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1A(B). An Extended-Essay Exploring the Critical Dimension: Part II

The following Provisional Conclusions were appended to the presentation entailed between paragraphs 1050-1072 (at the end of Part I): As the reader will surmise, these themes of deconstruction, reconstruction, suspension, philosophical motivation, and the existential dimension are all intimately linked. How might I succinctly summarize their relationships to each other? 

a. Deconstruction is reconstructive when engineered within the (extensive) suspension; removes impossible and unwarranted forms of positionality; and, incrementally moves us closer to more positive and engaged forms of pro-relational, existential interaction.

b. That the suspension is induced and expressed through a dynamically balanced economy central to all acts of resolution in each and every moment.

c. That the suspension, therefore, is central to each and every economy, and the ‘portal’ to an existential transformation of lived-experience.

d. In the passive suspension we can do our phenomenological research.

e. In the active suspension we can do our hermeneutical research by engineering the construction and use of genres of behavior beneficial to our intentional objectives (despite our overlooking an existential dimension which is only rectified through ‘engagement’).

f. In an engaged suspension we can do our existential research, moving from the non-systematic to the systematic senses of the existential through forms of enaction found to promote our alignment with our relationships in their overall relational situatedness.

g. That a critical philosophy cannot overlook this engaged sense of the existential dimension.

h. That philosophical motivation should reflect our situatedness ‘with(-)others’ given this existential dimension is the inescapable basis for our freedom as experienced both individually and collectively. (1073)


In working towards a conclusion of this extended essay, these various claims will be looked at and explored more closely here and also in a set of contemporaneous essays. However, working with such essays already written, let me look briefly at disciplinary and inter-disciplinary visions of competence before taking a few tentative steps in a more metaphysical direction. In that process asking, from a first divisional perspective and its sense of a trans-conventional critique of the relatively conventional and its apparent sets of truth determinations, just what can be said about our overall life-world at large, and so on, if at all? (1074)


In a recent essay I discussed philosophical competence, and by extension, disciplinary competence, through the lens(es) of the four ‘p’s’ (arrived at through their alliteration), namely, participation, competence, comprehension and comprehensiveness. I.e., without participation there could be no competence.
 By implication, that competence is defined or self-defined by the discipline in question. That competence could not be a set of genres of behaviour already pre-worked out given the chaotic nature of world-experience and a need to be able to picture or map the totality of the range of the disciplinary responses that might be unknowingly pre-configured by that discipline in its interactions with the world at large. Last, such an open awareness of how that discipline is to be understood, above and beyond its more regularly worked-out responses, is an intuitive measure of its adaptability in our hypothetical assessment of its generally perceived performance through its reputed claims to be successful responsive in a world that needs to be treated as eternally open and not subjected to any form of self-inflicted (self-)closure. That in some measure, such assessments can also be reached through a general consensus that is both well-informed and well-argued for (in a sense of estimation that is more direct that retrospective measures that, sometimes, if not always, quite disruptive, and distorting, through the very measurement of that being measured
). (1075)


In some sense, given competence is linked to resolution, preferably ongoing resolution (and its progression or furthering of the relationship in question) then, given the raison d’être of a narrative is a progressive process of de-anomalization of its perceived anomalies, we might assume an equivalence between this concept and ‘narrational competence’. I.e., to what extent does the narrative find ongoing forms of progressive resolution that can be deemed to be satisfactory in its own terms of expectation. (1076)


This concept of competence is also linked into what would be my perceived observation that a first-divisional form of philosophy is realized through a process of trans-conventional criticism of a second-divisional form of philosophizing and its current forms of conventional truth determination. Basically, the trans-conventional ‘canon’ of techniques for determining the viability of conventional truth claims allow the critical philosopher to better arbitrate such claims. As an analogy for this critical supervision consider the following. Suppose a philosophical mathematician mistakenly proposes building a mathematical system from just two operations, namely, a definition of the number ‘1’ and the number ‘0’. Say they define ‘1’ as x/x (any number x divided by x and where x is to be later calculated through an operation upon a basic number in that system like ‘1’ or ‘0’), and, say ‘0’ is to be defined as x-x (x minus x and where x is to be later calculated through an operation upon a basic number in that system like ‘1’ or ‘0’).
 But, to do this picking ourselves up by the bootstraps so to speak, we must qualify our definition of ‘1’ given that ‘x cannot equal 0’. So, metaphorically speaking, as an example of trans-conventional truth determination, the mathematical fact is that in defining ‘1’ we cannot use x = 0 in the definitional formula 1 = x/x. I.e., in the trans-conventional appreciation of the conventional truth claim that 1 = x/x, x cannot equal 0. Moreover, in an openness to the possibility that other anomalies may or may not be present we might like to add the qualification, say, ‘Q’ (and at some later point in time argue whether Q exists or does not exist in context of this trans-conventional appreciation of this conventional truth claim. I.e., 1 = x/x iff x is not equal (-=) to 0 + Q. Hence:


1 = x/x iff x-=0 + x-=Q, should a set of additional exceptions Q exist. (1077)


In this analogy, I am merely pointing out that x/x is a mathematical possibility except when x = 0 and possibly if also = Q. This is just an illustration. Of course, the trans-conventional observation that x -= 0 (and if x -= Q) can also be subjected to mathematical treatment/retreatment and which would then allow it to take on a more conventional level of deployment/employment, re-deployment (when approached from theoretical, practical and critical orientations respectively). (1078)


Two simple points are being made. First, that the relatively trans-conventional appreciates what is possible or impossible, what is possible and what is actual or, rather, non-virtual, and, what is apparently valid and what is apparently invalid, etc., on the level of the conventional. Second, that retreatment can retreat the findings of such trans-conventional meta-appreciation of such conventional treatments on the conventional level of such treatments. So, the qualification x -= 0 becomes mathematically embedded in the definition, namely, x/x is 1 iff x -= 0 (and, currently, the open possibility of Q appears not be relevant on a conventional level deployment, etc.). (1079) 


Or, in a similar vein consider the following (proposition or axiom). All well-formed questions can be answered, but, such answering is to be conducted either as an answered reply and/or as a meta-answer (which may well deny that an answer [with an object-level meta-status] exists). So, in an allusion to the previous analogy or illustration, if we were to ask the question “can the number ‘1’ be defined as ‘x/x’?” We can reply “that in conventional terms this statement is both conventionally and trans-conventionally true as long as x -= 0, etc.” (1080)


In other words, envisaged in this manner, we can say that if we were to invoke this relationship between trans-conventional truth and conventional truth, we could say that the former establishes the pre-conditional validity and viability of the latter. So, e.g., is this apple edible and sweet to eat? In conventional terms we may decide that the answer to this quest(ion) is positive; ‘yes, this apple is both edible and very sweet to eat to eat’. Trans-conventionally we would need to say that ‘we have an apple’, ‘it is not poisonous and is edible’, ‘it is ripe and, if tasted, it would normally be evaluated as sweet’. However, in the light of this approach a number of problems need to be first resolved. E.g., what are those trans-conventional principles or rulings that permit positive and allow valid forms of conventional truth determination; and, how might these (so-called) guiding ‘principles’, alluded to in this Pursuit, be systematized if that were possible; and, what are the metaphysical implications of such an approach, if at all? (1081)


In essence, we sum up this ‘constructive’ attitude (that is both constructionist and constructivist in its overall approach
) along the following lines by arguing that our integrated-differentiation of truth conditions is such that we must both rule in trans-conventional possibility and rule out conventional impossibility! Or, in effect, to the same effect, by ruling out trans-conventional impossibility and ruling in conventional possibility. Where, it is implied, conventional possibility is predicated on the fact that trans-conventional possibility must already be in place. Or, in closing backdoors and opening frontdoors, both trans-conventional and conventional impossiblity must be ruled out and both trans-conventional and conventional possibility must be ruled in! This feature of the integrated-differentiation noting that the suspension is a balance of differentiation and integration, among many other things, and, that this is reflected in the differentiation of treatment and the integration (through relational resolution) of the process of retreatment. (1082)


Just what are these so-called principles or trans-conventional ‘guidelines’ or ‘guiding principles’ for determining the suitable (propriety, appropriateness and appositeness
) of conventional materials (to be critically exercised in our evolving philosophies, narrations, discourses), etc? (1083)


In an ad hoc manner we can round up on a pre-conditional basis an insistence on the denial of absolutistical indubitability as well as absolutistical non-indubitability; the denial of both absolutistical identification (as the individuation of identity) and absolutistical non-identification; the denial of both an absolutistical contextualization and non-contextualization. (1084)

Then, on a relatively more conditional basis centered in an intentional economy, e.g., etc., we should insist on the relative absence of rhetorical abuse (which would result in corresponding form/s of an absolutistical skepticism); while also insisting on the relative absence of metaphorical abuse (which would result in an inability to form truth determinations through the presence of contradictions, etc.); and, equally insist on the absence of apparitional abuse where appearances are treated absolutistically at face value (and which would result in our inability to determine the non-virtual from the virtual, and v.v.). On the basis of a concurrent symmetry we should also rule out the absolutistical absence of rhetorical, metaphorical and apparitional aspects necessary for the initiation, thematization and appreciation of intentional representations, etc. (1085)

In a post-conditional perspective, concerning the existential determination of the import of consequential transformations, we also have to absolutistically rule out the absence of valuational formation, the relative non-uniqueness of such formation, and, its non-potential for the translation of relative modes of integration in and through and from different perspectives. Moreover, we must equally deny the absolutistical presence of valuational formation, deny the absolutistical uniqueness of valuational formation and deny the absolutistical translatability of valuational formation. (1086)

 Hence these eighteen forms of proscriptive denial. (1087)

Thence, in the constitution of the trans-conventional possibility (of conventional possibility) we must rule in, through taking the contrary of these denials, their eighteen forms of corresponding insistence. (1088)

So, looking at these first six denials and their contraries, we have, e.g., the acceptance that truth cannot be absolutistical in either its enunciation or denunciation. That, similarly, through the non-absolutistical individuation of identity, we must insist on the thorough denial of all forms of self-inherent existence such as souls, selves, worlds, deities, physical and embodied states not subject to change, and so on. But, equally, denying all forms of absolutistical non-identification given their similar impossibility for encountering, recognizing, and engaging such forms of interaction. Therefore, we must insist that no identity is ever completely individuated and differentiated from its environment on all relevant levels of their epistemological organization. At the same time, applying this same rule to contextual states of affairs through insisting that they too are contextually bound in their relational environment in a similar epistemologically organized manner Just as, gestalt-wise, no background, too, can be completely identified just like those objectives delineated through forms of focalization. (1089)


So, e.g., relative skepticism, induced through the extensive suspension, is seen as for making healthy and fruitful philosophical attitudes through their induction of the extensive suspension. On the other hand, radical suspensions are only productive of forms of negative nihilism and our insulation, therein, from experiencing the potentially positive transformational nature of resolution, etc. Moreover, the relative de-commissioning of excessive forms of metaphorical abuse would then render our philosophical treatment as open to a world without blatant contradictions that would otherwise effectively deconstruct those texts which purport to entail the conditions for such contradictory constructions. That from which would then ensue forms of ideological extremism issuing directly or indirectly from their having to deal with such centrally non-integrated sets of propositions. Imagine, if you would, if your vision of the Moon were to see it as one large, immense blue (or green) cheese, having literalized the metaphor that the Moon is like a blue (or green) cheese. In order to attempt to de-anomalize the consequences of such a nonsensical position, as proclaimed by such a person, they then would have to account for generators of such milk to be made into that cheese, how that cheese was made, the preservation of that cheese over eons of time, the fact it is or is not eaten, and so on. Where each convoluted explanation would naturally invoke even more forms of contradiction and other forms of impossibility given the naturally inconsistent nature of such bizzare claims. An avoidance of apparitional abuse would also be productive of a more balanced sense of an attitude towards this world at large. Indeed, also seeing how this world can be transformed, and, transformed in and through more profitable forms of existentially oriented intervention in the perceived light of the consequences of those modes of re(-)direction. (1090)


E.g., in a post-conditional perspective, concerning the existential determination of the import of consequential transformations, we cannot accept the negatively nihilistic claim that there is no value, nor, for that matter that value is absolutistically fixed and stamped with some extrinsically or intrinsically imposed sense of e/valuation. So, in this light, all forms of enaction have a moral flavor, albeit to vary degrees and forms, but, nevertheless, with a uniqueness distinctively born in that relational situation as contextually appreciated. On the other hand, such e/valuation in valuational formation is also not something that is absolutistically unique given that between differing contextual forms of appreciation the semblance of a translation in valuational e/valuation is a door that is ever opened and never closed. Moreover, a similarity of existentially motivated responses in similar ethical situations is often met with similar semblances of authentic resonance whose apparent iterations does allow us to formulate provisional ethical principles albeit as ‘principle guidelines’ or ‘guiding principles’ not without existentially specific qualifications and other forms of circumscription. So, e.g., in this vein, we have the description ‘that one or more persons killing another person or persons’ is ‘murder’ qualified by the rules of law, codes of capital punishment, euthanasia, self-defense, and so on. Without being too black and white, in the light of this schematization, we could say that in a situation ‘where one person or group of persons kills another person or persons’ has no value whatsoever is just as wrong to insist that it has a certain definitive, predefined moral complexion. Or, that when viewed form another perspective it cannot be given some other semblance of descriptiveness albeit without being able to be translated into some other perspective deemed also to be relevant in its won way of treating that event or those events enacted within those situational parameters. Invoking a position of openness and non-closure we can also insist on the denial of the absolutistical presence of value, the absolutistical presence of uniqueness in such e/valuation, and the absolutistical possibility of perfect forms of translation between differing position, etc. (1091)


In the light of this schematization of guiding principles for the trans-conventional appreciation of conventional truth determinations I am very much inclined to argue that we cannot run such a program of appreciation if even one of these guiding principles is absent, being defectively misrepresented, subverted, etc., and, equally, that all eighteen guiding principles also need to be present if only to the extent that their negative corollary is not being promoted or represented, etc. (1092)


Now, it is very tempting to infer a form of metaphysics from the tools in our world as shared with(-)others. Hence my more vintage concept of ‘picture-tools’ as touched on over the years but barely explored in detail. Or, as recently discussed, a spade implies the world is ‘spadable’ and, perhaps more importantly, in what way some aspects of the world are ‘not spadable’.
 Given this sophisticated and integrated schematization of eighteen guiding-principles it might appear obvious that we could extrapolate a first-divisional form of metaphysics by invoking this integrated differentiation of guiding-principles as prime tools for critically enacting this process of trans-conventional appreciation of conventional truth determination, and, by doing so establishing trans-conventional forms o truth determination. But, it would be better if we were to proceed with more philosophical caution given that such tools apply to our appreciation of conventional truth determination and we have a miscellany of metaphysical like concepts already in that domain alone, like, e.g., time, space, subjectivity, objectivity, inter-subjectivity, world, change, value, valuational formation (in terms of identity/identification, function/functionality, and value per se [like, e.g., atomicity, molecularity, deontological determination, pragmatical determination, virtual hermeneutic possibility, ontical non-virtuality when approaching ordered forms of trans-cognitive appreciation], etc.). In the light of such caution, I would like to propose instead that we extrapolate qualified metaphysical-like categories that occur through the interaction of these first-divisional trans-conventional modes of treatment on relatively second divisional, conventional rules and regulations that are permitted from a trans-conventional perspective. So, e.g., qualified guiding principles supervising conventional forms of identification would note provisional, non-absolutistical identification along with the exclusion of absolutistical forms of non-identification along with all other relevant qualifications such as the fact that all forms of truth determination cannot be either absolutistically indubitable or non-indubitable, etc. Rather than preferencing the first divisional nature of the trans-conventional through either prioritizing, privileging and/or promoting such tools as reflecting the world we should note instead how such tools interact with conventionally oriented categories upon which such guidelines, in their supervision, are only credited as capable of operating in trans-conventional terms in their treatment/retreatment of conventional forms of truth determination. Given that the trans-conventional operates only upon the realm of the conventional it would be wrong to metaphysically extrapolate such operations as if their existence, either collectively or individually, in themselves, were the raison d’être of their identification, along with any form of metaphysical extrapolation undertaken in the light of that misguided notion, etc. Similarly, it would also be misguided to extrapolate just from conventional categories a more conventional form of metaphysical speculation given that their critical supervision is and should be conducted from a trans-conventional perspective. (1093)


Given both the middle ground carved out between these eighteen provisional guiding principles along with the potentially infinite categoricalization of the conventional world, from concepts of the material to conceptual experiences of concepts themselves, as the realm where such appreciation is determined, it would appear that we have a metaphysical nightmare if we seek to catalogue and systematized such a potentially open-ended inventory. But where angel might fear to tread, let foolhardy philosophers persist in such in advancing such a task… (1094)


To simplify this task let me reutilize a number of schemes already presented in this Pursuit. First, let me invoke the idea of the Trans-Ontological-Epistemological economy (TOE) as the most basic form of schematic encompassment possible (at least in principle given this relatively fundamental divide in lived-experience between the relatively objective, etc., versus the relative subjective, etc.
).
 Then, to further explicate the metaphysical possibilities to be found in and through such a scheme let me economically treat the causal predisposition of the ontologically oriented domain through suitable forms of phenomenal-phenomenologically oriented modes of treatment/retreatment, the epistemologically oriented domain through suitable forms of hermeneutically oriented modes of treatment, and, the trans-ontological-epistemological economic polarity through suitable forms of existentially oriented modes of treatment/retreatment. Moreover, noting that these differentiated (metaphysical) sub-economies are also able to be integrated within the overall imputed functioning of the Trans-Ontological-Epistemological (metaphysical) economy. Just what is entailed and just what can be gained in and through this seemingly complex manoeuvre? (1095)


In a recently explored idea of the conventional economy
 I have reasoned that the causal is something that can be relatively appreciated by a differentiation of phenomenal-phenomenologically explored inputs; that hermeneutically this is in the context of hopefully meeting a full complement of modal expectations in a manner in line with such expectations; and, that the final leg of this ‘three-legged stool’ is that of the witnessing, directly or indirectly, by a transcendental subject or set of subjects of the relational situation in question (where by ‘transcendental subject’ is merely meant a ‘trans-intentional sense of judgmentally appreciative subjectivity’) and that this department is the province of an existentially oriented form of appreciation.
 (1096)


In ‘a combining of the representative and intentional economies’ we can form a ‘conventional economy’ whose primary preoccupation is with conventional truth determination. Let me explain in more detail. (1097)


Recently, I have argued that an economy that oversaw conventional truth determination would need to devolve around the positive presentation of a co-associated causal efficacy, a meeting of co-associated modal expectations, and, a witnessing, either directly and/or indirectly, of the co-associated types of experience in line with such modal expectations.
 There are a number of back stories here. Primarily a meeting of a full complement of modal expectations is the right reply a phenomenologist would make to the question ‘how do you differentiate between the non-virtual and the virtual?’ Then, a Buddhist might add to this the observation that the correct causal efficacy also needs to be discerned. In this regard a phenomenologist might add that to their list of expected modalities to be discerned along with the additional observation that the expected density, intensity and propensity of modal presentations would also need to be experienced in a collectively co-associated manner. I.e., where ‘density’ is related to the modal spectrum to be discerned with a certain specific instantiation of phenomenological type in line with modal expectations. Where intensity is the expected manner and strength those modes are expected to be found in reception when found iterated there. By propensity is the thematic iteration of thematic materials to be discerned in and through such iterations and their harmonic reiterations, etc. Taking a non-static sense of review we might differentiate and integrate such phenomenologically discerned distinctions over a certain co-associated sense of time in our reception of such modalities and in the process be observant as to how such dissonant materials either find expected forms of resolution and/or do not find expected forms of resolution. So, in reviewing the distinctive differences in viewing a ripe-looking non-virtual apple, a similarly looking dream apple and the memory of having eaten a very delicious apple in the recent past we find that the modal complexion of the non-virtual apple to be generally more richly entertained in the expected manner of our experience of that intentional object(ive). In a differential comparison, we might find that these virtual apple images may have causal consequences like inducing salivation, but, not inducing a satiation of hunger upon their being apparently eaten in current time. I.e., the latter two interactions do not promote a differentiation over time whose integration would be recognized as the successful satiation of encountering an eaten non-virtual apple. Being addressed over an expected co-associated sense of related time means that these three economic aspects of causal efficacy, meeting a full complement of expected modalities, and their being directly witnessed implies that such features need to be either differentiated and/or integrated over that co-related period of time that would be expected to be witnessed in that discerned type of an encounter. So, eating an apple, e.g., would be expected to take five or ten minutes in current time, but, certainly not five or ten seconds nor, equally, five to ten hours. Obviously, reviewed in terms of atomic and molecular modalities is the primary preserve of the phenomenal-phenomenological sub-economy within the representative, intentional or conventional economy (and the latter with its preoccupation with conventional truth determination). (1098)


Of course, no economy or sub-economy can be entertained in any form of a non-economic manner. In our phenomenological reception of modalities, say, as might be experienced in our eating a non-virtual apple, we would also need to invoke a corresponding sequence of co-associated hermeneutic genres like, e.g., looking at the apple, touching the apple, weighing the apple in our hands, smelling the apple, chewing the apple, tasting that apple, and so on. Similarly, the perceived or apperceived richness of our phenomenal-phenomenological encounter is a non-systematic existential affair as we taste and appreciate those surpluses of e/valuation that appears to flow on from such aspectivally oriented encounters, recognitions and engagements within the integration of that overall phenomenological experience (of the specific eating of an apparent non-virtual apple). (1099)


Given that our reception of these distinctively discerned sets of modalities is directly co-related to hermeneutic discernment of co-associated genres of behavior then it would be obvious that this sphere of pre-intentional-intentional-trans-intentional behavior is the primary preserve of the hermeneutical sub-economy. (1100)


A similar type of inference co-associated the discerning of this third aspect of ‘witnessing’ implying that this is the dialectical preserve of a non-systematic existential moment or polar economic aspect in which value per se is more directly focused upon. I.e., in trans-cognitively ordered terms of reference that co-opts a mix of the second order of aesthetical e/valuation, third order of deontological e/valuation, and a fourth order of pragmatic e/valuation. (1101)


Now, I would argue that the ontological and its co-association with the causal can be directly discerned in and through a phenomenological modality, albeit as economically incorporated with hermeneutical and existential modalities. (1102)


In a similar style of argumentation, we could note that the hermeneutical and its co-association between genres and phenomenological modalities means we can read the epistemological aspect of the trans-ontological-epistemological, in its proposed capacity as the provisional basis for a metaphysical economy, as coinciding with the epistemological aspect. (1103)


This leaves us with an existential orientation as the primary orientation to ‘read’ (and ‘write’) the trans(-ontological-epistemological) aspect of this Metaphysical Economy when viewed as the Trans-Ontological-Epistemological. That, moreover, there is already to hand a suitable economy to perform just this type of appreciation, namely, the six trans-cognitively orders as discussed elsewhere in the Pursuit. (1104)


Hence this simplification where we invoke, metaphorically, in both a vertical direction and a horizontal direction, this tripartite economy consisting of the existential (e), phenomenal-phenomenological (p), and hermeneutical (h) sub-economies within the vertical economy of the Trans (T) – Epistemological (E) – Ontological (O) Economy of provisionally metaphysical [M]. Let me diagrammatically represent this vertical and horizontal sense of a matrix with the vertical axis tentatively representing the Metaphysical Economy [M].

T
=
e + (h + p)

[M]
E
=
h + (p + e)


O
=
p + (e + h) (1105)


But, now, let us attempt to understand what work is to be performed by this Metaphysical Economy? However, in order to arrive at such a notion let me run with this idea that our ‘tools’ are like ‘picture-tools’ that some how ‘mirror the nature of the world albeit in some sense of a limit between what that limited and qualified tool is able to perform under some circumstances and is not able to perform under other circumstances’.   

(1106)


Previously, I referred to this temptation to extrapolate from our first-divisional tools (as systematized under those eighteen ad hoc titles) and arrive at a series of imputed metaphysical insights, such as might be proposed, like, e.g., identification giving us identity, contextual environment giving us a relational environment, value giving us a metaphysical sense of value, etc.
 Fortunately, as a critical philosopher, I short-circuited such an ambition by recognizing the fact that our first-divisional tools, correctly, are only directly dealing with second-divisional forms of intentional treatment and not the world at large per se! Given that the critical extent of our overall world-of-life as shared with others is found through this nexus of the trans-conventional and the conventional it would stand to reason that we would need to follow how this overlapping sense of a world is thematized in categorical terms through such a confluence of the trans-conventional and the conventional, and, that we have no right to privilege either orientation. (1107)


Having systematized first-divisional guiding-principles, albeit under an ad hoc list of eighteen headings, is it possible to systematized a set of conventional guiding principles, and, then, discern, therebetween and therein, a set of principles that integrate both first-divisional trans-conventional approaches and second-divisional conventional approaches? 
(1108)


I believe that I have just such an economy to hand to integrate the complexity that otherwise would be unleashed in the devolution of a mere category of distinctive phenomenal-phenomenological content-functions in both atomic and molecular forms of semantic mapping, etc., namely, the cognitive orders in which the entire gamut of atomic and molecular thoughts, conceptual ideas, perceptions, possible and actual fact are arraigned within under the six headings as supplied. Moreover, we could also further systematize our eighteen guiding principles as the six trans-cognitive orders in which value is rightly formed, demarcated, differentiated, transformed, integrated, treated, retreated, etc. Let me explore this exciting possibility given that these cognitive and trans-cognitive orders already are envisaged as interacting in the form of a critical format. Or, in essence, all our first-divisional and second-divisional tools are already working for us within such an ordered scheme! (1109)


To this muster of these Cognitive Orders and Trans-Cognitive Orders if we were to add (my previously noted intention to make a serious case for considering) Pre-Cognitive Orders, interfacing with the causal under the primary purview of the phenomenological, then we will be isomorphically paralleling the format and form of the Metaphysical Economy as just outlined. Let me demonstrate this observation. (1110)


The archetypal structure of the orders is centered about a resonance between the third and fourth orders. In the Cognitive Orders this is between third order conception and fourth order perception (and in trans-cognitive terms we have third order deontological e/valuation and fourth order pragmatical e/valuation). Metaphorically, we might describe the archetypal third order as injective versus the projective orientation of the fourth order. In cognitive terms this ‘existant’ process-oriented intentional material is basically the temporal versus the spatial. Extracted from the former, in intentional terms, we have ‘subsistant’ content in two essential-like varieties reflecting degrees of integration, namely, non-integrated first ordered content and integrated second ordered content. Similarly, extracted from the later aspect of the ‘existant’ process we have ‘subsistant’ materials that are fifth ordered non-background integrated ‘factuals’, as possible facts, and, sixth ordered background integrated factuals, regarded as actual facts. This linear representation can also be viewed in an economic format as circular. Moreover, as noted on a number of occasions, this complexity of six orders is simplified if we treat the distinctive nature of these six orders as expressions of the subtle preferencing/de-preferencing of the three archetypal aspects of the archetypal economy, namely, Object (O), Ego (E), and World. The six archetypal orders arising through the ensuing following six-fold order, where in this scheme only six orders are possible per Aspect, and, where valuational formation in trans-cognitive terms, e.g., gives us first order non-integrated, pre-essential e/valuation; second order, integrated, aesthetical e/valuation; third order deontological e/valuation; fourth order pragmatical e/valuation; fifth order hermeneutical e/valuation of possibility; and, sixth order ontical (actual factual) e/valuation. Symbolizing preferencing by ‘+’ and de-preferencing by ‘-‘ then these six orders are respectively 1: +O/-E-W, 2: +O+E/ -W, 3: +E/-W-O, 4: +E+W/-O, 5: +W/-O-E, 6: +W+O/-E. Although dialectically ‘all things can be all things as well as all other things’, still, after making various decisions, on balance, the following co-associations are being primarily argued for, namely, Pre-Cognitive, phenomenal-phenomenological orientation, and Object; Cognitive, hermeneutical and World; and, Trans-Cognitive, non-systematic existential orientation, and Ego. That a second Metaphysical Economy [M’] is isomorphic with a first Metaphysical Economy [M]. 

T
=
e + (h + p)  
=   Trans-Cognitive
e  Ego

[M]
E
=
h + (p + e)  
=   Cognitive

h  World     [M’]

O
=
p + (e + h)  
=   Pre-Cognitive         p  Object (1111)


In effect, demonstrating that [M], the first Metaphysical Economy, is isomorphic with the second Metaphysical economy [M’]. (1112)


In other words, the basis for a metaphysical schematization of lived-experience can already be found in the epistemological hierarchy, albeit without the ‘protocols’ or ‘guidelines’ as already exemplified in our eighteen principle-guidelines. Therefore, its still behooves us to formulate working ad hoc protocols for the Cognitive Aspect and its Cognitive Orders, and the pre-Cognitive Aspect and its Pre-Cognitive Orders. On one hand, this is not difficult because I would claim such understandings have already been basically arrived at in our semantic mappings of the overall world-of-life in and through the many major and minor life-world as lived. On the other hand, a major problem would be in merely assembling such guide-lines in working ad hoc schemes whose listings would, in all probability, sort themselves out under more pragmatic pressures. (1113)


How might such guidelines in the Pre-Cognitive and Cognitive Aspects, as corresponding Protocols, be enumerated and defined, etc? For a start, on mere statistical grounds, we might first concentrate our attention upon those metaphysical categories which are more often referred to, be that either directly and/or indirectly. E.g., time, space, subjectivity, world, value, truth, and so on. I have already referred time as being focused in the third cognitive order and, space as occurring in the fourth cognitive order. Subjectivity is primarily centered in the third order, has a secondary association in the second and fourth orders, although we should also note that every distinctive intentional field has its own co-associated tertiary sense of transcendental subjectivity retreated as that form of subjectivity co-associated with that type of intentionality, etc. Or, atomic phenomena ideally form in the first order even though they must also be hierarchically ordered in their semantic mapping. E.g., the flavor of an apple is a distinctive type of taste associated with fruit, which, in turn, falls under the category of food that is edible, and so on. The sense and semblance of a world can primarily be co-associated with the fifth order, taking a secondary association with the fourth and sixth orders, and, a tertiary sense in and through the background field co-associated with each distinctive type of experience. The sense and semblance of an (intentional) object can primarily be co-associated with the first order, taking a secondary association with the second and sixth orders, and, a tertiary sense in and through the foreground field co-associated with each distinctive type of experience. Value is a preoccupation of valuational formation associated with judgmental appreciation and is already schematized under the determinations of the Trans-Cognitive Orders although primarily associated with the second, third and fourth orders, etc. Truth being an artifact that occurs when there is an alignment in an economy that observes a relative, isomorphic transformational invariance. So, e.g., yesterday I put six apples into the empty fruit bowl on the kitchen table. Today, there are four left. I assume that it is true that four of those apples were from the six put in that bowl yesterday. Such a template, through alignments that are relatively invariant across certain transformations, accounting for this type of distinctive determination, and so on and so forth. (1114)


A more formal approach proffering working definitions along with their qualifications of the same, etc. (1115)


In the light of this schematic approach, as sketched out to date, what might we be in a position to say about these ‘metaphysical’ categories? No more that would be allowed by those ‘Eighteen Principle-Guidelines’ as ‘Trans-Cognitive Protocols’. I.e., that no form of putative knowledge can be treated as either absolutistically indubitable or non-dubitable; as possessing absolutistical identification or non-identification; as leaving a world nihilistically without valuational formation (and without any form of value), and, equally, as a world without absolutistically definitive e/valuation, and, again, as a world where value cannot be translated between different perspectives implying that an absence of an isomorphic transformational invariance is ever absent and never present. Or, in summary, we might say that metaphysical considerations are metaphorical considerations whose ‘value’ is already schematized semantically, no more and no less!’ Having just established a prima facie case in this regard let me now look in more detail how these Eighteen Protocols control and circumscribe just what can be explored in metaphysical terms… (1116)


Those Eighteen Trans-Cognitive Protocols are divided into three sets of six guidelines (where those divisions were noted as Pre-Conditional, Conditional and Post-Conditional):

1. Denial of Absolutistical Indubitability

2. Denial of Absolutistical Non-Indubitability

3. Denial of Absolutistical Identification

4. Denial of Absolutistical Non-Identification

5. Denial of Absolutistical Contextualization

6. Denial of Absolutistical Non-Contextualization

7. Denial/Absence of Rhetorical Abuse

8. Denial/Absence of Metaphorical Abuse

9. Denial/Absence of Apparitional Abuse

10. Denial/Non-Absence of Rhetorical Input

11. Denial/Non-Absence of Metaphorical Input

12. Denial/Non-Absence of Apparitional Input

13. Denial/Absence of Valuational Formation

14. Denial of the Non-Uniqueness of Valuational Formation

15. Denial of the Non-Translatability of Valuational Formation

16. Denial of the Absolutistical Presence of Valuational Formation

17. Denial of the Absolutistical Uniqueness of Valuational Formation

18. Denial of the Absolutistical Translatability of Valuational Formation (1117)


Focusing, first, on the thirteenth denial we are forced to the position that the nihilistic claim that there no value exists in the world, in any or all of its forms, must be ruled out as just totally untenable! Let me explore the reasons for this definitive declaration along with an identification of some of the implications that appear to flow from such an ‘insight’. (1118)


From a relational perspective, valuational formation is the excess that overflows through the sheer dynamic-mechanics of relational interaction. As an analogy, imagine looking at an apple that appears to be ripe and possibly delicious to taste. We bite into that apple and discover whether that expectation, now as an imminent anticipation, was correctly imputed. Now, let us say that that imputation was correctly ascertained. We look at that apple in a different light, namely, as an apple that ‘is’ delicious to eat. In effect, through this form of truth determination, we have moved from this apple ‘might’ be delicious to eat to actually ‘is’ delicious to eat. Quite correctly, we have added nothing to that apple per se, but, in our direct interaction with that apple we now discern an enrichment of our experience of that apple in its being eaten and in our re-ascertainment of it. And, we should note, that in any relationship our interaction is always directly engaged in the manner of that engagement since that is the defining nature of ‘enacted relating’ (even if that interaction were to be defined as ‘indirect’
). Similarly, too, if we discover that that apple only looked ripe but somehow was either stored too long or picked too early or both, that, in that instance, we have not subtracted such e/valuation from that apple per se. Now, multiply this ‘tasting’, these acts of truth determination (that can never be completely wrong as per the x Trans-Cognitive Protocol) and we realize that we live in a world awash with surpluses of value, e/valuation, valuational formation (and their focusing on identity/identification, function/functionality, and value as usually referred to, namely, primarily through the trans-cognitively ordered lenses of the aesthetical (second order), deontological (third order) and pragmatical value (fourth order) and less directly through first, fifth and sixth orders along with cognitively and pre-cognitively ordered formats and forms. (1119).


As just noted, ‘awash with surpluses of value,’ etc. In effect, as ‘existential excesses’ of e/valuation. As overflows in valuation imprinted upon that being imprinted through our relational interactions with the same. But language somewhat fails to carry across the full force of what is being described here, given, for a start, that we are also witnessing prescriptive and proscriptive facets to such existentially oriented experiences that, too, may well have been also engendered in rather non-existentially oriented circumstances. We have signs that also sign themselves with a signature informed with a certain relative authenticity or a relative lack of authenticity. We have the emergent of emergencies that may well call for processes of enaction in the very here and now (through the existential imperatives of transcendental reservation, etc.). We have coverings that reveal our nakedness beneath such transparent overlays, and so on. A paradoxical mix of language that might better signal the deeper nature of this existential phenomenon to imprint its apparent existential status upon such discharges of intent, relational attitudes, the existence of an authenticity of spirit in keeping or not so in keeping with the relational dictates of that relationship in question, and so on. As a tentative bridge to this chasm of necessary understatement, that can never be crossed, but, merely approached and hopefully recognized and pointed out, let me invoke the nomenclature of ‘(-)’ as in, e.g., the expressions ‘re(-)sign’ or ‘re(-)overlay’ or ‘re(-)imprint’ or ‘re(-)trace’, etc. This device of the ‘(-)’ indicating the economic nature of that existential surplus or excess that may well present also itself more as an existential deficiency given the nature of its discharge or uttering or ex-pression, etc. this economic nature indicating that through iteration that sense of iteration may or may not also unleash a chaotic aspect of re-direction rather than a derivative sense of mere reiteration. Hence this device can express, albeit by implication, the full gamut of economic possibilities from existential re-direction to the relatively non-existential sense of such mere redirection as but more of the same and, perhaps, not that which is truly required by that relationship per se (to the extent it takes on the relative uniqueness of its experiential semblance of ‘presence’ as per the Fourteenth Trans-Cognitive Protocol as also qualified by the Seventeenth Protocol (in the additional light of the Thirteenth and Sixteenth Protocols that also declare that non-absolutisitical e/valuation must be ever present in the coursing of lived-experience). (1120)


Such signing that ‘ever signs with a signature reflecting the relative existential authenticity or inauthenticity of that relational situation’ is an overlay that overlays our experience of such experience, be that wittingly or unwittingly read in the true light of its apparent representation. Only when we are sufficiently aligned with such alignment can we, through such re(-)alignment, effectively discern the apparent import of such relational expressions, or rather ex(-)pressions. Economically, we are being exposed to an economy where with, say, the concept of ‘imprinting’, we have presented (represented and re-presented) the three relative possibilities of ‘imprinting, reimprinting and re-imprinting’, and, where, from the ongoing, harmonic resolution of the same, the flavor of those interactions is either more imprinted, reimprinted and/or chaotically re-imprinted. As a metaphor, ‘flavour’ is almost an apt indication but for the fact that this flavor is also dynamically reflecting the evolution of that relationship at the same time so, in this regard, is also changing in keeping the existential change of that same set of interactions. Or, we could use ‘perfume’, or ‘sound’, ‘presence’, ‘pervasion’, and so on (whilst endeavouring not to committing forms of metaphorical abuse as per the Seventh Trans-Cognitive Protocol).
 (1121)


Now, we must not mistake actions, acters, actors, consequences per se, etc., as the relational bearers
 of such evolving relationally oriented signage. To the extent relationships can be satisfactorily nominated it should be these articulated relationships themselves as relationally situated that should be treated as bearers of such relatively comparatively assessed signage. Of course, such participants in a relationship will also reflect such an evolving, essential, holistic re(-)imprinting, and so forth, albeit form their respects ‘points of view’. Let me demonstrate this point by the following argument. (1122)


We can define an act of ‘murder’, committed by a sole murderer, as ‘the specific killing of another human being or set of human being by that person as correctly nominated’. In this definition merely claiming such a person committed a certain murder is not enough to fully establish this definition since the act of murder must also have been committed by them, be that either through deliberate acts of commission and/or omission in order to have achieved that intention. But, in an act of euthanasia, whether we agree with the discharge of that possibility or not, it may well have been enacted with the full agreement of all parties concerned in such a manner that all those parties morally feel impelled to have acted accordingly. Strictly speaking, in the latter, an act of murder has been enacted, be that either through commission and/or omission. However, for those parties it might well be perceived to have been a process that is existentially signed in a positive sense for those parties concerned. Whether we agree or do not agree with such self-assessments of those parties concerned, in either situation, in an act of murder or euthanasia, still, the point being clearly made is that it is not the acts per se that should be considered but the relationships per se to the extent such relational perspectives can be represented, or, better, re(-)presented. I.e., similar actions do not necessarily bear the same signage in and through their ongoing depositional processes of re(-)signing. ‘Depositional’ in the sense that intentions are deposited upon the fabric of this world at large, and, super-imposed upon such deposition is this overlay of the co-associated authenticity of such signage; regardless of whether such re(-)signing is existentially oriented or not so existentially oriented over the course of such depositional overlaying of the intentional deposition already being underlain so to speak (over the course of their mutual co-deposition). (1123)


Are we philosophically right to perceive such depositions as being ‘mutually co-deposited’? Yes! Value is everywhere and is never absent (as per the requisite protocols alluded to). Of course, we could superimpose our readings upon this reception of such signage. However, we ‘progressively’ part company with the apparent lived-reality of such alignments through misalignment, etc. Therein, and thereafter, losing a potentially more profitable sense of contact with such forms of signage through this absence of the required forms of error correction, should they be to hand, and so on. (1124)


As noted, successful truth determination, even just in a conventional setting, necessitates the full reception of either a confirmation and/or verification of causal efficacy, the meeting of a full complement of expected modalities, and the sufficient witnessing of that phenomenal situation in its relational situatedness, etc. So, it behooves us to accept that value overlays all forms of deposition, which, in their representation, through processes of ongoing re(-)presentation, either advertently and/or inadvertently, will duly represent this dimension as well. Of course, hopefully, in a manner that takes a middle path between the absolutistical denial or definitive affirmation of such e/valuation in this form of an experiential overflowing of such relationally originated valuational formation. A state of affairs that also directly portrays and existential-consequentialism if we have eyes to eyes to see and recognize this overlay overlaying all experience given that all experience, etc., inescapably is relational originated. (1125)


What other similar philosophical observations might we focus upon? (1126)


In the light of the First and Second Trans-Cognitive Protocols we must also equally deny both absolutistical indubitability and absolutistical non-indubitability. Therefore, there can be no philosophy, no science, no system of reporting, no narration, etc., based on either pure indubitability or pure non-indubitability. We can never be absolutely certain, but, this impossible degree of conformation is not needed. E.g., I believe four apples are left in the fruit bowl in the kitchen. But, I could be mistaken. But, in this instance, so what. If there were actually five there, or three, I can still walk to the kitchen and get an apple to eat. Of course, if all the apples had been eaten I would be disappointed by not finding a apple to eat but this could be redressed by eating something else or by not eating anything until it is time for a regular meal. Or, I could address a rectification of this situation by going out to buy some more apples or by picking some if apples trees are to hand and it is the season to pick such fruit, should such fruit be to hand, and so on. Again, a middle path needs to be trodden. Philosophically, I should not believe I have access to indubitable truths, and, at the same time, I should not be beholden to the belief that I have no access to truth determinations in any form whatsoever. I may have mis-thought the number of apples that were incorrectly present in that fruit bowl, but, to deny the existence of that fruit bowl itself is going a bit too far. Or, then, to deny that table in that kitchen, or that kitchen itself, exists is just an unnecessary and perplexing state of affairs that need not be entertained. We can philosophically accept, in theory, e.g., that we cannot be absolutely certain, but, then, too, we must equally accept, in practice, e.g., that we cannot be absolutely uncertain likewise. Thankfully, we blink and we find the ‘same’ world persists, more or less, as before. Only, occasionally do we relatively have to radically revise our opinions. Hence the psychic ground for the twin concepts of insurance and assurance. We have the insurance, theoretically, of retracing our decisions to a point where we feel them to be on a more firm footing, and, therein, find the assurance of recontinuing on our way through the making of a new series of decisions that, hopefully, will find themselves to be in a closer degree of alignment with the way things are as to be discerned in and through the re(-)visiting of our relationally-oriented experiences and interpretations, etc. In all of this, as we might infer, we face an increasing sense of opposition to the way we think things are if those things, themselves, are not in some form of harmony with their re(-)perceived re(-)imagining as exercised, say, through acts of direct perception. Admittedly, interpretations appear to persist until demonstrably disproven, but, even then what is disproven is not the total picture but more our then current interpretation of the same. I thought that four apples remained in that fruit-bowl in the kitchen. However, I could have been mistaken, there might now be three, or five, or none at all. Or, should the fruit bowl, itself, have disappeared, I might reason it was either being used somewhere else, or, had got itself smashed and the pieces would be in with the rubbish, and so on. In the same vein, the removal of that table would be a bigger task to have achieved. Or, even more so if I envisaged the kitchen as no longer having a phenomenological existence for-me. The disappearance of that kitchen would currently be very difficult, if not impossible to adequately explain, given that I am in that same house resident in a room above that same kitchen. Such difficulties clearly exposing the impossibilities of the opposite tack. Yes, we could be in a dream or in the Matrix or one vast computer simulation, or, in the mind of the Divine or not in the mind of the Divine. But, again, so what. If I were to be standing in front of a mirror looking at my reflection, I am still ‘standing in front of a mirror’ if that were to be completely simulated in the Matrix or wheresoever. Relations have this ability to be relations by virtue of being in a relationship regardless of the existential status of that said relationship. Graphically we might say a prodded pig is still a pig whether it squeals or does not squeal. (1127)


Absolutistical non-indubitability, quite rightly, could not be imagined. Pure certaintly is just as misguided as being completely uncertain. Do I exist, merely a figment in the imagination of the Divine, but, does the Divine exist or is only a figment in the imagination of the Super-Divine, and so on/ Or, those apples may no longer be in that fruit-bowl, or, that fruit-bowl may no longer exits, then, that kitchen table likewise, indeed, the kitchen and the whole house too, but, the land upon which the house stood might not now exist… is straining philosophical credulity far, far too far. Yes, the end of the universe might not be a pleasant thought but as long as we can chose to either think about it or not think about it we do not have to think about such things, such thoughts… (1128)


Interpretation, in accordance with this Fourth Trans-Cognitive Protocol of Absolutistical Non-Identification, therefore, cannot be completely wrong… under any circumstances. That person over there that looks like John may not be John but is still, for me, a person who looks like John. Or, in the light of the Third Trans-Cognitive Protocol, we cannot abolutistically identify a certain tentative case for identification, if only through the fact that knowledge cannot be indubitably based in lived-reality, still, this interpretation, equally, cannot be absolutely mis-identified. I might have mistaken that person for John, but that person is still a person or a distant bush that looks like a person, and so on. Just as no person can be that psychotic that their delusions do not bear some basic resemblances to what common consensus has no need to debate. Just as no playwright could fashion a dramatic play without reference to the perceived personalities of entities like people as we know them. So, include only a cast of animals or space aliens or vegetables in the garden… and they would all need to personify human personalities, and so on, in order for that play to be conceived let alone performed. (1129)


The Fifth and Sixth Trans-Cognitive Protocols inform us, respectively, that there can be no completely self-referentially distinctive sense of a context (even in regard to one’s own sense of self given the impossibility of a private language, our intersubjective social embeddedness, etc.) and equally there can be no context-free sense of identity, transformation, etc. (given that that the holistic sense of a relational self-perspective, in turn, is contextually situated in the complexity of its changing, open-ended, relational situatedness). Without context there could be no relations, and, without relations there could be neither worlds nor values and, thence, no significance in any form whatsoever. But that form of nihilism is contradicted by the open nature of lived-experience and its possibility for miscellaneous forms of transformation along with a relative freedom to co-opt some possibilities over others, etc. (1130)


For the suitable economic functioning of the conventional economy of truth determination, e.g., there can be no absolutistical preferencing of the rhetorical, metaphorical and apparitional moments because all three are involved in the process of interrogation, etc., without which there could be no truth determination. Is that John over there? This distant person looks like John. That person is John (or maybe someone else?). Merely asking questions, without answering them or asking whether they could be answered, leads inappropriately to only nihilistic forms of skepticism. Improperly literalizing metaphors creates contradictions, misidentifications and an assortment of other conundrums. Then, apparitional abuse mistakes our interpretations of simulations as that which cannot nor could not be simulated in an apposite manner for re(-)interpretation given the mistaken acceptance of such impossible closure. No first-divisional philosopher could sanction such short-sighted, second-divisional behavior. The very presence of such an absence or denial has immediately relegated such a philosophical miscreant and where what vestiges of a positive philosophical productivity that might arise can only occur in spite of their defective positioning and subsequent posturing. (1131)


Of course, because of this necessary interplay between the rhetorical, metaphorical and apparitional moments, no first-divisional philosopher can operate without their presence, import and collective impact. So, in this regard, they must also be, collectively, non-extremist realists, idealists and pragmatists, and, in a position to borrow such insights that can be re(-)utilized, albeit in a non-extremist context that is capable of such profitable re(-)constructiveness. But, their qualified acceptance of such a modified stance should not be read, or misread, as promoting misguided forms of either classical realism, idealism and/or pragmatism! Hence our accounting for these six conditionally oriented Trans-Cognitive Protocols. ‘Conditional’ by virtue of the fact that ‘they apply in the ongoing here and now to the beneficially productive, transformative re(-)direction of our intentional investigations, etc.’ (1132)


Because the overall life-world of lived-experience necessitates relations, therefore, there can be no nihilistic denial of valuational formation. The absence of valuational formation, including value, is just not possible.
 A negative nihilism is untenable. The mere appreciation, e.g., of x produces x’ as an excess or surplus over x. The appreciation of x’ produces x’’, and so on. This infinite regress of treatment being suitably subverted in the suspension/de-suspension entailed in the process of retreatment (as explored previously). But, then, the appreciative products of x still remain as a surplus associated with x but now on par with the original meta-status of x. Just as an avant garde painting may finally be seen as either ‘wonderful’ and/or ‘beautiful’, and, then find itself able to be resold on the open market as a ‘work of art that is either wonderful and/or beautiful’ with an augmented price reflecting that change in status (from merely being ‘one more avant garde work of art’). (1133)


The relational productivity of each and every relatively individuated relationship is relatively unique (Fourteenth Trans-Cognitive Protocol) but cannot be non-relatively and absolutistically unique (Seventeenth Trans-Cognitive Protocol). In a physical realm we have the individuation stamped on a relationship by virtue of the uniqueness of its time and space coordinates for a start as well as its apparently distinctive material constitution and genesis, etc. In an epistemological setting, relative uniqueness is stamped through the uniqueness of its intentional constitution by virtue of its relatively unique transcendental subjectivity and the embodied perspective empirical subjectivity may or may not have on such proceedings. Therefore, each and every existential descriptor is relatively unique. As a person, ‘my’ history will be different from ‘your’ history, but, equally, never absolutistically unique by virtue of the non-absolutistical uniqueness of subjectivity given the necessity for intersubjective forms of co-respondence. E.g., ‘I am a person’ and ‘you are a person’ too because this concept cannot belong to just any one of us, etc. Hence the Seventeenth Trans-Cognitive protocol. Moreover, through relational formation in its relational situatedness ‘ultimately’ encompassing an open ‘world of interaction’ hence the positing of the Sixteenth Trans-Cognitive Protocol and its non-countenancing of the absolutistical ‘presence’ of valuational formation. (1134)


Value, in valuational formation, may be relatively unique, but, this does not imply there is neither the non-translatability of valuational formation (Fifteenth Trans-Cognitive Protocol) nor the absolutistical translatability of valuational formation (Eighteenth Trans-Cognitive Protocol). Let me unpack what is entailed in this dialectical-like process of qualification. I can see this apple, e.g., and turning this apple around lets me see the other side of this same apple. It is a reasonable imputation to make that if I hold this same apple up that you can also see this same apple, albeit from the relative uniqueness of your embodied sense of an empirically constituted perspective. Moreover, when I turn this apple you can also get to see the other side of this same apple. What is implied here is a relative translation of intentional objectivity along with the imputation of a certain overlapping region of transformational invariance. We both see the same apple, albeit from our own embodied sense of perspective along with our intersubjective appreciation of a language that allows us to focus our perceptual attention on the same intentional object. If I were to ask ‘what colour this apple appears to possess?’, and if both of us were not colour-blind, we would most likely give a similar assessment. In this latter instance focusing on the colour of this apple phenomenon being focused upon perceptually rather than upon the overall appearance of the apple per se. In other words, even though we both see that apple presentation from our own points of view we can entertain a translation between such reports that allows us to impute we are dealing with the same object, and, therein and thereafter, enter into entertaining conventional forms of truth determination. Yes, this is an apple. Yes, this apple is red. Yes, it is a delicious apple; when this same apple is shared between us and the same opinion is formed through mutual consensus. This sense of translation also allows me to historically recognize this apple as the one of the apples bought in the nearby markets yesterday (event though, philosophically, we must equally never subscribe to this fact in its absolutistical indubitableness even if it would make for a relatively safe bet given I believe all circumstances for making this claim are understood as relatively present for the making of this conventionally affirmed ascription (as per the First Trans-Cognitive Protocol). As a critical philosopher we would not feel the need to make this sort of impossible claim (given that we can never definitively know in this instance whether that apple was substituted with one bought by someone else today or was actually left in the bowl from last week, and so on). (1135)


Even though a relationship relatively possesses its own relational sense of an essential-like perspective, through ongoing processes of resolution, because that same relationship itself is also relationally embedded in its relational situatedness, therefore, there cannot be just a definitively holistic sense of  perspective given its relational envelopment by the transformationally informed sense of a relational world in which it is embedded albeit relatively uniquely. In other words, in all processes of change, i.e., transformation, there must persist a sense of isomorphic transformational invariance otherwise that subjected to such change could be that which changes. A pair of shoes are cleaned, it is that pair of shoes that is cleaned. Not exactly a different pair each and ever moment because even the continuity of such momentary transitions in transformation amounts to the same thing, namely the same isomorphic transformational invariance in question as referred to through such existential descriptors (in that period of time when such ascription still applies). But finite things have a finite history, still, the relative material that constitutes such things will have a different history (as long as there is some level in a recognized preservation of energy and information, etc.). But, even though we have reasonable grounds for such relative imputations we cannot extrapolate the same along absolutistical lines (for then change itself would not be possible, information could not ascertained, no transformations whatsoever would be possible along with an inability for relational interaction, etc., given that relational interaction itself is not free of mutual forms of ongoing re(-)e/valuation, etc.). So, e.g., I can see this apple, you can see this same apple, but, you cannot directly see my seeing nor my being able to directly see your seeing, yet, still, we can make references to similar forms of seeing through such imputations capable of meeting qualified forms of conventional truth determination, etc., in and through a first-divisional format of appreciation should these ad hoc Protocols, e.g, be duly observed with sufficient phenomenological propriety, hermeneutical appropriateness and existential appositeness. (1136)


As implied, the suitable utilization of these Trans-Cognitive Protocols gives us the assurance that our philosophical exploration could be taking on a first-divisional qualitative sense of appreciation. However, this is more a negative condition for such successfulness. The non-observance of these Protocols ensuing the immediate relegation of such an endeavor. How, then, can such our philosophical entry to a first-divisional domain be maintained and profited from? By the successful exercise of our explorations therein. Or, through the suitable conformation to the current conventional understanding of what is phenomenologically proper, hermeneutically appropriate and existentially apposite in both non-systematic and systematic senses). In other words, through a conformance with generally acceptable conventional protocols that have been historically shown to be pragmatical useful in the course of previous philosophical explorations (and can stand current trans-cognitive forms of critical re(-)assessment by demonstrating our observance of viably formulated Trans-Cognitive Protocols). In the light of this insightful observation of an apparent need for both Cognitive and Pre-Cognitive Protocols we must ask just how could such conventional protocols be suitably formulated and collectively engaged (in theoretical, practical and critical terms of reference)? (1137)


Here we must take some important lessons from a critical appreciation of the history of mathematics (if we should seek to formalize the pursuit of philosophy)! Over the last hundred years, mathematicians have had to finally admit that formal mathematical systems cannot find an assurance that they are complete, that they are entirely consistent, and, that they are completely decidable (with respect to a determination that all derivations from axioms or principles can be decided upon as having occurred in such a precisely specified manner)! What are the implications for a formal or semi-formal approach to the regulation, rectification and re(-)normalization of the philosophical discipline, or, any other discipline for that manner? (1138)


Or, in essence, let us re-ask just what constitutes ‘philosophical competence’, and, allows a philosopher, or some other disciplinarian, to considered the pursuit of their discipline as having been conducted in a competent manner?
 (1139)


As much as a formalization of the philosophical enterprise might present itself as a temptation to the more systematically minded philosopher in reality their competence, or, rather, competencies, is like our competencies, i.e., territorial, relatively circumscribed, possessing degrees of integrity and realized relevance for lived-experience. Although all things are entertained through the imputed transcendental unity of apperception, wherein all intentional acts have their corresponding and inescapable semblance of transcendental subjectivity, still, no person is ever an equal master of all things (as known to them). Given an acceptance of this fact and the theoretical constraints negatively imposed through the impossibility of completeness, consistency and decidability, and so on, it is necessary to reframe and recast this disciplinary concept of philosophical competence. As a consequence, in following these re-imagined ramifications of these restrictions, we will be carving out an updated vision of what it means for a philosopher to be critical; appropriating and re(-)investing old concepts whilst coupling them with a miscellany of additional ideas and novel perspectives (of the pro-relational, etc.). (1140)


Previously, I introduced and discussed the four p’s (of alliteration), namely, participation, competence, comprehension and comprehensiveness. To this (as a mnemonic device) I will add the four e’s, namely, emergence, expansion, enrichment and enablement. Let me explain what is being imposed upon this ad hoc scaffolding. Given this idea of territorial competencies, I would like to argue that fields of concern essentially emerge albeit somewhat as hybrid field of expertise. As infants we first wriggle, then crawl, then walk and then run. The phenomenological condition of running cannot be completely reduced to that of walking. ‘Running’ emerges from our ability to walk but cannot be completely reduced to the same given that we have to learn other skills in order to successfully run. From experience we learn to breath differently and we also know that few people are both capable and able of running, say, for a period of twenty-four hours, or more. So, e.g., as children we may well learn to count using our fingers. Then, at school, we may be taught how to do calculations with a pen and paper, or, on a computer keyboard, etc. We could use our fingers to count ten objects, or a few more, but, when numbers are more than a score or two, the field of mathematics obviously takes on a whole new complexion along more abstract lines of development. Hence this concept of emergence, as novel fields emerge from the not so novel. In effect, through following this evolution, those novel fields of expertise then expand through progressive forms of expedition and thematization. Then, through the exponential interrelations between the elements of that novel field as it expands there is also an exponential-like process of enrichment as that field experientially is rendered progressively conformal with the apparent templates of its psychic existence. So, e.g., the child sees colours as ‘colourful’, but, in time then learns to nominate much of that colour palate in accordance with cultural pressures (although not necessarily on a one to one basis given that natural languages have a tendency of using either one name for a number of disparate concepts discerned through context or giving the same phenomenon multiple names that may or may not differ in either denotation and/or connotation, etc.). This enrichment can also be an indicator of existential enrichment as well as a consequence of this enrichment being able to better enable the many routines progressively thematized through this ongoing evolution achieved through the iteration of re(-)adoption and re(-)adaptation as they evolve in the thematization of that field. Although constrained in the circumscription of a field, and bound through specification, etc., still, from a resolution of such localization a more globalized repertoire of routines can also emerge to further re(-)enrich that field of expertise in question. Indeed, may even assist in the emergence of new fields within or close to that current field, finding thematization through the pursuit of such relatively novel considerations originally framed by an older field but which promote the emergence and course of a relatively novel field. Hence the evolution of such fields through emergence, expansion, enrichment and enablement, and all other mechanism, either noted or not noted, that contribute to such progressive developments. (1141)


In an appreciation of such evolving competencies, we may well move from the effective to the efficacious, and, do so, hopefully, either efficiently and or economically with respect to our psychic resources, etc.). ‘Effective’ could be seen as ‘relatively superficial forms of symptomatic relief’. A deeper form of resolution could be seen as ‘efficacious’. As an analogy we have the traditional treatment of ulcers as products of stress treated with antacids, etc. However, in a medical revolution, the root cause/s of ulcers were re-envisaged as the consequences of bacterial infections that could be efficaciously treated with triple antibiotics. Hence this distinction. A distinction that can also be qualified as either economical and/or efficient. I.e., through the use of a minimum of resources and/or as a process that is successfully accelerated in temporal terms of reference. As an analogy we might invoke the psycho-analytic approach to bedwetting to an approach that utilizes suitable forms of conditioning. E.g., using an under-blanket on a child’s bed that when it becomes wet creates an electrical circuit that rings a bell. The sound wakes the child and they soon learn to immediately truncate the process that is causing that closed circuit to be signaled. From evidenced based comparisons it is obvious that the latter technique produces results very quickly versus the very expensive, psycho-analytical approach where actual success of that technique itself is highly questionable and, perhaps, more coincidental with those children just growing out of such a stage. (1142)


In this context of this concept of territorial competencies, and their co-associated territorial integrities, it would be better to view such comparative states as arising through forms of progressive enrichment along with a reinforcing of such conformal relations as found to be observed therein. ‘Conformation’ progressively arising through time in and through ‘processes of re-alignment exercised through iterated forms of either confirmation and/or verification’. Being an appreciation of such forms of conventional truth determination implies that conformation, itself, cannot be reduced in status to that level of truth determination per se. An analogy, in reflecting upon this concept of territorial competency, is how most people use a computer application or mobile phone app, i.e., usually, only on a need to know basis. Never fully exercising the entirety of that software, but, just confining one’s self to what is needed to order to perform these more immediate tasks that have us merely preoccupied in expediting those more pressing intentions. In my persisting with my use of Microsoft Word and shifting from one computer every few years and having to ‘upgrade’ my software it ever annoys me that I am basically paying for what I already have been using in the past and most of what I am being sold will never be used by myself. But, enough said, the point being made is that our competencies are much the same as our use of software where our current expertise directly reflects just what is being performed within those wider fields of expertise. (1143)


 As intimated recently, via the suspension all forms of judgmental appreciation are funneled through such treatment and retreatment (although through induction, argued for through economic correlativity, we do not have to set up the entirety of this process in order to conduct such ‘apperception’). Moreover, I have also argued that there are three economic kinds of suspension, namely, ‘passive’, ‘active’ and ‘engaged’. In the first variety we are basically doing phenomenological forms of appreciation in order to semantically establish intentional content. In the active suspension, through relevant forms of deconstruction, we concentrate on forms of active intervention (by removing those considerations that would prevent us from enacting the requisite genres in question). Such an approach is primarily hermeneutical in orientation; in the process we set out to establish those intentional functions that would establish applicable modes of intervention. In an engaged attitude of relational openness, however, we take on the situated perspective of the relationship in question and from that sense of relational representativeness, hopefully, we enact patterns of behavior that will either oversee the creation, preservation and/or conservation of positive valuational formation. (1144)


Via active deconstruction we hope to remove what conventionally or trans-conventionally does not apply to either the apparent general, particular and/or specific constitution of the representation of that apparent situation in hand. By such means, creating a productive place of clearing in and through the removal of those forces that provide no clarity, or worse, for our appreciation of that situation to hand both prior and during any attempts made to currently engage its simulated representativeness. Such a transformational shift in re(-)orientation is undergone in the hope that an essential appreciation of that represented relational situatedness can then inspire its own relatively self-referential sense of enaction through the invocation of those processes that are essentially re(-)self-organized and chaotically able to oversee their own ensuing super-imposed sense of intervention. That by such sensitively attuned processes of pro-relationally enacted intervention we can then existentially act on the behalf of those relationships that are more prominent in the course of our lives as lived-together as we stand before-others, with-others. (1145)


Engagement, perceived in this manner through such receptive pro-relational trans-intentional judgmental appreciation, is rather ‘apperceived’ that intentionally perceived although such apperception finds itself retreated as ‘perception’ in cognitive-intentional terms of reference. Here we can understand, that active deconstruction removes those facets of experience that would either conventionally and/or trans-conventionally prevent our critically entertaining either conventional and/or trans-conventional truth determinations and co-associated forms of enacted intervention from successfully proceeding in a more positive sense of direction. A number of metaphors can easily be associated with such a process, e.g., clarification, de-obfuscation, purification, refinement, de-dissembling, etc., i.e., ‘rectification’. Whilst, as a positive aspect of rectification, we can parallel ‘re(-)normalization’ (as arrived at through the requisite processes of alignment able to orchestrate such progressive forms of overall re(-)alignment. (1146)


How might we view this relational dimension from a metaphorical perspective? In effect, finding an apt series of metaphors, as descriptors, to indicate this direct dimension of engagement. E.g., as essentially holistic; with information arrived at through ongoing resolution dynamically crystalized at every point in the passive ‘remit’ of a relationship, at every point in its dynamically active ‘remit’ and as it is found systematically discharged throughout the entirety of its engaged sense of a ‘composite’. E.g., in existential terms of reference under the categories of the temporal, spatial, subjective and inter-subjective as noted elsewhere on a number of occasions. Hence such appellations like spontaneity, synchronicity, simultaneity, etc. E.g., that as arrived at through ongoing economic resolution and as having the flavor, both consequently and subsequently, as harmonically oriented; presenting, representing and re-presenting with the sense of an existential surplus of e/valuation that is capable of re-directing patterns of enaction in keeping with the overall trajectories of that relationship in question. E.g., as proffering a relatively profound sense of existential freedom through invoking a suitable form and avenue of de-coupling that harmonically transcends necessary forms of either restraint and/or constraint; and so on. (1147)


By such distinctive types of experiences, through such ensuing conformation, we come to understand clearly the pro-relational orientation of existentially constituted entertainment and the ramifications that can flow from such a re(-)orientation. (1148)


A question now needs to be asked, namely, just how does deconstruction operate in a critical, hermeneutical setting? I.e., to what extent is deconstruction either destructive and/or productively insightful? (1149)


Let us imagine if some form of deconstruction could operate in a passive mode of phenomenal-phenomenological reflection? Atomic essentials (as pre-essential units) need to be semantically mapped in order to locate the distinctive nature of such atomic essentials. Deconstructive influences need to operate here if only to either confirm and/or verify conventional truth claims identifying such atomic and molecular locations in our semantic mappings of the world. Such mapping themselves, in being territorially aligned, stand in need of forms of identification arrived at through suitable processes of differentiation and integration. E.g., is this specific taste being currently tasted either salty or sweet, and so on?
 E.g., is this Tibetan tea salty or sweet, and so on?
 When is a liquid, say, a beverage or a soup, and so on? Through such differentiation and integration testing and retesting the contours of our semantic mappings. So, e.g., in treating a Tibetan tea as a ‘tea’ we extend the semantic range of that expression ‘beverage’ by including salty liquids as well. And, in treating that specific beverage as ‘soup-like’ we extend the semantic range of a beverage as also including a drink that is more like a food.
 In the same vein treating a soup as also being regarded like a ‘beverage’ under certain circumstances, and v.v. The means for such semantic differentiation and integration are deconstructive-like in nature. Is this salty-like solution salty? As a question means we must also be entertaining the dis-conjunctive suspension of this is both ‘salty-like and not-salty-like’ and defusing the potential paralysis of that specific suspension by coming down on side of the differentiated distinction. Similarly, in asking the question if Tibetan tea could also be classified as a soup or soup-like does not absent it from being a tea at the same time should also be affirmed to be a soup or like a soup. So, allowing this process of integration to proceed as a conventional statement through either its confirmed and/or verified affirmation on the grounds that this integration is found to be semantically acceptable. (1150)


In moving beyond a passive mode to a mode of active intervention we need to remove those ‘negative’ meta-textual genres of behavior that would otherwise prevent our uptake of those ‘positive’ genres of behavior that would better facilitate and successfully expedite the intent behind such intentions through the successfully achieved resolution of such aspirations. But, given our intentions are critically philosophical and, hopefully, existential in tenor, it behooves us to both conventionally and trans-conventionally find those forms of alignment that suitably discharged such intent. I.e., observing those pre-conditions and conditions that would allow us to execute truth determinations that are both conventionally and trans-conventionally valid. Hence this observance of the hermeneutical pre-conditions for successful forms of active intervention (either with or without and observance of an engagement with the existential dimension). Metaphorically, and paradoxically, we could say that ‘in weeding the garden we then allow it to water itself’!? I.e., set up the pre-conditions for an ‘existential turn’ wherein the relationship, as represented by-us, to-ourselves-and-to-others, permits us to operate on its behalf for the beneficial engineering of that relationship as presented in and through its current situatedness; ostensively, for the positive enrichment of both that relationship and all parties therein entailed (whether they be either actors and/or acters 
). (1151)


Deconstruction critically operating in an engaged setting ensures that conventional and trans-conventional pre-conditions and conditions are in place in order for the transcendental excess, as an existential surplus, arrived at through ongoing resolution, is sufficiently, suitably and successfully able to empower the remaining phenomenological residue, relatively purified through suitable forms of deconstruction, to both simulate and enact self-selected courses of enaction beneficial to the re(-)envisaged trajectories of that relationship. A representative sense of relationship, as simulated in our understanding of its current situatedness, as discerned to the best of our abilities through critically enacted processes of both treatment and retreatment centered in the extensive suspension. Fortunately, an essential appreciation of both the relationship and co-associated relationally-oriented aspirations in an apparent harmony with that relational simulation need not be that difficult to discern given that the ‘weeded’ relationship can ‘water itself’ in this same respect. I.e., has the apparent power to determine its own future through critically appreciated processes of re(-)self-organization. An experiential aspect of enaction assisted by the fact that the perception/apperception of apparent problematicity has within its formulation the co-associated seeds of its own resolution, and, where apparent simulation of the anticipated and expected consequences of certain envisaged pathways will also let us simulate the most probable ramifications of such distinctive courses of enaction. A comparative ‘existential calculus’ of such prominent modes of re-direction then giving us reasons to deconstruct, destroy, such relatively negative options and promote, affirm, more relatively positive option in their place. An ‘existential calculus’ may seem to be a contradiction in terms given that calculation is a sequential process and an existential process manifests with a semblance of spontaneity, synchronicity, simultaneity, etc. However, we should note that the resolution of such sequential organization is chaotically driven and, therein and thereafter, takes on a rather non-calculative complexion despite its pre-conditional sequentially organized origins that through emergence, can be neither reductively mistreated nor mis-retreated. This emergence also manifests with a semblance of an existential surplus whose excess may well be capable of empowering such responsive courses of enaction whose responsiveness should existentially take on a responsible complexion should objective, subjective and inter-subjective inputs become suitably suspended, etc. I.e., find harmonic forms of treatment and retreatment that constitute a beneficial unraveling of that relatively unique relationship as to be found in a full, holistic-like understanding of its current situatedness. 
(1152)


The process of questioning is always relatively peripheral. Given that through such interrogation we only question relatively superficial features whose presuppositional basis is relatively less ‘superficial’. On the other hand, the chaotic responses instigated through such processes can take a more centrally oriented stance. I.e., that the appearance of relational integrity can take on a subtly differing complexion through such bifurcational moments
 of chaotic transformations whose tenor or tonality or timbre or temperament, etc., expresses that more centrally oriented transitional sense of a shift in its overall, essential holism. (1153)


In the light of this discussion we can see that this complex topic of philosophical competence, also as a proxy for disciplinary competence, can be approached as that which promotes or is promoted by a positively oriented consequential cluster of descriptors, e.g., confirmation, verification; conformation(al alignment); participation, (measures or indicators of) competence (like integrity, resolution, etc.), comprehension, comprehensiveness; emergence, expansion, enrichment, enablement; effectiveness and efficaciousness also defined in the light of their economicalness and efficiency. (1154)


Moreover, competency can also be explored as those relational trajectories whose enaction better promote the enrichment of our relationships as found in their overall relational situatedness. Such transformational transitions can also be metaphorically described as re(-)enfolded, re(-)enveloped, re(-)invaginated through chaotic changes in phase, etc., as envisioned in and through such concepts as embodiment, embeddedness, embankment; emplacement, displacement, de-displacement, etc. (1155)


In a narrational setting, competence could be re(-)defined that which promotes better forms of alignment between co-associated narrational facts, narratives and their co-associated critiques. (1156)


To be also noted is the fact that narratives are situated within their narrational economies implying more than one narrational economy and more than one critical economy, etc. because narratives are embedded in super-narratives, narrational facts are embedded in a hierarchy of narrational facts and their various styles of collection, that critiques, likewise, operate with super-critiques that define the former, etc. That, likewise disciplines are set up to operate within meta-disciplinary schemes, and v.v. Hence the covert role other disciplines will and must play in the coursing of non-co-associated disciplines. E.g., mathematical and scientific innovations have found their way, eventually, into philosophical discourses either as topics for discussion or how those disciplines, themselves, are understood as being constituted. Witness this essay taking into account the fact that completely formulated philosophical systems are and must be incomplete, unknowingly inconsistent, and possess propositions and statements whose axiomatic origins cannot be basically discerned as being derived from certain other propositions or statement, etc. (1157)


However despite such formal limitations, informal access to an appreciation of relative competency is open to us given the relative integrity of territorially operated domains whose semantic mapping may well be complete enough for us to oversee our participation, measure the evidence for such apparent territorial integrity, comprehend what is being asked in this regard, and be comprehensive in such an understanding whilst recognizing that the competency of such territorial regions emerge, expand, can be enriched and arrived at in such a manner that they can enable us to observe competent patterns of behavior that invite and celebrate an existential complexion… (1158)


Through narration, competency can be articulated. In the overall arena of philosophy, we can find an array of subdisciplines like ethics, epistemology, phenomenology, hermeneutics, existentialism, and so on. Certain critically formulated conventional and trans-conventional approaches can be applied across the board to any miscellany of philosophical topics, like, e.g., the restriction of logical operators; the demands for openness and non-closure; the recognition of a need for a considerable diminishment in metaphorical abuse, etc; an insistence that there be neither absolutistical identification nor non-identification; that both absolutistical indubitability and non-indubitability must equally be deconstructed, etc. Now, if such measures can be applied across the broadness of the philosophical discipline then it should take little imagination to perceive and oversee that such conventional and trans-conventional tools can do likewise across the discontinuous spectrum of all disciplinary and non-disciplinary modes of behavior (given the same limits on epistemological functions must remain the same regardless of whether we are dealing with a disciplinary or non-disciplinary mode of behaviour)? (1159)


Earlier, I introduced the economic set of distinctions of relatively proscriptive, prescriptive and descriptive rulings and that they primarily relate, respectively, to the existential, hermeneutical and phenomenological sub-disciplines. The eighteen ad hoc first-divisional protocols are primarily proscriptive; in effect, definitively ruling out what is not applicable to a first-divisional mode of discourse. Moreover, with enough critical modeling, economic understanding, etc., they should also prove to be self-derivable from such critical reflections. So, e.g., if gestalt focusing is unable to focus, absolutisitically, on a so-called point per se, nor for that matter on the so-called background per se, then it follows that identification can neither be absolutistically present nor absolutistically absent. Similarly, as the indubitable mode of truth determination cannot be absolutistically encountered, recognized nor engaged it follows that such experience is just not possible. At the same time, that such truth determination cannot be absolutistically denied. That, upon critical reflection, such first-divisional protocols, either on this list or some other list, and correctly regarded as such, means that their presence in any form of discourse immediately relegates that discourse to a second-division unless that specific discourse is suitably emended, rectified and re(-)normalized. (1160)


Understood in this manner it implies that first-divisional proscriptions are existentially oriented and basically not amendable in themselves to radical forms of reformulation unless such formulations are transformationally invariant and isomorphic. By ‘existentially oriented’ is meant ‘existentially inductive and able to induce existential forms of re(-)e/valuation’. By ‘invariant’ is meant a ‘formulation that, essentially, is not able to be varied’. So, for instance, ‘that there can be no absolutistical identification’ is also equivalent to the expression ‘that there can be no completely definitive thematization of identity’ and ‘that there can be no perfectly expressed sense of identification’, and so on. Just as in any non-special, conventional form of mathematics, the overall significance of the formula ‘2 + 2 = 4’ is also equivalent to ‘3 + 1’ or ‘1 + 1 + 1 + 1”, and all other formulas that are isomorphic in this same regard, i.e., equivalent to the natural number ‘4’. (1161)


Such proscriptive, first-divisional protocols are not exactly able to be reduced to a priori constructions since they have to be derived from our reflections upon our experience of the natural epistemological limits imposed upon the structural-functions of our thinking. Dare I say it, we might like to think about such definitive proscriptions as negative synthetic a priori propositions? Or given economic correlativity, and the economic parties are correlatively defined as the negated conjunction of their economically contrasting parties, then we could say that proscriptive protocols arise from the conjunction of and the non-reductive emergence from both prescriptive and descriptive modes and their formulation, likewise, in the form of protocols. But, in those instances we might surmise hermeneutically prescriptive are basically a prior in orientation and the phenomenologically descriptive are basically synthetic in orientation. Therefore, if conventional protocols are able to be formulated, they would need to be relatively non-proscriptive (unless retreated in that manner) and either relatively prescriptive and/or descriptive in formulation. Let me explore these possibilities… (1162)


In a hermeneutic orientation we are dealing with genres of behavior as already prescribed. In a future-oriented expectation, e.g., of the intention, say, to walk to the kitchen from the dining room, then, I need to presently anticipate my actual walking from the dining room to the kitchen in functional conformity with the operations, within its limits, of  what would normally be entailed in this act of ‘walking’. If, during this activity I were to describe, either to myself or some other person, what I was doing I would note that I was both describing the current act of walking and the fact that I was also duly doing as noted, namely, describe this act of co-associated reporting. The latter report basically reporting the ever, co-associated subjective nature of such activity… (1163)


Similarly, in describing this act of walking, I am taking a relatively descriptive, synthetic orientation in such an endeavour… (1164)


Obviously, our descriptions of intentional experience are synthetic in orientation. Given that we must also invoke genres of descriptive behavior it must also imply that there are co-associated hermeneutical aspects of descriptions that are also relatively a priori in nature. In describing my enacted act of walking I must also be invoking my active observance of this genre of walking currently in play, and v.v. By such means, this economy of proscriptive modes and protocols is and would be operating. In distinction to such proscriptive parties, just how should prescriptive and descriptive protocols be designed if necessary (for the full execution of a critical philosophy or discipline?)? (1165)


Descriptions, by their very nature are synthetic although operating within their semantic conventions (as functionally structured hermeneutically). So, e.g., I say I am walking to the kitchen from the dining room. Obviously, if I were being observed and this report is conventionally true, then, I am walking and walking to the kitchen and not the bedroom or outside the house, etc. By passive deconstruction all these other possibilities are removed from that purified description. Indeed, I am walking and walking from the dining room to the kitchen only. By extension, we could argue that through active deconstruction I am walking by invoking the genre of walking by doing only what walking entails, namely, standing up, and placing one foot in front of the other in a motion that is deliberative and neither too slow nor too fast for the actualized execution of an act of walking and essentially in conformity with their already formulated, a priori constitution. It may seem strange, if not bizarre, to talk like this, but, through such careful clarification we can say descriptions are open and what possibilities that might find themselves enacted are also open in principle but relatively closed when enacted given the prescriptive nature of such genres of behaviour. In other words, description, hypothetically, cannot be constrained by their performance whereas, in contrast, the execution of a genre of behavior is implying that descriptions are also partially constrained through their invocation of genres likewise. I am free to walk or not walk, and, to walk to either the kitchen or the bedroom, but, in walking I am either walking or not walking, and, if walking then I am walking in conformity with what would be entailed in an act of walking. In describing something I am free to make a description and to describe what I would like to about my reception of a certain state of affairs. But, then again, that freedom is qualified by being in conformity with the genres that I find are necessary to invoke in order to enact such a process. In the light of this exploration it would follow that descriptive protocols, being synthetic, must be free and open to what the person making that description wishes to describe and how they wish to describe that chosen for such depiction, but, on the other hand, the invocation of certain features would automatically invokes the circumscriptions entailed in the functioning of those apposite genres of behavior. So, in a large fruit bowl filled with different varieties of apples I might wish to describe the red apples as looking ripe and delicious to eat, but, in doing so I am already constrained by correctly applying this particular genre of colour depiction and ascertainment of apparent ripeness, and so on. In effect, we must surmise that prescriptive protocols would be a priori in their functional orientation, and, that descriptive protocols would be synthetic and open, but, also semantically constrained by what specificity is able to be contained with their particularity of the descriptive range prescribed for those descriptions as actually expressed through such reporting. (1166)


As intimated earlier, I suggested that the trans-cognitive appreciation of valuational formation proscribed what values were acceptable in first-divisional terms, and, what values would not be acceptable in first-divisional terms. That, cognitive orders would proffer a scheme for approaching the open-ended classification of conventional protocols, dealing with, e.g., time and space; nominations, predicates and relations; senses of subjectivity; descriptive-contents and prescriptive-functions, and so on. These divisions of labour accepted, then let me define how trans-cognitive appreciation is able to trans-conventionally proffer existentially oriented forms of e/valuation, and, how cognitive formation is able to conventionally proffer both descriptive and prescriptive types of protocols. (1167)


Quite simply, trans-cognitively oriented proscription, suitably applied, allows an existentially oriented residue to representatively simulate the relational nature of that relationship being explored. That through retreatment, through the extensive suspension and its entailed de-suspension, this trans-cognitive form of trans-evaluation is then able to be read in seemingly cognitive terms. In conjunction with such transcendental/trans-cognitive purification of intentional formation we the re(-)meet the intentional constitution of that being configured in such critical explorations. Here, dependent upon the nature of our phenomenological and hermeneutical research, we meet the constraints imposed upon such intentional formation albeit with an open freedom not to be fully enclosed in such constrictive constructions. The primary restraint being a conformal conformity through re(-)alignment entertained in parallel between trans-cognitive ‘apperception’ and cognitive ‘perception’ which also must include the necessary aspect of conceptual. By such means, through treatment and retreatment, we are then able to economically proffer nominations, predications and relations along with atomic and molecular values, possibilities in a variety of different forms of potentiality, and actual factuality in the form of accepted facts or narrational ‘factoids’, and so on. In other words, on a cognitive level of intentional constitution we are left with the results of such proscriptive, prescriptive and descriptive interplay. I.e., those features that are effectively both negatively and positively synthetic a priori, a priori genres of behavior and synthetic modes of semantically formulated description, and where protocols attached to genres of behavior and semantically integrated descriptions, respectively, are closed once formed and open once closed. I.e., if one is walking one is ‘walking’ and ‘not running or crawling’, and, in reporting such behavior we have an open possibility of a plethora of descriptions, be they either quite suitable and/or not so suitable in the specificity of those current circumstances. (1168)


So, the question remains, is it worth our while to formulate hermeneutically oriented prescriptive protocols and phenomenologically oriented descriptive protocols? No, and, yes. No, in the sense that such protocols are already to hand and only stand in need of critical forms of clarification. Yes, in the sense that in the critical course of our discourses it may well be beneficial to clearly define, without infringing the proscribed limits of the protocols belonging to a first-division, the phenomenological nature of what is being experientially explored, etc. Fortunately, this has been done for us through the prior formation of semantic maps that only need to be both supplied with new and relevant details and subjected to suitable forms of conventional truth determination through the conformal treatment of such descriptions, etc. (1169)


That granted, just how are overall processes of truth determination to be exercised in a conformal manner? (1170)


To this end, let me define conventional truth determination as taking place through either current confirmation and/or latter verification. Let me also propose, as already noted, that conformation is arrived at through an evaluation of such conventional truth determination. I.e., through either a confirmation of confirmation or verification, or. a verification of confirmation or verification. Basically, through ‘a judgmental appreciation of such judgmental appreciation’ be it conducted retrospectively in verification, currently in confirmation, or prospectively in an expected anticipation of the former. (1171)


But, this talk of synthetic a priori judgments may well be premature on the very grounds that I have stressed on a number of occasions, namely, that ‘bimodal economies’, i.e., all forms of bipolarity, are a contradiction in terms, and, their overlapping must be as equally problematic!!
 (1172)


E.g., we could imagine the image of a body computer generated and holistically projected on to a rising column of smoke or steam or dust particles, etc. Here we see a body, say in the image of a created person, but, a body that we know that has no ostensive weight. But our knowledge to date is of bodies that are substantial, so, how do we categorize such an image? Perhaps we could say that this image of a body is more metaphorical, being like a body but not be accepted as a body in the normal, literal sense. Or, we might categorize it as a body with some but not all modalities usually associated with our usual concept of a ‘body’. (1173)


Or, e.g., how should we categorize the predictive judgment that a solar or lunar eclipse is going to happen or has happened in a certain period of time. I do not even need to see such an event in order to predict such an occurrence. A curious melding of both analytical necessity and synthetic possibility. (1174)


Or, e.g., take my very long held reservations about the very formulation of an obviously apparent synthetic statement. I see an apple. I know this is an apple because it looks apple-like, because it truly has apple-likeness. Moreover, in my appropriation of the object I find it functions as an apple in the hermeneutical genre of ‘eating an apple’ I find it not to be not in conformity with this form of engagement. My future expectations that this is an apple are currently anticipated correctly. So, it would be reasonable to believe that both analytical and synthetical aspects must harmoniously come together in the truthful concurrence of our propositions as entertained in lived-experience/ And that the same applies to a priori sense of the past and a posteriori sense of the future, given, that experience is to be experienced in the very ‘here and now’. (1175)


So, accepting that the first cognitive order of so-called ‘binary economies’ cannot be second cognitive order ‘binary-economies’ (with the integrational hyphen ‘–’) it follows that we must trimodally translate such bimodal sets of concepts like ‘synthetic/synthetic’, ‘a priori/a posteriori’, etc., into (either) a trimodal format (or series and/or set/s of formats). As I have argued, our ability to appear to already understand such binaries means that they are already covertly presented in an implicit trimodal format that only needs to be suitably explicated (probably by merely re-invoking trimodal language already covertly present). So, with this task of translation in mind, let me proceed accordingly. (1176)


An economy already to hand is the proscription of the existential orientation, the prescription of the hermeneutical orientation, and, the description of the phenomenological orientation. (1177)


Another economy already to hand is that of the temporal, namely, present, future and past if we are to match and entertain informative processes of complexification between these two economies just enunciated. (1178)


To this parallel series, through invoking further relevant arguments for establishing suitable forms of complexification, I would like to add the following, namely, (existential) insistence (of proscription), (hermeneutical) persistence (of prescription), and, (phenomenal-phenomenological) consistence (of description). (1179)


Hence ‘I am eating an apple’ would become the conjunct-experience of the consistent modalities (imputed to have been present in our phenomenal-phenomenological appreciation of an apple-representation in question) and the persistent genre-functions (expected to be involved in ‘the eating of an apple’) being currently affirmed in the current anticipation that is discerning this conjunction of such proper consistence and such appropriate persistence of that apple-representation (as that apple is being eaten). That this successful conjunction, being correctly anticipated in the immediate present, then implies an apposite, existential aspect that is insistent that, indeed, ‘I am eating an apple’, namely, this specific apple (as represented to me by the suitably appreciation of such intentional constitution of that as specifically represented). Existential proscription being seen to operate through a conjunction of negative and positive features (or propositional forces). That ‘I am not eating an apple’ is ruled out, and, the current ‘eating of an apple’ is ruled in if only by default. Obviously, this all seems too complicated for its own logical (and dialectical) health. So, let me simplify this further (by complicating matters) by invoking the expressions, past ‘presentation’, future ‘representation’, and, current ‘re-presentation’ (respectively imputed, expected and currently anticipated), but, arguing that the presence of any one or two confirmed aspects necessarily invokes the presence of the third aspect of an economy. (1180)


So, if I ‘have’ (directly) witnessed the full consistency of an apple presentation and have duly expected to meet the persistence of genres appropriate to ‘the eating of an apple’, then, by necessity, I must be currently anticipating the eating of an apple, namely, the apparent insistence of this specific apple being currently eaten. Or, simplified, logically, if presentation and if representation then its current re-presentation must follow. Or, past and future experientially coincide in the present. But, do the other two combinations follow this same pattern? (1181)


E.g., if I am duly eating an apple (as re-iterated through its re-presentation, moment by moment) and the apple is fully consistent with the modalities of an apple presentation, then, I must be duly experiencing the persistence of this genre namely of ‘eating an apple’. 
(1182)


Or, as a third logical possibility, if I duly find the persistence of this genre of ‘eating an apple’ and my anticipations of its currently being eaten are duly observed, then, it follows that I have duly witnessed the full, consistent modal consistency of having eaten an apple. (1183)


A form of necessity being invoked if two parties are duly observed it must follow that the third economic aspect must also be duly observed! (1184)


However, one qualification to this scheme is evident in the word ‘duly’, i.e., as ‘in either correctly imputing, expecting and/or currently anticipating’. Indeed, as if an ahistorical sense of the continuous present simultaneously includes all three tenses in a manner that is either being validly attested, attesting or will attest to the concurrence of the overall truth conditions being fulfilled. E.g., I encountered a consistent apple representation, I recognized the persistence of the appropriate genres associated with my appropriating that apple representation, and, engaged with its current insistence that I am now eating this apple as re-presented through that presented-representation, and so on. (1185)


Now, let us ask ‘how does conventional truth determination figure in this trimodal logic, and, how does trans-conventional truth determination re-configure this same landscape (and v.v?)?’
 (1186)


First, however, let me make the following observation as a form of correction of a potential misunderstanding. Yes, we do manage our exploration of the world of lived-experience through these forms of territorial colonization; through entering the emergence of new fields of concern, through extending older field, through the merger and melding of those fields that find themselves in some form of parallelization with each other. Indeed, there is also always the possibility of conformal dualities where fields seeming incommensurable through universal correlativity of the world at large, as constitute this overall world-of-life, as experienced through lived-experience are but expressions of the evolving, overall integrity of this world at large. So, territorial colonization is our modus operandi, but, the world at large has its own sense of ongoing integrity that cannot be described as just territorial in expansion(?). Witness the obvious fractal symmetry of the cosmos (through forms of scale invariance), conformal dualities, the flatness of the expanding universe, the similarity of phenomenological presentations albeit as qualified by taking into account spectral redshifts and the like! But, be that as it may, as stated our modus operandi is through territorial forms of advance (and retreat). (1187)


In the light of previous work done in a recent letter-essay, as just footnoted, let me re-introduce the concept of ‘conformal truth determination’. (1188)


Bear with me as I work my way through some thought experiments that, hopefully, will throw some light on this topic. (1189)


I have first indicated, on a number of occasions, that conformance is a bit like checking that we are either correct or incorrect, and, by examining that claim more closely discern whether we are in suitable position to either reaffirm or disaffirm that prior claim. ‘Confirmation’ was defined, explicitly or implicitly, as ‘direct, positive truth determination in current time (and space)’. In contrast, ‘verification’ was defined, either explicitly or implicitly, as ‘indirect or retrospective positive truth determination’. In this simplistic context, ‘conformation’ was defined as ‘either the confirmation or verification of a prior process of either confirmation or verification’.
 That this would give us four operational types of truth determination, namely, confirmation of confirmation (e.g., seeing six apples in the fruit bowl and then counting them a second time); confirmation of verification (e.g., I was told six apples were bought and placed in the fruit-bowl in the kitchen and that, when I was in the kitchen, I could later verify this reported fact through direct confirmation); verification of a confirmation (e.g., I knew I had bought six apples in the fruit-shop last week but forgot which day of the week it was that I did this until I found the receipt with that date on it); and, verification of verification (e.g., you told me that you had bought six apples to give to a friend of mine, as requested by myself, and that I would reimburse you for the cost which you showed me by presenting their receipt). Now, this may seem rather trite, but, the essential point I am taking up is the perceived implicit necessity, by myself, for some form of an alignment to be discerned in the process of truth determination itself that somewhat lends itself to a validation of those means already treated as valid, either through a reiteration of those valid sequences already exercised and/or in the observation of some other set of sequences that establishes either the same truth conditions or their eventual disestablishment (i.e., either as a reaffirmation or disaffirmation). (1190)


It is not my intention to run either confirmations and/or verifications against each oth
er as if entrenched in some form of binary opposition. But, to run the same along more economic lines I would also include well-supported forms of prospective speculation as a third party.
 However, taking a deeper perspective, as noted earlier, I have recently explored the formation of a trimodal logic and to that end fleshed out how phenomenological, hermeneutical and existential orientations might economically cooperate and assist in this process of truth determination (through supporting observations of various forms of evidential alignment, etc.). That, basically, a representative mix of modalities co-associated with a certain phenomenon or set of phenomena have to be representatively discerned as being in that saturated state and found matching a co-associated set of required genres of behavior that would satisfy the re-experience of the former all matched economically by the effective causal pre-conditions and conditions as would conformally discharged both conditionally and successfully the desired post-conditional aspirations efficaciously. Or, more simply, for affirmative truth determination there must the requisite saturation, satisfaction and successfulness of the effective causal realization of aspirational efficaciousness. (1191)


We could think of this as somewhat like a dance with an active set of genres leading a passive set of modalities dancing to a two-part band of causality and intentionality all playing and dancing somewhat harmoniously together most of the time. But, on this particular dance floor no one is perfect and everyone stumbles from time to time. (1192)


Although the phenomenological reception of distinctive modalities, either atomically and/or molecularly, can be regarded as a relatively passive affair, still, in the exercise of the required genre/s of behavior that reception is still somewhat dictated by the objectivity of the intentional objective in the objective manner it is being interacted with. So, e.g., I intend to pick up and hold an apple from this fruit-bowl in the kitchen. In exercising these two genres, of ‘picking up’ and ‘holding’ that apple, I also find myself ‘holding’ that apple in the unique specificity of that encounter. However, having picked up numerous apples, I am not so aware of the apple representation itself also dictating how it is to be held in order for it to held in a manner that I can now comfortably eat it. Although modalities are encountered in a passive form of reception, we easily forget that a certain reciprocity is also required to finely tune the smooth performance of such actions, etc. Let me demonstrate this phenomenological fact that there is this dictatorial-like reciprocity between intentional objectivity and the hermeneutic intent for such an encounter (that might otherwise have been written off as entirely passive in the occurrence of this form of interaction). (1193)


Imagine we have four practically identical apples sitting on a metal bench and that we are going to run an experiment with an unsuspecting volunteer. Ostensively, the experiment is to observe motor coordination and where that volunteer to quickly, but gently, pick up each apple and place it above their head and then immediately return it safely from the spot it was picked up from. However, actually, the experiment is to show that our genres of behavior, predictively based on past performances in doing similar task, is going to have to react differently when those objects no longer conform to normal expectations. Now, the first apple is untampered with and the volunteer will probably perform this simple sequence of requests without too much difficulty unless they are nervous or clumsy. Should that be the case, the person running this experiment would merely ask them to try again with that same apple. Now, the second apple has been expertly hollowed out and is considerably lighter. Unwittingly, the volunteer is going to misjudge the pressure and weight needed to execute this task. They might end up squashing that apple, or have it fly out of their hand when placing it above their head, or just end up smashing it when they return it to the bench. By this time, understandably, that volunteer is going to be a suspicious of the next apple and probably be a bit more mindful as to how they are going to execute that same sequences of actions. Unbeknownst to them, this next apple is tampered with in a different fashion. It could be hollowed out and filled with lead pellets or have a strong magnet inserted firmly within its flesh. When the subject attempts to cautiously lift it, they will either do so in a clumsy fashion or fail altogether on their first attempt. In repeating this exercise, they will realize that it is either heavier or magnetically attached to the metal bench and, therein and thereafter, act according to their revised appreciation of that specific situation. Now, quite suspicious about what they are being asked to do, no doubt the fourth apple will be approached with an increased cautiousness and circumspection. But, they needn’t worry as this fourth apple is just like the first, no more than an ordinary apple and completely untampered with. In this thought experiment we can imagine how, each time a different apple was picked up a different approach had to be micro-managed despite each apple looking the same (and two of those apples being, more or less, equivalent). That the lighter apple needed a lighter touch. That the ‘heavier’ apple needed a heavier touch. That the fourth apple only needed to handled like the first, but, by that stage the subject of this experiment was going to be a lot more cautious as to how they enacted that sequence of instructions. And the real point of this exercise is to realize that in our handling objects those objects also push back in a manner in keeping with the manner of their received presentation. That such handling cannot be purely passive but also dictates the required manner of their handling in turn. (1194)


Now, I want the reader to realize that this two-way dance between a relatively passive object and its hermeneutic appropriation engineered through the adoption and adaptation of some suitable genre also needs to be visualized if we are merely to imagine the non-virtual holding of a non-virtual apple. In effect, we have to imagine both the holding of that imaginary apple and what it might feel like in being held. Whereas, in the non-virtual holding of an apple we have to do somewhat less imagining and just experience these two aspects as if more integrated and more pressing upon us as to what it is like to do this very simple task that, in truth, would barely need to be thought about in order to be enacted. Moreover, to actively imagine the non-virtual performance of this task appears to take a lot more psychic energy to visualize than if we just reach over to pick up an imaginary apple. Whether that is the case or not, the psychic return on such an investment, in my judgment, will be a lot less than that which would be observed if we were merely picking up a non-virtual apple. The situation is slightly different for those people who in either going to sleep or wake up and, respectively, experience the apparent intensity of hypnogogic or hypnopompic imagery. However, even here, with a similar degree of gestalt integration that would be observed in a waking state, the virtual manufacture of such imagery is seen as being created by the creative powers of your own mind and even if we just let ourselves just enjoy such vivid imagery we know that these scenarios are being created by us and us alone. At any stage we can intervene and re-direct the course of such imagery as we watch it fade as we approach a state of greater wakefulness or dissolve on us as we attempt to inspect the details of such otherwise vivid imagery.
 But, all this granted, just how do we understand this difference between the virtual and the non-virtual, between ‘the mere enaction of our imagination’ and ‘enacting such a visualized form of enaction’? (1195)


But, again, let us return to this distinction between virtual and non-virtual experience. Obviously, we can imagine picking up an apple and holding it. But, mere imagining will not oversee our doing just that, namely, holding our hand out and picking up a non-virtual apple. There is a difference here. Let me refer to it as a type of existential difference. I.e., without this existential impetus no non-virtual apple gets picked up and held, be that in either our virtual imagination or in an act of non-virtual perception. Interestingly, just as our passive reception of analytically oriented phenomenological modalities are not entertained purely in a passive attitude, being somewhat dictated to us by current exigencies. Similarly, we could argue, somewhat inversely, that the imaginative enaction of genres of behaviour is not exactly a process that is very active. Yes, we can imagine activity occurring, but, without an existential impetus this activity is not translated into a non-virtual sphere of enaction. So, if the virtual ‘activity’ of a genre of behavior is not translated into a corresponding form of behaviour we must ask, in the form of a metaphorical modeling of this economy of enaction, just how non-virtual enaction is actually enacted? (1196)


My resolution of this conundrum is to recognize, first, that we appear to make a decision to enact such non-virtual enaction, i.e., we appear to intentionally permit the enaction of a certain choice. Second, this semblance of choice indicates a process of resolution has occurred. Third, the harmonic process of resolution occurs within a harmonic economy. Fourth, all intentional deliberations, more correctly, are trans-intentional processes of appreciation that through retreatment then find themselves intentionally expressed on the same meta-level in status as the commencement of those intentional deliberations. Fifth, all judgmental treatment and retreatment occurs within and through the extensive suspension and entails both the suspension of the economy or economies in question and the counter-balancing of the de-suspension in which that suspension finds itself suspended in turn. Six, that this sense of resolution entails the semblance of a chaotic bifurcation whose enaction entails the discharge of that now activated ‘active’ genre and its ‘passive’ reception of what is entailed in such activated enaction. In such a process of deliberation I am not arguing that we intentionally exercise some form of perfect (absolutistical) control, only that, when all things are equal, whatever imbalances remain may well be expressed through the resolution discharged through the de-suspension of the suspension. E.g., a bowling ball make look round but its inherent ‘bias’ heads it in a curved trajectory depending on which way we set that bias when we release that bowl. We might surmise that we enter into a process of judgment where our pre-judgments or prejudice cannot be balanced but through the balancing of the suspension can become relatively balanced and unless those original biases are cancelled they would automatically find themselves re-expressed on the advent of the de-suspension which we could imagine as an ongoing dialectical process that more happens over a period of time. But, in contrast, the emitted resolution of an existential impetus, that makes an existential difference to our imaginative proceedings, might be better understood as quite momentary in nature? (1197)


We could, alternatively, imagine that the imaginative realm is somewhat suspended, counter-balanced, psychically frozen in a catatonic-like state, and, that in the de-suspension everything becomes unfrozen, non-virtually enacted, and so on. Of course, in order to enact an intentional pattern of deliberations with a specific intentional objective or goal all the relevant pre-conditions, indeed, everyone of them, must be in place for the conditional discharge of such post-conditional aspirations. In order to pick up an apple we need to be in position before a non-virtual apple in order to do just that, and so on. Moreover, as an economic process there must be an economic currency in circulation between all polar aspects implicated in that economy in question. That, in effect, we must be phenomenal-phenomenologically, hermeneutically and existentially co-aligned and, moreover, between effective causal pre-conditions and conditions we also need to be aligned with the conditions and post-conditions behind the delivery of an intentional-efficaciousness. Furthermore, in a critical determination of the truth conditions corresponding to such aspirational delivery we must also find a parallel alignment between a reasonably representative saturation, satisfaction and successfulness. (1198)


Economies can be imagined, but, to be non-virtually enacted means all relevant and essential alignments must also be in a productive alignment with each other. This fact might explain why virtual enactments do not appear to have that existential semblance of a vividness that certain philosophers have noted. Although, we should also add, as noted, vividness alone cannot fully account for this semblance of non-virtual reality when such presence present itself. Some dream states can be vividly experienced but our heightened state of gestalt integrity, realized just before we sleep or on waking also informs us that such imagery is self-created and lacks experiential detail when focused upon. So, the vividness in question must entail other aspects that reinforce that semblance of presence. The semblance of ‘presence’ that is discerned as emergent, non-reductively experienced, representatively representative of the particular type of phenomenon in question. Only to be treated as ‘presence’ by virtue of its non-subjectively-created aspects that augment and enhance the ‘presentation’ of that interpretive phenomenon interpreted as possessing an existential difference in e/valuational formation that could not be just written off as just an artifact of our own minds, and so on. In essence, to some extent, as ‘dictated’ by the world at large even though intentionally constituted by(-)us as something that can be recognized by virtue of the fact that we already have, and must have, the requisite genres for its hermeneutical appropriation, etc. That this same argument in turn must economically apply to all polar facets of that experience, i.e., phenomenal-phenomenological and existential, as well as hermeneutically! (1199)


So, in the light of the above, we now realize that passive is not just passive, and, active does not necessarily imply activity, and, for the record, we should also understand that the existential impetus towards the non-virtual enaction of virtual enaction is also open to being misunderstood! Let me explain. (1200)


It would be easily to just accept the idea that the existential merely impels the virtually envisaged activity co-associated with genres of behaviour. They are, indeed, genres of ‘behaviour’. Simply put, we could imagine the existential merely acting as a switch. But, let me follow through on such an idea. If we enter a darkened room and wish to switch the electric light on, we do so by switching the switch on as we pass through that doorway. That instant, the room is lit. But, as a metaphor, like all metaphors, it has its limits. We can imagine the desired pattern of behaviour, say, choosing an apple from the fruit bowl, picking the one chosen up, perhaps smelling it, and then biting into that apple. But, we could also imagine entering a darkened room and equally merely imagining our switching the light on. The virtual enaction of switching the light on is not equivalent to our non-virtually switching the light on. So, my mere granting to myself permission to pick up that chosen apple is not equivalent to a non-virtual process of ‘switching’ as things currently stand. (1201)


I am reminded, here, of the experiment done with young children when a sweet is left in front of them and they are told not to eat it because if they do not eat that sweet, they will be rewarded with, say, three more. The psychologist then leaves the room and returns a few minutes later. Some of the children will succumb to this temptation placed in front of them. Others are able to resist. All children know they will be rewarded if they resist that temptation. However, for those children who do succumb to such temptation, their resistance to eat that treat is less than the intensity of their desire to taste it, and taste it now. That difference in emotive intensity is one way to interpret the difference between resisting that temptation and the opposing desire to give in into that same temptation. However, read through this lens of emotive desire, we realize that the mere cognitive attraction for a certain pattern of behaviour or non-bahaviour is not going to enact such virtual envisualization in a non-virtual setting. Intentional attraction, in and of itself, does not have the requisite emotional intensity of that aspiration to discharge that pattern of behaviour especially is such a cognitive formation is impeded by other cognitive formations acting to the contrary. However, in a contrast with the former, emotional intensity imparted to a certain aspiration in a certain sense then renders that aspiration more a desire, a desire to see enacted a certain pattern of behaviour. We could also imagine that if all of this cogitation is suspended that through the de-suspension that if on balance a certain course of action is to be followed then it needs to be sufficiently backed with the requisite degree of a differential, emotive propulsion. This could explain why after a large meal we might be more reluctant to eat an apple after such a meal in the manner we might normally do if we had not eaten so heartedly. (1202)


Under the acceptance of these emotively charged circumstances, in what manner might this metaphor of a switch be more apposite? (1203)


Rather than being existentially impelled we might say a genre of behaviour is more performed when the economy is economically open to the delivery of such a performance. That this imputed existential switch is of such an impedance that when the requisite degree of emotive energy is relatively present, on balance, then that economy chaotically swings into action and the sequences embedded in that genre of behaviour are then duly performed. As if the performance of behaviour is realized through being swept along in the economic vortex charged with the emotional energy to do just that. A recognition of this position also gives us a good strategy to obtaining those aspirations thought to be both desirable and deliverable by exaggerating this emotive component. We might speculate, too, that in the de-suspension of the suspension when we are left with such a differential in emotive-forcefulness then virtual enaction is duly discharged if it can overcome all relevant forms of cognitive impedance. So, when I stand in front of that fruit bowl and decide to eat an apple then the current disposition of my emotively charged aspirations will duly deliver that virtual envisualization if the requisite energy or energies as a suitable differential is also present and duly discharged. It is as if it’s not the existential that impels, per se, but, in turn is itself impelled through this economic transformation between not being enacted and its being enacted. In this regard, no switch can be ‘switched on’ if the all the pre-conditions of a pre-activated circuitry are also not present. As noted earlier, in the previous volume, a switch, itself, needs to be switched on in order to then be finally switched on… as the last conditional link in a causal chain before the envisaged functions of that switch can be manifested and suitably expressed or ‘engaged’. (1204)


So, in the light of this need for an alignment between the emotive intensity of the pre-intentional, the potential envisualization and co-associated impedance of the intentional, and the judgmental deliberations of the trans-intentional in what manner passive d
econstruction, etc., might assist in critically overseeing the desired discharge of these envisualized patterns of ensuing re(-)configurement? (1205)


Through such philosophical modeling of experience could the philosopher argue for a form of ‘philosophical naturalism’? I.e., arguing that what they are doing, hopefully, is merely attending more closely what is already happening in experience, especially in our critical appreciation of philosophical experience. Hence my argument, e.g., that our critical attention to the role of an extensive suspension is already prefigured in our ability to ask and answer a question given that a rhetorical suspension is based upon a dis-conjunctive suspension and the first reply, being metaphorical, is based on a conjunctive suspension, etc. Then, even the apposite literalization of a metaphorical-like reply is conducted as an apparitional suspension whose truth determination hopefully sides, correctly, with it sixth ordered facticity. ‘That person looks like John’, and, so, ‘that person is John’, meaning ‘that it is true that that person is John’ and that ‘that it is untrue to say that person is not John’. In this regard, an apparitional form of abuse occurs when we go beyond the natural limits of either our theoretical deployment, practical employment and/or critical re-deployment. That a formal philosophical naturalism should also inform us as to the limits or our current investigations, analyses and/or examinations, etc. (1206)


Similarly, economic ideas about apparently univocal or bimodal expressions need to recognize that such re(-)presentations are neither introduced nor understood outside a contextual vacuum. So, e.g., univocal talk about causation needs to be inserted into an expansive intentional philosophy (with causally, intentionally and causally-intentionally oriented phenomena being posed more profitably for our consideration, be that either philosophical or otherwise). Similarly, the very idea of a representative philosophy needs to invoke a representational economy generated by and engendering, e.g., presentational, representational and re-presentational aspects, or, some other set of polarity that might be found useful in our philosophical researches. Hence my recognition of this non-unimodal nature of the representative economy by my more recent signaling of the same through the nomenclature of ‘(-)’ as in ‘re(-)presentative’ economy, etc. (1207)


In the same vein, my recent re(-)interpretation of the variety of interlinked forms of deconstruction is yet another way of reading, e.g., both individual and integral aspect of the extensive suspension. Where even the suspension, itself, could be read as a process of re(-)suspension, i.e., finding forms suspended re(-)alignment through the progressive re(-)iterations of the suspended process (as formalized in my exposition of the extensive suspension that notes the inner role of the overall transcendental suspension and the need for processes of de-suspension along with a considerations of a consequential interventionalism). (1208)


Indeed, the extrapolation of the archetypal economy in order to form the sub-economies of the phenomenological, hermeneutical and the existential is also an indication of this same process. Philosophically, we could argue for the success of a scheme by invoking pragmatic considerations of either its phenomenological, hermeneutical and/or existential utility or, more effectively, the overall utility of their inter-disciplinary productivity (as well as recognizing the potentially rewarding productivity of a more general sense of the interdisciplinary approaches to research in general). On one hand, we could argue for the re(-)presentative insights afforded by such an integrated pragmatic approach as illuminating our evolving ‘vision’ of the world, or, we could just argue that at the end of the day ‘the boat that gets across the river’ or ‘the ladder that lets us climb a tall fruit-bearing tree’ are just means to an ends and that in moving on we leave behind such implements that merely assist our passage through this world at large, as inescapably facilitated by the being and the endless work of  others, as we stand both before(-)others and with(-)others. Or, should we accept this idea of philosophical naturalism that as the world is simulated that through only suitable processes of relevant re(-)simulation do we find ourselves and our understanding of it suitably re(-)simulated accordingly. In effect, making no real distinction between simulation/s, resimulation/s and re(-)simulation/s, but, participating in the fruitfulness of such ongoing, ever-informative re(-)iterations? That, in effect, just as our aspirations, our passions, our forms of compassion, our interactions with others, etc., are re(-)simulated by(-)us, for(-)us, by ourselves, then so, too, our understanding of others is equally both re(-)simulated by(-)us, for(-)us, for others, for those around us across both time and space, and, across both life and death. How else could we understand our continuing interactions with a range of philosophers most of whom, sadly for(-)us, are dead. If simulations are simulated by-us for ourselves through re(-)iteration then there is little difference with others who do exactly the same in order to make sense of both themselves and others, or more correctly, as agents who can only make sense of both ‘themselves-and-others’ given there is no (absolutistical) difference between simulations per se  given that all ‘simulations’ are simulations qua re(-)simulations? (1209)


This somewhat mutual sharing of ‘re(-)simulated re(-)simulations’, as ever a work in progress, is further assisted through (our evolving understanding of) an existential collapse of perspective wherein from the re(-)presentative point of our simulated relationships we find a loss of perspective in our immersion in our simulated relationships, albeit from the existentially re(-)covered perspective of where we stand in that simulated relationship given that existentialization can only occur through the relative existentialization of the relatively non-existential. That, consequently and subsequently, no sense of perspective can ever be lost, but, can be trans-valued through such ongoing, simulated relational re(-)appraisals. Indeed, as an existential supplement or complement, through identification with such ensuing excesses in existential formation, we take on that sense of a relationally flattened non-perspective through overcoming the non-existential sense of distance imposed through the non-acceptance that simulations are productively arisen through such processes of evolving re(-)simulation… and, that we all stand as equals in such existential levelling. Indeed, transparently so, to some extent, and, as an uncomfortable experience for those of us who wish, for what ever reason, to dissimulate before others, have the intent to deceive others, and so on… (1210)


That, in essence, at the core of all experience is this flattened world of the existential to which we are all privy, but, through a lack of philosophically inspired perceptiveness, through a lack of a natural intuitiveness, or whatever else we might wish to call it, we take up the impossible position that we are all absolutistically self-isolated in the midst of our private worlds as if single monads solely beholden unto ourselves… thankful that we have imperfect windows on to the world seeming represented around us. Of course, such a natural attitude is sheer nonsense. Our world is leavened through our interaction with others just as their worlds are leavened through their engagements with us. Indeed, engagements that can only be as re(-)simulated re(simulations) given the philosophical and existential impossibility of private languages, a perfect privacy of thought, and so on. (1211)


Given such critical philosophical re(-)positioning, it would be more natural to accept a philosophical naturalism as the key to an understanding that as all simulations are ever re(-)simulated, both by(-)us and by(-)others, that this existential residue, or (dare I say) ‘presence’, at the center of all experience can be re(-)covered as being present through such ongoing re(-)simulated re(-)presentation. A re(-)simulated sense or semblance of ‘presence’ that is both positively ‘emergent’ and negatively ‘non-reductive’ in the scope of its manifestation thorough our ongoing and evolving re(-)interpretation/s of experience. A revisited sense of ‘presence’ that is not unchanging, not beholden, not eternal, not non-relationally created, not indubitable, but, instead, is effervescent, and empowering, of the living moment, relationally engendered, forever open to non-exclusive re(-)interpretations, and so on. Indeed, more akin to an existential cornucopia than a definitively written ‘book of nature’, and so on and so forth…! (1212)


Hence this concept of a ‘philosophical recovery’ envisaged within the scope of an existentially ‘engaged philosophical naturalism’. Let me explain by invoking this previously extended understanding of deconstruction (as a method for re(-)constructing our evolving understanding [along with its relatively profound philosophical and disciplinary implications]). (1213)


As already explained I see a complex role to be played by this philosophical tool of deconstruction as I have recently re(-)defined it. Now, deconstruction certainly has a role in the exercising of a deprivileging of institutionalized power relations in the way a society’s finds itself over-preferencing various unipolar facets of various bipolar readings of that society. In this regard, it can be an instrumental witness to such necessary forms of social change. However, for me, deconstruction also has a much wider set of roles to philosophically perform, namely, passive deconstruction, active deconstruction and engaged deconstruction along with the net consequences of such natural mechanisms for critical philosophy, other disciplinary practices and the non-disciplinary world itself. In the following re-unravelling of such mechanisms let me attempt to do two things, among other things, namely, illustrate how these roles are meant to function and how such functions work their best when held in a strongly entertained natural alignment with lived-experience. (1214)


At the center of the extensive suspension I have envisaged the overall transcendental suspension as an interrogative economy, etc. I.e., in effect, utilizing phenomenal-phenomenological, hermeneutical and non-systematic existential subdisciplines (whose net effect is to then engineer a systematic form of existential expression). This inner suspension(al economy) then being subjected to de-suspension(al economy) and its ongoing re(-)contextualization in a conditional economy or consequential economy. With this scheme in mind we can now explore how deconstruction in various guises operates throughout this apparent epistemological edifice. (1215)


Deconstruction on a phenomenological level is relatively passive in orientation (and this subdiscipline can be viewed as ‘horizontal’ with the hermeneutical etc., within the Cognitive Aspect and its intentional economy/economies, or, it can also be viewed ‘vertically’ as having a place in the same Cognitive Aspect with the hermeneutical then centered in the Pre-Cognitive [of the sensory motor and emotive-affective sub-Aspects] and the existential occurring primarily at the level of judgmental appreciation in the Trans-Cognitive Aspect
). The phenomenological deals with intentional content whose semantic mapping/s is/are realized and articulated through a double process of positive re(-)assertion and negative re(-)de-mis-assertion. I.e., this salty taste, currently being tasted, is correctly ascertained when it is re(-)assessed as ‘salty’ and not some other taste like ‘sweet’, ‘savoury’, ‘spicy’, ‘umami’, etc. This is passive deconstruction on an atomic level (dealing only with some form of pre-essential determination). In a molecular frame of semantic reference, we would be dealing with a complex set of phenomenological attributes such as we might expect to pertain to, say, an apple in line with past imputations. But, should we be dealing with an apple representation, and economically interacting with it through an economy of re(-)presentation, and we were to find an anomalous experience, say, finding that the flavor of this specific ‘apple’ tasted salty, then that would force us back to the drawing board so to speak. Given that in our history of our tasting apples, we have only come across a certain spectrum running form unripe and bitter to sweet and ripe in flavours. Perhaps geneticists have created and cloned a salty-tasting apple, or, more likely, for the present, at least, we are in all probability not dealing with an apple after all. Still, it looks like a piece of fruit, just, for the present, we cannot catalogue it in a semantic mapping/s of fruit or fruit-like plant formations. The natural element here being this ability to refine our semantic nominations and denominations in accordance with our perceptive appreciation of their alignment with phenomenological categorizations, and v.v. So, e.g., we find this ripe apple to be sweet and not unripe, bitter, sour, etc., and, therefore, all in a strong alignment with our past experiences of apples. So, in this instance, this apple is denominated as not-not-sweet, as not salty, not savoury, not umani, not sour, etc., and, therefore, as ‘sweet’, in an alignment with our natural experience that a ‘ripe apple’ is usually ‘sweet’. Hence our reconfirming its causal-intentionally determined status as an ‘apple’ along with our belief that this apple is in a truth determination of conformity with apples per se. That, as an intentionally deposited text, we have ascertained it conformity with apple-re(-)presentations as found in lived-experience, albeit as mediated through the intersubjectivity of a public language deemed appropriate for such passive proceedings. (1216)


In a hermeneutical subdiscipline, we deal with meta-textual considerations, namely, genres of behaviour. Here, actor deconstruction is applied to functional genres of behaviour. But, as previously noted, ‘active’ does not necessarily translate to ‘actively expressed’. We can virtually entertain the requisite functions being called for without necessarily switching on such behaviour along more apparent non-virtual lines. Noting that by apparent we more mean the enrichment to be arrived at through this shift from the relatively virtual to the relatively non-virtual. Still, as discrete functions they, too, can be screened in and out of various co-associated phenomenal-phenomenological lists. Just as to chose and apple is ‘to chose and apple’ and not refer to some other genre of behaviour. Moreover, in the sequencing of such genres the correct sequences also have to be delivered. So, this genre to do x is the genre of behaviour able to do x and not something that would do either y or z, etc. I.e., positive ruling in of genres and their correct sequences whilst ruling out that which is neither relevant nor correct to such processes of denomination, nomination and co-associated forms of truth-determination. In effect, laying out the functional rules for our ‘interpretation’ of that currently to hand in the light of our current intentional objectives, etc. (1217)


In an existential subdiscipline, we steer a middle path between nomination and denomination, between identification and functionality, in order to ascertain the value formation that is present and the value formation that might be preferentially desired or aspired after through a process of perceptive, insightful existential conformity realized from a relatively pro-relational perspective (even though the pro-relational perspective, correctly, with respect to itself, is rather non-perspectival or relatively flattened in its demeanour). Here we deal with a deconstruction of value-oriented candidates by ruling in those that are currently acceptable and ruling out those that are currently not acceptable. E.g., I have self-ascertained that I am hungry. But, as I am in between meals I decide to eat just an apple. I duly do so. In my reflections upon this course of action I note the positive consequences of having adopted this course of action. I am now no longer thinking about food which lets me return to the tasks to hand. At the same time, when I partake my next major meal, my appetite should not be too impinged upon. All in all, I am happy that this specific course of action was enacted. That, in essence, the right responses were elicited and a lengthy set of other less effective or disruptive responses were not adopted. So, my self-assessment in this regard was viewed as specifically apposite, i.e., that my engagement, and interventions, in this specific situation were attuned to the current exigencies of my embodiment. (1218)


Imagine the chaos and confusion if, collectively, these processes of deconstruction were not suitably in place, were not suitably enacted and supervised? Then, the more incoherent we were, then, the less able we would be in enabling the thematization of our intentional objectives and then overseeing their effective and efficacious enactment. The mechanism that economically sparks such enactments, I believe, is realized through the de-suspension. In effect, the de-suspension deconstructs the suspension and, in the ensuing chaotic process, processes of re-direction are taken up that re-direct the ensuing course of such behaviour. We could surmise, collectively, that the passive suspension, the active suspension and the engaged suspension (in our the coursing of our three subdisciplines, whether intuitively performed or formally performed) together act as a suspended deconstruction given that it suspends all forms of preferencing, i.e., past priorities, present privilegings and future promotions. The de-suspended deconstruction then taking a chaotic turn in the fine tuning of such processes of re(-)direction. (1219)


But, as envisaged, the extensive suspension also re(-)contextualizes our consequential emplacement in this world at large. Just how might some additional form of deconstruction re(-)configure the conditional landscape and oversee effective causal processes that are instrumental in the efficacious realization of our navigated, negotiated and arbitrated responses as we stand in this world before-others? (1220)


As discussed earlier in this Pursuit, this economy emplacement observes the dialectical moments of emplacement, displacement and de-displacement (in respect to our embodiment/s, embeddedness/es and embankment/s). In a non-virtual world, we are not able to instantaneously instantiate our intentional objectives (unlike their visualization in virtual terms of reference). Hence all thoughts, judgments and feeling of emplacement are bracketed by thoughts, judgments and feelings of a continual sense of displacement. However, we rise to each and every occasion, in some form or other, to some degree or other, and, through our cooperation with others, we progressively thematize aspirational patterns of enaction that will eventually oversee the successful discharge of a small set of those intentional aspirations. Hence this delivery of a sense and semblance of de-displacement. Hence this overall economic understanding of ‘emplacement’. This economic understanding being a clue as to how deconstruction can engender a concurrence, or productive alignment (through re(-)alignment), between pre-conditions, conditions and post-condition that could, in some measure, established this desired degree of de-displacement. Or, quite simply, enacting the same processes of deconstruction already in place as found individually and collectively dealing with epistemological content, functions and valuations? (1221)


Such arguments turn on what is meant by this existential concept of ‘lived-experience’. (1222)


The hyphen is very important and echoes ‘life-world’ with the same type of reasons being deployed for its placement between these two words of ‘life’ and ‘world’. ‘Life’ suggests the ‘epistemological’ and ‘world’ suggest the ‘ontological’. The same ‘to be circumscribed bipolar opposition’ between ‘the intentional object and the intentional sense of it intending’ that, to some degree is overcome through the third economic position of the hyphen. Hence ‘life’, ‘world’ and ‘life-world’. Hence the same implicit parallel between ‘lived’, ‘experience’ and ‘lived-experience’. Treated in parallel then implies ‘lived’ parallels ‘life as experience’, and, ‘experience’ as that intentional objectivity to be experienced’. Again, the hyphen suggesting the economic overcoming of this apparent bipolarity. (1223)


The hyphen also suggests the implicit presence of a suspension, a balancing of epistemological and ontological. Economically, suggesting, as well, a process of ongoing harmonization and consequential enactment in tune with an existentialization of our emplacement in this overall world-of-life. Implicit is the idea that experience needs to be experienced, indeed, needs to be re-lived in and through an economy of re(-)living. I.e., existentially enriched through an ongoing existentialization of the relatively non-existential. This implicit element of the non-existential also suggests quite strongly an element of needing to move away from misguided forms of living, when we live through dissimulation, deception, alienated, being institutionalized, being inauthentic, being exploited or being the exploiter, etc. However, such judgments are not to be rendered in a conventional form but through the disapprobation or approbation delivered by the relationship itself. This ability to self-inform itself arising through the emergence of the relationship to accompany itself with an ensuing relational excess arising from such a non-reductive aspect; an existential, pro-relational aspect instituted through harmonically self-organized processes of re(-)self-organization which needs to be understood through a chaotic lens. By such means, having the power to empower those that act on the behalf of that relationship. Although not conventional, still, our conventional judgments more often than not, hopefully, mirror this existential sense of relational self-judgment. (1224)


In essence, ‘lived-experience’ is more ‘well-lived-experience’; our ability to harmonically express the potential e/valuation already resident in a relationship as that relationship, itself, it finds itself ‘living’ in its specific relational situatedness. Through such closer attunement, it realizes for(-)us a more ecstatic way of living with all things before us… both before(-)others and with(-)others, indeed, ‘with all things before us’…. 
(1225)


Re(-)viewed through an economic lens, and noting the necessary parallelism between a philosophical naturalism and a correlatively co-associated transcendentalism (refracted through a trans-intentional interpretation) we might surmise that there is also a need for a third party which could well be treated/retreated as an ‘economic existentialism’ or ‘existential naturalism’. That a first reading of the latter aspect may well suggest that lived-experience, in experiential reality, is none other than an ecstatic re(-)reading of this ongoing re(-)iteration of life, as lived moment to moment, albeit as perceived in the so-called ‘eternal moment’ or ‘everlasting or eternal present’. That from such a backdrop, we take our critical entrances and exits accordingly… noting that our world is construed and misconstrued between phenomenal-phenomenological content (in its semantic mappings), hermeneutical functions (that map out the genres of possible patterns of behaviour), and a world of values somewhere engendered between the relatively non-existential and the relatively existential.… (1226)


Now, into this mix I am going to argue, first, that deconstruction, as reconstrued by myself, has a critical role in re(-)constructing philosophical discourses (and other disciplinary forms of discourse) through these subdisciplines of the phenomenological, hermeneutical and existential, and, second, we can critically retrace the application of these tools developed in the former subdisciplines back to the nature of experience itself through a carefully curated set of arguments that support such an existential prospect in naturalism where such manoeuvres can be retraced in and through an ongoing critical course of projects and programs that continually re(-)define and refine such an overall trajectory in alignment between ‘such tools of criticism’ and ‘the criticism of such tools’. In essence we have a dialectical dance where each partner is harmoniously controlling the stepping forwards or backwards of the other partner and where the successfulness of such patterns of critical behaviour are to be pragmatically accessed collectively and not so much individually. Yes, certain tools like logic, constructing valid arguments, etc., are instrumental in maintaining a successful and fruitful dialogue, but, their success must also be preferably re(-)traced back to informing the very functioning-content of such instruments themselves. That our desire for such successful pragmatic assessments is not so much in that these tools appear to function successfully but that the success of these same tools can be reflected back onto experience itself in order to illustrate why such success was successful. That, by such a cooperative philosophical naturalism, transcendentalism and existential naturalism a critical philosophy can be critically re(-)forged and whose overall successfulness, itself, is realized not through its mere successfulness of such instruments, but, that through such re(-)constructive processes of re(-)engagement and ongoing refinement this overall prospect itself is allowed to progressively emerge. Therefore, in this understanding, a critical philosopher not only develops a suite of critical tools but must also mutually re(-)trace their origins in lived-experience itself. Towards the explication of this double manoeuvre, in the exercise of a critical philosophy, let me briefly outline a set of critical phenomenological, hermeneutical and existential manoeuvres, and, then, demonstrate how we might be able to mutually re(-)trace such processes back upon the articulation of lived-experience itself. That the possibility of this re-doubling of our critical philosophical ‘care and concern’ is already phenomenologically ‘grounded’ in the fact that lived-experience, itself, is relived through an ongoing, collective process of re(-)iteration, namely, presentational iteration, prospective reiteration and their emergent conjunction in a momentary re(-)iteration (as economically spelt out by the intentional economy from a phenomenal-phenomenological perspective, etc.); i.e., as is illustrated, respectively, by intentional retention (of phenomenologically oriented presentation), protension (of hermeneutically oriented representation) and their meeting in a conjunction of re-iteration (of an covertly/overtly existentially oriented re-presentation
). To support this contention of the need for this critical philosophical process of a double manoeuvring let me re(-)explore how we might better deal with processes of identification and their truth determination as an initial guide to how I am suggesting that the critical philosopher might better map their critical approached to such a contested terrain. (1227)


All identities need to be correctly identified, and, truth claims about the same are dependent upon such identification being also correctly enacted within the limitations imposed by the nature of the human condition. That such truth determinations, in their own way, also need to be correctly identified within the natural limits of our human condition. Now, identification, through intentional focus within the requisite field of observation, arises thorough its relationship with the requisite background in that requisite economy implies that without that this relationship providing such an informative contrast there could be no process of identification (semantically arrived at through negating both what is not mapped whilst also successfully negating is non-negation). The necessary existence of the iterated persistence of such an informative relational contrast means that no identity can be (absolutistically and) completely identified in and of itself by itself, and so forth. Therefore, it follows that we cannot focus (absolutistically and) purely on any presented form of identity whatsoever. Moreover, it would also follow that any form of a focus upon its truth determination, in whatever manner conducted, either orchestrated validly or invalidly, cannot (absolutistically and) definitively determine such e/valuation likewise. Therefore, identity can be neither definitively thematized nor appreciated truthwise. Hence, our inability to argue, as a position, for either definitive (absolutistical) presentation of identification or definitive (absolutistical) re-presentation of either confirmation or verification, or, their collective conformation. As such impossible positioning cannot be contemplated epistemologically in a process of recognition thence its parallel equivalent ontological non-encountering, and, their collective trans-ontological-epistemological engagement likewise. Moreover, without definite identification there can be no definitive truth determination, and v.v., and, given their impossibility, their negations are equally untenable! Hence these first four members of the eighteen protocols that rule out such absolutistical nonsense, namely, 1. Denial of Absolutistical Indubitability; 2. Denial of Absolutistical Non-Indubitability; 3. Denial of Absolutistical Identification; and, 4. Denial of Absolutistical Non-Identification. In other words, these four deconstructive tools can be mapped upon our critical appreciation of natural experience by arguing, e.g., that gestalt-wise such claims just cannot be made, etc! (1228)


Deconstruction, as envisaged to date, is a complex philosophical tool. Now, besides operating in a focalized phenomenal-phenomenological arena (in its relatively passive form), and in a hermeneutical field (in its relatively active form in dealing with functioning genres of behaviour), and in an existential embracement (in its relatively engaged form) it can also be applied (in and through more traditional formats) with respect to psychological, social and political areas of disciplinary or cultural concern. E.g., in the US, intense and almost Republican antipathy to (their misreadings of) critical race theory (CRT) rather unwittingly, and inadvertently, proves the point, through political deconstruction of that type of positioning, that the main premise of that type of legal, political(-economic), and cultural critique is correct, namely, one of the main determinants of American politics, if not the prime mover, is concerns over racial relations (and tensions over whether the US is a majority white nation or a multicultural nation starting with the Indigenous Peoples as its first-citizens, etc.). 
 However, for the moment let me postpone this closer attention being payed to deconstructive techniques and shift my attention to a more systematic-like presentation of the critical-existential-philosophical enterprise by exploring the role to be played by more radical, less conventional means of a disciplinary critique. (1229)


In our appreciation of lived-experience, be it relatively radical and unconventional (or non-conventional) or relatively critical and more conventionally organized, to a very great extent this has already been prepared for us by virtue of the fact that lived-experience has already been ‘progressively’ re(-)lived, and, hence its more critical presentation, representation and re-presentation is already encapsulated in this fact that it is already being presented, etc., as ‘re(-)lived experience’! (1230)


On the tentative grounds of this ‘insight’ let me argue that in our focusing on this economy of re(-)lived-experience we are already dealing with a product that must, to some considerable extent, find some alignment with ‘the lived-reality of its experience’ in ‘the experience of its lived-reality’, and v.v. Hence we have this ability to ‘economically focus’ on some part of this re(-)lived-experiential-reality in order to appreciate, either critically or radically, either its phenomenal-phenomenological arena, its hermeneutical field and/or its existential embracement already encapsulated in the (pre-intentional/intentional/trans-intentional/post-intentional) constitution of that under the scrutiny of such explorations.
 (1231)


In the introductory section of a very recent essay I explored the idea that I wished to equate both ‘critical’ and ‘radical’ (in keeping with the trajectory of this volume titled Prescience that is subtitled Beyond Criticism).
 Hence my hyphenating these terms as a ‘radical-criticism’ and a ‘critical-radicalism’ and treating them synonymously. But, such compounds can also be read (through a Sanskrit grammatical lens) as genitive compounds that are not equivalent. I.e., ‘the criticism of the relatively radical’ versus ‘the radical treatment of the relatively critical’, etc. This asymmetry has inspired me to invoke their matching as an additional philosophical tool (which we could refer to as ‘matching’). I.e., finding an alignment, or an open, ongoing, tentative matching between critical-radicalism versus radical-criticism through the re(-)matchings of a such a ‘re-mixing’ of critical emphases. Briefly, let me explore what I have in mind here (before outlining a more systematic approach to this more radical enterprise central to an existential-philosophical discipline and, by extension, to all disciplines, and, thence to how we might better lead our secular lives both before(-)others and with(-)others. (1232)


One way to review this matching and mixing is the fact that the radical can never be too radical to be understood. It is a turning around of what might have been critically formulated or not so critically formulated. In a sense it is a re-take. On this level of our explorations we are critically reviewing our radical re-take or radicalizing our critical take on things as found already to hand in the holistically consolidated-encapsulations of lived-experience, i.e., in being approached as re(-)lived-experience. E.g., Foucault tells us that the perceived wisdom is ‘that Victorians did not talk about sex’. But, he turns that around to argue ‘that Victorians did not stop talking about sex’ (as I suspect is the case in all eras and all ethnicities and political worlds, etc.). In a critical treatment of this claim, he recounts lengthy details on that topic that filled depositions for the French court-system, testimony extracted in such proceedings, etc. We might also suspect that such topics were also indirectly addressed through certain codes, humorous innuendoes, and so on. That perhaps much of these ‘side-conversations’, ‘conversational asides’, would never be recorded. So, here, we have a radical turning around subjected to the labourous treatment of critical research to demonstrate this re-take on past culture. Or, we could go in reverse. Take the ‘take’ of critical research and then radically turn it around in the form of asymmetrical re-take. Zizek does this, I believe, in his idea that revolutions need to be done again, and again, because even thought they have failed, almost inevitably at an enormous cost in human suffering, they have never ‘absolutely failed’ which is the real point he is making. The restoration of the monarchy on a number of occasions in nineteenth century France never sees the return of absolute monarchy, indeed, an increasing bureaucratization that both progressively disenfranchised and disempowered
 the reigning monarch (from my reading of this period in French history). So, in effect, critical research on revolutions has been turned on its head (albeit with a rather different and radical point to be made by doing so). I am hoping Zizek is not inciting the next revolution but merely making the point that no revolution has absolutely failed and in that regard progress of sorts was made albeit through such suffering incurred in that transformational-transition in history? That such transitions were somewhat transformational and that something was to be gained despite the great disruption in social capital.
 (1233)


Now, this brief discussion of the radical (as relatively unconventional or non-conventional or trans-conventional or pre-conventional or post-conventional) versus the critical (as the relatively conventional and suitably organized, etc.) is an introduction to my re-take on lived-experience as re(-)lived-experience. I.e., I am going to equate this concept of re(-)lived-experience in an ad hoc formula along the following lines noting that such a linear expression is to be preferably treated in a circular format, and, where every stage is but a holistic representation of what goes both before and after. Let me express this as follows: In an open, ongoing, inclusive existentially oriented philosophical discipline (and, by extension, as can be applied to all discipline, and, thence, to the secularity of the world at large) the world of re(-)lived-experienced can be defined and refined as – a philosophically oriented process that is realized through a mixing and matching of a critical-radicalism with a radical-criticism in an open, ongoing, inclusive, re(-)reading of a productive dialectical de-stabilization of the existential-consequential re(-)reading of a de-suspended suspension (equivalent to an extensive suspension) of either phenomenal-phenomenological, hermeneutical and/or (non-systematic and systematic) existential modes of treatment realized respectively through passive, active and engaged forms of deconstruction (plus the addition, when suitable, of either psychological, social and/or political-economic forms of deconstruction) in their treatment of that perceived to be causally-effective and intentionally-efficacious aspirations  whose intentional content, functions and judgments, as aspirations, as agreements, are suitably navigated, negotiated and arbitrated, and, where such an overall disciplinarily process is enriched logically and dialectically through recourse to a wide variety of philosophical tools such as, e.g., presuppositional analyses, logical translation, economic translation, economic focus, economic correlativity, economic complexifications, ordered and trans-ordered forms of analysis, protocols, transformational treatment/retreatment, provisional consequentialism, etc. (1234)


Now, as indicated we can treat this philosophical program, entailing a number of holistic philosophical projects (within the exercise of an overall philosophical prospect) to be begun or ended at any point within this series of parallel processes.  Sort of complex philosophical checklist that would convert the work of any part-time philosopher into one who practices full-time. (1235)


E.g., we could start with navigated, negotiated and arbitrated agreements by noting the general social rule ‘that we do not advertently bump into people on the street, etc.’ Now, e.g., a certain school bully in the hallways and on the paths in their school might wish to break that rule by intentionally bumping into someone they would like to pick on by deliberately bumping into them In effect, by breaking one rule they reinforce another rule, namely, ‘that I am the bully and you are the one to be bullied… and that is not going to change, ok’. With the implication ‘that I can terrorize you whenever I wish, and, you will do as I tell you’. That this ‘slice’ of re(-)lived-experience is re-configured by that bully without too much ado. Perhaps all they have to do is front up to their intended victim and merely suggest how the rules operate. The point of this observation is to simply indicate that our transformational-reconfiguration of a certain mode of understanding is not necessarily something that is all that difficult to engineer in practice. That, in essence, the radical or critical philosopher merely takes to hand what is found, namely, lived-experience, and through processes of re(-)living the same will then be able to re-engineer this transformational-reconfiguration , hopefully, as intended. (1236)


Moreover, I am also suggesting that we can logically and economically focus on some small link in this holistic chain in order either to passively, actively or in an engaged manner intervene in that current form of situatedness in a form that oversees the re-engineering our aspirations as expressed in the agreements already represented in our cultural understanding of that life-world in question. Furthermore, in questioning, comparing, exploring, restating, critiquing, radically re(-)configuring, etc., we are merely entering and leaving an extensive suspension be that either advertently or inadvertently, either wittingly and/or unwittingly, etc. (as a reflection of our status as a critical/radical philosopher and disciplinarian, etc.). (1237)


We can also see this linear formula, in either a circular or non-circular format, a not much more than a series of points that can be de-stabilized through new ways of seeing, as a narrational process taking on board new narrational facts, the narrative or narratives to hand, and the implicit or explicit narrational critiques that could or should be adopted and adapted, etc., in the pursuit of our continuing evolution in the ongoing formation of our insight, foresight and oversight, and so on. (1238)


For convenience, we can mark these points of dialectical intervention through de-stabilization by noting the summary of such shifts as ‘overall critique, existential consequentialism, extensive suspension, deconstructive complexity, co-entertained agreements and effective-efficaciousness’ (but, again, in no specific order for either their commencement or cessation in the coursing of our philosophical research).
 (1239)


By such an ad hoc formula relatively systematizing a number of critical and radical philosophical strategies for discerning an existential-consequentialism and its potential for an existential interventionalism, etc. (1240)


At this point, let me introduce a metaphysical (or metaphysical-like) turn (as recently developed in the six essays placed under the rubric of Reimagination). (1241)


Now, one more thing on my list of pet-things to be avoided, at long last, is being positively confronted. Such items as ‘gossip’, ‘speculation’, and, now, ‘metaphysics’, have been brought back into the fold.
 Let me recount the back story to this relatively sudden one hundred and eighty degree turn around. (1242)


It was only a few weeks ago that I had no idea how to positively incorporate the topic of metaphysics without it acting as a warning as to where we should not go. That use for metaphysics has not been eclipsed (since, like philosophy, much written under the name of metaphysics is patently nonsense and not even worthy of a second-divisional form of relegation although seemingly dressed us profound sensibleness). However, in revisiting the problematic nature of treatment-retreatment, in trying to understand how retreatment reverses the meta-rule that applies to epistemological processes of appreciation, I realized that this anti-parallelism could be explained merely by invoking the suspension versus the de-suspension. That understanding settled, it was but a small jump to then realize that we could re-badge the ‘metaphysical’ as the ‘meta-philosophical’ arrived at through an ‘appreciation of the philosophical (through its close appreciation of semantic considerations)’ (developed on a cognitive-intentional level of pre-treatment) courtesy of an overall transcendental suspension. Given, then, its automatic return to the cognitive-intentional level of its original deployment via the de-suspension we could also explain a number of other interesting features. Moreover, by taking a relational stance, by invoking an economy of the relational, we could treat ‘philosophical pre-treatment’ as ‘relational pre-treatment’ from a ‘hermeneutical perspective’; ‘metaphysical treatment’ as ‘trans-relational treatment’; and, the ‘existential translation of judgment to a cognitive level in line with its original deployment’ as ‘intra-relational retreatment’ or our being existentially thrown back into the concrete and historical nature of lived-experience (subjected, hopefully, to such existential re(-)living through re(-)lived-experience). Let me summarize this in the following formulae: philosophical appreciation through suspension realizes the metaphysical and the existentially informed facticity of experience through the ensuing de-suspension. Or, relational pretreatment, trans-relational treatment via the suspension, and, intra-relational retreatment (hopefully with an existential complexion). (1243)


In one profound economic sweep a number of issues are better addressed with various resolutions being indicated through such a narrowing of definitions, etc. Indeed, bringing a number of philosophical approaches together in the form of a productive dialogue where various schools could metaphorically ‘sit down in a conversation with each other’. We are thrown back, returned to the world, etc., (as after the Heideggerian insight of our being in the world) by means of the suspension (as per Husserl) and there meet the historical facticity of our existence (as after the Hegelian insight into such matters), whilst to get to the metaphysical level of philosophical appreciation, which is ahistorical in tenor, we have to become psychically ‘centered’ in order to enact the suspension and arrive in those higher epistemological terms of reference by one meta degree (after the Kantian insights into this aspect of the relational economy, and, where the existential characteristics of such experience are so succinctly expressed by Buber). In effect, we have the makings of a fruitful meeting of philosophical minds, but, one which will also radically and profoundly re-interpret the work of these same philosophers (either those who are directly named or obliquely referred to or could also be insightfully referred to 
)! 
 (1244)


It cannot be stressed enough that the approach being ‘narrated’ above is completely dialectical in tenor. Yes, we have a suspension from the hermeneutical pretreatment to the phenomenological treatment of the same (that needs to be carefully observed in factual terms of reference
) (and finds its metaphysical home in semantic determination) but the less superficial presentation of a suspension (and its automatic de-suspension) is also arrived at through am ongoing, dynamic balance of the entire economy in question. Hence the necessary importation of this relatively superficial/less superficial distinction which, in effect, has already been noted in my recent concept of the ‘economic induction of the suspension’ through economic correlativity. I.e., by focusing on one economic aspect and overseeing its suspended treatment we can then automatically induce an extensive suspension of the entire economy given such economic correlativity. Moreover, by subtly suspending one or two economic polarities we can then induce the suspended expression of two or one of those other economic polarities. So, ideally, we could induce phenomenological focus on the metaphysically oriented moment of treatment by suspending both the hermeneutical pretreatment and the existential retreatment/posttreatment, and so on. And, in reverse, suspending phenomenological treatment should give us both hermeneutical pretreatment and existential retreatment/posttreatment. In effect reinforcing this dialectical economic dynamic (which allows us to focus on certain moments, extract linear sequences in both directions, as well as establishing an enhanced existential complexion through the suitably adequate orchestration of the suspension of all dialectical moments simultaneously. I.e., noting this prediction that a more thoroughly balanced dynamic would be instrumental in better facilitating a more cultivated sense of the existential? (1245)


So, e.g., we could say that a phenomenological suspension gives us a metaphysical-like focus on semantic mappings (of culturally-interculturally influenced interpretations of lived-experience); that suspension of the hermeneutically oriented pretreatment gives us access to the same; and, a suspension of both the hermeneutical and the existential poles would have us arrive at this same ‘destination’. To harmonize such descriptive instructions, involved in such suspensions, we need to invoke these levels of less superficial/more superficial focus, etc. It could also be argued that intuitively this is what is occurring (as a series of technical interpretations). But, given we are dealing with an economy, where economic correlativities cannot be non-dialectically disentangled, then we can find a place for all such interpretations (albeit as scoped by the nature of their circumstances, etc.). So, e.g., in order to be metaphorically ‘thrown back into the world’ through the de-suspension of a suspension of treatment, in a process of retreatment, such an existentially oriented differential can be arrived at through such subtle forms of preferencing (as argued for in an ordered philosophy dealing with the trans-cognitive formation of e/valuation) and where such would follow from the subtle preferencing of both the hermeneutical (pretreatment) and the phenomenological (treatment), etc. Indeed, defining a ‘de-suspension’ as being ‘arrived at through a balanced suspension of its contrasting polarities’. I.e., in this regard, the de-suspension that brings us to the existentially oriented specificity of lived-experience would entail the balanced suspension of both hermeneutical pretreatment and phenomenological treatment. Or, in more superficial terms, a mere suspension of the phenomenological as a result of a suspension of the hermeneutical. Or, in the same vein, the less superficial suspension of the existential and the phenomenological moments gives us the hermeneutical moment, etc. In superficially seeming to move from the hermeneutical to the phenomenological then this former suspension (of the dynamically balanced preferentially oriented suspension of the phenomenological and existential) would then need to be reconfigured now as a suspension of the existential and the hermeneutical moments). Through such re-configurations in preferencing/de-preferencing a more superficial semblance of a shift is to be located (despite the ongoing persistent correlativity of all economic moments [which must rule out all exclusive forms of formulation, etc.]). (1246)


The implication to be drawn from the previous paragraph is that the de-suspension of W(orld), O)bject), or E(go) moments can be co-defined, respectively, as either the indirect dynamic balanced suspension of O & E, W & E, W & O, or, as the direct suspension of the same (or, more correctly, as a non-counter-productive product of both co-definitions). That relatively superficial flows from one moment can be accounted for as a differential shift in such subtle forms of preferencing. So, a shift coming from the hermeneutical pretreatment to phenomenological treatment would entail, hypothetically, a joint suspension of O & E migrating to a joint suspension of W & E, etc. (1247)


In the recent essay dealing with a radical re(-)take on this transformational economy of retreatment it was noted that research needed to continue in the following directions:


So, beyond the asking ‘what is meant by being philosophical?’ we will also need to ask, ‘how do we better perform our disciplinary research in a manner that is either suitably critical and/or radical?’ and ‘how do we relate both critical and radical approaches to each other?’ and, ‘to what extent the philosophical must also delineate both non-existential and existential forms of e/valuation, and, relate the same to each other?’
 [167] (1248)


How might we define this relatively superficial semblance of a progression from the hermeneutical/pretreatment to phenomenological/treatment to existential/retreatment, and so on, given also our need for critical forms of interventions to be observed at each of these points of treated consideration, etc? (1249)


On a more integrated level we could just define it as ‘an overall working suspension refined through forms of critically orchestrated inputs, etc.’ On a more ‘functional level’, we can note ‘the sequences of suspensions needed to be enacted in order allow us to intervene’. However, given economic induction we could also argue that by just doing one of these dialectical stages right should allow us to realize a successful conclusion of this process of intervention’. However, in more practical terms, given this ability to only intervene in minimal, sequentially contributed inputs we might say that our better model to follow is one of tweaking what appears to be called for in the order that that appears to be have been intuitively called for. In this regard, the net result being a mix of what ‘the relationship appears to demand’ and what ‘we might have demanded from that relationship’. But, all things not being equal, it would be existentially more advisable to give a preference to the former without completely discounting the latter (given that our foray into supplying a variety of potential inputs might actually help us to be more receptive to the existential needs of the relationship as it works, ostensively, on our behalf). Let me explore this dynamic more closely. (1250)


Thankfully, the philosopher, as is the case for all disciplinarians and secularists, will always have to hand that already prepared with which to work with in order to refine our appreciation, and, therein, determine what critical and/or radical measures might be called forth for the further refined development of is ensuing problematic resolution. Indeed, this appreciation of genre, etc., is how we recognize that we have already started a process of seeking a resolution of either that being found to be problematic and/or is being problematized. Moreover, a resolution of that problematic ‘tension’ will also indicate that we may have made some progress in that same regard although, more correctly, that needs to find forms of either confirmation and/or verification in a critically conducted conformal setting for truth determination in order to accept such ensuing patterns o resolution are currently acceptable, etc. (1251)


In our explorations of the interrogative economy we noted this same progression, as found in retreatment, from the hermeneutical (rhetorical) to the phenomenological (metaphorical) and thence to the existential (as the apparitional or literal;
 that may or may not be expressed in a relatively pro-relational/existential orientation). Applying the insights developed there, we could read (and misread) the economy of retreatment along the following lines of a rhetorical ‘either/or’ leaning into a metaphorical ‘like’ to be followed by the resolution, if realized, of the apparitional ‘as if’ (as if x is either present or absent). Such an understanding now invites critical forms of intervention that would or should observe such criteria for their selective importation in keeping with required, critical characteristics of such inputs. (1252)


In this regard, let me practically readdress, hypothetically, what seem to be involved in answering a simple question ‘is that John over there?’ (1253)


Either that person is John (because they do look like John), or, they are not John even though they may look like John from this distant point of view). This suspension of the ‘either /or’ can be suitable de-suspended once we are in a better position to ascertain if that is either John or not John. I move closer and note that this person still looks like John although, being short-sighted, am not yet prepared to make my final assessment one way or the other. However, as a first answer or reply, I will say, ‘yes, that person certainly does look like John’. I wave at this person, and they wave back at me while loudly call my name out at the same time. ‘Yes, that person is John!’ However, being a philosopher, I cannot and will not make an absolutistical claim that that is indubitably John, even though, as a secularist, conveniently, I will quickly put such quibbles to the side and leave this form of interrogation as I move on to other more pressing intentional considerations. I.e., moving on from either/or to like to as if (x or not-x). (1254)


From a critical perspective in taking pretreatment as centered on the ‘either/or’, treatment as centered on the metaphorical ‘like’ (being read as ‘both like and not like’), and the apparitional nature of the retreatment ‘as if’ it would follow that we would carefully need to represent these six areas of critical concern, which, starting from pretreatment (as fifth order type of phenomenon, i.e., as a possible factual situation) moving via the sixth trans-cognitive order of conformal factual assessment to the first trans-cognitive order of the apparent integrity of semantic atomicity and thence through the so-called ‘de-suspension’ (that eternally ‘returns’ us to the world-as-lived) via the second trans-cognitive order dealing with molecular integrity and aesthetic expression to the retreatment entailed in the third trans-cognitive order of e/valuation primarily dealing with the deontological; and thence via the fourth trans-cognitive order of the pragmatic in a potential re(-)writing of the pretreatment through the re(-)inscription of the original pretreatment in the light of the newly thematized posttreatment. In effect, we have already to hand the critical tool of an ordered analysis to assist us in the fine tuning of this process of retreatment in all six stages of its epistemological formation.
 (1255) 


Now, admittedly, this may seem more than scholastic and medieval in tenor, however, with this one tool to hand all we have to do is refine its critical dimensions, and pretensions,
 and then all our work is done in that regard other than merely applying such a set of protocols or techne to the current task to hand. (1256)


It is as if we are putting (back) on to the shelf a ready to use complex set of tools entailed in this ordered heuristic device, and, where, from this same metaphorical shelf, the units needed in this ordered set of protocols themselves are to be found ready to find in this same cultural-intercultural space. E.g., in superimposing this ordered scheme over these three moments involved in treatment, the suspended passage between hermeneutical pretreatment (coinciding with the fifth order) and the phenomenological/metaphysical moment of treatment (coinciding with first order) has us passing through the sixth order dealing primarily with actual factual assessments (in a form of ontically situated conformal determinations, i.e., ‘facts’ that have been, more or less, stamped as ‘conventionally true’ [or, for all relevant practical purposes, as ‘truthful’, as ‘filled with truthful-like determination/s and hence their current conformal status despite not being read as indubitably true given the impossibility and non-necessity of achieving and establishing absolutisitical truth determinations]). Or, as I would have put it years ago, there is this relative necessity for a ‘well-pre-informed’ set of relevant materials prior to the observance of a well-conducted process of suspension, etc. A pre-conditional situation that is obviously lacking in unfounded conspiratorial thinking, or in delusional interpretations of the world, or in those tendencies to believe what has been asserted and reiterated many times by the imposed or infiltrated authority of others but which has little evidential and situational support for such otherwise contentiously disseminated propositions, etc. The point I am making is that we already have to hand a suite of disciplines and their individual sets of techne for dealing with the ascertainment of facts be they approached by, say, historians, scientists, legal professionals, ethical journalists, and/or secular members of the public (when the latter deal with well-founded ideas of common sense, non-contested content of major or minor discourses, etc.). So, in this regard, the philosopher or some other disciplinarian or secularist, in attempting to deal with the so-called ‘facts’, can appropriate such measures that, too, may also have already been enacted and established for such public consumption. Or, if not yet thematized in a completed form for such consumption, then the completion of such assessment might be able to be conducted that would then render such products as now ready for such dissemination, i.e., as fit for purpose in that same regard. Today there is no fully demarcated and definitive divide between disciplinarians and secularists. Indeed, we could perceive this trend as indicative of a more Contemporary oriented sense of ‘world’. Witness, e.g., in the aftermath of the recent US Capitol Insurrection, where many people have either tipped off the US Government over the identity of such participants or have gone further to present cases as why such identified characters should be identified in the manner as provided. (1257)


That with respect to all six orders we can note either static or passive readings, dynamic or active readings, and, with the importation of an existential complexion, readings that I would earmark as engaged or pro-relational in tenor. The determination of which has much in common with my approach to the complex topic of deconstruction (where I note passive, active and engaged forms of deconstruction; be they enacted in phenomenological, hermeneutical and existential settings or whether they are situated in psychological, social or political-economic settings, etc.). (1258)


E.g.. in going from the first cognitive/trans-cognitive order/s to the second cognitive/trans-cognitive order/s we find our semantic ‘rules’ will permit some transformation and not others. So, no tables with tops that are both round and square at the same time although current bald kings of France might pass by (unless the ‘state of France’ is semantic defined as ‘now possessing the absence of a politically recognized monarchy’) (but would not be able to make the transition of a fifth order ‘possible fact’ to the status of an ‘actual, conformally recognized true sixth ordered fact’).
 (1259)


In other words, as secularists, as disciplinarians, as philosophers we have access to a body of knowledge to assist us in making these transitions from one order to some other. An open system whose tools remain works in progress and which could never be treated as completely codified complexes (although semanticists in dealing with a semantic programming of an AI background are attempting to replicate what has been socially performed for us through languages as that being already utilized in a cultural-intercultural space). The presence of an ever creative dimension insuring that such a complex can never be definitively closed (along with the fact that identity formation pertaining to the phenomenal-phenomenological dimension can never find the infinite resources needed to completely appropriate the full significance that could be found in any one phenomenon let alone the entirety of the phenomenal world). (1260)


Now, let me philosophically explore further the problematic nature of the ‘suspension of treatment’ and the ‘de-suspension of retreatment’. Problematic in the sense that, economically, all moments in an economy need to be both suspended and de-suspended. Why preference these transitions from the fifth order to the first order (through the sixth) as a ‘suspension’, and, the first order to the third order (via the second order) as a ‘de-suspension’? Because, as a heuristic device, it has informative work to do (whose creative dimensions cannot be reduced to mere formulae, etc.). Just as this clockwise dialectic is operated in a clockwise fashion with a certain point to make, dialectically, there is no reason why this dialectic should also not be read in a reversed manner (as already duly noted
). Similarly, in the interrogative economy I have noted a succession of individual suspensions concerning the ‘either/or’ (as a dis-conjunctive suspension), etc., but whose collective impact is to oversee the operation of our asking questions and finding acceptable answers to the same, and so on. In effect, suggesting that we can have suspensions and de-suspensions running between pretreatment, treatment and retreatment/posttreatment, with no definitive sequential order being non-dialectically insisted upon, and, by extension, that this same type of process would also operate between the individual orders themselves albeit only between adjacent orders(?) and, then, in both ‘clockwise and counter-clockwise directions’. (1261)

Now, all of this granted, that we have different types of suspension/de-suspension, let me speculate on what might be needed between the dialectical moments of retreatment/posttreatment and its potential re(-)writing of pretreatment. I have suggest we have here an ‘emulative process of accommodation’, more along the lines of an ‘emulative process of reconstruction’, where our pretreatments are progressive re(-)thematized and clarified over the course of their explorations as a ‘representative representations of the phenomena in question transformed through processes of re(-)alignment as already discussed.
 I.e., in a clockwise ‘direction’ we can perceive this economy as thematizing our pretreatments through such processes of treatment/retreatment able to accomplish this task, hopefully, in both a conformal and pragmatic light, etc. (1262)


Imaginatively, let us now observe a counter-clockwise coursing about this economy of retreatment. (1263)


Ideally, we could start anywhere, but, in this instance, let us start with the moment of retreatment as it currently stands thematized for(-)us (but, not yet so much as presented before-others).
 Let us say we subject this current thematization to a process of suspension that is found to return us to that moment of prior treatment. In this regard, we would be merely re(-)living what had just been realized through such treatment as it was discovered through the de-suspended retreatment? I.e., whether that treatment was either analytical, synthetical and/or nominational in its relatively focused or mixed form to be discerned in that same regard. Then, returning to the state of pretreatment via those measures that were observed in order to filter it through an evidential screen to that extent such was being observed. In the process recovering what was intended by such a pretreatment and discerning a return to the retreatment/posttreatment of the existential manner of its current prominence. What was my intent in dealing with this general formulation presented in its prior hermeneutically oriented presentation as that pretreatment in question and could that be recovered? Holistically, one could assume that the (reoccurring) problematic of our intentions would be co-presented by those intentions along with what resolution/s might have been realized in the course of that reoccurrence? A pragmatic element entering into this economically thematized mix of inputs through passing through this filter intervening between pre-treatment and its prior retreatment/posttreatment that was permitted to authorize its preferential presentation in the first place? Perhaps this overall sense of the retrospective comes into play through this return to treatment given its retrospective sense of time (as exemplified through analysis, etc,). Or, if we had started with the moment of treatment in heading towards the hermeneutical nature of pretreatment, we might have found a sense of expectation, heading towards the future given this general orientation of the hermeneutical. Or, if we were to return to the de-suspension that has us returning to this moment of retreatment we might find a more present(ed) sense of time which may or may not also have taken on a more existential sense of the ahistorical that would have been evident in a more metaphysical take on the moment of treatment if the retrospective nature of that moment, itself, were to also be suspended? Arguing, in effect, that the full suspension of the moment of treatment would lose a sense of retrospectivity in an existential flavor of the ahistorical? (1264)

Diagrammatical representation with the superimposition of the orders (both cognitive and trans-cognitive) would give us the following depiction:
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In a clockwise direction, starting with the furture expectations of the moment of the pretreatment we then head back in time to the moment of treatment, that if suitably suspended in its own right, would have demonstrated an ahistorical sense of the present when thrust back into the world-as-lived through the de-suspension that has us heading back into the distinctive currency of the lived-moment (assuming this adequate suspension of this moment of ‘treatment’). A sense of the contemporary that is either relatively expressed existentially or is relatively expressed in a non-existentially oriented sense of the historical present (with a co-occurrence of both senses as orientations producing an overall ‘resultant sense of the current orientation’). In such a scheme we must ask if it can account for such existentially oriented experience should such experience take up this theoretical sense of complexion, at the very least, on balance, presenting one way or the other? (1266)


In other words, let us look at the economics of the economy of retreatment in order to speculatively discern what might be necessary in order to recreate this existential sense of the present, and, how the existential is both generated and discharged in and through ‘re(-)lived-experience’ as ‘existentially re(-)lived-experience’? (1267)


One way to indirectly approach this type of issue might be to consider the following. I have identified existentialism as a discipline, or, as a subdiscipline within the discipline of philosophy. In a similar manner, identifying hermeneutics and phenomenology. Now, consider the following as a possible thought experiment. The question being posed, once again, is ‘what is philosophical about philosophy? I.e., what identifies its distinctive characteristics, say, from the disciplines of history and science? We could say, e.g., if true to its topicality, that a ‘history of science’ is ‘history’ and ‘not science per se’. Or, similarly, that a ‘philosophy of science’ is ‘philosophy’ and ‘not science per se’. And, in the same vein, that a ‘science of science’ is ‘meta-science’ and ‘not science per se’. Similarly, to stress this same point, a ‘philosophy of history’ is ‘philosophy’ and ‘not history per se’. Now, imagine a program that sweeps up an enormous number of technical texts that we have provisionally divided up into their respective topics, that we recognize as distinctively located correctly in their applicable disciplines. So, under the heading of the philosophical, we might include philosophical texts, texts on the philosophy of history, the philosophy of science, and so on. In this program we oversee the subtraction of those features that ostensively seem to belong to other disciplines and tabulate those features that appear to be statistically be ever-present in the discipline placed under such focus. So, e.g., in a philosophy of science we subtract the ‘science’, and, in a philosophy of history we subtract the ‘history’, and so on, and, by such means arrive at a comprehensive understanding of those essential features that appear to belong to so-called ‘philosophical texts’. By such means finding descriptive/prescriptive/proscriptive guidelines for determining the essential characteristics of say a ‘philosophical text’ as qua ‘philosophical’; or an ‘historical text’ as qua ‘historical’; or a ‘scientific text’ as qua ‘scientific’, and so on. The question now to be posed is this. Is it possible to define the essential nature of an existential text or report in a similar manner? Could we actually arrange something similar without involving a computer and then exercising an AI approach towards this collection and sorting of data with this imputation that we could statistically reveal the characteristics usually co-associated with an existential text or report? It is my belief we could do this. That we already have an intuitive understanding of what demarcates, e.g., an historical report from a scientific one, etc. For a start, an historical text or report, e.g., would appear to have a specific, recurrent attitude towards ‘historical time’, namely, through the citing of chronologies, giving dates, period of time, and the like. That, from a compilation of such data, be it gathered through computation or merely textual observations on our part, we should arrive at this type of statistical understanding further augmented by the imputation of a certain distinctively disciplined type of attitude to be co-associated with such data sets. In effect, arriving at a more precise sense of what I mean for discipline X to function as a discipline about either x’s and/or x-nesses. So, taking this type of approach what might we find we are able to say about the existential discipline (when regarded as a subdiscipline within the philosophical discipline or as situated in a certain type of religious context or as located in a secular appreciation of our interpersonal relations from an ethical point of view, etc?)? (1268)

To some extent this territory has already been mapped out in the concepts of the direct experience of existential hallmarks and their indirect indication in texts (dealing either directly/overtly or indirectly/covertly with that type of experience)? (1269) 


Hence this recognition that we would be dealing with indirect indicators in those texts or reports (but which would also need to be found somewhat in a cognizing of our own experiences in order to find the necessary degree of ‘recognitional resonance’). By ‘texts’ I mean ‘all classical texts including both reports and non-reports (or, more likely, as a mix of the former)’. By ‘report’ is meant ‘a text that nominates and denominates certain experiences being either recorded and/or interpreted (although processes of interpretation are inescapable [and, therefore, reporting is more a matter of the self-referential emphasis that is being noted in that same regard]). By ‘nomination and denomination’ we mean ‘the putting forward of logical subjects, as semantic vehicles for connecting and integrating subjectivities along with the full range of subjective experiences including predicates and relations found associated with that open range of human experiences, that, through modes of interpretation rhetorically note seemingly relevant metaphors, the declaration of simulated apparitional types of experience, certain genres of behaviour, etc.’  So, e.g., we could be reading a novel and asking ourselves to what extent an existentially oriented sense of relational interactions are either representatively present and/or absent from being depicted therein (through their existential indicators being nominated/denominated as such). Or, in a contrast, we might ask ourselves if we have had similar experiences to those as depicted in that same novel and to what extent we would discern them to be relatively existentially oriented or non-existentially instantiated (on the invocational basis of an evocation of existential hallmarks that we think we may have been directly experienced by ourselves that have a similar degree of resonance or non-resonance in our sympathetic and close reading of that same novel?)? (1270)


Obviously, we have a high degree of subjective interpretation involved in the articulation of an existential case one way or the other. But, we could take heart from the fact that, first, the human constitution, generally, has a similar set of dispositions, and, second, that a marked differentiation of character can be discerned through the exceptions to this generality. E.g., colour blindness, is more likely to be found in the absence of this form of competence. Similarly, a person with sociopathic or psychopathic tendencies might be regarded as lacking their ability to empathize with their associates (and sometime targets or victims or collateral damage) even though they know very well, usually, how to read others to their own advantage whilst disguising their motivation for such ensuing manipulation should they be allowed to operate in this covert ‘non-existential’ manner.
 
(1271)


Now, returning to this issue of clockwise and counter-clockwise readings of the economy of retreatment, etc., we should note that various heuristic takes can be set up by declaring from which moment or order we start, in which ‘direction’ we travel, and, with what illustrative purpose in mind, etc. E.g., in the cognitive orders, if we start at the first order and then work our way to the sixth in arriving at a successful transition to that sixth order we have made a positive factual determination, namely, that the fact in question is conventionally ‘true’ (and where such a positive truth value is to be treated as currently perceived as ‘truthful’, and, is neither truthy in construction nor to be perceived as indubitably confirmed or verified, i.e., as without indubitable conformation!). Or, in the proposed reading of an economy of transformational retreatment we start with the fifth order of pretreatment, proceed to the first order treatment via the sixth order of factual assessment, thence to the third order of retreatment via the second order of the aesthetic, and, then to a emulative re(-)construction of that pretreatment (as an effective from of truth re(-)determination). In that open-ended heuristic context, of having a certain heuristical point of view, that as a device it has us starting somewhere and heading in a certain direction should not be insistently extended beyond the inherent limitations of its heuristical embeddedness. On the other hand, we can subvert some of this arbitrariness of these sequential readings by invoking a non-sequential reading along more dialectical lines of operation. Again, to the rescue, we have an order philosophy that recognizes both linear and circular readings of the same. That the circularity of such readings can also be regarded as co-arising simultaneously. Hence this third orientation of the ‘dialectical’. By such means, taking a more dialectical interpretation, that by its dialectical nature, would more closely approximate what we might speculatively assume is occurring through the economic nature of such processes. Giving more weight to a dialectical reading also obviates the need to even question whether such sequential readings have a different weight in experiential reality, that they might reflect certain forms of ‘parity’ that might favour clockwise readings over anti-clockwise readings, or v.v., and so on. Let me explain what is meant by a more dialectical reading of the economic? (1272)


In an ordered philosophy we assume that subtle forms of preferencing of the archetypal moments of the archetypal economy can account for taking on board such subtly ordered forms of exploration. So, e.g., preferencing the Object moment, at the expense of the World and Ego moments (that are consequently being de-preferenced) gives us a phenomenological take on experience, along with a semantic mapping of such material, a certain type of meta-philosophical/metaphysical outlook, in essence, an analytical form of treatment, etc. On the other hand, in contrast, preferencing the moments of Object and Ego in a trans-cognitive format gives us an aesthetical take on our proceedings and in a cognitive format gives us a semantically integrated mapping of our conjoining of various ‘atomic semantic elements’ or ‘pre-essential essentials’. Arriving at different values by such subtle means of these conjoined forms of preference/de-preference. (1273)


The philosophy behind such subtle preferencing, etc., is as follows. We assume the natural baseline is that all economic facets need to be or should be in a state of dynamic balance (before subtle and potentially chaotic forms of preferencing/de-preferencing are able to take effect). Upon this suspended state of an ongoing dynamic balance, we have the suspension of one or two of these economic moments and the automatic de-suspension heading towards the other remaining two or single moments not being so subtly preferenced so directly, and, therefore, being indirectly de-preferenced by default. In essence, a restorative balance is induced through such an automatic process of reactive de-suspension. (1274)

Now, let me (re)introduce the idea of a three membered confluence of factors being treated as a ‘system’, a relationship between two economic moments as a ‘current’, and, a focus on one moment as an ‘emission’. Now, a suspension of a single moment creates a deconstructive current; a suspension of a current creates a deconstructive emission, and, the suspension of the system is instrumental in creating a baseline sense of the economic. So, e.g., using this nomenclature, suspending the emission of the Object moment automatically gives us the deconstructive current between World and Ego moments. Or, e.g., the suspension of the current between the Object and Ego moments gives us either a trans-cognitive aesthetic emission/cognitive emission in the form of integration of semantic molecularity, and so on. Which, on a first reading, must sound very complex and bewildering, yet, such a diversity of outcomes is merely created from such relative simplicity (of, e.g., these few principles of economic moments, suspensions/de-suspensions, systems, currents and emissions, ensuing ordered forms of analysis, etc.). 
(1275)

That, effectively, a re-purposing of an ordered philosophy can proffer this form of ‘salvation’, namely, that heuristic takes on a sequential reading of an economy can be dialectically subverted within the co-arising of economic moments in the hypothetical reality of the ‘economic system’ as read through a dialectical reading of an ‘ordered system’ (simultaneously invoking subtle preferencing/de-preferencing of emissions and current). (1276)

However, to be still addressed are problematic issues over how we might better account for the metaphysical-like nature of existentially lived-experience, and, what exactly is entailed in the instigation of the transformational nature of existentially oriented lived-experience, etc. (along with the need to form a better understanding of the potentially critical and radical ramifications of such existentially transformed post-consequentially re(-)directed experience?)?  (1277)


We have three forms of de-construction, namely, passive, active and engaged. These appear to correspond with these three narrational approaches of the linear, the circular and the dialectically co-arising or the seemingly spontaneous or, for convenience, to be denoted as just ‘dialectical’. Given the destabilization of deconstruction then we must assume that we could invoke three forms of economic rectification, and, both subsequently and consequently three modes of re(-)normalization (where the philosopher must then present an account that integrates the same in a working representative process of overall re(-)normalization inserted within the requisite narrative in order to progressive de-anomalize what might be driving that latter narrative in the first place. So, with this road map to hand, let me carefully explicate what is entailed in this more nuanced take on retreatment, the metaphysical, the critical and radical interrelationship, etc. (1278)


As already noted, we have been introduced elsewhere to three forms of deconstructive-destabalization. In effect, proffering a sense of the dissonant which in archetypal economic terms is coincident with the Object moment. (1279)


In ‘passive deconstruction’ the ‘intentional objective (e.g., as an intentional object, object-state, abstract objective) is called into question through suspension by some form of bracketing, epoché, interrogative questioning, etc.’ E.g., I am following a bush trail and I think this direction will take me to the closest exit. But, I question the propriety of this intentional objective. I suspend its apparent or presented ‘objectivity’. Hence the performance of this passive suspension. (1280)


An ‘active suspension’ is a ‘composite approach to context through con-text as a medium for the execution of a set of appropriate genres of behaviour that define the enaction of co-associated behaviour’. E.g., my intentional objective is to go shopping. I decide to go to three nearby supermarkets rather than just one even closer supermarket. But, how to get there? I could walk but that would take some time. Or, as I usually do, will take the train. Here genres of behaviour are being contextually called into question in the determination of enaction of behaviour (either through commission, omission or inaction through deferral or postponement). Here interrogation is more process oriented (rather than content oriented or oriented towards an appreciation of relationally depended consequences depended upon either passive and/or active suspensions/deconstructions). (1281)


Now, an ‘engaged suspension’ could be seen to be the ‘non-reductive negation of the former modes of deconstruction/suspension (given that in an economy, all moments are correlatively engendered and relatively co-arise as the distinctive negation of their correlative counterparts’. I.e., in the context engaged, suspension/deconstruction is the negation of both the passive and active forms of suspension/deconstruction’. I.e., an ‘engaged suspension’ occurs in a ‘relationally treated context of transformational retreatment preferably from an existential assessment of its relational facticity’. Where by ‘relational facticity’ is meant the ‘sense of the apparent presence of the relationship in question cannot be reduced to the summation or mere synthesis of its relatively non-relational instantiation’. (1282)


In this equation between ‘suspension’ and ‘destabilizing deconstruction’ what is entailed? The reconfiguration of either the identity, function and/or value being focused upon. I.e., a deconstruction of its relatively superficial, representative intentional construction. In effect, a calling into question of some aspect or facet of that intentional situated currently being called into question. Do I really want to go shopping now? Do I want to spend some time working out which items are cheaper or better value, etc? By what route do I get to perform this series of objectives, etc? (1283)

Now, why invoke a philosophical concept if all we are doing is merely questioning? Because we are economically questioning the intentional situatedness, through its textual situation, from a more economic point of view within a certain simple or complex frame of philosophical reference be that epistemological, or metaphysical, or phenomenological, etc. (1284)


To this list consisting of passive, active, and engaged forms of suspension/deconstruction I have added three further types, namely, psychological, social and political-economic (which will be explored once these first three forms are sufficiently explicated). (1285)


E.g., do I want to go shopping this afternoon, and, if I did go shopping, what do I need to buy?? Should I walk there or take the train? But, I promised that I would visit a friend that afternoon, and, can I do both, i.e., do my shopping first and visit my friend, or, visit my friend and then do my shopping?
 (1286)


A suspension is or can be deconstructive and destabilizing through this calling into question representative aspects of the phenomenon under such consideration. In reaction to such treatment we have a responsive process of provisional rectification. Responses that are treated as possible forms of resolution that would be judged as such in an ongoing process of economic re(-)normalization when and where the provisional product of such transformational retreatment is to be better evaluated (preferably from an existential, pro-relational perspective in which, hopefully, the aspiration for an enrichment in positive e/valuation is observed to ensue, be that through either recollection, expectation and/or the near immediacy of anticipation). (1287)


With the first three forms of suspension/deconstruction we would expect to meet a corresponding form of rectification. With passive suspension we can invoke a ‘passive form of rectification’ which could be defined as ‘where, primarily, we find a provisional reconfiguration of the intentional objective preferably with positive ramifications’. In an ‘active rectification’ we would meet a ‘reconfiguration of our con-textual co-association of genres appropriate for invocation in that type of intentional context given this provisional recognition of their appropriateness in that specific type of textual situatedness’. I.e., in this context we have this con-textual set of choices as potentially appropriate behvioural responses from which we need to choose those that seem to be more appropriate in our interpretative reading of the specifics of the situatedness being called into question’. In an ‘engaged process of provisional rectification’ we seek to ‘determine the appositeness of responses from a pro-relational perspective’. (1288)


Where such collective processes of rectification, hopefully, would produce a deeper, more representative reading of the situatedness being explored and where responses reflect that desire for an ongoing process of positive relational re(-)alignment, i.e., re(-)normalization. In the light of the former, we would hopefully meet an ongoing positive mix of either passive re(-)normalization, active re(-)normalization and/or engaged re(-)normalization. In essence, reflecting, respectively, a linear approach (towards intentional objectivity), a circular approach to con-textual considerations of genre uptake, and, a dialectical approach to relational dynamics. (1289)


Against this background, we can now return to seeking a solution to these various puzzles as previously posed in this overall scheme (concerning suspension/deconstruction, rectification and re(-)normalization, etc.,), namely, how do we schematically relocate the apparent semblance of the metaphysical; what is the dialectical course of treatment/retreatment; in the form of a satisfying sequential narrative, how can we account for the dialectical nature, e.g., of such ensuing re(-)normalization, an existential reading of the same, our ability to enact such proposed patterns of response, responsiveness, responsibility, etc? (1290)


Obviously, a sequential narration invites a circular narration, and, thence, a more dialectical reading. In effect, a circular reading deconstructs a linear narration, and, a dialectical reading deconstructs both circular and linear readings. That understood, let me conduct a dialectical-like reading of the economic, albeit from the perspective of an economy of retreatment. (1291)


Effectively, it would be hoped that by exercising a suitably delineated dialectical approach that it would rectify and re(-)normalize both linear and circular versions of retreatment and assist in the formulation of a re(-)normalized form of a narrative able and capable of resituating such as the metaphysical, articulating the specificity of existentially oriented behaviour, proffering an explanation of the nature of enaction, etc. (1292)


The following being more complexly structured on this simple set of propositional rulings. (1293)


An economy, in order to function, can be considered to possess a general underlying semblance of the overall suspension (within the extensive suspension) through a dynamic balance of all three aspects. This established the potentially chaotic complexion on a more superficial basis (given, more deeply, the economy is constitutionally chaotic on a moment by moment basis). (1294)

Upon this basis we can now impute the subtle preferencing/de-preferencing of one or two polar facets, a process instrumental in explicating an ordered approach (i.e., actively exercising as such, and, passively being read in a similar representative fashion). These orders reflecting the level of epistemological organization being invoked, i.e., causal and pre-cognitively, cognitively, and trans-cognitively (with the consequential addition of a fourth de facto category invoking post-conditional/post-cognitive accounts of possible/actual ensuing ramifications, etc.).
 (1295)

‘Subtle preferencing’ can be envisaged as that ‘arrived at through the force of the selected de-suspension ensuing from the suspension of one or two polar aspects’.
 So, starting with the first order, as coincident with the Object moment, we could envisage its ‘subtle preferencing’ arising from the suspension of (the current between) the Ego moment (as coinciding with the third order) and the World moment (as coinciding with the fifth order). However, in the formation of the second order we would need to perceive its formation as arising from the de-suspensional force arrived at through the suspension of (the emission of) the World moment alone. The third order (like the formation of the first order) being seen to arise through the preferencing/de-suspension of the Ego moment along with the suspension of (the current between) the Object moment and the Ego moment. The formation of the fourth order arising (in a similar manner to formation of the second order) from the de-suspensional force ensuing from the suspension of the Object moment alone. The formation of the fifth order arising (like the formation of the first and third orders) from the joint suspension of (the current between) the Object and Ego moments. The formation of the sixth order arising (in a similar manner to the formation of the second and fourth orders) from the suspension of the Ego moment alone. (1296)


A previous reading of this phenomenon of ordered formation involved the preferencing of one or two polar moments at the expense, conversely, of the de-preferencing, respectively, of the other two polar moments or one polar moment. We can re-affirm this reading if we qualify this interpretation by noting that if a de-suspensional force travels through two polar moments then it effectively ‘preferences’ the same but is instrumental in producing this form of ordered formation by focusing on the intersecting confluence of this bi-directional de-suspended flow that induces an intersection directly opposite the initial point of suspension of a single pole. (1297)


The advantages of this model of ordered formation that equates ‘preference’ with the ‘confluence of a de-suspensional force through the de-privileging suspension of the requisite polar moment or moments’ is that it now offers a dynamic mechanism for explaining what was merely declared, formerly, to have been only the preferencing/de-preferencing of our selective attention. Let me illustrate this improved interpretation for better understanding the formation, say, of the fourth order (given its non-coincidence with the archetypal polar moments, and, this fourth order being situated between the moments of the Ego and World). (1298)

. 
For convenience, in the following diagram, let me diagrammatically depict these six orders in a circular format (noting the triangulation of the three archetypal moments of Object, Ego and World), and, the depiction of the formation of the fourth order through the suspension of the Object moment and its de-suspensional force being transmitted through both the Ego and World moments and its final intersection in the formation of the fourth order:
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In the diagram above the suspension of the Object moment (coinciding with the first order) induces, through the confluence of bi-directional de-suspended flows, the formation of the fourth order (of the cognitively perceptual/trans-cognitively pragmatical). Previously, I would have declared this to be ‘the province of the simultaneous de-preferencing of the Object moment and the preferencing of the Ego and World moments’, but, which is now to be better translated as ‘the suspension of the Object moment and the product of the intersecting confluence of the de-suspensional forces travelling clockwise and anticlockwise in the economy in question in the formation of the fourth order between these archetypal moment of the Ego and World. (1300)


In reverse, how might we arrive at a first order qua first order? By simultaneously suspending (the current between) the moments of Ego and World (and having the intersecting confluence at the Object moment). (1301)


So, by these two forms of suspension, unipolar and bipolar, we arrive at these six orders (as explicated on a number of occasions elsewhere in these three volumes of this Pursuit). I.e., through both preferencing through de-suspensional intersections and de-preferencings arising through suspensions we arrive at these six relatively distinctive orders. As a more simple formula, we could say that the suspension of one polar moment preferences the other two polar moments and the arising of the ensuing order in between the latter, and, the suspension of two polar moments preferences though their intersecting de-suspensional force the remaining polar moment. That by such means we arrive at these six orders as noted as falling under these two headings of the suspension of emission and currents respectively). (1302)


What are the ramifications of this translation of de-preferencing and preferencing through this lens, respectively, of suspension and the confluence of its automatic de-suspensional flows? (1303)


First, given the natural basis of an overall transcendental suspension (within the extensive suspension) we can find a general basis for a metaphysical-like dimension being experienced in existentially oriented experience. In the ongoing dynamic balance of these three economic moments of the World, Object and Ego we would find the experiential transcendence of their individual time orientations, respectively, of the prospective, retrospective and contemporary or current. In a shifting from the non-systematic existential (through the dynamic balance of a free-play between World and Object moments) to its more prominent centering in a more systematic sense of the existential we should also find a metaphysical-like suspension of the objective, inter-objective, subjective and the inter-subjective. Hence the basic and distinctive existential characteristics of an existentially oriented experience despite our being thrown back into the concrete and historical facticity of a relationally engendered semblance and simulation of lived-experience. The ongoing dynamic balance of these economic moments ensures the potential for less superficial forms of chaotic re-direction, i.e., as could be found in ordered expressions of intent, etc. 
(1304)


Second, on this basis of this general metaphysical-like background, arrived at through the ongoing suspension of the economic moments of the current economy being entertained, a more ordered form of metaphysical-like enquiry can be simulated through those subtle forms of de-preferencing/preferencing just previously alluded to. So, in a first order, e.g., we could explore forms of semantic atomicity derived from our phenomenal-phenomenological researches (arrived at through the suspension of the current between Ego and World moments and their de-suspensional focus on the Object moment coincident with the first order).  A form of metaphysical-like enquiry that could be described as particularized (in a contrast, first, with a generalized metaphysical background, as just noted, and, second, the existential specificity of directly engaged experience as a metaphysical-like correlate as a potentiality to be discerned as present in the contours and confines of lived-experience). (1305)


In a specificity of experience, we should be able to discern the relatively non-existential and the relatively existential as well as their necessary interconnection. In an awareness of the latter, arising through a pro-relational existentialization of lived-experience as re(-)lived-experience a third level of the metaphysical dimension can be charted through discerning the distinctive nature of this specificity. Given this scheme, how we might understand this relative distinction between an existential orientation and a non-existential orientation to be discerned in the specificity of experience? (1306)


To date we have explored the economic on a relatively horizontal level as entailed on or between the cognitive and trans-cognitive aspects within the epistemological hierarchicalization of the psychological dimension. However, we can also envisage a vertical stacking of relatively distinctive levels of epistemological organization, and, in this arrangement conceive of a vertical suspension between these levels through their mutual alignment about an economic sense of center on each discerned level of economic explication. In this vertical form of alignment, refined through re(-)alignment, I will argue that the less organized causal-pre-cognitive intensity of experience has the ability to give a metaphorical ‘weight’ to the ‘re-direction’ of intent developed in the more organized level of cognitive experience, and, where this conjoint arrangement can be ‘permitted’ through enaction deliberated upon in the more highly organized trans-cognitive terms of reference. Hence this allusion to this appearance of freewill in which we have this self-apparent ability to exercise and manifest a certain degree of enacted choice. (1307)


Let me more formally represent this approach by (re-)invoking a conformal matrix (3 x 3) consisting of less organized sub-economy of the causal-pe-cognitive, a more organized level of cognitive sub-economy superimposed upon the former and its superimposition, in turn, by the most organized level of the trans-cognitive sub-economy (concerned primarily with ordered forms of judgment). ‘Conformal’ in the sense that ‘when the truth determination of these nine elements coincide then we have a conformal state of overall truth determination’. (1308)

Then, in an overall alignment hypothetically exercised within this conformal matrix (3 x 3), envisaged between causal-pre-cognitive inputs, cognitive inputs and trans-cognitive inputs, we could proffer an explanation as to how we seem to possess and enact our apparent ability to act as if we possessed a certain degree of freewill. In the extensive suspension we find an ongoing resolution when the non-systematic existential perspective takes on a relatively more systematic, centrally oriented existential complexion wherein the pre-cognitive supplies emotive intensity, the cognitive supplies the re-direction of intent, and the trans-cognitive supplies the enactive switching of apparent permission in an apparent exercise of choice. Moreover, any ensuing existential surpluses, directed through processes of an overall de-suspensions, can further charge those deliberations and reinforce such overall enactive potential. (1309)

Thence, within this expanded horizontal and vertical scheme, we can find, first, a generalized metaphysics coincident with the extensive suspension; second, a particularized metaphysics that can then be discerned from subtle forms of ordered de-preferencing/preferencing (and, thereby, giving us such metaphysical-like items like the semantic mapping of categories/identities, with considerations of possibility/actuality/negation or absence; aesthetics, deontological and pragmatical forms of value; distinctive and integrated forms of functionality through a mapping of genres, etc.); and, third, an ability to metaphysically sculpt the specificity of non-existential and existential forms of lived-experience. (1310)

Hence from the ‘simple’ versions of an economy of transformational retreatment (in either  linear and/or circular formats), and, its more complex treatment through a dialectical economic reading (that is both trans-linear and trans-circular in formatting) we can further invoke the hierarchical complexity of this metaphysical way of re-perceiving the formation of lived-experience. This hypothetical schematization granted, what ramifications might it have for our re-envisaging the nature of an existentialization of lived-experience? (1311)

We can approach this by unravelling what is meant by re(-)interpreting transformational retreatment through an evolving, yet provisional, dialectical lens, and, then applying such interpretative re(-)mapping to an in depth appreciation of what could be involved in preferentially treating experience through an additional existentially oriented lens. This double lens metaphor invokes the construction of a ‘telescope’ or ‘microscope’ which, as a double metaphor, we could accommodate by asking through which end of such a heuristic device we might be currently ‘looking’ through. I.e., either taking a more systematic perspective, or, homing in on the existential detail to be perceived in the specificity of a certain relationship being representationally explored in the degree of details necessary for apperceiving the engineered manner of retreatment apparently being ‘called for’ in our appreciation of that relationship being focused upon. (1312)


In conducting this re(-)interpretation of transformational retreatment the first thing to note is this alignment of pretreatment, treatment and retreatment with the economic poles of World, Object and Ego (coinciding with the fifth, first and third orders respectively). Exempting an ordered approach to begin with, we can note, by reversed engineering, that if we wished to experience the de-suspended flows of re(-)e/valuation at the moment of the non-systematic existential, ie., the archetypal moment of Ego, experienced as an emission, then we would have to suspend the current between World and Object, suspend both pretreatment and treatment. Well that e=seems to stand to reason. However, taking a more dialectical perspective would imply that all three possible forms of current would all have to be suspended in a dialectical process of evolving synchronicity. In this regard, the tweak or incremental tweaking metaphor could also be suitably resurrected to the extent our ability to alter such processes of treatment, etc., is limited to such small incremental forms of re(-)direction inviting forms of ongoing re(-)alignment as previously alluded to such as error correction, etc. (1313)


As for the elevation and de-elevation of meta-status, that would dialectically co-occur equally at all archetypal moments, and, could be viewed as one way a metaphysical-like picture could be introduced into the overall course of such ensuing lived-experience. I.e., taking these generalized, particularized and specified forms of metaphysical-like experience, as noted previously, into the course of lived-experience; especially when a dynamic overall suspension (within the extensive suspension) is being allowed to manifest in a less distorted fashion through the suspension of such influences that would distort or obstruct such an existentially oriented form of proceeding to be preferentially advanced in the coursing of such now existentially oriented lived-experience. (1314)


Interestingly, the exposition previously explored for the speculative constitution of the extensive suspension take on board both an economy of de-suspension and, importantly, this vertical form of a suspension that notes the incorporation of a causal-pre-cognitive aspect, etc.
 (1315)


The concept of an ‘economically induced suspension’ also has an important resonance in this regard. I.e., the notion that in the overall transcendental suspension, as being mapped, say, by the interrogative economy, e.g., it was noted that through economic correlativity that if we can sufficiently exercise a suspension at any one of these archetypal moments of the World, Object, or Ego then an overall transcendental suspension would be induced, and, that that would also induce the expanded suspension of the de-suspensional economy, and, that, in turn, would induce an extensive suspension that would also take on board a more vertical sense of the suspension whose understanding is pertinent to our better understanding that role played by an well-informed existential orientation that is beneficially capable of non-chaotically/chaotically re(-)directing suitable forms of existential intervention, etc. (1316)


That to better appreciate the nature of existentially oriented forms of intervention we now need to understand how the defining or thematization of the non-systematic existential moment, coincident with the archetypal moment of Ego, needs to shift from its de-centralized form to its more centralized formation that would be presented through its more systematic existential orientation. I.e., in returning to an exercising of the pre-conditions, etc., for the arising of an effective, dynamically balanced, less distorted and non-obstructed, overall transcendental suspension capable of producing this semblance of centering that is then capable of inducing the relative experiential totality of the extensive suspension and its ensuing greater semblance of vertical integration of the overall psyche. Hence by such metaphorical means we can come to better understand this metaphorical conjoining of causally and emotionally based motivation, intentional re-directedness, and, the psychic sense of permission that allows us to travel from the relatively virtual to the relative non-virtual; i.e., the enactions enacted from the existential perspective of the extensive suspension reflecting an existentially oriented pattern of enacted intervention. That the understanding of this shifting of the non-systematic to the systematic sense of the existential orientation is the key to a better understanding of the dynamics involved in the existentially informed process of transformational retreatment. The type of process envisaged as capable of beneficially engineering an ensuing enrichment of our passage through this world at large both with(-)others and before(-)others, albeit as well inevitably through(-)other in terms of those mutual agreements, etc., necessary for(-)us to enact such patterns of mutual existential enrichment. (1317)

What is entailed in this intuitively simulated shift towards this semblance of the systematically existential? Are we ever in a position to non-metaphorically appreciate this process of centering that is envisaged as both horizontal, in its initiation and induction, and, thence, through extensive induction, vertically, to encompass a more integrated sense of our psychic involvement in this world of lived-experience? (1318)


What is entailed in this technical differentiation between the relatively ‘non-systematic existential’ and the relatively (more) ‘systematic existential’? (1319)


I have maintained such a distinction for a long period of time without exploring in any detail the nature of this shift in emphasis (from its non-systematic sense to the systematic sense). However, in light of recent developments, I now feel I am in a position to do better justice to this concept in a more detailed explication of its important place in the exercising of a well-informed existential economy. (1320)

Given this dialectically constructed understanding of economic retreatment, just how are we (through the use of metaphor, etc.) to theoretically, practically and critically understand this process of existentialization? (1321)

In this regard we might like to re-summarize our transformational rulings under the following scheme. (1322)


Single suspensions of economic emissions give us ordered moments not coincident with other economic moments through the net intersection of de-suspensional flows
 (in between the remaining non-suspended economic moments). (1323)


Double suspensions of economic currents give us the remaining economic moment through the net intersection of de-suspensional flows. (1324)


Triple suspensions are arrived at through an overall, ongoing, dynamic balance of either a conflated conformal economy
 or an economy considered isolated in the epistemological hierarchy reflecting its general level of epistemological organization (be that Causal-Pre-Cognitive in aspect, or Cognitive or Trans-Cognitive in aspects. (1325) 


An overall conformal suspension is arrived at through the dynamic suspension of the entire economy
 (and can be represented by a 3 x 3 matrix). (1326)


Where ‘transformations’ are conceived of as shifts of identity in the articulation of ‘correlations’ within the ‘accommodations’ invoking a requisite sense of transformational space and time corresponding, respectively with orientations concerned with ‘nominations’, ‘predications’, and ‘relations’. I.e., primarily ‘transformational nominations’, ‘predicational correlations’, and ‘relational accommodations’ (exercising respectively within ‘existential’, ‘phenomenological’ and ‘hermeneutical sub-disciplines’). 
(1327)


Noting that the existentially oriented form of transformation involves a metaphorical ‘movement’ from the non-systematic existential to the systematic existential expression of an existential orientation of effective existentialization in a closer alignment with the psychic center of the overall non-conflated conformal economy. ‘Conformal’ because it acts as the basis for conformal truth determination given its basis in economic translation, correlativity, complexification, relational holism, etc. (1328)

In making this distinction between the non-systematic and systematic forms of the existential I wish to observe a distinction between the ‘metaphorical entry to the existential dimension through the so-called third moment of the non-systematic existential’ and the ‘more pronounced existential flavour of the existential orientation when this orientation is being established in and through a pro-relational treatment of our relationships as represented (economically) and simulated (through this non-systematic existential moment). Although we could argue that all relationships possess a certain covert existential orientation, to the extent they maintain their relational persistence historically, it is obvious to the existentialist that this aspect is overlooked by many and deliberately subverted by a few (but, for all that, ‘far too many’ given that they will operate parasitically upon the goodwill of others in order to advance either their own ends [as ‘political psychopaths/sociopaths’] or work to advance the ends of such individuals [as ‘passive psychopaths/sociopaths’] or advertently/inadvertently subvert the good efforts of others [as ‘simple psychopaths/sociopaths’]). But, then, those other people who do not fall into either pathological or even mildly pathological categories can still subvert the beneficial trajectories of their relationships through either a variety of missteps and/or an unawareness of this relational dimension (be the latter through a general unawareness or the intrusion of egotistical motivation that distorts the relational landscape). Without the intuitive or explicit utilization of a general suspension the beneficial re-direction of our relational trajectories will not find the requisite degree of existential discernment that would oversee either existential creation, preservation, and/or conservation of suitable forms of existential e/valuation. So, given this basic need for the suitable utilization of a general suspension how is this existential orientation to be better advanced, hypothetically, in theoretical, practical and critical terms of reference? (1329)


A ‘general suspension’ (within the orbit of the extensive suspension) is promoted when there is a dynamic balance of all economic moments but not just on horizontal terms within a certain aspect of the epistemological hierarchy, but, throughout the entirety of that psychic hierarchy that constitutes the overall integrity and presentation of the psyche both to our own senses of self but also as presented before(-)others. On a horizontal level we may hypothetically surmise that with the fleshing out of the third moment of the non-systematic existential in approaching a general suspension we move our psychic sense of balance towards the center of that horizontal economy in question. Let me diagrammatically depict this progression from an economy that is less balanced and it progression to an economy that is more balanced and centered:
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* Psychic sense of a center that is relatively non-centered in 1st Ego versus its relative centering in the 2nd Ego. (1330)


Now, this diagram needs to be somewhat deconstructed lest we treat it too literally. For a start, we are dealing with a representative horizontal level which could be either cognitive, trans-cognitive and/or pre-cognitive in orientation. Then, it stands to reason that all three moments need to be psychically substantiated, ‘entered and fleshed out’, fully instantiated, and, then, dynamically rendered equal in psychic weight in order to achieve this simulation of an overall sense of a process of re(-)centering. Moreover, in vertical terms this needs to occur across the entire expanse of the psyche from the causal-pre-cognitive to the trans-cognitive domain of judgment Taking into also account a post-cognitive domain of causally understood consequences stemming from processes of enaction, be that through either commission, omission and/or deferral. We might also infer that with a stacking of horizontal strata we might envisage this engineering of a process of economic re(-)centering is overseen through the auspices of the extensive suspension and in which the psychic center of every level is to find a suitable, ongoing degree of alignment with those processes of centering above and below the same. Hence this important presupposition that in the enaction of behaviour we need a supporting confluence of enactive factors in order to instigate a distinctive process of behavioural change. Imaginatively, we can view those factors as the emotive weight or mass of the causal-pre-cognitive wherein we have an aspirational intensity to realize a certain change in behaviour; the focused intentional direction of a process of re-direction (arrived at through trans-cognitive judgment) whose enaction is then permitted in trans-cognitive terms of reference. Just as I argued that a process of deconstruction could not be read literally if conducted purely through a focused lens of the either the passive, active or engaged in deconstructive orientation, and, that even if collectively assembled we could still question whether we could enact any form of a process purely in the mere assembly of such forces. Indeed, that only through trans-cognitive forms of permission could cognitively oriente forms of relative re-direction be both initiated and followed through. Therefore, from the perspective  of this hypothetical modelling, we might surmise that only when we have a centering in each of these three main aspects of the causal-pre-cognitive, the cognitive and the trans-cognitive along with their communicative alignment that this confluence of permitted forces might arise, and be chaotically initiated and followed through in terms of their non-virtual enaction. Let me diagrammatically depict this progressive process involved in the alignment of aspectival centerings (with a progressively arrived at, comparatively greater degree of centering and alignment arising in the 3rd Situation [with th4e implication that in the 3rd Situation enactive behaviour is more likely to be found discharged): 
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Now this process of progressive centering is not to be taken too literally. However, the psychic impact of this process must reflect increasing degrees of psychic centering or gestalt integrity along with the semblance of an advancement of personal empowerment and interpersonal enfranchisement. To make this distinction more obvious we only need to note how we can enact only the virtual in dreams states, because, generally, we would be unable to enact non-virtual states given, effectively, that we usually dream in a state of near complete physical paralysis (disconnected from intentional directedness/trans-intentional re-directedness). (1332)


These metaphorical levels can be treated as ‘levels’ given their distinctive degrees of epistemological organization (superimposed upon one another in the order noted). However, we could also invoke a certain degree of autonomy on each and every level. So, we could be, e.g., performing an action and entertaining certain emotions whist being able to think about the same and, as well, enter into processes of appreciative judgment over the former. (1333)


The intended existential ramifications of this modelling being as follows. The exercise of complex patterns of behaviour necessitate such epistemological organization with the overall cooperation between correlations within accommodations (situated between different aspects, moments and orders, etc.) undergoing a variety of transformations in keeping with their phenomenological, hermeneutical and existential inputs. E.g., in order to intentionally be able to make a cup of tea I have to invoke the requisite genre/s that would allow me to do this, exercise a certain degree of trans-cognitive permission (that allows me to move from the virtual to the non-virtual) whilst somehow also enlisting those motor behaviours and forms of perception that would allow me to satisfy the emotive intensity motivating this complex set of disparate functions in order to focus on the existential specificity of this train of aspirations rather than some other aspirational strain of re-directedness. It is in this complex context, as a situational event, that I will argue that behaviour can also be engineered within an existentially oriented environment in order to existentially enrich the overall relationships entailed within the specificity of that situational event. This existentially oriented overlay is experience as a surplus of e/valuation. I could be making a cup of tea for myself in order, say, to have a break from current preoccupations. Or, I could be making a cup of tea for someone else as well, and sharing in the existential surplus of e/valuation stemming from the unique specificity of that act of sharing. That what constitutes an existential orientation in the enaction of behaviour is the comparative extent that an existential surplus is to be found comparatively discharged in the context of that relational situation. E.g., I could be the tea person in a large factory charged with the making of tea for the workers working in that factory setting. Now, if I set about performing this duty in a perfunctory manner and merely did as I was commissioned then the existential surplus of valuational formation to be enjoyed or suffered in that context might be a lot less than if I were to go about this task with a degree of concern and care and went out of my way to ensure that those factory workers got an individualized cup of tea in keeping with their closely followed wishes in this same regard. In the process bringing some additional pleasure to those workers and finding myself also sharing in the same.
 However trite this example might be the point still holds that if such behaviour advances the wellbeing of both others and self then, from such small positive increments, ensuing consequences at certain points of time could well be much the greater, if not immeasurable through the positive consequences of such chaotic phenomena (although it is true that most chaotic processes are either neutral or negative in consequential orientation). In my examination of the concept of meta-surpluses of e/valuation it may well be the case that certain relatively radical shifts in direction can also keep on giving so to speak. Another reason why we should be existentially mindful of others given that collectively that our freedom only arises through others and that we can all be instrumental in the positive orchestration and enhancement off such potentially positive amplifications of re(-)evaluation.
 (1334)


Metaphorically, in imagining a vertical economy, we could identify the Causal-Pre-Cognitive Aspect with World (being the psychic ‘material’ [comparable to Husserlian ‘hyle’?] of that to be found to hand [both casually and emotionally and lending to the intention a sense of psychic ‘weight’ and emotive ‘intensity’ that brings ‘itself’ before intentional awareness]), where the intentional proffers a sense of virtual transformational directedness (be that through either error correction as entailed in re-de-mis-alignment, or mere realignment [say, of genre appropriation], and/or chaotically oriented re-direction), and, where the trans-cognitive through judgment arrives at possible forms of enactive permission. The confluence of these three economic levels of epistemological functioning 

conjoining passive, active and engaged patterns of psychic activity in the concordant performance of that non-virtual course of enaction.
 (1335)

Hence the idea behind this concept of a ‘super-conformal concordance’ where both horizontal and vertical economies are in a form of constructive concordance. That from their non-reductive emergent productivity we could also speculatively envisage the formation of an ‘existential dimension’. Indeed, the emergence of a trimodal existential economy (as if on its own z-axis in relative distinction to the ‘horizontal’ x-axis and ‘vertical’ y-axis along with its own semblance of a trimodal matrix considered either equivalent to or emergently distinctive from the former or in addition to the same [with 4 x 3 elements]). (1336)


In summary, at this point, we can note the relative ‘de-privileging’ of a uni-modal suspension (of an emission and its privileging the formation of a counter-emission with an ordered disposition); bi-modal suspension (of a current and its privileging the formation of its correlative counterpart in conjunction with its ordered disposition); trimodal suspensions (and its formation privileging the co-associated semblance of the requisite economy); the six elements (entailed in 2 x 3 matrix) erected between two different epistemological aspects and their requisite economies), the nine elements (entailed in a 3 x 3 matrix that combines both ‘horizontal’ and ‘vertical economies’); and, the twelve elements in an incorporated existential economy (as a 4 x 3 matrix). (1337)


How might we view an existential economy in its own right, as if being treated in its own distinctive trimodal economy (as a 1 x 3 matrix)? In this regard we could (borrow from the deconstruction of the suspension to) note the superimposition of passive, active and engaged existential facets upon the same. Treating the passive aspect as if hermeneutically oriented pretreatment, the active aspect as the phenomenologically oriented form of treatment, and, the engaged facet as the interventional aspect/s of the ensuing retreatment as found enacted from the pro-relational perspective of the primary relationship in question; albeit as it is found to be relationally situated in turn. (1338)


Of course, running through all forms of suspension is this need to duly observe its degree of conformal concordance. A provisional state of positive super-conformal concordance establishes the veracity of the entailed truth claims (economically threading such arrangements given the suitable evidential ‘presence’ of an ‘observed’ transformational isomorphic invariance). (1339)


In such representative alignment/s what is meant here by ‘presence’ and ‘observed’? (1340)


In a deconstruction of the metaphorical ‘internal/external world/s’ point of view a process of representation is economically re(-)iterated in the entirety of that depicted economy, and, therefore, the truth determination of such claims made in that context need to be in concordance with a super-conformal approach. Hence our observance of such iterations, which, if iterated, command a provisional sense of presence (until deconstructively emended otherwise). (1341)


Can I both practically and critically illustrate this theoretical necessity for such concordance? I am eating a very delicious apple. Every mouthful confirms that assessment. On the plate I leave the apple core, ostensively, as evidence that an apple was eaten. I know that it was myself, yesterday, who bought those apples and this fact is documented on my receipt from the supermarket. All these bits and pieces of information cohere in an interpretations that evidentially suggests this narrative is not only confirmed (by seeing the apple core in front of me now) and verified (by my testimony that that apple was delicious to eat), but in a state of conformance (with the fact I know those apples were bought by me yesterday), but, also in a state of super-conformal concordance with all the relevant facts as noted above, etc. Hence the simple theory, practice, and critique of this working philosophical concept. In more complex philosophical terms of reference, taking a transformational tack, I would note how these different texts cohere in the narrative supplied and demonstrate the requisite degree of super-conformal concordance given the isomorphic transformational invariance underlying the establishment, integrity and consequential uniformity demonstrated within the specificity of that overall narrative. Now, where does this subtle sense of re(-)positioning situate us in this current philosophical context under review? I.e., how do these three considerations of transformational retreatment, the nature of the philosophical discipline (as to the characterization of what is meant in exercising a philosophical attitude?), and, the implication of an existential dimension all find themselves threaded by conformal truth determination (i.e., in a relatively positive state of super-conformal concordance?)? (1342)

In order to integrate these three separate quests, as just noted, let me formulate the following provisional job description/s for the philosopher, as either a philosophical disciplinarian or amateur, as I would like to currently view such an enterprise. Then, as a form of commentary and condensation, render that formula in a more compact form (whose comprehension would be better understood given this genesis stemming from its initially less compact formulation/s). (1343)


In an initial formulation this definition could read: The philosophical aspiration is realized through the truthful delineation of valid patterns of pro-relationally oriented transformational retreatment finding super-conformal concordance. (1344)

In a more formal compact form this can be contracted to read: The philosophical discipline is existentially exercised through transformational concordance. (1345)

In a less formal, more compact format we could say: The philosophical is (more fully) expressed through existential concordance (or, more succinctly, philosophical retreatment through existential concordance). (1346)


But all three formulations will be seriously misunderstood without a re-defining of such explicit technical expressions and filling in what implicit technical details have also been left out from those contractions. (1347)


In an initial expansion of the first formula we can note the following (as a tentative guide to its commentary): The philosophical aspiration (i.e., in being philosophical as a distinctive type of disciplinary phenomenon) is realized (i.e., exercised theoretically) through the truthful delineation of valid patterns (practically assembled) of pro-relationally oriented transformational retreatment (suitably arrived at through suspensions, de-suspensions, phenomenal-phenomenological deconstructions, hermeneutical reconstructions, existentially and non-existentially oriented modes of resolution, etc.) finding (either the integrated critical and/or radical demonstration of) super-conformal concordance (through the mutual correlativity to be entertained between economic, pro-relational, holistic forms of open, provisional representational treatment). (1348)


From a technical perspective we can note that ‘aspiration’ has been analyzed elsewhere through an ‘aspirational economy’ noting an integrated cooperation between realistically, idealistically, and pragmatically oriented features. (1349)


‘Philosophical’ has be equated with ‘existential concordance’ (in its less formal contraction). Hence ‘being philosophical’ is to be more fully exercised through discerning these aspect of the existential and concordance, and, where ‘concordance has both existential and non-existential forms of expression’ (that by existential ‘necessity’ depend upon their mutual cooperation to demonstrate both aspects [through the ‘necessity’ of ‘the existentialization of the relatively non-existential, etc.’]). (1350)


The non-compact definition or description also utilizes three aspects of truth determination, namely, ‘theoretically truthful’, ‘practically valid forms’ of ‘critically/radically conducted processes of super-conformal concordance’. We need to subsume ‘radical’ within ‘the critical’ given the need to critically accommodate the same even though the radical would not be initially found in merely critical terms of reference. In the informal contraction this is implicitly entailed in the expression ‘concordance’. A process of super-conformal concordance is the theoretical gold standard, but, through the exigencies of time; personal limitations; loss of memory; cultural obstruction and destruction; and so on, conformal concordance might only be able to be realized through the mere confirmation or verification of conformation or verification without being able to engage more directly ‘through the mutual correlativity to be entertained between economic, pro-relational, holistic forms of open, provisional representational treatment’. By truth determination is meant the taking of a Tarskian-like theory of semantic truth determination (as linked through phenomenological treatment as exercised within the context of a critically/radically conducted process of transformational retreatment). (1351)


Hence the centrality of truth determination underlying philosophical aspiration, given its ‘truthful delineation’, as opposed to non-evidentially based forms of ‘truthiness’, as explicitly entailed in the technical expression of ‘concordance’ [as a shortened form of ‘(super-)conformal concordance’], etc.). (1352)

Indeed, the whole idea of truth is a philosophical minefield what with ideological preferences like realism, etc., and, preferential positions on the nature of its determination, like, e.g. correspondence theories, etc. (as one way, e.g., to interpret the conditions demanded, say, in a Tarskian semantic theory of truth determination, etc.). In the light, or rather, scattered darkness of such interminable controversies, let me, instead, from reasonable observations, proceed from the ground up, so to speak, through using what is to hand. Therein and thereafter, set about demonstrating this relatively non-ideological, non-exclusive positioning that, I believe, would allow me to make this contracted claim of philosophical retreatment through existential concordance (along with its less contracted formulae). (1353)
However, working reverse, in order to lay the ground for this moto and its less contracted parentage, let me proffer the following twelve observations (as listed below and about to be commented upon):
1. Rejection of both the absolutistically indubitable and non-indubitable.

2. The provisional, perspectivally framed nature of truth determinations.

3. The interrogative necessity of the suspension/de-suspension.

4. Meta-truth determination as central to the philosophical discipline.

5. Semantic treatment through transformational retreatment.

6. Conformality through iterated confirmation/verification, etc.
7. The twin concepts of insurance and assurance.
8. Non-closure/openness.
9. Economic conformality through economic correlativity.
10. Complexificational enrichment.
11.Qualified de-anomalization of narratives.
12. Existential harmonization, etc. (1354)


By ‘observation’ is meant ‘concurrence of behaviour in three senses, namely, passively, actively and engaged’. In a ‘passive observation’ the intended sense is such that ‘we observe or treat a certain situation to apparently be the case (in the manner as presumed, perceived, interpreted, inferred, remembered, etc.)’. In an ‘active obervation’ it is such that ‘we need to observe our alignment with the co-associated functions or injunctions as either prescribed or proscribed (where the former, prescription, is dictated by the adoption and adaptation of an apposite, conventional uptake of an expected pattern in the application of requisite genres, and, where the latter, proscription, informs us as to what either should not be happening or not-not happening in terms of co-associated behaviour)’. In an ‘engaged’ observation ‘we combine and transcend the former through the form of a dynamic suspension in which we relationally conform to that mode of behaviour that either newly creates a richer process of positive valuational formation, or is overseen to either preserve or conserve positive, current, valutional enrichment’. To some extent, but to varying degrees, dependent upon our reading of the situatedness in question, all three sense are to be observed’. (1355)

The suitable and satisfactory realization, in the selective framing of a certain truth determination, is one thing that could be obtained if the relevant pre-conditions, conditions and post-conditions allow such specific delineation, but, the seeking of an absolutistically confirmed or verified truth determination is neither necessary nor possible. Hence our observance of this first observation that insists we reject both absolutistically indubitable and absolutistically non-indubitable claims. (1356)


The first philosophical observation to make is that we do not need to subscribe, in any form or fashion, either to the need for absolutistically delineated indubitable truth claims or any abilities that would let us relate to such truth claims through our inability to either encounter, recognize and/or engage with such impossible characterizations; given for a start, doubt can always be applied and its possibility remains an open possibility even if it were to be highly improbable that that delineation, as delivered, could practically be countermanded. Moreover, this same attitude should also be extended to the opposite type of impossible situation, namely, our complete absence from making of any truth claims in any form whatsoever given our equal inability to either encounter, recognize and/or engage with absolutistically delineated non-indubitable truth claims. Indeed, all claims have some claim to the making of a certain form of truth declaration even if such declarations are further found to be either impossible, possible, or either highly improbable or highly probable and, perhaps, even highly potent. Still, even if the initial claim supplied in the making of such a declaration is rescinded or redefined such positioning cannot be made without some form of modal complexion falling somewhere between but not equivalent to either the completely impossible or to that treated as completely actualized, That, happily we are to ever wander along and across this no-man’s land (as a no person’s land) in between these two impossible realms. But, contrary to its nomination as such, it is the only place where people can actually reside as they confront the tides of truth versus truthiness, veracity versus falsity, and so on… on a tidal front that allows us to make provisional truth claims with some assurance albeit without completely settled forms of assurance… (1257)


How might we philosophically argue for this first observation? Let us say (in the context of a gestalt economy, say, of perception), that what we cannot (hermeneutically) recognize we cannot (phenomenal-phenomenologically) encounter, and v.v. That without such a relationship between encountering and recognition there can be no (existentially oriented) engagement, and v.v. That, in effect, what is not there for us is not there for us (and, in not being there for us we need not be there for it!)! (1358)


Indubitable truth is not something that can be there for us (given it can always be questioned). Purely univocal or merely bimodal expressions cannot be comprehended given, in lived-reality, economically, they can be neither encountered, recognized nor engaged. (1359)


In order to argue against the absolutistical delineation of the non-indubitable we need to understand that this is equally impossible to comprehend (but for a different range of reasons). Such cannot be thought because we cannot be skeptical in any absolutistical sense because how could we be even aware that we were being skeptical in any definitive form? Moreover, the flattened terrain of a thoroughly relativistic skepticism might be approached in the exercise of a suspension, but, still, cannot be encountered, etc. All claims come with truthful ramifications. Hence the dual concepts of insurance and assurance. I.e., that, in any argument, we can always return to a point of greater truth stability and apparent accessibility in order to then strike out in a new direction with the (meta-)assurance that at least we have started from such a point of greater assurance. That would not be possible if we were to think that we could subscribe to the experiential encountering, etc., of the absolutistical non-indubitable (given the impossibility of recognizing such an absolutistically negative truth claim). On the other hand, even though I cannot be absolutistically certain that Father Xmas does not exist, still, it is true that most adults ‘behave’ as if such a ‘person’ has no existence given that they know they are ‘lying’ to young children when they talk about the existence of this imaginary ‘person’. Of course, in such a situation, as already indicated, neither the absolutistical indubitable or non-indubitable have any part to play in such behaviour. (1360)


Hence our happily wandering across a possible landscape in between such impossible terrain where the viable grounds of such ‘lived-reality’ is constituted in the ‘lived-experience of that to be found to hand in all its infinite variety’. (1361)


Hence, in having access to neither absolutistically true nor absolutistically false forms of truth determination  means, in the making of truth declarations, we are left to wander, either progressively and/or non-progressively, across and along this non-person’s land in between as we confront the apparent reality that is being discerned as being that which apparently confronts us, either individually and/or collectively, albeit in keeping fully within the provisional limitations of that intentionally exercised approach. This provisional observance, at least in theoretical terms of reference, forms the dictates of this second observation. (1362)

All apparent truth claims are seemingly conducted within the frame or frames of reference supplied in their declarations, but, such can be neither dictated by the format of that framing (unless entirely enacted in a priori terms of reference) nor can such framing be constituted in either a non-relevant, mis-constructed and/or impossible manner (by fraudulently invoking extreme forms of realistic, idealistic or pragmatic ideology, etc., in the formation of such perspectives).
 (1363)


I see three apples remaining in the fruit bowl in front of me. That framing is perceptual. I remembered that there were six apples in that bowl yesterday afternoon. That framing, this time, is conducted in a remembered act of perception. I envisage I will buy six apples tomorrow, so, after I return home from shopping, there will be in that bowl at least six apples. In these three instances we have here different types of truth claims. Taking a Tarskian semantic approach, we could say, respectively, that the proposition ‘I see three apples remaining in the fruit bowl in front of me’ is true if and only if, perceptually, I see three apples remaining in the fruit bowl in front of me. Or, if my memory is accurate, i.e. true, if and only if that perception was both seen and remembered (correctly, and is not incorrectly recalled). Or, what I envisage for tomorrow is true, as a report, if all goes to plan and I had acted accordingly. (1364)

So, we can treat ‘truth’ as the ‘truthful framing as propositionally reported’ whilst walking a middle path away from either the analytical, the mis-constructed, the non-relevant and/or the ideologically extreme and impossible. (1365)

This second observation is based on an ability to process truth claims, to some extent, whilst recognizing that not all claims are equally accessible or inaccessible and could also be either well-constructed or poorly mis-constructed. That, on many occasions, however, we have to hand sufficient information, etc., in order to support a claim adequate to the task for which it was designed to be utilized (given that much of this work is culturally-interculturally already performed for us and embedded in conventions, systems of local knowledge, etc.). Although tempered by the possibility that all claims must be ‘provisional’, given our non-access to the indubitable (and to the non-indubitable), still, what access we appear to have may well be all that is required for us to continue to explore and meet, expect and anticipate, the consequences to be derived through such intentionally directed shifts in our enacted trajectories. Such decisions accepted, they only need to be regarded as ‘provisional’ even if in lived-reality that attitude is somewhat deconstructed by the apparent assurance that might well be found in our relating to such situatedness and its evident or imputed demonstrableness or non-controversial status, etc. I.e., that this background acceptance ‘that all things are (potentially) provisional’ does not mean we have to succumb to this more foreground vision that ‘all things are (actually) just provisional’. Climb a tree and be sure that in letting go of those branches you will fall. Only a philosopher would regard that item of knowledge and self-preservation as just ‘provisional’, as they must, but, certainly more in theory rather than in practice. Adopting and adapting such an observation, as a philosophical observance, when and where it might be called for. Indeed, just being critically aware of this most unlikely possibility being, in all probability, all that is needed to prevent the philosopher commencing a senseless frolic upon such truly impossible terrain (be such a senseless dance performed on a domain of absolutistical belief or absolutistical skepticism. Either extrapolated ideologically in a long-sighted format or in some short-sighted form of preferential treatment as to how we might ‘better view’ the genesis of truth determination (almost inevitably through the fallacious argumentation arising from propositions based upon either the univocality or bimodality of a short-sighted form of non-economic mistreatment
 or upon arguments that are just either poorly constructed, mis-constructed or irrelevant, and so on). (1366)


That in the light of these first two observations it is advisable for the philosopher to subscribed to the needed practice of the suspension (in order to avoid both the impossible and the not possible when various forms of practice are contaminated by various forms of philosophical abuse, etc.). (1367)

As a third observation we note the arrived at declaration of a truth claim, in effect, answers a question, whether the question is overtly posed or not. Being a question, it participates in an interrogative economy as outlined elsewhere. I.e., as the economic confluence of a series of suspensions entailing rhetorical, metaphorical and apparitional suspensions all encompassed within an overall suspension, that, in turn, is entailed in an extended suspension (operating from an economy that oversees the necessary suspension of the de-suspension in an ‘extended suspension’) from which an automatic de-suspension must also be exercised (along with potential causal consequences, etc., operating at the level of that extensive suspension). Hence the necessary implication of a suspension (in a variety of closely interlinked forms) and its automatic coupling with a de-suspension (an aspects hitherto overlooked in the discipline of philosophy). (1368)

The role of the suspension is clarifying, as a corrective, as able to constitute a middle path, and, as co-opting a simulation of judgment through a judgment of simulation, i.e., as paralleling the course of judgment in its transcendental-like, trans-cognitive, trans-intentional treatment of the conceptual translation of experience to be discerned in and through lived-experience). (1369)

That, although a suspension comes in many flavours, despite such a fact, that, through economic correlativity and economic induction, we only need to instigate a reasonably thorough form of suspension in any one economic modality for it to induce an extensive suspension throughout the psyche and allow itself (as a representation of the relational situation in question) to be experientially expressed through the psychological nature of our philosophical endeavours. Thence this ability to correct, correlate, constitute and co-opt [a re(-)simulation of judgment, etc.]. (1370)


‘Clarifying’ occurs because the ‘implicit or explicit articulation, through representation, of the apparent nature of the topic in question, forces us to make those executive decisions that better represent the philosophical reality of that being explored’. That such a process of clarification can then lead to a process of ‘correction’ given this ability to represent our current arguments, and, to discern dissonant forms of presentation to be superficially found therein’. The suspension also oversees that all forms of philosophical and ideological extremism are neutralized through the imposition of this ongoing, dynamic sense of balance, and, hence, the constitution of a middle path running a non-ideological course through our philosophical explorations. Furthermore, by such means, we can effectively ‘co-opt’ a ‘closer rereading of the phenomenon in question given its re(-)simulation of its judgmentally arrived at configuration’. (1371)


However, from an economic perspective, the suspension is a vital ingredient that allows various modelled forms of economic functioning to be both simulated and instigated (through the ‘intersection of de-suspensional flows’, etc.) (1372)


The philosophical prospect involves the instigation of philosophical (short-term) projects and (long-term) programs through either recognizing that which is philosophically problematic or is problematized through critical forms of closer scrutiny. Such an approach requires the ‘questioning’ of those textual reports to hand considered either to be problematic or are being placed in a problematic manner (say, under various forms of deconstructive pressure, forms of critical or radical review, etc.). Such ‘questioning’ involves the utilization of a dis-conjunctive suspension in the context of an interrogative economy that unfolds through a dialectical continuing of a process of conjunctive suspension in a first metaphorical reply to then be followed by a positive second reply should a literal response be suitably obtained (able to nullify what otherwise would be a negative literal response issuing from such interrogation). (1373)

That, all in all, a philosophical sequence of critical processes, over the course of a process of treatment (to be understood as entailed in a process of transformational retreatment) that cannot escape the utilization of a wide range of suspensions (all integrated under the umbrella of the extensive suspension). (1374)


But, as just noted, economic induction of a general sense of the ‘suspension’ enables such processes of suspension to dialectically cooperate within the ‘economy in question’. However, despite such prominent historical billing of the suspension, in the wake of the Husserlian revolution within the field of phenomenological analyses, we should realize that we have to give equal billing to the automatic invocation of the de-suspension issuing from the overall impact of the extensive suspension central to our economic involvement, be that philosophical in orientation or as exercised in some other discipline or sub-discipline, or, indeed, as a secularist (of which we all remain as members in this world at large). (1375)


Therefore, for a wide variety of reasons, the suspension and the de-suspension, etc., both need to be given a central role in our making progress as a philosopher. (1376)


In a fourth observation we need to note the critical and radical role for a critical and radical attitude to be exercised towards the process of truth determination as central to the suitable functioning of the philosophical discipline hence this necessary meta-consideration of truth determination. (1377)

We could and should argue that a critical approach, and, on occasions, a radical approach, to truth determination centrally figures and configures the philosophical discipline. Now, all disciplines have a stake in the determination of the truth that they wish to express through their disciplinary practice, however, the philosopher needs to confront and carve out an approach to truth determination in general that can account for both critical and radical forms of praxis. Hence, more correctly, this meta-consideration of truth determination, or, i.e., a suitable observance of the necessary conditionality for the establishment of truth determination, i.e., in the assurance of a process of meta-truth determination.
 (1378)

As a consequence of this third observation, of the inescapable necessity for the utilization of a suspension, etc., we also should note, as a fourth observation, the inescapable role that a critical and radical approach to truth determination (in effect, as a meta-truth determination) must play at the center of the philosophical prospect or enterprise. Why?! Because the philosophical narrative, demarcated by its disciplinary senses of difference, meta-difference and non-difference, are conducted in order to give to such (philosophically oriented) narrations its distinctive disciplinary sense of form and where its ensuing disquisitions, ideally, should reflect this semblance of e/valuation, i.e,, this distinctive type of an appreciation of valuational formation. Now, the raison d’être of a narrative is the perceived need to enact a process of de-anomalization of the central anomalies presented either directly and/or indirectly by that type of narration. In the philosophical narration the central anomaly is this desire to determine the apparent truth, or otherwise, of that being subjected to such philosophical interrogation. In this process of philosophically oriented truth determination narrated facts are not so important, given this shift towards meta-truth determination, whereas, from a philosophical perspective this process of de-anomalization is crucial.
 Moreover, in this regard two other considerations should also be in play, namely, a critical appreciation of the philosophical treatment being expressed and disseminated, and, an appreciation of its ensuing value.
 Furthermore, with respect to this quest for value such e/valuation, preferably it should be conducted from a pro-relational, existential perspective given that all value is contextually determined, relationally emerges and is not a process that can or could be reduced to a mere expression of its material basis.
 I.e., that this quest for philosophical value cannot be reduced to the mere, material basis of that relational situation, as representatively expressed through its narrated facts, whilst, at the same time, cannot it be divorced from the evolving genesis of those interacting relationships being placed under the ongoing focus of either such critical and/or radical scrutiny. (1379)


In exploring this fourth observation, the role played by truth determination, we need to discern what types of e/valuation are focused upon and to what extent they are in harmony with the apparent nature of the discipline being invoked, i.e., in terms of its disciplinary difference or differential. In the philosophical discipline I have argued that its core differential is an observance of truth determination. However, this observance should not be conducted in extreme ideological terms of reference founded on some form of philosophical abuse, e.g., metaphorical abuse, etc. Neither should it be enacted in excessively preferential terms of reference through an extrapolation of modeling beyond the logical limits of either its theoretical deployment, empirical employment and/or critical re-deployment. E.g., we might wish to approach a Tarskian semantic-like theory of truth determination as a mere correspondence theory when, more correctly, it should also be regarded as a transformational theory that discerns the relative preservation of an isomorphic invariance despite less superficial processes of transformational change. So, e.g., the water in a river continues on its way whilst the river basically remains between the confines of its river banks (except in a time flood). Or, e.g., in re-meeting someone not seen for years but still being able to recognize each other despite such a long interval in time. Or, e.g., this tree, currently in blossom, was in blossom last year, and, hopefully, will be in blossom again next year (in the light of this transformational invariance that this type of tree will produce each year, around the same time each year, when all relevant pre-conditions and conditions are in place, this same type of blossom as was seen in previous years). (1380)

As argued elsewhere, an ordered analysis, in both cognitive and trans-cognitive formats should suitably assist in this distinctive and unique form of research central to the philosophical discipline. (1381)

Furthermore, in asking the question ‘what value this disciplinary differential has within that discipline in question?’ we arrive at a need to consider the meta-differential value of that discipline and we do this by asking what genres of behaviour are being invoked in the pursuit of its practice.
 E.g., we might note either phenomenal-phenomenologically oriented genres, hermeneutically oriented genres and/or existentially oriented genres. Or, we might note the genres involved in pretreatment, treatment, and retreatment/posttreatment. Or, we might invoke some other mix of philosophical subdisciplines, like, e.g., metaphysics or ontology, or epistemology, logic, aesthetics and/or ethics, and so on. It should be noted that this emphasis on valuation is primarily hermeneutical in scope given its focusing on genres of behaviour in order to indicate what types of valuation are being invoked through such behavioural attitudes, etc. (1382)


Under the auspices of the de-suspension, we should also enquire how we return to the world in the course of that discipline given that we must live together in this same world both with(-)others, and before(-)others, as well as finding a semblance of our freedom that is to be found only through(-)others. This aspect of a discipline concerns its non-disciplinary differential, that semblance of a non-difference that has us ‘returning’ from whence we came and finding, as well, that we have never left. A fact of our being in which we continue to find underlying forms of consensus and ongoing agreement despite the superficial nature of debate, objections, controversies, etc., that persistently remain within their respective subdisciplines, and so on. (1383)


In effect, in this fourth observation, that disciplinarians persistently remain operating within their respective disciplines, we should note the central role played by truth determination in the course of philosophical disquisitions. Moreover, in the light of our first three observations, we should insist that such philosophical disciplinarians, and all other disciplinarians, do so within the limits of disciplines in general by avoiding an insistence on delineating absolutistical forms of indubitable and non-indubitable truth determination, accept the provisional nature of all discourses, suitably invoke suspensions, etc., whilst carefully avoiding all forms of disciplinary abuse that contaminate discussions concerning truth determinations, etc. (1384)

Hence the meta-orientation involved in this attitudinal appreciation of truth determination, i.e., meta-truth determination (as we set about determining the truth of such truth assertions, etc.). (1385)
As a fifth observation we need to note our observance of a process that involves the semantic treatment of truth determination through transformational retreatment along the lines of a Tarskian theory of semantic truth determination (as framed by my approach to a process of transformational retreatment). (1386)


In this economic interpretation we note an economic commutativity between pretreatment, treatment, and retreatment (and where retreatment can then be treated as either posttreatment and/or as a new instance of pretreatment). Treatment, as noted, comes in three simple flavours or as a complex mix of same, namely, either nomination, analysis and/or synthesis. (1387)

So, given treatment is initiated through the suspension in the moment of an Object orientation we could argue that treatment in flavour x, P’ is true iff p/x. E.g., it is true that the statement ‘there are six apples in the fruit bowl’ is true (and therefore a statement) because, as a propositional report, I can now see six apples in that fruit bowl. Through suspension the report was assembled, and, through, de-suspension, the report was found to be in a state of perceptual alignment. (1388)


But, we could work in reverse and argue, instead, that if the de-suspension is true (valid as an argument, or correct factually, etc.), then the suspension would follow in the same manner. I.e., I see six apples in the fruit bowl, therefore, the statement as suspended is true. Or, if the pre-treatment is true, then the treatment follows and/or the retreatment follows; if the treatment is true, then the pretreatment follows and/or the retreatment follows; and, if the retreatment is true, then the pretreatment follows and/or the treatment follows. Making for a form of grand economic equivalence, and correlativity, if all economic parties are in a reasonable state of alignment. Or, correlatively, if P’ is true iff p (regardless of the flavour of transformational treatment/retreatment entered into). (1389)

Or, if more fully fleshed out: transformational retreatment is true given the observance of this invariant isomorphic symmetry being co-expressed correlatively. Or, transformational treatment (I) is truthfully (T) reported (as I’) if, under such entailed transformations initiated by treatment, transformationally invariant isomorphic identity (i) is preserved, i.e., is true: 
I’ is T iff i. (1390)
And is correlatively true, if this same transformational alignment is correlatively co-expressed from the perspectives all co-associated economic polarities (‘!.....!’):

! I’ is T iff i!’ is T iff ! I’ is T iff i! (1391)

As a sixth observation, it stands to reason that what is to be regarded as true, hypothetically at least, should be able to be reiterated as such. Hence this concept of conformation (and hence its observance as an act of conformality). (1392)

A ‘truth determination conducted in real time’ can be defined as an ‘act of confirmation’. A ‘truth determination not conducted in real time’ can be defined as an ‘act of verification’. I can see that there are six apples in this fruit bowl versus I remembered putting six apples in that fruit bowl and assume that they are still there in that same bowl. ‘Conformation’ merely accepts, hypothetically, that truth determination should be able to be reiterated hence, simply, can be simply defined as the ‘confirmation or verification of another act of confirmation or verification’. In more complex terms, on correlative grounds, we must assume conformation is holistically present and evident in all economies able to be subjected to suitable forms of truth determination (as per 1391). (1393)

I.e., in general terms, truth determination, in principle, is an act that can be reiterated, and, hence, its potential status as conformable. (1394)


A seventh observation notes that truth, in principle, can be re(-)discerned, both re-evaluated and rectified, through the twin concepts of insurance and assurance. (1395)


All truth determination collectively occurs in a general, intersubjective economy of truth determination that is disseminated either culturally and/or interculturally. That an individual act of truth determination (beyond its mere a priori construction and interpretation) must inhabit and be founded upon a world of truth determinations already performed and exhibited. Therefore, given this cultural-intercultural world of prior truth determinations, should we have reason to doubt our current processes of truth determination such an understanding would naturally invite our attempting to retrace, retrieve and review our recent steps or missteps to date until a point of assurance is arrived at that would also then allow us to continue on our way with the requisite degree of assurance, hopefully, making further progress in a truthful manner that is executed either critically and/or radically. Hence these twin concepts of insurance and assurance. (1396)


Given that we are to wend our truthful ways between both the indubitable and the non-indubitable our footsteps must be considered to be provisional even if most judgments to be made in the course of our daily lives are found to be relatively non-problematic, being for the greater part already worked out for us either through conventional custom or successfully iterated habit. Still, given that those footsteps are exercised in the course of a certain perspective and that no one perspective or set of perspectives could remotely capture, even in part, the phenomenal reality that is being phenomenologically faced it follows that we should remain ever open to the fact that the world is not closed nor could even be subjected to any act of such closure. Hence this eighth observation and its philosophical observance in our remaining open to the unknown existential richness of lived-experience that can never be fully interpreted. (1397)

I.e., the world of lived-experience is approached through a set of perspectives that, although integrated, can never be absolutistically integrated, and, where, therefore, our operations in each perspective must be regarded as provisional even if our operations there are found by us to be suitably assured in their provisional truth determinations. However, given this limited, finite selection of perspectives in which we must exercise this provisional awareness of caution it must also follow that we should remain open to the existential richness of a lived-reality we may or may not find ourselves in relation to be that through either a mix of necessary encountering, recognition and/or engagement. Therefore our provisional treatment of lived-reality should also ever remain open to the existential fact that lived-experience should not and cannot be subjected to closure except, provisionally, in the realm of decision making when and where provisional-closure may well be called for (in the enaction of either commissions, omissions, and/or deferrals arrived at through either postponements or cancellations).  Hence this distinction between ‘provisional’ and ‘non-closure’ and their intersection in an acceptance of the limitations being imposed upon lived-experience and our discernment of the formations and limitations of truth determinations as enacted and countenanced therein (in those necessary acts of provisional-closure). (1398)

Hence our philosophical acceptance of the provisionallity of each and every phenomenologically encountered perspective, the hermeneutic closure necessary for enacting prescribed patterns of decisively directed behaviour, and, the infinite possibilities that are presented through an existential openness to a World-of-Life along with open-ended range of transcendental possibilities-actualities that cannot be subjected to non-provisional forms of closure. (1399)

The ninth philosophical observation accepts an inherent complexity of economic conformality through the diverse range of experiential forms of economic correlativity that can be discerned in lived-experience. (1400)
Economic correlativity may be first introduced as a philosophical concept, but, is a fact of our experiential world as we stand phenomenologically with(-)others, as we hermeneutically behave before(-)others, and, as we find our existential freedom only in our mutual engagement through(-)others. (1401)
E.g., ‘is this a sword I see before me?’ entails the correlativity of perception, conception and judgment. Without conception there could be no judgment (given the trans-conceptual nature of judgment), and, so this question could be neither asked nor answered. Without the possibility of perception, the question would be empty of material to conceptualize, etc. Or, e.g., are these six apples in this fruit bowl the six apples I bought yesterday? Entertaining here a correlativity between perceptions, conceptions, memories and judgments, etc. Or, e.g., in thinking, ‘if I were to put this very large log on the fire now, before I go to be bed, will the fire still be burning in the morning in order for me to make the porridge for my breakfast’ where we also include expectations in this mix, etc. (1402)
Obviously, such correlative expressions are thought through, to some extent, as propositions given that they can be thought about, linguistically expressed, and, subjected to processes of judgmental truth determination. Hence the textual deposition of our intentions, their occurrence within prescribed meta-textual patterns entailed within the requisite set of genres adopted and adapted for those current exigences, and, their non-textual re(-)simulations as economically entertained. (1403)
In other words, (economic) correlativity is an obvious fact of life. When we refer to such correlativity in neither non-univocal nor bi-modal terms of reference it is thence rendered in an economic format. Economic formats overlap given the succession of correlativities that could be engendered in a certain process necessarily entailing pre-intentional, intentional, and trans-intentional inputs in the overall course of our deliberations. That economically suitable third parties can always be inferred as present when the economic nature of our situatedness is reflected upon by either making explicit and overt what was previously treated as implicit and covert or seizing upon a current superfluidty of possibilities by focusing on more prominent considerations. In this regard, e.g., we only need to entertain a relatively horizontal aspirational economy of circumscribed realistic, idealistic and pragmatic inputs and/or its relatively vertical intersection between causal-pre-cognitive inputs, cognitive inputs and trans-cognitive inputs, etc. The critical and/or radical comparison of coinciding economic formats results in positive processes of ‘complexificational enrichment’ and their ensuing complex forms of ‘economic conformation’. (1404)
Complexificational enrichment oversees further processes of economic conformity in truth determinations. Hence this tenth philosophical observation in regard to the nature of truth determination. (1405)

Given the archetypal nature of an economy, and its three archetypal moments of World, Object and Ego, it follows that given all economies have the same archetypal, economic construction that these moments can be co-aligned when comparing overlapping or parallel forms of economic formation. In other words, separately thematized formats can be co-aligned as suggested, albeit with varying degrees of economic profitability ensuing from such comparative complexification. This potential profitability can always be insisted up as co-occurring, but, that the degree of the ensuing profitability is what should be philosophically focused upon. This ‘profitability’ being seen as an ‘existential surplus’, i.e., as an ‘existential excess’ that non-reductively emerges in a process of e/valuational formation (given that such trans-cognitive appreciation oversees this mutual correlativity between both evaluation and valuation, etc.). (1406)
Co-alignment can be re-engineered in order to observe the maximum degree of correlativity given, dialectically, we can align economies in all possibilities. However, I would argue that a greater degree of enrichment is realized when alignment is archetypally co-aligned. Normally, this is what occurs. E.g., in a conceptual process what is focused upon is the concept in question. In looking at that concept from a perceptual perspective, perceived or imagined, encountered or remembered, etc., should this transformational transition be able to be engineered (in the passage from the third cognitive order to the fourth cognitive order, implying the conceptual material can be imaginatively and/or perceptually entertained) it would follow that as the image being beheld is also being focused upon that both concept and percept in this specific intentional situation is economically aligned in terms of a coincidence with the Object moment. However, given the bimodal nature of this coincidence should we not ask if we need to economically invoke a third party in this act of coincidence? Given that we are comparing two economies, namely, a conceptual economy and a perceptual economy, this would not be necessary. However, if it be profitable to invoke a third coinciding party then we can also do that as well should it prove beneficial in that regard. Say, we could ask does that perceptual situation also have aesthetic, deontological and/or pragmatical considerations that could influentially impact upon the course of our judgmental appreciations and their ensuing truth determinations, etc? (1407)

The formation of a selected set of perspectives for truth determination is also indicative of a narrational disposition. Hence the need for this eleventh observation of a qualified de-anomalization of narratives. (1408)

The qualified de-anomalization of narratives is necessary on the grounds of the recognition that although narratives are constituted ostensively to resolve various co-occurring and interrelated anomalies, more often than not their complete and perfected resolution is not fully required and arrived at given, as a consequence, the immediate destruction of that same narrative in question. (1409)
The economic constitution of a narrative can be entertained as that arising through a trimodal mix of narrational facts (coinciding with the Object moment), the set of a dominant narrative and other less dominant narratives being overtly and/or covertly in play, and, the presence of a sense of critique wherein the observed dissonance between narrational facts in the narration concerned can be progressively defused if not necessarily completely resolved (along with the ensuing dissolution of that ‘perfectly’ harmonized narrative). Philosophically we should recognize that no process of resolution is ever absolutistically and completely resolved in a perfectly definitive sense given its interpretation, e.g., etc., cannot be executed with any such absolutistical precision, etc. E.g., in a piece of classical music, say, an organ prelude by J. S. Bach, should the final notes on the tonic, in the final bar, be held this long or that long (given the acoustics of the building, having you play it the way how you feel in this moment of time, perhaps taking into consideration how many people are in the audience and your perception of their accumulative effect on the shift in the ensuing reverberation within this space, just what stops are being used as you came to the end of that piece, and whatever else might be considered relevant in the execution of such considerations, etc. Then those who are musicians in that audience, each sitting in a different position, might have other ideas on how they would have performed and interpreted that piece, and so on. Of course, others might be happy to have heard that piece being played without their ever worrying about such trifling details). (1410)

As noted, the definitive resolution of an event, indeed, of any event, realizes the end of our relationship to that event, and, those narratives founded on the de-anomalization of the perceived dissonance of such anomalies would also see the definitive conclusion of those narrations should that degree of realization, in such resolution, be actually realized. E.g., in a certain street in inner Sydney a property developer wanted to knock down an old factory building that had been well-maintained and was in character with the rest of the street and its mix of Victorian and Edwardian terraces. In its place was planned a building of the same dimensions but with a polychromatic set of Mondrian-like panels on the exterior that would have destroyed the retrospective ambiance of that street. Such a genuine lack of style appealed neither to the conservatives nor the more progressive and a street committee was formed to thwart this unsympathetic instance of so-called development. Everyone pooled their expertise. Every micro-detail of that design, from the plumbing to questions of lost heritage value, were raised and in dragging out those negotiations the developer eventually gave up and sold the site to someone less ambitious and more sympathetic to the general needs of the community on that street. The building was artfully subdivided into office space with no loss of the exterior façade and those new development plans met little in the way of obstacles from this online street community. Once this event was resolved this online community just dissolved itself given that the primary purpose of such an organization had been successfully discharged. However, on reflection, we do not see most of our important relationships being definitively resolved and subsequently dissolved. In the light of this existential fact, that significant relationships persist, we must assume that either definitive forms of resolution are perpetually deferred and/or that new problems are continually taken on board to find relatively successful but less final forms of resolution? Hence the qualified de-anomalization of narratives (reflecting the nature of those relationships) along with a qualified set of truth determinations to be also discerned in the course of those events as found experienced within the embrace of those relationships. (1411)

Given that truth determinations are found within relationships and the emergent value of those relationships cannot be reduced to the mere material footprint of those same relationships it follows that processes of e/valuation need to observe a pro-relational, existentially oriented dimension that will also find itself reflected in all relevant, co-associated processes of truth determination. Hence this twelfth observation where we also need to note the existential ramifications of truth determinations, i.e., by noting the relevant implications and consequences to be found entailed in all processes of valuational formation. (1412)

Such e/valuation is assisted by various forms of assessment, e.g., ordered analysis, existential examinations, phenomenal-phenomenological analyses, hermeneutical investigations, harmonic ascertainment, transformational retreatment, and so on. (1413)

These twelve observations granted, if only hypothetically, just how is either a critical and/or radical appreciation of existential appreciation going to qualify the formation of such ensuing patters of relationally oriented truth determinations conducted within those pro-relational terms of reference? (1414)

How is the philosopher to better understand the phenomenological nature, etc., of existentially oriented experience? From a trans-economically constructed perspective that better models the understanding as to why the distinctive characteristics of systematically oriented existential experiences are being discerned as distinctively different from relatively non-existentially oriented experiences!
 (1415)

First, let us assume this hypothetical imputation that the relatively distinctive existential orientation has an existence and a role to play in interpreting and relatively differentiating such a potentially self-evident division of experience. In this regard we might surmise, provisionally, that it parallels the phenomenological distinction between ‘transcendental’ and ‘natural experience’; albeit to the extent this distinction treats the ‘transcendental’ as ‘judgmental’, ‘trans-cognitive’, ‘trans-intentional’, ‘trans-conceptual’, ‘trans-perceptual’, ‘pro-relational’, and, in effect, as ‘existential’, etc. (1416)

Second, given this trans-intentional orientation we must assume a dialectical relationship between the act of appreciative judgment and that intentional material being appreciated. (1417)

But, this presents here a ‘first problem’, namely, if all judgments are ‘transcendental’ in orientation, as defined, then why is it the case that not all judgments are not (being considered as) existential in orientation? (1418)

As a ‘first resolution’ of this first problem we should note that it is the case that all judgments do have a certain existential, pro-relational orientation; just that not all judgments are suitably delivered in such a manner so as to express the full existential orientation of those judgments in question. Hence this ensuing distinction between ‘relatively existential’ and ‘relatively non-existential’ is more a matter of degree in the existentially characterized formation of a judgment per se. (1419)
By adopting this reclassification of basic existential experience, I am implicitly arguing that either improperly performed and/or delivered judgmental processes are responsible for the division into ‘metaphorical sheep and goats.’ Therefore, it behooves the critical philosopher to spell out ‘how existentially oriented judgments are to be suitably performed and delivered?’ (1420)

Hence this ‘second resolution’ that argues that judgments are suitably performed if properly exercised through the utilization of an extensive suspension and are allowed to self-deliver a process of judgment that is not distorted through the incorporation of non-suspended or poorly suspended features (being realized, in effect, through a non-distorted process of re(-)self-organized resolution). Hence the pre-condition of a well-pre-informed and and well-exercised suspension of all relevant prejudices as pre-judgments; the condition of observing a suitable expedited suspension; and, the post-condition of indicated consequences that should be duly observed (that become observed through such existentially oriented patterns of intervention). (1421) 

That this second resolution realizes a harmonic aspect of resolution (which is orchestrated through the sequential reading of World, Object and Ego subjected to the extensive suspension. That through the invocation of an inductive suspension the extensive suspension is intuitively expedited given the dialectical correlativity of these economic moments. Hence the centrality of the extensive suspension beyond merely acting as a tool for phenomenological descriptions, but, where phenomenal-phenomenological input has an important economic role to play in also forming and being formed by both hermeneutical prescriptions and existential proscriptions, etc. Such formations being assisted by the preferential retreatment of de-suspended flows given the subtle de-preferencing of that polar aspect or those polar aspects being suspended.  (1422)
Such formations have an ordered complexion by virtue of these de-preferential suspensions and the preferential retreatment of de-suspensional flows in valuational formation made evident through either critical and/or radical forms of e/valuation. (1423)

Given the dialectics of these distinctively ordered preferential/de-preferential forms of treatment and the overall role to be played by the extensive suspension, as a ‘second problem’, just how do we account for an existential phenomenology that is reputedly characterized as ‘trans-temporal’ and ‘trans-historical’; 'trans-spatial’ and ‘trans-geographical’, trans-‘interobjective’; ‘trans-subjective’ and, ‘trans-intersubjective’ and able to reinforce the recharacterization of certain truth determinations as ‘existentially valid’ or ‘existentially apposite’, etc? (1423)

As a provisional ‘first resolution (of this second problem)’ let me argue that existential experience is economic and can either be directly experienced from an integrated perspective or more closely scrutinized through a more focused form of subtle, preferential treatment (that is more productive of an ordered account). From an overall integrated perspective, we find the existential orientation presents as ‘valid and vivid’, often ‘clear and distinct’ in the clarity of its modes of resolution in the light of the relative, anticipated assessment of the ensuing value of such modalities for behavioural expression, etc. Hence a process of valuational formation wherein e/valuation can assess both existentially oriented and less-existentially oriented patterns in valuational formation and internally stress the relative importance or relative non-importance of certain apposite or less apposite behavioural pathways that deserve a commensurate form of establishment or non-establishment in order to induce both the relatively existential and diminish the influence of the relatively non-existential. (1424)

Given this economic topology of an ongoing, overall, extensive suspension; and suspensions of both currents (as bi-polar in orientation) and emissions (as uni-polar in orientation) in the treatment of these economic poles or moments; and ensuing de-suspensional flows preferencing certain economic poles or polar currents, etc., just how might we, e.g., metaphorically, rhetorically or experientially account for this distinctive differentiation between the relatively less existential and the relatively more existential in orientation (and nominated here as the second resolution of the primary sense of this second problem)? (1425)


Phenomenologically, let us argue that we can discern distinctive, metaphysical-like semantic categorizations that pre-define our ordered analyses; that hermeneutically, we can discern patterns of behaviour either appropriate or not so appropriate in the course of our investigations; that existentially (in its non-systematic sense), we discern a probabilistic understanding of potential consequences that would be expected to be attached to the enaction of that range of possibilities in such co-associated responsiveness and responsibility, etc. That, in overall terms of reference, we can also assess the apparent, collective impact of such patterns of resolution be they assessed as already expressed, expected, and/or as anticipated regardless of whether, for the current moment, we either commission, omit and/or defer the enaction of such responses. Into this mix we can also represent our experience of an existential surplus or excess in valuation as it progressively re(-)determines the nature of its ongoing re(-)evaluation. Moreover, the discernment of this existentially oriented intensity can also be instrumental in either reinforcing the expression of certain responses or the suppression of such responses (when deemed to invite less existential modes of resolution). This topographical background accepted (of a series of suspensons, etc.), let me now concentrate on certain features in more detail in order to account for the classical accounts of existentially oriented experience. (1426)

The resulting intensity of the ensuing transcendental suprplus of e/valution, as an existential excess in valuational formation, realized through a process of economic resolution can be seen as a judgment delivered with a certain degree of integrity, authenticity, resoluteness, facticity, existential profitability, suitability (i.e., propriety, appropriateness, appositeness), etc. Then, the self-persisting re(-)self-organization of such resolution, for a short period of time at least, would and should present with a sense ot time that that is ahistorical, trans-temporal, spontaneous, synchronous, simultaneous, ongoing, persistent, carrying along a sense of the eternal moment, the living present, and so on. By such means colouring lived-experience with these existential hallmarks (that are represented as existential indicators from a more textually oriented, retrospective perspective). As for the semblance of the trans-spatial or trans-geographic, relational space has this ability to holistically represent the totality of the relationships be that in temporal terms or in spatial terms as well as in an trans-interobjective modality and in both trans-subjective and trans-intersubjective modalities on the grounds of representatively expressing a trans-intentional sense of perspective (delivering through the ensuing sense of judgment) (which may or may not be reinforced in an ensuing existential intensity, as existentially valid and vivid, etc.) (and, is effectively holistic in nature given its pro-relational stance). Let me explain in closer detail the combined consequences of this argument that the economic nature of judgment, on a mix of general, particular and specific  levels of expression is impressed upon the essentially representative representation of that relationship. (1427)

To this end let me present a summary first, and, then detail my arguments for that type of reading of why the type of experience in question is perceived in that manner as articulated. (1428)

In a classical interpretation of existentially oriented experience we have the four distinctive categories of the trans-temporal and the trans-spatial (in a trans-interobjectively oriented reading) and the trans-subjective and the trans-intersubjective (in a trans-subjective-intersubjectively oriented reading). Integrating these aspects is the aspect of the existential that arises from the expression of the extensive suspension and this experience of an existential excess is experienced as occurring with a certain ‘existential intensity’ proportional to the sense of resolution being arrived at in that relational representation being subjected to such existential retreatment. Then, the harmonic resolution of the economic is further invested with distinctive features arising from the hermeneutic generality centered on the World moment along with its ongoing rectification of the pretreated; the metaphysical-like phenomenological exposure of distinctive forms of semantic mapping centered on the treated representation of the Object moment and exercised through processes of deconstructive de-stabalization; and, the non-systematic existential simulations of valuational formation that harmonically arise through processes of resolution centered on the Ego moment along with the ensuing specificity of such thematization delivered in a more engaged manner of relational interactiveness. That the latter manifests in and through a certain degree of ongoing re(-)normalization of lived-experience entertained in an overall fostering of both existentially and non-existentially oriented modes of relational re(-)enrichment appreciated from a retreated, consequential, post-cognitive point of view. That into this harmonic mix of influences we find truth determinations being suitably re(-)expressed by such existentially oriented forms of alignment that arise between more representative representations of lived-experience as forms of ‘re(-)lived-reality’. That the net effect of such influences is to foster the uniquely individuated and highly specific experience of the existential in all its concrete facticity and historicity despite the ahistorical nature of its semantic mappings, etc. (1429)

I.e., on one hand, we meet the distinctive ‘timeless-like’ force of a transcendental-phenomenological reading whilst also meeting a more dynamic thematization of the existential that reveals our full immersion in a world of specific, factual, historical concreteness. In effect, the existential dialectically and emergently presents the co-existence of these two economic facets of integration and differentiation in an interactive process of qualified harmonic resolution.
 (1430)

That more correctly all phenomenological forms of treatment, all hermeneutical forms of treatment, all forms of (non-systematic and systematic) existential treatment, etc., all need to note relevant generalities, particularities and specificities in the representative course of their research. (1431)


So, e.g., in exploring the nature of existential oriented experience we should also scrutinize those distinctive features that can be delineated on general (hermeneutical) particular (phenomenological), and specific (existential) levels of presentation, representation, re-presentation, etc. This we have done by noting the impact of the extensive suspension from an overall perspective in a delineation of the general nature of existentially oriented experience (in the acceptance of the emergence of an existential surplus in valuational formation); in particular from an ahistorical phenomenological modelling of various forms of suspensions of either currents or emission; and, more specifically from an existential perspective when and where these various influences coincide with the historical specificity of the experiential situatedness in question. Hence this deconfliction of these otherwise paradoxical aspects of the existentially oriented experience when ahistorical and historical facets harmoniously coincide in the integration of the ongoing, re(-)interpreted constitution of lived-experience. Metaphorically, we might compare this to an ‘emulsion’ (or the use of a ‘detergent’) in order to get ‘oil and water’ to ostensively merge and mix. In this instance the semantic, metaphysical-like, ahistorical aspects of experience are encapsulated in the emergent expression of an existential surplus or excess of valuational formation that distinctively intensifies the overall formation, format and form of the ensuing existential aspect of such experience;
 an aspect that is necessarily present in all experience, in the reception of all lived-experience. (1432)

The relational dimension emerges non-reductively from the overall interactions of the relevant relational parties. Therefore, no relationships can be merely reduced to the mere summation of their contributing parties. Hence the necessary presence of this pro-relational, emergent aspect in this formation of a co-associated existential dimension or domain. Hence, too, its being representatively expressed in the nomination and denomination of the relationship in question albeit as situated in its co-associated relational semblance of a con-text (in its ‘embodiment, embeddedness and embankment’). (1433)

Now, ostensively, the representation of a relationship should be truthfully represented to that extent this is both practicable and possible. Moreover, invoking a Tarskian semantic approach to its truth determination we could say that the proposition entailing its representation is true if and only if the relationship in question is co-aligned with its propositional formulation, etc. It would follow, in the light of this current disquisition, that to determine the conditions for the truth determination of a certain relational representation we would need to fulfill certain negative and positive conditions. Negatively, we would need to both conform and not-not conform (deconstructively) to these twelve observations as just noted and all other additional conditions deemed necessary (and whose absence would result in the non-determination of its truth conditions). Positively, we would need to configure the relationship in question through the rightful manner of its representation by noting all relevant nominations, predications and relations as well as determining its context/s of presentation in a similar manner. Then, in a positive truth determination we would note the necessary degree of transformational transformational isomorphism that would permit this truth determination as being ascribed with the corresponding truth determination. So, e.g., if a child were to point towards the moon and were to say the world ‘Moon’ (or any other word that culturally nominates the same logical category in our semantic mapping of the world as lived) then we could say that that child has correctly nominated the moon through its title of ‘Moon’. Or, that there is a transformationally invariant isomorphism between the semantic category of ‘that moon designated as the Moon’ and its indicative nomination of ‘Moon’. I.e., object apparently pointed to and designated as ‘the Moon’ is correct if and only that child is correctly pointing to the Moon (and both parties understand that the genre being invoked is that of pointing out the object being apparently pointed to [in an act of objective indication]). I.e., that the declaration of this indicative claim is correctly pointed out as well as possessing a truth determination that has us subscribing to neither its absolutistical indubitability nor its absolutistical non-indubitability, nor its non-provisional status, nor as not open, nor as not discerned through the requisite utilization of suspensions, etc., etc. (1434)

However, given these twelve observations, and their necessary observance, etc., just how does this theoretical background allow us to support the formulated contention that ‘philosophical retreatment (is exercised and arrived at) though existential concordance’? (1435)


Structurally we have four components placed in apposition with each other, namely, ‘philosophical’, ‘retreatment’, ‘existential’, and, ‘concordance’; and, with the hypothetical ‘referent’ of a ‘positive meta-truth determination positively being able to declare a certain truth determination to be either confirmed, verified and/or conformationally affirmed’. Let me look sequentially at these elements in the order of their presentation, and, collectively, as a coherent proposition (and position) as articulating the central disposition of the philosophical discipline. (1436)


The ‘philosophical’, in its distinctive aspect as a discipline, as just requalified, is this concern for the ‘observance of the valid presence of the necessary conditions for truth determination’, i.e., ‘positively observed meta-truth determination’. (1437)

‘Retreatment’ is the ‘economic consequences arrived at in a process of treatment’ that possesses the flavours of either nominational identification, predicational analysis and/or relational synthesis whilst progressing through various suspensions and their automatic de-suspensions invoking dialectical moments of hermeneutically oriented pre-treatment; metaphysical-like, semantical, phenomenal-phenomenologically oriented treatment; and, non-systematic existentially oriented retreatment/posttreatment/ repretreatment, etc., that observes the requisite degree of transformationally invariant isomorphism’. (1438)

‘Existential’ is that ‘dimension or domain concerned with a comparatively appreciated, emergent, non-reductive, surplus in valuational formation that through its presence must figure in and be suitably configured in both truth determination and meta-truth determination that is arrived at through the requisite degree of harmonic resolution given its necessary existentialization of the relatively non-existential’. (1439)

‘Concordance’ noting conformality of truth determination through representative forms of alignment that are either confirmed or verified in a context of conformal conformation that could possibly be further enriched by considerations of an affirmation of aligned patterns of economic correlativity and complexity’. (1440)

Now, quite simply, all we have to do is establish a degree of appositional alignment between these four elements that is also in an alignment with the grounds for this co-associated declaration, namely, that truth determination positively confirms, verifies and/or conformationally affirms the conditions for a coherent proposition and position that articulates this central disposition of the philosophical discipline that there is the need ‘to observe a positive process of meta-truth determination!’ (1441) 

In order to link these four elements in apposition we could note that being ‘philosophical’ is ‘entering into a philosophical process of retreatment concerned primarily with the establishing the positive conditions for meta-truth determination’. That the economic representation of a process of pretreatment/treatment/retreatment must entail the representative representation of an existential dimension that would also configure in a process of establishing the necessary conditions for a process of truth determination, i.e., as established the conditions for this process of positive meta-truth determination. Hence this formula or moto ‘philosophical retreatment through existential concordance’ on the understanding that existential concordance must also include non-existential forms of concordance given that the relatively existential arises through the relative existentialization of the relatively non-existential (as a necessary prerequisite for an existential dimension or domain). (1442)

What are the ramifications, or import, of this contracted formula: ‘philosophical retreatment through existential concordance’? (1443)


We can approach this question, in part, by de-contracting its compressed simplification, namely, by noting its equivalence to: The philosophical aspiration is realized through the truthful delineation of valid patterns of pro-relationally oriented transformational retreatment finding super-conformal concordance.
 (1444)

As intimated, the philosophical aspiration in an aspirational economy, can be seen as the conjoining of a horizontal and vertical formulations of that same economy but with the direct purpose, primarily, of establishing the validity of meta-truth determination, and, secondarily, establishing truth determinations along with an ensuing appreciation of valuational formations in a context of consequential appreciations when and where applicable. I.e., as entertaining such primary and secondary objectives in non-absolutistically oriented realistic, idealistic and pragmatic aspects involved in the formation of such philosophically relevant intentional aspirations reinforced with causal-pre-intentional inputs, intentional inputs (as just alluded to) and trans-intentional aspects of judgmental deliberations all exercised in a social setting observing the requisite patterns of navigation, negotiation and arbitration (with the latter realized through the requisite forms of social agreement, etc.).
 (1445)


In ‘truthful (patterns of) delineation’, etc., we enter into a process of retreatment as already spelt out in some detail (that need not be repeated here given the complexity of its invocation of suspensions, de-suspensions; correlations, accommodations transformations; shifts in meta-status; observance of patterns of isomorphic invariance, etc.). (1446)

Conformance merely recognizes a need to reconfirm or reverify acts and results of prior truth determinations, which, as a process of truth determination, can be reinforced through economic translation, correlation, complexification, etc. Further reinforcement being found through, say, economic complexification, which contributes to its ‘super-conformal’ status through either its positive and/or negative commentary on that status. In effect, collectively spelling out, concurrently, that the necessary conditions for the declaration of positive meta-truth determinations are validly in place for positive processes of truth determination, and so on. (1447) 


Now, let me introduce a point of clarification (for a more precise use of technical language). If we are talking about the ‘validity of truth determination’ then we have already invested in a perspective of ‘meta-truth determination’ regardless of whether that is being either conducted in a critical and/or radical manner or otherwise. Or, if we are dealing with a valid determination of a proposition, as a statement, then we are dealing with truth determination. E.g., a propositional depiction of a factual like state of affairs is just a proposition. Its validity (through the use of valid argumentation) establishes that proposition as a (true) statement. Our (philosophical) validation of the argumentation utilized to establish that statement as a statement qua statement operates in manner that could be more accurate described as entailing its meta-truth determination. Therefore, in this regard, conformality, is more correctly enacted in a perspective that is meta-truth oriented. So, in the following example, a novelist could be seen as dealing with propositions that may or may not have a basis as statements in our cultural-intercultural appreciation of the world at large but that in that novel might be presented as statements that were true for some of those characters in that novel. That an historian deals with facts treated as ‘facts’ and so their narratives deal directly with explications of truth determination. On the other hand, an assessment of the validation of the conditions being exercised for the establishment of such truth determinations would then lend a philosophical tenor to those concerns more related to meta-truth determination. That, in this regard, the historian would take on, effectively, the role of the philosopher. Hence such concerns would demarcate the contragrammatical territory between, say, e.g.,’ the history of philosophy’ and ‘the philosophy of history’, or, possibly, ‘the science of philosophy’ and ‘the philosophy of science’, etc. (1448)

Now, if a so-called ‘philosopher’ were to merely speculate about some theoretical construct without the possibility of a reference to conducting an assessment of truth claims, etc., could they still be reviewed as a ‘philosopher’? A comparison here that could be made with a scientist or theoretical physicist who works only in the field of string theory and currently has no suggestions for any non-theoretical form of confirmation or verification? On the other hand, in a defense of such pure speculation we could well note that an absolutistical approach to the existence of non-indubitable truth claims is as impossible as insisting on their indubitable counterparts, and, if that be the case, it should be recognized that we always operate with what is metaphorically to hand and, therefore, pure speculation, too, is just as impossible. That accepted, even ‘mere speculation’ cannot be equated with ‘pure speculation’ with the implication that the speculative disciplinarian cannot completely escape those truth determinations already made in this world at large. Given such minimal grounds for inclusion as a disciplinarian must also means that other forms of truth assessment must exist for the exercise of such speculative systems and without too much in the way of investigation we might proffer that such considerations as consistency, coherence, non-contradictory forms of correspondence in identification, satisfactory degrees of integration, etc., must be in play for such an enterprise to function collectively as a certain coordinated set of either (correlated) elements and/or (accommodated) function able to be co-characterized as transformational events able to take place in such a scheme. However, that said, to what extent is a responsible and existentially philosopher someone who must also work with the entire spectrum of truth claims, truth determinations, meta-truth determinations, etc? (1449)

Working critically with philosophically oriented material that, at some point, effectively re(-)self-organizes itself is an instance of ‘radical reversion’ (when the conventional approach is turned on its head to some extent or other). However, as noted the radically re-directed could either comprise a considerable proportion of speculation without much substance or some relatively more substantial form of speculation. Either way, it behooves us to re(-)integrate such ‘speculation’ through a process I would refer to as ‘critical reversion’, i.e., a return to the critical exposition of the relatively conventional world, albeit as refracted through a suitable set of philosophical lenses. That, by such a process, apparent processes of radical reversion can be sorted into those that have a substantial part to play in those ensuing forms of revision stemming from their re-incorporated advent. Less substantial forms of speculation, with less apparent forms of relevance, being left behind and discarded upon the wayside so to speak (although such artefacts should not be entirely forgotten given that such ideas might still have a role to play at some future point in time when they could be better re(-)appreciated in the light of newer ways of seeing such materials). (1450)

The points being made here are that without the right frames of reference insightful materials, etc., cannot be seen in an insightful light; that insightful-like moments of apparent insightfulness, etc., that arrive through radical forms of reversion, need to be subjected to patterns of critical reversion in order to better accommodate such apparently re(-)self-organized  ways of dealing with both old and new information, etc. (1451)

Let me exemplify this type of observation being represented through apparent patterns of seemingly radical reversion that might well upset more conventional readings that, to that point in time, may have constituted the official discourse or major discourse in that disciplinary topic or field. Metaphorically, this is a bit like noting that there is only one queen bee that can remain in control in each hive (although that need not be the case on a priori grounds), or, the polarity of the Earth’s magnetic poles is fixed except in those period of time when magnetic strength weakens and that polarity may or may not flip and, then, thereafter either stay flipped or revert to a recontinuing that prior polarity. In the interregnum, we are subjected to chaotic ramifications and the ensuing consequences of such periods of indecision or inconsistency complexity in decision-making. Suffice to say that such points of chaotic bifurcation are problematic across the entire spectrum of such co-associated phenomena. Indeed, within those halls of indecision, decisive pattern of enaction may currently be seen to be missing or ineffective even if eventually able to convert a hitherto minor discourse now into a novel form of a major presentation. (1452)

Of course, any systematic set of truth claims could be chosen here for philosophical reflection and further research. However, let us work our way through a topical question at this moment as we exit, hopefully, this current pandemic. Should, e.g., university students on campus in all inside spaces be required to wear masks, or, in a parallel setting, should all passengers on public forms of transport e.g., trains, buses, planes or ferries, etc., be required to do likewise, i.e., wear a mask??
 This consideration, for a variety of reasons is actually controversial, but, has also been prompted by those prominent outliers who go through the motions of wearing a mask but who are merely using them as chin diapers or nose wipers…usually, young males who for some reason or others think that they should be exempt from such a mandate, or believe they are immune, or would rather not care what others thinks given their annoyance and discomfort at having to adhere to such a dictate. Then, we have so-called ‘political leaders’, who, although having medical advice immediately to hand, and should know better, are prepared to either, wittingly or unwittingly, conform, instead, to ‘the more important emblematic positioning of their political agendas’, and, in so doing, prefer to mark themselves out as belonging to this political wing and not that political wing, and so on. Regardless of the controversial nature of such a mandate, or its seemingly reasonable form when posed as a request, presented as a series of truth claims just how should we disentangle the truth values of such explicit and implicit strands collectively running through such mandated or expected political positions as being found promulgated through such demands or expectations..I.e., as philosophers, how might we go about this process of clarification, etc? (1453)

Let me note the following scheme: ‘claims’ read as ‘truth claims’ (in which, through retreatment, they are given to have that import), truth determination of the former in order to arrive at such retreatments as ‘truth claims’ and our ability to retrace such processes of truth determinations, and, meta-truth determination of all the former (which we might badge, respectively, as ‘claims’ as (‘retreatments’); ‘determinations’ both initially ‘exercised’ and ‘retraced’; and, meta-determinations of the former as meta-claims, meta-exercises, meta-tracings; and, assessments of those meta-determinations per se. A process of conformation being observed when we have apparent concordance on all three levels of claims, determinations, and meta-determinations. (1454)

As a measure, masking has been shown to be effective in cutting back transmission. But why wear it if you have been doubly vaccinated? Because it can cut back breakthrough infections in those that are adequately vaccinated. Moreover, as a sign of social cohesion, wearing a mask would signal your solidarity with all others and maybe encourage them to keep wearing their masks as well until such a time the pool of infected people is very small given a sufficient level of vaccination, etc. Shrinking this pool of infection is also advisable given the current existence of variants that might not respond so well to vaccines as currently configured as well as new strains whose advent and spread stands to be promoted through such non-compliance with those counter-measures like having high vaccination rates, using masks, excellent ventilation, maintaining good hygiene, etc.
 (1455)

As in any well-run debate we should also allow the opposition to run a series of arguments for why mask mandates, or their sociallly requested equivalents, should not be implemented. At a political level they may not be mandated or especially signaled as not be being mandated. If the spurious argument of ‘freedom’ is being invoked then people, both individually and collectively, would then have their freedom to both self-impose and other-impose such a mandate on certain situational contexts in their local communities. Unfortunately, the proven usefulness of mask is rendered increasingly useless when people prove to be non-compliant (regardless of whether such behaviour is mandated or otherwise). (1456)


On the topic of ‘freedom’ most people have no idea how such a concept actually operates. Personal freedom is exercised in a social context but is predicated on a necessary level of cooperation with others wherein our individual aspirations are assisted through the cooperation of others, and v.v. In lived-reality there is little we can do on our own and even the act of breathing would not be supported for any great period of time if it were not for the cooperative ministrations of others where all others and self are cooperating with one’s own self and others. Imagine making a cup of coffee entirely through you own efforts or, in a similar manner, merely making a sandwich to eat. Our freedom is predicated on the mutual assistance of others and augmenting that mutual freedom is how we augment our own individual sense of freedom. Given this necessary level of mutual support it stands to reason that, generally, we advance our own freedoms when we equally advance the freedoms of others. Therefore, we do this by acting in the interests of both others and ourselves. Hence a deeper understanding of this phenomenon of freedom recognizes its mutual thematization through our arbitrated agreements with others, and, that what promotes such agreements with others promotes this byproduct of a so-called ‘freedom’ already circumscribed through such agreements enacted with varying degrees of mutuality. Moreover, a state of affairs that is advanced when suitably engaged from an existentially oriented perspective that seeks to suitably augment both collective and individual forms of freedom in a more mutual environment of trust, cooperation, sacrifice, openness to others, etc. (1457)

In a critical review or assessment of such mapping we could argue that we are not interested in a classical debate exercised on a level playing field (except in those sections of the research where the exercise of the suspension is to be entered into [in a clarification of phenomenal-phenomenological/semantic/metaphysical-like concerns) and that much of the work of the earnest philosopher will be modular and where such modules, hopefully, will be something that they that have already through. In this example we have the module of ‘scientific advice presented as medical guidelines hopefully indicative of the dissemination of best practice’ (which we must also recognize will be subject to change, given different circumstances, and which could also be, in all probability, subjected to political manipulations and compromises conducted therebetween), the complexities of  a political module either overseeing this situation through oversight or in an abdication of oversight, and, also, in this instance, the controversial and much misunderstood module of deep philosophical appreciation of so-called ‘freedom’. In this regard, viewing this landscape as just described we could say that the ensuing truth claims to be found emitted thereupon are the interactive product of the confluence of these various modules in a form where various forms of relatively engendered harmonic resolution are tentatively or less tentatively proposed, adopted and adapted, re(-)iterated and along he way subjected to various forms of economic treatment with a variety of interactive possibilities some of which are settled on in a manner whose existential complexion either leaves much to be desired or is found to be more thoughtfully and mindfully thematized and enacted on a spectrum from relatively non-existential co-option to relatively more progressive forms of existential cooperation. But, we should also recognize that, at the end of the day, some forms of existentially oriented intervention may well have to co-opt a more coercive mode in order to benefit the overall relationships that could be better engendered in and through such measures. You do not have to be genius to recognize that a sick person will lose their freedom and a dead person has exactly none left, and, that the only guarantee we have is for an enriched freedom to be both pragmatically exercised and mutually engaged through the concerned arbitrations of others! (1458)

In many ways, the pre-philosophical and pretreatment landscape will be littered with truth claims and where many of which will conflict with others, cause other philosophical problems, and so on. Then, behind such claims we will find a complex world of competing narratives, both major and minor, both internal to a discourse and between different types of discursive articulation, etc.. A good reason for invoking an ordered analysis in order to better translate and differentiate such disparate value languages. Then, with the assessment of this critical review in train we can then concentrate on more technical and refined forms of either critical and/or radical modes of philosophical research through both invoking and re(-)engineering a suitable mix of techniques such as phenomenal-phenomenological analyses, hermeneutical investigations of genres and other meta-textual aspects, existential examination in the light of a consequential analysis (using various probabilities counterfactuals, parallel scenarios, etc.), along with other forms of treatment such as logical clarifications, economic translations, economic correlativities, economic complexifications, economic forms of retreatment, etc. (1459)

In the course of such research it is quite possible that points of philosophical bifurcation may well be crossed in which we will come to experience various forms and degrees of radical reversion. In the advent of such instances, we will need to revise our philosophical presuppositions in the light of such a ‘turning around’ of what hitherto had been relatively stable points of philosophical fixation. In the ensuing process of emendation, hopefully, such wayward tenets will need to be critically absorbed and harmonically resolved through a process of ‘critical accommodation’. Otherwise, such possibly ‘insightful’ insights, etc., may not be able to find a place in that evolving critical assessment or review. As a preparatory step to such processes of radical reversion we could invoke the utilization of ‘critical processes of reversion’ wherein we logically emend propositions, narrational facts, premises, arguments and conclusions, etc., rather than more deeply seated presuppositions, schematic forms of framing, etc. That through this logical clarification of ‘critical reversion’ we may well find the stage set for more radical processes of philosophical bifurcation when and where we have to emend such errant presuppositions that have now become radically discordant, etc. Hence these processes of critical reversion and an ensuing critical accommodation of the same, and, less commonly, processes of radical reversion and an ensuing critical accommodation of these points of disruption, and potential reconstruction,  in order to better ground such potentially ‘insightful’ processes of re(-)self-organization to that extent such accommodation, for the present at least, is found to be both tenable and profitable.
 (1460)

In these contexts of relatively critical and radical forms of reversion just what exactly would count for a process of insightfulness, i.e., the formation of either insight, foresight and/or oversight, and, just what role do these forms of revision play in the enactment of either non-(pro-)-existentially and/or existentially oriented forms of intervention? (1461)

In processes of ‘critical reversion’, I perceive the ‘re-forming of a certain set of representative propositions under the pressure of either a process of logical harmonization and/or a re-assessment of narrational facts considered relevant’. E.g., in a court of law if a person A is accused of murdering person B at location x, the scene of this crime, through their necessarily being physically present in this specific location, in order to enact this criminal act, say, through the lethal use of a knife or handgun, and, it was proven through the accepted tabling of reasonable forms of evidence that that person A was not there at the scene of this crime, at the time it occurred, then, as things logically and factually stand, person A should no longer be accused of this crime that they could not have committed given that they were not in a position to have perpetrated this specific act of murder. Here, under the pressures of both relevant narrational facts and the logical impossibility of physically murdering someone at close quarters whilst being absent at the same time from the scene of that crime. Now, in a process of critical accommodation, the representative propositions that are claimed to validly represent this occurrence have to completely discount person A as having committed this crime with the implication that a person C or group of two or more persons S must have committed this crime instead. That the identification of such actors C or S has as yet to be ascertained but can be imputed given that an act of murder was committed by agents C or S. (1462)

In the ensuing critical accommodation of a process of critical reversion the ensuing consequences could take on either a relatively critical or radical-like format, form and formation. For the accused person A, in now no longer being accused of this crime, in having such charges dropped, such a change may well present itself as a radical shift in their current fortunes. On the other hand, for the Police, this current murder inquiry must continue and, hopefully, be successfully resolved. (1463)

In contrast, in a process of ‘radical reversion’, I perceive the ‘re-forming of a certain set of representative presuppositions under the pressure of a relatively radical re-framing of the propositionally represented situation in question’. In the previous example, if it transpired that evidence came to hand that this ‘apparent act of murder’ was actually an ‘act of suicide staged to look like murder’ then, through such re-framing, our interpretation of this death has to be radically re-interpreted in an ensuing process of critical accommodation, or, rather, in this instance, in a process of critical re-accommodation (given that the newly perceived complexion and the ensuing consequences of the re-framing necessitate a relatively radical form of re-accommodation, given, for example, that we are no longer dealing with a murder inquiry, etc.). (1464)

In a more technically precise use of language we can now argue that critical reversion is critically accommodated, and radical reversion is critically re-accommodated (although, correctly, we should not insist on a completely definite demarcation between critical reversion and radical reversion, and, critical accommodation of the former and the critical re-accommodation of the latter given that what is ‘critical’ or ‘radical’ in consequences may more be a matter of which perspective is adopted and adapted for such considerations). (1465)

In what sense does either critical and radical reversion ‘turn around current interpretations’ and could be instrumental in processes of ‘insight-formation’, etc? (1466)

The way we see things is through their co-associated framing. Alter that framing and the way we see things could also change accordingly. Radically alter that framing and things would radically be see differently. Then, from different forms of interpretative-representation we could, and would more like would, re-formulate different forms of response to what might remain either a similar situation or a quite dissimilar situation. E.g., in the previous example the ‘murder investigations’ become ‘investigations of a possible suicide (given, for the moment, that we have not ruled out inadvertent death by misadventure)’. In this instance, interpretations, and ensuing consequences, have radically shifted despite the fact that the constitution of the formation of the incident in question, obviously, has not altered one iota. That, in a philosophical assessment of this situation, the death of person B is practically uncontested.  However, the initial framing of that event was contested… person A did not ‘murder’ person B. Through critical reversion it was realized A could not have ‘murdered’ B. Then in a process of radical reversion it was realized that this indisputable death, be it by knife or handgun, was actually self-inflicted and not other-inflicted. In such radical re-framing, the nature of those investigations changed radically. (1467)

In a process of reversion we get a metaphorical ‘shift’ in framing and its co-associated sense of positioning is altered through an ensuing shift arrived at through such psychic re(-)positioning. In effect, a different way of seeing that my well mean we end up seeing something quite differently. Obviously, in such transformational-transitions things are seen differently and the manner of our envisaged interventions in this world may well need to change accordingly. Indeed, on occasions, those interpretative differences in positioning could well have different ‘life or death’ consequences for those involved in our treatment/retreatment of such situations.
 (1468)

As a provisional definition we might say that ‘insightfulness’, in general, is suitably arrived at ‘through encountering a recognition that better engages the phenomenal constitution, etc., of the situation as it is being progressively re(-)realized in representational-like terms of reference’. E.g., at the start of the track through the forest, a frequently taken shortcut by the villagers and their school children, I see a short coil of rope that was put there by the local Forest Ranger to remind us to be on the lookout for snakes at this time of the year as we pass along this track. The first time I saw it, I thought it was a snake. The second time I saw it, I knew it was just a short coil of rope (that only looked like a snake). On the third occasion, having found out it was put there by the local Forest Ranger to remind people to be careful about snakes, I would see it with different eyes once again. Then, one day, a little later, and speaking to this Forest Ranger, was told that they regularly did this every year at the end of Winter when the snakes are no longer hibernating and, although now mobile, are just not quick enough to get out of the way until the weather turns a lot warmer. Consequently, it was much easier to tread on a half-dormant snake with fatal consequences. Moreover, this tradition had been handed down from one forest ranger to the next for quite some time. In the process, adding another layer to the way I saw this rather innocuous coil of rope. (1469)

Each time I saw this ‘coiled piece of rope looking like a snake’ the object in question was more insightfully reviewed. To some extent, we could say that each time we representatively reiterated a certain phenomenon or a certain set of phenomena that a more insightful interpretation of  that event was being realized, although, given that this reoccurring differential needs to be recognized, such a differentiated recognition might fail us when we feel we have been already well-acquainted with the said apparent intentional objective being placed under such reiterated scrutiny. But the principle still holds, and, that through reiteration a point could be reached that invites some form of either critical revision and/or radical reversion. (1470)

Referring to ‘insight’, therefore, as a ‘realization of difference or a set of differences arising in a process of reiterated repetition with an intentionally constituted representative complexion that is either arrived at through chaotic re-configuration and/or non-chaotic reconfiguration’. (1471)

The reader will observe that I have proposed two provisional definitions for our experience of insightful-like formation/s (covering either retrospective insight, prospective foresight and/current oversight all of which figure in the enaction of existentially oriented intervention): 
As a provisional definition we might say that ‘insightfulness’, in general, is suitably arrived at ‘through encountering a recognition that better engages the phenomenal constitution, etc., of the situation as it is being progressively re(-)realized in representational-like terms of reference’.


And (just above):

Referring to ‘insight’, therefore, as a ‘realization of difference or a set of differences arising in a process of reiterated repetition with an intentionally constituted representative complexion that is either arrived at through chaotic re-configuration and/or non-chaotic reconfiguration’. [1471] (1472)

Now, the role of economic re(-)iteration plays a role in the harmonizing of these two definitions which might be labelled with the keywords, respectively, of ‘suitable’ and ‘differential’. Joined together we could say ‘insight’ is a ‘suitable appreciation of a differential able to be re(-)iterated’. Apperception/perception of this differential ‘difference’ is what constitutes both the general format and particular form of that insightful formation in its emergent specificity. Without this experience of a difference between a before and after there would be no insightful-like appreciation. ‘Suitable’, which is code, for me, of a succinct contraction of a formula along the following lines (that could be infinitely expanded through critical forms of relevant complexification and its polar alignments that isomorphically parallel the archetypal economy and all economies constituted in its intentional shadow), namely, as a ‘process of interaction that recognizes hermeneutically appropriateness (in its general format), phenomenal-phenomenologically propriety (in its particularity of intentional form), and the engagement of an existentially appositeness (in the specificity of its experiential formation) mirroring respectively, pretreatment, treatment, and retreatment/posttreatment, etc.’ ‘Suitable’ also implies a conformal sense of truth determination that indicates its potential reiterability that reinforces this re-configuration of its apparent, overall insightful formation. The second definition concentrates on this experiential differential being realized through closer attention suitably conducted iteratively in its co-associated economy (be that treated in a relatively simple manner or in a more complex manner through economic complexification, e.g.). hence the discernment of this ‘suitable-differential’ or ‘differentiall suitability’ is a new truth claim that, hypothetically, is iterable and conformal in its constitution. I.e., ‘conformal’ through a ‘simple confirmation or verification of a confirmation or verification, etc.’, and, ‘super-conformal’ through positively aligned forms of internal economic correlativity or external economic complexification, etc.’ ‘Internal to the dominant economy in question’ and ‘external to that dominant economy being commented upon and enriched through such potential commentary afforded through economic complexification’. (1473)

In effect, insight formation, theoretically, is the establishment of a conformal truth claim arising from the recognition of processes of re(-)self-organization that has occurred through the medium of that process of insight-formation. I.e., through incremental repetition the appreciation of the constitution of the represented situation in question is either critically and/or radically re-configured through such ensuing chaotic re-direction with either critical and/or radical consequences arising subsequently. E.g., as to whether patterns of intervention are envisaged, and whether such potential enactions are actualized or not, and, whether such enactments (either through acts of commission, omission and/or deferral) are conducted in an overall existential manner or not. Some responses stand in no need of existentially oriented deliberations to oversee their performance. Whether you climb the stairs, e.g., first with your left foot or your right foot is neither here nor there. On the other hand, with the advent of this current pandemic, people no longer greet each other by shaking hands and we now signal this engaged form of introduction, or departure, by other conventions. (1474)

‘Suitability’ also ‘signals a philosophical form of comportment by directly or indirectly questioning the presentation of a certain set of truth claims’. Either finding ‘that which is problematic’ and/or ‘problematizing that which was not originally treated as problematic’ is our ‘entry’ into the interrogative economy and its mix of suspensions, which, through induction, introduces us, either formally or informally, to a more complex processes of suspension, be that either wittingly and/or unwittingly arrived at. By such means, either advertently or inadvertently, shifting us from pretreatment to the dialectical stage of treatment and its automatic invocation of an opposite process of deconstruction that informs an iterated process of retreatment which is progressive thematized as its posttreatment and which acts as the economic material for re-iteration as pretreatment. When a difference between retreatment/posttreatment and the original pretreatment is noted, and, when this difference remains both isomorphically iterable and relatively stable then we can assume a process of insight-formation has been suitably ‘authorized’ (should such conformation be either maintained and/or super-conformally re-established). (1475)

Through the requisite degree and manner of concern and carefulness an insightful process can be intuitively authorized in a philosophical manner without the full, formal instantiation of either phenomenological, hermeneutical, and/or existential techniques, etc., which, if they were to be critically incorporated within such supervision, should also assist us, both individually or collectively, in reinforcing such intuitively enacted ongoing resolution arrived at through such conformal insight-formation. That from the critical, intuitive exercise of such methods, whether formally or non-formally exercised, we should expect re-occurring patterns of either critical and/or radical reversion whenever suitable forms of insightfulness demand our encountering the recognition of either such critically and/or radically re-constructed patters of conformal engagement. The discovery and discernment of such clear and distinct patterns of engagement, able to be reiterated, can then lead us to deem such insights, etc., in a more evidential light, be that in terms of direct perception or indirect testimony, inference, the imputed suitability of evidential framing, reinforcement of insurance-assurance, an apparent strengthening of ‘provisional’ truth claims, etc. (1476)

This appeal to the ‘intuitive’, arguably established through overall processes of resolution enacted both within and between relevantly re(-)introduced modular elements of presentation, can proffer an explanation why the ‘philosophical attitude’ (which can be placed under the rubric of ‘philosophical retreatment’
) can be exercised by both professional and amateur disciplinarians as well as secularists alike without an invocation of the relatively systematic utilization of technical and formal means although their critical use can accelerate and rectify (the re(-)normalization of) such (philosophically oriented) proceedings. (1477) 

One set of essential, phenomenological-like characteristic of existentially oriented truth claims concerns the apparent spontaneity, synchronicity, simultaneity, ahistorical nature of such experiences, etc., apparently ‘stamped’ with those types of ‘existential hallmarks’ and expressed, textually, and earmarked, as ‘existential indicators’. Of course, to discern such language, as existentially indicative, the recognition of an existential dimension must figure in such discernment. I would argue that this distinctive type of experience, as existentially oriented, is expressed through the spontaneity of judgment when a pro-judgmental orientation is adopted, be that inadvertently or advertently. A contrast that could be made between calculating, say ,that ‘2 + 2 = 4’ and meeting in its ‘harmonic moment of resolution’ the non-calculative recognition that the judgment is ‘4’, and, that that judgment is correct, relatively incontrovertible but provisionally accepted; given our ability to question and insightfully amend all forms of judgment when the occasion appears to call for such retreatment. Moreover, this economic moment of resolution is able to self-express its non-calculative semblance of recognition as the suitable resolution of the calculative concerns through the extensive suspension and its hierarchy of suspensions (as constitute the interrogative economy, e.g., etc.) as a consequence of a chaotic process of re(-)self-organization. That the ensuing spontaneity of this process of harmonic resolution is experienced as ‘existential in orientation’. Moreover, this semblance of resolution is immediate realized from the point of treatment, coinciding with the Object moment, along with its phenomenological encountering of the semantic location/s of the type/s of experience being observed (through such passive observation/deconstruction, etc.) whilst being also immediately coupled to an automatic process of de-suspension whose existential impact is to reinsert such seemingly atemporal experience back into the historical specificity of the situatedness in which such existentially oriented experiences are there being currently entertained. Given this epistemological sense of con-text (between the trans-cognitive, ‘transcendental’ level of epistemological organization [found in the act of judgment] and the cognitive, intentional level of epistemological organization [met in a delivery of judgment]), we can now understand why such apparent existentially oriented phenomena are able to express a paradoxical gamut of experiences from the ahistorical, spontaneity of re(-)constituted, pro-relational representativeness to the concrete, historical, specificity of lived-experience. In effect, arising through either the inadvertent and/or advertent fostering of judgments that are relatively realized through chaotic processes of ongoing, harmonic, non-calculatively-experienced resolutions that are self-characterized through emergent, re(-)self-organization as seemingly ‘authentic’, ‘relatively self-evident truth claims’, as critically and/or radically oriented processes of ‘informative re-enrichment’ realized through such attendant time-lines as either retrospectively ‘insightful’, prospectively ‘foresightful’, and/or ‘oversightful’ in more immediate terms of reference… all enacted in a manner that is ‘calling’ for the expedition of suitably organized patterns of existentially oriented intervention in  those relationships being representatively engaged by such open, non-closed patterns of pro-relationally oriented responsiveness. Abbreviated, we could say, minus a long list of implicit qualifications, that the emergent spontaneity of judgment non-reductively imprints itself on the specificity of lived-experience usually in a manner that better represents the trajectories of those relationships in questions. Hence the nature and value of ‘existential concordance’ is engaged through an observance of those measures that better foster those relationship through such existentially oriented enhancement (chaotically induced through suitable forms of non-chaotically organized incremental orchestration). Or, put more starkly, ‘if you want a cup of tea, you have to boil the water first!’ I.e., by such sequentially organized incremental measures of bringing the water to the boil, the preconditions are then in place for the making of tea.
 (1478)

In this regard to insight-formation, as a process of ‘informative-re(-)enrichment’, we could argue that central to the twin concepts of insurance and assurance is the centrality of just such a process. That, there, such insight is realized through the re(-)constitution of that which was formerly regarded as true, with or without some degree of suspicion, but which now finds itself either critically and/or radically re-configured in a manner that appears to be more self-evidently valid through such re-configurement (should we feel the need to argue for this degree of assurance once we have re-established this apparent connection, or re(-)connection, to ‘lived-experience’ as a better representative of its ‘lived-reality’). In this regard we might refer to such informative-re(-)enrichment as ‘retrospective insight-formation’, whereas, in contrast, the suitable contemplation of a future form of intervention could be termed, hopefully, as ‘foresightful-formation’ and the more immediate enaction of the same could be termed, hopefully, ‘oversightful-formation’. Such considerations bringing to a head the necessarily interventionalistic nature of existential experience! That an existentialist cannot just remain seated, sit merely as an observant spectator! Let me explore this more ‘engaged’ dimension of pro-relational, existentially oriented experience (as a useful template for the better understanding of ‘existential engagement’). (1479)

Now, it stands to reason that if all relationships are fostered, indeed, founded on ongoing processes of resolution that if that resolution were to be perfected or disrupted that those relationships would then cease (in historical terms of reference). So, running with this argument, this would imply that our relationship with the world at large, and v.v., if it were to be disrupted or perfected it would imply the cessation of that same relationship. In this context we could perceive ‘death’ as a disruptor. As for the ‘perfection of a relationship’ that, too, has been identified as the ‘death of that relationship’.
 So, with this understanding, we could review all our relationships as ‘disordered’, i.e., not perfectly ordered, and, ‘progressively’ being re-ordered/re-disordered, etc. (1480)

One implication of this re-positioning is that chaotic phenomena could be viewed not only as a momentary phenomenon but one in which trajectories, too, could be viewed as potentially chaotic over their non-perfected courses. Moreover, we might also regard this ‘processing of information’ as ‘disordered’ and where the fractal nature of that relational entanglement might be seen as one way in which reality ‘calculates’ without sequentially calculating (and these types of ideas, too, I would like to work through later in this extended essay). (1481)

These ideas of disordered re-ordering, in an economy of re(-)de-dis-ordering
 also have a role in understanding the nature of insight (which I will also be working through) but, for the moment, let me explore truth claims in the context of a novel (in order to better understand truth claims in general). (1482)

Recently, I have just read a novel in which a variety of truth claims, of a more specific nature, appear to have been uttered in a manner that suggested they had an existence beyond the context of the novel, indeed, were seemingly quite independent of that setting. Now, for a novel to be understood it must appeal to some sense of a world that makes sense through the depiction of what we already know. So, e.g., a scene is set and we accept that geographical or spatial backdrop as pre-existing the creation of that novel itself. In the same manner we treat the characters as possessing human or human-like traits and that the drama of this form of literature resides, like the world of theatre, in the dissonance and resolution of their interactions upon the ‘stage’ set for them. But, then, to what extent the reality of that setting is finessed is such, usually, that the reader of a novel does not expect it to conform to a complete coincidence in its accounting with either a geographical reality or an historical reality, although, through the vividness of its portrayal, and its conjuring of a world that is commonly known or could be known, this tension between the apparent reality of what appears to be actually portrayed and what merely conforms to a sense of a lived-reality without a historical reality and its historical tracings can be quite disconcerting for the reader who is then left questioning just with what license is the author actually operating with? Are they just a skilful novelist, or, are they also a biographer or historian or a writer with a unique blend oscillating between both fact and fiction? Dispensing with the calling into question of the geographical setting, when such a backdrop has its own recognizable geography and history, we might then be drawn to ask by what means can we then explore whether the rest of the novel has sections that are in a reasonable conformity with its portrayed geographical and historical reality besides also finding a positive resonance with the mere generality, and phenomenological particularity of lived-experience? Or, more pointedly, we might just ask if the form of that novel is more a memoir or an historical re-enactment along biographical lines where much of the detail is a creative enhancement of the reality being ‘represented’ rather than being merely that creatively ‘presented’ by a mere novelist? Of course, such a writer might well reply that all too often they are merely reconstituting the lived biographical experiences of their own or of those well-known to them, and, in that measure, to that extent, they would be ‘representing’ a highly disguised version of either their own life or the life of those people who have become known to them, albeit, as also refracted through the life of that author themselves. (1483)

So, in meeting this perplexing situation, that real people in a real setting are being ‘represented’ rather than being merely ‘presented’, by what means and measures might we utilize to divide such truth claims into proverbial ‘sheep and goats’? I.e., differentiating those claims that ‘represent’ a certain historical and geographical reality, and, those that merely ‘present’ a creative vision of a realistic semblance of a lived-reality. (1484)

We could consult the author and ask them, hoping, that they would answer and answer truthfully. But, few of us have recourse to this method. However, we could consult Dr Google or Professor Bing, and, in the process, making it easier for ourselves to conduct this form of representative assessment.
 I.e., determine what was reasonably being portrayed (regardless of small quibbles like, e.g., poetic license, a reconstruction of probable dialogue, etc.) and what was either being presented or left in an undecided category. With the latter, we could conduct a form of scrutiny that looked for evidence within the document or set of documents that might either rule in or rule out such ascriptions of their apparent truth claims as being so-called ‘reality based’. In a similar manner, even if a text were to prominently consist of presented materials, presented by the author through their creativity, still, a lack of coherence, contradiction etc., various presented truth claims could also be ruled out. If my memory serves me well, towards the end of Remembrance of Time’s Past (or how the English translator might otherwise wish to translate this title: À la Recherche du Temps Perdu) Proust, through death, was not able to edit the fact that a certain character dies and, then, a few pages later, is alive and talking once again. Of course, an editor could emend the text to harmonize such a problem or just footnote it to let the reader know that the author had contradictory intensions in that respect). Philosophically, the philosophical reader would have to follow a similar strategy in order to either discount the contradictory material or emend it in some form in order to harmonize those contradictory facets expressed through such textually deposited mixed intentions. The point being made here is that texts can rule themselves out as not capable of possessing certain representable materials when such materials are already unpresentable or non-presentable in the first place. But this dictum does fly in the face of mythical or religious-like texts that revel in paradox and demand, in some form or other, commentaries devoted to a working resolution of such puzzles. (1485)

Now, given this ability for a text, be it a novel or otherwise, to disseminate both presented and represented materials it behooves us to ask if this distinction should not also be observed in any textual situation, albeit in a form that pragmatically observes a middle path between indubitable pronouncements and the utter scepticism of the thoroughly non-indubitable? Need I remind my reader that the absolutism of the former is impossible to either encounter, recognize and/or engage, and, the fraudulent relativism of the latter cannot be found given that the world is not flat (as in the suspension when all facts and values can be treated for heuristical reasons as equals in their imputational weight), where all statements are (and should remain as) provisional (in their qualified truth determination), and cannot be denied some form of partial closure (otherwise no consequential decisions could be executed in any shape whatsoever!). (1486)

So, given that even the fictitious ramblings of a novel can still represent something of the world at large should we not reconsider how texts can pragmatically represent this same world; albeit in a critical fashion that is not beholden to those forms of philosophical abuse central to those misguided and impossible ideologies of either extreme idealism, realism or pragmaticism? Just how has a non-pretentious representational model so strayed from the commons upon which it is constituted, through intentional imputations, and where, no doubt, it should have remained? Or, once we have effectively deconstructed such ideological forms of philosophical extremism with what might we be found left with that could be critically, or radically, appropriated in order to finesse our many forms of disciplinary research? (1487)
 
Among other things, I would like to see myself as a qualified, pragmatic representationalist
 who also provisionally appreciates a need for the imputations of a representational understanding for how else are we to differentiate between apparently valid truth claims that can then become re-ascribed whilst also recognizing that we are not mere material brains interred in a vat whose virtual epistemological states have no direct and indirect forms of recourse to both causal and pre-cognitive inputs, and, where ‘lived-reality’ cannot be reduced to a relatively superficial dialogue between the intentional and the trans-intentional spheres of live-experience. (1488)

Then, too, among other things, I would also like to see myself as someone who believes that they need to observe the fact-value distinction albeit on a relatively superficial level of utilization. Admittedly, having both my cake and eating it here. From an ordered perspective, we can see how subtle suspensions (de-privilegings) and de-suspensions (privilegings) are metaphorically instrumental in creating these distinctions, but, which as retreated judgments must have the same deep structural-processes that cannot admit any absolutistic distinction between the same (except on a more pragmatic level of deployment, employment and re-deployment). A bit like the difference between a ‘glass of water’ and a glass of ‘salty seawater’. Yes, both are water, but you can safely drink the former but the latter is definitely not advisable especially if dehydrated. On the other hand, if you wanted to cook a soup a few glasses of seawater in a large pot would be acceptable, and, if you were adequately hydrated, and had been working hard all day in a hot climate, then a large mouthful of seawater, under those circumstances of seeking salt-replacement, could also be treated as acceptable. Basically, those two glasses of water and seawater are both factually ‘glasses of water’ but, both for-us and before-others, they have quite a different sense of value. Moreover, a potentially shifting sense of e/valuation given the different alteration of circumstances, and so on. The next time you have a guest seated at your table, who is accepting your hospitality, I do not advise you to given them a glass of seawater to have with their meal when the understood convention, at the very least, is to offer them potable water…
 (1489)

But, as a qualification of these provisional senses of positioning, I would to take on a provisional, qualified sense of the pragmatic and not subscribe to any extremist version of the same given, as argued elsewhere,
 that we need a mix of realistic, idealistic and pragmatic features, as inputs, in order to find ourselves in a position to better understand the world of lived-experience, the lived-reality of our relationships, the possible and probable consequential trajectories of deliberative behaviours, and so on…
 (1490)

Now, a lot of water has passed under the metaphorical ‘bridge’ of this extended essay and, before I seek to sum up some of the interesting points made in those more recent presentations in Part III, I would like to address a continuation of an continuing explication of the ramifications of this more complex vision of the existential as it coincides with the functional concept of transformational retreatment. In this instance exploring the potential ramifications of retreatment as it re-(self)-organizes the province of pre-treatment through the superimposed lens of posttreatment. (1491)

In a brief summary, it was noted that epithets that attempt to describe existential experience take on either an ahistorical tenor in their coincidence with the relatively critical review of the phenomenological and/or a historical tenor in their coincidence with the relatively radical review of the (non-systemic) existential (moment) and its apparent confrontation with the concrete specificity of living-experience. I.e., with respect to, respectively, the transformational purview of ‘treatment’ and ‘retreatment’. Now, I am going to investigate the ramifications that appear to apply to pre-critical pretreatment as it is re-(self)-organized by posttreatment (developed through transformational retreatment). Why is this (tentatively) perceived as re-self-organized? Because that is the nature of economic transformations qua economic transformations realized as expressions reflecting their holistic origination. (1492)

Given an exploration of the apparent existentialization of both the critical influences of the particularity of the phenomenological and its ahistorical determinations and the potentially radical influences of the existential and the specificity of its historically concrete determinations we must now ask what existential ramifications might apply to the generality of the hermeneutical orientation (given its equal economic co-association with the former). Invoking economic complexification, we could list a number of aspects that would be expected to be influenced in this more positive direction of the pro-relational, i.e., existential enrichment (be that through either creation, preservation and/or conservation). E.g., through the supposition of positive transformations of genres, narratives, con-textual forms of appreciation, the hermeneutic generality of such ascriptions, etc. However, one way to short-circuit this exploration would be to attempt to understand how the pre-critical status of a series and/or set/s of imputations, as the ‘imputational situatedness’ in question, takes up a relatively critical and/or radical status through the transformation of the posttreatment arrived at through such prior transformational retreatment. Or, in other words, just how does an initial form of positioning with a provisional pre-critical status become re(-)formed through such posttreatment forms of transformation. On reflection, it is almost self-evident that for such a transformation in status the positioning of the pre-critical must find some form of suspension in order to economically assume some suitable form of transformation should such a transition between pretreatment and the critical/radical post-critical retreatment as posttreatment is able to be taken up. Usually, the supervision of the application of the utilized mix of hermeneutic genres currently in play is more often than not just confirmed through a process of mere reconfirmation. However, if the mere reiteration of confirmation were to be observed new forms of behaviour could neither be commenced nor, if commenced, could they be either dispensed with or substituted with an alternative without a great degree of difficulty given such intentional inertia. However, people do change their minds and given this ability to question the current currency of beliefs, etc., it follows that the utilization of the suspension must be in play in order to oversee this transformational-transition between pre-critical pretreatment and post-critical retreatment that observes such a transformation through the imposition of such a posttreatment form of alteration. That granted, and alluding to both the interrogative and aspirational economies, etc., we can apply such insights to this form of hermeneutic rectification in order to acquire some understanding of just what might be involved. Basically, a suspension has to be invoked. An interrogative economy is involved, perhaps along the lines with questions, e.g., ‘is this what I want or believe?’ Or, ‘is there a better position to adopt here?’ Or, ‘just what outcomes are desired, etc?’ In effect, also invoking an aspirational economy, at least to the extent of seeking to determine the possible advantages of entertaining a new set of aspirational goals. In contrast we have those individuals that refuse to alter their thinking on certain topics and cannot even do so in hypothetical terms of reference. By simply being able to invoke an interrogative economy a pseudo-psychotic attitude is immediately circumvented. On the other hand, noting, that it is usually the case that the exercise of a certain genre setting is more often than not affirmed rather than disconfirmed and altered. Hence the mere reiteration of this aspect of an economy. So, e.g., if you were making toast, you would most likely continue to use the toaster to hand, say, and not light an open fire in order to do the toasting with the use of a long toasting fork. Let me continue with the simplicity of this example so as to lay bare what might be involved along more hermeneutic lines in this regard. (1493)

Admittedly the following example is trite. But if the philosopher is not able to unpack the hermeneutic contributions in a simple situation, how could they even entertain a resolution of more complex issues? I notice at breakfast time that I am very much still half asleep and if I am making my coffee and preparing my muesli and doing my toast at the same time I almost inevitably burn the latter. Now, from observations, if I am toasting frozen croissants, I can see that they take take about a minute to reach a golden brown tone that I aspire after. Any earlier and they are not that colour desired, and, any later they start to burn, indeed, when I can smell the toast it is already too late. Then, if I am toasting instead slices of that dark brown bread with fourteen grains, or so the advertising tells me, it takes twice as long to toast. I reason that I should set the timer on the toaster to have that toaster running for about a minute which seems to be in the midrange of the settings in this regard. After a couple of tweaks, over the next few mornings, I find that perfect setting that allows me to toast my croissants to that degree of perfection desired. Moreover, with alternative slices of that darker bread, all I have to do is to push the bread down with the setting for croissants and a minute later repeat this action finding on those occasions that this multi-grain bread is then also toasted to perfection. In effect, I can now set the toaster to do the toasting without finding myself either under-toasting the toast or over-toasting the toast, i.e., burn it. Less distracted, I can now attend to making the coffee without it overflowing the cup in use, or, find myself forgetting to put in one of my favourite ingredients into the muesli that I am putting together. So, what am I trying to do here? On one level, I am finding a way to pragmatically prepare my breakfast where I do not have to intervene to the same extent in overseeing this performance. On a philosophical level, it is obvious that I am not happy with my past performances and have decided to make things a bit more efficient and more effective with less effort and less intentional involvement. To do that I have had to suspend the manner of my usual, rather disorganized approach to the making of my breakfast. I have had to call into question those genres of activity that were being invoked in the making of my breakfast. They have been called into question. I, therein, have perceived ways of how I can be more effective, with less effort, in the pursuit of this intentional objective, namely, making my toast whilst making my breakfast, etc. Applying such shifts in behaviour now means I no longer either burn the toast or under-cook the same. If only everything could be rendered as simply organized. E.g., I could load the coffee machine before going to be bed. Or, I could just prepare my muesli and make enough to last, say, a week. All in all, noting that by following the implementation of such reorganized strategies I can now more easily make my breakfast whilst still remaining somewhat half asleep over the course of this quite involved exercise. (1494)

In order to better exercise the making of my breakfast I have had to entertain some shifts in my intentional directedness. I.e., invoke some requisite shifts in the performance of either a series and/or set/s of genres involved in this breakfast performance. All of this, to my mind, is rather uncontroversial when serious reflected upon. However, in running the sequences involved in overseeing this complex performance, as a set of less complex performances run, more or less, in parallel, we can observe that I now longer believe that the only way to realize this aspirational ambition is to closely observe such rules that originally pre-prepare the pathways to be invoked. In effect, innovatively tweaking small steps, in those original pathways, that rendered this overall task a lot easier. Such shifts in attitude could not have occurred if I remained behold and only beholden to those procedures along. Instead, I have made some small shifts that have ‘pragmatically’ rendered that overall process as more efficient, less intentionally demanding, more liable for me to successfully realize the results wanted in how I wish to partake my breakfast. Interestingly, I can also note some further philosophical ramifications. For a start, all shifts are incremental. Involve sequentially introduced changes in those sequences being performed and only rarely do we introduce relatively radical blocks of shifts. So, e.g., instead of just putting the toast in the toaster, I put the toast in a toaster that is pre-set to popup after the desired time interval. I did not light an open fire to toast my bread over an open flame. On the other hand, if I were to boil water for a cup of tea using a teabag which might be quicker – putting the cup of water in the microwave and heating it for a minute or turning on the electric jug and bringing it to boil after a few minutes? Ok, so I also answered that question. We should also note that our control over this process of breakfast making is at a very general level of functioning (in keeping. I might add, with the generality of hermeneutic genres of behaviour). I oversee the toasting of the toast but certainly do not directly deliver the actual process of toasting. I have no knowledge of which photos were reflected form the surface of the brad and which ones were absorbed. Nor am I aware of the exact frequency of each photon. Equally, I do not need to have an expert knowledge of the chemistry involved in the toasting of a piece of bread let alone in the specific processes involved in the toasting of a specific piece of bread. Such knowledge is neither necessary nor needed. Indeed, it would be impossible to drill down that far as the informational density in each instance would soon outpace the net information stored on the totality of all electronic devices currently in operation as well reaching a point that would also render that project as totally impossible to expedite given what we already know, or, rather don’t know, on this topic of the uncertainty or undecidedness co-associated with our reading of quantum states before their actually being read, etc. But, given that we can toast a piece of bread without too much fuss and bother, especially, if we pre-set the toaster, it follows that what we already know is seemingly sufficient for us to realize such simple aspirations. That in being able to nominate such procedures, articulate our intent through their utilization by carefully observing the requisite sequences does mean we can make our passages through this world without this impossible need for a thoroughly indubitable and all-encompassing vision of knowledge! (1495)

Cast in this manner, we might surmise that the existentialization of behaviour is going to influence what choices we make for how forms of posttreatment are allowed to be substituted for our perception of less effectively functioning genres of behaviour as expressed through those initial forms of pre-critical pretreatment. This is as things normally appear to function. However, with pseudo-psychotic forms of resistance, such processes are obstructed to a similar degree in a similar manner in accordance with such apparent intransigence. From a position of economic correlativity, we would also argue that such a distortion in pretreatment, in a refusal to go beyond the mere affirmation of genre conformation, and instituted new forms of behaviour, must also affect the entire economy. Indeed, we might argue that one form of relatively non-existential inauthenticity is this inability to be flexible to that degree a certain situation might call for processes of adoption and relevant forms of adaptation. Hence the hermeneutic demand for a close, open, non-closed form of reading where existentially oriented patterns of retreatment can be substituted for previous forms of pretreatment. In effect, insisting that a process of rectification of meta-textual, genre behaviours, etc., need to be adopted and adapted in order to pragmatically refine our performances as to expediting the realizing of their aspirational direction in motivation. That, therefore, in this same regard, we need to meet with an ongoing ‘clarification’ of our narratives in order to more clearly observe what anomalies are acting as drivers of those same narratives and as to how such anomalies might be better addressed should that be deemed to be necessary. Or, by what measures can such hermeneutical considerations better promote the expedition of our aspirations, albeit as suitably arbitrated given that our necessary interdependence of being in this world at large is almost entirely dependent upon the cooperation and goodwill of others. In effect, seeking those pre-conditions, etc., that better, if not best, promote the pragmatic nature of our interactions with others. (1496)

Our interventions in the world are orchestrated through such intersubjectively shared genres of behaviour, be they more entertained in a virtual orientation or in a non-virtual orientation. Patterns of behavio., that are shared, taken up through adoption and adaptation, and exercised through the incremental alteration of those sequences utilized in the performance of these genres instantiated through a mix of either writing and/or reading. Our intentional lives are led through such formats, forms, formations; through the dissemination of such signs of information, reforms, conformations, and so on. Therefore, it behoves us to recognize that the exercise of an existential orientation must be cognizant of this aspect of hermeneutic rectification of behaviours attendant upon such pro-relational patterns of redirection instrumental in the augmentation and enhancement of our relationships. That it is in this amplification of e/valuational formation that characterizes the raison d’être for human existence… given that the instantiation of non-relationally derived expressions of e/valuational formation is an impossibility! (1497)

Now, let me attempt to catch up with some of the innovations discussed in a succession of essays written after the temporary hiatus involved in the writing of this extend-essay.
 (1498)










 N.T., 30.4.22.
� 	The reader should note that later in this essay I will argue that the automatic role of the de-suspension is just as important as the suspension, but, hitherto, has been entirely overlooked by the discipline of philosophy. In an ordered philosophy, moreover, I also equate the ‘de-suspension’ with ‘subtle preferencing’ and the ‘suspension’ with ‘subtle de-preferencing’.


� 	Refer to III.1U (and for a dialogue on an inter-disciplinary appreciation of competence - III.1V).


� 	In the workplace today, through almost inevitable processes of proliferation, we have what I call ‘meta-work’; i.e., all those rituals and routines that are entered into in order to apparently indicate and determine what sort of work is being entered into and the quality of such production when the very acts of such meta-reporting is or could be disruptive of the non-meta-work, ostensively, being performed, but, all too often, displaced by such meta-work reporting. Even if such data collecting is completely computerized, still, reviewing such data can also be time-consuming and not necessarily that which clearly proffers productive insights for work improvement, re-direction, re-assessment, etc., or, necessarily, providing such insightful information that would be recognized as such and actively taken up by that discipline, organization, institution, etc., for the direct purposes of work improvement, re-direction, re-assessment, and so on. Not forgetting in this topic that both pre-conditions and post-conditions should also be profitably reviewed and where those insights too should be allowed to re-(self)-organize such disciplinary communities, etc.


� 	Internal contradiction not withstanding and, effectively, invalidating this approach. But, assuming that we can either define or introduce a concept of one or oneness or accept its ‘givenness’, or, define, etc., ‘0’ in the same mentioned manner, then, it could appear that we can at least make a start (once, in a sense, that we have already ‘started’)?


� 	‘Constructionist’ as arrived at through the suitable use of negative deconstruction (as a ‘deconstructionist’) and a ‘constructivist’ through observing the positive consequences of an edifying process of critical re(-)construction (to be arrived at through being a positive ‘deconstructivist’). In effect, arguing that through negative deconstruction a positive sense of deconstruction, as an ensuing form of residue, is to then be arrived at through suitable forms of critical cultivation able to better re(-)present the same.


� 	Applying, respectively, to our phenomenological, hermeneutical and existential subdisciplines, etc.


� 	Refer to III.1U.13.


�	I.e., a concept of the relatively inter-objective versus the relatively inter-subjective.


� 	‘TOE’ is a form of insightful joke since the acronym also spells out ‘Theory of Everything’. However, given my insistence on openness and non-closure then it would be impossible to account for ‘everything’. But, again, an open formulation of possibility-actuality is possible if written in open economic terms where those boundaries are also explicated. E.g., as discussed previously, we could claim such a domain is represented, say, by the fact ‘that the resolution of all questions is possible on the grounds that resolution is either conducted in trans-conventional terms (of denial through impossibility) or conventional terms (of explicated possibility), etc.’ Or, perhaps, through some other suitable, seemingly all-encompassing tautology? But, then, a non-philosopher might argue that the decision to invoke that form of a tautology automatically implies that closure is not assured since other tautologies, etc., could attempt to divide the life-world in an infinite number of other ways. But, again, such non-closure may well be welcomed through this guarantee that all forms of tautological division, etc., are and must be provisional!


� 	III.1W.33, footnote 17, etc. The ‘parallel representative and intentional economies’ being equivalent to the workings of a ‘conventional economy’ (in terms of its overall processes of truth determination necessitating the need for a meeting of the requisite causal efficacy, meeting a full complement of modal expectations and being duly met with the fact of its being witnessed in a suitable manner). 


� 	A sense of the non-systematic existential being invoked but, though integration, moved to a more systematic sense of the existential.


� 	III.1W.47, etc.


� 	1A.1092.


� 	As argued elsewhere. E.g., I know of person B through person A but have not met B. So, I know A directly having met them, and, I know of B directly (from A) but that this ‘knowing of without meeting; is also defined as ‘indirect’ because there has been no meeting. This may seem like a petty semantic quibble, but, the important point is this, namely, that a relationship of type x is engaged directly despite how it might be defined in a wider context. Otherwise there is no ‘enacted relating’.


� 	‘Perfuming’, e.g., is a Yogacara concept for analoguing (in the sense of metaphorically cataloguing) the causal consequences of enactions. For the reasons as stated, namely, for explicating an economic orientation, we might be better to rephase this qualified re(-)framing of the same along the lines of an ‘ongoing re(-)perfuming’, etc. However, once perceived, this existential aspect of relational experience may well stand in need of something more tangible and overtly evident (through the serious re(-)imprinting of such evolving re-self-organization; especially if and when such ostensive ‘re-direction’ is more noticeably being imparted).


� 	I.e., not mistaking the represented intentional content and processes as the direct bearers of such re-signed signage, etc. This is the directly the province the relationship per se in keeping with the epistemological organization and influence of that relationship in question as it is found to be enveloped in its relational situatedness.


� 	From the perspective of the Trans-Cognitive Orders there are six individually distinctive kinds of valuational formation although they can also form an infinite range of distinctive combinations. However, value in this context is usually focused individually, or as a combination, on either the second order of the aesthetical, third order of the deontological and/or the fourth order of the pragmatical. My expression ‘valuational formation’ applies to identificational e/valuation (of the first, second and sixth orders), functional e/valuation (of the fourth, fifth and sixth orders) and value (as just recounted). So, e.g., the hermeneutical fifth trans-cognitive order functions through meta-textually formulated genres of behaviour involved in the writing/reading of such behaviour. So, e.g., the phenomenal-phenomenological focusing on atomic phenomena (in the first cognitive/trans-cognitive orders) results in essential/pre-essential atomically formulated semantic material which finds itself hierarchically mapped in terms of second order possibilities already pre-mapped in and thorough sixth ordered mappings of the factual considered as in conformation with our current cultural/intercultural views on the world at large. So, e.g., this taste is salty (first order), this salty-water (second order) is like that as found in the tasting of sea-water (sixth order), and so on. Such trans-cognitive judgments necessitating cognitive material in conformity with the categories of such judgments, and v.v. Hence the exhibition of our metaphysical categories through the categoricalization of natural experience as subjected to such ‘transcendental’, trans-cognitive appreciation. Processes that find ongoing rectification and re(-)normalization through interfacing lived-experience.


� 	The next few pages can be seen as an essay on this topic of competence re(-)envisaged  in the light of a rejection of systematic, formalized formulations of the philosophical discipline, etc., and the replacement of their historical hegemony with the provisional appreciation of the relatively integrated/non-integrated arena of territorial regions of disciplinary and sub-disciplinary competency that are still able to be relatively supervised with an assortment of critical conventional and trans-conventional techniques, etc.


� 	Looking at a cognitive/trans-cognitive first ordered, atomic proposition.


� 	A ‘salty-liquid’ is an example of a cognitive/trans-cognitive, second ordered molecular proposition.


� 	Effectively, deconstructing the dis-conjunctive suspension, in this instance, to semantically map an integrated resolution of that dis-conjunctive suspension that lets us accept that ‘some beverages can also be a type of food’ falling under the rubric of ‘soup’ or ‘soup-like’.


� 	Such ‘acters’ being, e.g., animals, a garden, a farm, a park, the environment, etc. Such ‘actors’ being, e.g., individual people, people in relationships or groups, communities, institutions, nations, etc.


� 	It could be well-argued that every moment is chaotically oriented, just, that some moments are apparently more momentous.


� 	I.e., e.g., in such expressions as ‘synthetic a priori’, ‘synthetic a posteriori’, etc.


� 	The essay-letter III.2G was written just after writing this proposition and is a clearer exposition of my current intentions in these matters. I would argue that the establishment of the positive truth determination of a certain phenomenological, hermeneutical or existential claim should establish the same truth determination for all three economic aspects. On the other hand, a critical truth assessment of a truth determination would need to invoke a more conformal approach as first enunciated in this essay-letter.


� 	III.2G.32.


� 	Paralleling the formulation/s in 1181 and 1185.


� 	III.2G.32. 


� 	What I have referred to as the ‘microscope test’. Moreover, the more we deliberately set out to control such imagery the more it will fade on us unless we can find a happy balance between ‘taking charge’ and ‘letting it unfold’.


� 	The critical appreciation of the relatively natural implies a parallel philosophical transcendentalism (but by ‘transcendental’, in its positive sense, is meant a ‘trans-intentional appreciation from the judgmental location of a Trans-Cognitive Aspect’).


� 	I am referring to the same level of epistemological organization when I say ‘horizontal’. By ‘vertical’ I am noting levels in epistemological organization. In a natural mode, we could say note that as judgment is of a conceptual material, therefore, it must be trans-conceptual in its epistemological status. I.e., judgment must be trans-intentional given the conceptual is one aspect of the intentional organization of the Cognitive Aspect (being in the Conceptual Sub-Aspect which is treated as being in a state of resonance with the Perceptual Sub-Aspect)..


� 	‘Covert’ in the sense of a ‘relatively non-existential environment’, and, ‘overt’ in the sense of a ‘relatively existential environment by virtue of a process of relative existentialization of the relatively non-existential’.


�	In Part II of my series Reimagination (III.2J) I will be exploring the contemporaneous nature of the political Left and Right in the US (as a sort of proxy or possible template for rereading this political spectrum around the world). I will argue that a pro-policy orientation on the part of the Democrats spells out a futuristic orientation even if their methods might also be seen as being somewhat rooted in the past. In contrast, the Right in the US would appear to have taken an increasingly retrospective orientation in an attempt to recapture a nostalgia for a white America that could also be read as basically a fiction (at least on the political ground despite the hegemony of white politicians in centralized forms of governance?)? This is their covert policy although it is being further unwrapped, and rendered in a more overt expression, by those candidates that are more radically aligned in that direction of wishing to support an apparent white nationalism. Hence the apparent anomaly of the Democrats trying to speak policy to a party whose agenda is quite otherwise, certainly on signature issues regarded as important to the Democrats (whether progressive or more centrist). The intensity of this issue for the right is taking on an existential tenor able to mobilize additional voters although it would appear that the Left currently has the upper hand here (given that in the last presidential elections of 2020 Trump got approximately four million more votes than he garnered in 2016 whereas Biden got eleven million more votes that Hillary Clinton in 2016)?


� 	In the rather dyslexic transcription of my ideas I have an annoying habit of spelling ‘explorations’ as ‘expolarations’ which in some sense is what is happening at the center of the use of this novel philosophical tool of ‘economic focus’, namely, ‘ex-polarization’. Through polarization in some form or other we focus on that being polarized, whether in its intentional objectivity, etc., or in its ordered analysis, etc.


� 	Reimaginations, Part II (III.2J).


� 	I have previously defined elsewhere ‘disenfranchisement’ as a loss of power (social capital) within a certain life-world’, and, ‘disempowerment’ as a loss of projected power (and social capital) from one life-world to some other. I.e., relatively internal in orientation versus the relative external projection of disseminated power, etc.


� 	The type of capital that is culturally transferred in the overall form of transferred infrastructure, education, preservation and conservation of institutions, personal wealth, cultural insights, etc.


� 	That in the light of these six heading in our critiquing of re(-)lived-experience the can be further abbreviated as ‘critique, consequentialism, suspension, deconstruction, agreements and (causal and intentional) competence’.


� 	In working in a hospital, I came to learn that one of the most important channels for the integration of such a disciplinary practice was being accomplished through so-called ‘gossip’, i.e., staff talking during a period of a break or meal, sitting down with a patient and sharing a coffee together (when the institution doesn’t get to thwart such interactions through filling the day of the professional with a mindless array of meta-work rituals and routines, poorly designed e-learning and endless form-filling, etc.).


� 	At this point we could add some of more preferred philosophers not mentioned given that all good philosophy should be insightful, etc., i.e., prescient.


� 	Hence their ‘re-interpretation’ and not their mere ‘reinterpretation’.


� 	Given that the sixth order of conformal factual assessment lies between the fifth trans-cognitive order of the hermeneutical and the first trans-cognitive order of pre-essential semantic determination.


� 	III.2L.167.


� 	‘Literal’ in the sense that x is either present or absent (where x could be either predication, relational or/or nominational attributes co-associated with a certain logical subject/s expressed through the invoked semantic mapping/s of those nominations as noted). E.g., ‘that is John over there’ or ‘that is not John over there’, or, I thought someone was over there and where ‘that turned out to be the case’ or ‘that did not turn out to be the case’.


� 	In this instance, that order being 50 hermeneutical pretreatment; 60 conformal factual assessment via the ‘suspension of treatment’; 40 phenomenological/semantic/meta-philosophical/metaphysical treatment; 20 semantic/aesthetic integration via the ‘de-suspension of retreatment’; 30 de-ontologically oriented e/valuation as existential retreatment; 40 pragmatically oriented emulative accommodation through advancing a possible re(-)writing of our current textual situatedness where posttreatment can override and qualify the ‘original’ construction of pretreatment. ‘Emulative’ in the sense of ‘becoming more aligned with the representative treatment of that apparent phenomenon or set of phenomena currently to hand’.


� 	In a recognition of the limitations that should also be observed.


� 	Hence the semantic range of a metaphysical topic would be to take atomic and molecular semantic units and complexes from factual-like materials in order to explore what connections were either possible or forbidden, etc., noting what situational qualifications were also needed to establish the further integrated mapping/s of such categories (whilst recognizing that although an ultimate form of mapping is never possible, still, more integrated maps can still be prepared should that process of integration be psychically ‘worth our while’ given the additional resources needed to further such tasks). We should also note that this metaphysical disciplinarian is not someone who should be dismissed as a mere semanticist or linguistic philosopher given that existentially informed surpluses of significance cannot be reduced merely to the form of their semantic interpretations, disseminations, reinterpretations, etc. That, indeed, a certain creative dimension would also need to be present in the formation of their more fruitful and insightful determinations, etc.


� 	III.2L.143, 149.


� 	I.e., hermeneutical realignment, phenomenological error correction through re-de-mis-alignment, and existential forms of relatively radical/chaotic re-alignment.


� 	The reader is advised to ignore this paragraph which is very much a work in progress and perhaps, instead, read this lengthy footnote where I note what is motivating, in the background, this quest for an anti-clockwise exposition. For a start, I am wondering if we can supply suspensions and de-suspensions, in both directions, from every moment (and from the six ordered moments) superimposed upon this economic arrangement of pretreatment (World), treatment (Object) and retreatment (Ego)? If we were to do so just what narratives, narrational differentiations, would we be involved in by doing as such. E.g., the ‘story’ of retreatment is this progression from pretreatment to treatment to retreatment (and continues in its posttreatment re(-)writing of pretreatment. Them I am also wondering to what extent this (pragmatically oriented) emulative accommodation as a process of emulative reconstruction might have the same economic force as both the treated suspension and the retreated de-suspension? On reflection, its seems that if we were to economically treat ‘emulative reconstruction’ as ‘emulative re(-)construction’ we are effectively invoking a form of truth determination, or, even more to the point, truth correction. If the posttreatment coincides, more or less with the original representation of the pretreatment then we might assume it to be true. Or, if error corrected, then we are invoking a better appreciation of its phenomenology. Or, again, if radically re-written in existential terms then we are invoking a relatively radical re-writing of that representational pretreatment. All in all, emulative re(-)construction, it would seem, is taking on the role of either a passive, active or engaged form of re(-)truth determination (as if realizing the consequences of a process of re(-)normalization (that would be centered on the Ego moment of retreatment)? Then, another consideration to be further explored is what roles do either the hypothetical direction and starting moment play in time determinations. E.g., starting with the present moment of retreatment and heading back towards the retrospectivity of the analytical moment of treatment we might be enacting a form of ‘recollection’. Or, instead, heading towards the prospective direction of the moment of pretreatment we might be entertaining forms of ‘expectation’. Or, if we were heading to the moment of retreatment, from either treatment or pretreatment, we might be considering some form of near-immediate ‘anticipation’. A hypothetical understanding that is suggestive of two kinds of anticipation, namely prospective anticipation and retrospective anticipation? Where anticipations are being either more immediately awaited or as something to be more uncovered and recognized as already present?? A further problem to consider is how is the ahistorical nature of existential experience, hypothetically realized in the moment of treatment, to be experienced through its superimposition upon the specific, concrete historicity of the present now entertained as ‘the living present’, ‘eternal moment’, etc? Perhaps quite simply as either an unproblematic ‘overlay’ and/or ‘underwriting’, etc? maybe nothing more than an existentially distinctive sense of transformation arrived at through the de-suspension of retreatment? All in all, a veritable can of worms which is exactly what we should find when the seemingly logical presents, superficially, as fully harmonized, but, which when we ‘dig down more deeply’ inevitably uncovers the relative dialectical indeterminacy of the epistemological especially if it is de-contexted or progressively re-contexted, etc. That, in essence, essential meaning cannot be defined in excessive detail since the granularity of experience is relatively more dialectical and holistic. That, metaphorically, we have to stand back somewhat in order to reperceive what is under our noses so to speak. So, please accept my apologies, again, for this unfinished paragraph and this rather oversized footnote (which also allows me to present the following diagram at the top of the next page).


� 	This neglected topic of the ontological is also a current work in progress. Is it based primarily in ontically oriented sixth ordered factual ‘facts’? Supplemented by first ordered semantic atomicity and second ordered semantic molecularity, and/or, ideas of possibility formulated in a fifth ordered exploration (which would be centered on ‘hermeneutic generality’ I would designate as an ‘investigation’ [in an attempt to run some form of technical precision between ‘general’, ‘prospective’ ‘hermeneutical investigations’; ‘particular’, ‘retrospective’ ‘phenomenological analyses’; and, ‘specific’, ‘current’ ‘existential examinations’])? Or, all of the above? 


� 	I look into these considerations, discernment of competencies, etc., in the essay III.2U (where we might have to start from scratch in our learning to communicate with others in which one or more parties is not conversant with currently shared genres of communications, etc., say, if we were to make contacts with alien lifeforms or similar).


� 	Exemplifying these first three forms of suspension/deconstruction?


� 	Causal inputs being invoked in association with pre-cognitive inputs (i.e., through sensor-motor inputs, and impressional-affective inputs [in the ensuing light of their conceptual-perceptual translations/simulations]).


� 	Upon lengthy reflection, I have come to the conclusion that preferencing is not arrived at through the suspension per se but rather the net force of the de-suspension realized through the economic consequences exercised elsewhere.


� 	As explored, e.g., in Volume II.


� 	Hence redefining ‘preferencing’ as ‘the net intersection of de-suspensional flows’ or ‘de-suspensional realization or resolution’, and, ‘de-privileging’ as ‘imputed processes of suspension of either emissions or currents’.


� 	Where the economy is represented only in a horizontal format (as representative of economies conceived of only in trimodal terms of reference within a single aspect of the epistemological hierarchy).


� 	Conceived of in both horizontal and vertical terms of metaphorical reference.


� 	How contagious and powerful is one smile, and, how much more so a parade of such smiles? 


� 	‘Orchestration’ applies to relatively linear forms of positive incremental e/valuation, whereas, I use the expression ‘enhancement’ to apply more to non-linear forms of (mutually oriented) positive chaotic amplification in ensuing processes of e/valuation. This difference can be brought out in my example of a charitable organization that is successively given a series of one-dollar donations. When one hundred thousand dollars has been accumulated it would be advisable that that organization is incorporated as a non-profit, has a bank account and releases a statement of its finances. When one million dollars has been accumulated its modus operandi could well change again. By accumulating one hundred million dollars its modus operandi must change. Even though it is still only receiving one-dollar donations its external corporate ‘empowerment’ and internal corporate ‘enfranchisement’ are considerably altered, hopefully, to the amelioration of certain ends that well justify the existence of that charitable organization. Then, if that charity were to profitably invest some of that money it could exercise additional forms of goodwill from the meta-surpluses being arrived at through such investments. These existential differences realized over the course of receiving such monies illustrating this point that successive incremental behaviours do not necessary incur the same sequential consequences. 


� 	E.g., ‘horizontally’. I (passively) see an apple, I would like to (actively) eat that apple, and, become someone who is (engaged in) actually eating that same apple, and, ‘vertically’, I am (causally and pre-cognitively) hungry and want to eat something, (cognitively) I could eat that apple to hand, and, now (trans-cognitively) chose to eat that apple being found to hand. Given the same truth determination behind all these factors allows me to find myself is in a state of super-conformal concordance, and, accordingly, I would duly go ahead and eat that apple (given the contiguity, continuity, conformal concordance, etc. of all these factors and nothing is currently stopping me from enacting such a deliberative course of enaction, etc.).


� 	Just as passive deconstruction or passive observation/observance cannot completely dictate how representative treatment should fully proceed.


� 	Of course, trimodal interpretations of the economic can be mistreated as well, but, such economic misrepresentations should not give rise to such fundamentally oriented errors as would arise from overlooking the economic nature of lived-experience altogether? Moreover, serious error/s, at this level of argumentation, should be more amenable to emendation through an economy of re(-)alignment (as discussed elsewhere, e.g., as through the process of error correction, etc.)


� 	In adopting this qualification that ‘central to the philosophical discipline is this observance of truth conditions for truth determination, effectively, we have taken up a position of meta-truth determination’.  I.e., in a process of relatively ‘radical reversion’ (in a non-conventional turning around of prior conventions) the previous position that ‘truth determination is central to the philosophical discipline’ has been somewhat supplanted by this radical requalification, namely, the pre-occupations of philosophical retreatment are no longer just with truth per se but with the ‘conditionality necessary for the observance of a valid truth determination’. Hence the centrality of this requalified approach that could be nominated as the ‘critical-radical retreatment involved in the process of meta-truth determination’. Indeed, in seeking the ‘truth of truth determination’ we are no longer dealing with ‘truth’ per se (but, instead, this vision or version of ‘meta-truth determination’). In this regard, we can also note that all disciplines are actually concerned with truth determination to the extent that they wish to truthfully establish, ostensively, a confirmation or verification of their distinctive disciplinary ways of seeing the world by establishing such distinctive forms of alignment. So, e.g., the shoe shiner wishes to shine shoes well and be perceived as someone who does as such, etc. Therefore, this preoccupation with truth determination can no longer be the sine qua non of just the philosophical discipline per se. However, this radical qualification, critically accommodated, now accepts that the distinctive centrality of the philosophical tradition is this preoccupation with meta-truth determination (as well as with truth determination per se on par with any other discipline).


� 	It is not that facts are not important, but, which facts count as important, and how relatively important or not important, is dependent very much on the objectives and dictates of the narrative in question.


� 	They type of treatment in question is important and determines the semantics/metaphysical category in question, and, the type of value being expressed is a trans-cognitive ordered concern, primarily in terms of aesthetic, deontological and/or pragmatical e/valuation. Treatment being a simple or complex mix of either analysis, synthesis and/or nomination. Furthermore, treatment also defines the type of explorative research being undertaken and to what extent it is either in harmony or not in harmony with the core objectives of that discipline in terms of its distinctive disciplinary sense of difference (about to be discussed in the next paragraph).


� 	I.e., an ordered evaluation must also note to what extent it is also an existentially oriented e/valuation (which can be expressed s its relative or apparent facticity, i.e., the extent an existential excess in valuation is greater than the mere sum or synthesis of it participating contributions.


� 	In effect, we are now focusing on the meta-philosophical differential and its hermeneutical orientation (as it informs us as to how to read the different types of philosophical texts placed under either such suitable critical and/or radical philosophical scrutiny that would need to be exercised in those circumstances).


� 	The exclamation mark is just my way of saying that the question in the first sentence in this paragraph is answered by the second sentence of this paragraph (which is more meta-textually oriented to the extent that it is setting up our expectations to find that up a series of sequences of instructions in order to progress our understanding as to why existentially oriented texts can be read as different from relatively non-existentially oriented texts. ‘Oriented’ because, as previously stressed, the existential arises through the relative existentialization of the relative non-existential (and not the absolutistical existentialization of the relatively existential). The systematic existential differentiates the overall experiential semblance from the so-called third moment of the ‘non-systematic-existential’ (as the metaphorical ‘entrance’ to [and ‘exit’ from] this existential dimension overlaying all forms of experience).


� 	‘Qualified’ processes of resolution until such a time a relative process of effectively definitive resolution ends the historical presence of that represented relationship in question.


� 	Spelling out an ‘economy of formation’ (in the generality of its format, particularity of form, and the specificity of its formation).


� 	III.1A(B).1344.


� 	In this paragraph is established, albeit indirectly, the ‘mission statement’ of the philosopher as conceived of by myself (as it articulates the philosophical-disciplinary difference or differential). I.e., primarily with the establishment of valid means for truth determination, i.e., meta-truth determination, and, secondarily, the application off the same meta-positioning for the valid determination of valuational formation in the context of a consequential analysis. By such means exercising philosophy on general levels of hermeneutical investigation, particular levels of phenomenal-=phenomenological analysis and specific levels of existential examinations in our overall philosophical explorations.


� 	I have tried to choose a problematic situation that is not too complex. A reason why I have chosen university students rather that children at school given the current, non-symmetrical availability of vaccines, etc. Interestingly, medical experts have also argued that in masks in school do have a beneficial role to play but all that is seemingly undone when, say, sporting activities, massed singing, large assemblies are conducted inside building. In these two types of context, here being treated as operating in parallel, we can assume that most people but not all people have been vaccinated. 


� 	It would seem that a certain number of mistakes were made around the world at the start of this pandemic which have also adversely contributed to the severity of this pandemic, e.g., not ramping up mass testing at the beginning; not assuming it was an illness whose prime vector of transmission was respiratory and putting an over-placed trust in handwashing, e.g; not building purpose built accommodation for the quarantining of both overseas travellers and for those who need to be safely isolated when home accommodation was inadequate for that task, and, not having suitable crisis accommodation for those who could not safely live in their current premises because others were isolating therein; inadequate support for those sectors of the community more vulnerable to this pandemic and where outbreaks need to be either circumvented or effectively truncated, etc., and deserved to be better served by a raft of better thought out policy responses tailor made for these vulnerable sectors, etc.


� 	Under the general expression of ‘insight’ is bundled retrospective insights, future foresights and present oversights along with co-associated processes of narrational re(-)construction, etc.


� 	In the supervision of a potentially lethal drone strike (as recently occurred in Kabul) for those orchestrating such a ‘response’ they might well have found themselves in a position where they needed to ask  if those ‘large objects seen being loaded into a van’ were either ‘innocuous items of daily life, say, water bottles’ or were they “bomb making materials’? In that incident, the US has admitted they mistakenly thought the latter with the fatal consequences of having killed ten innocent people, having a number of others injured along with property damaged. This event illustrating the point that both interpretations and misinterpretations can have fatal consequences in ensuing processes of intervention.


� 	III.1A(B).1469.


� 	As in the contracted motto ‘philosophical retreatment through existential concordance’ along with the implication of insightfulness into the relevant genesis of truth claims being made, etc. III.1A(B).1435.


� 	Like all metaphors, there are limits to be placed on its metaphorical application. E.g., the bringing the water to the boil may be incremental but the steeping of the tea is not ‘spontaneous’ (if this metaphor were to be followed through more closely). On the other hand, we could say that the steeping of the tea leaves is something that ‘the tea can do itself’, although, for those people in a hurry, they might want to speed this process up by either shaking the teapot or jiggling the tea bag. But, as noted again, we overstep the mark with metaphors if we inadvertently invoke the fallacy of the (over-)extended analogy’ and indulge in unsuitable, unprofitable, non-philosophical forms of ‘metaphorical abuse’.


� 	E.g., ask a plumber to do some work for you and that relationship comes to an end when both the contracted work is done, as contracted, and the payment for services rendered has also been paid. 


� 	Or, ‘re(-)counter-dis-ordering’. In essence, ‘functioning’ as a double negative.


� 	Going to a large, well-endowed library would still make this form of research very difficult (unless first guided by a convenient search engine?).


� 	Please note the comma between ‘qualified’ and ‘pragmatic’. In the essay The Simulation of Simulation (Prescience 2X) this qualified position adopted by myself, effectively, is also equivalent to being a (qualified) pragmatic anti-representationalist on the grounds that as long as necessary representational behaviours are circumscribed by a thorough, ongoing extensive suspension. i.e., operating within and on a first level of imputation and do not transgress on to a second level of illegitimate imputational extrapolation, in some form or other, then a ‘qualified representationalism’ is equal to an ‘anti-representationalism’. In that essay I also argue why this type of position is also ‘pragmatic’ (as well as being ‘existential in orientation’ and representative of a ‘positive nihilism’).


� 	But, more basically, as judgments per se there can be no difference facts (either fifth and sixth cognitive and/or trans-cognitive orders, and, values (second, third and fourth trans-cognitive orders).


� 	As when I ask where is Father Xmas? In Volume II, etc.


� 	In effect, I am replying to three aspects as to how a pragmatist should see themselves as refracted through Neil Gross’ take on Richard Rorty’s vision of the pragmatist as noted in his biography: Richard Rorty: The Making of an American Philosopher; (2008); The University of Chicago Press; p. 22. Namely: a pragmatist is someone who holds three beliefs, first, that “there is no wholesale, epistemological way to direct, or criticize, or underwrite, the course of inquiry”; second, that “there is no metaphysical difference between facts and values, nor any methodological difference between morality and science”; and third, that “there are no constraints on inquiry save conventional ones”. The author immediately continues to note, again quoting Rorty: It is therefore the pragmatist who, with Harold Bloom, “reminds us that a new and useful vocabulary is just that, not a sudden unmediated vision of things… as they are”. Citing Rorty; The Consequences of Pragmaticism: Essays, 1972-1980 (1982), Minneapolis: Minneapolis University Press; p. 153. Gross continues to further add (again citing Rorty): and the pragmatist who seeks not to ground her or his beliefs transcendentally but “who knows no better way to explain his convictions than to remind his interlocutor of the position they both are in, the contingent starting points they both share, the floating, ungrounded conversations of which they are both members.” Ibid; 173-174. Given my trans-cognitive/trans-intentional vision of the ‘transcendental’ my position is dialectically mediating such traditionalists and post-traditionalists. Hence my concerns for a critical/radical translation of ‘such misused and abused philosophical language/s’ without merely reducing it to either unfloating or completely ungrounded metaphors belonging to both ‘misguided’ camps. So, in this regard, I must take criticism from both sides of this type of relatively ‘fundamental’ issue (as a relatively non-fundamentalistic ‘fundamentalist’ ever dependent on what is conventionally to hand) as a badge of honour, a belated recognition that I am operating dialectically from the relatively ‘true and truth-ful’ validity and pragmatic viability of the middle position’. That, however, if I were to lean too far one way or the other then I would deserve such criticism accordingly (for having forsaken this thin but expansive no-man’s land where everyone can get shot at so to speak). Yes, we are ever in a conversation with others, but, too, we are also in a conversation with the world of lived-experience and our humble and humbled reflections entered into through its existential ‘embrace’ of us and our ‘embrace’ of it… recognizing a world of both relative actors and acters (given that all things are in a sense ‘embodied’). However, given my revision of the philosopher as necessarily working with representations but not beholden to any form of an unqualified representationalism then it follows that as the long as the critical, and potentially radical philosopher is not transgressing such mistaken and impossible territory (as this unqualified domain of the representational) then they should be more correctly viewed as detailed representationalists (taking on board a more positive series of attributes co-associated with an existentialism and a positive nihilism, etc.).


� 	Stopping at paragraph 1490.





