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0. Preamble

What is the nature of philosophical motivation? What motivates philosophers to philosophize? In this essay I am going to argue that motivation, indeed, all forms of motivation, should have a basis centered in an existential attitude towards the world at large, that ‘place’ where we stand with(-)others, before(-)others… (0)


This essay will address the following:

1. Basic Argument

2. Nature of Motivation

3. The Existential Nature of a Critical Philosophy

4. The Role Played by the Suspension

5. Role Played by a Reconstructive-Deconstruction

6. Responsibility

7. Restatement of Overall Argument

8. Ramifications

9. Provisional Conclusions (1)
1. Basic Argument


What is motivation, and, what drives a philosopher, as a disciplinarian, to ‘work’ as a philosopher; preferably as a philosopher operating in a first division and not as a philosopher relegated to a second division? (2)

In my opinion, most philosopher are well-motivated and believe that their efforts have merit, that their profession has an important role or set of roles to play in the affairs of the world. (3)

In the light of previous work looking at an aspirational economy, the nature of narratives, etc., let me tentative make the following proposals.
 (4)

Let us say that people see a difference in the way the world is configured and how it could be better configured, and, that this difference is experienced as an anomaly. That the reiterated experience of this sense of an anomaly motivates the person or persons concerned to seek to diminish this sense of an aspirational difference. A sense of difference that is also ascribed with a certain emotional intensity that through redirection ‘charges’ that form of motivation and translates it into a corresponding narrative where this intensity for diminishing this differential is to be cognitive expressed, etc., be that by either overt and/or covert means. That, ostensively, this aspiration for resolution oversees the diminishment of the intensity of this difference or differential through a process of transformation that re-integrates that prospect in question. (5)

However, in the outline above we have completely overlooked the presence of an existential dimension. In effect, we are operating in a relational domain and we need to take a pro-relational stance in order to understand how an existential orientation will radically reconfigure this relatively non-existential understanding. (6)

Relationships cannot be expressed and dismissed as merely ‘a set of elements’. The relational economy needs to be viewed through a trimodal lens as (a set of) elements, a set (of elements), and the relational difference as an existential difference equivalent to the (psychic) totality of the relationship minus this set of elements. This ‘existential difference’ is experienced as the ‘facticity’ of that relationship, i.e. ‘the extent it is in experiential existence above and beyond that ‘set’ of ‘elements’ participating in that relationship’. In a harmonic perspective, it could be treated as the resolution of the difference to be experienced between those dissonant elements in the consonant commonality of that relationship. This difference or differential is experienced as an existential surplus or existential excess in valuational formation. This aspect being emergent, therefore, it cannot be subjected to any form of reductive analysis (just as reductive analysis, itself, would be deconstructed in its reversal through a process of synthesis). (7)

An existential dimension is experienced when we take a pro-relational attitude towards the relationship in question. Through the resolution of relational synthesis there is experienced this semblance of an existential excess. But the nature of such an experiential emotion must not be read through an emotional lens, but, better treated and understood as a trans-cognitive/trans-intentional/‘transcendental’ form of ‘sensibility’ or ‘sensitivity’ (despite the use or misuse of an emotional language in this regard). Indeed, on such experiential grounds we could differentiate, say, emotional lust or passion from say love or devotion; etc. That, in effect, we should not relatively confuse these two different aspects of experience, or, for that matter confuse any different epistemologically oriented aspects of experience, e.g., confusing existentially oriented experience from non-existentially oriented forms of experience. On the other hand, because we operate within the apparent bounds of one overall, integrated sense of subjectivity, we should also note how these different aspects of the psyche must also cooperate in order to give this appearance of relative psychic unity. I introduce this point to note that an existential orientation is engineered, primarily by the relational integrity of our relationships; i.e., that this interaction is overseen through ‘an existentialization of the relatively non-existential’ and not ‘the (impossible) relative existentialization of the existential’, etc. (8)

So, what does this necessary recognition of an existential dimension do to this relatively non-existential treatment of motivation when inserted into a context that also observes an existential context? (9)


Metaphorically, we can see this importation of relatively non-existential treatment into the context of an existential domain as a radical reversal; as a process that turns things upside down, inside out and back to front..! In other words, things can get turned on their head. With this ‘warning’ in mind, what do we need to note? (10)

From an existential perspective, we need to observe a preferencing of our relationships over their participating participants including individual subjects. This is not an absolute preference but a relative one proportional to the facticity of that relationship in question. Moreover, as argued elsewhere, our experience of the ‘existential orientation’ also has different experiential hallmarks that can be understood under temporal, spatial, subjective and intersubjective headings. E.g., in an existential orientation, time is experienced as ahistorical or trans-historical in tenor, as spontaneous, etc. E.g., where space is experienced as trans-geographical in tenor, etc. That, in a scrutinizing of textual reports we can also discern the indirect present of ‘existential indicators’, indicating an existential orientation, say, in the unravelling of the personal-interpersonal interactions as exhibited in a novel, etc. Hence the need to re(-)consider
 our relationships when re(-)viewed from an existential perspective… that this feature is ever-present in all relationships as long as those relationships are undergoing ongoing processes of relational resolution. (11)

In an acceptance of this relational preference, we recognize the distinctive role relationships, as represented and simulated in intentional experience, play in directing the course of our lives as we enter into all manner of agreements, and disagreements within those agreement, as we stand before(-)others… recognizing the existential fact that we can only find our full freedom through(-)others just as much as others must find their full freedom through(-)us… (12)

That granted, how should we view motivation in general, particular and specifically (in a representatively delineated sense of a relationship)? (13)
2. Nature of Motivation


In the context of our relationships, we can perceive motivation to be this recognizing of a relational differential between what we would like to aspire after and the current reality to hand, and, that this differential is experienced as a form of an anomalization which, in turn, will drive a corresponding sense of a narrative, be that something we either tell ourselves and/or tell others. An understanding as to how this differential can be reintegrated into the relative totality of the relationship in question naturally invokes a pragmatic dimension. Motivation being more inclined to move things, e-motionally, through the re(-)directed harnessing of the requisite emotions that might better promote the expedition of this aspirational diminishment in the perceived/apperceived intensity of that aspirational differential.
 (14)
3. The Existential Nature of a Critical Philosophy


From a trans-cognitive/trans-intentional/‘transcendental’ level of epistemological functioning, as argued elsewhere, I perceive an equivalence between ‘existential’ and ‘critical’ as well as ‘pro-relational’, ‘judgmental’, ‘transcendental’, ‘trans-intentional’, ‘trans-cognitive’, etc. From this ‘transcendental’ perspective, therefore, it follows that a ‘critical philosophy’ must equally be an ‘existential philosophy’, and, therefore, the importance attached to this requirement that we philosophically ‘observe’ the necessary existence of an existential dimension in our considerations of a philosophical critique, our understanding as to the apparent constitution of critical-philosophical motivation, and so on. That by ‘observe’ or ‘observance’ is meant an ‘economy of observance that is conducted in either passive, active and/or engaged senses (where the latter actively engages a productive alignment between both intentional and causal dimensions). (15)
4. The Role Played by the Suspension


Motivation is dependent upon the utilization of a (transcendental/extensive) suspension, overtly and/or covertly, in the [re(-)directed] discharge of our motivation. Let me explain. (16)

Motivation, itself, is not motivated and, hence, stands in need of being suitably re(-)directed! (17)

If I were to desire a cup of coffee then this ‘desire for a cup of coffee’ is not enough to motivate me to go and get this cup of coffee. The mere thinking about something is no more than merely thinking about that same thing. How do we convert the virtual into some form of non-virtual (actual) enaction?
 (18)

Let us say that ‘suspensions’ come in varying forms and degree, and, that for the sake of simplicity, let us note that they run in the ‘suspended economy’ through running a dynamic counter-balancing between intentional objectification of content and intentional processes or functions, etc. So, we might question ‘if A is described by x?’ in a dis-conjunctive suspension of the ‘either/or’, On in a metaphorical conjunctive suspension we might note that ‘A is like x’, meaning, that ‘A is both like x and not like x’. Or, we might run a simulated or apparitional suspension by asking ‘if A is just x?’ (in effect indicating some form of possible closure) meaning that ‘A is either just x or not just x’. (19)

But being ‘in’ the complexity of the simulated economy we must also ask how do we escape the suspension rather than being psychotically trapped with the suspended economy (or trapped neurotically outsider the suspension?)? The simple answer is, is that we suspend the suspension. ‘There, we have escaped!’ (20)

It has always been my intuition that from the ‘flatness’ of the suspended world, as dialectically experienced in the suspension, when we suspend the suspension we do not return to this semblance of a world and find it the way we left it (as that would render suspensions as otiose or pointless). Instead, I am going to argue that through the chaotic nature of the flatness of the suspension our relationships, therein and thereafter, are ‘empowered’, by virtue of being greater than the sum of their parts and participants, through this presence of an existential excess (in valuational formation), to re-render the world more in their image, be that either in aspirational and/or enactional terms of reference. I.e., by a process of ongoing alignment, through re(-)alignment in which the world becomes intentionally re(-)organized in such a manner that the ensuing perturbation in trajectories is more inclined to further enrich the re(-)directed course of our relationships. And this touches directly on the nature of our motivation when ‘read’ through an existential lens. (21)
5. Role Played by a Reconstructive-Deconstruction


Let me tentatively make the following provisional reflection, namely, ‘that the philosopher demonstrates their care and concern for(-)others by applying themselves, to the best of their ability, to discerning the nature of lived-experience and living in accordance with such insight in the hope of enriching the nature of that lived-experience in terms of its valuational formation both for(-)others and for(-)themselves’. In the light of this intuitive assessment (that could equally apply to professionals and amateurs in many other disciplines) we must assume that a philosopher would have a preference for a placement in a first division and certainly would not wish to be relegated to a second division; that they would perceive some form of a critical philosophy to embrace both insight into the nature of lived-experience and the necessity to devise ways to be in some form of an alignment or accord with the same in order to advance the quality of our existences as lived-together in this overall world-of-life. That, in effect ‘philosophical motivation’ should encompass these aspirational features of ‘being professional, critical, able to devise ways of finding such an accord with the life-world in order to seek an enrichment of ‘our’ lived-experiences through such insightfulness?’ (22)

Obviously, framed in this manner, the concept of motivation appears to take on an existential complexion, i.e., a ‘pro-relational stance’ that is concerned with the ‘enrichment of our relationships through this enrichment in valuational formation’. Such motivation is quite different from the motivation that might be had, say, by a person whose only concern is the theoretical construction of philosophical systems, conjectural or speculative frames of reference, intellectual arguments, ideological narratives, academic critiques, and the like. Indeed, given this non-theoretical concern for others it would follow that the seriously professional philosopher, in line with this provisional assessment, must also have a practical bent, indeed, must have an interest in seriously engaging with the world at large, and other aspects like lived-experience, the overall life-world, life-worlds, the manner in which the political-economy is being re(-)constituted, the constitution of our relationships, and an array of topics like environmentalism, inequality, advancing political freedoms, and so on? (23)

In essence, suggesting that an aspirational differential drives motivation in general, but, that this ‘care and concern’ for others would drive a more existentially oriented form of motivation. The question then being ‘how might such motivation be better or best arrived at?’ (24)

Returning to ideas being developed in the course of these six essays let me continue to fall back on some of these ideas being addressed through these explorations that might better illuminate just how this concept of philosophical (and disciplinary) motivation could be better understood. From my previous explication of the reconstructive roles performed by a broadly approached set of techniques described as ‘deconstructive’ I believe I am now in a position to understand how the central role played by the (extensive) suspension can critically oversee the re(-)directing of behavior in an existential  manner that is progressively re(-)aligned with lived-experience. (25)

An analogy springs to mind. In a democracy, all things being equal, voting populations have a habit of dividing almost perfectly down the middle. As more and more money is thrown at the electorate through political advertising it seems to be less and less able to more decisively swing the electorate in one direction or the other. In effect, elections are becoming more like a chaotic swing of an unpredictable pendulum that barely swings more than one or two percentage points either way. Consequently, pollsters are having an increasingly difficult time predicting election outcomes. Then, if this imaginary needle just swings a little further, but not much further, we then get so-called electoral landslides. In the Australian setting an election that polls 52-48 percent is termed such a landslide for the winner, yet polling before and after elections regularly oscillates in this range rendering electoral outcomes almost a chaotic-like event. In effect, such elections, become more and more dependent upon how electoral boundaries are drawn; marginal electorates being ‘bribed’ with electoral promises, grants and virtual electoral inducements; the eruption of political scandals, fake news, confected ridicule, the excessive over-iteration of political biased disseminated of certain media, and so on, rather than on a well-informed electorate tuned into serious forms of political debate and commentary. In such perfectly balanced polarization elections are becoming more and more chaotic phenomena whose bifurcation become less and less predictable. Vote for one political leader and you might get half a million potentially needless deaths in a pandemic, vote for another political leader and the same numbers might be saved through the rapid uptake of a well-organized program for mass-vaccination. That in such a less predictable political climate the fate of countries comes down to being in the hands of a few thousand voters either way. If correctly conducted, however, electoral outcomes really do reflect, on balance, just where a country stands even if it should come down to a mere handful of voters. When the electorate is divided up between more than two parties that all get a similar share of the vote things do get more complicated, but, usually the party with the ‘larger’ vote does get a first chance in forming a government, and so on. Now, the point I am trying to make here is that in enacting a transcendental suspension (which I have explored as an ‘extensive suspension’) we get a similar type of chaotic phenomenon. In suspending the suspension, lest we be dialectically trapped in the indecisive nature of such an even matching of intentional contents and processes, my intuition has always been that we arrive on the other side with some form of decisiveness more in tune with the nature of the relationship being representatively suspended. But if the suspension flattens the intentional landscape, we would suspect that in leaving the suspension through a suspension of that suspension that any apparent decisiveness, one would suspect, would be little more than a matter of random chance. That tossing a coin, and calling either ‘heads’ or ‘tails’, would have about the same utility as conducting that type of suspension in the first place. So, what happens upon this chaotic landscape that re(-)directs the suspension to deliver a verdict more in tune, existentially, with the trajectories of those relationships that appear to be more in an alignment with the essential phenomenological nature of those same relationships? I.e., on balance as being better able to oversee the ongoing progressive re(-)enrichment of those same relationships. The resolution of this philosophical puzzle is quite simple. If we perceive our relationships being representatively simulated in intentional consciousness and as possessing an existential excess of valuational formation that can act as a surplus then it is quite conceivable upon the chaotic landscape of the properly exercised suspension to imagine that small relational forms of perturbation as being able to swing the ensuing de-suspension in a certain direction rather than some other direction. We cold even imagine all these subtle forms of relational perturbation acting as if some quantum-like computer able to carry out a myriad of simultaneous calculations that would defy any form of linear computation. Then, in the de-suspension of the suspension a moment later the well-pre-informed suspension would be more likely to have non-calculatively realized a dialectical-like result more in keeping with the current empowerment of those relationships if there were left undistorted by misplaced forms of egoistically oriented intervention that would, otherwise, pervert the ensuing course of enaction. Now, the aspiration to exercise the right form and degree of motivation in such a chaotic environment would find itself better rewarded if upon the flattened landscape of the suspension our relationships themselves, alone, were allowed to subtly re(-)direct all ensuing patterns of enaction.  That within this sea of relationships those more central relationships, under a greater degree of focus, being more centrally gathered, would then be allowed to exercise a more decisive role upon this otherwise flattened landscape of the suspension. That this powerful intuition of the transcendental-phenomenologist can now be better understood as the result of our relationships being able to re(-)direct ensuing patterns of behavior more in harmony with the ongoing resolution of those same relationships… (26)

The advent of such chaotic, quantum-like computations expressed in the hypothetical moment of the de-suspension can also better explain the contours of this existential concept of ‘responsibility’, this sense of being ‘faithful to the perceived/apperceived mission of our relationships… (27)

6. Responsibility


Given that our relationships, when empowered, can express a progressive sense of alignment, through an ongoing process of re(-)alignment with our relationships, as they, themselves, find a sense of resolution among themselves, then such an understanding appears to illuminate this existential concept of ‘responsibility’. Seen in this metaphorical light, just how might we re-view this all-pervasive plank in an existential philosophy that emphasizes authenticity, acting on the behalf of our relationships, acting in good faith, and so on? (28)

We might say, in an attempt to understand this existential phenomenon, that responsibility is better observed when we act with the requisite integrity that oversees being well-informed with the necessary, relevant information coming to hand; that we entertain the right motivation almost as a hermeneutic guide to what type of responsiveness is being searched for and sought after; that we correctly observe the impartiality of the (extensive) suspension; and, faithfully uphold the ensuing directedness realized through such suspended deliberations. I also suspect that this process is one in which an iteration of a similar sense of intentional directedness eventually reinforces which direction we will adopt and adapt as circumstances either shift before us or stay relatively the same. Moreover, given that we can only make any form of substantial progress through forms of communicative agreement with others it would follow in the course of which we must subjectively and intersubjectively prioritize which aspirations will be both individually and collective optimized in our ensuing patterns of enaction delivered in the light of such ongoing agreements. That the net result of which is that an existentially enacted responsibility is the observance of those pre-conditions, conditions and post-conditions further promote the ongoing enrichment of those relationships we have both with(-)ourselves and with(-)others.
 (29)
7. Restatement of Overall Argument


Let me restate this argument (albeit in reverse). (30)

‘Responsibility to our relationships’ is a ‘faithfulness to our relationships that is able to be enacted through the clarity of the suspension wherein our relationships are empowered to chaotically redirect the course of our responsiveness before(-)others’. (31)

That, ideally, this would necessitate the observance of the following. (32)

The correct post-condition/s being our responsibly enacting the ensuing deliberations discerned in and through that suitably enacted (extensive) suspension. (33)

The correct conditions for the suspension are enacted when the necessary conditions for the correct supervision of the suspension itself are correctly enacted (by inducing an adequate, ongoing dynamic balance of the suspended materials that have adequately pre-informed that same suspension). (34)

That the pre-conditions for this responsible enactment is to deconstruct all forms of psychic obstruction that would otherwise impede this ongoing clarification of behavioural re(-)directedness that is then to be arrived at in and through the conditional exercise of the suspension itself. (35)
Hence this ongoing thematization and exercise of our responsibility as the existential basis for ‘authenticity, acting on the behalf of our relationships, acting in good faith, and so on’. (36)

8. Ramifications


This exploration of philosophical motivation in the context of the (extensive) suspension, etc., has profound ramifications for the formulation and dissemination of an existential philosophy. Such insights and issues, etc., I will explore in the last essay in this series Engineering the Pursuit of a Progressive Philosophy. (37)
9. Provisional Conclusions


Effectively, a number of interrelated topics have been interlinked to further promote the integrity of a well-constructed existential philosophy. (38)

Philosophical motivation (and by extension disciplinary motivation), as an existential concept, has been defined as that which motivates the adoption and exercise of an existential-consequentialism. (39)


That philosophical motivation, exercised through a suitable suspension, directs us towards acting responsibly in an existentially understood philosophical context. (40)


Appreciated in this light, we are drawn to the position that being philosophical is correctly doing ‘philosophy’ in a ‘critical’ and ‘existential’ manner, and, that these three terms are synonymous. (41)


That acting responsibly in a philosophical discipline demands that we be well-informed, respectful towards our relationships, cultivate suspensions that can deliver the progressive thematization of our situatedness in the world as we find ourselves entering into agreements with(-)others, before(-)others... whilst remaining ever ‘open’ to this existential dimension at the center of lived-experience…. (42)





        
        Noël Tointon, Wentworth Falls, 9.4.21.
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� 	The aspirational economy being defined as a trimodal configuration between the aspects of the current reality as understood, the aspirational ideality in question, and the pragmatic considerations for connecting the former and diminishing that sense of an aspirational difference. A narrative being defined as a trimodal configuration between narrational facts (as envisaged in that narrative), the ongoing narration and the implicit critique in a narrative given that it is driven by a ‘desire’ to ostensively reduce the degree of anomalization that is primarily driving that narrative in question. All such relevant economies operating within an economy of communicative agreement where the parties have to relatively prioritize sets of competing subjective and intersubjective narratives, etc. 


� 	This convention of ‘(-)’ in this context indicates a trimodal iterative economy between mere iterative presentation, sheer iterative repetition at the level of meta-textual genres, etc., and a relatively chaotically oriented sense of re-direction in which a relatively radically and different direction could be headed towards.


� 	Applying ‘perception’ to the intentional level of epistemological organization, and, ‘apperception’ to the trans-intentional, judgmental level of epistemological organization.


� 	‘Enaction’ being read as an intention to either commit an act, omit the performance of a certain act, and/or, defer the performance of the former through some form of inaction.


� 	This working ‘with(-)ourselves’ and ‘with(-)others’, using this convention ‘(-)’, to alert the reader that “the existential ‘with-ourselves’ and ‘with-others’ is arrived at through an existentialization of the relatively non-existential ‘with ourselves’ and ‘with others’.





