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0. Pre-Introduction


To critically argue for any set of propositions we need both to shut the backdoor and open the frontdoor. I.e., rule out what is not entailed and rule in what is entailed. Or, in more dynamic terms, in a philosophical context, state where we will not be heading and, more importantly, state where we wish to make some form of advancement in keeping with our philosophical objectives on the understanding that all forms of successfulness will only ever be realized as a ‘work in progress’. We are not gods, and, therefore, we should behave accordingly..! (0)

1. Introduction


In a first section I will explore the critical pretensions of this topic. (1)


Second, I will argue under six headings what a critical philosophy should not be nor become, namely, an edifice built on absolutistic(al) foundations; a philosophy grounded on mere objectivity; a fabricated vision of ideal subjectivity; a linguistic enterprise promoting pure pragmatism; an axiomatic logicalism; and, any ad hoc set of proposals of a psychological, social, scientific, political-economic orientation, etc! (2)


Third, I will explore, under six headings, the necessity for an economic translation; economic correlativity and economic complexification; dialectical treatment; economic irreducibility; the suitable presentation of an evolving philosophy that is critically subjected to both self-correction and self-corroboration; and, also able to carve out a viable social space for existentially oriented patterns of transformation and intervention. (3)


Then, in the form of a critical synthesis, a set of qualified proposals will be tabled summarizing these various insights and how they might be better accommodated within the embrace of this critical enterprise. That this type of pursuit, in this discipline and all others, should be mindful of the crucial role the (extensive transcendental) suspension will play in the critical performance of all forms of judgment both ‘transcendental’, or ‘trans-intentional’, and, ‘intentional’, or ‘natural’ in orientation. (4)


In a final section I will proffer a series of provisional conclusions, etc. (5)


As a rhetorical-metaphor, and not to be taken literally, let us view the philosophical prospect of a critical philosophy as the renovation of a home, a house in which we already live in… regardless of whether we are aware of this existential fact of our existence that we must live ‘before(-)others’, i.e., both ‘before others’ and ‘before-others’. (6)

 *
For latest version of this text: www.homestead.com/noelshomepage/noels homepage5.html 

3. A Welcome Return to Our Home Undergoing Ongoing Renovations

Welcome! This house of critical philosophy is undergoing renovations, and, you will find some areas more inhabitable that others. (7)


But the joke is this, you have never psychically left this edifice and will never be able to leave. But, as cultures have us within their embrace, thankfully, in an inter-cultural space, we also find ourselves, psychically, embedded within a whole ‘township’ that, too, is undergoing continual renovations. (8)


That understood, let us now return to our house that welcomes critical philosophers… (9)


Like all houses, we have foundations too. But, please note, this metaphor should never be taken beyond the practicality of its critical employment. Like all ‘houses’ we have a base rooted in history, a house lived in where experience ultimately refines our interactions with other and how we re-configure the addition or subtraction of those rooms designed therein, and, a roof of skyward aspirations shaped by both what is below and how high, and safely, we wish to build upwards… (10)


But, in lived-reality, no foundations are absolutistical, unconditional, completely secured, immovable and indubitably self-assuring! Yes, a house, like all houses has foundations, but those foundations, too, have foundations, and so on. The land beneath the house is part of Planet Earth, a member of the Solar System, on a certain arm of this giant galaxy known as the ‘Milky Way’, itself a member of a super-galactic cluster. But, in entering this house through the frontdoor, I do not need to know of its infinitely extended foundations nor am I able to even partially comprehend the same. ‘Opening a door’, is a relatively simple genre of behaviour, one of many genres, one that allows me to enter this house. If one were to worry continually about whether your house has firm foundations, or not, you would probably never want to leave home (in a fear of losing your home) nor live there at the same time (despite being filled with such fear). Indeed, such an ‘impossible suspension…’ (11)


Philosophers live in an edifice built by others… to be renovated by those currently residing therein… (12)


So, progress is self-evident in the fact that we already have such habitation to hand! (13)


Now, I would like to contend that a critical philosophy should, first, be in an approximate accord with lived-experience, second, that we set out to refine that sense of alignment, and, third, that it should be formed in such a manner that it finds itself being subjected to both self-correction and self-corroboration; and, fourth, such ‘progress’ should be self-assessed retrospectively (through self-re-alignment) . Let me explain. (14)


I would like to think that such ‘self-correction’ and ‘self-corroboration’ can be found to hand through critically exercising a variety of suitable philosophical techniques that I will soon describe, such as e.g., economic translation, economic correlativity and complexification, my take on dialectics, etc. That a self-assessment of such progress would then automatically follow from an appreciation of self-re-alignment, effectively enacted by the relationship itself. But to introduce such considerations, let me first outline an analogy to be found in the field of physics by briefly introducing the very famous Maldacena Duality
 (named after the physicist Juan Martín Maldacena, a theoretical proposal first outlined in late 1997 and, where, by 2020, Maldacena’s article was one of the most cited paper in the discipline of physics, reaching over 20,000 citations). (15)


Without going into too much detail let me just say this duality represents a major advance in the understanding of string theory and quantum gravity. Basically, we have two seemingly different worlds of physics, namely, string theory on one side and conformal theories relating to quantum fields on the other, and in an appeal to a holographic principle, a correspondence has been discovered. But, and this is the point of my analogy, in doing equations on one side, if we were to find them to be relatively intractable, then easier solutions may well be able to be found on the other side, so to speak, and vice versa. In effect we have a correlativity between these two relatively incommensurate aspects of physics. Moreover, we have a tool that can be used to self-correct and self-corroborate where we stand on either side of that duality. (16)

Now, I would like to argue a similar approach can already be discerned in philosophy, witness the Husserlian conjecture of a noetic-noematic correlativity,
 and, that such concepts can be extended to a conjectured economic relationship envisaged as existing between phenomenological, hermeneutical and existential subdisciplines, etc. (17)


Such an idea is not that far-fetched. On YouTube we can already view lectures that demonstrate the use of parallel phenomenological and hermeneutical modes of exploration to scrutinize topics in qualitative research. To this I would add, among others corresponding modes of critical scrutiny, an existential subdiscipline. That, taken together, we have a critical technique to explore philosophical topics, as well as other topics in all other disciplines, that can be both self-correcting and self-corroborating! Two aspects, that I would argue, should figure in the formation and appreciation of a critical philosophy (besides, as noted, the critical exercise of any other discipline)! (18)


But, before I explore the wide-ranging ramifications of this insightful approach to critical research let me first shut the backdoor, so to speak. (19)

4. Negative Considerations

i. Contra-Foundationalism…


We already possess relative foundations, and, we have neither the need nor the possibility of ever visiting non-relative foundations! (20)


We do experience ‘indubitable-like’ experiences but this does not mean we should have the need for nor the need to seek after such experiences when this metaphor is literalized in such a non-sensical frame of reference as to deserve immediate deconstruction if it were to be looked at more closely! If I were to act as a guarantor for a loan, to be taken out by someone else who I have faith and trust in that they will abide by its reasonable conditions, then that loan is guaranteed by myself when I formalize that guarantee of myself as a guarantor. Normally, a guarantor would not be needed in order to guarantee that I will faithfully act as a guarantor. And certainly, a super-super-guarantor of that super-guarantor of myself as a guarantor is becoming all too ridiculous for words. So, why should philosophers seek to find what is both unnecessary and impossible to absolutistically realize (given, e.g., that this metaphor should not be literalized)? (21)


Bang your fists on the table and feel how solid it is. Of course, do not do this with too much force lest you hand hurt for some considerable time afterwards. Which only further proves this same point.
 We do have indubitable-like experiences, experiences no sensible person would reject as having not been correctly interpreted (on a balance of probabilities). On the other hand, we can be wrong, from time to time, and, as a philosophical technique, this skeptical placement of our topic under such a suspension has an important, productive role to play (through the invocation of a suspension
). But, that is another matter that will need to be dealt with later… (22)


The simple point is this: ‘indubitable-like’ should be treated ‘relatively’ and not ‘non-relatively’; treated as a metaphor or as a piece of rhetoric, but, never read in a completely literal sense. First, we have no real need for the non-relatively indubitable as indubitable-like experiences are all around us. Indeed, the unique existential specificity of the world is ever to hand in the existential fact that all objectivity, all senses of a situated world and all senses of subjectivity will forever defy all forms of a thorough reductionism, etc.
 In such an overall life-world, we will be surprised, and should be surprised, that we do not always get it right, indeed, that our engagement with the world must be ever as a ‘work in progress’.
 Moreover, this futile and wasteful search for absolutistical origins, foundations, standards, ends, understandings, etc., is as misguided as insisting every guarantor should have a super-guarantor, and so on and so forth!
 Something that is just not needed nor could be ever arrived at…
 (23)

ii. Contra-Realistic-Extremism…


A persisting form of impossible philosophy that refuses to disappear despite its ever-recurrent self-deconstruction and ensuing dismissal; given that it is based upon a great lie and reinforced through natural prejudice! (24)


The ‘great lie’ is that the physical world is ‘seen’ as if through a ‘metaphorical window’. Reinforced, quite understandably, by natural prejudice that this world and its catalogues of objects, etc., is a world where these objects, etc., can resist each other in multiple ways as can be demonstrated… (25)


But, on reflection this world can only be as a world that is constructed for us in intentional consciousness through the phenomenal focus of its intentional objectivity, its hermeneutically oriented forms of appropriation along with the (non-systematic) existential specificity of its simulations realized through processes of re(-)simulation, etc. However, we should also note that even though presented in and through intentionally constructed simulations, etc., we should not assume that objectivity, in all its varieties, can be reduced merely to the intentional nature of intentional processes. Because there are pre-intentional inputs, intentional dictation from both the phenomenally oriented nature of natural experience and its phenomenological reception (and hence my use of the expression ‘phenomenal-phenomenological’), trans-intentional treatment through judgmental appreciation, and post-intentional treatment with consequential ramifications, etc. That between all these different types or aspects of input an irreducibility of their content must also be considered as pre-figured because correlativity in all its forms is not co-equivalent! Through the cross-interactions of such inputs we have no need for an impossible world of transparency even if the world were to take on that metaphorical complexion. That such a transcendental illusion is made for us and can only be experienced as the end-product of such deliberations and not as the ‘mere object for such engagement’! (26)


As stated elsewhere, there can be no temporal priority, etc., given to any aspect within the intentional field, etc., because the evolving totality is dialectically engendered economically. Therefore, these polar orientations cannot be extracted from this overall sense of an economy without the complete destruction of that same evolving sense of an economy. Consequently, and subsequently, there can be no noematic separation of intentional objectivity from its noetic intentional processes along with the impossible separation of an intentional subject from its co-associated sense of transcendental subjectivity. However, the illusion of separated objectivity, situations and agency persists which is non-problematic as long as such transcendental illusions are understood as illusions; useful for intentional and linguistic purposes; for purposes of navigation, negotiation and arbitration of our aspirations both with(-)others and before(-)others, etc. Just because something is a product of illusory pre-conditions, conditions and post-conditions, etc., does not mean we should dismiss it as having no value whatsoever. E.g., stick seen as ‘bent’ in water is still a stick. Because it only looks ‘bent’ is no reason for dismissing that stick on the grounds that we prefer only straightly shaped sticks. Or, e.g., because the painting is a painting of a landscape skillfully contrived on a flat two-dimensional surface does not mean that it will not be seen as a landscape by both yourself and others. So, even though I now know that this hand I see in front of me is an illusory representation constructed for me that is no reason not to be careful when I bang the desk with my fist to make the point that this world is not just an illusion…  given that all illusions are neither equal nor equally illusory. (27)


That this argument applies to all extreme forms of realism, idealism and pragmatism, etc. But other arguments can also be demonstrated to prove the same point. E.g., the argument from the exploration of the aspirational economy, etc. (28)

iii. Contra-Idealistic-Extremism…


In successfully running a certain aspiration, the product of arbitration is such that given that we need to cooperate with(-)others, and v.v., we need to accurately know where we are coming from, where we are going, and how to get there – successfully?! These three pre-conditions of a successfully realized aspiration, be it as a relatively private desire or ambition or a socially minded aspiration, all need to be in place. Therefore, all idealistic pretensions, e.g., are dialectically engendered in the aspirational economy, and, therefore, cannot be subjected to impossible idealistic forms of extrapolation that would render that economy as non-operative! That the same argument equally applies to all extremist forms of realistically and pragmatically directed behaviours.
 (29)


Similarly, other non-transcendentally oriented and transcendentally oriented arguments exist to reinforce this point that the imputed and expected productivity of all forms of either extremist projection, expectation and/or imputation can be neither encountered (phenomenal-phenomenologically) nor recognized (hermeneutically) nor engaged (existentially)! (30)

iv. Contra-Pragmatic-Extremism…


Putting aside the impossible tennis match between sparring realists and idealists, the pragmatic extremist also needs to be removed from this impossible ‘tennis court’. You might find a ‘cup of tea’ in a dictionary but you will not be able to find one there that you can drink. Just as non-virtual apples and virtual apples (in dreams or memories, etc.) can all be accessed and differentiated, still, they are done so with long, differing lists of modalities found to be phenomenologically present whereas, entries in a dictionary have no modalities except in a merely nominally deferred sense. ‘An apple is a fruit belonging to the genus Malus, e.g., to be differentiated from the pear, e.g., which belongs to the genus Pyrus’
 As a semantic map fails if we cannot supply non-linguistic, synthetically oriented experience to the analytical nature of that definition. Which would you prefer to end your evening meal with – the nomination of an ‘apple’ or an apple?
 (31)

v. Contra-Logicalism…


A skeleton without living flesh upon its frame is not a person. Reducing philosophy to the bare bones of some form of axiomatic logicalism, etc., is to dissect lived-experience as if it were already dead. (32)


Logic is dialectically engendered like all other forms of intentional experience, etc. Moreover, the nature of our logic is how we pre-define the logical economy. Once a principle of identity is defined, we can then invoke laws of contradiction and an excluded middle, and v.v. But, without the latter, there could be no former, and v.v. So, how logical can a logic be when we have to first intervene, non-logically in a determination of identity, in order to establish the rules for identity that will then be observed thereafter… until such a time we seek to intervene once more? Hence the mutual interactions that must already be in place between both ‘logics’ and ‘dialectics’ for us to apparently enter either province! (33)

vi. Contra-Psychologism, etc…


The philosophical discipline has its own distinctive disciplinary nature and to subvert it by inputs from other disciplines is to subvert the distinctive contributions that will be delivered through the utilization and critical exercise of this discipline. Those contributions in general terms are the recognition of truthfulness through alignment; in particular terms as the encountering of different but distinctive types of valuational formations (i.e., values, etc.), along with the pro-relational specificity of existential forms of situational appreciation (all of which are being argued for in The Pursuit of Philosophy as a Discipline). Of course, at the same time, all disciplinary topics can be treated in a philosophical manner, and v.v; just not in a manner that seeks to subverts the distinctiveness of the philosophical discipline as outlined (and v.v.
, or, improperly seeks to subvert the  existentially deserved distinctiveness of some other discipline, etc.). (34)


If a set of ad hoc propositions are entertained in the unity imposed by a certain narrative, possessing certain definitive narrational objectives either overt and/or covert in their directions, then in becoming progressively divorced from lived-experience, along with its historical sedimentations, cultural trajectories, processes of social resolutions, etc., then it would make little difference if we were to either oppose or identity with such narratives. Only in the reduction of the ad hoc-ness of that set of proposals can they and we become more aligned with the attuned reality of lived-reality. For that reason, I find a many-worlds narrative in physics makes little sense unless its causal options are embedded in some attested form of a non-virtual sense of a real sense of reality-centering through forms of non-virtual cancelling (and in a non-ideological openness to what that might entail or not entail). Merely imagining what is possible is a start, but, to be taken only as an initial, tentative step that should be more thought through first than merely accepted and sided with just because those propositions might appeal to your desires, ambitions and aspirations, etc., and are found to be attractive and very self-satisfying, can be found to reinforce your current prejudices, and so on. Yes, I could imagine myself ‘walking on the Moon in my birthday suit’, but, please, could you not put my name down on any list of people who are chartered to be flown to the Moon to ‘enjoy’ this ‘once in a life-time’ experience! Similarly, no philosopher should seek to ‘merely’ interpret the work of some other philosopher. On the other hand, the insights that might be discerned in the work of a philosopher could be a good place to start, and, along the way critical appreciations of such a body of work has a place in such a discipline, but, not at the expense of that opportunity for attempting this re-centering of experience in the cultural-intercultural reality of lived-experience.
 The latter is an existential imperative to the extent that viable processes of experiential-resolution need to be arrived at through our reflections upon our world at large, as an overall world-of-life, as that being lived through processes of such resolute re(-)alignment. Why is such an imperative to be discerned, lived-with and should be authentically responded to, indeed, through invoking and utilizing those very capacities that progressively re(-)define us? In order that our lives, in being inescapably lived with-others, can ensure a progressive realization of freedom for the lives of others, who, in turn, can assist us in our own progressive realization of an ongoing ‘enfreement’ (through both forms of ongoing self-liberation and other-liberation). In a process of non-ideological openness that might be better described as a ‘creative re-envisualization of both self and society’? That, without this maintenance and progressive revitalization of our societies we stand to return to the natural world with the full brute force of that fact… in a bitter world fought over between those that rule and the rest of us who are ruled through such unrelieved exploitation! A sad fact still reserved for many people who remain politically enslaved upon the face of this world, sadly, the same world enjoyed without too much thought by others who are not so enslaved! (35)
5. Positive Considerations

i. Pro-Economic-Translation… 


All experience is ‘economically constituted’, meaning, a ‘concatenation of overlapping epistemological economies have to be in place for engendering experience and observing their alignment with the lived-reality of a more existentially oriented sense of lived-experience’. Fortunately, we can model such experience, albeit, preferably, through a relevant trimodal form of economic of modelling. (36)
The fact that we can seemingly understand univocal and bimodal forms of expression is by virtue of the fact that they are presented in and through trimodal economies where one or two of their ‘implicit’ polarities are partially suppressed. In a temporal economy, e.g., we have past, present and future. Therefore, an historian, e.g., working with records of past experiences and running interpretations to account for the pre-conditions, conditions and post-conditions of certain enactions (through action, nonaction and/or deference of inaction) must also acknowledge a sense of past, present and future as also operating in those same time periods being placed under such a disciplined form of scrutiny. Recognizing that the sense of the ‘past’ in question is treated as that which ‘is not present and not future in the current sense as defined’. That without such correlatively co-associated definitions, such temporal concepts, etc., have little or no practical utility, let along significance in general. (37)

I.e., all critical forms of research need to acknowledge that the constitution of their disciplinary field will always be tripolar in orientation (as well as being enriched through the coincidence of other economies through parallel forms of an aligned economic complexification along with their ensuing ‘fusion of horizons’, etc.). (38)


Conveniently to hand, we should be able to find language that will supply these tripolar considerations. Adopting and adapting such economic modelling in terms of its apparent pragmatic relevance; potential for insight-creation; seeking, comparatively, for more positively productive forms of valuational formation, etc. The seemingly ad hoc nature of such selections being overridden and defused by our encountering more productive forms of appropriation, through a recognition of greater degrees of insight-formation, through engaging existing new fields of experience if and when discerned as such, and so on. I.e., through an observance that such re(-)integrations progressively re(-)center lived-experience. (39)
But, let me attempt to put this economic approach on a more-firm theoretical footing. In this regard, let me run the following transcendental argument or transcendental-like style of argumentation. (40)

Material, without sufficient epistemological organization, cannot think. Similarly, agency, in a mere form of intentional directedness, could not intentionally exercise such decisions without material embodiment. Therefore, these two worlds must be reciprocally and mutually interactive by virtue of such ‘embodiment’. But, given neither of these first two modalities, as first defined, is interactive with each other, it implies we must supply a third realm defined as the trans-ontological-epistemological in which such ‘embodiment’ is suitably configured. But, in the functioning of this dialectical re(-)configuration it follows that these three interdependent realms must mutually co-define each other through their joint negations. So, the ontological orientation is the joint negation of both the epistemological and the trans-ontological-epistemological orientations, etc., and, where, obviously, no orientation, despite its distinctive orientation, can be purely and completely self-defined in any absolutistical sense of possibility, etc. Hence the dialectical-like nature of the inter-ontological-epistemological economy with its trimodal configuration of the ontological orientation, the epistemological orientation and the trans-ontological-epistemological orientation (with the latter as being presented through our embodiment within this overall inter-ontological-epistemological economy). (41)

On a most basic level of linguistic classification we could insist that there is an economy operating between the apparent materiality of the world and the apparent psychic constitution of subjectivity along with the distinctive powers, etc., to be found associated with either domain. But, how can these two disparate worlds interact, if they could interact, indeed, as they appear both to do so as they must!? For a start, we are embodied, with one metaphorical foot in either world so to speak. Hence this ‘inter-ontological-epistemological economy’ must exist for ourselves in order to have membership of this mode of interaction. Embodiment, reflecting both worlds, implies that the so-call ‘third moment’ must be a dialectical amalgam of both the ontological and the epistemological. I.e., hence this third moment of the trans-ontological-and-epistemological (given that it can be neither reduced to either orientation nor their mere summation). On this basis we can envisage all other economies having the same economic format. Moreover, being constituted between a sense of focus, a sense of background, and a co-associated sense of subjectivity we will note that in their threefold configuration that all economies have a similar threefold form of focus/focusing, field/fielding and frame/framing. (42)

Hence the economic correlativity that must exist between these three poles or polarities as ‘dialectical moments’ that correctly co-occur given their dialectical constitution of each other and without which there could be no form of ensuing economic interactive-ness! Moreover, as these economies can also be treated in parallel, given their similar gestalt configuration between focus/focusing, etc., it follows that we can also invoke the fruitful co-association of relevant forms of economic complexification when economies can be called upon to comment upon each other (and further assisted through this isomorphic sense of a trimodal economic constitution set up between these three archetypal moments of focus/focusing, etc.). By this mechanism, explaining at least how one form of the fusion between horizons could be better envisaged, etc. (43)

We also need to note that a counter-correlative argument, in the form of a negative dialectic, can also be run to the extent that the distinctive differences of such polarities should also be recognized in the operation of all economies… (44)
But, what is the raison d’être for this invitation to economically represent a disciplinary topic, in the form of an economic translation, through the trimodal lens of this archetypal modelling of experience? (45)

Because it affords us a greater degree of disciplinary precision along with the economic insightfulness to navigate round and negotiate with confused forms of both economically and non-economically oriented styles in disciplinary representation. As well as proffering the promise of resolving many philosophical conundrums arising through inadequate forms of both economic representation and qualification. (46)


But, in (representative) reality this is how we think, live and experience the world at large as we stand both before(-)others and with(-)others…. (47)
ii Pro-Economic-Correlativity & Pro-Economic-Complexification…


Given the three archetypal moments of an archetypal economy, and, that we can extend a Husserlian noetic-noematic type of correlativity between all three polar moments, then, it follows that we have a powerful tool for critically entertaining processes of both self-correction and self-corroboration over the course of whatever research being entered into! Indeed, in whatever discipline being discursively explored. Let me explain what is intended here as I will soon be arguing that the three subdisciplines of phenomenal-phenomenological, hermeneutical and existential research, e.g., in their distinctive mirroring of these moments, when enacted in parallel can give us a powerful tool for the critical supervision of such research. Let me demonstrate this possibility. (48)

I have chosen the triple exploration of the following occurrence (of finding a brief letter) which because it does lack a more definitive sense of situatedness, will naturally limit the extent of our scrutiny, but, which by such a default, in remaining open to interpretation should, at least,  indicate a more probable set of possible explanations? (49)
But, first, a brief diagram visually outlining the relationship bourne by our three nominated subdisciplines to each other through the medium of the archetypal economy (engendered between these archetypal moments of Ego, Object and World):
Ego

Transcendental/Gestalt Subjectivity

Existential Subdiscipline

Object






World

Gestalt Focus





Gestalt Background

Phenomenological Subdiscipline


Hermeneutical Subdiscipline (50)


In a second-hand bookshop I bought a slim volume and found within its confines a fragmentary piece of letter-writing paper upon which was written, and I paraphrase from memory: “Dear John, I am madly in love with you and want you to marry me or else I will kill myself. Your future wife, with lots of love, Mary, xxx.” (51)

Even though written on a fragmentary strip of letter-writing notepad, the entirety of this ‘letter’ seems to be present. (52)

Phenomenal-phenomenologically, we have it would appear a person named ‘John’ being addressed by a person called ‘Mary’ through the medium of this very brief ‘letter’. (53)
Hermeneutically, we have what appears to be an intact and perfectly understandable letter, unfortunately without a context (i.e., a recognizable distinctive type of meta-textual ‘con-text’) to properly judge the intended intent being discharged through its dissemination. Is this person Mary madly in love with John who does not know that Mary is in love with him? Or if he knows, and Mary is signaling that she would like to be proposed to? Or, is this person Mary so infatuated with John that she will would actually kill herself if John does not propose marriage. Or, as a fourth possibility, is this letter a sudden impulsive joke that would be appreciated by both Mary and John assuming the former wrote it to give to the latter, or, perhaps, it was actually written by a third party?  In any event we have a choice of a variety of possible con-texts/genres that this letter could belong to, perhaps, as an informative letter, a letter of demand, a plea to prevent an act of suicide, or some form of a joke? (54)

In an existentially oriented review of this letter we note the themes of ‘love’, an ‘urgency to get married,’ a ‘suicidal threat’, and, a ‘proclamation of faithful love’. (55)
Unfortunately, as already noted, we are unable to determine the full intent of this letter, but, brief as it is, it is quite amenable to these three forms of exploration. Moreover, we do note some coinciding correlativities. The form of this letter apparently indicates that the genre of a letter is being invoked (being handwritten on letter-writing note-paper, with an addressee, information to impart and signed by the apparent disseminator of this letter). The intentional content follows a certain logical pattern, namely, because of x, y should follow otherwise z will occur, but, y is preferred and not z. Then, what can we imply or infer through the intensity of language being used? Too strong to be a ‘joke’, or, so over the top that it is meant to be read either as a mere joke or as a joke with a truth, namely, that Mary is madly in love with John and actively seeks a proposal of marriage? (56)

Unfortunately, in this anecdote we are left with more questions than answers. However, the point is made, that we can run three parallel forms of exploration simultaneously that, in those situations that are better spelt out, may well be able to reinforce a deeper reading of the significance of that situation through an anticipated mutual process of self-correction and self-corroboration. (57)
iii. Pro-Dialectical-Treatment… 


A trimodal economic stance, as reflected through economic translation, etc., is better facilitated through a triple dialectic, namely, an ongoing balance of positive, negative and existential dialectics. Let me explain. (58)

As we can no longer refer to definitive identity in any absolutistical sense it follows that our researches must be continually qualified and re(-)qualified, hence the need for a dialectical approach. Relative extrapolation of experiences to ‘relatively transformational, isomorphically invariant correlatives’ or ‘correlates’ is an expansive positive dialectic where we progressively need to anticipate an extension of meta-textual prescriptions of the genres we utilize in such research through such enlargement of their con-textual application/s, etc. So, e.g., in our reflections upon ‘the saline taste of salty water’ we might find ourselves heading off into the chemistry of common salt, the constitution of our oceans, asking why the water to be found over most of the course of the majority of rivers is not usually found to be salty, and so on. Such an expansive dialectic deserves a widening of meta-textual genres as we broach new explorative fields of investigation through the expansion of such meta-textual terms of reference. (59)

But, as noted, correlations derived through mutual forms of correlation cannot be merely equated with each other. That, in essence, their identity cannot be merely subsumed under just a process of the mere equivalence of such correlations. Hence the necessity for a negative dialectic to deal with such resistance, etc., to the mere imposition of an automatic co-identification between isomorphically characterized patterns of correlation that will be inevitably found in the course of our disciplinary researches. Such a dialectical approach is ‘negative’ to the extent that the limitations of such differing irreducible aspects, as ‘limits’, become accepted in the course of such research. Such an approach is basically phenomenological, retrospective and analytical but accepting of the fact that distinctive elements of that research project, program or prospect must be taken at face value unless those terms of reference are altered in such a manner that further processes of theoretical focus, etc., can be progressively instigated and sufficiently realized. Recognizing, of course, that such apparent resistant bedrock will be ever with us on all levels of our explorations, be such research critically conducted or otherwise. (60)

But, even our overall experience of such dialectical interaction with these entities and processes, etc.
 (that can never be given absolutitistic formats and forms of experiential interaction) will recognize that our positive and negative forms of dialectical interaction must also interact, and, indeed, enter into processes of ongoing resolution, through existential forms of dialectical interaction. The collective impact of such an overall form of dialectical engendering of significance hopefully supplies forms of economic insightfulness relevant to the disciplinarian natures of those enquiries. Where a relatively non-systematic sense of the existential, as the so-called ‘third moment’, is allowed to progressive advance its existential complexion upon the overall expression of that relational situation through an ensuing self-re-transformation of that relationship in question. (61)

But, despite such ongoing processes of resolution, complete forms of resolution are usually avoided unless the co-associated narrative is designed to be terminated (in that fashion of invoking the realization of a relatively perfected form of resolution). One obstacle sometimes in the way of such completed processes of resolution is the co-existing element of an economic irreducibility to be found in all forms of intentional objectivity, subjectivity, inter-objectivity and inter-subjectivity (that either disrupts or diverts that anticipated resolution?)? (62)


This now brings me to the even more difficult topic of economic complexification, which, like most phenomena, can to some extent, with certain limitations, be broken down into more digestible (and more essential-like) units (of representation). (63)

In the prior example I ran (the economies of) three different subdisciplines in parallel. Superimposed upon an economy, treated archetypally, where the phenomenal-phenomenological subdiscipline mirrors the epistemological analysis conducted at the Object moment through the presentation of a text; where the hermeneutical subdiscipline mirrors the meta-textual nature of the possible genres, narratives being implied by that text (as a letter, e.g.), and, certain existential themes of lived-experience that appear to be evident from our reading of the (possible range of) apparent intent that could be argued for in that same letter. My contention being that these three forms of textual treatment could comment upon each other and through self-correction and self-corroboration support our tentative reading of that text in its apparent textual situatedness (which, for us in this anecdote, sadly, was more ‘con-textually’ absent than present)… (64)

However, this time, I am arguing that economies can mutually comment upon each other, when and where relevant, and that this commentary is reinforced when these archetypal moments are aligned with each other, i.e., Object/s’ with Object/s’’, World/s’ with World/s’’, and Ego/s’ with Ego/s’’. (65)

As already in evidence (in this essay) when I align ‘analysis’ with ‘text’ with ‘retrospectivity’ with ‘gestalt focus’ with the ‘phenomenal-phenomenological subdiscipline’, etc. (66)

But, let me explore this difficult concept of economic complexification in greater depth in other essays in this Pursuit of Philosophy as a Discipline. (67)
iv. Pro-Economic-Irreducibility…


For this insight (into the irreducibility of the object as a form of objective priority
) I have Adorno to thank.
 Yes, everything may well be in a correlative relationship in the midst of our economically oriented experiences, but, this does not mean each pole, and its co-associated psychic polar material, in such experience is an identical copy of that found at the other two poles (or any other poles that could be economically put forward as relevantly present in their own right
). (68)

In effect, this negative dialectic recognizes that not all identities and non-identities can be just equated in and through the exercise of a merely positive dialectic that sees only all correlatives as merely correlative expressions of the same underlying thing (as that sense of an integrated presence to be found in lived-reality). Yes, correlativities must exist, to a certain degree, otherwise no economies of significance could be generated, but, at the same time, how could those economies be meaningfully significant if all correlativities were purely expressions of the self, same thing, be that either treated individually or collectively. (69)

But, this same argument opens the portals to an existential dimension where we are witness not only to surpluses of significance in the apparent transcendental unity of the overall life-world, but, also an exciting confrontation with difference as encountered, recognized and engaged with all senses of both self and other. But, in discerning such resistance to processes of totalization we are ever privy to exciting modes of ongoing resolution albeit ever as a work in progress, fortunately, and fortuitously more often than not, delivering a frisson that defies more mundane descriptions, forms of appropriation and conventional classifications… although already to be found embedded in language, at the very center of experience, and so on… (70)

Hence our acceptance that persisting mixes of relative consonance, dissonance and resolution are the economic hallmarks of our economically lived-experiences. As progressive experiences dialectically move forward through meeting ongoing forms of resolution (with varying degrees of phenomenological successfulness, hermeneutic competence and existential satisfaction).… (71)
v. Pro-Self-Correction & Pro-Self-Corroboration…


On reflection, I would argue that a critical philosophy needs to be both self-correcting and self-corroborating. Invoking this concept of alignment, explored in Part I, [and realized through re-alignment (that is arrived at through a mix of either phenomenological re-de-mis-alignment, hermeneutical realignment and/or existential re-alignment)] I would conjecture that self-correction and self-corroboration must be central to our appreciation of lived-experience. That this, indeed, can be exercised through economic translation, correlativity, complexification, dialectical explorations, etc. In other words, an appreciation of the overall alignment either within and/or between sets of textual representations is crucial to the functioning of a well-conducted critical philosophy or discipline. How is this form of appreciation to be suitably organized? Through processes of judgment critically enacted in such a manner that truth values observed increasing reflect such understood forms of alignment. So, with that understanding, how is such judgmental appreciation to be conducted? (72)

Through a re(-)centering of lived-experience realized through ongoing processes of (the extensive
) suspension where such ensuing understandings are progressively re-aligned through the medium of lived-experience, itself, within our experience of the overall life-world. Let me briefly explain both ‘why’ and ‘how’?? (73)


At the center of the judgmental economy is the extensive suspension as is the case with all economies. On an intentional level, dealing with perceptions and conceptions, we have an economy realized through intentional focusing on textual representations, an intentional background through the meta-textual use of genres, narratives, etc., and, an ongoing resolution of the former through the simulated, non-textual progress of those non-systematic existential insights that are realized in and through the circulation of an intentional ‘vortex’ or, i.e., the ‘circulated currency’ of an ‘economy’. Through resolution, judgments take on an e/valuative complexion (of an ordered nature
). But, progressive alignment is more realized to that extent a dynamic balance is realized in the balancing of this economy, i.e., effectively overseeing the transcendental/trans-intentional/trans-cognitive formation of a(n extensive) suspension, etc.
 (74)

I would argue that if we were to exercise a relatively balanced approach in the paralleling of our three subdisciplines of the phenomenal-phenomenological, hermeneutical and existential then we would automatic incur such a(n extensive) suspension.
 Moreover, I would also argue that if any facet of the overall suspension were to be adequately instigated and maintained then this would automatically induce a more broadly manifested sense of a suspension (on the grounds of a general economic correlativity to the extent that any one correlative moment must be reflected in the other economic moments to that extent economically the semblance of a suspension is present and regardless of whether this induced sense of a suspension is being established either in part or in whole). This conjectured ‘induction’ of the suspension being delivered through a number of advertent and inadvertent mechanisms, such as, e.g., metaphor, rhetorical interrogation, skeptical treatment, epochés, global and local forms of bracketing, dialectical forms of treatment, running contragrams,
 entertaining some form of a dynamic balance, the general adoption of a non-extremist, economic approach to the topic to hand, etc.(75)

Once a working suspension is induced, active and passive forms of intentional processes and trans-intentional judgmental treatments can now also take on a transformative approach. Indeed, through extending the non-systematic existential complexion of the so-called ‘third moment’ along more systematic lines a more overt form of existential expression can now be arrived at. In such an existential orientation, a relatively pro-relational attitude is ‘apperceived’; therein the trajectories of our intersecting relationships can be better appreciated through these processes of resolution experienced ‘intuitively’ or ‘apperceptively’.
 Indeed, such ongoing, iteratively re(-)lived, re-self-organized, re(-)aligned processes progressively lend themselves to an automatic spontaneity of re(-)centering of lived-experience in line with the nature of the overall life-world.
 Or, albeit as a crude metaphor, we can ‘perceive’ the ‘hyphen’ in ‘lived-experience’ appearing to coincide with the ‘hyphen’ in the ‘life-world’ (albeit as an ongoing process of co-incidence that could never be nor need be perfectly aligned). (76)

But, putting such metaphysical-like speculations to the side, as ‘asides’ or ‘digressions’, we can demonstrate for ourselves whether this triple coupling and paralleling of the phenomenal-phenomenological, etc., has any critical merit in the coursing of a critical philosophy? Such an idea, in part, is already being demonstrated. E.g., we can find YouTube videos that discuss the paralleling of phenomenological and hermeneutical modes of scrutiny in certain formats proposed for conducting critically informative forms of qualitative research. To this I am merely adding an existential dimension (and any other discerned forms of correlativity that might also be worth observing, e.g., as in the dialectical distance to be discerned between ‘writing’ and ‘reading’ in the genre of ‘writing-reading’, different styles in dialectical treatment, etc.). Moreover, I am also offering a serious, theoretically qualified form of relative grounding for such an approach without appealing to forms of philosophical explication that are needlessly compromised ideologically, or pursue non-critical forms of disciplinary research, etc. (77)
vi. Pro-Existential-Transformation & Pro-Existential-Intervention…


I would like to argue, primarily, that insightfully conducted forms of critical research are existentially inspired. (78)

Being adequately pre-informed, inducing a(n extensive) suspension, and, being ever mindful that processes of existential transformation are critically left open to ongoing re(-)alignment, self-correction and self-corroboration, along with comparative self-assessment, should stand us in both good stead and regard in the critical conduct of our disciplinary research.
 Furthermore, our receptivity to the existential nature of our relationships will also occasion us to intervene in the course of our relationships. When we act on the behalf of our relationships, we need to perform a ‘transcendental reservation’ to the extent that our involvement, therein, is being enacted in ‘good faith’… in keeping with our ‘responsibilities’…  in the same manner as a mother would look after her infant or the teacher would instruct their charges, and soon on… (79)

What other ingredients might we add to this recipe for a critically conducted philosophy or discipline? In part II, I more or less implied that we could add to our critical format certain critical ‘turns’ and ‘insight’ from our brief reflections on the work of twelve philosophers. Let me explore what could be beneficially purloined and successfully re(-)appropriated for our own use in that regard? (80)
5. An Evolving Synthesis


To this viable, economic re(-)construction of a critical philosophy, that is both self-correcting and self-corroborating, we can also add, albeit in a relatively non-ad hoc manner, many of the insights we might have found along the way; be they discerned either through our philosophical researches and/or our reflections upon this overall life-world and the ongoing re(-)alignment of its lived-experiences entertained within this ‘simulated’ theatre of such worldly productions… (81)

In this regard, let us invoke an epistemological turn (after Plato), a transcendental turn (after Kant), a skeptical induction of the extensive suspension (after Nietzsche), a transcendental-phenomenological turn (after Husserl), a (transcendental-)hermeneutical turn (after Heidegger), and, a (transcendental-)existential turn (after Buber). In the same vein, I have also suggested we adopt a positive-like dialectics (after certain interpretations of Hegel); and a negative-like dialectic (after my re-interpretation of Adorno); albeit balanced by my vision of an existential dialectics. To this expanding list let me add the insights of Gadamer re where we begin through re(-)appropriation and end with a productive fusion of horizons facilitated, I would add, by a careful and creative process of economic complexification. Channeling Derrida, let us exercise apposite forms of deconstruction to assist our dialectical explorations of the current topic to hand and expand our insightful understandings through such re(-)qualifications. Then, invoking Foucault, let us understand the dissemination of power is advanced through forms of existentially oriented cooperation and, so, in that ‘democratic’ spirit, let us pursue such progressive forms of ‘enfreement’ both for ourselves and others as we find ourselves standing both ‘before others’ (in a relatively non-existential stance) and before-others (in a relatively existential stance). Last, let us utilize the insights of Habermas in promoting productive forms of communication, hopefully, with an existential complexion given that we have to arbitrate and prioritize not only our own set/s of aspirations but also the aspirations that society places upon us, and v.v…
 (82)

To this list, from Part I, adding representative alignment (between textual forms of representation); appreciation (as involving meta-levels of assessment; transformational isomorphic invariance (in conjunction with a philosophy of transformational retreatment); a semantic theory of truth determination, etc. (83)

7. Provisional Conclusions, Comments, Observations, Reflections & Aspirations


A critical discipline, e.g., in exercising a certain philosophical approach, should be centered through the (extensive) suspension, basically be self-correcting and self-corroborating, and, possess comparative forms of self-assessment in order to appreciate to what extent such ensuing criticisms have been both non-existentially and existentially beneficial.?! (84)

Essentially, all interactions within this overall world-of-life, through the ongoing re(-)iterations of lived-experience, is merely a process of progressive refinement; i.e., more or less, a critical re(-)definement of our appreciation of what is already present to hand..! (85)

Not only can we be individually critical in this positively productive sense as outlined in this exposition, but, we can also appreciate the critical or not so critical efforts of others, be they disciplinarians or as members of the secular world... (86)

Reflection is a necessary artform and should be left open to passive, active and transformative forms of response as existentially determined through an existential appreciation of the specific situatedness of the relationship or relationships in question. Thence this definition of ‘responsibility’… (87)

Hopefully, in the light of this exposition, we will purloin, (mis)appropriate, take on board those features that we find to be both non-existentially and existentially useful and beneficial…? (88)
      Noël Tointon, Wentworth Falls, 27.1.21.

8. Some Postscripts

Perhaps in the spirit of an existential philosophy we should reverse our epistemological turn (after Plato) and return to an ontological sense of worldliness through an identification with what can be found to hand. Identifying with that state of affairs, and reclaiming our place in the world of lived-experience through a positively hopeful sense of resignation that is also open to the fact that we can never be the absolute masters of our own fate, and so on. In the process, through re-incorporation, reinstating an implicit suspension (through a dynamic balance between the epistemological and ontological)? (89)

There are also four considerations that I would like to research further, namely, repurposing the critical aspect of a narrative to rectify and re(-)normalize the same; assume and demonstrate that ad hoc texts, like unfounded conspiracies, etc., should be more easy to deconstruct; to refine what is implied in the qualified uniqueness of the philosophical discipline, albeit as one more discipline within the general nature of the disciplinary economy; and, finesse in greater detail the theoretical nature of the subjective-intersubjective arbitrational process. (90)      



     N., 30.1.21.

The first philosophical turn, looked at in Part II, was the innovation pioneered by Plato, or at least treating this philosopher as symbolic of this re-direction of vision. Namely, this (ontological-)epistemological shift with a relatively novel re-emphasis to be placed more upon ‘the how we might come to know’ rather than ‘the what there is to be known’. I would argue, that without this philosophical turn there could be no philosophical thinking. That the Pre-Socratic preoccupation with ontological categories, at best, is productive of scientific speculation, and, at worst, would be the mere cultivation of mythical thinking, but, certainly not instrumental in forming philosophical thought per se. However, upon reflection, and in honoring the requirement that all things should be suspended, it may well be more beneficially propitious to balance the books, so to speak, by also investing in an (epistemological-)ontological shift. But, what might that mean? Husserl would have us ‘returning back to the things themselves’, might this motto, instead, be transformed more along the lines ‘back to the world itself!’? In my understanding, the critical philosopher is not someone to be found ever lurking in an ivory tower watching the world around them but never participating. Quite the converse, the philosopher needs to get out into the word and get their hands metaphorically dirty, laboring within this world at large, insisting that we engage with(-)others! Hence my concern that the critical philosopher understands the dissemination of power (after Foucault), existentially engages with(-)others, realizes that freedom can only be obtained through the ministrations of others as we in turn minister to the needs of others. Hence my concern with the negotiated-arbitrations that people enter into in order to observe forms of agreement that oversee relatively harmonious relationships with each(-)other. Hence my interest in the prospect of communicative action as configured in the work of Habermas. However, my current thinking is that we have no practical and critical need other than to attend to the end-products of such intersubjective agreements. In eating cooked sausages, e.g., we have no need to see how they are made and only need to know what needs to be known, namely, ‘how are those sausages to be cooked and eaten?’ Similarly, for practical and critical purposes, we do not need to know how agreements are realized to the nth degree, only, just what needs to be realized and how that realization might be better finalized? How might this be facilitated? Through an invocation of suitable genres, generally, already to hand, and, where the right choice arrives at a destination that has profitably secured such important agreements in our cooperation both ‘with other’ (non-existentially) and ‘with-other’ (existentially). What would be the import of this ‘return’, ‘this turning around of that which has been already turned around’? Our ability to existentially interact directly with(-)others in a manner that accepts both the discontinuities and continuities to be faced and confronted in our existential engagements before(-)others. In effect, directly recognizing the irreducibility of others as well as the irreducibility of ourselves, that although the relational space of interactions is characterized by the omnipresence of an essential flavour throughout both its (static) ambit and (dynamic) remit of each and every participating relationship, still, ‘the world of our thinking’ and ‘the thinking of our world’ cannot perfectly coincide. Hence this ‘relational difference’, as an ‘existential difference’, as a ‘correlative difference’… where the uniqueness of all perceived acters and actors within this world presents to each of us a different and distinctive face that cannot be subsumed and submerged, on our part, in an amorphous lack of responsibility, signed without a signature, rendered as an anonymous presence without the secured self-possession, within reason, of an impassioned voice…. (91) 




     N, 14.2.21.
� 	Also referred to as the AdS/CFT Correspondence (i.e., Anti-de Sitter/Conformal Field Theory Correspondence). For more information refer to Wikipedia and its articles on this topic.


� 	In regard to this noetic (process)-noematic (intentional object/ive) type of correlativity we could argue that the noematic aspect invites a phenomenological approach and the noetic aspect could invite either the hermeneutical subdiscipline or an existential subdiscipline. By including the co-associated sense of transcendental subjectivity, and arguing for an economic, trimodal form of correlativity, we hive off this existential aspect as more suitably placed under the auspices of the latter. By such means indirectly accounting for this trifold correlativity being envisaged between the phenomenological, hermeneutical and existential subdisciplines.


� 	In our passage through this world at large we should recognize that all forms of textual deposition are done through parallel trails of textual traces, and, phenomenological appreciation of the same can find forms of self-correction and self-corroboration through our parallel examination of the same to that extent this is possible for us. E.g., I also ‘see’ myself banging the desk and anticipating a thumping ‘noise’, and that my hand will ‘hurt’ if I am not careful, etc.


� 	More correctly an ‘extensive suspension’. However, through correlativity we can argue that if a certain aspect of the extensive suspension is suitably invoked and established then the rest of the suspended economy (extensive suspension) would automatically follow. Hence the effectiveness of many approaches to establishing the suspension, e.g., skeptical and/or metaphorical forms of treatment, bracketing, etc.


� 	Equally defying all forms of a definitively co-associated, correlative identification(alism).


� 	Making progress in a number of senses, namely, through phenomenological error correction (re-de-mis-alignment), hermeneutical conforming (through realignment) to meta-textual genres, narratives, etc., and, existential forms (of re-alignment) arrived at through a chaotically oriented, re-aligned re-centering of lived-experience (arrived at through the induction of an extensive suspension) and, therein, constituting the primary significance of the critical (although also shared phenomenologically and hermeneutically). 


� 	As an infinite regress.


� 	That the perennially touted so-called ‘first philosophies’ and ‘last philosophies’ invite their own deconstruction. In their place I would argue that emergent philosophies could be engendered to productively fill those ‘spaces’ vacated by the former. Or, the resident metaphors and rhetorical devices associated with the former be permanently kept under a transcendental suspension and suitably qualified accordingly.


� 	E.g., I am ‘here’ because I am going ‘there’ by following this path that takes me from ‘this here to that there’. These dialectical moments in the aspirational economy care mutually co-defined and cannot be separated from the mutual correlativity of each other. Of course, I am also arguing that such mutual correlativity is not absolutistically mutual or co-identical, etc.


� 	My definition. But any definition would do the same work; i.e., pin-pointing such nomination through semantic mapping (as an edible fruit in all its varieties as an apple) and differentiation (not to be mistaken with the pear in all its varieties, and, by an understood extension, all other edible forms of fruit), etc. In effect, also relying on our having experienced a non-linguistic range of apple-like phenomena treated as ‘apples’ linguistically. The failure of the linguistic definition to directly simulate apple-like phenomena further reinforcing this point that an extreme linguistic reductionism is equally as untenable as extreme forms of realism and idealism, etc.


� 	The choice being between ‘the nomination of the phenomenon in its phenomenological particularity as semantically mapped’ or ‘the phenomenon along with its full complement of expected modalities’.


� 	In the same manner, the philosophical discipline should not seek to subvert any other discipline except through a philosophical observation as to how that specific discipline is effectively subverting itself (in which case a process of existentially oriented disciplinary intervention might well be called for that might or might not include relevant forms of philosophical insightfulness being brought to this task of rectification and re(-)normalization).


� 	Hence, we should cautiously entertain a two-edged sword of both trust and distrust when dealing with any canon of thought put forward for emulation, etc. That such a suspended attitude needs to be put in place when we have to deal with Freudian or Marxist ideological presentations, the apparent orthodoxy of Neoliberalism, the dishevelled sciences like Physics, and, daresay, even the collected works of Edmund Husserl.


� 	Which could be further classified under the six headings of ‘correlations, accommodations, transformations, distinctions, meta-distinctions and transitions’.


� 	But, as an insight I also extend to all archetypal economic aspects of a relationship. Hence the irreducibility of all forms of subjectivity, the situated world, the world at large, etc.


� 	Refer to Brian O’Connor; Adorno’s Negative Dialectic: Philosophy and the Possibility of Critical Philosophy; MIT Press, 2004.


� 	Indeed, a host of other correlativites can also be conjectured. E.g., the dual nature of genres given that they operate in a meta-textual hermeneutic space between both inscriptive and interpretative aspects, etc. I.e., between both writing and reading which can never be absolutisically coincident even if rendered in that fashion (through a necessary degree of forgetful oversight; otherwise, we could neither finish nor move on). If necessary, in the course of our research, we could invoke correlativities as being engendered between the following, e.g., the pre-intentional, the intentional, trans-intentional and the post-intentional, etc.


� 	The complex idea of the suspended/suspensional economy has been explored in The Pursuit of Philosophy as a Discipline. At the center, we have the economy of the overall transcendental suspension; then, the extended suspension that invokes processes of de-suspension; and, then, the extensive suspension that also takes into account a conditional-causal dimension, albeit as mediated through embodiment.


� 	I have argued that there are six distinctive kinds of ordered trans-cognitive, judgmental e/valuation, namely first ordered non-integrated essential semantic value; second order aesthetic value (arrived at through forms of semantic-like integration); third order deontological value, fourth order pragmatical value; fifth order hermeneutical possibility; and, sixth order factual e/valuation. Such orders, on various levels of epistemological organization, are all economically arrived at through relatively subtle forms of privileging/de-privileging of the three archetypal moment of Object, Ego and World, as discussed, e.g., in Volume I, the Twelfth Essay. Such privilegings/de-privilegings give us these six categories of ordered experience as experienced on their respective levels of epistemological location (i.e., pre-intentional/cognitive, intentional/cognitive, trans-intentional/cognitive, and post-intentional/cognitive).


� 	Effectively defining the ‘transcendental’, in a positive sense, as ‘trans-intentional’, ‘trans-cognitive’, ‘trans-perceptual/conceptual’, ‘judgmental appreciation’, ‘existential’, ‘pro-relational’, etc. In a negative sense, defining the ‘transcendental’ as ‘the range of realized possibilities afforded to us in the ‘overall life-world’ through the transcendental constitution of the Life-World reconsidered as a working ideal (which could be interpreted either non-metaphysically, metaphysically and/or meta-metaphysically?)?


� 	That a similar parallel state of affairs would arise, as suggested, in running our three forms of dialectical research collectively, or, in entertaining a form of suspension capable of inducing an extensive suspension, or, indeed, by just being ‘economical’ (by allowing our economies to just simulate themselves in lived-experience)!


� 	A ‘contragram’ is an ‘expression with an inherent sense of transcendental balance simulated within the logical form of the “‘x of y’ and ‘y of x’”’.’


� 	Tentatively arguing that the logical nature of such relatively indubitable-like ‘experiential understandings’, or ‘insights’, as ‘synthetic a priori’ in orientation and format, i.e., ‘existential’ and expressed through processes of dialectical resolution. However, given different pre-conditions, conditions and post-conditions, such insights could end up taking different trajectories. ‘Trajectories’ by virtue of an ongoing cooperation chaotically instigated between the causal and the intentional facilitated through a relatively attuned form of overall embodiment, and v.v. 


� 	The transcendental possibility/possibilities of the Life-World being seen to (metaphysically) establishes the possibilities of all life-worlds as situated within the sense of an ‘overall live-world’ replete with major and minor discourses, cultures, political-economies, religious persuasions, disciplinary domains, etc., along with a general ‘secular world’ rendered devoid of the former through a general suspension of the former. Against this projection of a secular world we can then discern the specific disciplinary distinctions, etc., that distinctively characterize the raison d’être of a specific discipline, etc.


� 	Hence my twin ideas of ‘rectification’ and ‘re(-)normalization’ as explored here and elsewhere.


� 	Given that the narrow confines of the aspirational economy, as explored elsewhere by myself, are just not capable of fully addressing our personal and interpersonal needs to arbitrate just which priorities we would allow ourselves to seek after both individually and collectively as determined through such ongoing arbitrations. Hopefully finding that Habermas’ work on a ‘theory of communicative actions’ could prove to be a fruitful area for further research in this same regard? 





