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We can somewhat focus on a point of focus, or, 

we can focus on the background of that being focused upon, 

or, we can resolve these tensions between the former 

and entertain some form of resolution and economic selfhood

that could then be non-economically acted upon… 

giving us, therein and thereby, a more active, 

if not also an engaged, sense and semblance of self-making….


We can continue in the same vein and note that the economic orientation of the gestalt background can be textually viewed as hermeneutic in orientation given its ‘focus’ on the meta-textual emphasis for prescriptions as ‘to how we generally enact intentional patterns of activity, i.e., as genres of behaviour through which such ensuing patterns of behaviour are prescriptively to be both ‘written and read’?
 That such a ‘focus’ on this meta-textual aspect of textual experience is similarly arrived at through a balanced suspension of both phenomenological focus and existential specificity with the automatic invocation of the delivery of the de-suspension preferencing a more hermeneutic outlook. Hence this somewhat subtle distinction between phenomenological focus and economic ‘focus’ of a certain economic moment, say, in any one of the three modes on offer in terms of their economic correlativity. Just as, in turn, all three economic correlativities also have a co-associated sense of self in the co-determined light of such distinctive forms of ‘focus’. Hence the appellations of the ‘phenomenologist’, ‘hermeneut’ or ‘hermeneuticist’, and ‘existentialist’.
 Seeking, over the course of this essay, to better delineate the hermeneutical nature of phenomena and its parallel connections with the topic of intersubjectivity. (0)


In psychological research, e.g., it has been pointed out, as a research technique for interviews, that phenomenologically conducted reports can be paralleled with hermeneutically conducted reports, and v.v. Such imputed parallels can act as invaluable strategies for promoting forms of error correction in such research. We can argue for the apparent propriety and appropriateness of such parallels on the grounds of economic correlativity which also implicates the further critical and apposite addition of parallel, existentially oriented patterns of reporting. First, let me explore these imputed parallels between phenomenal-phenomenological reports and hermeneutically conducted reports focusing of the same relational situatedness under review, and, second, let me extend these parallels to also include an existential orientation (be the latter relatively non-systematic or systematic in orientation). Then, this initial groundwork conducted, I will continue to relate hermeneutical investigations with an intersubjective dimension in experience from a deeper exploration of the apparent experiential nature of existential sentiments and expectations, etc., as entailed in trans-relational subjectivity. (1)


Very easily I can recall to mind the delicious taste of the last apple eaten, indeed, ingested just a few moments ago. The apple was juicy and crisp to eat, and I used by trusty fruit knife to carve it up into delectable chunks of fragrant and sweet portions to consume. Here you will see, upon reflection, that I am not only noting its phenomenal-phenomenological appearance but also the manner in which this apple was eaten, namely, through the use of a fruit knife rather than just myself biting into that same apple. I use the expression ‘phenomenal-phenomenological’ to note that it is not just myself alone that is constituting the intentional constitution of the specificity of this experience. Yes, I know that I am eating an apple, that was my intention as exercised over the course of its enaction. But, it was also the case that this intentional object(ive) was found to dictate the manner of its reception as experienced by myself. In the specificity of the moment, moment by moment, the apple dictated that it was ‘juicy, crisp, fragrant, and very sweet in its distinctive apple-like range of flavours’. Only a blind idealist would say, “I merely constituted that apple-like experience by myself and by myself alone.” Similarly, it would be, indeed, an arrogant realist if they were to say that, “the apple completely dictated my experience of its ingestion”. I am sorry to have to say this, and feel the need to say this out loud, “the apple is not eating itself’, and, neither is it the case that “I am merely eating something being eaten.” In my phenomenological experience of this apple being eaten I am entering into a relationship between ‘myself as a phenomenon’ and ‘the apple as a phenomenon’. Why make things ideologically complicated. Let us keep it simple, at least to begin with…
 (2)


Now, on closer inspection we can perceive an overlapping of phenomenological-like fields. So, e.g., that apple in question was perceived to be ‘juicy and crisp, fragrant and sweet’ to the senses. Apples are understood to be pieces of edible fruit; fruits are understood to be a certain type of product produced by plants, and so on. Or, in the phenomenological realm of tastes, we find sweet and bitter, salty and sour, etc. That, in this instance, this apple had a very distinctive apple-like sweetness, etc. (3)


But, then, in conjuring up such phenomenological appellations we can also note a parallel hierarchy of mapping to the extent it is concerned with how we actively interacted with the intentional object(ive) in question. This apple, eaten by myself, was cut up with a fruit knife and then chewed. I could have just bitten into this apple, or, instead, cooked it, perhaps, making an apple crumble, or, following some other recipe. Perceived as a piece of edible fruit, an apple takes its place in an intricate mapping of ‘how we ingest edible fruits’ by noting it could be simply eaten by biting into it or by chopping it up. I could also have peeled the apple first and then eaten the flesh without the skin. But, then, I could not peel it like a banana, or pick it apart like an orange or mandarin. That I did not have to cook it first like a quince, or, remember not to chomp into the stone that could still be lurking within a supposedly pitted assortment of dates, or, know that you do not bite into the stone within an apricot or peach. Imagine writing the instruction manual for how humans are to eat pieces of fruit, but, thankfully, we have something similar in a hierarchical mapping of genres of behaviour that parallels how we interact with this variety of fruits that we consider to be edible and can be found relatively to hand… and, which decisively directs the manner of our interaction with this complex type of food. (4)


I would like to argue that this hierarchical mapping of phenomenological experiences and the parallel mapping of genres of behaviour, exercised in order to elicit the former, go hand in hand, and, that neither type of experience can be had without the other. We are not disembodied, neither are we dis-embedded in a social world of the other, and, we should not think we can somehow exist independently of our embankment in a world upon whose soil and sunlight we are so currently dependent upon…
 (5)


Now, upon further reflections we should observe that genres of behaviour dictate how we are both to ‘write’ and ‘read’ all manner of behaviours as exercised by ourselves and all others. We do so by invoking the mix of genres required to expedite our current intentions (that will also need to be arbitrated by the usual practices of the times). I wish to write a letter, or, rather, send an email. Such a message has to have the address of the recipient otherwise it could not be sent. Similarly, the sender might disguise their identity, but, still, that same email has to be sent from a certain address. Then, we might or might not title our message, still, the message to comprehended has to follow certain conventions that allow what is written to be read, and for the writer to also read what they have written as well in order to check that it makes sense, is coherent and not too ambiguous (unless your intentions have you meaning to be deliberately ambiguous for whatever reason or reasons). Writing and reading go hand in hand, and, then, whether the text is meant to be silently read or read aloud, or both (or, again, designed as a podcast in the form that simulates an exciting dialogue, etc.) we will find certain symmetries and asymmetries between these various aspects of textual experience. Furthermore, no text is completely transparent, but, then again, it cannot be entirely opaque. E.g., having to hear people talking on their mobiles can be a frustrating prospect for a number of reasons, one of which must be the use of indefinite pronouns. When they say ‘he’ or ‘him’, or ‘she’ and ‘her’, or, ‘they’ and ‘them’… just who do they mean? Perhaps instead of merely speculating we could ask such noisy folk to name names for the benefit of those who have to overhear what is being so public said… (6)


In the reiterations of a textual economy, we can note the deposited presence of a text, a co-associated set of meta-textual conventions for how such texts are to be both written and read in parallel, and, what I like to terms as the apparent ‘non-textual’ content of such texts when their reconstructed significance is being meaningfully engaged. ‘Non-textual’ in a covert contrast to the overt deposition of the textual per se. Somewhat received as an excess of significance that metaphorically overflows and seems to render (the writing and) the reading of a text in a relatively effortless manner (along with a metaphorical semblance of transparence that is only obstructed when we hit an inability to read some section of that text or the entirety of that text because it is in some other language or in a technical language we are not currently privy to). Read a wonderful novel and the world of that novel is simulated in our imaginations. Become so engrossed in our reading that we can ‘forget we are actually reading’. Hence my utilization of this appellation of the ‘non-textual’. (7)


We also forget that in a reading a text it is not metaphorically ‘just a flat piece of paper with writing on it’ so to speak. We could image, e.g., an anti-woke parent inserting themselves on the running of a school board, in a school where they have registered their child, taking a voluble exception, say, to a Shakespearean text which goes on and on about a certain mistress. ‘No, that sort of text is not appropriate for the moral education of my sibling’, loudly insisting that marital infidelity should not be on the syllabus! Hopefully, it would be pointed out to them that the word ‘mistress’ actually meant ‘wife’ and that probably sometime in the 18th century did the word ‘mistress’ come to mean ‘mistress as now more currently understood’. Now, the point I am making here is that without a meta-text, indeed, without a textual economy, there could be neither writing nor reading. That we have to understand the meta-textual set/s of conventions associated with the genre of writing under review before we can more correctly appreciate, indeed, even just begin to appreciate the same! (8)


Sometimes, what initially appears to make sense is mistakenly read because we do not utilize the correct set of conventions in order to correctly make our interpreted reading of that text in the first place. As you will quickly understand, the informative role of hermeneutics is to discern just which conventions are meant to be in play and which conventions are not applicable, and so on and so forth. That as such conventions inform all forms of intentional behaviour it follows that without understanding such meta-textual conventions such behaviours could be neither performed nor understood as such. That even a cursory inspection of such patterns of behaviour should quickly show that they are hierarchically integrated, to some extent, but not absolutistically, will be found in a metaphorical ‘atlas of mappings’ that will also parallel, to a great extent, our metaphorical ‘atlas of mapping’ of our phenomenological experiences, and, where both mappings will be expressed through parallel forms of language (albeit with various subtle symmetries and asymmetries). So, e.g., the phenomenological propriety of taking on board an apple-like phenomenon must appropriately appropriate the requisite suite of hermeneutical genes of behaviour that would allow me to do what is being intended, say, to look at an apple, hold it in my hand, smell it with my nose, form the desire to eat it, bite into it and savour the distinctive specificity of its taste through that form of engaged experience. And, as is being hinted at, also form a parallel set of existential experienced reports through reporting on the distinctive specificity discerned through such directly engaged patterns of engagement. Yes, this apple is very delicious. Even better than the one eaten yesterday. Yes, I really enjoyed the last novel I read. Even better than the novel read the week before. All seemingly spontaneously summoned up before my various powers of appreciation. This last novel was read and enjoyed, and, I do not need to mentally reread it in my mind in order to come to this rather effortless conclusion. Of course, in qualifying this appreciation, that could take some time to think over, but, that is a different matter entirely. No doubt, at the end of such reflections, I would be in a similar position to just state whether I had enjoyed reading that novel, or whether, I still wholeheartedly could say I enjoyed it or might now, instead, give a more nuanced semblance of a reply or response. (9)


Indeed, in the light of the fact that the textual economy is one-part phenomenological text, is one-part meta-textual in its implicit invocation of an appropriate set of genres of behaviour, and, is existentially engaged as a non-textual simulation where we need to somewhat forget we are reading (and not ‘thinking about the fact that we are reading’, or, rather, ‘were reading’) it follows that only from the conjunction of these dialectical-like aspects necessarily involved in the overall act of reading, or writing, can we start to understand our very ability to either intentionally read, and/or write, the very text that is being found to hand. Moreover, given that both writing and reading cannot be understood through the mere lens of either one or two of these dialectical moments implies that no one moment can be entertained in and of itself or by themselves jointly unless all aspects of this metaphorical ‘cake’ are ‘baked together’ so to speak! (10)


Let me put these ideas together and briefly explore how these parallelisms can be entertained, albeit more along the lines of expediting a process of research whose reportings can reinforce a confirmation or verification of their more separate findings.
 In expanding a textual economy to be included within an economy of interpretation we would note (say, in an appeal to a parallel dictionary) that the meta-textual hermeneutic dimension or orientation is ‘general’ in orientation and is ‘prescriptive’; that the phenomenological nature of the text is ‘particular’ in orientation and is ‘descriptive’; and, that the non-textual nature of the existential dimension (of the so-called third moment of Ego) is ‘specific’ in orientation and is ‘proscriptive’ in its primary attitude in that latter regard, etc.
 E.g., imagine the development of the triple reportings that would arise in the critical narrating of a certain situation where we are exploring, say, ‘our perceiving the extreme hunger of another human individual’:

Here is a person who looks hungry and tells us that ‘they are hungry’, and where we have no evidence to the contrary; ‘being hungry’ means that ‘that person needs to eat lest through extreme hunger they die’; moreover, that this appreciation of the plight of this person, through empathy for that individual, impels us to note that ‘that person should not be left hungry!’ and hopefully, it is up to us as to work out how to successfully expedite the entailed deontological injunction of that existentially experienced imperative, be that through informing the appropriate authorities capable of addressing that situation, or, our buying that person a meal, or, immediately getting that person something to eat (making sure that, in the short term, they are not given too much food to immediately eat given the risks of overeating under such circumstances), etc. (11)


Or, given the same circumstances, and supervising the feeding of that person, either directly or indirectly, we might want to run a less personalistic form of an overall discourse:

The hungry person looks ‘hungry’, being thin, depressed and lethargic in demeanor, that they report as such; being hungry means not having had sufficient to eat for a certain period of time and where an extensive lack of food and fluids will end in their death; this person is in an inevitable state of dying unless a suitable form of intervention supplies the sustenance necessary to disrupt the termination of this condition that will end in an inevitable death… (12)


In running such descriptions, prescriptions and deontologically and pragmatically required proscriptions together gives us a more cohesive text whose demonstrated integration must give it a greater resilience in the public courts of philosophical opinion, disciplinarian involvements, secularist preoccupations, etc. (13)


In the simplicity of this contrived example we should see how these three dimensions of the hermeneutically ‘prescriptive’, the phenomenologically ‘descriptive’, and the existentially ‘proscriptive’ should be seen to work together to reinforce the apparent truth determination that deserves to be arrived at in our explorative scrutiny of such a situation should it be registered in the existential specificity of that actual situatedness where there is, indeed, this hungry person, and that they will need to eat, and so on. Obviously, our interpreted truth determinations have crucial ramifications for that hungry person that if they should be truly hungry and we were to misread that situation as, say, a person ‘merely faking hunger’, all things staying the same, it would seriously lead to their further discomfort and then their inevitable death. (14)


In this appeal to a parallel dictionary, we would observe that this ‘hermeneutical dimension or orientation’ of the ‘meta-textual’ as not only ‘general in tenor’ and ‘prescriptive’ in practice, but, also as ‘intersubjective in orientation’. Furthermore, we should also see it as ‘future oriented’ or ‘prospective’ in its temporal outlook and as relatively ‘consonant’, being relatively situated as ‘background’ in a harmonic scheme that notes the consonant nature of the relatively background versus the dissonant nature of the foreground versus the resolution enacted from the harmonic interaction of the former. Where, furthermore, the very facticity of the relationship itself (as a specifically distinctive emergence of identity without being able to be reductively deconstructed in its entirety) as expressed in and through the uniqueness of its relational situatedness, is dependent upon the ongoing resolution of such dissonance within the relational confines of that relationship. Since, quite simply, no resolution results in no relationship, and, definitive resolution is the definitive ‘death’ of that same relationship. That, consequently, all relationships (and narratives concerning such states of affairs) must continually maintain this effective state of ongoing resolution in this Goldilocks’ region between ‘too little resolution and too much resolution’. Interestingly, this triple parallelism between phenomenal-phenomenological, hermeneutical, and existential contributions to the devolvement of that relationship in its relational situatedness, through such qualified processes of ongoing resolution, must also be brought to bear in both our exploration of narratives and our exploration of the imputed nature of existential sentiments and expectations. Indeed, it should be apparent that such emotional-like states, given their relational locus, should also demonstrate this economic ability to take on not only a subjective appearance but also an intersubjective orientation with the implication that such experiences are not and never can be the sole preserve of the individual thinking that ‘they, and they alone, can exclusively experience the existential specificity of such states of affairs’. (15)


Admittedly, we have here a very controversial observation, but, let me attempt to construct a precisely delineated argument in support of such a contention along with the import of its ramifications, especially in the co-presented nature of its apparent intersubjectivity. Let me explain. (16)


In the eighth set of reflections, I proposed the following ad hoc set of eight existential sentiments and expectations. Using this list let me explore in what sense we have a philosophical or experiential right to treat such trans-intentional sentiments (as so-called ‘transcendental emotions’) both subjectively and intersubjectively given the primacy of their pro-relationally arrived at trans-relational status. These eight sentiments, as first listed, were:

1. Optimism

2. Integrity (Authenticity)

3. Contributory (as a charitable desire to indirectly contribute to those in need)

4. Affection (love both non-romantic and romantic in form)

5. Courageousness 

6. Trustworthiness

7. Honesty

8. Empathy (compassion, sympathy, etc.).
 [38] (17)


In effect, I am arguing that because such sentiments have a primary, trans-relational status, we can equally, more or less, treat such sentiments as experiences that are both relatively subjective and intersubjective in orientation. In other words, they cannot be regarded as just subjective experiences but must also be viewed as intersubjective in orientation at the same time, at least to some extent (given that some experiences are more subjective in orientation and others will be more intersubjective in orientation). Indeed, the hypothetical absence of an intersubjective dimension would preclude such experiences from being experienced in subjective terms of reference, and v.v. That, even though they may have a primary trans-relational status, and even though they cannot be either primarily subjective or intersubjective in the locus of their origination, still, their refraction through either subjective or intersubjective lenses cannot be conducted at the expense of either orientation. Implying that, to some extent, a subjective reading is just as viable as an intersubjective reading, and v.v., and, where neither reading can be ruled out, indeed, must be ruled in in order to make sense of this type of judgmental experience (as primarily trans-relational). That without this simulated semblance of the intersubjective there could be no semblance of a subjective experience, and v.v! In essence, the intersubjective must be entertained as ‘present’ in order to make sense of the very experience of such subjective awareness, and v.v. In essence, stressing that we cannot ‘privately’ entertain any form of ‘pure subjectivity’ without also invoking some contrast with the sense and semblance of the intersubjective, and v.v. Moreover, this must also imply that any sense and semblance of the ‘purely intersubjective’ is just as bogus a claim in philosophical terms of reference. Of course, this does not mean I cannot entertain some form of apparent privacy in my thinking. Just that I cannot claim to understand what it would mean to formulate this observation in absolutistical terms of reference. That to formulate some form of absolute privacy is a contradiction in terms since that which is ‘private’ is defined as ‘not-public’, but, if the sense and semblance of privacy is defined as ‘absolutistically private’ it must also be ‘absolutistically not-public’ which can make no sense if it we cannot entertain some form of a contrast between the ‘relatively private’ and the ‘relatively public’ in order to prepare the metaphorical ground for such a distinction. If no distinction can be made then no distinction is being made.., and so on!  (18) 

Now, let me take some time to demonstrate both the establishment of this claim and the ramifications of such relatively-radical re(-)positioning, namely, that we cannot and should not absolutistically separate both subjective and intersubjective orientations in reporting, and, that this inability to definitively separate the same implies an inescapable intersubjective dimension exists within such reports about these trans-cognitive sentiments and expectations, that, therefore cannot be reduced to the status of mere subjective acts of reporting alone, or v.v! (19)


As a background to this argument, we need to note, first, that our basic overall freedom in this world, and all distinctive freedoms therein, is realized through processes of arbitration already being conducted within this overall world-of-life without the direct reference to any one person or group of people. If I were to travel overseas and buy a cup of coffee in a nearby café that café is not directly set up there because of my travelling to this overseas destination. I could change my mind, or end up not travelling to such a destination. So, my part as a potential customer in the successful running of this business of that cafe is completely irrelevant. But, the café does exist to take my order should I be present and in a position to enter into the requisite nature of that type of a contract. In effect, it anticipates on probable grounds (hopefully within the compass of a reasonable and realistically constructed business plan) a range of customers will patronize that establishment and ensure its financial survival (on this anticipation of future business). In this scenario, the ‘café’ is symbolic of ‘this world of arbitration’ that ‘interfaces the domains of both the public and the private spheres of involvement’. Without such a realm we would all be Robinson Crusoes and if it were not reasonably constituted in a relatively existential manner all of us would have very little freedom other than to breath, to walk, and then choose a spot to conveniently lie down and die. That this pre-introduction now allows us to run with the following considerations. (20)


On the understanding that ‘pre-cognitive, affective emotions’ and ‘trans-cognitive, existential sentiments (and their expectations)’ are constituted on different levels of epistemological organization, respectively, in pre-cognitive and post-cognitive (and judgmental) aspects of the psyche, it follows, phenomenologically, etc., that they should be differentially experienced as different in both their direct experiential realization and ensuing indirect representative characterizations as to be discerned in and through their textual presentations, in our various uses of language, and in concomitant forms of behaviour, etc. However, adopting a distinctive semantic filter that differentiates these differing types of texts I have found to be a quite difficult task. E.g., we cannot say: ‘Emotion x because...’ versus ‘Sentiment y because...’ given that neither party could be successfully contrasted using this formula unless we could succinctly demonstrate some form of a categorical difference in our reasons or explanations. I am sure we could, eventually, but, I am also sure that this semantic approach, using this type of formula, is not going to expedite this imputed distinction with an expeditious manner. E.g., I could say, ‘that I am sad because of reason x’, just as much as I could say, ‘I am optimistic because of reason y’. Then, in order to demonstrate that ‘reasons x’ and ‘reasons y’ highlight the articulation of this desired difference I would have to invoke some other semantic formula or set of formulas, etc. Now, because such distinctively different explanations can be added to either type of party, and, where no doubt one would then need to categorize and differentiate such causal explanations in the hope they can be succinctly differentiated. Yes, I am sure such explanations, if correctly applied, would be able to be differentiated, and, that such distinctive differentiations could be demonstrated. However, that process, undoubtedly, would not be succinct! (21)

Another semantic avenue that appeared to proffer a glimmer of differentiation is to argue that a difference follows when, e.g., we say: ‘Emotion/s x that...’ as a formula appears to makes little sense versus ‘Sentiment/s y that...’ which does seem to make sense(?)’ E.g., I cannot sensibly say, ‘that I experience emotion x that…’ whereas it does appear to make sense to say, e.g., ‘that I experience sentiment y that… just as, say, I express the thought ‘that I am optimistic that… I will succeed in the realization of the intentional objectives that pertain to the performance of this pattern of behaviour, etc.’ But, could we transfer this formula to any other imputed sentiment? E.g., ‘I am being or trying to be authentic in my relationship with you that we can both mutually enrich the quality of our relationship, etc.’ E.g., ‘I am experiencing deep affection in my relationship with you, my friend, that we can and should mutually recognize that our relationship has a great value for both of us, etc.’ Admittedly, the application of this formula might need some linguistic filler in order through that form of an expansion it will make better semantic sense of what is being asked of this formula… (22)
E.g., ‘I am optimist that...’ is a formula that could make sense, say,’ I am optimistic that I will pass my university exams this year given that I have long studied for those same examinations’. On the other hand, saying, e.g., I am suffering that, or, I am suffering that it is the case that I am in pain appears to be adding a judgment to the emotions cited in such a manner that it is being transformed into a form of sentimental experience and, from thence, into a potentially existential form of observation (be that through its relative presence or relative absence). (23)

Obviously, the entire psychological arena of both emotions and sentiments is two complex fields of human appreciation that, to be quite honest, are hardly explored in the Western discipline of philosophy to date, but, definitely deserve to be much more closely scrutinized as invaluable topics of future research. (24)

However, the decisive breakthrough here, I believe, resides in the recognition that the trans-relational, pro-relational, existential orientation of a sentiment implies both subjective and intersubjective forms of experience, to varying degrees, without the sheer and complete reduction to either orientation, certainly not at the expense of a co-occurring trans-relational form of recognition, etc. That, that being the case, it would follow that whereas emotions, primarily, could be referred to, basically, in subjective terms of reference, sentiments, in contrast, could not be so differentiated and would need to be recognized as a mix of both subjective and intersubjective orientations. Hence a recognition of this co-existence of attitudinal orientations would not allow us to clearly demarcate ‘emotions’ from ‘sentiments’ on either subjectively or intersubjectively oriented grounds. (25)


As a case in point, although we might state that emotions are primarily expressions of our affectively appreciated embodiment, say, as feelings of sadness, happiness, pain, etc., it is also to be observed that under certain circumstances of intensely expressed forms of social participation, say, in spectator sports, that when your team wins you will feel forms of elation, but, if at the end of the game your team were to lose then, in all probability, you will also feel a profound form of loss and subsequent despondency. Obviously, this type of social observation granted, then we must also accept that affective emotions can also have a relatively mutual intersubjective dimension as well. That, although we can also maintain the relative subjective primacy of emotions and argue for the relative intersubjectivity of sentiments, still, we cannot make a pragmatically definitive distinction between these two fields of experience in terms of either primary or relative subjectivity or intersubjectivity… (26)

To further complicate this comparative form of a differentiation let us consider the following. If optimism, e.g., as a sentiment, is supposedly both subjective and intersubjective in orientation is it not possible for us to also conceive of this type of experience purely in subjective terms of reference. E.g., imagine the following scenario (as a form of experiment by imaginatively taking the hypothetical perspective of a solitary Robinson Crusoe). (27)

I am going to spend the day walking through the nearby bush. It is near the end of Winter and in the last week there was a short period of rain. Thankfully, we are not in the hot and dry fire season of the Summer. At midday, I am planning on eating a prepared sandwich with a hot cup of billy tea. To light a small fire, I have brought some matches and some small pieces of kindling, and will also add a few small dead branches I expect to find near where I intend to picnic for that short period of time. I am optimistic the matches I will bring with me will work when struck. I have placed them inside a plastic bag just in case it does rain, but, expect the weather to be sunny for most of the day. Now, obviously, I am walking by myself, but, have my mobile if for some reason I were to meet any difficulties whilst walking. Indeed, there are snakes, unobserved tree roots to stumble over, falling rocks, and any number of other possible mishaps… but, I have already walked this non-onerous route a number of times and do not expect any problems to arise… (28)

However, the philosophical problem I am seemingly confronted with is my previous claim ‘that optimism is an intersubjectively oriented sentiment’, like ‘all other sentiments’, and am wondering ‘how this could be the case in this scenario when I am basically walking by myself, alone, in my own company, with not a soul to be seen given no one normally walks this track at this time of the year. Admittedly, I could run the argument that I cannot absolutistically have a ‘private conversation’ with myself since the very conventions of the natural language I speak are already pre-defined by those other speakers who have spoken this language, be they either alive or dead, and, daresay, not even born. Of course, I can talk to myself, and if mentally conducted, and not verbally spoken out loud, that conversation is most certainly private in that more conventional sense of that expression. However, it is true that not even Robinson Crusoe could have a ‘private conversation’ in the philosophical context of this special argument that we are social beings first, and, then individuals second. But, for good literary reasons, the author introduces us to Man Friday so that even this castaway is not truly alone. But, in going down this path looking for a defense of this rhetorical argument we are overlooking the elephant in the room, so to speak, or, rather on this island upon which Robinson Caruso came ashore, or, in my case, in this very bush itself. So, let me introduce you to this overlooked dimension forever framing all forms of intentional experience. (29)

Now, when I am thinking, I am a thinking subject. When I see the world around me, I am also a perceiving subject. In lighting a fire, I am a person intent on lighting that fire. So many senses of self, it all seems so infinitely ‘crowded’ metaphorically. On the other hand, all these senses of self also appear to co-inhere in a trans-subjective sense of self, the semblance of my embodied personhood that runs together all these different forms of intentional experience to make of them that they are ‘my’ experiences and not the experiences of some other person. Indeed, when I go to sleep and wake up the next day, I am still the same ‘person’ even though one day I might wake up as a grumpy person and on some other day as a person less unpleasant to have to deal with. However, despite the obvious persistence of this episodic sense of personhood that makes me feel I am the same person, despite being grumpy one day, and, hopefully, not so grumpy the next, this does not mean that this imputed conjecture of selfhood needs to be objectified and reified as some form of a ‘soul’ or ‘self’ or ‘spirit’ or ‘inner ghost’ literally threading these disparate experiences and then making them ‘my’ experiences. In the very occurrence of such events, they are already ‘my’ experiences, and, so, it is not necessary, or indeed conceivable, that I have to cash out such a demonstrable claim with the imputation of a semblance of agency that is other than being just phenomenological in scope, etc., and needing to take some non-experiential form of subjectivity that would immediately portend a rampant contradiction in terms. Just as when I am seeing the world I am already acting as if ‘I am seeing this world’ and where nothing additional is needed to entertain this intentional set of events. Just as otiose a fact as imputing a homunculus in order to see my seeing when and where the logic of this argument would imply an infinite series of agents all seeing what was already being seen. On the other hand, this does not remove the emergence of a trans-relational sense of subjectivity at the level of the overall relationship in question that by its very nature frames all others forms of subjectivity apparently entailed within its compass. I am a thinker, I am seeing this world of the bush about me, and, I am also lighting a fire… so many co-occurrent facts, yet, this does not mean that, already, there are at least three people, in the guise of myself, to be found walking along this track. Furthermore, given the non-reductive status of that which is emerging, then it behooves us to accept the phenomenological status of this trans-relational sense and semblance of subjectivity in addition to all other forms of subjectivity we find woven together over the course of our intentional lives. That, given the epistemological superiority in epistemological organization of this semblance of subjectivity, given its inclusion of all other senses and semblances of subjectivity, it would follow that what embodied senses of subjectivity we experience they must be primarily refracted through this all-encompassing trans-relational subjectivity to the extent all forms of subjective experience are appreciated by virtue of its superior epistemological organization, etc. Indeed, the collective stance of such subjectivity stamps its existential descriptions as possessed by and refracted through this trans-relationally organized imputation of agency. That, as an imputation, as noted, we have no need to then reify such a phenomenological set of self-descriptions as anything other than as an imputation, albeit as embodied and demarcated by the uniqueness of the coherence and historical persistence, as short as it is, as evidentially entailed in that imputed existence of that set of existential descriptions, be such projections conveniently engineered by either ourselves or by others. Where pragmatic considerations, and pragmatic considerations alone, are all that is necessary to run such imputations despite our ever retreating into the potential morass of conventional expectations, and so on. (30)

So, the metaphorical ‘elephant in the room, or on the island of the castaway, or in the bush, when I walk this track’, is none other than this trans-subjective sense of self, that emergent experiential semblance of subjectivity from which all senses of both subjectivity and intersubjectivity are refracted and textualized within and through the cognitive nature of the intentional, and, therein and thereafter, will take the form of textual reports. That, in this regard, my optimism that these matches will successfully light when struck, is primarily a trans-relational phenomenon that, in this instance, is merely refracted in a relatively subjective sense given that in this aspect of relational experience it is overall cognitive sense of self interacting with this relatively overall, trans-cognitive sense of relational subjectivity. That, in other situations, say, when I am interacting with a group of other people, this (transcendentally necessary) trans-relational experience of a prerequisite degree, e.g., of optimism (being already experienced to some requisite degree in order to activate and maintain that current form of relational activity) could also be perceived as being refracted through that same intersubjective sense of relational subjectivity already being entertained by each and every member in the set of interacting individuals. As a pre-established basis, namely, the existence of this relationship, i.e., between those people actually interacting in that said manner, it must follow that this emergent sense of trans-relational subjectivity must already be in place for the events of that interaction to then find themselves being expressed in accordance with that intersubjective sense of that overall relationship in question. Let me restate this argument by noting two complementary principles. (31)

All too often, in accounting for complex situations, we are wisely reminded to use Occam’s Razor. Keep it simple. Unfortunately, it could also be argued that the world is both complex and simple, and, that both facets need to be appropriately referred to. In a simplification of the elements of the above argument let me propose a trans-relational sense of subjectivity, an overall sense of personal subjectivity, and an overall sense of intersubjectivity (as reflecting the primary relationship in question, albeit as also sited within its relevant relational situatedness). Then, such simplicity accepted, we can continue to qualify the same to that extent this is necessary in order to better represent the uniqueness of the relational situation under review.
 (32)

Thus, what we now have to hand, is the realization that in our overall subjectively oriented experiences we have to contend with not only an embodied sense of subjective experience but also the simulation of its trans-relational subjectivity through which the former is considerably refracted in the first place. That, likewise, in our interactions with others, the same type of situation applies, namely, a lived-semblance of intersubjectivity is simulated just as much as a subjective experience itself is also simulated and refracted through the relative primacy of this simulation of our trans-relational experience. Indeed, that these three ‘correlative’ aspects, in their mutual co-defining of each other through their joint negations, in effect, constitutes this ‘overall economy of relational subjectivity’ which, in the first place, as a trans-relational economy must have a respected precedence, through relational emergence, over the sub-economies of both the subjective and the intersubjective. (33)

What are the ramifications of this trans-relational re(-)positioning in philosophical stance? That both subjectivity and intersubjectivity are to be treated as simulations equally refracted through this simulated semblance of the trans-relational! That in our relationships with others such existential sentiments as optimism, authenticity, affection, and so on, must primarily be refracted through this sense and semblance of the trans-relational. That, in these relationships with others, it follows that such sentiments and expectations will be refracted through this relatively overlooked dimension of the trans-relational, which through emergence, cannot be deconstructed along reductive lines. Moreover, subjectively oriented experience will also be equally refracted through this dimension, and, therein and thereby, find their subjective sense and semblance of a simulated subjectivity. All such ‘simulations’ being as ‘simulations of simulations’, through phenomenological retention, etc., and not as simulations of the pre-simulated or trans-simulated, or through the invocation of any other impossible configuration, and so on. However, in searching for a distinctive differentiation between affective, pre-cognitive emotions and existential trans-intentional sentiments would it not be the case that given both types of experience would be equally refracted, either directly and/or indirectly, through this trans-relational dimension that, therefore, we must ask if the trans-relational orientation of sentiments is capable of proffering this desired form of differentiation vis-à-vis affective emotions? It is all very well to note that existential sentiments can also almost always invariably possess an intersubjective orientation, still, the very conventions of a natural language can also intersubjectively express ideas about our affective emotions that would seem to suggest that the possible possession of an intersubjective orientation, alone, would not allow us to insist that this aspect of differentiation is sufficiently achieved on just those terms of reference? But, a solution, I believe, can be found to hand, namely, to the extent that sentiments are both arbitrated and must be present for arbitration in order to be realized, whereas, in contrast, emotions are directly experienced without reference to intermediating processes of intersubjective arbitration whatsoever. E.g., I can say, “I am happy, or sad, or in pain because of explanations x, y or z,” but, I cannot claim these affective emotions are realized through processes of intersubjective arbitration. On the other hand, to say, “I am optimistic, or attempting to be authentic, or that I am in love, or that I am being honest,” is to invoke a relational situation in which these sentiments are being refracted and simulated as sentiments whose various forms of constitution are depended upon this trans-relational dimension in our overall experience of our subjectivity and that such genesis is completely dependent upon being fostered in terms of their aspiration or representation or current appropriation as expedited through suitable forms of arbitration. Let me explain my reasons for presenting this imputed form of potential differentiation. (34)

Usually, emotions have an embodied locus. On the other hand, in many occasions, sentiments appear to be intersubjective in orientation, but, as they arise trans-subjectively, it is the arbitrated nature of their primary genesis that would then allow us to finally proffer this distinction that ‘sentiments are primarily the products of arbitration!’ This makes sense since it is the existential nature involved in the arbitration of human interactions that to some degree must observe the requisite minimum of existential responsibility in order to ensure that all forms of contractual behaviour must observe some sufficient degree of compactual awareness in the performance of those meta-textual patterns of interaction so as to ensure the both persistence of those genres of behaviour along with the inferred profitability of such procedures. I note ‘inferred’ since in the many histories of the medical world, in all its forms, there have been many occasions when procedures are claimed to be profitable medical-wise, but, in evidential terms of reference, can be shown to have either little therapeutic consequences or, quite the opposite, more than likely had deleterious consequences. So, in this regard, ‘arbitration’ is to be viewed as ‘the pre-establishment of those instituted genres of behaviour that generally oversee the inferred successfulness of the intentional aspirations of those relational participants who invoke their enaction in order to experience the realization of those same objectives’. Now, in our dealing with histories of the past, present, and future we will also need to observe the sub-economies, respectively, of representation, appropriation, and aspiration. In other words, how we read the dynamics and mechanics of previous patterns of interaction; the manner in which we are currently taking such modes of behaviour’, and, individually and/or collectively aspire to realize certain intentional objectives, be they personal ambitions and/or socially oriented objectives. However, more correctly, all forms of aspiration, etc., are entered into through forms of both individual ambitions and social aspirations given our need to enacted arbitrated patterns of behaviour wherein we find the primary constitution of our overall sense and semblance of freedom and all freedoms entailed therein and thereafter. So, e.g., the aspiring student wishing to obtain a university degree must do so on the terms of that university, etc. That even if we wished to define an ‘aspirational economy in subjective terms of reference’ as ‘one-part realistically knowing where you are, and one-part idealistically seeking to realize a certain possibly obtainable aspirational objective, and one-part a pragmatic knowing how to connect the former’, still, the aspirational basis for the making of such decisions is primarily enacted upon a pre-established basis of arbitration that transcends the apparent separation between both private and public spheres of consideration, etc. Similarly, if we wished to represent the patterns of interaction seemingly exercised in a certain history of the past, or, are currently in play in the apparent appropriations being exercised in the immediate realization of the entailed objectives in a certain history of the present the necessary acceptance of a certain basis of arbitration just cannot be avoided. Therefore, the role performed by sentiments, as necessary factors in the overall motivation of our behaviour, cannot be and should not be overlooked! As noted elsewhere, optimism plays an important role of firming up our motivation to see out the forms of causal intervention we are entering into or will be about to enter into. Indeed, without such convictions, be they rightly or wrongly entertained, we would be paralyzed. That, the same argument must be applied, and should be applied, to all sentiments and their expectations. I.e., with the absence of any relevant existential sentiment, that correctly needs to be present to some sufficient degree or other, it follows that such meta-textual patterns of enactions, as arbitrated genres of behaviour that both read and write such behaviours, must be sufficiently present in order to realize, hopefully, those same objectives. (35)
Now, given that the ramifications of this re(-)positioning demand that all relevant sentiments contributing to the discharge of such intentions must be co-present, etc., it would appear to follow that all arbitrated behaviour is also a reflection of the fact that all sentimental forms of contribution and collaboration must also involve the co-occurrence of all such factors necessitating such involved forms of observation. In effect, adding a layer of confirmation and verification, and, thence, conformation, to this intuitive insight that all sentiments are but refractions of a common existential impetus to observe our relationships in such a manner so as to realize their qualitative enrichment, along with their creation, preservation and conservation, and not their de-conservation, or their de-preservation, and their de-creation. Hence one overall existential persistence of a general sense and semblance of the sentimental, albeit as cognitive refracted through a wide variety of gestalt lenses, etc., as entailed under the heading of expectations, objectives, responsibilities, duties, obligations, requisite patterns of ongoing resolution, and so on and so forth. (36)

Therefore, in these reflections on the hermeneutics of intersubjectivity, as refracted through the cognitive nature of textual experience, we may currently surmise the following, namely, that even though affective phenomena (emotions) are usually subjective in their primary orientation, and, trans-cognitive phenomena (such as sentiments, judgments, forms of appreciation, and apparent insightfulness, etc.) are usually intersubjective in their primary orientation, we are now in a better position to observe sentiments as primarily arbitrated, and, potentially possessing an integrated uniformity of origination as an overall existential force that despite being refracted through a wide variety of associated and co-associated forms of expectation essentially shares and possesses the same mutual uniformity of its ensuing genesis in its expressed origination. Hence this tentative differentiation on the grounds of an inferred arbitration in the genesis of such expression, and, the even more tentative differentiation on the grounds that the refraction of all expectations of such sentiments is being organized from the single origination of this ‘existential force’ whose exhibition of an existential sense and semblance of responsibility, in effect, underwrites the sole formation of the unification and unity of all such sentiments. However, as noted elsewhere, the conformation of this latter hypothesis is not necessary for the performance of my primary argument, as it currently stands, whereas, the role of arbitration appears to necessarily earmark the constitution of all sentiment!? However, it should also be noted that the co-existence of all relevant sentiments does appear to play a vital role in the performance of each and every individual sentiment. So, e.g., just as a certain degree of optimism is necessary in the causal execution of patterns of existential intervention, and which cannot be avoided, so, too all other sentiments must also co-occur in the successful delivery of such arbitrated patterns of future oriented aspiration, or the arbitration of retrospective forms of representation, or the arbitration of current forms of more immediately desired patterns of appropriation, and so on? (37)

Now, to what extent am I allowed to refer to all patterns of experience as ‘simulations’? Regardless of whether we are envisaging retrospective forms of representation, current forms of appropriation, and/or future forms of aspirational objectivity given the prior necessity of their arbitrational formatting in an overall economy of trans-relational subjectivity it matter not whether we are focusing on trans-relational subjectivity, intersubjectivity and/or subjectivity at no stage can we experience a form of an alignment purely and solely with any one of these forms of economic correlativity (in this overall economy of trans-relational subjectivity). We may say ‘we have been completely responsible in a certain relationship and did our duty as expected’, or that ‘we have been completely honest’, or ‘have had had the perfect conversation or telephone call’, and so on, still, being both ‘human and all too human’ it behooves us to realize that ‘being responsible’ does not call for us to be impossibly responsible, only that it could be said that ‘we did our best’, or, that ‘we tried to do our best’, and so on. Indeed, given these economic correlativities of trans-relational subjectivity, subjectivity, and intersubjectivity can be neither recognized, encountered, nor engaged from the sole perspectives of the trans-relational, etc., it follows that all three orientations can only be apparent simulations in the collective orientations of phenomenal-phenomenological experience, hermeneutical experience, and (and both non-systematic and systematic) existential experience, etc. (38)


Now, this vision of the ‘simulated’, as ‘not simulations of the inferred pre-simulated or the imputed trans-simulated’, but, ‘as the simulation of simulations (which we can also note as ‘non-economic non-simulations’ and which will be explored in the next set of reflections)’ we can argue that as economic corelativities can be compared with co-associated economic correlativities (or through relevant forms of economic complexification between different economics, etc.) that as economic correlations (whether as already entailed in that economic experience in question or as in some other relevant economic comparison) I must draw your attention to the informative possibility of our being able to run phenomenal-phenomenologically oriented reports against hermeneutically oriented, and v.v., should they be dealing with the same relational situation in question (be that in general hermeneutical terms of reference, in particular phenomenal-phenomenological terms of reference, and/or in existential terms of reference, and, that such forms of parallelization can proffer instructive forms of comparison in the cross-referencing of such report(ing)s.
 Indeed, such a methodology offers us a method to enact profitable forms of error correction, mitigation; rectification, deconstruction, re(-)normalization, and so forth. Moreover, as correlativities, we can also run such correlations from an existential perspective. (39)

In the production of certain forms of psychological report(ing)s parallel interviews can be entertained from both phenomenological and hermeneutical perspectives. Such a comparison, focusing on the same relational situatedness under review, as a result, can also proffer an invaluable degree of error correction in the parallel formation of such report(ing)s. Moreover, given that such an economic correlativity also exists between the phenomenal-phenomenological and the existential, and, the hermeneutical and the existential, it implies that we should also be able to run such a parallelization from the existential perspective as well. What might this entail? (40)

To assist in these processes of informative parallelization it would be worth our while to consult what I term to be a ‘parallel dictionary’.
 I.e., a parallel set of inventories that note the economic parties presented, represented, and re-presented within the confines of a specific economy that, through economic complexification, parallel the archetypal gestalt nature of economies in general. So, example, under the archetypal headings of World, Object, and Ego we can find the following as very briefly tabulated below:

World 


Object



Ego





Hermeneutics


Phenomenology

Existentialism


Prospectivity


Retrospectivity

Concurrency


Prescriptions


Descriptions


Proscriptions

Meta-Textual


Textual


Non-Textual


Rectification


Deconstruction

Re(-)Normalization


Intersubjectivity

Subjectivity


Trans-Rel. Subject.

Generality


Particularity


Specificity
Active



Passive


Engaged (41)


By observing the headings above, and other forms of parallelism (as discerned through viable forms of economic complexification) we can generate parallel texts, say, in our interviews with patients, or witnesses, researches, artists, etc. (42)

Certain forms of psychological literature are already replete with this type of approach. I would argue, of course, that by adding an additional existential layer of interpretation should be able to further enrich this type of exploration. (43)


Now, to demonstrate this concept of a mutually ‘informative economic parallelization’ we envisage a close attention being paid to details that are being either critically and/or radically discerned in a certain relational situation being observed under the relevant economic headings that appear to proffer suitable forms of phenomenological insightfulness, etc. E.g., let me approach this on the neutral grounds of the simple ‘eating of an apple’ that most people should be already familiar with. (44)

Let me briefly note the following parallels under these three headings of the type of treatment reserved, primarily, for the phenomenological, etc. (45)

By ‘phenomenal-phenomenological’ is meant ‘the semantic description of a textual presentation of those modalities of experience invoked through experiential forms of interaction (be that either virtually or non-virtually analyzed). (46)


By ‘hermeneutical’ is meant ‘the meta-textual articulation of the prescriptive itemization of the relevant mix of genres of behaviour that needs to be involved in the performance of that type of behaviour’. (47)

By ‘existential’ is meant ‘the itemization of the specificity of the concrete experiences being engaged through such direct forms of interactive involvement. (48)

i. Phenomenal-Phenomenological Treatment:


That in our passive explorations we note that this small red object is round, smelt like an apple, looked like an apple, and was inferred to be an apple. The intentional objective was thematized of eating this apple that appeared to be ripe, and, therefore, was assumed to be ready to eat.
 (49)
ii. Hermeneutical Treatment

That in our actively dealing with an apple we usually note our interactions with an apple will be to eat the same. In order to execute this ambition, we will either bite that apple or cut it up with the use, say, of a fruit knife or similar.
 (50)
iii. Existential Treatment


In our current engagement with this apple, we expedite its ingestion, noting, on this specific occasion, the distinctively unique sweetness of this piece of fruit. We also note the crunchiness, juiciness, and the attendant satisfaction being experientially enjoyed through our direct engagement with its ingestion.
 (51)


Hopefully, we can imagine that this type of an approach is to be directed towards more serious forms of research. However, as most people are already conversant with the eating of apples this example might proffer a ‘taste’ of how this parallel methodology could profitably be seen to operate? (52)

By ‘arbitration’, what is meant? The ‘institutional pre-establishment or conventional establishment of meta-textually formulated genres of behaviour in which patterns of contractual or contractual-like behaviours are anticipated, respectively, either non-virtually or virtually’. By ‘non-virtually’ is meant ‘the institutional pre-establishment of commercial practices preferably on an adequate compactual basis’. By ‘virtually’ is meant ‘the conventional establishment, i.e., conventional expression, of contractual practices preferably on an adequate compactual basis’. Let me illustrate this composite definition. In effect, this definition encompasses the social-psychological distance between commercial institutions like coffee shops, etc., and, the overt and covert rules entered into in the furtherance of either interpersonal relationships (between the simulations of intersubjectivity and trans-relational subjectivity) and intrapersonal relationships (between the simulations of subjectivity and trans-relational subjectivity). So, in respect to both, in our interactions with either others or our own senses of self, certain conventional forms of interaction are entered into in the progression of our relational interactions that must have an existential basis since the enaction of such interacting is pro-relationally grounded and directed, since, to be otherwise, we would be diminishing both the relational richness and the potential possibility for the future enrichment of that same relationship in question. The primary basis or mechanism for this furtherance of our relationships is founded on this deference for the pro-relational as continued through such processes of arbitration be they institutionalized in a more public sphere of influence or conventionalized on a more personal basis. (53)
Unfortunately, only a few philosophers, disciplinarians, and secularists are actually aware of the economic limitations of intentional awareness and even less of both the irruptive economics of the non-economic and the contextualization of the hyper-economic (which, admittedly, have hardly been referred to over the course of this current essay)… (54) 
And such relative ignorance shows… in how languages and arguments, how attitudinal convictions and behaviours, in their expression, dissemination, and reception do little justice to the relational unfoldings of experience given such freedoms and such limitations afforded to us through this overlooked existential dimension of the ongoing arbitration of our interactions with others. But, be that as it may, let us attempt to form, share, and impart such an evolving awareness, step by step, in the hope that such insights will better equip us in enriching the trajectories of our relationships as we make our passages, both individually and collectively, through this world at large, this overall world-of-life.?! To this end, let me in the next essay explore the extent we can successfully entertain and argue for our truth determinations and to what extent such claims are also limited by the very nature of our being in this world… passively with(-)others, actively before(-)others, and able to find some overall degree of existential freedom in our engagement solely through(-)others..!! (55)
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� 	‘Engaged’ implying a non-systematic existential orientation from the so-called ‘third moment’ of Ego (arrived at through the automatic de-suspension in the balanced suspension of the passive Object moment and the active World moment). The deeper puzzle becomes how do we engage a relatively more existential sense of engagement through the non-economic moment in the hyper-economy of the economic, the non-economic, and the hyper-economic? Initially, through a balanced apposition between the economic(s of subjectivity) and the hyper-economic(s of intersubjectivity), but, more ultimately through a dynamic balance of all three moments of the economic, the non-economic, and the hyper-economic in this ‘vertical’ sense of an overall economy (as refracted through the use of extensive suspensions).


� 	I am alluding to a similar problem as looked at in the previous essay, namely, how can we have a phenomenological ‘focus’ on subjectivity when I could argue that the latter orientation is arrived at through focusing on the relationship between foreground and background and distancing ourselves from the same. However, on grounds of economic correlativity and the imputed possession of a relatively invariant transformational isomorphism between such economic orientations along with an understanding of the role played by the automatic invocation of the de-suspension the problem ceases to be problematic as such. Similarly, we can focus on the hermeneutic background through a balanced suspension of both phenomenological ‘focus’ and existential specificity along the automatic delivery of the de-suspension through that moment of the hermeneutical. Hence the making of this distinction between gestalt ‘focus’ or phenomenological ‘focus’ and an economic focus delivered through the directed act of the de-suspension.


� 	Similarly, over considerations of the subjectivity of the Ego moment versus the subjectivity of the Object moment and the World moment a similar argument is run as in the previous footnote (through invoking the imputed phenomenon of the de-suspension, deeper levels of relative transformational invariance underlying economic correlativity, etc.). I like to define a hermeneuticist as operating form a more theoretical or critical/radical sense of perspective, whereas, in contrast, the hermeneut is more traditionally involved in acts of interpretation through noting lacunae, meta-textual rules, more probable forms of choice in meaning, parallel semantic meaning with the hierarchical treatment of prescriptive mappings of genres (as will be soon explicated in this essay). The existentialist can also be divided, somewhat artificially, between the ‘non-systematic existentialist’ (more concerned with the simulations of the so-called third moment and the ‘systematic existentialist’ (more concerned with the overall existential status of their relationships, etc.). The fact that we can talk about ‘phenomenologists’, etc., implies that all economic moments implicate their own co-associated sense and semblances of subjective identity which is not the sole preserve of the Ego moment. Accounting for this fact on the grounds of economic correlativity along with the preservation of an underlying invariant transformational isomorphism in which all three archetypal economic facets are more deeply emplaced (and, consequently as also underlining the objectivity of embodiment, the subjectivity/intersubjectivity of embeddedness, and the interobjectivity of embankment in this world at large).


� 	Admittedly, this is almost a joke. However, on the other hand, we can reduce the distorted impact of ideological contributions by subjecting the same to relevant forms of suspension (through the utilization of extensive suspensions, etc.).


� 	That, even in the immanent advent of factory farming, we will still be dependent upon this world at large, and all its soil and sunlight, and so on.


� 	Elsewhere I have defined ‘confirmation’ as a ‘process of validation that is being conducted in current time’, and, ‘verification’ as a process of validation that is being conducted retrospectively (or, even prospectively). That reiterated patterns of either confirmation and/or verification are then treated as processes of ‘conformation’. That such truth determination basically invokes a Tarskian approach to truth determination (which obviously involves patterns of reiteration given that ‘the meta-state is treated as valid iff the state in the object representation is obtained’).  However, the methods invoked for the establishment of such isomorphic transformational invariance, in a process of transformational retreatment, is another matter but is pre-predicated on the relevant forms of economic correlativity as being present, etc. Refer to The Seventh Book… in order to clarify what is meant by such notions of ‘transformational retreatment’, etc.


� 	‘Etc.’, by virtue of an appeal that could be made to a parallel dictionary where we can supply an almost endless list of epithets to distinctively describe the archetypal nature of such trimodal economic correlativities.


� 	Pursuit, III.12P.38.


� 	Hence my proposing both the use of Occam’s Razor and the qualified use of a counter-Occam’s razor at the same time.


� 	Hoping that such ‘reportings’ are produced more in the form of evidentially based ‘reports’.


� 	A less detailed parallel dictionary will be found below. A much more detailed parallel dictionary can be found presented in Pursuit, III.VII.III, x.y.


� 	In effect, itemizing the phenomenal-phenomenological semantics associated with this analysis of the presentation of an apple representation.


� 	In effect, itemizing the meta-textual genres of behaviour involved in our active reading and writing of interactive experiences involved in this interaction with an edible apple. The mapping of the relationship between the mix of genres involved in the performance of a certain type of behaviour also mirroring the semantic mapping of the ‘relatively essential nature of the modalities evoked in such distinctive patterns of behaviour whose specification is to be discerned through their existentially oriented articulation.


� 	In effect, itemizing, in parallel with the phenomenological analyses and hermeneutical investigations, existential examinations of the specifics being directly engaged in those same distinctive patterns of behaviour. The example cited is merely an outline how these parallel types of scrutiny can be run in a fruitful conjunction with and against each other.






