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1I. Engineering the Pursuit of a Progressive Philosophy: Part VI
The Ramifications of an Existential-Consequentialism?

In the Form of a Partial Commentary on Key Points in these Essays

And with a Sub-Commentary in the Footnotes*
0. Preamble

Far too many novel points and ensuing issues, through a radical revisiting of older considerations, have arisen in this series to be all reconsidered in this last essay in this series. Instead, let me cite a small selection of key points that I would like to further work with in the form of a partial commentary; with clarifications and digressions, etc., diverted to the footnotes. This essay being divided into six further sections matching these essays. The last section presenting a provisional summary. (0)

1. A Critical Philosophy

I will argue that most of what passes for the discipline of philosophy, whether as exercised by professionals or amateurs, should be relegated to a second division and duly deconstructed.
 On the other hand, we can salvage from such deconstruction the necessary materials for the formation of an open philosophical enterprise in a first divisional format whose endeavour will demonstrate an edge that is critical, existential in orientation and is capable of producing forms of apparent insightfulness to better facilitate our passages through this world at large. All in all, through such re(-)construction it will be necessary to re(-)shape our philosophical motivations in order to demonstrate, through such ‘consequentialism’, the re(-) making of a ‘progressive philosophy’. A ‘critical philosophy’ able to pass between the rocks of both relativism and absolutism, and, thereby and thereafter, will see ourselves progressively moving forwards to the seeking of an insightful resolution of new problematic forms of situatedness. That, in whose wake, we can then expedite those freedoms to be both individually and collectively enjoyed from undertaking such a mutual passage in philosophical and non-philosophical forms of exploration.… [III.1D.0] (1)

Many key ideas in this series of six essays are directly or indirectly alluded to. A first distinction notes the need to recognize a distinction between a first philosophical division and a second philosophical division. What is the difference? The latter, when suitably deconstructed, effectively ceases to exist. A first division, subjected to this broad conceptual tool of deconstruction, not only survives but is strengthened. Indeed, informs our behavior in this world at large in such a manner that allows us to further enrich the valuational formation
 to be found in and through our relationships. (2)

A number of equations are noted or implied, namely, critical, philosophical, existential, progressive,
 etc. I.e., that a philosophy is a member of a first division if it is existentially oriented and critical, and, where these terms are synonymous. (3)

These first and second divisions are named, respectively, as positions ‘of Contra-(Philosophical) Closure versus the promotion of a Pro-(Philosophical) Closure’.
 (4)

Just how are we ‘to navigate and negotiate a safer passage between these ragged rocks of both relativism and absolutism’?
 By refusing to succumb to closure, expressions of indubitability, utilizing an adequate and suitable (extensive) suspension, etc. By recognizing there is not indubitability outside the suspension, and, only within the suspension does the flat world of relativism find its only point of momentary occurrence. (5)

But, this progressive philosophy of an existential-consequentialism is predicated on the existence of an existentially oriented dimension at the very core of our relationships. To ascertain whether this is actually the case, or not, let me scrutinize the concept of an aesthetic authenticity in the overall artworld in order to explore whether such an approach can help us to better understand the nature of an existential authenticity and thence the imputed nature of the existential condition. By such a process, hopefully, revealing this existential constitution as the essential nature of our lived-experience in our relationships with(-)others… [29] (6)

The issue of a first division and a second division hinges on the acceptance of this existential dimension. This dimension can be experienced directly through recognizing when our intentional deliberations and reflections take on an existential orientation, or, indirectly through coming to understand a concept of authenticity that can be divided between aesthetic, ethical and existential forms of experience. The hope being that those who have not directly recognized the existence of an existential overlay over all forms of experience will progressively be drawn to such ideas via this progression at the center of Part II. (7)
2. Existential Authenticity

I would like to systematically formulate a ‘philosophy of authenticity’, first, from the perspective of certain cultural demands issuing from various artworlds in general. In this experiment, with this assembly of perspectives, I will then attempt to incorporate what works into forming a ‘critical ethical philosophy’, and, from there, then form a critical philosophy centered on ‘existential authenticity’. Thence, with such insights, demonstrate the existence of an existential dimension and the necessity that our awareness of its existence should play a central role in the pursuit of a critical-existential philosophy that is truly commensurate with lived-experience! [1000] (8)


An optimistic statement of intent. (9)


Is there either a connection and/or progression that can be made between aesthetic authenticity, ethical authenticity (along with cultural authenticity) and existential authenticity? My optimistic reply is ‘yes’. But, will let others decide this issue. (10)


A series of rulings are noted. Noting, e.g., ‘realist’ and ‘idealistic’ forms of art production, say, the Mona Lisa versus a video sold on the art market as a NFT (non-fungible token). Discerning, e.g., degrees of authenticity. Sometimes only an authenticity of cultural location (as in China, e.g., where building in an historically important site have been rebuilt over the centuries, and, on some occasions, very, very recently. (11)


The implication being that ethical authenticity is much closer to an existential authenticity by virtue of a more direct emphasis upon the relationship in question, modes of relating involved, etc. (12)
12. Apparent aesthetic merit can be discerned through an apparent appreciation of the degree to which an existential surplus is discerned in aesthetically oriented forms of appreciation. [1007]

That such e/valuation of the degree an existential excess in such relational appreciation is apparently present is also a direct measure of the apparent relational facticity that that relationship has for yourself either at that moment in time and/or in that overall period of time. Let me put that in the form of the following ruling:

13. That the degree that this existential excess is being experienced or could be experienced is also indicative to what extent that relationship in question is in existence, above and beyond its mere material being (or ‘footprint’), for that person involved in that specific relationship. [1008] (13)


Two rulings introduce the idea of an ‘existential surplus’ also referred to as an ‘existential excess’ in valuational formation. This ‘existential difference’ is treated as the apparent ‘facticity’ of a relationship, i.e., that extent it is in experiential existence above and beyond its mere material ‘footprint’.
 (14)

An ‘authentic sense of responsibility’, perhaps, could be defined, provisionally, as ‘an alignment with the essential nature of a certain relationship when those causal trajectories enacted within the context of that relationship (either through acts of commission, omission and/or deferral) can be seen to positively contribute to the overall, relational richness of that engaged relationship’. (1031)


Hence, in a provisional format we could say the following:

20. That responsibility within a certain relationship is derived from a responsive sense of overseeing a choice in the possible causal trajectories to hand and where such enaction more likely positively contributes to an amplification of overall relational richness engineering, by such means, a more refined sense of relational self-re(-)alignment. [1032]

Given that we live like ‘relational fish in a veritable sea of relationships’ we can extend this definition by noting:

21. That responsibility, exercised between and through our relationships, is arrived at through a responsive sense of an ongoing, overall alignment with those causal trajectories that more positively contribute to an overall amplification of relational richness to be shared by those overlapping relationships and their interacting participants. [1033] (14)

In moving to an ethical frame of reference, I have been able to reintroduce the concept of ‘responsibility as an ‘existential sense of responsibility’… by virtue of an alignment with the essential nature of a relationship and its relatively inherent sense of trajectories. The point being, that when we operate in a closer form of alignment, we are being more authentic in that same regard. (15)

And, by reintroducing this broad concept of authenticity, as a reflection of the alignment a relationship objectively has with its potential ideality, we might surmise that:

30. That the relative authenticity of a relationship is met when it existentially realizes its potential richness for full enrichment through those forms of resolution that oversee, accordingly, this process of existential transformation. [1039] (16)


In effect, defining ‘relative existential authenticity’ as being realized through an ongoing process of resolution, or existentialization, that ‘oversees’ this process of ‘existential transformation’. Noting ‘motivation’ should be the very center of our research.
 A topic taken up in Part V. (17)
3. Deconstruction


‘Deconstruction’, as a technical term, in the way I wish to use it, is a more ‘brutal’ affair. Merely pointing out endemic bias is pointless. Yes, culturally entrenched forms of bias are everywhere, and, our endeavoring to level the social playing field is a very good thing, indeed, a necessary pre-condition for cultural progress to advance towards a greater openness to the wonderful diversity of others. Be that other cultures, other people, other ways of doing things…
 But, if in the course of such an evolution certain attitudes prove to be defective, either in part or in whole, then they should be relegated to a second division and duly deconstructed. Of course, such nonsense could be ignored. Unfortunately, such ‘nonsense’ is all too often far too ‘noisy’, drowning our more sensible forms of debate and consensus-forming.
 (18)


‘Deconstruction’ is ‘any successful technique that can successfully render a philosophical position (or any other disciplinarian position, or positions that are either religionist or secular) as defunct, nonsense, impossible, a concatenation of errors, etc.’ In the wake of such ill-constructed edifices, we have both an ensuing philosophical confusion and a subsequent non-philosophical confusion in the wake of the former.
 In this context, deconstruction is much more than merely deflating forms of cultural bias that deserve to be levelled. (19)
…why are philosophers, who seem to delight in their second divisional relegation, such easy touches for mistreated metaphors. Such distortions, therein and thereafter, lending themselves to an assortment of non-metaphorical forms of abuse. As they say, “a sound house needs sound foundations…”
 [19]


In rhetorical abuse we over-interrogate or under-question the topic to hand; perhaps investing in a faulty logic; running fallacious arguments; arriving at conclusions that just do not follow from either our premises and/or arguments; or, we get our facts wrong, just use the wrong facts, or misuse those facts that are actually accurate; operate narratives that are not applicable to that topic; go through the mere pretense of running a critique, and so on. Again, advertently or inadvertently, distorting all sense of ‘vision’. [20]


In a ‘literal’ or ‘apparitional abuse’ we take things as they seem without correctly questioning the apparent limits of such identification or by excluding other forms of identification that could productively complement or supplement our enquiries. In effect, operating an extreme reductionism. E.g., this apple is just an apple, namely, just this apple, neither more nor less. But, in closing off our openness to ‘our’ world at large we effectively exclude ‘ourselves’ from fully participating with others.
 (20)


In effect, we critique not so much what is being seen but the methods of how that which is being seen should or should not be seen. (21)

Hence metaphorical abuse, e.g. Why is it that most people will not swallow the ancient fables that ‘the moon is a cheese’, but, are mesmerized by people who insist that the ‘world’ is an ‘external world’, and so on. The descriptor ‘external’ has no real role to play other than cause and maintain philosophical and non-philosophical forms of confusion in its wake. (22)


Other forms of philosophical manoeuvre that need to be deconstructed being, e.g., univocal and bimodal forms of over-commitment or under-commitment, etc… like stomping on thin ice or being misdirected like a hapless feather… (23)


But, these types of consideration, in all probability, are better entertained when dealing with our attempts to salvage the work of all philosophers, even if many deserve to be relegated to a second division, and, reconstruct working philosophies that are able, first, to do what their philosophers say they can do, and, second, productively proffer all forms of insight that oversee the beneficial, existential engineering of an ongoing enrichment of our relationships..! [40] (24)

‘Deconstruction’ is a heuristic device (like our modelling of the suspension, etc.).
 (25)
Bringing such positioning to the party but not imbibing such an ‘intoxicant’ through maintaining an ongoing suspension. Be ever ‘open’ in your commitments and ready to adjust ‘the reality of your thinking’ lest ‘reality adjust the reality of your being’… as you will inescapably find yourself standing and needing to making a provisional stand both before(-)others and with(-)others… [41] (26)


Importantly, our prejudices, our pre-judgments, our positioning, and so on, bring us to the party, so to speak, but, then, we must suspend that mix of both relative alignment and non-alignment in the suspension. Hopefully, through reiterated forms of deconstruction we can ‘purify’ that mix of positioning and become more centered in our relationships and more aligned existentially with this relational world… (27)

That, in essence, deconstruction is also reconstructive…! (28)
4. Reconstruction

But all philosophically oriented efforts are a ‘work in progress’ and are also required to be continually deconstructed, albeit in a more constructive sense. What does not kill you may well make you stronger. Therefore, in the context of a first division, deconstruction is no longer just a destructive technique but, more importantly, a constructive method for re(-)building…
 (29)

A working definition of ‘deconstruction’ is proposed:

‘Deconstruction’ being here defined as ‘that critical approach that attempts to remove all forms of defective philosophical argumentation and ameliorate all ensuing co-associated philosophical and non-philosophical forms of abuse in accordance with either the perception and/or apperception of an existential-consequentialism’.
 That the surviving residue of such critical treatment is a revised form of re(-)positioning that is treated as provisional, open, and, hopefully, productively fit for purpose.
 [0] (30)


Or what does not work in accordance with an existential-consequentialism is to be relegated. (31)

A strong thesis is argued for whilst accepting the validity of a weak form of deconstructive-reconstruction. (32) 


The weak form of this thesis, that deconstruction is also reconstructive, is that we need to deconstruct positionality in order to work with the residue that survives such deconstruction. Similarly, potential solutions and resolutions of problematic content and processes of problematization, naturally proffered by genres, in turn, can be comparatively deconstructed in order to run with those that survive. Then, in the same vein, the consequences of such resolved forms of problematicity also need to be e/valuated in the same light. Then, that which does not work, or does not work well, does not enrich the e/valuation of our relationships, etc., also being discarded. (33)


That such clarification of the phenomenon or set of phenomena in question is entertained in and through the (extensive, or so-called transcendental) suspension. (34)

But the strong thesis argues that the suspension enacts such reconstruction through a critical and chaotic receptivity to our relationships as representatively simulated therein. (35)


Hopefully, through the de-suspension, our relationships are permitted and empowered to rectify their own fields of operation through suitable forms of re(-)self-organization initially assisted through incremental, non-chaotic forms of orchestration and re-organization that eventually meet positive points of bifurcation, etc. 

   [40] (36)


Without the de-suspension, the suspension of the suspension, we would be metaphorically trapped within the sheer indecisiveness of an evenly balanced, albeit dynamically balanced, suspension. By ‘re(-)self-organization’ is meant the chaotically oriented process of re-self-organization along with re(-)iterations that reinforce the same chaotically-inspired, re-directed sense of an outcome. (37)

By such means, relationships can be experienced, through existential alignment, in and through such a confluence of active, passive and causal modes of interaction.
 In the light of such an understanding, we are now in a position to better understand the constructive role that can also be played by deconstruction as being broadly envisaged in this essay. I.e., as destructive of obstruction, able to point out that which can be salvaged, can also deconstruct relatively less effective trajectories tentatively proposed as possible responses, express through us an existential sense of an empowerment that allows us to intervene in the coursing of our relationships as we stand before(-)others and they find themselves standing before(-)us, and so on. Because only through others can both of us, ourselves and others, work together to realize our own ambitions and the aspirations of others. The complex patterns of negotiation being both existential and no-existential in orientation as they enter into the creation and maintenance of such ongoing agreements (through communicative enaction) that would need to be in place as we work in this world at large with(-)others, and so on… [78] (38)


Through a series of deconstructive manoeuvres a process of reconstruction is both re(-)organized and, more importantly, re(-)self-organized in and through the existential spontaneity of the (extensive) suspension itself ‘through such a confluence of active, passive and causal modes of interaction’.
 In other words, we don’t just act or watch but also deeply engage (both intentionally and causally) with that being interacted with. (39)
8.
Thence reconstruction through existential transformation arranged either through re(-)organized and/or re(-)self-organized forms of deconstruction!! [119] 

     (40)

5. Philosophical Motivation


In my opinion, most philosopher are well-motivated and believe that their efforts have merit, that their profession has an important role or set of roles to play in the affairs of the world. [III.1G.3] (41)


That philosophers and other disciplinarians, both the religious and secular can all demonstrate such ‘care and concern’ for(-)others. Experiencing an aspirational difference along with the aspiration that we hope to ameliorate that specific situatedness, or type of situatedness, both individually and collectively… (42)

By ‘for(-)others’ we can read the ‘existentialization of the for-others of the relatively non-existential for others’, and in whose relational relativity we can economically re-read in an ‘engaged’ mode as ‘both-for-others-and-for-others’ versus the ‘for others’ and ‘for-others’. (43)


In the context of our relationships, we can perceive motivation to be this recognizing of a relational differential between what we would like to aspire after and the current reality to hand, and, that this differential is experienced as a form of an anomalization which, in turn, will drive a corresponding sense of a narrative, be that something we either tell ourselves and/or tell others. An understanding as to how this differential can be reintegrated into the relative totality of the relationship in question naturally invokes a pragmatic dimension. Motivation being more inclined to move things, e-motionally, through the re(-)directed harnessing of the requisite emotions that might better promote the expedition of this aspirational diminishment in the perceived/apperceived intensity of that aspirational differential.
 [14] (44)

Here the phenomenal-phenomenological structure of existentially oriented philosophical motivation is lid bare. (45)

It has always been my intuition that from the ‘flatness’ of the suspended world, as dialectically experienced in the suspension, when we suspend the suspension we do not return to this semblance of a world and find it the way we left it (as that would render suspensions as otiose or pointless). Instead, I am going to argue that through the chaotic nature of the flatness of the suspension our relationships, therein and thereafter, are ‘empowered’, by virtue of being greater than the sum of their parts and participants, through this presence of an existential excess (in valuational formation), to re-render the world more in their image, be that either in aspirational and/or enactional terms of reference. I.e., by a process of ongoing alignment, through re(-)alignment in which the world becomes intentionally re(-)organized in such a manner that the ensuing perturbation in trajectories is more inclined to further enrich the re(-)directed course of our relationships. And this touches directly on the nature of our motivation when ‘read’ through an existential lens. [21] (46)


Here the phenomenal-phenomenological process is laid bare. Hence:

Let me tentatively make the following provisional reflection, namely, ‘that the philosopher demonstrates their care and concern for(-)others by applying themselves, to the best of their ability, to discerning the nature of lived-experience and living in accordance with such insight in the hope of enriching the nature of that lived-experience in terms of its valuational formation both for(-)others and for(-)themselves’. In the light of this intuitive assessment (that could equally apply to professionals and amateurs in many other disciplines) we must assume that a philosopher would have a preference for a placement in a first division and certainly would not wish to be relegated to a second division; that they would perceive some form of a critical philosophy to embrace both insight into the nature of lived-experience and the necessity to devise ways to be in some form of an alignment or accord with the same in order to advance the quality of our existences as lived-together in this overall world-of-life. That, in effect ‘philosophical motivation’ should encompass these aspirational features of ‘being professional, critical, able to devise ways of finding such an accord with the life-world in order to seek an enrichment of ‘our’ lived-experiences through such insightfulness?’ [22] (47)


Hence, in the form of a summary, we note:

Effectively, a number of interrelated topics have been interlinked to further promote the integrity of a well-constructed existential philosophy. [38]


Philosophical motivation (and by extension disciplinary motivation), as an existential concept, has been defined as that which motivates the adoption and exercise of an existential-consequentialism. [39]


That philosophical motivation, exercised through a suitable suspension, directs us towards acting responsibly in an existentially understood philosophical context. 

    [40]


Appreciated in this light, we are drawn to the position that being philosophical is correctly doing ‘philosophy’ in a ‘critical’ and ‘existential’ manner, and, that these three terms are synonymous. [41]


That acting responsibly in a philosophical discipline demands that we be well-informed, respectful towards our relationships, cultivate suspensions that can deliver the progressive thematization of our situatedness in the world as we find ourselves entering into agreements with(-)others, before(-)others... whilst remaining ever ‘open’ to this existential dimension at the center of lived-experience…. [42] 

     (48)
6. Provisional Summary

As a motto we could say: ‘meet, mix and match!’ Let me explain. [III.1G.49] (49)

As a motto, ‘meet, mix and match’ was proposed as a method for deconstructive-reconstruction. I.e., meet the problematic nature of the problem; let the genre or genres writing the nature of that problem suggest a mix of responses in keeping with those genres; and, then, match the best solution/s that, hopefully, resolves or resolve the issue/s to hand. In effect, observing forms of deconstruction at each stage that clarify and strengthen this progress that moves ourselves from ‘meeting to mixing to matching’. (50)
However, on a deeper level of engagement, this same formula could be re-read along the following lines. Meet only those problematic aspects that can be met philosophically and engaged existentially. Let the suspension of the relationship, itself, both proffer a mix of suitable solutions where, without doubt, one or more of which will naturally be found to lend themselves to being successfully matched with aspirational outcomes. Discerning in and through such overall alignment an ‘economy of alignment’ that has suitably arranged a mix of either passive, active and/or engaged patterns of interactive enaction that better reflect, all in all, an existential-consequentialism in practice. (51)

Reread in this fashion, a philosopher can only operate within a first division. Things that cannot be met just can be neither encountered, nor recognized nor engaged. If a fellow disciplinarian should want to talk about certain topics, like, e.g., things-in-themselves, external worlds, intentional internality, souls, the so-called reality beneath appearances, discrete causes, prime movers, absolute space, unchanging essences, then my advice would be for you to just smile, and, move on as quickly as possible… (52)

Of course, such a disputant need not be just relegated to a second division and written off as a lost cause. All forms of research can be reread through an ongoing (extensive) suspension. Reworking metaphors as metaphors (unless they can be literalized as responses to forms of questioning able to conform to processes of either confirmation or later verification. In the same vein, rhetoric can be treated as rhetorical, simulations as simulations… all economic considerations treated as economic considerations and subjected to translation, correlativity, complexification, semantic complexification, existential forms of assessment, truth determination, and, of course, to the ensuing fruitfulness of the suspension wherein the relational machinations of our relationships treated and reviewed as representatively constructed simulations, in an economy of representation, etc., have the power to empower their own existentially oriented forms of re(-)self-organized processes, etc., ensuring more suitable forms of re(-)alignment capable of re-enriching those relationships for all their participants, and so on and so forth...!! (53)
Thence reconstruction through existential transformation arranged either through re(-)organized and/or re(-)self-organized forms of deconstruction!!
 (54)
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� 	My inspiration for this division of the first division and second division in philosophical positioning was taken from a Zoom presentation conducted by Jakob (Jacob) E.Andrade under the auspices of the Existentialist Society (27.3.21) (on the topic of non-realism/anti-realism [in the philosophy of Don Cupitt]).


� 	‘Valuational formation’ given that we are not just dealing with aesthetical value, deontological value and pragmatical value. A topic that has been previously approached through an ‘ordered analysis’.


� 	Claiming that the discipline of philosophy can be ‘progressive’ means, no more and no less, that I am making the claim that ‘co-associated philosophical and non-philosophical forms of progress are possible!’ I am being unfashionable in this regard. However, by pointing out that philosophical insightfulness can result in the existential re(-)enrichment of our relationships, as a demonstration of an existential-consequentialism, illustrates how the discipline of philosophical research can contribute to the making of such ‘progress’. Making a real difference in the lives of others. However, this form of philosophical optimism can be tempered by the fact that I note that most philosophical endeavours should be relegated to a second division and fully deconstructed. But, again, tempering such pessimism, I claim that much if not all of those philosophies relegated to a second division can be ‘salvaged’. E.g., placing them under the (extensive) suspension, subjecting them to this broadly exercised tool of ‘deconstruction’ and reconstructing that philosophical project or program accordingly, etc. 


� 	III.1D.7; III.1F.4.


� 	ID.13.


� 	III.1E.1008.


� 	IE.1048.


� 	E.g., Derrida, et al.


� 	III.1F.5.


� 	III.1F.2; III.1G.28.


� 	Although, of course, this metaphor of foundations, as a metaphor, should likewise not be read and used too literally. Still, the point holds just as… vigorously skating on ‘thin ice’ is a recipe for disaster. 


� 	III.1G.18-21.


� 	1G.38-40.


� 	III.1G.0.


� 	The positive aspect of this tentative definition is entailed in an ‘existential-consequentialism’. Basically, all forms of enaction have consequences. A first divisional philosopher aspires to overseeing the realization of positive consequences when exploring the specificity of the situatedness of a certain situation or set of situations. The expressions ‘philosophical’, ‘critical’ and ‘existential’ being treated as synonymous. That ‘existential transformation’ is arrived at through ‘non-chaotically oriented re(-)organization and chaotically oriented re(-)self-organization (as instigated, on balance, by the relationship through its ‘agents’)’. As the existential dimension can be indirectly recognized through existential indicators hence the ‘perception’ of this dimension. In contrast, the existential dimension is directly experienced through its existential hallmarks and hence its trans-intentional ‘apperception’ through judgmental-discernment.


� 	Ibid. 0.


� 	All this alignment through re(-)alignment, ongoing processes of resolution, etc., is enacted whilst we are also embodied in the world at large, and, through our embodiment, we can causally intervene in this world at large and, also, of course, be subjected to such interventions, etc.


� 	III.1G.78.


� 	Applying ‘perception’ to the intentional level of epistemological organization, and, ‘apperception’ to the trans-intentional, judgmental level of epistemological organization.


� 	III.1G.119. Ruling no. 8.	





