like in our trying to drink a glass of brackish water but not our ability to see a ‘green noise’ [except in an ‘exceptional’ or ‘unusual’ process of synaesthesia which substantiates their usual non-integration by default] ).


� 	‘A broad definition of the metaphysical’ has already been supplied as the ‘philosophical appreciation of philosophical appreciation, which, ‘not being philosophical’, but ‘meta-philosophical’, can be treated as ‘metaphysical in a broad sense’. Since the philosophical appreciation of philosophical appreciation is not philosophical per se but meta-philosophical, etc. Such a symmetrical, reduplicated scheme between ordered parties is outlined in The Seventh Book… under the appropriate headings of its relevant modules.


� 	By ‘etc.’ is meant the tentative reduplications of psychology of psychology as sociology, etc.


� 	In a movement from the non-systematic so-called third moment of the existential to its more systematically oriented sense holistically pervading an experience of the relatively pro-relational.


� 	‘Dialectical’ in the sense that these ‘sequences’ are to be entertained as ‘co-existing and not sequentially distributed over time (despite this sequential modelling of the same)’. Refer to the relevant modules in The Seventh Book…


� 	Correctly, ‘philosophy’ as a ‘discipline’ is a ‘super-ordered phenomenon’ given my recipe for its configuration as one-part phenomenal-phenomenology, one-part hermeneutics, and one-part existentialism (in both its non-systematic and systematic formats). But this rule applied to asymmetrical inter-ordered phenomena still holds. Furthermore, this super-ordered form is also the parent of ordered philosophies along with the philosophical appreciation of all entailed inter-ordered phenomena, etc. Refer to the relevant sections of The Seventh Book…


� 	I have been inspired here to make this necessary distinction in my reflections upon reading John D. Caputo; The Weakness of God: A Theology of the Event; Indiana University Press, 2006. The word event parallels the French événement. Treated in an existential context of intervention it becomes ‘the re-iteration of the unilateral re-directedness of the first instance/s’ rather than ‘the mere reiteration (without the hyphen) of the unilateral re-directedness of the last instance’. By such means differentiating between virtual and non-virtual intentionality, and, then, between the relatively non-existential and relatively existential.


� 	In the sense that what I don’t intentionally publish to the world at large remains unpublished.


� 	My expression for this ‘process of an automatic elevation by one meta-degree in status’.


� 	Refer to paragraph 45, etc.**


� 	I.e., hermeneutically recognized meta-textually, phenomenologically encountered textually, and existentially engaged non-textually (i.e., simulated through a viable process of simulation where we can also argue ‘that the simulation of simulation, through retention, etc., is, in effect, that which also acts as if were like a virtual process of non-simulation’).


� 	Given that all intentionally oriented experiences are ‘real’, are actually being entertained, e.g., from disabling hallucinations to delusions, from mere aspirations to do x and the actually doing of x, etc., it follows that we cannot critically refer, unduly, to the privileging of certain types of experience as ‘real’ when it is the case that all experiences are being entertained! That, philosophically, we must avoid making this mistake and critically redefine, if need be, just what is to count as more viable or less viable in this regard, say, in terms of the current modal complexion vis-à-vis reasonable modal expectation re the same. As noted elsewhere I have proffered the following formula to assist us in this type of ontical e/valuational formation, namely, the phenomenologically oriented modal headings of ‘density, intensity, propensity; salience, consilence, and propinquity or standing’.


� 	This idea is first approached in this series of essays titled The Pursuit of Philosophy as a Discipline in Volume 1, in the 12th essay. Pursuit, I.12, & E.


� 	Where the relation in its relational situatedness cannot be reduced merely to the collected sum of its relational participant and parts through the non-reductive presence of this excess of relational facticity.


� 	Where ‘de-existentialization’ is ‘the de-existentialization of the relatively existential and not the relatively de-existential’.


� 	Pursuit, III.12J.


� 	As per paragraph 102.


� 	We find a distorted echo of this ‘not everything can be as bad as it was made out to be’ in the tasteless claim ‘that slavery in America taught slaves certain invaluable skill they could capitalize on when they were (partially) enfranchised’. Of course, things cannot be absolutely despicable, and intolerable, otherwise there would have been a revolution. As it was, there was a period of evolution that, sadly, is evidently still continuing although not without some considerable degrees of success… witness the political pushback despite the political intransigence by the makers of such disproportionate and hurtful claims. 


� 	E.g., paragraph 152.


� 	Of course. that then leaves us with the problem of ‘how do we define the overtly existential, say, authenticity, from the obviously non-existential orientation, say, of inauthenticity (as would be present in a toxic relationship, etc.)?’ Somewhat addressed, e.g., in paragraph 115, where, as ‘orientations’ they basically different aspects of the same phenomenon. Otherwise, there could be no ‘existentialization of the relatively non-existential, and v.v.’






