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0. Pre-Introduction

I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed.
 On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. All in all, through such re(-)construction it will be necessary to re(-)shape our philosophical motivations in order to demonstrate, through such ‘consequentialism’, the re(-)making of a ‘progressive philosophy’. A ‘critical philosophy’ able to pass between the rocks of both relativism and absolutism, and, thereby and thereafter, will see ourselves progressively moving forwards to the seeking of an insightful resolution of new problematic forms of situatedness. That, in whose wake, we can then expedite those freedoms to be both individually and collectively enjoyed from undertaking such a mutual passage in philosophical and non-philosophical forms of exploration.… (0)
1. Introduction


In six essays I will set out an efficient and effective way of systematically approaching this vision of a critical philosophy. (1)


In Part I, this essay, I will set out an overview as to how I envisage this critical prospect can be undertaken and ‘engineered’ existentially. (2)

Then, in Part II, I will explore the range present in the apparent phenomenon of authenticity from aesthetic origination and reception to demonstrating the inescapable necessity of pro-relational, existentially oriented expressions of authenticity, and, by extension, the crucial role to be played by this recognition and acceptance of an existential dimension that is all too often overlooked by both disciplinarians and members more resident in a secular sense of world (along with its ‘natural’ sense of worldliness
). (3)


In Part III, I will then demonstrate why those second divisional forms of philosophy, that over-promote forms of closure, should be deconstructed given their unending penchant for metaphorical, rhetorical and reductive or apparitional forms of abuse
 along with a subsequent non-metaphorical, non-rhetorical and non-reductive or non-apparitional abuse following on in the turbulence of such transcendental forms of philosophical confusion. By bracketing and deconstructing such philosophies we render them as inoperative and less capable of distorting the performance of a philosophical approach that better deserves to be treated as resident in a first division. (4)


Next, in Part IV, a process of re(-)construction will be undertaken by those philosophies that deserve to be sited in a first division given their recognition of a need to maintain an eternal openness through those forms of philosophical approach that promote ‘contra-closure’ through the positive utilization of suspensions, etc., and the negative absence of all forms of philosophical abuse, such as, e.g., metaphorical abuse, etc. (5)

In Part V, I will closely examine how philosophical motivation needs to be recast in an existential mould ensuring, by such a change in attitude, that an existentially oriented consequentialism, therein and thereafter, is duly observed. (6)


To complete this critical enterprise, in Part VI, I will argue and demonstrate the value of this relatively systematic approach to the engineering of this pursuit of a philosophy that deserves to be a proud resident in this so-called first division. A first division that I will nominate as an overall position of Contra-Closure versus the promotion of a position of Pro-Closure…. (7)

In this first essay, Part I, I will begin by exploring the background to this critical philosophical scheme as the performative basis for its six-fold structural-functions. Then quickly demonstrate how the differentiation of instances of philosophical positioning into a so-called first division or second division can be conducted through the critical use of this scheme. With respect to this so-called ‘second division’, I will then outline how such impossible forms of philosophical positioning only deserve to be completely dismantled in a thorough course of deconstruction. Out of this wreckage, in general terms, I will further show how a systematic program of philosophical salvage can be conducted, through re(-)construction, that can be critically enacted in the light of certain principles. ‘Principles’ to assist in the reconstruction of the philosophical enterprise, but, which can have no direct role in the formation of our philosophical endeavours per se given that we have no desire to construct either a so-called ‘First Philosophy’ and/or a ‘Last Philosophy’. In the light of the possibility for the successfulness of this enterprise, through such ongoing re(-)construction, it will become obvious that we will need to re(-)examine the nature of our ‘philosophical motivation’ in order to fully address the advancement of an ‘existential consequentialism’. Concluding this sketch with a cursory exploration of the ramifications that will follow on from the critical reconstruction of this disciplinary prospect re(-)treated as critical, existential and insightful in orientation. (8)

In a Western context, we have an array of seemingly mindless debates. All too often controversial in the tenor of their dissemination. That are never resolved and, to my mind, are just out to do impossible things without the necessary degree of insight that might stop such philosophical proponents from looking so philosophically maladroit if not stupid… if such a proponent were able to look more closely at the essential nature of such flawed and pointless performances…. (10) 
3. The Differentiation of Philosophical Class(ification)


How do we separate the (metaphorical) ‘sheep from the goats’ in this scheme that divides those philosophies that either promote contra-philosophical closure or promote pro-philosophical closure? For a start, unfortunately, most philosophical proponents fall within the second division through their advertent or inadvertent promotion of a range of seriously misshapen philosophical ideas. If you were a gambling person, a safe bet would be just to assume that your proponent would neatly fall within the latter division. Of course, such an ad hoc approach would be unfair to that philosopher that has enough insight to not be mesmerized by the misbegotten habits of this hapless second division. However, the use of a brief checklist should quickly separate such more formidable thinkers able to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism. (13)

4. Philosophical Deconstruction


Truly, too much time is required, by philosophers in a first division, to have to endlessly deconstruct the defective products of those philosopher that forever preach an array of impossible virtues through arguments that insistently demand an impossible or unnecessary form of pro-philosophical sense of closure! (18) 


I would argue that the metaphorical, by necessity, runs through the formation of our thinking, but, that does not mean we should then literally mistreat the metaphor in a literal mode. That the moon is like a big blue cheese is a delightful image but just as we would never insist that the moon actually is one big blue cheese why must certain misguided philosophers continually fool us into habitually thinking that the so-called ‘external world’ is ‘external’?! The world is just ‘the world’ and, as the world, it is neither external nor internal (and, for that matter, neither both internal and external, or, both internal and external)! (19)


If they were to remain as unreconstituted and unrepentant, then philosophers in this second division are best ignored since their so-called ‘criticisms’ can only ‘float above such wreckage’ as if like ‘scum on the surface of a stagnant pond’. On the other hand, subject to the requisite adjustments of required qualifications, the semblance of the sense of the suspension, a defusing of metaphorical claims, etc., we would be in a prime position to salvage, for a process of reconstruction in a first division, much from this morass of otherwise disconnected thinking and fragmented argumentation. (21)  

5. Philosophical Re(-)Construction

A philosophical position needs to be possible in order to entertain that sense of positionality. Taking an ideological turn and arguing for the stance of a so-called realist or idealist or pragmatist, etc., is just not tenable! There, those aspects of our positioning that are metaphorical must be ‘seen’ as metaphorical, those aspects that are rhetorical need to be ‘talked about’ as if just rhetorical, and, if those semantic simulations of the world are treated as just ‘simulations’ and not reduced to material entities or mental ideas or mere linguistic habits, and so on, then we must welcome such members into the non-exclusive fold of the first philosophical division. (22)

6. Discerning the Motivation for an Existential-Consequentialism


Why participate as a member in this first division? (23)


Because, without clear thinking there can be no directly related and clearly thought out responses to the many problems of this world. A philosophical problem becoming problematic when its clearly thought out representation is suitably perceived to be either problematic or is rendered problematic through a process of problematization. Then, hopefully, either individually or collectively, a solution or set of solutions can be arrived at by(-)us through a proper, appropriate and apposite process of resolution. (24)


A second division only deserves to be deconstructed in the hope that by removing such an adverse influence we can then concentrate on observing processes of resolution that beneficially engineer an improvement for the participants in the relationships in question. Hence such consequentialism should have an existential tenor. (25)


Thence such motivation should be conducted within its perceived existential-consequentialism to the extent that we are both capable and able to instigate such intentional responses and, therein and thereafter, intervene in a commensurate fashion. (26)
7. Ramifications of this Critical Scheme


The thoughtful, philosophical determination of our shared situatedness is a progressive existential affair. A process that is ongoing, never terminated and continually re-qualified in the light of new, additional forms of critically realized insightfulness. Indeed, by such existentially oriented means,
 in living to the best of our abilities in this overall world-of-life we stand both with(-)others and for(-)others. That, only through(-)others are we ever in a position to enjoy the freedoms of our situatedness that are either existentially there-before-us or currently not there-for-us through the non-existential machinations of others. Consequently, and subsequently, it behooves us to ever remedy this imbalance by arguing for and demonstrating the existential advantages of our being before(-)others, and v.v., and, never just precisely for ourselves only, as, correctly, that latter position is impossible to either encounter, recognize (and/)or engage. (27)

Thence the progressive role to be performed by a philosophy thoughtfully exercised within the existential theatre of a first division, ever open to this sense of the existential as that there forever before-us..!! (28)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others. Therefore, in this next essay let me explore the role played by authenticity as an informative way of approaching and insightfully revealing the relational nature of this existential dimension…? (29)
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Then, in Part II, I will explore the range present in the apparent phenomenon of authenticity from aesthetic origination and reception to demonstrating the inescapable necessity of pro-relational, existentially oriented expressions of authenticity, and, by extension, the crucial role to be played by this recognition and acceptance of an existential dimension that is all too often overlooked by both disciplinarians and members more resident in a secular sense of world (along with its ‘natural’ sense of worldliness
). (3)


In Part III, I will then demonstrate why those second divisional forms of philosophy, that over-promote forms of closure, should be deconstructed given their unending penchant for metaphorical, rhetorical and reductive or apparitional forms of abuse
 along with a subsequent non-metaphorical, non-rhetorical and non-reductive or non-apparitional abuse following on in the turbulence of such transcendental forms of philosophical confusion. By bracketing and deconstructing such philosophies we render them as inoperative and less capable of distorting the performance of a philosophical approach that better deserves to be treated as resident in a first division. (4)

Next, in Part IV, a process of re(-)construction will be undertaken by those philosophies that deserve to be sited in a first division given their recognition of a need to maintain an eternal openness through those forms of philosophical approach that promote ‘contra-closure’ through the positive utilization of suspensions, etc., and the negative absence of all forms of philosophical abuse, such as, e.g., metaphorical abuse, etc. (5)

In Part V, I will closely examine how philosophical motivation needs to be recast in an existential mould ensuring, by such a change in attitude, that an existentially oriented consequentialism, therein and thereafter, is duly observed. (6)

To complete this critical enterprise, in Part VI, I will argue and demonstrate the value of this relatively systematic approach to the engineering of this pursuit of a philosophy that deserves to be proud resident in this so-called first division. A first division that I will nominate as an overall position of Contra-Closure versus the promotion of a position of Pro-Closure…. (7)

In this first essay, Part I, I will begin by exploring the background to this critical philosophical scheme as the performative basis for its six-fold structural-functions. Then quickly demonstrate how the differentiation of instances of philosophical positioning into a so-called first division or second division can be conducted through the critical use of this scheme. With respect to this so-called ‘second division’, I will then outline how such impossible forms of philosophical positioning only deserve to be completely dismantled in a thorough course of deconstruction. Out of this wreckage, in general terms, I will further show how a systematic program of philosophical salvage can be conducted, through re(-)construction, that can be critically enacted in the light of certain principles. ‘Principles’ to assist in the reconstruction of the philosophical enterprise, but, which can have no direct role in the formation of our philosophical endeavours per se given that we have no desire to construct either a so-called ‘First Philosophy’ and/or a ‘Last Philosophy’. In the light of the possibility for the successfulness of this enterprise, through such ongoing re(-)construction, it will become obvious that we will need to re(-)examine the nature of our ‘philosophical motivation’ in order to fully address the advancement of an ‘existential consequentialism’. Concluding this sketch with a cursory exploration of the ramifications that will follow on from the critical reconstruction of this disciplinary prospect re(-)treated as critical, existential and insightful in orientation. (8)
2. A Glimpse of the Complex Background Informing the Basis for this Scheme

In my many years of reading Buddhist Philosophy it has always been a puzzle for me as to how one official interpretation (of the Prasangika Madhyamika) apparently insists that dialectics needs only to be exercised through the devasting deconstruction of the faulted and flawed philosophies of your opponents? That the beneficial fruitfulness of such an exercise will then naturally fall into place through the mere dismantling of such obstructions to your clear-seeing, those attitudes, etc., that stop you from ‘seeing things as they are’ (yatha bhutam). Obviously, in such a scheme, deconstruction has an important role to play, but, as one that does not seem both able and capable of then directing us in the ‘right direction’ so to speak?
 That, in essence, we also need a right-hand approach to supplement the destructiveness of the left-hand embedded in such a dialectic. Moreover, a critically constructed approach in meta-positioning that does not, in turn, fall victim to the critique of the faults and flaws discerned in such (object-)positionings as previously criticized. Here, I intuit that the use of a transcendental suspension, in some form or other, that has either overtly and/or covertly preserved a middle path between extreme forms of positioning and which has also ensured that we do not listened to the beguiling sirens preaching the extreme orientations of both relativism and absolutism. How have such impossible positions been deconstructed? Through a rejection of metaphorical abuse, rhetorical nonsense, and/or a dismissal of either reductivism or the mere acceptance of an apparent state of affairs in its mere apparitional mode of presentation (as but another form of reductionism). (9)

(Translated) in(to) a Western context, we have an array of seemingly (similar and) mindless debates. All too often controversial in the tenor of their dissemination. That are never resolved and, to my mind, are just out to do impossible things without the necessary degree of insight that might stop such philosophical proponents from looking so philosophically maladroit if not stupid… if such a proponent were able to look more closely at the essential nature of such flawed and pointless performances…. (10)

Moreover, in a full recognition of the fact that ‘we are embodied in a world before-others’ it should also behoove us to philosophically deal with ‘the entirety of both our individual psyches as found embedded in a socially intersubjective world of the other’. Hence the philosophical need for(-)us, as both critical philosophers and non-philosophers, to encounter an engaged-recognition in lived-experience of a much wider array of topics that would also include emotions, values, the being of others, an appreciation of the freedom that can only be found through others; all in all, the close observance of an overall world-of-life that is existentially oriented at the very core of the mutual richness of its subjective-intersubjective complexion. That through an active attunement with this existential dimension we can then more successfully make progress together by instigating those forms of intervention that positively augment, enhance and amplify that existential value to be discerned in and through others, in a pro-relational treatment of our situatedness.
 Sadly, the discipline of philosophy is rarely cognizant of this more central dimension of our being to be both before(-)others and with(-)others. (11)

Hence this six-fold critical scheme as a response that notes basis, differentiation, deconstruction, re(-)construction, motivation, and the ramifications (of such an existential-consequentialism). (12)
3. The Differentiation of Philosophical Class(ification)


How do we separate the (metaphorical) ‘sheep from the goats’ in this scheme that divides those philosophies that either promote contra-philosophical closure or promote pro-philosophical closure? For a start, unfortunately, most philosophical proponents fall within the second division through their advertent or inadvertent promotion of a range of seriously misshapen philosophical ideas. If you were a gambling person, a safe bet would be just to assume that your proponent would neatly fall within the latter division. Of course, such an ad hoc approach would be unfair to that philosopher who has enough insight to not be mesmerized by the misbegotten habits of this hapless second division. However, the use of a brief checklist should quickly separate such more formidable thinkers able to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism. (13)

Simply, at least to begin with, we should note either the affirmative presence or absence of certain types of entries on this checklist that would admit a first divisional entry that would include the following, namely, e.g., an acceptance that we cannot discern nor need discern the non-relatively indubitable; a noted need for dialectical qualifications given that pure identifies cannot be non-relatively engendered; (hence) the non-acceptance of requests to think things that, correctly, are epistemologically impossible; a recognition or indication of some form of a (transcendental) suspension; an acceptance that the metaphorical cannot be mistreated literally; that rhetorical constructions need to be non-fallacious and coherent in formulation; an absence of non-relative forms of reductionism along with an absence of apparitional reductivism where identities in their semantic identification are subject to imposed forms of de facto closure, etc., and, in general, an absence of ideological forms of extremist ideation, etc. (14)

Let me demonstrate these types of differentiation through their more general or particular exemplification. E.g., the blanket rejection of all claims of indubitability (even though many truth determinations can, in a de facto sense, be treated as if currently indubitable). E.g., a person from the tropics might think today, here, was rather cold contrary to what many of the locals would have thought. E.g., we may talk about mathematical ‘points’ but, correctly, such entities cannot be entertained except metaphorically and, then, only spoken about through linguistic habits that overlook our inability to purely appreciate such a non-dimensional entity. E.g., a suspension indicated metaphorically or rhetorically, or, merely alluded to as a simulated apparition (without proposing or rejecting the same as an instance of either a relative nihilism or non-relative absolutism). E.g., we might like the idea of ‘seeing the moon as if it were a big blue cheese’, but, of course, this then does not entitle us to argue as if it were ‘a big blue cheese’. E.g., by arguing that it is possible to have a table-top that is both round and square at the same time. E.g., by arguing that that ‘a simple instance of an apple’ is ‘just an apple’ (when it could also be the labours of the orchardist, or, a home for a worm currently resident in this apple, or, given to me as a gift, and so on). E.g., that this set of propositions represents the position of a(n over-)committed realist or idealist or pragmatist, etc. (15)
Let me collectively demonstrate these types of differentiation through a more specific sense of exemplification. E.g., insisting on a so-called ‘external world’ that philosophically abuses the metaphor of our eyes as if ‘windows upon a world beyond the surfaces of this sense organ’. A problematic proposal even to begin with since we must first ask how is it possible to look clearly through two different ‘windows’ at the same time? Then, we must suppose someone or something must exist in order to look through their eyes in the act of looking through these two metaphorical windows of the eye, etc. And given this concept of the external is a metaphor only we have to equally dismiss the concept of an internal world likewise. Or, e.g., in our intentional directedness is extended to an empirical object in a certain sense field is simultaneously co-associated with the intention to be so directed in the first place how can we then prioritize, preference or promote, i.e., privilege, etc.,
 either of these correlative occurrences? Or, we just as we cannot imagine a one-ended stick; just as a broken stick only produces more stick-like fragments that are all two-ended, and so on. Or, e.g., just staring at a certain chair and merely seeing it as a chair and nothing else, when, in this instance, this same chair was also a murder weapon in the irate hands of the person who killed their partner with it a few decades back, and so on… (16)

Or, more simply, let us just say that most philosophers, as second-division practitioners, ‘literally’ murder the language metaphorically when they insist we go along with the way they mangle language and produce arguments that just cannot be thought; where such imagined entities can be neither encountered, neither recognized nor engaged! (17)
4. Philosophical Deconstruction

Truly, too much time is required, by philosophers in a first division, to have to endlessly deconstruct the defective products of those philosophers that forever preach an array of impossible virtues through arguments that insistently demand an impossible or unnecessary form of pro-philosophical sense of closure! (18) 


I would argue that the metaphorical, by necessity, runs through the formation of our thinking, but, that does not mean we should then literally mistreat the metaphor in a literal mode. That the moon is like a big blue cheese is a delightful image but just as we would never insist that the moon actually is one big blue cheese why must certain misguided philosophers continually fool us into habitually thinking that the so-called ‘external world’ is ‘external’?! The world is just ‘the world’ and, as the world, it is neither external nor internal (and, for that matter, neither both internal and external, or, both internal and external)! (19)

However, there is one exception. If we were to think that that person over there is a person who looks like my friend John then it would be the case that ‘that person’ is ‘either my friend John or not by friend John’ (which is the structure of a metaphor). Now, ascertaining whether this person is ‘John’ this sense of likeness collapses into ‘this person’ is ‘either John or not John’. But, in this revised form, the previous ‘metaphor’ is no longer in the form of a metaphor. I.e., identifying the person in question who, now, is either John or someone else. To literally treat the metaphor in a literal sense is a bit like insisting that because ‘the moon looks like a big blue cheese’ is just that, ‘a big blue cheese’, and so on. (20)

If they were to remain as unreconstituted and unrepentant, then philosophers in this second division are best ignored since their so-called ‘criticisms’ can only ‘float above such wreckage’ as if like ‘scum on the surface of a stagnant pond’. On the other hand, subject to the requisite adjustments of required qualifications, the semblance of the sense of the suspension, a defusing of metaphorical claims, etc., we would be in a prime position to salvage, for a process of reconstruction in a first division, much from this morass of otherwise disconnected thinking and fragmented argumentation. (21)  
5. Philosophical Re(-)Construction


A philosophical position needs to be possible in order to entertain that sense of positionality. Taking an ideological turn and arguing for the stance of a so-called realist or idealist or pragmatist, etc., is just not tenable! There, those aspects of our positioning that are metaphorical must be ‘seen’ as metaphorical, those aspects that are rhetorical need to be ‘talked about’ as if just rhetorical, and, if those semantic simulations of the world are treated as just ‘simulations’ and not reduced to material entities or mental ideas or mere linguistic habits, and so on, then we must welcome such members into the non-exclusive fold of the first philosophical division. (22)
6. Discerning the Motivation for an Existential-Consequentialism


Why participate as a member in this first division? (23)

Because, without clear thinking there can be no directly related and clearly thought out responses to the many problems of this world. A philosophical problem becoming problematic when its clearly thought out representation is suitably perceived to be either problematic or is rendered problematic through a process of problematization. Then, hopefully, either individually or collectively, a solution or set of solutions can be arrived at through a proper, appropriate and apposite process of resolution. (24)


A second division only deserves to be deconstructed in the hope that by removing such an adverse influence we can then concentrate on observing processes of resolution that beneficially engineer an improvement for the participants in the relationships in question. Hence such consequentialism should have an existential tenor. (25)


Thence such motivation should be conducted within its perceived existential-consequentialism to the extent that we are both capable and able to instigate such intentional responses and, therein and thereafter, intervene in a commensurate fashion. (26)
7. Ramifications of this Critical Scheme


The thoughtful, philosophical determination of our shared situatedness is a progressive existential affair. A process that is ongoing, never terminated and continually re-qualified in the light of new, additional forms of critically realized insightfulness. Indeed, by such existentially oriented
 means, in living to the best of our abilities in this overall world-of-life we stand both with(-)others and for(-)others. That, only through(-)others are we ever in a position to enjoy the freedoms of our situatedness that are either existentially there-before-us or currently not there-for-us through the non-existential machinations of others. Consequently, and subsequently, it behooves us to ever remedy this imbalance by arguing for and demonstrating the existential advantages of our being before(-)others, and v.v., and, never just precisely for ourselves only, as, correctly, that latter position is impossible to either encounter, recognize (and/)or engage. (27)

Thence the progressive role to be performed by a philosophy thoughtfully exercised within the existential theatre of a first division, ever open to this sense of the existential as that there forever before-us..!! (28)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others. Therefore, in this next essay let me explore the role played by authenticity as an informative way of approaching and insightfully revealing the relational nature of this existential dimension…? (29)
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� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	‘Natural’ in the Husserlian sense of ‘not-transcendental’, but, where I have re-defined the ‘transcendental’ as ‘trans-cognitive/trans-intentional’, and ‘pro-relational/pro-existential’, etc.


� 	Taking simulations as they appear to be nothing more than as they merely appear per se.


� 	‘Existentially oriented’ by virtue of the fact that the relatively existential orientation is arrived at through ‘an existentialization of the relatively non-existential’ and not through ‘an existentialization of the relatively existential’.


� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	The convention of ‘(-)’ has two distinctive, contextually determined interpretations. First, in a trimodal context of iteration, we have processes of iteration that involve either mere iteration (that is more meta-textually oriented and consonant in harmonic orientation), processes that involve a certain degree of sheer iterative variety (that are more textually and phenomenal-phenomenologically oriented with a harmonic presentation that is relatively dissonant), and/or involve a chaotic element of re-directed re-iteration that is more non-textually simulated existentially and re-presents with a harmonic aspect of resolution that tends towards the pro-relational, etc. Hence, e.g., in the economy of representation, we note the three iterative forms of presentation, representation and re-presentation (and where ideas on the topic of ‘representation’ cannot be considered apart from the archetypal nature of this economy and its correlative modes of also presentation and re-presentation). Second, in a relatively bimodal context, we the conjunction of two bimodal forms of polarity such as, e.g., the ontological-epistemological, the dialectical moment of the ‘whole-and-parts’ (in my trimodal reconfiguration of the hermeneutic circle of comprehension), etc.


� 	By re-forming a concept of ‘philosophical progress’ I am being deliberatively provocative. Of course, by the end of the reading these six essays, etc., I am hopeful that my reader will concur with this finding albeit in the existential light of an ongoing, provisional process that is contra-closure in orientation.


� 	‘Natural’ in the Husserlian sense of ‘not-transcendental’, but, where I have re-defined the ‘transcendental’ as ‘trans-cognitive/trans-intentional], and ‘pro-relational/pro-existential’, etc.


� 	Taking simulations as they appear to be nothing more than as they merely appear per se. Taking simulations as they appear to be nothing more than as they merely appear per se.





� 	Perhaps as a necessary condition but one that is not sufficient by itself? On the other hand, a Tantric practitioner might argue that even this pre-condition is not necessary for the beholding of direct experience. However, a less mystical take might argue, prosaically, that hermeneutic pre-conditions must be in place first before any form of co-associated recognition could occur, be that mystical or otherwise? In this type of debate we can take a neutral position and merely accept that certain pre-conditions and conditions will have to be met in the reception of any co-associated type of post-conditional experience is to be entertained on either side of this line between the relatively secular versus the relatively non-secular or religious type of experience, etc.


� 	Elsewhere I have defined and equated positive ‘amplification’ as equal to both positive ‘non-chaotic, incremental processes of orchestration and chaotic, non-incremental processes of enhancement’. By ‘positive’ is meant that experienced as ‘more beneficial on balance’.


� 	I am here alluding to the fact that ‘privilege’ is ‘either past prioritizing, present preferencing and/or future promotion, etc.’


� 	‘Existentially oriented’ by virtue of the fact that the relatively existential orientation is arrived at through ‘an existentialization of the relatively non-existential’ and not through ‘an existentialization of the relatively existential’.





