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12S. Reflections on the Existential Ramifications of a Positive Nihilism:

In Time and Out of Time:

A Pragmatic-Existentialism through an Integration of

Economic, Non-Economic, and Hyper-Economic Perspectives*

The economic reflection of an economic reflection is a non-economic reflection…

The non-economic reflection of a non-economic reflection is a hyper-economic reflection….

In the previous essay I outlined a position where I believe, on the grounds of economic correlativity, that we should be able to run relevant parallel economies, namely, phenomenological, hermeneutical, and existential sub-economies (the latter in both non-systematic and systematic forms of existential orientation
). In this essay, on hyper-economic grounds, I will argue that we can further exercise the same type of an approach on economic, non-economic, and hyper-economic levels of epistemological organization. That, by doing so, we can more fully explore the co-associated pragmatic nature of the existential attitude and the co-associated existential value of the pragmatic attitude that remains open to a trans-relational subjectivity in an alignment with a pro-relational perspective on our relationships.
 (0)

In a demonstration of these objectives, in an exploration of the existential dimension (in both non-systematic and systematic forms of existential orientation) let me re-introduce the relevant background to this broad topic as previously articulated by myself through the lenses of an ordered perspective, etc; explore the proposed deontological primacy of a pro-relational, existential ethics; invoke an ethical conundrum in order to highlight how a representative existential approach can be pragmatically instituted; argue for the types of philosophical procedures that are necessary for conducting fruitful forms of research; explain why a positive nihilism is unavoidable in the profitable pursuit of all forms of research, practice, and critiques in an integrated conjunction of both critical and radical forms of exposition (as enacted through the lens of the hyper-economic, etc.); and, then explore the temporal nature of existential experience, etc., ending with a summarization and introduction to the last set of reflections on secularity.
 (1)
1. A Re-Introduction to The Theoretical Background…


The evolving idea of the ‘existential’, for myself, is refracted through two ways of seeing the economic, namely, as the so-called ‘third moment’, and, as a dynamic balance of all three moments without any insistence on a purified version of either.
 As all economic moments can only be relatively moved towards, psychically, and neither attained nor obtained, i.e., nor appropriated in any impossible, absolutistical form(ula) of the so-called ‘in and of itself’. In archetypal terms, treating all economies as trimodal economies with the ideal moments of World (as the relevant background field invoked in that economy), Object (as that being focused upon within that field in question), Ego (as the economic form of subjectivity apparently in attendance upon the relationship between the former moments of World and Object. (2)

Now, the iterated linear progression of these three moments of World, Object, and Ego can also be reviewed through a harmonic lens given, respectively, the relative consonance of the field, the relative dissonance of that being focused upon, and the relative harmonization of the ensuing process of resolution being entered into (which is also being experienced as a co-associated form of subjectivity). Moreover, for an economy to persist, this process of harmonic resolution cannot be definitely terminated. Indeed, we could say that definitive closure is the compete death of that economic relationship. Similarly, we can also say, ‘that either too much or too little consonance, dissonance, or resolution is also destructive of the relationship being fostered upon such economic grounds’. That, therefore, ‘ongoing resolution is necessary for the historical persistence of an economic relationship’. (3)


Hence these two ways of seeing the ‘existential’. First, as ‘that sense of ongoing resolution being expressed within a certain experiential economy coincident with the third moment of Ego’. Second, as a non-definitive, ongoing dynamic balance of all three moments of World, Object, and Ego. The implication being that the more a dynamic balance is being entertained between these three moment the more the complexion of that experienced economic relationship will move from a local, non-systematic sense of an existential expression to a more wide-spread, more globally expressive, systematic-like sense of the existential in which the characteristics of the existential more pervade the experiential simulation of that relationship in question. Hence the current delineation of existential hallmarks; the future delineation of existential predictors, and, the retrospective delineation of existential indicators. With more notable hallmarks being classified under the four divisions of temporal, spatial, personal and social headings. E.g., noting spontaneity, synchronicity, simultaneity; noting the semblance of the trans-geographical, and so on. (4)


Hence, it is already possible that the reader might have recognized the connections that will be drawn, through identification, between these technical terms of the ‘existential’, ‘harmonic resolution’, the so-call third moment of ‘Ego’, and ‘intentional (or transcendental) subjectivity’. (5)


Now, in an ordered analysis on a trans-cognitive level of judgmental processes this three-fold economic structuralization between World, Object, and Ego is expanded to include six headings realized through the subtle preferencing/de-preferencing of these same three moments of World, etc., treated as relatively single units/binary pairs. (6)

Let me now diagrammatically represent this sixfold subtle scheme of preferencing/de-preferencing that I argue is at the basis of all forms of judgmental treatment. Where, indeed, in a first order we have phenomenological-semantic e/valuational formation; then, aesthetically integrated e/valuational formation; deontological e/valuational formation; pragmatical e/valuational formation; hermeneutical e/valuational formation (of possibility, etc.), and a sixth order of ontical or factual e/valuational formation:
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Which through preference (+)/de-preference (-) become:

1st Order:  -W +O  -E:
 Phenomenological/Semantic E/Valuational Formation

2nd Order: -W +O +E:  Aesthetical E/Valuational Formation


3rd Order:  -W -O +E:
 Deontological E/Valuational Formation

4th Order: +W -O +E:  Pragmatical E/Valuational Formation

5th Order: +W -O  -E:
 Hermeneutical E/Valuational Formation

6th Order: +W+O  -E:  Ontical (Factual) E/Valuational Formation (7)


E.g., the essential-like semantic nature of phenomenological evaluation (trans-intentional judgment) and valuation (as the delivery of the ensuing intentional content) is realized through the relative preferencing of the Object moment and the relative de-preferencing of both the World moment and the Ego moment. In a comparison, e.g., the aesthetical e/valuational formation is arrived at through the relative joint privileging of both the Object and Ego moments but in apposition with the relative de-preferencing of the World moment. By such means we can then generate the other four orders as noted. For convenience I am basically dealing with the six trans-cognitive (judgmental) orders as noted of the phenomenologically semantic, etc.
 (8)


Now, in order to appreciate how these imputed forms of subtle preferencing/de-preferencing were instituted I invoke, respectively, processes of a de-suspensional preferencing in tandem with a suspenional de-preferencing. I.e., that the de-suspension of the extensive suspension (in its complex translation of the transcendental suspension
) acts a subtle force that preferences that single dialectical moment or binary dialectical moments being subtly reconfigured accordingly (and, therein and thereafter, being either prioritized, privileged or promoted
). (9)

E.g., in order to express the so-called third moment of Ego, coincident both with the non-systematic sense of the existential and the third (trans-cognitive/intentional) order of the deontological this modelling suggests that we relatively suspend the moments of World and Object and, thereby, engineer a de-suspensional preferencing of the Ego moment. By such hypothetical means the sense and semblance of the non-systematic existential is given its expression, which, through a dynamic balancing of all three moments then induces an existential transformation towards a more overt, systematic sense and semblance of the same. (10)


Now, I would like to superimpose on this same archetypal economy another form of modelling that deals with what I like to call ‘transformational retreatment’. In doing this I wish to complement this scheme with a way of understanding the harmonic role of resolution played by the Ego moment (in the linear progression World-Object-Ego mirroring, respectively, consonant field-dissonant focus-harmonic resolution). Then, in more closely scrutinizing the role of resolution I would then like to link it with the relatively chaotic irruption of the non-economic as a way of understanding the intentional progression from virtual ideation to non-virtual ideation. (11)


Treating the economy of transformational retreatment as coincident with the moments of World, Object and Ego (in their harmonic sequencing) we being with the hermeneutic dimension and the representation of the relevant material, therein, to be regarded as in its initial stage of pretreatment. In moving to the next stage of treatment, under auspices of the Object moment, we find an automatic elevation in meta-status by one meta-degree. However, in order to return to the original meta-status of the relative object-language we then proceed to the Ego moment and its transformational retreatment where we meet a de-elevation in meta-status by one degree. Then, in this transformational economy, the retreated product can then substitute for the initial pretreated product in a process of posttreatment substitution. By such means, hypothetically, we can then begin again with what amounts to a rectification of the initial pretreated product. Treatment observing a relatively broad sense of deconstruction from a de-logical anomalization to a logical reconstruction, etc. The process of retreatment being observed as an ongoing economic process of re(-)normalization whose existentialization is instituted through the de-suspensional force delivered through this moment of Ego, i.e., as an ongoing process of resolution, harmonic alignment between living-reality and its textualization in the form of a lived-reality, and so on. (12)


Although animated by a certain degree of simplicity (through economic simplification enacted through economic resolution) let me represent what has been depicted above through a rather complex concatenation of terminology in the less complex form of a diagram:
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1st Pretreatment – 2nd Treatment – 3rd Retreatment (/ Posttreatment of Pretreatment) (13)


Now, although we can imagine the transformation of the virtual presentation of our intentional ideation, in order to convert such intentions into a non-virtual, causal form of enaction I would like to propose the relatively chaotic instantiation of such economic resolution/s through a non-economic form of irruption that to be fully apprehended, in all senses of that expression, then needs to be re(-)appropriated in and through the contextualization of hyper-economic terms of reference. By such means taking the relatively incremental radicalization of the non-economic, step by step, back into the conventional sphere of what, hopefully, is both critically and reasonable re(-)appropriated therein. (14)


Given this modelling we now must introduce a qualification in order to differentially account for both processes of chaotically oriented relatively existential input/output versus chaotically oriented relatively non-existential input/output? To this end, I propose the necessity for an ongoing process of relative existential retreatment/posttreatment enacted through ongoing processes of re-directed re(-)direction versus a relatively non-ongoing process of relative non-existential retreatment/posttreatment through ongoing processes of re-directed redirection. Or, in non-economic language we might put this as follows: the unilateral re-directedness of the ongoing re-directed instance of the first instance versus the unilateral re-directedness of the non-ongoing redirected instance of the last instance. I.e., richness and enrichment of the existential orientation is conserved through the economy of ‘re(-)direction’ whereas the relatively non-existential process of resolution is merely issued through re-direction and then is merely preserved through reiterative ‘redirection’. Hence the unilateral re-directedness of the ongoing replication of the first moment versus the mere redirection of the unilateral re-directedness of the last moment. I.e., a difference to be found in sheer re-direction (and its bare re(-)iteration through and ongoing economy of re(-)direction) versus redirection.(15)


This distinction between the relatively non-existential process of ‘redirection’ and the relatively existential process of ‘re-direction’ (conserved through ‘re(-)direction’) is not to be seen through a derogatory lens or a lens of deprecation (or either devaluation or disvaluation
) given that we must first ‘live by the presence of bread’, so to speak, and then, ‘aspire to not live by mere bread alone’. In other words, as the existential is realized through the existentialization of the relatively non-existential it follows that both orientations must co-exist because there can be none without the other. (16)


By these means, I have now introduced a modelling of the non-economic process that invokes the unilateral re-direction of either the relatively existential (enacted through processes of re(-)direction) and the relatively non-existential (enacted through processes of redirection). (17)


As the ‘non-systematic existential orientation’ is coincident with the ‘Ego moment’ and the subtle privileging of this aspect of the economy is also coincident with ‘the deontological nature of the third trans-cognitive order’ we must assume an equivalence between the ‘existential’ and the ‘deontological’. What are the ramifications of this equivalence for a pragmatic-existentialism/existential-pragmatism (recognizing, as well, that there is a need to differentiate the pragmatic (in a philosophical pragmatism) from the fourth order of the pragmatical)? (18)

2. The Imputed ‘Deontological’ Primacy of an Existential-Pragmatism


The internal logic of this ordered scheme, as just outlined, implies a deontological locus, in e/valuational formation, for a non-systematic experience of the existential. Because the ‘third moment’ of the existential coincides with the archetypal Ego moment, and, the third trans-cognitive order of the deontological form of e/valuation coincides with this same moment of Ego we must surmise, therefore, that the non-systematic existential orientation coincides accordingly with this vision of the deontological. Is this problematic for a pragmatist (such as, e.g., Richard Rorty?) and by ‘deontological’ what is more correctly meant (as would be envisaged by myself)? Let me address the second question first in order to resolve the former question. (19)


This suggestion that the ‘existential’ and the ‘deontological’ coincide in lived-experience (as a lived-interpretation of living-experience) is no accident given the observation of ‘existential imperatives’ that ‘appear to demand we also do our duty, see out our obligations, oversee the mutual enrichment of our interactions, act in the most responsible manner within the coursing of our relationships, and so on’. For myself, this is not problematic. But, what is problematic is the how we might define, or redefine, the nature of the deontological. (20)


The traditional definition of the deontological must be suitably deconstructed, and then reconstructed along more existential, pro-relational, lines in the theoretical putting forward of a more viable reformulation and conceptual reformation. I.e., re-visioned through the lens of a harmonious interaction with this imputation of a trans-relational sense and semblance of both the simulation of an inter-co-associated subjectivity and intersubjectivity arising through relational emergence that, at the same time, cannot be reduced to merely the participants and parts that are to be discerned, no doubt, as relevant within the lived-formation of a certain relationship. The defective ideas concerning the a priori-like pre-existence of absolutistical Principles, with a capital ‘P’, has no place in a critical and radical philosophy that sees no place whatsoever for either so-called First Principles, or Last Principles, or, indeed, even for Middling Principles. On the other hand, conventional principles like the traditional formulation of such principles can be granted admission with an ‘observer status’ in so far as they are only taken up as ‘conventional guidelines’ with no indubitable status in the manner of their preferred pre-interpretations of a certain ethical or moral (type of) situation. I.e., as only having a guiding input and certainly not as dictating definitive a priori-like outputs. That given a trans-relational ethics is implied, albeit imperfectly approached through a pro-relational sense of an attitude that desires to more perfectly represent a more relevant or essential appreciation of an ethical situation, preferably in its existential specificity, there is no place and there can be no place for the pre-existence of such a priori attitudes. Indeed, given the uniquely experienced existential specificity of each and every relational situation it follows that in a relational ethics we must defer to the emergent integrity of the relationship itself to that extent we are capable of thematizing an adequate ethical representation of the same. In assisting us in our approaching such a goal we can utilize, when suitably relevant, i.e., when appropriate, proper, and apposite such traditionally established ethical pronouncements, masquerading as so-called ethical ‘Principles’ since it is true that we must start somewhere and, as conventional genres of expected behaviour, such pronouncements, whether formally enshrined in law or informally established in custom, can certainly ‘set the stage’ so to speak. However, this degree of provisional deference is a far cry from our cultural enslavement to such proclamations that if we were perspicacious enough would probably soon realize that such social demands usually benefit preferentially one sector of society over another, or, at least get manipulated to promote such forms of differential benefits? Just as what is defined as ‘noble’ inevitably ends up benefiting, on balance, those same nobles in that nobility. Of course, such attitudes can be extrapolated well beyond those feudal origins to such extent that we forget the social preferences embedded in such an attitude although scratch the surface and such prejudices should be revealed. But, then again, we must start somewhere, and the use of such principles is as good a place as anywhere else, just, that we should not end up in the same court so to speak given our deference is for the primary relationship in question, at least to that extent we are able and capable of appreciating the apparent ethical demands and constraints to be exercised through such intuitively receptive forms of pro-relational comprehension. (21)


Now, a cursory glance at existential-like experience, say, as might be recorded as such in a novel, or play, or film, would, in all probability, quickly exhibit such ethical demands such as being patriotic, as doing our duty, as needing to comply with our reasonable obligations, as acting responsibly, and so on. Indeed, this is the very stuff of drama in which individuals and groups, and communities and nations are found wrestling with such issues, attempt to seek forms of resolution that meets a certain degree of satisfaction that seems to be suitably ‘right’, i.e., as either appropriate, proper, and or apposite given our representative understandings of the primary relationships in question, and, on occasions how they, too, are ensconced in a wider world of the relational besides also having to understand how we are ‘emplaced’ within this same sense and semblance of an overall world-of-life. Our ‘emplacement’ recognizing our embodiments, our embeddednesses in a social world, along with our physical embankments in this world at large; where such emplacements are also displaced through the ongoing arbitration of our aspirations given intentional emplacement through thematization, displacement given the sequential treatment over time necessary in order to eventually realize the relevant objectivity of our intentions to some extent or other, and the definitive constraints equally imposed as we set out to intentionally displace such displacements in the perseverance of attempting to realize our social aspirations and personal ambitions, along with all the other desires as entertained between the same. The intentional passage intended in our crossing over between the virtual to the non-virtual is forever a struggle in which a relative degree of successfulness can only be obtained through the requisite forms of navigation, negotiation, and arbitration that need to be entered into with(-)others, before(-)others, and through(-)others. (22)


Some pragmatists have demonstrated a certain antipathy towards the idea of the deontological which is quite understandable, and perfectly acceptable, if a traditional concept of the deontological is being promoted and promulgated. However, through the lens of a trans-relational ethics no such appeal of any kind whatsoever is to be made to and through a set of traditional or non-traditional principles however much we would like to give our assent or remove our assent to such a list, be that in part or in full. If any trace or shadow of an appeal is to be made at all it is to the relative ‘relational supremacy’ of our lived-relationships and the ability to our being able to delineate, to some extent, the apparent existential demands issuing from or through such forms of relational comprehension. As an analogy we could say that a potential difference in ethical outcomes is somehow simulated and in the furtherance of our primary relationships we generally act in reasonable forms of alignment with the same in order to observe the more beneficial delivery of those outcomes as earmarked through such forms of preferential treatment. A form of treatment, hopefully, that is an alignment with the potential trajectories of those same relationships that those relationships be either created, preserved, and/or conserved, and, generally, neither de-created, de-preserved, and/nor de-conserved (unless the overall relationship of our primary relations calls for such forms of relational withdrawal and isolation as might be demanded trans-relationally in our exposure to what might be deemed to be, e.g., toxic relationships, unprofessional forms of collaboration, forms of alliance that promote various patterns of inauthentic behavioral responses, etc. (23)


So, this separation from traditional conventions granted, what is left that could be considered to be deontological in orientation? (24)


The apparent recognition of a certain differential ethical and responsible responsiveness that appears to reasonably demand our compliance with the creation, preservation and/or conservation of our relationships through the performance of specific patterns of enaction, even, sometimes, at the possible expense of the continuation of our own existences? Witness, e.g., those parents who attempt to save their children from drowning, but, instead, end up having themselves drowned. Moreover, from such a frequent observation, where people stand could stand back and then enact better thought-out responses we might also observe, in turn, that at no point do such people first make an appeal to traditional deontological rulings in order to form such what then would be less than immediate responses, regardless of whether they prove to be successful or not successful. A traditional approach to deontological considerations barely seems to surface under such circumstances. On the other hand, in the messy business of murder, the long-term premeditation of such an act might give the commissioners of such activities more than enough time to entertain such deontological considerations if only to circumvent the legal consequences and the social application of an opprobrium usually reserved for those types of miscreants. As Plato would have us believe that ‘we cannot knowingly commit wrongful acts’ it took Augustine to show that ‘people can be in love with the sin itself’ just as the sheer stealing of the pears (or apples) in itself was found to be an enjoyable act quite divorced from any intention to eat the same.
 Now, I am not saying that either party, or both parties, or neither party are correct in these circumscribed circumstances, but, I would like to say that given some timely reflections people may well act in better manner not just for themselves but also for the sake of others. On the other hand, I would like to say that all too often traditional forms of deontological thinking make little sense on closer inspection, have procedures and dictates that are quite often never complied with, and, that in confronting the often controversial and counter-natural nature of many such demands that the need for common sense and cooler temperaments may yet save the day. In their place I propose that the deontological impetus does exist but is a property, or should be a property or aspect of our appreciation of our relationships in which we meet this sense and semblance of a responsive demand that appears to be both either responsible and/or apposite, has its apparent origins as a differential set of possibilities seemingly articulated by our representative understanding of our primary relationships, and in deference to those same relationships, that we feel impelled, to some degree, to follow and comply with such intuitively discerned injunctions. In this regard, I would like to re-envisage the phenomenological nature of the deontological whose traditional misunderstanding has led to formulating, in the past, of such impossible forms of practice. I.e., in proposing absolutistical ‘Principles’ from mere observations and reflections upon this hitherto misinterpreted phenomenon of the deontological response along with their conventional enshrinement, with their inevitable warping of both legal and political systems, etc., as set up to insist upon the institution of such ensuing forms of unnatural compliance politically dictated through their co-associated forms of compliance. ‘Unnatural’ in the sense, e.g., of political powers that insist that a country goes to war in the pursuit of an unjust set of objectives in which more reflective people, themselves, would or should both argue and rebel against. In this regard, we do not have too far to look… as the world is replete with such self-made disasters.  (25)


Hence this revised version, and vision, of the deontological attitude along with its differential deontological pressures that would appear to conform with trans-relational expectations and not so much with the conventional expectations of others whatever their origination. (26)


That, in thoughtful deference to our relationships, given their relative relational supremacy, and their psychic inability to be reduced to just their relational participants and parts, we may well find differential deontological pressures that would appear to have us to conform to certain forms of behaviour that may or may not be expected in those circumstances. That in such existentially oriented patterns of intervention we should do so on the behalf of the primary relationship in question. However, to better appreciate the responsiveness of such ensuing responses we should also understand that as we cannot fully appreciate the entirety of a relationship in its relational setting that will equally never possess an absolutistical understanding of what is being demanded or not being demanded of us. That, indeed, that our concerned appreciation of certain circumstances might call forth a variety of existentially oriented responses. Of course, not all responses can be equally valid or invalid, but, then, ‘what works is surely good enough’ to oversee the effective resolution of these perceived relational anomalies, and so on. (27)


Now, given this identification between the non-systematic existential orientation and the deontological orientation we need to ask in what sense could this position be either compatible or incompatible with a pragmatic positioning? (28)


I would answer this question by saying that ‘I believe they are basically coincident with each other’. To support this non-obvious contention I would like to argue as follows, namely, that the pragmatic disposition needs to be further motivated by some form of an imperative and that this can be duly supplied by a deontological style of impetus, but, that as in the formation of value (in distinction to e/valuational formation of ordered forms of determination in general) is shared by the second order of the aesthetical, the third order of the deontological, and the fourth order of the pragmatical, we can perceive and, thereby view, both aesthetical contributions and pragmatical contributions as secondary adjuncts in this process of value formation. Indeed, we should not insist on too fine a distinction being drawn between these three forms value formation centered around the Ego moment. The ethical dimension of the deontological is continued into the pragmatical sphere in considerations concerning utility, expediency, effectiveness, the implied imperative to being economical with our resources, and so on, whilst the idea of ethical harmony overlaps with aesthetical ideas on the nature of harmony likewise. Interestingly, we could perhaps surmise that a certain deontological spirit inhabits many, if not all, forms of pragmatical value? In a mnemonic list of pragmatical virtues we might like to note the following open, ad hoc list of the effective, the efficacious, the economical, the efficient, the expeditious, the elegant, and so on. When we aspire after a certain objective, we hope to be effective in the realization of those ambitions with such motivation almost acting as an imperative in that regard. Similarly, in being medically efficacious we would wish to resolve the root causes of a certain anomalous situation for the health of an individual rather than merely providing effective relief, say, on a symptomatic basis. Or, how could we understand the expediency of being economical, and being parsimonious with our limited resources, without some form of a deontological imperative? Hence the iteration of certain social pronouncement to the effect that ‘we should save our money’, that ‘we should invest our surplus resources’, that ‘we should wisely conserve our capital’, and so on. I would also like to point out, again, that technically I make a distinction between ‘being pragmatic’ as in appropriately pursuing a pragmatic philosophy through the utilization of suitably exercised patterns of social behaviour such as consensus, reasonable forms of arbitration, equitable contracts, etc., and, ‘having pragmatical’ forms of behaviour to observe that relatively fall within the fourth trans-cognitive order comprising considerations acting like imperatives concerning what might be rightly regarded as either effective, efficacious, economical, and/or efficient, etc. (29)


Hence this understanding that the experience of the existential, as in existential sentiments and attitudes, etc., basically coincides with the third trans-cognitive order of the deontological, as centered on the archetypal moment of Ego, augmented with second ordered aesthetical contributions and fourth ordered pragmatical contributions with the latter two orders acting as secondary adjuncts in this same regard. That collectively, such imperatives also coincide with a pragmatic impetus as to how we should manage our relationships, preferably from a pro-relationally approached trans-relational perspective. (30)

3. The Exploration and Expansion of an Ethical Conundrum


Recently, a friend of mine, who I will name with the alias of ‘Mike’, proposed a certain succinct ethical conundrum insisting that his interpretation of its resolution was both valid and that it was suitably circumscribed in the limited formulation that was supplied. Mike’s insistence that both of these qualifications applied intensified the controversially receive nature of its reception. Indeed, among the five of us who sought to solve this puzzle we could probably count on at least six solutions to this philosophical problem despite Mike’s repeatedly insisting that his solution was the only one that could be correctly arrived at. Mike’s Conundrum reads as follows: Mike has a friend who is a taxi driver who has worked for at least three decades in the taxi business but has recently lost his job, basically, because of competition from Uber. He thought about becoming an Uber driver himself, but, in working out what he would financially gain by doing so came to the conclusion that he could not support his family by taking up this alternative form of taxi work. Now this ex-taxi driver has two nieces with very well-paying jobs but who also act as Uber drivers after work hours in order to obtain additional finance. Mike tells us that his friend thinks his two nieces are ‘greedy’ and that are directly responsible for him losing his job. That they have been instrumental in his losing his job as a taxi driver, although reluctant to mention this observation to his two nieces. In this conclusion, Mike is vehemently in agreement with his friend the ex-taxi driver, further arguing that in ethical considerations the moral field should not be widened to such extent that people cannot be held accountable through a diminution of responsibility, the additional confusion that would be expected to arise through the importation of secondary issues, and so on! (31)


If we were to take Mike’s exposition at face value, if we were to put ourselves in his shoes, should he call it a ‘conundrum’ or a ‘logical demonstration of wrong behaviour whose consequences ended in the taxi driver losing his job’? As a ‘conundrum’, the possibility of a non-controversial solution would be something that would be seriously disputed on a collective basis with little agreement other than that we were permanently dealing with a ‘conundrum’. Just as found in his experiment, where his exposition had more solutions and interpretations being proffered than people present. But, then, as a logical demonstration with a definitive resolution it also failed given that no consensus was forth coming when as a group this exposition was discussed for quite some time and not one person was prepared to agree with Mike’s interpretation that the nieces of the ex-taxi driver entirely shared in the responsibility of him losing his job given their work as part-time Uber drivers. Putting our philosophical hats on, how might we defuse this puzzle and indicate how, as it is currently constructed, it cannot be resolved? (32)


Mike’s intense insistence on the joint responsibility of the Uber drivers was better understood when he related the fact that he, too, was once a taxi driver and could well relate to his friend this ex-taxi driver. This brings me to point out that in better understanding any moral dilemma, or similar, we need to have access to all the relevant information required to resolve that issue, if that were possible, and, subject this essential representation of the ethical situation in question to a suitably exercised ‘transcendental suspension’, or as re-presented in these reflection the complex-simplifications of an extensive suspension (dealing with overall transcendental suspensions on an economic basic as well as the economics of both de-suspensions and causally initiated, non-economic process of unilateral re-directedness along with their hyper-economic re-contextualizations, all hopefully conducted in an existential climate receptive to a pro-relational enrichment of all relevant forms of trans-relational subjectivity, and so on). (33)


Now, I did note ‘complex-simplifications’ in my alluding to a concept of ‘economic simplification’ in which ‘we intuitively just let things unfold to the extent the representations of our relationships can do this for us through the relatively autonomous nature of our relationships along with the conventional nature of arbitration where a wealth of social expectations are built into such customs and where situations are normally defined and operated in accordance with usual practices through the invocation of all relevant genres of behaviour, etc.’ To some extent we empower the expression of our relationships through the socially reflexive appropriation of such conventions that, for the most part, then render the daily disposition of our lives as a relatively unproblematic. Unfortunately for either critical and/or radical philosopher, disciplinarians, or secularists any inspections of such conventionally performed practices inevitably end in the discernment and discovery of puzzling anomalies, enigmas, conundrums, paradoxes, aporias, and so on… the upshot of which, if they are well-motivated, is that they must ‘dig’ a lot deeper in order to find, hopefully, satisfactory answers, albeit as provisional solutions and resolutions of such tantalizing features that constitute the miracle of human existence along with the travesty of inauthentic behaviours that inflict, both inadvertently and advertently, so much unneeded, unasked for misery upon the suffering backs of others. (34)


Economic simplification is also afforded through another concept of mine previously referred to as ‘economic induction’. There, I argue, that if some aspect of the extensive suspension is suitably formed and informed in depth, then the rest of the extensive suspension will automatically follow on the grounds of economic correlativity. I.e., the tripolar nature of the suspension is such that if only one aspect of that economy is sufficiently focused upon then the rest of the economy must follow suit given that, holistically, the simulation of that economy cannot be formed form the isolation of either unipolar or bipolar factor or facets. Just as one side of a well-cut diamond will reflect all the other facets. Or, overall, very much like how we learn to ride a bike or walk along the street. Once we have the routine of a certain memory, we can then forget about how those subroutines operate, just as most people who drive a car do not wish or need to possess the knowledge of an auto-mechanic, and so on. (35)


Of course, a first inspection under the hood of a car for all people would be something that would be found to be quite perplexing. We need a map of some form in order to understand the bits and pieces to be seen there and how they actually relate to each other. Philosophers, e.g., already have such ‘maps’ to hand, but, unfortunately, many of those maps are not well-drawn nor are they, all too often, well-read despite their many faults and flaws. So, let us get together and see if we can, collectively, defuse this philosophical conundrum so succinctly distilled for us by Mike? (36)


There are many features of this puzzle that we can considerably agree with. However, when put together, it is obvious that a resolution cannot be maintained, except through an act of fiat, as things stand. Indeed, we could well enquire just what ‘standing’, to borrow a legal term, these various elements have both individually and when combined. The qualification that, metaphorically, ‘we should not cast our nets too wide’ in dealing with ethical anomalies is a case in point. This principle is one that, I am sure, is one that we can most certainly agree with, but, we would then need to ask if if it correctly applied in this instance. E.g., we could shrink this metaphorical ‘perimeter’ and just ask what ethical ramification followed in the wake of this tax driver ‘losing’ his job? We could ask was he fired, or, did he find it was no longer profitable working long hours with less customers? Or, we might enquire further and ask what other avenues of work did this ex-taxi driver investigate, say, training as a bus driver or truck driver, perhaps finding a position as a chauffeur or as someone working for a delivery firm, and so? Similarly, we could ask just what standing have these two nieces of the ex-taxi driver in so far as this claim that they are responsible for the taxi driver losing his employment? Now we could run the hypothetical argument that if these two Uber drivers were the only two Uber drivers in this country, then it would be most unlikely that this taxi driver would have lost his job given that the competition from Uber, in this instance, would have been infinitesimal small, and, therefore, negligible in comparison. Consequently, we cannot claim that these nieces were solely responsible for their uncle losing his profession. Furthermore, given the near inevitable ‘onslaught’ of cultural innovations and the seeming acceleration of the rate at which we experience such innovations perhaps we should point blame for its adverse consequences, both intended and unintended, at those authorities and institutions that are in a position to considerably ameliorate the hardships inflicted by such transformations and transitions in cultural practice. All innovations, to some extent, capitalize on the fact that they proffer more efficient ways of doing things, i.e., doing more with less. Surely our political powers that be could institute policies and procedures that oversee a diminishment of the shock administered through the advent of such innovations, say, by suitably taxing such innovations and using those revenues, and other forms of revenue, to retrain those people who no longer have such bypassed professions, better re-educate our children to head in more profitable directions, and so on. Before passing on from this perspective on policy re(-)formation let me add these two additional comments. (37)


Just before 1900, prior to the massive uptake in automobiles, there was one horse for every four people in the city of London. We can easily imagine the huge number of people involved in the overall industry needed to maintain such a population of animals. Still, with the demise of blacksmiths and farriers, stablers, and other cohorts of workers in both cities and in the countryside, they were, historically, very quickly replaced by auto-mechanics, car dealerships, petrol pump attendants, and so on. Now, on reflection we should quickly come to understand that the advent of cars to a great extent has resulted in the ongoing democratization of this technology of transport. Despite the large numbers of horses in London it was most certainly not the case that for every four people one or more persons, on average, would own a horse. Horses were only owned by the very wealthy or by very large businesses concerned, say, with haulage, omnibuses, the military, and so on. Arguably, given that cars, overall, are cheaper has meant more people, comparatively, have been able to own a form of transport other than walking or bicycles. Moreover, given that more people have had increasing access to the same has meant a widening of the support industries needed to service this industry. That perhaps, on balance, the advent of cars gave more opportunities in employment than the loss of employment attendant upon the displacement of horses (and to this list we should also add the use of oxen). Second, even Uber drivers will eventually receive their historical comeuppance when driverless cars become the standard for personal transport, public transport, and both short-distance and long-distance haulage. Unfortunately, or fortunately, the legal landscape currently is a quagmire of issues that will need to be resolved. E.g., in the advent of an accident, just who is legally liable and culpable? The victim or victims of the accident; the owner of the vehicle which may well be more likely a company acting like a taxi service; the manufacturer of the automobile; the developers of the software; the various distributors of these cars and their software; the legislators who have not foreseen future unintended consequences, and so on. But before too long, I am sure that I will be able to use an app in order to summon such an autonomous mode of transport that will let me know when it has arrived, address me by name when I enter the vehicle, which through voice commands will confirm the destination already chosen or will redirect this vehicle to a new destination. During this trip I will be able to listen to classical music and read a philosophy tome or novel at the top of my reading list. On arrival, no doubt, I will need to be informed that I have arrived, and the expense of this trip will be deducted from a bank account without my needing to do anything in that regard. Welcome to a future that to a great extent is already here.
 (38)


I briefly noted two guidelines,
 namely, the need for the adequate representation of the moral situation in question in which all relevant information is presented, and, the need for a suitably conducted ‘suspension’ in which we explore both the non-existential and existential possibilities for enaction
 within the parameters of that type of event being therein simulated and explored.
 To these two guidelines we can add two more as implied by Mike, namely, to the simulation and exploration of such events we need to adequately circumscribe our representation of the same in order to effectively deal with their scrutiny, and, we should be able to exit from such simulated explorations in a manner where we can successful form a definitive resolution of such anomalies since how, otherwise, could we lead our lives successfully if we were not able to do as we make our passage through this world at large..? (39)

Of course, in the pursuit of our research, whatever the topic being simulated for such exploration and scrutiny, a host of other issues will also need to be resolved. (40)

4. A Philosophical Pre-Appreciation of Disciplinary Research


It could be argued that in our research, whatever topics being dealt with, we will need to find this Goldilocks’ region between our ‘casting a net’ either too widely or not wide enough. In this regard, we could be ‘pragmatic(al)’ and merely note whether ‘we have the requisite degree of clarity apparently needed for our observations and arguments, and, whether we are travelling too far and not marshalling our forever limited resources in a relatively non-economical manner’. I.e., if we were to persistently find a lack of clarification then this could mean we would need to extend our representative perimeter, and, then, too, the presence of persistent confusions and digression could well mean the opposite, that we would need to shrink those current terms of reference. But, of course, as noted, a host of other problems may well also present themselves. Indeed, they should be anticipated, and, their current modes of representation should be philosophically appreciated. Moreover, our intentional objectives should also be given an adequate formulation and philosophical appreciation even if cast in an open and provisional format, hopefully, in a format that does not seriously pre-judge and misjudge the outcomes of such explorations and scrutiny given the potentially surprising nature of existentially enriched nature of a well-lived lived-reality, which moreover, itself does not seem to stick to a precise script in such matter. Indeed, in being continually surprised we find a remarkable raison d’être for the unravelling of our existences as we find both the disruption of our mindless routines and, then, their becoming existentially enriched through these events of such serendipitous happenstance. (41)


Of course, I must also confess that I am being an optimist here. Still, without some required degree of optimism we would never pursue the full course of our interactions with others even if we must also avoid, at the same time, all thought of our own ever-immanent death and the inevitable failure of all our enterprises. In the causal unravelling of our relationships, we should forever be surprised, moreover, we should take responsibility for that which we can be directly held responsible for, but, also be resigned to witnessing that which we may well have no responsible control over whatsoever. However, more of our time is actually spent walking between these two extreme forms of experiential reality. And herein lies a dilemma. To what extent are we responsible, and, to what extent should we accept responsibility for the same. How common is it for local politician to say, e.g., that Australia’s greenhouse emissions are only a small fraction of those emitted by our planet as a whole. So, how could we make a difference when, even if we did, we would not make that much of a difference after all? Needless to say, that such short-sighted expediency is usually self-serving, the sort of throwaway lines used by industry representatives, social commentators paid for by the fossil fuel industries along with an assortment of other strange bedfellows over-committed to the now-misguided, and mistaken entrenchment, and disastrous consequences attendant upon the persistence of such bad habits. It is the nature of the deontological that we should take responsibility to whatever degree we are called upon to perform the same. As it is, it is drop by drop that the bucket is fill, and, that it can be equally emptied, metaphorically, ‘drop by drop’… (42)


Recently, a certain book was cited that attempted to discern the cultural differences and co-associated divergences that ensued in both the thinking and attitudes exhibited by representatives of those cultures in question.
 In a critique of this work, the criticism that this author continually used to the expression ‘Asian’ when it was obvious from his comparisons and studies cited that they were primarily meaning ‘China’ along with an assortment of other distinctive cultures with backgrounds also influenced by Confucian ideas and ideals, say, ‘Korea, Japan and Vietnam’. This somewhat sloppy attitude to the normal use of language and its specialized use in the form of terminology was also extended to various studies where, e.g., students were interviewed and where it can be well-pointed out that students, no doubt conveniently to be found to hand, are not representative inhabitants of any culture even if they are not non-representatives of their resident culture at the same time. Such criticisms being noted in more formal critiques of this author’s research that, because of such defective methods, whose efforts expended in the course of such research could well be regarded as unnecessarily wasted. In the light of these obvious defects, I noted that there must be a need for critical forms of philosophical appreciation in order to clarify both their disciplinary objectives and the methodologies that would be adopted and adapted over the course of their research. However, given philosophy’s well-deserved poor reputation in such matters and the opined need for philosophical specialization such an approach was ruled out as basically impracticable and unworkable. However, as much as I am in agreement with some of these observations, still, it is my opinion that a tightly focused form of philosophical-like appreciation is definitely called for both in the thematization of objectives for such research, but, also, as to how that research can be critically expedited in as pragmatic a manner as possible.
 To this end let me briefly proffer some relatively simple guidelines. (43)


We already have four guidelines to hand, namely, representationalism and suspension, circumscription and resolution. To these let me add objectives and methodologies, possibilities and impossibilities. Briefly, let me scrutinize what is intended under their eight headings, and proffering, in the process, whatever else might prove to be a necessary addition to this short list… (44)


A ‘representationalism’ implies ‘that we recognize the need to clearly represent what is relevant
 to the conducting the course of that intended research’. We could do this along logical lines (say, in the form of axioms or through other forms of logical notation) or through supplying phenomenological descriptions; by accurately citing texts or reporting different forms of interpretation and, then, separately and clearly noting our appreciation of such forms of contextualization, etc. (45)


By ‘suspension’ is meant ‘the suitable calling into question of everything within an adequate representation, or through the utilization of other similar strategies, in order to achieve a similar result, namely, our noting our initial prejudices, as original prejudgments, that, as necessary materials that need to be to hand, can, then, through processes of de-suspension, etc., permit our ongoing relationships with such materials and their evolving interpretations to then, metaphorically, ‘speak for themselves’ and, thereby, promote the enaction of patterns of behaviour that through the course of such relatively existential interventions can then be found, generally, to enrich the e/valuational formation of those same relationships.’ Thence our paying suitable attention to a dialectical relationship between both our pre-judgments and, at the same time, not pre-judging the critical and radical results of such explorations and their scrutiny as come to be thematized therein and thereafter. (46)

Under ‘circumscription’ we note the need to ‘neither over-circumscribe nor under-circumscribe the effective perimeters of our explorations’. I.e., articulating only what is relevant to the course of our research and removing from our current concerns those aspects that do not seem to be relevant. To define such boundaries a hermeneutical approach could be undertaken in order to better articulate just which meta-textual conventions will be adopted and adapted to the exigencies of current circumstances. (47)

Under the heading of ‘resolution’ we ‘note the need to successfully resolve the anomalies presented through our enquiries’. That we do this by doing what is necessary and removing those controversial, irrelevant, contradictory, incoherent, inappropriate, non-consequential features that would prevent us from realizing some working solution however provisional its status as a conclusive dissolution of those original features that were found to be anomalous. However, although our objectives should entail this goal, we should also equally recognize when this has not been achieved or when it would be impossible to achieve any reasonable degree of resolution, be that in the past, now, or at some time in the future. (48)

The ‘objectives’ of our research should be ‘stated as clearly as possible while we should ever remain as open as possible to whatever results are eventually obtained’. Recognizing the need to be suitably critical whilst also recognizing the possibility of radical solution that could innovatively demand the possible re(-)formulation of that research along with a re(-)configuration of its methodologies and terminologies, etc. (49)

Under the heading of ‘methodologies’ we explore which philosophical or non-philosophical approaches might be called for, explore how the utilization of techniques from other disciplines could be profitably adopted and adapted, attempt to understand, hopefully, from a secular perspective, the intended ramifications of such research should it be successfully realized whilst not precluding results that would not have been expected. (50)

By ‘possibilities is meant working productively within the current limits of our research in order to expedite a relatively successful process of resolution in a provisional de-anomalization of the current problematic motivation that is promoting the course of such research. (51)

By ‘impossibilities’ we can invoke the fact ‘that all critical techniques and their results have limits and that those limits should be recognized, and, moreover, much that passes as acceptable practice may well be traditional procedures that, when suitably comprehended, should just be relegated as either impossible processes and/or just nonsensical claims! Under the rubric of ‘impossible nonsense’ we should note all forms of illogical representationalism, remove ourselves from all improperly formulated economic strategies; question the absence of the non-economic when unilateral re-directedness of causal processes are duly implicated; highlight the absence of all relevant forms of an imputed and expected hyper-economic re(-)contextualization along with all unimodal and bimodal forms of ideological extremism, etc., etc. Given that all formulations, thematizations, and conclusions, and so on, are economically engineered it must follow that through economic correlativity, etc., absolutistically definitive forms of identity can be neither recognized hermeneutically, neither encountered phenomenologically, nor engaged existentially! Whereby we should accept, without reservation, that absolutistical language cannot be thought and relativistically language is a place where we cannot remain given that its impermanent existence is only at the center of our suspensions. That by such simple means we can finally and completely rid ourselves of such traditional baggage as the extremist ideologies of realism, empiricism, idealism, rationalism, dualism, and so on and so forth! (52)

Now, before we move on to the important topic of a necessary positive nihilism as underlying an anti-representational, pragmatic-existentialism/existential-pragmatism let me first proffer the following philosophical tool in the form of a matrix that is 3 x 3 that deals with, namely, considerations concerning ‘treatments, arguments, and conditional consequences’ as fall under the (‘horizontal’) headings of the hermeneutical, the phenomenal-phenomenological, and the existential: 


Hermeneutical
Phenomenological
Existential

Pretreatment

Treatment

Retreatment/Posttreatment


Premises

Arguments

Conclusions

Pre-Conditions
Conditions

Post-Conditional Consequences (53)

Second, let me proffer a second parallel (‘vertical’) matrix that is 1 x3, namely:


Economic 

Non-Economic
Hyper-Economic (54)


The first matrix is a heuristic device for making sure we conduct a reasonably clarified form of representationalism. The second matrix is another heuristic device for making sure we respectfully note both our current limits and that those limitations are being duly noted! Let me briefly explain the critical and/or radical work that is being done through the use of such devices. (55)


The second matrix notes the economic limits or our treatments, arguments and conditional consequences, etc. (56)

The ‘economic’ implies ‘the necessity for some form of a trimodal formalism along with the avoidance of all non-qualified, ideological forms of unimodalism and bimodalism’.
 (57)


The ‘non-economic’ notes the need to recognize differences in a unilateral re-directionism in order to differentially discern the relatively existential from the relatively non-existential, and v.v., etc. (58)


The ‘hyper-economic’ demands that the contextualization of our research be duly observed and taken into account (hence a corresponding calling, when required, for relevant forms of cross-cultural, inter-disciplinary approaches when and where they are found to be relevant to the reporting of that research). (59)


‘Treatments’ concern ‘processes of transformation retreatment’ as touched upon earlier in this essay.
 By such means we can either informally or formally construct our relevant forms of representationalism as introduced under the heading/s of arguments, etc. Under this heading we also note the role played by hermeneutic rectification, phenomenological deconstruction (as viewed in its broadest sense from discerning the illogical to deconstructing forms of preference, i.e., misguided forms of prioritization, privileging, and promotion)., and existential re(-)normalization. (60)


‘Arguments’ should be a logic as traditionally understood (and could also be referred to as presuppositions, suppositions and post-suppositions)’. But, such logical conventions also need to be scoped by the dialectical given that all definitions, etc., have limitations, etc. (61)


‘Conditional consequences’ refers to ‘the need for the provision of suitable forms of consequential analysis noting at the same time the relatively existential and relatively non-existential consequences of patterns of enactions in terms of their potential for realization as certain possibility, probabilities, and potencies, etc. (62)


However, underlying the very possibility of potential transformations is the need to understand the preeminence of a positive nihilism given, e.g., that economic correlativities, etc., demand that “the ‘simulation of imputations’ can only be as ‘imputations of simulation’” that can be neither referred to in either absolutistical or relativistical formats given the sheer impossibility of such formulations despite linguistic attempts to disguise such rampant nonsense (and where such exponent duly deserve relegation, etc.). (63)

5. Why a Positive Nihilism is Unavoidable in the Profitable Pursuit of Our Research


The expression ‘nihilism’, I believe, is much misunderstood. We might simply define it, in provisional terms of reference, as ‘that understanding where ‘both the substantial and non-substantial nature of all imputations must be regarded as a nonsense given that neither absolutistical nor relativistical notions of identity can be meaningfully entertained’. (64)


I further first subdivide this topic into two divisions, namely, the impossibility of a ‘negative nihilism’ and the necessity for a ‘positive nihilism’. (65)


Now, if we were to insist on a substantial philosophy, metaphysics, etc., we automatically invoke a negative nihilism. Similarly, if were to insist on a relativistic philosophy, metaphysics, etc., we would also automatically invoke a(nother version of a) negative nihilism, (66)


For the sake of being thorough let me outline two more varieties of a negative nihilism, namely, reductional and hyper-relational. In the excessive application of a reductionistic approach we end up with practically nothing. E.g., an atom could be thought of as almost empty space with a relatively dense nucleus. But, to say that the atom is just a nucleus and a set of orbitals for its electrons encompassing a near empty space is wrong. Just as saying that a proton is merely a probabilistic concatenation of quarks and gluons encompassing a near empty space is also wrong. Because it is through the relationships between these reductionistically treated parts that we have the phenomenological emergence of both atoms and protons, etc., as something distinctly different from the mere phenomenology of its constituent parts. Then, moving in the opposite direction we have a similar form of an impossible negative nihilism, namely, the hyper-relational emergence of emergent phenomena. E.g., the unqualified argument in transformational treatment that argues that ‘all treatment is productive of a relational state of affairs that is subjected to metafication, i.e., elevation by one meta-degree every time a process of treatment is enacted’. If that were to be the case then we could never ‘return’ to the relative object-language. But this would be a horrendous problem, without qualification, but, we can account for natural qualification through the automatic invocation of the de-suspension and, in effect, its subsequent de-metafication. (67)


Then, again, we experience the process of e/valuational formation through both emergence and its de-suspension, and, not thorough processes that are imputed in and through formats that are characterized by impossible forms of absolutism, relativism, reductionism, and/or a relational expansionism. (68)


Now, if we were to abstain from either a substantialistic absolutism or a non-substantialistic relativism, or, either avoid conducting a persistent reductionism or an excessive relational expansionism, then we would automatically invoke the dialectical-logics/logical-dialectics of a positive nihilism (that then needs to be further cast in the mould of an anti-representational, pragmatic-existentialism/existential-pragmatism). Let me explain how these divisions operate once more in order to decisively demonstrate the untenability of negative forms of nihilism, and, that the only set of arguments that are tenable must be cast in the form of a positive nihilism! (69)


In the archetypal economy it is stressed that the economic correlativities of focus (Object), field (World), and frame (as a co-associated subjective framing) (Ego) cannot be definitely attained and obtained, i.e., that they cannot be completely appropriated and isolated in their entirety. Given that any one correlative polarity is defined as the joint negation of the other two correlative polarities it follows that any one moment (impossibly) treated in its own singularity could have no meaning being neither recognized, nor encountered, nor engaged as such. That which is not economically presented cannot be presented! Let me pursue a linguistic argument in the furtherance of this same point. (70)


If I were to write on a piece of paper the following name, ‘John’, how might we interpret it when, as it stands, there can be no interpretation other than speculative guesses entered into through linguistic associations, the making of unsubstantiated assumptions, etc. Unless we have a presuppositional basis already preprepared in which this word is inserted, and the meaning of that insertion is prearranged, we have no way of deciding just what might be meant. Is this apparent name referencing to one person called John; all people with the name of ‘John’; is it a question; a process of identification; an assertion of a process of identification; is it slang or a metaphor for the customer of a prostitute or toilet; is it a code word to enact a certain action or series of actions? Without either a context of insertion and/or its embedding in a sentence any sing word (or phrase), in this instance this apparent name ‘John’, just can have no significance whatsoever given that it lacks both a reasonably definitive reference (referent) and a meaning (sense), etc. Then, the further conjunction of both a reference and meaning might well lend to this combination a certain degree of meaningfulness (that might also then intimate to what extent this combination had either existential pretensions and/or some form of a truth determination). However, once placed within a well-formed sentence we are then narrowing down just what might be meant (as well as intimating either existential pretensions and/or the imprint of its prior, concurrent and/or future truth determinations, etc.). (71)

The point of this analysis being that ‘isolates’, as ‘the impossible segregation and isolation of economic correlatives, can have no significance whatsoever other than through either probabilistic associations and/or speculation. So, e.g., the name ‘John’, if in the form of a text it were found written by itself, we might suspect that it probably names ‘a male person’. Yet, in French, the name ‘John’ usually refers to the name ‘Jean’ which in an English context usually names a woman. That without knowing the background language the name ‘Jean’, e.g., could be either the name of a male or the name of a female were it to be actually used as the name of a single person. With single words, with neither a preset context nor its embedding within a well-formed sentence, confusion abounds since such ‘expressions’ have no sufficient significance and cannot be treated as suitable expressions other than as some form of intentional deposition in the form of a text with an isolated form. Similarly, the word ‘sheep’ by itself does not tell us if one sheep is meant or more than one sheep is intended. Or, again, take the word ‘cook’. Is this word intended to be read as a verb, say, in the form of an imperative, or, does it indicate a referent, namely, a cook, as the person who does the cooking? Given that we cannot significantly focus on a single word, being unable to determine either its referent, or its sense or meaning, or its possible meaningfulness and/or its possible truth value… just who are we to think that we can find significance in an isolated element of experience where, practically, there is no value in such a sterile preoccupation. (72)


In the same manner, absolutistical thinking is completely bankrupt and can only be riven with confusion across the board! Don’t even think you can go there, because you cannot! That to think and say that you can, then such a misguided person only deserves relegation since there is no point in entertaining their senseless arguments since they only masquerade as sensible. (73)


As for relativists, expressing a pure relativism, do not set out to meet one since no one fitting that description will ever be found. On the other hand, a relative-relativist might be found excessively expressing such a philosophy, but, very much like a can of worm where every worm has both the ability and the chance to speak; where a conversation with such a person would be like walking across sinking sand or walking in the midst of a sandstorm and certainly never knowing where you are, or, where they are... That the only ‘home’ the relativist could inhabit, philosophically, is on a momentary cusp between the suspension and the de-suspension, with their good self about to be mis-re-directed in any direction. (74)


Persistent reductionists inevitably deconstruct their own arguments, whereas, relational expansionists can only conflate all forms of thinking in such a refined manner that find no ground that is left to metaphorically ‘stand’ upon! (75)


Where we start must be economically formulated, be that advertently or inadvertently, overtly or covertly, etc. But, resolution implies the advent of the non-economic through the unilateral re-directedness of the ensuing moment. For all this to occur, etc., there can only be a positive nihilism since if we remove all forms of a negative nihilism and if we were to find that that which is left makes sense then it automatically follows that what we are dealing must be and cannot be anything other than a positive nihilism –where living-experience become lived-experience replete with significance, etc. (76)


How might I philosophically demonstrate this complex proposition? (77)


A well-formed sentence is a miracle of economic formulation. Passive nouns, active verbs, and the interactions between the former where it could be said that ‘moving’ towards the verb realizes an ‘adverb’, and, where moving ‘towards’ the noun realizes an ‘adjective’. Then, superimposed upon all sentences are interactive inputs of textual, meta-textual and non-textual forms of contribution. Phenomenologically, we have both phenomenal inputs and phenomenological inputs and the semantic interactions between the same.
 Hermeneutically we have wholes, parts, and whole(s)-and-part(s) with, respectively, synthesis or reconstitution; analysis or reduction; and, nomination or the indication of a reference. Existentially we have existential indictors, existential hallmarks, and existential predictors. Invoking an interrogative economy, we find we have rhetoric, metaphors, and apparitional-like states (of the as-if/double negations) portending literal-like meanings, the possibility of truth determinations (through Tarskian metafications and de-metafications/de-suspensions), etc. (78)


Such complexity compounded through complexification, and, simplicity arrived at through processes of resolution realized through suitable de-suspensions, etc. (79)


That given significance is apparently present, this must imply the absence of all impossible forms of negative nihilism, and, given transformations through de-suspensions it follows that only through a philosophy of a positive nihilism can we account for harmonic process of resolution. Since if we had to hypothetically deal with isolated correlatives there could be no significance whatsoever. But, if some degree of significance is present then it follows that harmonic process of resolution must have their occurrence within the required form of a working economy. But, processes of economic resolution must also imply non-economic processes of irruption since without the latter there could be neither actual process of resolution nor the causal implication of chaotic moments of unilateral re-directedness of the ensuing moment. Where unilateral re-directedness of the last moment results in patterns of mere reiteration involving the relatively non-existential, whereas, the unilateral re-directedness of the first moment (and each next moment for some time thereafter) must result in patterns of sheer re-iteration involving a relatively existential orientation. The expert propelling of a billiard ball, as a metaphor or simile, could proffer an analogical differentiation between these so-called ‘last’ and ‘first moments’. Using the cue to propel the billiard in a certain direction is like imparting a ‘unilateral re-directedness of the last moment’. Then, if that ball hits the cushion of the billiard table, it is now heads in a new direction producing a new ‘last moment of unilateral re-directedness’. However, with an expert billiard player or pool player if they were to skillfully impart a spin to that billiard ball then in the curving of its trajectory across the table (like that of the bias of a bowl) each moment becomes the next ‘first moment in its unilateral re-directedness’ over the ensuing course of its trajectory.
 But, as noted, the relatively radical nature of the non-economic moment needs to be contextually re(-)appropriated, preferably in a critical manner, within what I term its hyper-economic terms of reference. (80)

This process of re(-)appropriation of the non-economic might also help to explain why most relationships (as representatively expressed through ongoing narratives) are able to persist in an ongoing relational form given that the definitive resolution of our relationship should result in their metaphorical ‘death’, and, most relationships (and narratives) are not decidedly dispatched through definitive forms of resolution (unless they are in the form of a contract that successfully discharges the terms of that contract). Given that only the relatively-radical is able to be incrementally appropriated in hyper-economic terms of reference, and, given the observational principle of the non-absolutistical equivalence between both logical subjects and modes of identifications (in and between moments of identification of those logical subjects)
 it follows that processes of appropriation, moment by moment, cannot completely appropriated and perfectly match the relatively radical in the containment of its irruptive reabsorption. I.e., that there must always exist, in open, non-closed processes of interactive absorption a differential between the irruption of the non-economic and its hyper-economic re(-)appropriation that through the imperfect, non-equivalent act of re(-)absorption would imply the more probable persistence of that ongoing relationship (or narrative). (81)


But with one problem solved another problem, or pseudo-problem, now presents itself, namely, how can a definitive process of relational resolution be enacted as in the suitable or non-suitable termination of contractual behaviour? A ‘non-suitable termination of the contractual relationship’ can be entered into through just refusing to resolve the relationship in question, say, by not paying the rent, or by just leaving those rental premises, etc. On the other hand, a more suitable form of termination could be entered into by asking for the contract to be terminated or by having the relationship terminate at a certain point in time. In effect, we are removing ourselves from that relationship which amounts to the same thing. But, in a relationship that is not closed both obligations and the meeting of those obligations is never entered into in a state of definitive balance except in the suitable termination of that same relationship when and where all relevant parties have recognized the reasonable meeting of all obligations incurred, etc. (82)


Now, is this concept of the hyper-economic merely a conveniently designed hypothetical construct or can we point out, in lived-experience, some indications of this imputed phenomenon? (83)


On reflection this question is ‘easily’ answered:
 the hyper-economic contextualization of both economically and non-economically oriented experience is none other than our experiencing the conventionalization of this world as lived, this overall life-world, this world at large as we find it simulated in and through experience from both its perspective and our points of view without recourse to the impossible imputations of so-called ‘internal worlds’ and ‘external worlds’. I.e. a world of living-experience being textualized as lived-experience, increment by increment, as our interpretations of experience themselves evolve in our interactions with(-)others, before(-)others, and in the freedom to be derived through(-)others… (84)


At this point it could be stated that the ‘pragmatic attitude’ is ‘that observation that notes that which actually functions’! I.e., Our attending to that which works in what is found to work as refracted through our interpreted reflections upon this world at large. Obviously, in this regard, such an attitude must relinquish all imputed forms of a negative nihilism. But, what is left is not so much a pragmatic philosophical position(ing) as the exercising of a positive nihilism. I.e., an avoidance of what does not work and allowing what works to work through our engagement with this overall world-of-life in spite of those residual imputations remaining, albeit subjected to extensive suspensions. Because we cannot escape from what is needed to hand, namely, all manner of imputations, but, which, through extensive suspensions, then renders the defective as relatively non-defective… (85)


Hence the approbation extended to all forms of ideological extremism, regardless of whether that is extended in either philosophical, disciplinary, and/or secular worlds. I.e., our avoiding, through (the extensive) suspension all forms of unimodalism, bimodalism, absolutism, relativism, reductionism, and relational expansionism, etc. Now, these defective forms of a negative nihilism can be better understood through following these philosophical guidelines… (86)


For a start, ‘relativism’ can be viewed as ‘a defective form of a trimodalism in so far as the decisive influences of the non-economic and the hyper-economic, through their obstruction, and are just not seen to apply’! In effect, creating a non-dynamic suspension where the automatic invocation of the de-suspension is overlooked. We could review this as a form of reduction in which the dynamic nature of the extensive suspension is obstructed. We can refer to this oversight as a ‘reduction conducted to the first degree’. (87)


Now if a process of reduction were allowed to continue, we would then arrive at a reduction to the bimodal formulation of economic correlatives as dysfunctional bimodal correlativities. E.g., those defective philosophies that over-privilege certain impossible dualities, etc. We can refer to this form of selective oversight as a ‘reduction conducted to the second degree’. (88)


Then, if reduction were allowed to focus entirely on the unimodal presentation of certain economic correlative, then this form of indiscriminate oversight would demonstrate ‘reduction conducted to the third degree’. E.g., as would be found in univocal forms of empiricism, realism, rationalism, idealism, and so on ad infinitum. (89)


Collectively, all three forms of defective reductionism could be referred to as forms of defective ‘absolutism’. Hence ‘reductionism’, in all three degrees can be ‘reduced’ to nothing but ‘distinctive forms or varieties of absolutism’. In the same vein, we can view an excessive relational expansionism, without the requisite countering of the required degrees of de-metafication, basically, as another form of absolutism in which the relational, alone, is inordinately privileged in such manner and to such a degree that is far beyond what would be metaphysically permitted (in our philosophical appreciation of the philosophical, etc.). In an absolutization of the already absolutistically constituted, such impossible treatment of the impossible only renders the possibility for all manner of nonsense to masquerade with a superficially false semblance of sense. For the record, the relativization of the relative is equally impossible, whereas, all that we are permitted to entertain, more or less, is the relativization of the absolute orientation and the absolutization of the relative orientation, or, more correctly, only our psychic movement alone between these latter orientations. (90)


To reinforce the significance of these philosophical forms of (metaphysical) insightfulness let me note again the following analogies. (91)


A univocal (i.e., unimodal) form of absolutism is like uttering a single word (or phrase) and expecting to be suitably understood. (92)


A bimodal form of absolutism is like uttering a well-formed sentence and expecting it to be completely understood without recognizing that even sentences are usually uttered in the context of overt or covert paragraphs. (93)


A defective trimodal form of absolutism, i.e., relativism, is a bit like uttering an entire book of detail without either believing one word of it or rejecting the same as if one were merely engaged in the reading a novel (without over-reading it as a disguised form of an autobiography, or discerning the characterization of its locale, etc.). But, we can engage the apparent truthfulness, or otherwise, of our truth determinations! In the usual de-suspension of a well-informed suspension, we find once again that we must confront the biases of the world should they be found to persist and remain… just as people can only walk in one direction at any one moment of time, that we cannot pass through solid walls nor fly up into the sky even if we can imagine what it might be like to be a bird; just as gravity has for us what, forever is relatively downward, just as inauthentic people remain inauthentic in their interactions with us, and so on. How could we think the world is not inequitably constituted otherwise, as pronounced by a relativist? (94)


Then, in an excessive relational expansionism it is as if the need for imputations as the means to begin with are completely dispensed with through a form of a misguided reductionism that overlooks all means to an end… and dispensing with all truth determinations in the process. (95)


Now, in an acceptance of the economic, the non-economic and the hyper-economic, at last we are in a position to define ‘the systematic form of the existential’, namely, as none other than ‘the dynamic balance entertained between these three economic correlativities of the economic, the non-economic, and the hyper-economic, that constitute the overall relational economy’. (96)


That through the non-economic, etc., we can now explore the existential. (97)

6. The Temporal Nature of Existential Experience, etc.


Through the deliberations of our intentional lives, etc., and through trans-intentional appreciation and its hyper-economic contextualization, etc., we are now in a position to better understand in what sense facts are either formed by-us and/or for-us, be the latter either delivered by others or by the nature of this world at large… in and through our meeting all thematized forms of a causal unilateral re-directedness. (98)


In our intentional depositions, in our writing and reading of this world at large, once we have discerned the content of the apparent presence of intentional intent, we are then in a position to possibly appreciate the relative ‘presence’ or ‘absence’ of its ‘existential over-writing’. I.e., to what extent a pro-relational orientation has successfully transformed the text of its enquiry from a trans-relational sense and semblance of subjectivity (without overlooking, at the same time, the trans-objective, the trans-interobjective and the trans-intersubjective dimensions of existentially oriented experience
). (99)


Now, I would like to conjecture that facts are experienced or treated as relatively ahistorical in their presentations. Furthermore, that without a direct or indirect evidential basis these factual-like forms (primarily located in the trans-cognitive sixth order of the ontical) would then be nothing more than (residents in the trans-cognitive fifth order of the possibly-potential, and, therein, as nothing more than) ‘factoids’ (much beloved by both the dishonest and inauthentic, and those enmeshed in either the creation and/or the dissemination of conspiracies). (100)


In a contrast to the ahistorical presentation of facts, we have the distinctive appreciation of the relatively existential as trans-historical, i.e., as the recognition of engaged encounters wherein we meet the uniquely unfolding concrete, historical specificity of that event as currently simulated to hand along with its characterization of its apparent existential status through existential hallmarks, existential indicators, and existential predictors. (101)


Given that the ‘relatively existential’ is the ‘relative existentialization of the relatively non-existential’ we now need to ask (again) how we might differentiate the same, be that either theoretically, practically, and/or through processes of critique? (102)


Theoretically, we do this through proposing the non-economic distinction of the ‘unilateral redirectedness of the last moment of the relatively non-existential in its ensuing non-chaotically oriented redirectedness’ versus ‘the unilateral redirectedness of the first moment of the relatively existential in its chaotically oriented re-directedness’. But in the unilateral redirectedness of the ensuing moment what distinguishes a ‘last moment’ from a ‘first moment’, or for that matter from a ‘next moment’ (that could fall either way?)? (103)


In the unilateral redirectedness of the last moment in which we merely find the reiteration of redirection realized was merely the recontinuation of the same sense and semblance of redirection then we know we are dealing with the relatively non-existential. On the other hand, in the unilateral redirection of the first moment should we find the reiteration of redirection realized was the non-recontinuation of a merely reiterated sense and semblance of redirection then we clearly know that we are being presented with the relatively existential through such ongoing re(-)presentation. Moreover, the existential tenor of such an evolving complexion, if present, is also concurrently stamped with clear and distinct anticipations of existential hallmarks that then through textual deposition take on the mantle of existential indictors, whereas, in contrast in our existential expectations they would form immanent existential predictors. Furthermore, the apparent presence of a co-associated exhibition of existential sentiments would further reinforce such an ascription that would be, in turn, further confirmed through establishing a positive consequential analysis given that a process of existential enrichment, more often than not, further enriches the existential richness of that relationship to hand. (104)

Therefore, in order to establish a valid existentially oriented set of truth conditions we need the concurrence of these factors of a unilateral re-directedness of the first moment (i.e., an ongoing, positively enhanced form of re-direction), the presence of existential hallmarks, etc., the co-occurrence of existential sentiments, along with the demonstration of the either the creation, preservation, and/or conservation of a positive e/valuational formation (unless the trans-relational subjectivity of that represented relationship calls for some form of relational withdrawal through either de-conservation, de-preservation, and/or de-creation of the relationship in question). (105)


In regard to existential hallmarks, etc., we note how they can be classified with respect to time, (the objectivity and interobjectivity of) space, subjectivity and intersubjectivity (although religiously minded people might add a fifth category in term of the numinous or similar). (106)


Under the heading of the ‘temporal’ we find the relatively non-mediated immediacy of engagement with hallmarks of the trans-temporal, i.e., simultaneity, synchronicity and simultaneity, along with the living duration, or endurance, of the ‘living-present’ sometimes referred to as the ‘eternal moment’, or similar. E.g., when two people find themselves suddenly sharing in a similar idea or, when ‘non-concrete’ people naturally laugh at a humorous situation, be that together or individual (say, on recollection). (107)


In terms of the objectivity and interobjectivity of a spatial dimension, reperceived with a trans-spatial recharacterization, we find ourselves ‘directly engaging the specificity of the concretely historical’, which also can be reperceived as our becoming aware of its apparent trans-spatial or trans-geographical complexion. Just as, e.g., when two people in the midst of a telephone conversation, have found they have forgotten that they are geographically separate from each other, and so on. (108)


Under the heading of subjectivity, we note our reperception of a differentially different way of perceiving our overall sense of self along with our various co-associated senses of self. Finding therein a general sense and semblance of a harmonic alignment with these aspects of the temporal, spatial, subjective and intersubjective. Moreover, we should also find an intensification of existential sentiments and existential ‘climates and outcomes’, etc. As they say, “smile and the world will smile with you…” only portrays and portends a mere fraction of what could be positively entailed in the refinement of the existential attitude… (109)


From an intersubjective perspective the productive fruitfulness of this process of a harmonic alignment is extended in its transformation of our emplacement from beyond our embodiment to encompass both our mutual embeddedness and embankment. (110)


That though the positive fruitfulness of the existential attitude we find ourselves metaphorically ‘moving to a position’ where we can recognize, encounter, and engage with the unfolding of innovations that, hitherto, might have been quite recently regarded as ‘thinking the impossible’. Thence the novel creation of ‘final vocabularies’ (as per Richard Rorty), the narration of ‘definitive histories’ (as per myself), the experience of processes of apparent insightfulness through progressive forms of harmonic alignment along with the more productive recognition of those trajectories that are more inclined to proffer forms of existential enrichment, enhanced existential sentiments, and so on. (111)


Now, given the definition of the ‘systematic existential’ as ‘the dynamic balance of economic, non-economic and hyper-economic inputs’ we can now view the ‘existential orientation’ as ‘an alignment between the non-systematic existential and systematic existential as mediated through the non-economic in terms of the evolving resolutions realized through the redirectedness enacted by and on the behalf of the perceived and received representative simulation of the relevant trans-relational subjectivity, etc’. How, is such alignment to be advanced? Through the removal of all impossible forms of negative nihilism as arranged through the suitable utilization of a well-informed extensive suspension as enacted under the auspices of the residual positive nihilism left in play. Thence this logical necessity for us to recognize that the pragmatic functioning of the philosophical discipline, indeed, any discipline, is predicated on this understanding. That without a positive nihilism there can be no productive forms of engagement, whereas, in the pointless advancing of any form of a negative nihilism what productive functioning remains is by virtue of the fact that to even entertain such nonsense the motions gone through are firmly enacted within the court of a positive nihilism. What are the ramifications of this imputed state overseeing the advancing of an existential alignment that is positively productive? Under a radical heading we find ‘all conventional things are turned upside down, back to front, and inside out’. Under a critical heading we find the eventual harmonic resolution and ongoing de-anomalization of such phenomena through the recontextualized hyper-economic re(-)appropriation of such distinctive features, etc. Where the relatively radical is received in discrete units that allow for incremental processes of re(-)appropriation. Where, by such steps, progressive forms of an ensuing insightfulness are emergently delineated in a recognizable form of significance that becomes both encountered and engaged. However, given the implicit deconstruction of a causal bimodalism (and a subjective unimodalism), and its replacement by a trimodal form of a conditional economy we now explore the transformational nature of the ‘event’. (112)

7. Provisional Summary and Introduction to a Secular Dimension, etc.

Short-sighted ideas of so-called ‘causes and effects’ are deconstructed and replaced by a conditional economy, i.e., the pre-conditional, the conditional, and the post-conditional. In effect, in the light of an existential writing and reading of phenomena, etc., it follows that we now have to appreciate the interpretative textualization of living-experience as lived-experience in and through its occurrence as an ‘event’. What exactly constitutes an event and what are its ramifications philosophically, etc? (113)


 As I perceive the chaotically initiated re-self-organization of the ‘event’ as central to each and every fact let me propose the following provisional ontology in the hope that this metaphysically inspired philosophical form of appreciation can cast some light on this topic (concerning the phenomenological nature of the event). (114)


Let me propose the interpreted observation that a fact devolves from the definitive delineation of the event through chaotically initiated re-self-organization. (115)


So, e.g., a woman becomes pregnant which, as a fact, is either true or false, since she cannot be half-pregnant. (116)


As noted by myself elsewhere, the occurrence of the chaotic event is either initiated through chaotic bifurcation, emergence, or some form of a phase change. E.g., the shattering of the ceramic pot; the explosion of gunpowder when lit; the boiling of water in the kettle or its freezing on the surface of a pond. (117)


That the chaotic configuration of the event is used by us to textually represent an event through the medium of a fact. (118)


But, because there are no external worlds and no internal worlds such factual representations of apparently presented, distinctively constituted events can only be between different texts where an alignment is perceived as a ‘fact’ should its truth determination be positively reviewed. However, in our interactions with the world at large, represented facts can also dictate the constitution of other represented facts because the phenomenological nature of hermeneutical interpretation is such that all things, in their apparent nomination, both dictates and is dictated from their own senses and semblances of a perspective, as a metaphorical ‘point of view’, centered on the event within each and every fact. Just as the heated kettle is hot and boiling water will scold regardless of who switches on that electric device. Recognizing, therein and thereby, that textual formation must also possess the simulation of a non-textual dimension besides the deposition of texts in accordance with meta-textual rules for the writing and the reading of the same. (119)


But, that this non-textual dimension is only imputed through the conformation of inferred alignments, etc. (120)


That all facts, to some extent evidentially stand in need of their truth determinations, otherwise we would be only dealing with factoids. (121)


Hence positive facts with positive truth determinations and negative facts with negative determinations, all else being factoids that could be divided between the possible and the impossible. Impossible factoids being internally incoherent. Possible factoids often being presented as more than quite probable even if evidentially unsupported otherwise. E.g., that Julius Caesar won the civil war he initiated; Julius Caesar was not made emperor given his assignation before his planned accession; my having afternoon tea with the current King of France; Santa Klaus as a cultural fact but not having a spatio-temporal referent. (122)


The introduction of events is sequentially dependent upon a certain set and series of prior events as facts. Just as, e.g., the pregnant mother to be was, herself, born. (123)


The fact of a fact is not a fact, being a non-fact or a meta-fact, actually, its truth value. The truth determination of a truth determination is not a truth determination but its non-truth determination, meta-truth determination… (124) 

Facts, ideally, either representatively describe certain spatio-temporal configurations of certain nominations,
 predicates and relations relating to certain objects/object-states/objectives depicting non-subjects, subjects, interobjective and intersubjective relations within the world at large, or, the representation of such representations be they determined to be either virtual and/or non-virtual in their imputed constitution. (125)

Hence this observation ruling that ‘facts’ are ‘the intentional framing of events that are either primarily determined intentionally or non-intentionally self-determined despite being framed intentionally, but, the former must entail the latter given that all subjects are embodied’. E.g., Julius Caesar was born versus a certain volcano Vesuvius that erupted in the year 79 C.E. (126)


We could say, metaphorically, the fact of all facts is the world (of facts). (127)


That without a world of facts there could be no individual facts. (128)


That individual facts are framed as such and have a positive truth determination should evidence support the representative characterization of its centrally distinguishing event. Be such evidence directly observed, delivered through testimony, and/or inferred, etc. (129)


Because facts are framed by us for us there can be no independent facts despite the centrality of their definitive formation as an imputed event. Thence the overlapping of facts, the apparent separation of facts from other facts despite histories that could theoretically contain all possible facts and factoids. (130)


From a philosophical appreciation of the phenomenological nature of the discipline of history, as histories of the past, present and future, (and as an inter-ordered phenomenon constituted through the reduplication of the sixth trans-cognitive order of factual or ontical assessments
) it follows that all facts are interlinked through such intentionally activities and form various hierarchies with their truth determinations taking on varying probabilistic degrees of a delineated truthfulness. So, e.g., Julius Caesar crossed the Rubicon is a fact with a more assured form of a positive truth determination than how he did this journey, which must have been undertaken; that what he had for breakfast that day can only be guessed at, but that he had eaten at some times during the week before and after this event must be a given, and so on. (131)


That, in effect, all facts are different, cannot be equal, even if classified together. Just as every person in a room must have been born, but, where each birth must be a different birth (because that is the nature of the event). (132)


That, with this provisional ontology now outlined, what can be said about the nature of events other than their apparent centrality in their framing of a fact? (133)


That events, as chaotic causal phenomena, cannot be explored through the negative nihilism of the defective dualism (as a form of bimodalism) of ‘cause and effect’, except in limited metaphorical terms of reference, it behooves us to invoke more suitable terms of reference, preferably implicating a positive nihilism. (134)


Does the negation of a negative nihilism imply a positive nihilism? Yes, but only if we can effectively represent what is to hand in reasonable terms of reference within the epistemological limits available to us in order to evidentially frame that required form of representation! (135)


I would argue, on reflection, that although the event is central to the creation of a distinctive fact that, thereafter, it can be differentiated from all other facts, still, the event only constitutes the periphery of its instantiated constitution. (136)

In transformational retreatment we note both the underlying transformational continuity through isomorphic transformational invariance and the transformational non-continuity of those relatively superficial aspects that are subjected to those articulated forms of transformational treatment. Just as, e.g., a pot, in being broken, becomes a broken pot, through the event of being broken, etc. (137)


From the transformational perspective of the experience of the event we could say nomination is a phase change, analysis is through bifurcation, and synthesis is through emergence. (138)


From the experiential perspective of the event, given the co-association between the chaotic irruption of the non-economic and the existential through the expression of its harmonic resolution, we must assume its centrality in those experiential terms of reference. Hence this difference between our experience of facts and events. The ‘event of the fact’ is experience in a non-existential ‘light’ versus the ‘fact of the event’ being experienced in an existential ‘light’, although no ultimate distinction should be drawn here as ‘facts of facts’ and ‘events of events’ cannot be experienced, respectively, as either ‘facts’ or ‘events’, but, rather as ‘truth determinations’ versus the ‘meaningful significance of the same’.   (139)


Facts are discerned as ‘facts’ through events that have occurred that differentiate each fact accordingly. On the other hand, it could be argued that thoughts, as events, only occur through transformational-transitions. (140)

How, then, are thoughts initiated, and, how do we write and read the occurrence of existentially oriented facts versus non-existentially oriented facts? (141)


By experiencing the unilateral re-directedness of de-suspensions issuing from suitably exercised suspensions, and, where we learn to discern what existentially differentiates the unilateral character of the ensuing moment. (142)


Hence this distinction between the existentially oriented unilateral re-directedness of the first moment versus the non-existentially oriented unilateral redirectedness of the last moment. (143)


But, given the momentary nature of the de-suspension we must assume the irruption of an existential experience is economically preserved to some extent after its initiation in economic terms, preferably hyper-economically. Just as, e.g., when fireworks have woven their magic the smoke and smell of their combustion lingers for some time afterwards. Just like, e.g., the strong scent of a perfume can remain in a room for some time after the person wearing it has left. (144)


Now, if two people were sitting on a couch engaging in a conversation, we must assume the ‘relational presence’ of a ‘third person’…
 (145)


Or, if in the bath the thinking person were deep in thought then we must assume the ‘relational presence’ of a ‘second person’…
 (146)


Where subjectivity, in this regard, cannot assume the ‘relational presence’ of only a ‘first person’… (147)


Thence the inferred imputation of trans-relational subjectivity, etc! (148)


Thence the shared experiential subjectivity and intersubjectivity of existential sentiments, and our noting the relative absence of the same, given their primary location in trans-relational experience. (149)


Where trans-relational experience is approached pro-relationally, experientially simulated through suspensions and their automatic invocation of de-suspension. (150)


But, given the intensity of sentiments is existentially derived and refracted through a variety of cognitive lenses we could well assume that all sentiments have one existential nature and an infinitude of complex forms of expression in a reflection of the relational situation in question and how it might be approached pro-relationally. Why bring into existence a bewildering variety of sentiments when one would do? (151)


Just as an infinite series of mirrors reflecting each other would produce and infinity of reflections of the same person looking into such an array of images. (152)


The pro-relational being metaphorically ‘approached’, perhaps through being ‘called’, and ‘spoken to’, and duly ‘dispatched’ through the apparent ‘dictates’ of deontological ‘imperatives’? (153)


Where the existential surplus of the trans-relational, reflecting its facticity, could even impel the experiential simulation of an event, which, in turn, might overflow through the interlinking a series of such events… (154)


By such means trans-relational subjectivity can permit us to act on its behalf, and, therein and thereby, more often than not, assist in the mutual promotion of the existential richness and enrichment of our overall relational experience. (155)


Discerning the existentially oriented experience as existential in orientation through its hallmarks, and so on. (156)


Where such events are characterized as occurring in time, in the concrete specificity of the historical, whilst the distinctive facts, of such events, are apperceived outside time in the ahistorical inventory of the historical. (157)


Where the existential leavens experience just as, e.g., the proving of yeast produces an unleavened form of bread. (158)


Dispensing with negative notions of cause and effect, etc., and, demonstrating the ramifications of a positive insightfulness through an appreciation of conditions, and similar. (159)


Introducing us to the existential impetus of the event at the metaphysical ‘center’ of philosophical appreciation, disciplinary practice, and secular experience.
 (160)







        Noël Tointon, Wentworth Falls, 5.9.23.

A. Postscript: What Can the ‘Existential’ Bring to Parallel Textual Explorations?


As an additional postscript to this essay, I would like to briefly note how these three dimensions of the phenomenal-phenomenological, the hermeneutical, and the existential each have unique contributions to make through such parallel forms of textual exploration. (161)


From a phenomenological perspective we can note the tensions, and resolutions entered into, between the phenomenal, if being represented, and the phenomenological (in presenting whatever is being ‘represented’, albeit, preferably, through the deconstruction of negative forms of nihilism and the promotion of a productive positive nihilism). Through such descriptions, hopefully, realized through the suitable exercise of an extensive suspension or any of its derivative aspects, we should find forms of presentation that could be insightful, existentially rich, open to innovative re-description, trajectories of potential enrichment, etc. (162)


From a hermeneutical perspective we can see how genres function and to what extent they could also be re-adopted and re-adapted to the situations to hand requiring such ongoing clarity. I.e., in what manner the meta-textual prescriptions ‘describing’ function are to be either observed and/or reconstituted for the relevant purposes required to hand. (163)


To these parallel ‘prescriptions’ and ‘descriptions’, we can add existential ‘proscriptions’ along with a variety of existential themes should they be found to be hermeneutically appropriate, phenomenologically proper, and existentially apposite, i.e., philosophically suitable for the relevant tasks as being envisaged. Such existential themes, e.g., as to what extent depicted interactions are mutually engendered, could be enriched in terms of their e/valuational formations, to what extent they can progressively enfranchise or re(-)enfranchise people in a certain minor or major life-world, and, by such means can then either further empower or re(-)empower the same inhabitants vis-à-vis other minor and major life-worlds? (164)


Moreover, all three parallel strands are also implicated in processes of harmonic resolution to be expressed, hopefully, through non-economic and hyper-economic means, etc. The additional input of the existential, finding an experiential sense of definition and force, through the joint negation of the other two forms of input, which in turn, are also similarly co-defined theoretically, practically, and both critically and radically! Without a doubt contributing a dynamic edge to both the re(-)writing and the re(-)reading of such textual formations besides further replicating and reinforming our interpretations of lived-experience. (165)







      Noel Tointon, Wentworth Falls, 12.9.23.
*	A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html� 


�� 	Basically, the existential comes in two flavours along with the intervening territory in between, namely, the ‘non-systematic existential’ as ‘the so-called third economic moment in any economy’, and, ‘the integrated ramifications of a dynamic balance of all three archetypal economic moments’ in an economy subjected to the intuitive supervision of an extensive suspension (as a more applicable and comprehensive translation of a ‘transcendental suspension’ that notes the role played by de-suspensions along with the causal consequences enacted through such de-suspensions, etc.). The expressions ‘non-systematic’ and ‘systematic’ are relative to the economy/economies in question and have nothing to do with any form of systematic philosophy! If anything, there is a(n anti-)systematic attempt to weed out all forms of defective positioning, etc., and, then, work with the expansion of an existential residue or surplus of e/valuational formation in such a manner that delivers requisite forms of resolution along with the ensuing of those means that further enrich the psychic, relational qualities of those now preferentially treated relationships, and so on.


� 	Basically, I will be arguing that in order to explicate the full potential of the ‘transcendental suspension’ I will need to delineate my working concept of the ‘extensive suspension’.


� 	This paragraph effectively acts as an Introduction whilst the previous paragraph acts as a Pre-Introduction that succinctly portrays the primary intent of this essay, i.e., the exposition of a more up to date philosophical understanding of what is meant by this expression ‘existential’.


� 	A harmonic reading of an economy involves treating the ‘World’ moment as the ‘first moment’; treating the ‘Object’ moment as the ‘second moment’; and the ‘Ego’ moment as the ‘third moment of the non-systematic existential orientation’. Therefore, the third moment is only the third moment through a dictated conventional act of fiat. This theoretical re-introduction is a selective summary of work done in The Seventh Book… (and a more detailed exposition will be found there and elsewhere).


� 	Technically, we can treat (ahistorical/trans-historical) ‘preferencing’ as consisting of ‘past prioritization, present privileging and future promotion’. Moreover, reading the archetypal economy of World, etc., through a temporal lens we can treat the World moment as prospective or future in orientation, the Object moment as retrospective or past in orientation, and the Ego moment as contemporaneous or currently present in orientation.


� 	As explored, e.g., in the sixth set of reflections. Refer to Pursuit, III.12N.


� 	As per footnote 5.


� 	‘Disvaluation’, as ‘the ongoing devaluation of intentional material’ is often utilized as a religious device for instantiating a form of transcendental suspension. As in treating the world as if it were an illusion, or a shadow, or an efflorescent flower, or evanescent bubble, a reflection in a mirror, and so on. Refer to Thesis, Versions I & II.


� 	Treating an ‘Existential-Pragmatism’ as equivalent to a ‘Pragmatic-Existentialism’.


� 	That we have a dialectic with pluses and minuses on both sides of the equation. A situation not unlike the observation that humans find the inflicted suffering imposed upon others, on some occasions, as distasteful, and, on other occasions, as fascinating, as predicated, e.g., by certain spectacles ever-witnessed in the Roman amphitheatres (even in the Christian period despite the criticisms of some early church fathers). Or, take the understandable legal prohibition on the dissemination of snuff movies, and, yet, people will happily watch a respectable person like Agatha Christie supervise the expected dispatchment of a multiple series of murders within the same novel or play. In her defence, we should quickly add, that every murderer usually meets their legal and ensuing penal comeuppance (but, I would like to note, not in Murder on the Orient Express, 1934, for reasons as revealed in the denouement of that novel). 


� 	In South Korea, e.g., all the metro trains are driverless and at first it was a strange experience sitting in the front car speeding along the rails from one station to the next (‘as if you were the driver’ which I saw some very young children acting out as if they were. Alas, this is one more profession that they will not be able to train for unless they were to actively assist in the running of a boutique railway that operates with historical engines).


� 	Paragraph 33.


� 	By ‘enaction’ is technically meant ‘either the commission of certain actions, the omission of certain actions, and/or their partial deferral or permanent postponement.


� 	As I have noted ‘we do not nor should not live by bread alone’, and, at the same time, ‘we do not nor should not live by all else other than bread’. Then, we should also understand that the relatively existential comes about through the ongoing existentialization of the relatively non-existential, and v.v. Hence the mutual interrelationship necessarily in existence between both the relatively non-existential and the relatively existential. Refer to paragraph 16.


� 	Richard Nesbitt (a social sociologist); The Geography of Thought: How Asians and Westerners Think Differently… and Why; Free Press, 2003. A similar criticism also applies to his use of the expression ‘Westerners’. On a priori grounds we must assume that there will be differences between cultures, etc., and, that those differences will also change over time and as a result of cultures interacting through travel, media, trans-national forms of education, the continual evolvement of cultures, themselves, within their own cultural confines, etc. The problem then resides in how to demonstrate such differences besides questioning the purposes and intended uses of such cross-cultural forms of research, etc. Such issues present a nest of philosophical issues that even if they were to be resolved, in part, I am sure would make for a stronger research project or program.


� 	I.e., applying usable philosophical concepts and practices in order to ensure a relatively enhanced degree of consistency, the coherence of research objectives, a clarification of methodologies, just what deserves to be focused upon and interpreted, re(-)interpreted, etc. At the same time dispensing with all longwinded philosophical histories and endless controversies, along with those persisting ideologies that, correctly, should have deconstructed a long time ago, etc! Of course, it would be my hope too that certain critical and radical ideas put forwards in these essays might also be taken up when and where they should prove to be invaluable. E.g., the economic treatment of both methodology and terminology, the non-economic invocation of relevant non-continuities, etc., the current hyper-economic forms of covertly demanded re(-)contextualization being implied over the course of that supervising discipline, etc.


� 	By ‘relevant’ is meant ‘that which make a difference, one way or the other, to the formation of our interpretations and, therein and thereafter, our ensuing conclusions’.


� 	As discussed in The Seventh Book…


� 	Paragraphs 11-13. Refer to the relevant modules in The Seventh Book…


� 	Arguing, through the suspension, that the world, through experience itself, dictates our ‘phenomenal constructs’ that, in turn, are also phenomenologically constructed by us in and through their intentional constitution, etc.


� 	Very difficult but it can be done. However, the bias of a bowl in a game of bowls might proffer a better analogy for this unilateral re-directedness of a first moment indicating a relatively existential state of affairs.


� 	This ‘principle’ basically states, ‘that true equality is only an a priori feature of a system and cannot be definitively found in a synthetic format of lived-reality unless countered by some other phenomenon’. E.g., if I were to throw my jersey on to the back of a chair, ideally, in a world without friction, it would slip off in one of two possible directions. But, because I have managed to get it to stay suspended on the back of that chair means I must also invoke a principle of resistance in order to account for its not slipping off the top of that chair. Since the jersey can never fall perfectly balanced on that chair, the non-slipping of that jersey must be countered by some other phenomenal form of input contributing to the static status of that current state of affairs. This principle must also qualify other principles such as ‘the equal and opposite production of a reaction’ to the extent that such a ‘response’ cannot be perfectly delivered, say, because of friction, etc.


� 	Admittedly, I am being ironic. But, then, through economic simplification our metaphysically oriented appreciation of this world at large does appear to take that course of least resistance in our coming to understand this same sense and semblance of ‘world’. Although, as well, with some degree of self-exertion, we can also persist in resisting those forms of least resistance that are less productive for(-)us which, otherwise, would merely reduce us to the conventional ordinariness of the everyday and the inauthenticity entailed in the mere exercising of such habitual routines be they either other-imposed and/or self-imposed.


� 	To this list, the religious person, understandably, would add a religious dimension, maybe in the form of a traditional or non-traditional theology, or as a radical theology in the form of a non-theology of the event.


� 	Nominations of logical subjects that are either non-subjectively or subjectively constituted. 


� 	Refer to this concept of inter-ordered phenomena as discussed in The Seventh Book…


� 	Channelling Martin Buber; in his set of essays published in English as Between Man and Man.


� 	I.e., trans-relational subjectivity, etc., plus the subjectivity of the person in question.


� 	This disquisition on facts and events is attempting to both proffer a summary of this essay and introduce us to the last topic in this series On Reflection… namely, existential reflections on the nature of secular experience. Furthermore, an allusion is also made to the next book, Book 9 exploring the complex notion of the metaphysical (as the ‘philosophical appreciation of the philosophical’, through exploring inter-ordered phenomena, etc.).





