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12U. On Reflection:

A Random Review - A Re-Construction of Key Ideas by the ‘Reviewer’:

A Skeletal Commentary, &,

A Reply to the Criticisms Raised Concerning Certain Themes in these Reflections*
Deconstructing the negative and re(-)constructing the positive…

In this rather unorthodox review, I would like to set up the reader in such a way so as to assist them to make a series of important key decisions, hopefully, help them to arrive in similar directions as followed in these twelve essays.
 Well, at least, that is both my aspiration and optimistic hope. In this implicit process, if not always fully explicated, let me briefly review these reflections by noting some key points and, contributing a few, occasional, short comments along with a skeletal articulation of some of my more important arguments…
 Therefore, we might perceive this ‘review’ as more the ‘review of the reader’, where this person becomes the ‘reading-reviewer’ (despite my itemizing these arguments, etc., as the ‘writing-reviewer’). In effect, by paring things done to the bare bones, so to speak, I am articulating a ‘skeletal commentary’ from which the reading-reviewer can then re-assemble these arguments in an accordance with their own affirmations or alterations in reasoning, be that in an alignment with this essay or otherwise. As stated on a number of occasions, I seek understanding and neither a positive affirmation nor any form of approbation. (0).

Ostensively, we have twelve sets of reflections on miscellaneous topics that might appear to have little in common. However, various themes will be continually reworked with some interesting shifts in positioning. In their order of appearance, these topics are travel (i.e., as a metaphor for shifts in my philosophical thinking, primarily concerned with the recognition of the non-economic, etc.); discerning the advent of a Contemporary era through invoking a meta-modern, hyper-real approach to the re-qualification of existential sentiments, etc; re-examining notions concerning authenticity; optimism as a prime example of an ‘existential sentiment’; exploring the contours of a positive nihilism; scrutinizing transcendental suspensions; a review of miscellaneous themes already introduced; one positive way of dealing with pseudo-psychotic narratives invoking, say, conspiracies, or dogmatic positions, etc: a phenomenological exploration of subjectivity; the hermeneutics of intersubjectivity; the positive nihilism of the existential attitude; and the secularity of the secular world. (1)

1, etc.
In the first set of reflections, I use the metaphor of ‘travel’ to suggest recent shifts in the direction of my philosophical thinking.
 The most prominent of which is the taking on board some of the ideas of the French philosopher François Laruelle, primarily, that we have to accept the fact of our existence that things just do not go round and round in mere circulations of value, but, must also include the fact that events on many occasions, sometimes expected and sometimes totally unexpected, will head off in directions that cannot be described as ‘circular’. Indeed, as invoking a unilateral sense and semblance of a re-directedness of events in which the causal consequences of our enactions, the enactions of others, and the willful ways of the world just cannot be explicated in and through the format of a pure economics alone! Given this observation, e.g., how do we account for reports of ‘spontaneity’ so beloved by the existentialist in a system that, otherwise, would be no more than the constant recycling of endless inputs and outputs within the tight constraints of the overall vision of an all-embracing economy? I have confronted this dilemma numerous times
 and, hitherto, had proposed that the third moment of the economy, namely, resolution, could resolve this conundrum. However, the problem then becomes how do we differentiate the merely virtual from the causal directedness of the non-virtual that, admittedly, no longer goes ‘round and round’ so to speak. Hence the necessary importation of the concept of the ‘non-economic’ (paralleling the notions of the ‘non-philosophical’ or ‘non-standard’ as adopted by Laruelle) in order to account for the irruptive nature of the event (as has been explored in the last two essays of this series). In the penultimate essay, I reasoned that the distinctive nature of facts is born in events because the character of the world (as the ‘whirled’) takes a stance, indeed, takes a stand that is then fixed and frozen in time unlike our experience of the event which needs to be engaged, and, thereafter, re(-)engaged, as an ‘eventful experience’. But, then, how are we to understand the continual instantiation of the apparent existential demand for an ‘ongoing process of re(-)engagement (as the unilateral re-directedness of the first moment as distinct from the unilateral re-directedness of the last moment)’? By what metaphorical mean might this insistence on the ‘persistence’ of a(n extensive) suspension be expedited? Indeed, one more problem in a series of problems that will need to be addressed…
 (2)


But, first, let me explore reasons for my insistence on the necessary perception of the trimodal constitution of the economic in order to suitably approach any topic in a respectable philosophical or disciplinary light. Of course, it is my hope that you will come around to agreeing with me on this elementary point. However, as stated previously, I do not seek your approbation of these ideas, but, rather their understanding. Your inevitable agreement with me is only a matter of time, which I will graciously extend to yourself as long as it takes. But, be rest assured that when you do find yourselves in an agreement with ‘myself’ that, more than likely, I might have moved on and will now no longer be in a full agreement with these former ‘positions’ or ‘opinions’. Hopefully, as ever ‘a work in progress...’ (3)


My first argument in this ‘Book Review’ runs as follows. In our argument for adopting and adapting either certain philosophical and/or disciplinary approaches as to how we are to interpret the secularity of the secular world, this world of the everyday, but even more of the ever-mysterious given that we can never know everything, we should be able to observe that we are at the prevailing mercy of both our metaphors and their rhetoric, along with both possible facts and facts assumed to be forever true, so as to think we have some modicum of useful knowledge in order to assist us in our passage through this world at large. Put these observations together and we should be able to soon note that our representative vision of world is cobbled together through an overlapping set of semantic maps whose distinctive layers, both individually and collectively, form a miscellany of both overt and covert economies within some open, somewhat nebulous overarching sense of a universal economy that we hope could be shared, at least in principle, by us with our past ancestors and with those envisioned descendants who, as yet, have not emerged, or, indeed, a semblance of significance that could be understood by all Earthlings and Aliens alike. Now, whether the overall context of this argument is valid or invalid is not the point because the primary observation under focus here is to ask the following types of question: “Do such economies exist?” “Just what common form can we assume these miscellaneous economies might exhibit, if at all?” “Are they mutually commensurable?” And, “What form of an overarching accommodation encompassing these economies might also be in play?” (4)


Do such economies exist? The world seems to be full of events, facts, subjects, objects, intentional objectives, interobjective spaces, intersubjective communities, and so on and so forth (where the current list is not mean to be exhaustive). For such categories to non-controversially be present in an open list, indeed, for any two categories to be on the same list, along with a recognition of the human need for e/valuational formation, preferably through our interactions with others, it follows that such categories must be interacting in a way so as to create various forms of value, and so on. In other words, various economies must already be present… with various forms of value following on in their wake..! (5)

Does the reading-viewer of this essay consent to the existence, more or less, of this type of positioning?
 If not, could they please kindly exit this room (until they exercise a more insightful understanding that the world cannot be just about facts but also, in its own way, must consist of our appreciation of values, different senses of subjectivity, intersubjectivity, trans-relational subjectivity, and so on! (6)


Now, how are we to interpret this double conjecture on ‘the economic existence of relationships’, and, that ‘our evaluation of our own self-worth and the self-worth of others, indeed, the world itself, could very well rise and fall on such optimistic dynamics?’ Obviously, value-judgments are discerned, and, they concern the constitution of our relationships and so we might safely assume that the ‘economic’ tenor of such epistemological processes is proceeding in an accordance with this ‘outline’? (7)


So, as things apparently stand, economies must exist and miscellaneous forms of values are mediated through the imputed existence of such representative constructs. But, then, the question to be asked is, “Just what common form or format can we assume these miscellaneous economies might exhibit, if at all (in order to be referred to under this simple expression as ‘economic’)?” (8)


On numerous occasions, I have pointed out that economies, as a bare minimum, must be trimodal in their constitution. I have argued for this, e.g., first, on the grounds of observation. Just look and you will see and find that all economic-like frames of reference are at least trimodally configured and that such a configuration has a certain deconstructive stability that is definitely not afforded to all defective unimodal and bimodal formulations. E.g., the temporal economy can be viewed as consisting of ‘past, present, and future’. Or, e.g., that in arriving at a transformation through motion we can only provide either ‘translation, rotation and/or reflection (say observing ourselves moving in front of a mirror)’. Or, e.g., in the manipulation of the volume of an object we can note only diminishment, enlargement, and neither diminishment nor enlargement through a non-transformation in volume. Or, e.g., where I have defined ‘philosophy’ as ‘encompassing phenomenological ‘descriptions’, the functioning of hermeneutical ‘prescriptions’, and existential ‘proscriptions’.’ At this point, inviting the reader to even conjecture a viable counter-instance to the impossible existence of either a unimodal economy or a bimodal economy. Where, e.g., a single point can have no significance if it were to have no dialectical-like relations to what it is not, etc. Where, e.g., the bimodal pair of expressions ‘cause and effect’ can have little meaning, other than as relatively defective metaphors, given that if a so-called cause is coincident with its so-called effect, then there can be no causation. Or, if a so-called cause and its so-called effect were not related in the same moment of time then, again, there could be no causation! (9)


Now, I would like to remark that once we have seen one economy, we are soon on our way to view a plethora of such overlapping economic frames of reference. In this regard, second, I would also like to conjecture that all economies have the same archetypal isomorphism, namely, a consonant semblance of ‘field’, a dissonant semblance of a foregrounded focus, and a co-associated semblance of subjectivity being harmoniously expressed through the resolution realized within the current subjective frame of reference. That, all economies possess a similar structural set of functions, etc. (as argued for in my concepts of ‘economic complexification’ and ‘parallel dictionaries’, etc.
). (10)

Are they mutually commensurable? Yes, to a certain degree. E.g., as entertained through my concept of ‘economic complexification’. E.g., consider the possibility of the potential parallel of the following:
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Philosophical Econ:
Phenomenological
Hermeneutical

Existential 

     (11)

And, what form of an overarching accommodation encompassing these economies might also be in play? As a provisional answer, we could reply by providing the observation through imputation that the form of our experience of ‘world’ is seen as ‘this world’, ‘this same sense of a world’ that we assume can both be individually and collectively taken for granted in our communications with others, etc. (12)

Archetypally, through invoking a gestalt lens (on visual perception, etc.), we can envisage a dynamic amalgam of a set of backgrounded fields, an apparent point of focus within that field/those field all (transcendentally) integrated in a composite sense of subjectivity reflecting those overlapping gestalt fields (as, e.g., as the embodied person, the perceiver, thinking, judger, the person who remembers, the social person embedded in a nest of relationships and their co-associated specificity of their situatedness, etc.). (13)


However, we will eventually be confronted by a profound problem that, although we can translate every situation through some applicable form of economic interpretation, still, we just cannot account, as things currently stand, for the non-virtual implication of a unilateral re-directedness of causal intervention and involvement. The arrow of time is not circular, certainly not in any obvious sense. Yes, we do have cyclic semblance of time in the flowering and fruiting of plants, the revolving of the planets, and in the passage of time moving between day and night, and so on. However, the formation of specific facts through the uniqueness of the event belies their formation through economies given the distinctive exclusivity of this undeniable aspect of reality that each and every moment at each every point in space as well in the tracing of the trajectories of our own thinking and thoughts are something that is never repeated and, therefore, cannot be treated as something that is purely economic involving mere circulations of e/valuational formations, or similar! (14)


How do we resolve this philosophical conundrum given that in lived-reality we can find no such problem to begin with? (15)


Quite simply through demanding that the moment of resolution in each and every lived-economy (and in the non-lived reality of all other imputed economies) there must also arise, from time to time, the irruption of a relatively radical moment of impetus that invokes a causal alignment to the extent that the virtual outline of our intentions can find some degree of an alignment with the non-virtual intent of those same intentions, and v.v. So, e.g., I could look at an apple in the fruit bowl and imagine myself eating it but merely staring at it will not achieve this non-virtual form of intent. On the other hand, it is true that in my representative perception of that apple it could be argued that the specificity of this object plays a larger part in my perception of it. So, e.g., in the dining room I can see a wax apple, but, will see it as a ‘wax apple’, whereas, in a fortunate contrast, in the kitchen I can observe one of these apples in the fruit bowl as both an ‘apple’ and as an ‘edible apple’. The implication being that the edible apple has me seeing it as an ‘edible apple’ unlike the wax apple. On the other hand, what must I do to eat this apple given that merely thinking about eating this apple will not convert this virtual form of ideation into its non-virtual enaction? Indeed, what motivates me to move beyond my virtual ideation to successfully enact these intentions that so obviously have an intended non-virtual aspect to its an intentional objectivity? (16)


In this economic moment of ‘resolution’, suitably charged through the requisite degree of motivation, I invoke an existential excess, an existential surplus of e/valuational formation that is capable of provoking a non-economic form of an irruption that finds me successfully moving beyond my mere passive enactment of that virtual pattern of intentional objectivity. In this transformational-transition, between the passive and active forms of intentional enactment, we can impute an alignment between emotional motivation, say, my experience of some degree of hunger or desire not to be hungry at a later period of time; the cognitive form of the motivation as an intentional objective (albeit in a virtual format); and judgmental forms of permission we might also grant to ourselves in order to actively enact this pattern of intentional behaviour. In the latter instance, we might find ourselves reviewing the prospect of stealing that apple we would like to eat. That, in overcoming that sense of a psychic impediment, we might then set about stealing that apple in order to eat it, say, in our scrumping from an orchard as we were passing it on a very long hike across the countryside, say, on a hot summer’s day, after having already eaten our meagre provisions. These additional considerations, this possibility of also needing to make ethical decisions, and similar, suggests to myself that so-called existential sentiments (as transcendental emotions) must also play a considerable role in the overall motivation needed to perform this transformational-transition from its virtual enaction to the non-virtual realization of our intentions. (17)


Hence this concept of the non-economic as an irruption, or discharge of enaction, actively entered into through the economic moment of resolution, but, extending now into a non-economic sphere of consideration.  So, let me ask my book reviewer, as the reading-reviewer of this solution to this conundrum, what they might think of this tentative solution, namely, that resolution can provoke a process of intentional activity that deposits a certain re-arrangement upon the surface of the world instigated through the active realization of such intent? (18)


Now, tentatively, I would like to equate the characterization of the ‘existential’ with this ‘non-economic’ irruption of e/valuational formation and rebadge the same as ‘radical’ as opposed to either the ‘critical’ or the ‘non-critical’.
 However, if this ‘radical experience’ were to be ‘radically-radical’ we would then not be equipped to understand what was meant to be understood if its intentional significance was something that could not be imparted and appropriated as such. So, taking an incremental model of appreciation, i.e., that, metaphorically, we move in a forward direction by one small step at a time, we would then need to propose our reception of the relatively-radical and not the radically-radical since the latter could not be comprehended, just as it becomes too difficult to eat if we were to take a huge mouthful of food all in one go. Or, in other words, we need to eat what is to hand in one reasonably sized bite after another and certainly not as ingested all at once. That, without a doubt, innovations are arrived at in one small step for mankind at a time.
 (19)


So, the question now becomes, how do we appropriate the relatively-radical and not the radically-radical? Or, in other words, what is required is a contextualization of the event of the relatively-radical that, thereby, we could incrementally re(-)appropriate the relatively-radical nature of the unilateral re-directedness
 of the event in question. Hopefully, I might add, in a critical manner that does reasonable justice to such departures from what could not be other than the merely conventional nature of such reiterated experiences. To answer this puzzle, I propose the ‘realm of the hyper-economic’ in which seemingly anomalous experiences are suitably rendered in a relatively non-anomalous format and form… (20)


Of course, such a series of solutions, albeit following an internal logical, are very good and well if merely perceived in speculative terms. So, how might we proffer a mechanism for this imputed semblance of an irruption, or eruption, of the relatively-radical that might better lend some imprint of reality to these proceedings? (21)


Here I propose the working concept of the ‘de-suspension’. I.e., ‘that every suspension in lived-reality is automatically and immediately de-suspended lest we find ourselves trapped in the paralysis of the suspension forever after. (22)


That the net result of such machinations is the juxtaposition of a horizontal economy of the three archetypal moments of a ‘field, focus, and framing’, the moment of framing also being read through a harmonic lens as the moment of resolution with a vertical economy of the economic, the non-economic and the hyper-economic sub-economies. However, in this instance treating these three economic moments, respectively, as focus, framing, and field. Noting, furthermore, that we need to circulate the interactions of the latter economy in either direction even though it is also true to say, as a metaphorical comparison, e.g., that people going to a restaurant come and go even though the management of that establishment will produce the same dishes, day after day, in keeping with their menu. I.e., that those meals are ‘facts’ expressed by that menu even though the specific eating of an individually ordered meal, hopefully, is a pleasant event (and does not become merely remembered as an unpleasant fact). (23)


However, in rebadging this irruption of the relatively-radical as ‘existential’ it should also be obvious that we have overplayed our hand so to speak. Surely, my needless stealing of an apple should not be deemed ‘existential’ merely because it has become an activated form of an intentionally realized pattern of enaction. So, the question now becomes, should we assume the existence of the existential dimension (primarily centered in a deontological sphere of influence and conducted without the impossible invocation of so-called Principles in any form whatsoever), how are we to differentiate existentially oriented patterns of a pre-relational ‘engagement’ from the mere instantiation of a non-existentially oriented form of activity? Recognizing, at the same time, that these two orientations cannot be mutually exclusive given that the ‘existential’ is viewed as ‘the relative existentialization of the relatively non-existential’, and v.v? (24)


Taking a page from Laruelle, and without doubt misappropriating what might be written there, let me re-define ‘the active moment of intentional deposition’, discharged through a moment of resolution, as a pattern of intentionally directed behaviour that could be reviewed as ‘a unilateral re-directedness of the ensuing moment’. The unilateral aspect implying the co-option of a causal dimension (as delivered through the moments of de-suspension as explicated in my complex concept of an ‘extensive suspension’). So, this question now becomes how do we differentiate such unilateralism? (25)


Given the existential process is all too often reviewed as ‘ongoing’ then I would like to differentiate these moments of de-suspended unilateral re-directedness as either ‘of the last instance’ or ‘of the first instance’. ‘Last’ is suggestive of a reiterative moment that is merely copying what has gone before it with the ongoing loss of any existential impetus it may have originally possessed through its mere replication. On the other hand, ‘first’ is suggestive of a renewed chain of causal re-directions that is not merely being reiterated but rather, instead, being re-iterated in the trans-relational ‘light’ of current exigencies.  (26)


Now, the perceptive book-reviewer, as a reading-reviewer, may well apperceive the next philosophical problem, namely, how can the existentialistically minded person continually enact an ongoing process of existentialization? E.g., as an analogy, if we were to light a fire and it is burning successfully, we do not need to keep lighting that same fire. The effective impetus of having lit that fire appears to be continuing without needing to continually foster that process of combustion. Another metaphor that appears to offer some resolution of this latest conundrum is that of the scented presence of a person wearing perfume can continue to pervade a room long after that person had passed through it.
 Can such metaphors be of an assistance in proffering a solution here? (27)


I believe that to be the case. That this form of philosophical resolution allows us to not treat the unilateral re-directedness of the first instance as merely continuing to supply the necessary impetus in overseeing an existentially oriented pattern of pro-relational intervention and relational involvement therein. That, a pro-relational pattern of involvement is an engaged pattern of enaction that is not just active but is also mindful of the better trajectories that could be exercised in the relational enrichment of that same relationship (should our involvement be for the overall benefit of that same relationship). In this regard we could also refer to the ‘unilateral re-directedness of the first instance’ as also implying an ‘existentially oriented unilateral re-directedness of the next instance or some other future moment’ assuming the impetus already engaged, and duly enacted, suitably befits and benefits the situatedness of that relationship in question. (28)


Thence, by this dialectical set of philosophical interventions, hopefully, I have carved out a more aligned form of modelling that insightfully informs us as to what is at stake in this process of existentially oriented intervention and the ensuing engagement of our pro-relationally oriented process of interactive involvement, and so on (in order to better apperceive a representative understanding of our relevant trans-relational involvement in that same regard, etc.). (29)

2, etc.
In the second set of reflections, I introduced the idea of an ‘existential sentiment’ (as a ‘transcendental’, trans-intentional emotion
) and continued to explore this evolving concept in later sets of these various reflections. In this regard, I particularly focused on ‘optimism’ and ‘authenticity’.
 (30)

In reviewing the concept of courage as an ‘existential sentiment’ we are somewhat forced to first see it, primarily, as an ‘intersubjectively oriented experience’. Just how can we be courageous if there is no one to see ‘us’ being courageous both for-others and before-others? In this regard, treating all existential sentiments as intersubjectively oriented and primarily occurring in the public sphere. In many ways, this trans-location from the subjective dimension actually supplies a mechanism for the Sartrean ‘look of the other’ and how this perceived and apperceived discernment of others can considerably affect the trajectories of our more communally oriented behaviours. This point is well worth exploring. However, in what manner might we critique such a notion? (31)


I noted that ‘stealing’ is one thing but ‘being seen stealing’ could be a much more disconcerting experience for the thief (should they possess some semblance or remnant of a conscience or, at least, some fear of legal or more immediate retribution, etc.). In a similar vein, I noted that ‘murder’ is one thing but a ‘murder being seen to be enacted’ might well have repercussion for the audience of such a dastard deed.
 Obviously, we can impute a certain difference or set of differences between either the commission or omission of a certain public act and its reception by part of the public when the act in question is considered to be socially questionable. (32)


However, this imputed intersubjective primacy of such existential sentiments, or their relative absence in acts that might be deemed to be relatively less authentic, to my mind is quite premature. That if we can give or abstain from giving ourselves permission, either in our permitting permissible acts and abstain from the commission of relative impermissible acts, then before ‘whom’ are we primarily relating? (33)


That my solution to this conundrum is to invoke a ‘trans-relational sense of subjectivity’ as the ‘primary actor in the relational situatedness involved in a certain relationship with a certain set of relational participants’. Are we allowed to invoke this sense and semblance of subjectivity? With what reasons might we argue for this surprising turn of events? I.e., that existential sentiments (like, e.g., optimism, authenticity, courage, honesty, devoted affection, and so on) are the primary preserve of a trans-relational subjectivity and not so much either our own private, subjective sphere of influence or the public, intersubjective sphere of influence.
 (34)


It is a phenomenological axiom that with every intentional field there is a co-associated (economically correlative) sense and semblance of subjectivity. So, e.g., the person visually seeing is the ‘person seeing’. That, similarly, thinking implies a co-associated ‘thinker’, and so on. Therefore, it stands to reason, on an appreciation of intentional grounds, that if we can experience a trans-relational subjectivity, we must be experiencing intentional content of a trans-relational nature and with a corresponding trans-relational status, and v.v. Can we account for this trans-relationally oriented intentional content? And, by extension, that that type of judgment can also be entered into both trans-intentionally and non-economically? I believe so. If we can appreciate the simulated existence of relationships, and we can, then it follows that we must also have a sense of subjectivity in keeping with the nature of that type of intentional (and trans-intentional) field. I.e., the simulation of the trans-relational orientation demands this same trans-relational sense and semblance of subjectivity (without mistreating any form of subjectivity to a reification of either its form or format). (35)


By extension we could also amalgamate this trans-relational subjectivity with the co-associated senses of subjectivity to be imputed in our (metaphysical-like) recognition, etc., of the (intentionally) objective, interobjective (like space and time, etc.), and intersubjectivity itself. That, therefore, we possess not only a private sense of subjectivity, but, also, a public sense of intersubjectivity as well. Adding to this enriched sense and semblance of a trans-relational subjectivity its co-association with the dimension of arbitration in which we more closely expedite all manner of freedoms impelling me to also impute the experience of an arbitrated experience which could also be designated as supplying an existential sense of subjectivity (given my closer association of the existential with this dimension of arbitration). Such arguments granted, is it the case, therefore, that we can now impute the experiential existence of a potentially enriched, existential sense and semblance of trans-relational subjectivity? Such considerations understood, what ramifications might follow from this relative-radical re-interpretation of our multi-various forms of subjectivity within a relatively integrated, overall range of subjectively oriented experiences? (36)


One ramification, I would like to seriously consider, is that just as existential sentiments appear to be refracted through our (trans-)relationally represented experience might it not be the case that we only have just one type of existential experience, albeit both with varying intensities and as cognitively refracted through the apparent conventional variety of our representative simulations of our relationships? So, therefore, why invoke a near-endless plethora of existential sentiments when we could invoke just one format, albeit with many formations as refracted through the specific exigencies of the situation in question. So, e.g., in a situation calling for courage, we could ask ourselves, ‘could I and should I consider myself being courageous’, given such circumstances apparently calling for this conventional type of response, acting, of course, in ‘consultation’ with this existentially oriented sense and semblance of this seeking, as an imperative, for an enriched trans-relational subjectivity? Hoping, at the same time, on one hand, that I do my duty or fulfill all relevant obligations, etc., and, on the other hand, that by permitting myself to be ‘courageous’ I will not come to some form of harm or meet with some fatal conclusion to the enaction of such patterns of deontologically driven ‘responsibleness’? But, having implicitly deferred to such trans-relational subjectivity, and now explicitly exercising that option, how otherwise are we to view all forms of public engagement as not also being exercised in the apparent novelty of such a dimension? Or, did our intuitions have this type of intuitive understanding already before us, albeit in a rather inchoate form masquerading as the performance of our responsibilities, and, as well, somewhat enforced, either rightly or wrongly, by various social strategies and mechanisms, and so on? (37)


That, in deference to ‘the trans-relationally subjective’ should we now rebadge such an ethics as not so much as a ‘relational ethics’ but, rather, as a ‘trans-relational ethics’? (38)


Now, admittedly, under the relatively calm surface of these reflections, for how else could we view what might be reflected, say, in the waters of a pond or river, we will find, however, an assortment of arguments that might not be so seemingly relaxed and settled. Continuing this sort of ‘do it yourself style’ of a book review, where we I ask of the reading-reviewer how that might resolve the various anomalies and conundrums that provoke these somewhat more turbulent forms of argumentation, let me address some further potentially disturbing issues floating under the surface so to speak. (39)

2.
In seeking to thematize the imputed nature of the Contemporary era, as the next era occurring after the Postmodern, what observations and arguments are being utilized in order to promote this evolving thematization of such an understanding? (40)


‘Eras’ can be defined in terms of either a changed emphasis in style (say the linear reaction of the Art Deco to the hitherto inescapable curves of the Art Nouveau) and/or as either a discontinuity or as an innovative non-continuity in philosophical style (say, between the Modern and the Postmodern). (41)


That, although shifts in stylistic habits might differentiate one period in time from another, why we use such selective differentiations should be clearly noted. (42)


Although it is true ‘that there is nothing new under the sun’ still the advent of the stylistic innovations of forerunners has such innovators remaining as only ‘forerunners’ should such innovative trajectories not be further advanced by other artists, etc., in that same culture or in a similar allied culture. On the other hand, the incrementally taking up of such innovations should eventually reach a chaotic point of some relatively non-obstructed uptake whose re-occurring distinctly differential descriptions would then be indicative of that transformational-transition to a new epoch. (43)


But in the advent of a new epoch, delineating such features is difficult task for a number of reasons. (44)


One set of features I have chosen, that to my mind I can envisage as characteristic of the Contemporary era, is to invoke certain conceptual understandings around the topic of either the hyper-real and/or meta-modern. I.e., entertaining either oscillations between and/or blurrings of real and surreal interpretations of lived-reality along with the intensive re-investment in certain existential sentiments that are now heavily qualified through a more Contemporary lens (rather than the seemingly unqualified Modernistic lens or the potential denigration of a Postmodernistic lens). (45)


Innovations that might have once been reviewed as forerunners, or outliers, or as gimmicks will now take a more central stage. The incremental reiteration of such events having either intended, mis-intended, and/or unintended consequences, etc. (46)


In getting used to such strategies that, effectively, are somewhat behaving as contra-traditional narratives or as non-traditional styles in narration, they are then more than likely to come to the fore in such a scenario… and, generally, over time, be found less annoying… as more and more, artists, etc., take up such prominent innovations; and when the public become receptive to these apparent disruptions in narrative, style, content, the potential for re-messaging, etc. (47)


But, although difficult to see at first, once seen, they may well then be seen everywhere... although not necessarily at the expense of the persistence of previous genres even though our perception of the latter may well be altered.  (48)

3.
‘Authenticity’ is once more reviewed. But, it is not who we are now, but, more what we can become in the ‘here and now’ (hic et nunc) that better augments and enhances the implementation of this existential sense of identification. (49)


That the metaphorical ‘door’ for such an existentially oriented transformational-transition is the use of suspensions, or, more correctly, in the forceful consequences imparted through de-suspensions. (50)


Unfortunately, or fortunately for others, we cannot be perfect, cannot be perfectly-perfected, and ultimately, we are doomed to fail. Therefore, failure must be part of what being authentic entails! But, despite this qualification, this should not stop us from striving to instigate and instantiate an existential re(-)orientation through a pro-relational perspective on our trans-relational subjectivity, etc. (51)


The primary purpose of the existential re(-)orientation is to better augment and enhance
 our more important relationships, etc., in positive, differential terms. I.e., follow through on those strategies and processes that create, preserve, and conserve relational richness and enrichment in e/valuational formations. (52)

4. 
Optimism, as an example of an existential sentiment is then explored. (53)

The argument is also made that in motivation we need the aligned confluence of affective emotions, etc; cognitively oriented intentional directedness; and, trans-intentional re-directedness plus existential sentiment preferably supporting the overall intent of such relatively integrated motivation. (54)

5.
Now, the next set of reflections reviews the necessary viability of a positive nihilism versus the unviability of a negative nihilism (when either defective unimodal, bimodal, absolutistical and/or relativistical positions are misguidedly exercised as if both non-defective in construction and validly ascertained in their truth determination). (55)


Basically, to treat imputation as non-imputatively constructed and utilized is to invite a negative nihilism, when and where all else must be positively promoted! (56)

That, without such impossible metaphysical-like categories of thinking being superimposed upon all imputations we then have a viable basis with which to work with, albeit as a provisional work in progress that also exemplifies that residual, positive form of nihilism.  (57)

6.
So-called ‘transcendental suspensions’ are first explored historically, and then philosophically, in the process, travelling far beyond their Husserlian origins. (58)


The complex argument is constructed that ‘suspensions’ need to be economically treated as ‘extensive suspensions’ in order to take into account, first, the interrogative economy (as exemplifying an economy qua economy); second, the overlooked role of the de-suspension; and, third, the need to causally align the virtual with the non-virtual, and v.v. (in order to account for the intentional appreciation of enacted patterns of involvement and perception, etc.). (59)

7. 
In a Review, as stated, ten themes are looked at both individually and, when and where relevant, collectively. Those ten themes being: why reflection and visual metaphors have such a bad press; the centrality of the suspension, etc., in all forms of reflection, etc; entering the suspension, etc; the economic versus non-economic dialectic; the de-suspensional economy; accounting for a causal implication; reduplication (where the x of x is non-x, etc.); the characteristic nature of the Contemporary; existential sentiments; and, the integration of this topic through suspensions, etc.
 (60)

8.
It was noted that if we should change our minds then we should change our minds… But, for some people, that is very difficult. Especially for those who have over-invested themselves ideologically in defective philosophical positions, in conspiratorial thinking, and in all other forms of either epistemological and/or ontological over-commitment/s. (61)


In effect, exhibiting either pseudo-psychotic or psychotic thinking. (62)


Because a philosophical style of argumentative interaction is almost always counter-productive, if not a recipe for possible violence, another approach is suggested, namely, ‘walking in the opposite direction’. I.e., honestly engaging in an auto-narration where it is to be hope the ideologically over-committed party (or under-committed party as a relativist) can through the self-perception of a process of consequential analysis come to eventually view, in their own time, what is defective as ‘defective’ and what is non-defective as ‘non-defective’, etc. (63)


The underlying presupposition are that people can change their minds; that conducting a non-judgmental process of consequential analysis might eventually provoke forms of insightfulness; that insight is never entirely absent, just relatively disconnected and not focused on for whatever reason or reasons… (64)

9.
The philosophical problem here, of my own making is ‘that a phenomenological approach to the nature of the intentional objectivity to hand is counter to the ascertainment of intentional subjectivity. I.e., that focusing on the archetypal moment of the Object we cannot focus on the archetypal moment of Ego. But such a position through phenomenal-phenomenological analysis, is shown to be false! That with every intentional orientation we obviously have the necessary co-association of a corresponding sense of intentional subjectivity. (65)


Now, it could be successfully argued that the reading of the so-called ‘first moment’ (textual deposition) enacted through reduction or analysis is to be realized through either the advertent and/or inadvertent suspension of the second and third moments with an automatically ensuing de-suspensional focus on this first moment of analytical-like focus upon the text along with its intentional presentation as a ‘textual deposition’.
 (66)

10.
The hermeneutics of intersubjectivity is basically straightforward for the very reason that the meta-textual nature of hermeneutical prescriptions is primarily intersubjective in orientation given its recognition of conventionally oriented functions in the formation of genres of behaviour that both write and read distinctive pattern of both social and individual performance. (67)


Now, it could be successfully argued that the reading of the so-called ‘second moment’ of functional reconstitution or synthesis is to be realized through either the advertent and/or inadvertent suspension of the first and third moments with an automatically ensuing de-suspensional focus on this second moment of synthesis along with its active, functional, meta-textual articulation of genres of behaviour. (68)

11.
Once again, a positive nihilism is approached, however, this time, more from an existential orientation as centered in the formation of the ‘event’. (69)


For a variety of reasons events and facts are both contrasted and interrelated. (70)


That, now we can account for the two flavours of the existential, namely as nominated, the ‘non-systematic’ and the ‘systematic’, being, respectively, economic with an emphasis on the third moment of resolution, and, the overall economy of the economic, non-economic, and the hyper-economic as mediated by the non-economic. (71)


Constructing arguments in accordance with the guidelines of eight headings, namely, representationalism (of what is to hand); suspension (and then an anti-representationalistic overlay of the former); circumscription; resolution; methodologies; objectives; possibilities, and impossibilities. (72)


Events are seen as profoundly central to experience, whereas, facts are seen as born through events but only reconstituted superficially in their transformational-transitions. (73)


Now, it could be successfully argued that the reading of the so-called ‘third moment’ of resolution is to be realized through either the advertent and/or inadvertent suspension of the first two moments with an automatically ensuing de-suspensional focus on this third moment of resolution along with its non-economic causal implication through the non-economic orientation. (74)

12. 
The distinctive existence of the secular dimension is contrasted with the realm of disciplinary interventions (whilst not forgetting its implicit secular-religious contrast). (75)


That trans-relational subjectivity cannot be reduced to mere subjectivity nor mere intersubjectivity nor just trans-relational subjectivity given its equal implication also in objectivity (through embodiment/s), interobjectivity (embankment/s), intersubjectivity (embeddedness.es) (and that the open [non-closed] possibility of a religious dimension is also not rule out). (76)

That, despite the overlapping manipulations in the disciplinary interpretations of the secular, the secular world cannot be reduced to its mere aggregation in this same regard. (77)

In an appreciation of both motivation and our ability to supply a causal dimension to our virtually oriented representative simulations, regardless, e.g., of whether we are having an imagined coffee in some distant cafe** or merely starring at an apple and thinking about eating it,
 what considerations might we note philosophically?
 (78)


That the necessary ‘weightiness’ of our effective motivation needs to be fleshed out in affective, cognitive, and trans-cognitive terms of reference in order to instigate a transformational-transition from the relatively virtual to the relatively non-virtual. (79)


Relatively virtual because even the virtual involves the activity of brain chemistry, neuron activity, and so on. (80)


Hence the trans-intentional concept of ‘permission’ (enacted by a subjective sense of self). (81)


Included in this concept is the idea of ‘existential sentiments’ not be confused with affective emotions. (82)


Like, e.g., optimism, honesty, truthfulness, integrity, heartfelt devotion, faithfulness, integrity, courage, and so on... (83)


As articulated by individual cultures and accorded certain characteristic forms of preferencing or de-preferencing. So, e.g., a warrior culture would preference courage, disciplined behaviour, group solidarity, etc. (84)


Negative existential sentiments being arrived at through privation, i.e., through the relative absence of a certain expected existential sentiment. Just as, ‘dishonesty’, e.g., is expressed as dis-honesty’, as an absence of honesty. (85)


Now, on closer observation, one might conclude that existential sentiments are relatively intersubjective in their apparent orientation. Just as it is difficult to imagine a courageous act being performed without an audience? However, such an intuitive idea is countermanded by recognizing that we can be honest with ourselves as well as being dishonest. (86)


But self-honesty, or being dishonest, through the relative absence of honesty, cannot be a merely subjective experience for how could we tell the relative instantiation or relative absence of such a trans-intentional judgment, as an existentially oriented virtue, if we were being merely subjectively honest or dishonest with ourselves (as a possible contradiction in terms?)? (87)


Hence the necessary invocation of a relative sense and semblance of trans-relational subjectivity
 in which we can pro-relationally identify with our relationships in their apparent relational situatedness. Hence the evolution of our understanding that existential sentiments arise in an economy that is trans-relational that is also both subjective and intersubjective in orientation! (88)


But, if this refinement in positioning is granted, then it could follow that the intensity of the existential sentiment reflects the facticity of that simulated relationship in question; that this plethora of sentiments could be reduced to just this degree of relational facticity, reflecting the qualified ongoing resolution of that relationship, albeit as culturally refracted through a cognitive form of framing calling forth for that type of expectation. Furthermore, this weak thesis of one existential intensity reflected through a multiplicity of cultural forms of expression is not necessary to the running of this argument, namely, that existential sentiments can permit or inhibit co-associated patterns of non-virtual activity (as the necessary third factor in the requisite ‘weighting’ of our overall e-motional motivation)’. (89)


That all disciplines have their unification upon either an ordered basis, such as, e.g., the phenomenological preoccupations of the semantic researcher within both the first trans-cognitive and cognitive orders, or, the scientist whose preoccupations are the result of an inter-ordered symmetrical reduplication of both the fifth trans-cognitive and cognitive order, i.e., through entertaining ‘the possibility of possibilities’ the world of science is duly explicated, etc.
 (90)


Where, ‘philosophy’ is defined as ‘the working interaction between the first trans-cognitive order of the phenomenological; the fifth trans-cognitive order of the hermeneutical; and, the third trans-cognitive order of the existential (as pragmatically centered, primarily, in deontological forms of e/valuational formation non-exclusively inseparable from its aesthetical and pragmatical adjuncts). (91)


Where, through the non-economic, the philosopher, as a non-philosopher, sets out like all earnest disciplinarians acting within viable disciplines, to serve all secularists through the differential articulation of enriched forms of truth determination along with all ensuing patterns of existential richness and enrichment. Hence the experiential importance of this existential test, namely, the discernment of a positive differential enrichment of the relationship in question (along with its corresponding enrichment of its co-associated sense and semblance of trans-relational subjectivity, etc.)! (92)


Establishing positive forms of e/valuational formation through suitable forms of suspension. Where extensive suspensions, etc., are both the ‘door’ and ‘exit’ to this imputation and experience of an existential dimension… (93)


Revealing through facts the nature of events, and, through the nature of facts the experience of events... and hence this distinction and the implied importance of the ‘event’ as our metaphysical-like ‘portal’ to the trans-relational supervision of an existentialization of relatively non-existential experience through the automatic invocation of de-suspensions, the non-economic, hyper-economic re(-)contextualization, the duly observed, productive harmonization of interactive processes, etc.. (94)

Thence our ability to pursue the ensuing existential fruitfulness of all our primary relationships... through the auspices of extensive suspensions, its ensuing de-suspensions, their non-economic transmutation of the relatively non-virtual through engineering positive, transformational-transitions in the causal dimension of experience, etc. (95)
Augmenting and enhancing our experience of freedom through arbitration... where all freedoms practically fall within the sphere of existential arbitration as non-economically expedited… (96)

But, in answering the refrain, ‘show me the evidence’, how should I reply?
 (97)

Yes, by all means work with what is established as ‘evidential’! But, recognize that the quality of our arguments assists us in this task, and, therefore, the strategies we adopt and adapt can only be referred to indirectly as assisting us in this evidence-gathering, assessment and their overall appreciation whilst being conducted within and refracted through the exposition/s of our narratives to the extent, comparatively, that they can be made to make ‘a better sense of this world as lived...’ (98)

Dialectically recognizing that ‘economies have contexts’ (such as, e.g., the hyper-economic, etc.) and that even ‘contexts can and should be re-contextually situated when and where relevant, or thought necessary, in and through either an apposite series and/or set/s of such undertakings. (99)

Where, through the suspension of our reflections we recognize, encounter, and engage trans-relational subjectivity, etc., as realized through the non-economic unilateral re-directedness of our inescapable shaping of our existential interventions. Because intervention is impossible to escape regardless of whether enaction is passive, active or engaged, or, whether entertained through activity, non-activity, or the inactivity of either postponement or permanent deferral. Thence the manner of our being in this world at large, this overall world-of-life, be that with(-)others, before(-)others, or engaged through(-)others..
 Ultimately deconstructing all forms of a negative nihilism, and, re(-)constructing the residue of a positive nihilism..!!
 (100)



 

Noël Tointon, Wentworth Falls, 19.9.23.

A Reply to the Criticisms Raised Concerning Certain Themes in these Reflections

As for my asked for ‘rebuttal’, I dare not start... I said, ‘I had a hedge to cut’. But, that hedge has not yet been trimmed, and can wait a few more days... (101)

So, why reanimate the corpse of a dead metaphysics? Should this middle path of a conservative-radicalism, or radical-conservatism, just drop the conservatism and get on with the pragmatic business of being radical..? Well, what is impossible cannot be reanimated like the impossible ‘resurrection’ of a disembodied ghost or spectre. On the other hand, what has never died can be resuscitated..! (102)

But, you should also know that a clean break is impossible since we forever have to work with what is to hand. We can only start with our ‘prejudices’ as ‘prejudgments’ and then proceed.
 Of course, how we do that will be judged, hopefully through well-informed forms of consensus, to have been conducted in either a non-critical and a non-radical mode, or in a critical fashion, or even in a radical attitude… where we must understand that the sphere of the innovative can only be approached through small incremental steps and, therein and thereafter, appreciated in and through such small increments. (103)

I have recently argued that philosophers are even worse than physicists and that ninety-nine percent of philosophy, as currently practised, is bankrupt, performed in an impossible manner, as little more than sophisticated nonsense with little insight enacted by either the performers or their mesmerized audiences... but, that does not mean I will dismiss philosophy as completely worthless... but will take from it what I believe works and go from there, indeed, demonstrate the very definition of being ‘pragmatic’... (104)

Practically no disciplinarians have any idea of how beholden we are to 'economic' constraints (where we must forgo all impossible forms of either a uni-modalism or bi-modalism, and so on) ... let alone ideas of the non-economic (and its unilateral re-directedness) where we can escape endless circulations of value that go nowhere...or even the necessity of the hyper-economic sphere of a contextual re(-)appropriation where we attempt to make sense of the relatively-radical and never the radically-radical. Because making sense of the latter is like stuffing our mouths so full that we can neither chew, let alone swallow nor digest, what has been over-appropriated… (105)

That at the centre of this type of philosophical prospect, with its shorter-term projects and longer-term programs, is my very broad concept of the suspension (somewhat like the role played by the Buddhist concept of ‘emptiness’
)... where business cannot be how the other ninety-nine percent unwittingly misconduct their affairs, unfortunately, all too often, on our behalf. (106)

Where the de-suspension impels us back to a lived-landscape that is not ‘flat’ (as is relativistically flattened within the exercise of the suspension) (and turning around an idea in cosmology... at least pointing out that the ‘local’ is not ‘flat). That, in effect, the unwound, unwinding force of the ‘de-suspension’ can take us to places that are still non-critical and not radical as well as places that are quite critical, if not radical, in both tenor and temper. (107)

The truism that ‘experience is constituted by us’ need not be taken beyond the limitations of that context (into the defective realm of some form of idealistically contrived ideologically nonsense) just as a hot cup of tea just made will not let me drink it until it has cooled! So, yes, this presentation and representation is consciously constituted and constructed by me, but, this experience is also re-presented by the specificity of that experience as experienced in my ongoing relational partnership with that same hot cup of tea... (108)

In this Book 8 I am continually addressing these points of criticism. E.g., the need to resuscitate a positive, existential metaphysics; that visual metaphors, when useful, can be adopted and adapted to the philosophical and pragmatic points being made; that the metaphorical is an essential moment in the economics of any economy from the asking of a simple question to the comparing of one form of resolution with some other solution... (109)

Visual metaphors deserve to be pragmatically rehabilitated... because one third of the economic, refracted, say, through an economy of interrogation, must use the metaphorical... and there can be no philosophy, and anything else, without asking questions. (110)

Hence, I confess, my provocative title re ‘reflections on reflections...' (111)

The title of the seventh set has this in mind when its title is: Review: On Reflection... An Overview. (112)

Thoughtfully ask yourself, ‘to what extent does an extreme form of ideological positioning actually contribute to your philosophical or metaphysical research, actually contribute to the pursuit of your discipline, or how you proceed through the secular world in our fruitful and productive relations with others? Honestly, it says more about yourself and how you wish to distort your sense of perspective in order to enshrine your own set of personal preferences. Of course, we must start somewhere, but, doing so through the auspices of the extensive suspension. That, we should not expect to end up where we started. The existential richness of lived-reality should be welcomed regardless of whether it confirms our ways of seeing the world or instructs us to see it anew, with fresh eyes. Just as, I am sure, in the immediate exigency of needing to make an urgent moral decision we do not have the time to consult some sophisticated list of so-called First Principles, or Last Principles, or Middling Principles... or any other form of a priori rulings… (113)


Then, once we have removed such non-subtle prejudices we can move on to deal with the fruitful machinations of more subtle ones... that allow us to experience ordered phenomena, and from there, inter-order phenomena, and thence to their more systematic couplings in the form of systems along with their intra-inter-order interactions and extra-inter-ordered relationships...
 (114)

Of course, in re-investing in a positive metaphysics we cannot return to the way things were once done when that tradition, on balance, is so ably demonstrated to have been both deficiently and defectively expedited. But, yes, it does behoove me to demonstrate why, after fifty years, I now feel the need to resuscitate metaphysics, rehabilitate this discipline, namely, come to value the articulation of an existentially-oriented world of value-formation sorely lacking in a polarised world either falling back on old ways or revelling in the destruction of what remains that, pragmatically, is still working... (115)

Put a negative nihilism together with a positive nihilism and you get the motto 'deconstruct the negative and re(-)construct the positive’. Or de-substitute 're(-)construct' with 'engage' in order to contrast it with either passive or active forms of response that are not so cognizant of a pro-relational, trans-relational attitude and approach to our relationships. ‘Pro-relational’ to the extent that ‘the relationship should be preferenced beyond the mere listing of its relational participants and parts (given, existentially, that the relational is greater than the mere sum of its participants and parts)’.
 ‘Trans-relational’ in the sense that ‘in relation to our relational experiences we automatically also experience a trans-relational sense of subjectivity reflecting just that form of intentional and trans-intentional engagement in this world at large.
 (116)


I would like to respectfully suggest that my ‘broad use of the suspension’ (under the appellation of the ‘extensive suspension’) is quite radical, certainly, traveling far beyond its use as articulated by Husserl. In the sixth set of reflections I first attempt to understand its utilization by invoking a bi-modal reading, or, rather, a parallel reading-counter reading of how it might be first performed, somewhat along the lines envisaged by Husserl. For whatever intentional content or functions that is being proposed imagine either the contra-reading of such intentional content and/or the counter-reading of such intentional functions. One way of doing this is by being skeptical, or by just asking a question and immediately putting the enquestioned into the form of a dis-conjunctive suspension of the ‘either/or’. (117)


However, Husserl is seemingly thematizing the idea of the ‘transcendental suspension’ as if it were distinctively apart from the analytical nature of the reduction and, so it seems, there is a trajectory here that is next heading towards the invocation of some form of synthesis, and reconstitution, which then would complete a more dynamic, trimodal, economic approach to the nature of the suspension... which I then run with. (118)


But, this path is neither smooth nor just circular (although the hyper-economic can be envisaged as returning the non-economic unilateral re-directedness of the ensuing moment back within the inevitable embrace of the hyper-economic through a process of re(-)contextualization entertained through a form of economic re(-)appropriation). First, I propose the automatic and immediate invocation of the de-suspension as a force that removes us form being trapped within the suspension. That force is, or can be, ‘non-economic’ in orientation, alluding to ideas explored by François Laurelle.
 (119)


Then, I use this same set of ideas to argue that the de-suspension can take us from the virtual nature of intentional thought to the non-virtual nature of intent along with its ensuing causal implications. But, then the philosophical problem for me, and hopefully my audience or reader, is to then ask, ‘how can an existentialization of such seemingly non-existential activity be achieved?’ The tentative solution I propose being, ‘that if the hyper-economy of the economic, the non-economic, and the hyper-economic were to be exercised in a dynamically balanced manner that this transformation, or transmutation, of ordinary behaviour could take its place on the stage of human endeavour in an extraordinary manner in a form both able and capable of enriching the e/valuational formation of our relationships in question’. (120)


But, why propose this additional complication of the ‘hyper-economic’? In order to comprehend the impetus of the non-economic - be it non-critical and non-radical in tenor or critical, if not radical, in complexion. In other words, its philosophical and metaphysical ‘work’ is to explicate how an existential pattern of responses in being enacted either is or is not more in keeping with the understood richness and potential enrichment of the relational nature of the situatedness being placed under the simulation of such scrutiny. (121)


That with the continual invocation of the extensive suspension we can successfully resuscitate a positive, existentially engaged, pragmatically disposed metaphysics that is anti-representational both in spirit and in practice within this inter-ordered domain of ‘the philosophical appreciation of the philosophical landscape’, albeit as exercised in a ‘positive manner’ through a rejection of ‘all defective, impossible forms of ideological nonsense masquerading as a respectable discipline’ when suitably performed by the insightfully ‘prescient’ philosopher... (122)


Interestingly, this rehabilitation, or resuscitation, of a positive metaphysics might be better thought of as ‘post-metaphysical’ or as a ‘weak metaphysics’ (as refracted, e.g., through the work of the radical theologian John D. Caputo
). Then, we could ask, ‘just what do or should positive metaphysicians talk about among themselves?’ Everything, and much more, indeed, all that which a traditional metaphysician might wish to deal with. However, now no longer conducted through impossible lenses and, instead, through more humble glasses that allow us to take a more useful, pragmatic view of what is to be found to hand especially that found in the world of our relationships. Be that under the rubric of our embodiment, our embeddedness in both a secular and disciplinary sense of world along with our embankment in this world at large but not necessarily excluding, for those of a religious persuasion, some form of a theology or spirituality, be that either traditional and/or radical in tenor.
 Of course, the rules have changed, things will be done differently, extensive suspensions will be de rigueur, outcomes cannot be but different, perhaps in subtle details and at other times in non-subtle ways especially in the advent of those events characterized as either chaotic moments of re-direction or in those occasions where and when we have to witness the disruptions of radical shifts in paradigm be they political or otherwise. Moreover, approaches will be both pro-relational and trans-relational in orientation, i.e., existential in theory, in practice and as a critique, with critiques being both critically-radical and radically-critical as well as ruling along more traditional lines, which, I well suspect, would take up much more of our time. Once again topics like space and time, identity, personhood, truth determination, moral considerations, existential sentiments, the existential consequences of our relatively existential and relatively non-existential interventions will need to be re-explored, albeit through a positive lens where we are now no longer beholden to the polarizing consequences of extremist forms of defective ideological nonsense exerting unhealthy forms of disciplinary hegemony over vast sectors of society... and, where ,at long last, we can let things metaphorically ‘speak for themselves’, letting our relationships, themselves, unfold in ways that extensively and expansively enrich us both individually and collectively. If truth be told, allow us to think thoughts that had not been thought before in ways that might amaze us given our audacity to think what once would have been impossible... (123)


Once the idea of ‘inter-ordered phenomena’ is understood this phenomenal-phenomenological way of seeing the word will be seen everywhere. Almost as a theme with memetic power to imprint upon us just how that system of thinking appears to work. No discipline is an absolute island and certain disciplines will be organized (and both non-chaotically self-organized and chaotically re-self-organized) within various systems, such as, e.g,, the rarefied realm of academia, the political-economy, the legal fraternity, the more secular spheres of entertainment, the various worlds of social media, and so on. Then, it is but a short step to further proceed and recognize inter-ordered systems each with their intra-(inter-)ordered and extra-(inter-)ordered modes of interaction... on occasions forming forms of accommodation and at other times forming modes of dissolution, and so on and so forth. Operating with their own ‘codes’ as disseminated meta-textually within their distinctive genres of behaviour... all undergoing their own forms of an evolvement whilst being subjected to negative forms of institutionalization, proliferation of routines and rituals, endless other distractions through both necessary and unnecessary forms of meta-work, along with modes of digression that will attempt to override both forms of personal responsibility and the social accountability of organizations, etc. However, such inauthenticity of being needs to be both addressed and redressed and, here, the positively philosophical metaphysician has an important role to reflect upon the way things are and, increment by increment, step by step, person by person, disseminate a clarity of re-positioning as a clarion call to be heard by those who need to hear, and, who, hopefully, have the ears to hear... and a voice that will also, in time, be timely heard.!! (124)


But let me leave such details to scrutinize in the next book, Book 9, where inter-ordered phenomena will be explored; where a possible, complex, positive metaphysics could be resuscitated; and, where such inter-ordered systems of social interaction can also be better understood from an existential sense of perspective... (125)

I hate cutting hedges but have ended up with two... and one is running faster than I can walk... so reality calls. Although once cut, such handiwork once again can be either enjoyed or forgotten. I am hoping that this simple set of replies suitably defuses these demands for either a more traditional style of resolution or a less traditional, radical approach to such concerns, and, in the process, render this overall prospect a lot less controversial than my somewhat ironic portrayal that downplays this topic of the post-metaphysical as standing outside the relatively controversial...?
 (126)




        N.T., 9.10.23.
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� 	Hence treating the ‘reader’ (or ‘audience’) as the ‘reading-reviewer’ (in contrast to the author as the ‘writing-reviewer’). 


� 	Note key ‘skeletal’ arguments will be in bold.


� 	The numeral in bold is merely indicating in which set of reflections we are primarily involved.


� 	I must confess ‘numerous times’ is a ‘gross understatement’.


� 	Refer to paragraph 27. I invoke the analogy of ‘the lingering of a perfume’ in order to explain how the radical effects of  a certain transformational-transition of an event can be also ‘linger and persist’ after the actual process of transformation, ostensively, has ceased.


� 	The ‘writing-reviewer’ is the ‘author of this essay’. 


� 	E.g., by arguing that in treatment we can only envisage three forms of research, namely, ‘analytical, synthetical and nominative’. Where, e.g., ‘analysis’ is ‘that which has been broken up or is ready to be broken up’. Just as ‘description’ describe what has already been descriptively analysed, reduced as such, and so on...


� 	In an implicit order of the relatively non-critical (as the pre-critical), critical treatment, the advent of the event of the relatively radical and then, its re(-)appropriated re(-)contextualization, preferably through a critical form of treatment (that has already re-written the pre-critical). In effect, entertaining a higher order of transformational retreatment.


� 	Here I have supplied the innovation of ‘sliced bread’. The corner shop or nearby convenience store would once slice the loaf of bread if requested. However, should the baker wish to do the same then, for a number of obvious reasons, they would need to wrap the bread for sale. Then those wrappings can be exercises in brand recognition. Later the government might insist on the baker informing the public as to what that loaf of sliced bread was made form, where it was made, its nutritional properties, and so on.  


� 	Given in the advent of the event there is no mere reiteration of directedness, from chaotic process of re-direction, then this unilateral re-directedness of the ensuing moment (be that redefined as ‘last’ in its non-existential orientation, existentially oriented ‘first’, or possibly next, preferably with an existential complexion) should be treated as a chaotic process of ‘re-direction’. Hence ‘the unilateral re-directedness of the ensuing moment, etc.’


� 	Pursuit, III.12S.144.


� 	Defining ‘transcendental’ as ‘trans-intentional/trans-cognitive’, as an ‘act of judgment’. Pursuit, III.12J.16.


� 	E.g., respectively, Pursuit, III.12J/12L/12M, and, Pursuit, III.12k, etc.


� 	Pursuit, III.12Q.24.


� 	Arguing a little later on that these existential sentiments are actually ‘one overall sense and semblance of a transcendental emotion’, albeit as cognitively refracted through our representative understanding of the relationship in question, preferably enacted, of course, in an existentially oriented form of appreciation.


� 	Incremental, non-chaotic augmentation versus non-incremental, chaotically oriented enhancement where both processes must work together and take a ‘positive’ complexion through ‘promoting suitable forms of relational richness and enrichment’.


� 	By ‘etc.’, is meant ‘the taking into account the economy or economies in question through the overall transcendental suspension (as exemplified by the gestalt economy, the interrogative economy, etc; the de-suspensional economy; and, its causal implication in non-virtual processes through the auspices of the non-economic and the hyper-economic (sub-)economies, etc.


� 	The linear ordering of this reading is that of textual deposition. In a harmonic reading, in the simulation of the non-textual, we invoke a first moment of the hermeneutical as meta-textual in orientation, followed by the phenomenological moment of textual deposition... which then brings us to the so-called third moment of the non-textual.


� 	Imagining ourselves elsewhere is more virtual in orientation than our merely starring at an apple and thinking about eating it where only ‘the thinking about our eating it’, correctly, is virtual in this instance at the moment or period in time.


� 	Paragraphs 78-89 attempt to sum up the complex arguments raised over this set of twelve series of reflections as discussed more definitively in the the twelfth series of reflections. Refer to Pursuit, III.12T.29, 64-83, etc.


� 	Just as we have a co-associated sense of a visual perceiver in an act of visual perception, a thinker in an act of thinking, etc., along the same lines we can invoke a co-associated form of trans-intentional subjectivity in tune with pro-relational thinking. ‘Trans-relational’ being ‘trans-relational to the mere ‘cataloguing’ of relational parts and participants, etc.’


� 	Similarly, the discipline of the historian can be treated as arising through the symmetrical reduplication of both the sixth trans-cognitive and cognitive orders. Whereas the discipline of the historian of science could be treated as the inter-ordered asymmetrical reduplication of the duplications of the sixth order and the fifth order, respectively, as integrated in their non-communicative, associative sense of a linear ordering.


� 	Echoing the refrain ‘show me the money!”


� 	In the sub-economy of ourselves being with(-)others we entertain a passive involvement in this world at large. Whereas our involvement before(-)others is relatively active, and, existentially engaged in the ensuing freedom/s to be found only through(-)others from a trans-relational sense of perspective.


� 	This final observation, to be observed by the philosopher, optimistically earmarking their primary contribution as a ‘gift’ or ‘promise’ to the secular world. In effect, defining a ‘pragmatic-existentialism/existential-pragmatism’.


� 	As per both Edmund Husserl and Georg Gadamer. Of course, that does not mean we have to stick with those pre-judged issues in the same manner of their presentation/representation.


� 	E.g., in the field of studies dealing with the Yogacara and its reiterated transmissions to China I am sure the monk Xuanzang was perfectly cognizant with the work of Asanga and Vasubandhu (through commentators like Sthiramati, and others) but elected to head in an ‘idealistic; direction of the Tathagatagarbha and its innovation because such efforts and modes of expressions were still suspended by the underlying force of the concept of ‘emptiness’. So, even idealistic metaphors are ‘empty’ and with the reception of living-experience as devoid of negative forms of superimposed imputations it could all be deemed to be ‘pure, and uncontaminated’ by ‘the proliferations of thought’ without having to reify such metaphors along substantialistic lines. In effect, blunting the misdirected criticisms of such religious innovations by both the Madhyamaka and exponents of earlier forms of Yogacara practice. The point of this aside being to note that the role of metaphor has a crucial part to play in the meaningful formation of any form of discourse and cannot be dismissed and dispensed with, but, needs to be respectfully treated in such a manner where those metaphorical ‘images’ are not read beyond the terms and conditions of their rightful, but circumscribed, employment.


� 	Along with an exploration of this systematic differences, meta-differences, and non-differences, etc.


� 	I.e., that our treatment of relationships qua relationships cannot be just reductively entertained. That even their qualified reductive analysis needs to be re(-)contextualized from an emergent perspective.


� 	Thereby giving us the subjective means to engage the relational qua relational from that trans-relational sense of perspective.


� 	The non-systematic moment of the existential is essentially a form of resolution which could just pertain to that circulation within the economy in question without necessarily irrupting beyond the confines of that economy in the form of a non-economic, causally implicated expression of a non-virtual sense and semblance of resolution reflecting the current exigencies of that relationship under such focus. The difference between ‘staring at an apple’ and then ‘reaching out to eat it’.


� 	Both suggestions are welcomed. E.g., John D. Caputo: The Weakness of God: A Theology of the Event; Indiana University Press, 2006. 


� 	Here, I am neither arguing for nor against religious readings of this type of open and continually suspended positioning (akin to the observational fact that existential approaches are both adopted and adapted by both the religious and non-religious alike).


� 	Which, I confess, is where I am being very controversial. That a metaphysical enquiry, once understood as occupying a complex, inter-ordered ‘space, as both meta-philosophical and non-philosophical in tenor, and as standing self-evidently there before us, without a doubt is an approach that must invite endless debate where, as an optimist, I must hope that through a more ‘engaged’ process, utilizing extensive suspensions, there will be found more ‘light than heat’. Unfortunately, consensus cannot be instantaneously arrived at, or, hopefully, not so unreflectively realized. It is a truism to say ‘we observe the world’ and it is my hope that we can observe ‘both an existential need and a place for the metaphysical discipline in the positive (and weak) form’ as intimated. In defense, let me state that all this is just a heuristic device and the pragmatist merely has to appreciate whether it works or not, and whether it works better than some other philosophical or disciplinary perspective, or a more systematic set of such inter-ordered perspectives...









