1
2

1W. The Relative De-Privileging of Perspectivism and

The Relative Privileging of a Qualified Essential Holism:

The Tentative First Few Steps towards a More Engaged Form of

Metaphysics?
The Pursuit of Philosophy as a Discipline
Volume III

The Prescience of Philosophy as a Discipline:

Beyond Criticism:
How Should Philosophy 

Progressively Perfect an Ongoing Critique of its Discipline,

And,

Through Such Constructive Insight,

Perceptively Appreciate the Nature of the Human Condition??

A Critique of Theory versus A Theory of Critique:

N.K.Tointon

2020 – 2021
1W. The Relative De-Privileging of Perspectivism and

The Relative Privileging of a Qualified Essential Holism:
The Tentative First Few Steps towards a More Engaged Form of Metaphysics?*
0. Preamble

In my seeing a disciplinary equivalence
 between ‘critical’, ‘existential’ and the ‘discipline of the philosophical’, and, their professional confluence in the functioning of a ‘critical, existential philosophy’, then it must behoove such a disciplinarian, in experiencing the implied and embedded imperative in this overall form of a conjunction, that they should be motivated towards this primary intentional objective, namely, to critically deconstruct all second-divisional pretensions when that opportunity should suitably present itself, and enact whatever else might also be included in such a role. But, in the execution of this negative mission, what positive role should we find for the philosopher, if at all? As I have argued recently, a professional disciplinarian should existentially participate in an engaged manner, etc., i.e., from a pro-relational stance; and, in doing so, should be competent; possess a wide-ranging sense of comprehension in order to adeptly appreciate their overall role in that type of distinctive discipline; and, be comprehensive in the range of their applied research, then, it would follow, quite naturally, that such a professional would need to be mindful as to how they might better prepare and arrive at this practice as both a ‘deconstructionist’ and ‘deconstructivist’, but, in the context of a perceived necessity for an existential-consequentialism.
 In the first manifestation as a philosopher observing deconstruction, and, in their second manifestation as an existential philosopher overseeing either the creation, preservation and/or conservation of valuational formation/s in and through the originality of their disciplinary pursuits as both a ‘constructionist’ and ‘constructivist’. For such a critical philosopher, or any other disciplinarian, to fully reflect upon the distinctive differentiation of their discipline, then those tentative first step need to be made towards a more engaged form of metaphysics. In this essay, let me explore this metaphysical dimension that shapes the semantic mappings of our overall world-of-life. A metaphysical sense of a dimension given that such categories, their relations to each other, and their sense of a place in the semblance of an overall totality of lived-experience are to be directly engaged through our relative apperception of relationships per se. An open, relational sense of world without references to impossible origins in a so-called First Philosophy and never to be experienced final-ends in a so-called Last Philosophy; without references to substrates and the imputation of immortal souls; without references to appearances as superficially obstructing a deeper reality and rabid forms of reductionism that diminish us within the imprisoning confines of a merely material world bereft of all forms of value and consolation. But, in ever walking a middle path, such a metaphysician, as if an alchemist, should be able to turn base materials into something, psychically, more beneficial. Thence the need for such a disciplinarian to approach this topic of metaphysical appreciation openly, without closure, without excessive forms of reduction or synthesis, and, to discern the beneficial value that is to be seen in existential forms of valuational formation… (0)
1. Introduction

First, let me recapitulate what has been explored in the recent revisiting of a philosophy of retreatment. (1)

Second, in the light of this philosophy of retreatment, let me explore the role played by the extensive suspension and the connections it has to a pro-relationally informed relational philosophy. (2)

Third, let me explore the metaphysical-like ramifications of this pro-relational understanding of a relational philosophy. (3)

In the form of a provisional set of conclusions, let me summarize how an engaged metaphysics might be productively envisaged? (4)

But before doing this research in more detail let me reverse this order in the form of a pre-summary so as to alert the reader as to what they will meet upon this ensuing metaphysical landscape that will soon be traveled over. (5)

I am going to argue for an engaged metaphysics that is open, not closed, takes a pro-relational, existential stance to valuational formation in order to oversee, on the behalf of their relationships, the creation, preservation and conservation of that enriched formation of such e/valuational processes. In an engaged metaphysics, realized through an economy of re(-)engagement, I will argue that the entertainment of a dynamic balance is necessary between passive, active and engaged forms of metaphysical approaches. That in the process, having its basis in existentialization, it follows that conventional and existential forms of comprehension must move in parallel, must travel hand in hand on account of such economic correlativity. (6)

Moreover, without an understanding of the extensive suspension no form of metaphysics is viable since judgmental appreciation, and all its conventional categories, as semantically mapped to varying degrees, would not be possible.
 That a dialectical relationship is in evidence between both positioning and the metaphysical possibility of such positioning, between the relatively conventional and the relatively trans-conventional, between the relatively non-existential and the relatively existential, etc. (7)


Thence metaphysical-like ramifications of this pro-relational understanding of a relational philosophy could not occur otherwise, and v.v.
 (8)

That all forms of treatment, economically arrived at, do so through a balance of treatment versus retreatment, and v.v. As retreatment is arrived at through the ongoing suspension and the de-suspension, within the extensive suspension, thence the role to be played by the extensive suspension. That conventional appreciation of the relational is realized through suitable forms of categoricalization. Hence the conventional recognition of the closure entailed in objects, object-states, objectives, subjects, inter-subjective organizations, relational environments, etc., along with phenomenal-phenomenologically oriented correlations, hermeneutically oriented accommodations and existentially oriented transformations, etc. That given the suspension of all forms of either imputed transcendence and/or imputed immanence thence the permanent openness of such ensuing forms of non-closure. Like wandering through a wonderful conversation and being surprised by an ensuing amazement from revelations that emerge, are thematized, issue forth through forms of disclosure… meeting modes of resolution through both unexpected-expectations and an expected-unexpectedness.
 (9)

That in a passive metaphysics we impute phenomenological categories through our reviews of our encountering certain distinctively iterated types of textual deposition in the light of their economic and semantic interpretations, etc.
 (10)

That in an active metaphysics we impute hermeneutical categories through our reviews involved in recognizing the functional types of roles played by others in the light of their economic and semantic interpretations, etc. (11)


That in an engaged metaphysics we impute existential categories and through our reviews of their evaluational and valuational status as engaged in the light of their economic and semantic interpretations, etc. (12)


That a re(-)engaged metaphysics is realized through the requisite balance arrived at between passive, active and engaged forms of interaction in the light of their economic and semantic interpretations, etc., that make critical sense of such proceedings. (13)

2. Retreatment Re(-)Visited


In a natural understanding of the world it is understandable that we have divided it up into objects and subjects, things that I see or know and things you see and know; some of which we may well share given our collective agreement that we all apparently live in the same world. Hence this natural prejudice for objectification, perspectives, materialism, the preferencing of the subject, etc. That the ‘philosophers’ who seek to align themselves with this non-relational, materialistic sense of positioning are usually realists et al. However, there also those ‘philosophers’ whose natural predilection is to preference, instead, the psychological nature of experience and who will take an opposite tack by insisting on the priority of the epistemological over the ontological and who will seek to align themselves with a more mentalistically orientated experiential sense of positioning. That these latter ‘philosophers’ are usually idealists et al. Between this mix we have those earnest philosophers who see little merit in this endlessly unsatisfactory tennis match between realists and idealists, but, who, unfortunately, insist on remaining on the sidelines with an ideologically oriented preference for a pragmatic take on ‘representational reality’. But, as has been argued earlier, a non-ideological take on all three stances is necessary in order to run a critical philosophy that takes on an existentially oriented approach to the philosophical treatment of ‘our passage, together, through this world at large’.
 Moreover, as easily demonstrated by a transcendental phenomenologist, there can be no meaningfully engaged preferencing of one necessary, correlatively engendered aspect of the intentional process over any other. In this regard, countering the distortions of ideological tendencies, there can be no past forms of prioritization, no current privilegings of the present, and, no future promotions given that the intentional process has no possibility of intentional objectivity without both intentional functionality and intentional subjectivity/intersubjectivity, v.v., and so on. Given these counter-ideological qualifications of this relatively de-privileged landscape, just what are we left with, if anything? If this metaphorical ‘residue’ is to be treated as ‘simulated’, and ‘only simulated’, and ‘all simulation’ is ‘merely conventional in its representative constitution’ of ‘this world we live in together’ just how do we both philosophically differentiate and integrate the discerned ‘flatness’ ensconced in ‘the world of experience’ as ‘the experience of the world’? Or, if every perspective, every aspect is different how could they even overlap in this constitution of a sense of ‘world’? Indeed, how could we confront anything, anyone in such a ‘world’ if all identification were merely imputations, no more and no less? No doubt, provoking us to ask just how could there ever be any form of interaction whatsoever if there were no forms of encountering, no forms of recognition and no forms of engagement? Essentially, just how should a first divisional philosopher deal with ‘representations’ that cannot be avoided given that a middle path is required since absolutistical indubitability and absolutistical non-indubitability must both equally be ruled out!? (14)


We cannot ask, or even demand, that we put our prejudices aside. We can only work with what is to hand, and, what is to hand are our representations of this apparent world at large. An assortment of experiential states all subjected to various forms of treatment. Seen in this light, more specifically, of a critical philosophy of treatment-retreatment, we also realize that this mass of presentations has also been already subjected to varying forms of suspension, transformation, conformation, communicative agreements, and so on. Indeed, if we were able to reperceive the genetic origination of these presentations we would immediately recognize that only through processes of continual harmonic iteration have they been able to take the forms and functions that they appear to currently possess. That the very manner of their deceptiveness, taking these imputations, expectations and anticipations
 as realist or idealistic or pragmatic realities, as if self-sufficient in and of themselves, is also the very path to be taken to free ourselves from such reifications, projections or hypostatizes pushed well beyond their metaphorical, rhetorical and apparitional limits of utilization (given, as critical philosophers, that we do not dismiss, say, metaphorical deployment, but, duly recognize the limits such phenomena should not be asked to travel beyond, and so on and so forth). ‘By what we fall, may we rise’. Acknowledged as ‘presentations’ treated as ‘representations’, i.e., in a representational economy, allows us to accept at face value, albeit in depth, and non-superficially, the richness of such presented materials without imputing forms of valuational formation that should have no mistaken form of application for the critical philosopher. So, e.g., this ‘apple’ I see before me is an ‘apple representation’ that can be treated as a non-virtual apple given the manner of its presentation/s are in causally effective agreement with its full complement of modal expectations as imputed, expected, and, most importantly, as immediately anticipated, and witnessed, in the here, and, now, given my desire to eat this same apple. Despite such philosophical qualifications, through the critical manner of our treatments and their qualifications, the critical philosopher accepts the experiential fact that lived-experience is subjected to an ongoing onslaught of treatments that produce the semblance of a lived-reality and it is the fact of both such ongoing recontructionism and reconstructivism that they admit to this process of genetic re(-)construction as it applies, respectively, to that being re(-)presented and to that representative situation in which such gestational re(-)presentation is forever taking place. So, just as ‘a pig is still a pig, even missing its tail’, so, just what difference does this critical attitude of treatment make to our perception and apperception of this world at large, if at all? A philosophical space to be filled by a first-divisional philosopher critiquing all second divisional pretensions of identity, function, value, subjectivity, etc., that are taken well past the limits of their philosophically acceptable deployment, employment and re-deployment. Such limitations accepted, the critical philosopher can no longer subscribe to any form of misguided realism, idealism or pragmaticism, etc., and, where the ensuing consequences, either way, are to be regarded as profound(ly different)! (15)

Now, in the light of our understanding of ‘existentialization’ as ‘the relative existentialization of the relatively non-existential’ it follows that the trans-conventional truth determination of conventional truth determinations can neither occur through conventional truth determinations nor apart from such conventional truth determinations. In essence, given that the trans-conventional is trans-intentional, etc.,
 it follows that trans-conventional appreciation of the conventional is trans-intentionally arrived at through such trans-intentional appreciation. And what is treated as such, can be retreated as such. Hence correlations through the relative analytical treatment of predicates, accommodations through the relative synthetical treatment of relations, and, transformations primarily realized through the relative treatment of nominations. Or, in essence, in asking ‘what is the truth of truth?’ we get the classic reply of ‘not truth per se, non-truth, meta-truth. So, the conventional truth of conventional truth is not conventional truth per se, but, non-conventional truth, meta-conventional truth, i.e., trans-conventional truth. Thence the inseparableness of conventional truth determinations and trans-conventional truth determinations and the non-identification between conventional truth determinations and trans-intentional truth determinations. Or, in effect, the inseparableness of and non-identification between conventional and trans-conventional truth determinations with the implication that the first divisional philosopher is in an eternal dance with the second divisional philosopher! That such a critique should free us from such misinformed presuppositions, and, allow us to better follow up our disciplinary pursuits with a greater, more profound sense of import, and impact! (16)

It has been my long-standing intuition of mine that the transcendental suspension (in its current manifestation as the ‘extensive suspension’) has more work to do that just passively assisting us in reviewing the distinctive differentiation of phenomenological information. Hence these additional forms of suspension in the form of an active suspension (dealing with the relatively non-existential and hermeneutical orientation) and an engaged suspension (with its pro-relational extension that moves us into an existential dimension). That following on from these three types of suspension we get three distinctive types of categorical metaphysics that in and through the ‘re(-)engaged economy of the extensive suspension’ find a more integrated sense of format, namely, a ‘metaphysics of the overall life-world’ and its underwriting of and expression through lived-experience. In all of this, a philosophy of retreatment plays a considerable part in our understanding through its intimate connection of treatment with retreatment, and v.v. I.e., establishing the mechanism for understanding how treatment is retreated through the double ‘suspension and de-suspension’ enacted within the embrace of the extensive suspension (along with a critical appreciation of potentially ensuing consequential causal ramifications preferably interpreted within a suitable existentially oriented context). In other words, different suspensions do different things but all are necessarily situated within the relative integrity of the re(-)engaged economy. Hence passive suspensions that contribute to a phenomenologically oriented understanding of intentional encounters from the primary perspective/s of the subject; moving on to a more active, hermeneutical recognition of others and their perspectives given the interventional interplay of others in the course of our lives and our interventions in the coursing of theirs; and, moving on to a more nuanced, existential appreciation of the overall ensuing valuational formation arising in and through our pro-relational appreciation of the relationships in question, albeit as found situated in the more immediate relational environment that envelops those relationships in question. These three economies would have already found their integration through the embrace of a re(-)engaged economy, i.e., the overall, representative extensive suspension in question. Or, as a metaphor: seeing an edible apple, being permitted to eat it, and, finding an enjoyment in eating that same apple. (17)
3. The Role of the suspension and the De-Suspension

(Second,) what is the extensive suspension and how does it connect with a ‘pro-relational’ relational philosophy (not to be confused with ‘relations’ as delineated and treated through a hermeneutical, meta-textual orientation? (18)


An extensive suspension, with its consequential, causal implications, overlaps an extended suspension and its role of de-suspension (of the overall transcendental suspension), which, in turn, overlaps an overall transcendental suspension and its rhetorical economy of the rhetorical, metaphorical and apparitional sub-economies. For convenience, one might like to see these three levels of organization within the extensive suspension as pertaining more to consequences, de-suspension and suspension. (19)

In effect, retreatment, through the ongoing suspension and its de-suspension, cuts across differences engendered within the three styles of analysis, synthesis and nomination. In being retreated, it makes little difference if we are dealing with either predicates, relations and/or names (since these three semantic fields must overlap given, e.g., predicates are named; relations are predicated of logical subjects; logical subjects are described, etc.). Or, for that matter, that when attribution is excessively underwritten or overwritten, we indulge in the requisite types of mistakes, e.g., metaphorical, rhetorical, and apparitional form of abuse, and so on.
 (20)

Retreatment, as noted, basically cuts across such types of suspension to engender an overall economy of re(-)engagement. Everything is suspended, and then de-suspended, with the ensuing productivity of an overall process of treatment finding itself automatically retreated on par with our initial intentional attitudes, etc. In effect, by such means, we find a more integrated, metaphorical sense of our being in this world-of-life in a manner that is both before(-)others and with(-)others. (21)
4. Pro-Relational Treatment of a Relational Economy

(Third,) let me now explore the metaphysical-like ramifications of this pro-relational understanding of a relational philosophy by understanding how we phenomenologically, hermeneutically and existential interact in this world, and, how these three approaches find an integration through the e/valuational formation of a transcendental, trans-cognitive form of trans-intentional appreciation (i.e., where acts of judgment find themselves retreated in the form of cognitive content, i.e., as intentionally entertained concepts, etc.
). (22)

In this task let us use our imaginations. In a phenomenal-phenomenologically oriented appreciation of predicate-type experiences it is done through the intentional lens of a relatively passive intentional objectivity. The person themselves ‘sees’ the constituted phenomenon in question through acts of deliberative intentional formation. In other words, from that passive sense of perspective the subject, themselves, entertains, or, rather, finds themself entertaining intentional objects (in all their variety from the apparently atomic, in their distinctive essentiality, to molecular forms of semantic integration) from that rather one-sided perspective (despite the fact that we must also invoke intersubjective, cultural-intercultural genres of behaviour in order to do so, etc.). In such a ‘passive’ context we envisage certain categories like time and space, change and motion, subjective senses of self, other imputed subjects, the historical, modes of appropriation, non-appropriation, semi-appropriation, and so on. Our phenomenological perspective upon the world at large, therefore, is basically auto-centric or self-concentric in orientation given our subjective sense of a passively constructed sense of perspective. (23)
In contrast, in an active suspension, entertaining interventions by both oneself and by others, the world is hermeneutically perceived through a plurality of perspectives (that either intersect or do not intersect the relatively auto-centric). In effect, we actively have to envisage the virtual fact that other loci will also possess their own ‘perspectives’ (on us, etc.), or ‘points of view’, regardless of the imputed sentience or non-sentience of such distinctively constituted objective-like loci. But, given such imputations, we can also observe that our active engagement implies that we must be able to psychically interact with the same semblances of location in terms of their discerned similarities in epistemological organization as possessed by our own senses of self.
 That on this spectrum of epistemological organization we can differentiate objects, object-states, forms of diminished sentience like instances of life-forms, e.g., from virus to all forms of flora, and, thence, on to creatures that appear to possess forms of greater independent sentience, e.g., like cats and dogs, etc., and, on to humans, and, whatever else we might wish to speculate as possessing greater degrees of epistemological organization than that as exhibited by our own integrated sense of imputed selfhood (which some people might assign to communities, organizations, nations, a dawning sense of a more international sense of world, etc.) (and where a theologian might wish to speculate) (but, and, it should be stressed, and restressed, without metaphysically speculating unnecessarily on impossible entities like souls; selves; spirits; so-called disembodied entities; unchanging eternal divinities, and so on.). (24)

In an engaged suspension we turn this metaphysical world of multi-aspectival perspectives upside down, inside out and back to front, so to speak, by envisaging the relational world from a pro-relational perspective as (distinctively) flat (through suspension); as pro-relationally non-perspectival (and essentially self-mono-perspectival albeit as contextually qualified and limited); essentially constituted, albeit from the point/s of view being envisaged; entangled; richly pregnant with possibilities that have a range of potency from unlikely probabilities to the immanently potent. So, e.g., if I were to drop this pen upon my foot, I might hardly notice it, whereas, in contrast, by dropping this voluminous tome I will seriously damage my foot which, as an ensuing consequence, will be sore for some considerable time afterwards, or worse. In such a more engaged form of metaphysical constructionism and constructivism
 we now find a world that is fully consequential in its emergent ability to re-direct the course of enaction, preferably, for the beneficial enrichment of our relationships. In identifying with our relationships and acting on their behalf we are both entrusted and empowered (through the rechanneling of an existential surplus of e/valuational excess) to act accordingly if we accept such an interventional reservation.
 I.e., in acting on the perceived or apperceived behalf of the relationship my egotistical involvement is essentially suspended. Moreover, such identification is also extra-relational to the extent the relationship itself in situated in a relational environment that will attempt an ongoing resolution of its interaction with all other relevant relationship in its immediate relational vicinity. Hence the addition of an extra-relational orientation that will also be essentially arrived at in our identification with the relationship as perceived or apperceived in its semblance of a relational environment. Hopefully, therein and thereafter, we have an adequate, essential reception of this import to existentially impact positively on the re-re-direction of that relational trajectory as currently understood and re-understood, and so on and so forth. (25)

To some extent, we can metaphorically imagine this intuitive understanding of the essential nature of a relationship in question to be the experiential ‘flavour’ of that relationship, to be experienced as the same throughout its passive ambit, dynamic remit and engaged composite; albeit from the point of view of that subjective loci conducting such simulated sampling in question. So, a young child eating a certain meal might enjoy its flavours but not appreciate that this specific meal was being put together from quite expensive ingredients imported for this special occasion. But, then an older child who recognizes this meal is a special dinner, in celebrating a certain event like a birthday or marriage, might well guess rightly that the food is more expensive that usual but not realize just how much more costly such an event might be. On the other hand, a perceptive guest might be able to hazard an accurate estimate as to its relative cost by noting that just how much such items probably cost as discovered in the normal course of their existence. The same food is being experienced and tasted, but, each one of those subjects has a qualitatively different appreciation of the same. (26)

But how is it that this pro-relational engagement is perceived or apperceived so differently, i.e., essentially, as entangled, holistically, and so on? (27)

Because the relational qua relational is experienced pro-relationally as the ongoing resolution of that relationship in its relational environment. It is this harmonic assessment that is being tuned into metaphorically. The harmonic economy being the dialectical sequence of, first, the hermeneutical commonality of fields (as a consonant background), second, the differentially entertained phenomenological discontinuity enacted in the focalizations being observed in that field (as a dissonant foreground), and, third, the ongoing resolution of that tension, between the former orientations, through processes of existentially oriented resolution as simulated in such entertainment (as that entailed process of [ongoing] harmonic resolution
). Metaphorically we might imagine this along the following lines. We are making a soup and we find after a few minutes of boiling the ingredients that it starts to take on the distinctive flavours of its ingredients. The chef might then envisage that this flavour would be enhanced with the addition of a small amount of salt. So now, the soup, when tasted, has this distinctive mix of flavours plus a certain saltiness. Then, this same chef might decide to add, as a final touch, some chili pieces to this same soup; that, subsequently, the distinctive flavour of this soup has been further enhanced by the addition of those small hot pieces of chili pepper. That in the tasted sampling of this soup we have experienced its essential flavour subjected to these causal processes of transformation in which was overseen the coming together of its basic flavour reflecting its ingredients that then witnessed the addition of salt along with a certain heat in this addition of those small pieces of chili. Now, it does not matter where we sample the changing flavours of this soup because, theoretically, that overall flavour is the same at every point in that soup. Moreover, we have also noted the changes in flavour as the salt and chilies were added to that same soup. That, if we were that chef, then it could be argued that our relationship with that soup is also a dynamic one, a relationship of active involvement. Moreover, to stretch this metaphor just a little further, we could also argue that we are not just cooking a soup but also creating a masterpiece of mixed flavours engendered to delight those who are lucky enough to partake of that same soup. That the chef, not only has a passive and active role to play in its production, but, also has, in this instance, taken on an engaged role in overseeing the creation of a very tasty and delightful soup, one that was very much to be enjoyed by those most fortunate of diners. (28)

However, as a correction to any possible misunderstandings, we need to also realize that this pro-relational mode of engagement is not something that can be entertained, like all thing, purely in and of itself apart from all other things. An engaged approach is enacted within an economy that entails both passive and active approaches as well. Between these three correlatively defined aspects of the same economy we also have to envisage a re(-)engaged economy arising through a dynamic balance between all three parties as economic aspects. Invoking a breading making analogy, we do not have to envisage the exact balance of three quite different takes on the overall economy in question but note that a dynamic balance is being entertained when the proportions are being well-apportioned. So, in mixing flour, water and yeast a loaf of bread is transformed through its leavening and baking. But, no one in their right mind would put equal amounts of flour, water and yeast into such a mix intended for breadmaking. In this metaphor, we might like to regard the small amount of yeast as paralleling the import of the existential dimension. That, through small and subtle forms of preferentially re-directed intentionally discharged directedness we can induce transformations that are quite relatively radical in comparison to the subtleness of the quanta imparted through such re-direction; be that imposed or seeming ‘self-imposed’ upon the same (if it were the case that we accept, e.g., that we are acting on the apparent behalf of that relationship in question. All very much a subtly of semantics. E.g., if I were boiling water even though I am increasing the temperature, each degree by degree, still, it is the change in state that is overseeing the actual phase change of the chaotic process of boiling per se). (29)
4. Provisional Conclusions: Constructing a More Engaged Metaphysics?

This modeling granted, or, rather, this re-modeling of our understanding of our world at large, just how do we engineer this sense of engagement (to be arrived at through forms of ongoing re-engagement)? (30)

Basically, by adopting an existentially oriented stance to our representative understanding of the situation in question. Let me explain. (31)

Philosophers have had rather misfortunate relationships to notions of representation; either hypostatizing or reifying such occurrences well-beyond their theoretical level of deployment, etc., or, by misrepresenting or ignoring such necessary features of the epistemological landscape (and mindscape) through their effective mis-deployment or under-deployment, etc.
 (32)

In the intentional and representative economies, the presentational nature of the intentional object(ive) is metaphorically projected as an object-like occurrence in its co-associated relational space. Then, through our interaction with that imputed object, say, an apple, or, object-state, say, listening to a piece of music on the radio or in a concert hall, or, as a more objective like objective, say, seeing an image or thinking a certain concept, or, say, an another person, therein and thereafter in such interaction, we find our interactions in keeping with the nature of the epistemological status of those intentional objectives being entertained. Over-treating such projections is akin to a form of metaphorical abuse. Mis-treating or under-treating such interactions, in their own way, being forms of metaphorical mistreatment or under-treatment. Second divisional philosophers guilty of such mistaken attitudes include realists, over zealous empiricists, and so on. In a philosophical contrast, in dealing with the more representative side of this tripartite economic equation (in the parallel intentional and representative economies) the mistake that is made is to perceive or apperceive intent as being the primary constituent of this process of interaction in the form of such thematized intentionally informed processes of constitution. Consequently, in this form of rhetorical abuse, in an insistence on the experiential dimension at the expense of its objective input (or at the expense of its harmonic resolution at the level of the relational) we misconstrue the nature of our passive, active and engaged involvement/s in the phenomenal-phenomenological, hermeneutical and existential constitution of our representations. Being guilty of this type of misplaced and unnecessary manoeuvre are those second divisional philosophers assembled under the descriptions of idealists, rather irrational rationalist, et al. Then, as all economies are tripartite, a third type of mistake arises in a form of apparitional abuse when the simulation qua simulation is mistakenly read as a ‘simulation of the real’ rather than as a ‘simulation of the relatively non-simulated’. Under the shadow of this type of attitude, we have pragmatists, semantic reductionists, and so forth. Each philosophical miscreant, in their own way, mistreating representations as more or less that what they are in experience, namely, representations economically constructed for intentional purposes of semantic appropriation, and the hopeful consequences envisaged as following on from such constructive attitudes, etc., all within the context of our continuing survival as individuals, communities, cultures, nations, and the like.
 (33)

The motivation for such misguided forms of second divisional philosophical quibbling arises, in part, from the preferential treatment and critique of other forms of critical (mis)representation. A person more psychically interested in intentional detail is more likely to be a realist, a materialist, a stickler for facts, and so on. Instead, if the predilection of the philosopher is to take a more global perspective then there is a tendency for them to take a relatively misguided idealistic turn. Or, if a person is disgruntled with these two former camps then they may well settle on a form of semantic reductionism as a way to exit from such conundrums posed both within and between such fraternities. Sadly, they do not fully exit from the court where this eternally disgraceful ‘tennis match’ (between realists and idealists) forever is to take place between those fixated on intentional objectivity versus those over-focused on intentional mentality (or subjectivity). However, a first divisional philosopher takes what is to hand, say, representations, as that already somewhat pre-judged but also to be taken with a ‘grain of salt’ so to speak as materials to be used but not to over-represent or under-represent the relational nature of that situation to hand being subjected to such critical, philosophical scrutiny. Treating all ‘lived-reality’ as ‘simulations’, as ‘reiterated simulations of simulations’ but not as ‘simulations of the pre-simulated’, etc. Indeed, such ‘simulations of simulations’ being perceived or apperceived as ‘simulations of the non-simulated’, ‘not-simulated’ or ‘meta-simulated’, and so on. (34)

The critical philosopher is also a critical determiner of truth determinations. Be that in regard to the facts (say, as incorporated in a narrative), arguments (say, as entertained over the course of the narration in question), and critique/s (of narrations which, ostensively, is their primary raison d’être for the existence of both narratives and meta-narratives (where, e.g., philosophy, or any other discipline for that matter, can be treated as meta-narrational in orientation). But, if the second divisional philosopher misconstrues 
conventional truth determination in a bid to arrive at critical trans-conventional forms of assessment then we may well suppose that there is an intimate relationship between such conventional and trans-conventional forms of truth determining. In effect, a relationship basically misconstrued by conventional philosophers, but, one rectified in a more aligned sense of re-normalization demonstrated by the critique of a first divisional philosopher. What, then, are the implications of such hypothetical re(-)normalization? (35)

None other than a more aligned, insightful understanding of lived-reality in which we are then better placed to appreciate the consequential trajectories our relationships, hopefully, from a productive, pro-relational existential perspective! Let me explain. (36)

As noted elsewhere, ‘existentialization’ is ‘the existentialization of the relatively non-existential’. In this light, we could re-paraphrase this to read ‘the trans-conventional rectification of a conventional process of truth determination’. By such re(-)normalization an economic approach is instituted that dialectically assists us in a rectification of error. Such error can be either in conventional facts, conventional argumentation utilized in a narration (of those facts) and/or in critical forms of conventional assessment exercised in either a narrational critique and/or meta-critique, or, in a trans-conventional assessment of the narrated totality of the former. However, assuming facts are basically correct, arguments are generally non-fallacious and critiques are suitably earnest, then the province of the first divisional philosopher is to more critique how such inputs are put together and either treated or mistreated accordingly. So, e.g., we would laugh at people who say they see and believe the ‘Moon’ to be ‘a big piece of green (or, if you prefer to read ‘blue’) cheese’, so, why are we not laughing, or crying, when battalions of philosophers ever preach a so-called ‘external world’ arising through their over-zealous metaphorical abuse of such a simile (that eyes are like the window of the soul).
 Yes, we may conventionally see some value in referring to a world beyond our short-sighted noses, but, really, why do we feel we have to abuse such a metaphor. In stating that there are so-called ‘external world/s’ versus ‘internal world/s’, such ‘philosophers’ merely alert us to their self-imposed second-class philosophical status. No more and no less. Or, for a ‘philosopher’ to say that ‘experience is intentionally constituted and only constituted in and through subjective intentional experience’ either states the trivially obvious or to incorrect over-extend such a rhetorical claim by forgetting we live in a both a world and a world of the other, in many senses, who must also equally configure in such experience, albeit to varying degrees of authorship and co-authorship. Such short-sightedness, or, rather, over-sightedness, does not give them the right to say that we are the sole arbiters of what is experienced by ourselves by-ourselves alone! Otherwise, to go down that maddening path is to completely forget we live in a life-world, a world filled with lived-experiences, a world of the other that is never constituted ‘just’ by us and by us alone. Now, e.g., it is a fact that most of our meals we eat are made by others. However, because we alone eat our own meals this does not ever entitle us to say that they were merely made by us on the misguided grounds that it is us and us alone that eats the food we ingest within our own physical form embodiment. And just as our meals are constituted by others as well, so, too, our thoughts, our motivations, our aspirations and communicative agreements, and so on, are also constituted through the inputs of others. Indeed, as I have had to often point out, all too often, our very freedom to be in this world is highly dependent upon the communicative agreements of others and such an existential fact of our existence to be with(-)others should never be overlooked and forgotten. (37)

In a provisional summary, what key points should we note are being argued in this short essay. Regardless of whether we agree or not with such ‘insights’, let these proposals stand as the initial points of discussion in this re(-)constructed ‘vision’ of the metaphysical. (38)

A philosopher, in a so called first-division, would need to argue that there is an intimate relationship between conventional truth determination and trans-conventional truth determination. Basically, that there is an inseparable, dialectical relationship between these two allied forms of truth determination. That from a pro-relational perspective there is no difference between conventional truth and trans-conventional truth. Even if such differences can and do appear in a conventional setting (given that there are infinite perspectives for assessing a certain state of affairs, etc., all with varying degrees of relevancy or non-relevancy). (39)


All understanding is economic and all insightful understanding is likewise. (40)


In the tentative economics of provisional metaphysical positioning we have the overlapping differentiations of passive, active and engaged form of such exploratory positioning. Moreover, through an re(-)engaged economy we also find their relative integration given that they have and share in the same basic economy (of the extensive suspension, constructive metaphysical positioning, etc.). (41)

Hence the incorporation of a passive approach to metaphysics from a phenomenal-phenomenological perspective, an active approach to metaphysics from a hermeneutical perspective, and, an engaged approach to metaphysics from an existential perspective… along with a blending of the same in a re(-)engaged metaphysics. (42)

A dynamically balanced approach to the re(-)engaged economy of the metaphysical entails does not mean that there is an equality between the passive, active and engaged sub-economies. Indeed, just as a small fraction of yeast can leaven an entire loaf of bread, so, too, can an existential approach oversee a relatively radical approach to our ensuing processes of metaphysical re(-)positioning whilst also observing that all commitments, over-commitments and under-commitments are all to be ever subjected to ongoing extensive suspensions and ensuing forms of critically re-positioned de-suspension, etc. (43)

The implication being that, existentially, we need to observe, in all sense of that expression, an existential consequentialism in the hope that we can beneficially enact patterns of behaviour that further re-enrich the existential nature of our relationships… before which we stand forever entangled… Such a philosophy, therefore, in accepting this existential dimension will also accept that the openness of a pluralistic perspectivism must be acknowledged with the implication we will also need to downplay such perspectivism for the holistic entanglement of the reality of lived-experience to be found situated in the over life-world when reviewed from an existential perspective. But, that such a review is only realized in and through a critically productive, dialectical relationship between conventional truth determination and trans-conventional truth determination. That, as a consequence, therein and thereafter, we observe the relative de-privileging of a multiple-perspectivism and re-privilege an essential, entangled, holistic sense of the relatively existential! That such subtle, ongoing re(-)positioning will also be similarly mirrored in both our metaphysical reflections and re-directed alterations in behaviour to be observed in the light of such ensuing existential insightfulness..!! (44)

   N.T. 195.21.

6. Postscript A: On Conventional & Trans-Conventional Truth Determination


The nature of conventional truth determination is relatively well-worked out even if poorly integrated, economically, in most philosophical form of discourse. Moreover, almost completely overlooked is how the trans-conventional appreciation of such conventional truth determination needs to operate in a critical manner. In order to rectify such oversights, let me outline the following postscript. (45)

Conventional truth determination consists of current ‘confirmation’ and retrospective ‘verification’ (in line with prospective expectations). Together, when aligned, they form a trans-conventional sense of ‘conformation’. (46)

Integrated economically on a conventional level, we have phenomenologically observed forms of causal efficacy, the successful meeting of hermeneutically oriented modal expectations, and existential considerations of authenticity in witnessing, etc. E.g., for current confirmation to take place we should have a full economic concurrence between such causal efficacy, modal expectations, and authenticity of witnessing. E.g., in correctly dealing with an apple representation that is taken as non-virtual in orientation we need these three forms of economic conjunction to fully affirm such confirmation (or retrospective verification). So, I find in the eating of this (non-virtual) apple it effectively assuages my physiological pangs of hunger, meets a full complement of modalities I would expect to meet in a non-virtual apple representation (like colour, shape, history, taste, etc.), and for this act of perception to be witnessed, in this instance, by myself. I.e., for this apple to be a non-virtual apple (in a Taskian approach to truth determination) we could say that this non-virtual apple (A)is true (T) iff the set of efficaciousness (e), a full complement of expected modalities (c) is correctly witnessed (w), then, this apple representation is then rightly efficacious, fully complemented and witnessed:


I.e., A is T (as e, c, w)’ iff e, c, w. (47)

Or, trans-conventional conformation is true (TT) iff either confirmation and/or verification is/are true (T):


Conformation is TT iff either confirmation and/or verification is T. (48)

The model here is the same as found in the nature of existentialization, i.e., through the relative existentialization of the relatively non-existential the existential is brought forward into experiential being. I.e., relative trans-conventional truth determination follows if conventional truth determination is assessed to be true. Hence this relationship of inseparability between the trans-conventional and the conventional. Or, that neither has any currency without the other. I.e., that positive truth determinations could not be made if they could not be appreciated as being true in such treated terms of reference. And such forms of retreatment could not be brought forward if such treatments were not properly assessed as true in the first place, and v.v. In other words, we must subtly differentiate and integrate conventional and trans-conventional truth determinations given that they both co-define each other (implying an economic model consisting of conventional truth determination, trans-conventional truth determination and the third party of an inter-conventional-trans-conventional truth determination). (49)

That in essence, conventional truth determination, through the confluence of efficaciousness, complementariness and witnessing, could not be assessed as such without trans-conventional appreciation of the same. Hence:



TT’ is T iff T’ is t.
 (50)
          Noël Tointon, Penrith, 21.5.21.
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� 	Arguing, by implication, that all disciplines should be existential and critical in their ambitions. 


� 	Refer to the essays III.1U and III.IV.


� 	Proffering a sketch of the fourth section noted in paragraph 4.


� 	Providing a brief gloss on paragraph 3.


� 	Spelling out the second section of this enquiry as per paragraph 2.


� 	Paragraphs 10-13 relating to the first section as briefly sketched in paragraph 1.


� 	Refer to those sections in Volume II that ask ‘Where is Father Xmas?’


� 	Taking or ‘mis-taking’ these presentations, as past imputations, future expectations and present anticipations, in a manner that goes well beyond the limits of their theoretical deployment, practical employment and critical re-deployment (to paraphrase and expand upon a critical observation of Kant).


� 	As well as being identical, from a transcendental, Trans-Cognitive Aspect, to transcendental concepts of the relatively existential, pro-relational, judgmental, critical, etc. Where by ‘transcendental’ is usually meant, in its positive sense, the trans-cognitive level of epistemological experience, i.e., trans-intentional forms of experience, e.g., ideas or concepts, thoughts (either atomic or molecular in organization), percepts and facts (as either virtual, cognitive, fifth ordered possibles and non-virtual, cognitive, sixth ordered actuals) as dealt with in a cognitively ordered vision of the Cognitive or Intentional Aspect (where such intentional artefacts are basically retreated trans-cognitive judgments that would have had their immediate origination in a Trans-Cognitive or Trans-Intentional Aspect dealt with in a trans-cognitive form of ordered philosophy and its dealing with six kinds of ordered value and their combinations and permutations, etc).


� 	Under ideal circumstances, the extensive suspension should be able to cut through such nonsense.


� 	As already discussed in a cognitively ordered philosophy. Such content can also be seen passively, actively and in an engaged manner.


� 	E.g., embodied persons versus objects, and, embodied subjects versus embodied subjects, etc.


� 	Implying through, such terminology, that its intentional constitution is directly aligned with its lived-reality in lived-experience and that is progressively revealed through skilful forms of deconstruction, etc., and, which, through such conformation, opens us up to the existential potentiality in e/valuational formation to be discerned in such relationships as found expressed in and through our receptive-reception of their overall situatedness.


� 	Referring to my concept of a ‘transcendental reservation’ where we act on the behalf on the relationship but not necessarily in a manner that is in full social conformity with conventional ideas of either propriety, appropriateness and/or appositeness.


� 	As noted elsewhere, the perfect resolution of a relationship is the metaphorical ‘death’ of that same relationship.


� 	I.e., theoretical deployment, practical employment and critical re-deployment (in an extended paraphrase of Kant [in a reference to the Amphiboly, e.g., etc.]).


� 	The representation economy being seen to comprise presentations, representations and re-presentations. The parallel intentional economy (being entertained in parallel like all economies and hence our ability to hypothetically propose an archetypal economy as a philosophical template in our explorations which can also involve processes of complexification where economies are ‘encouraged’ to ‘comment’ on each other). Paralleling the representation economy, we have three senses of the intentional, namely, objective, intent, and the inevitable, apparent, intentional sense of a co-associated transcendental subjectivity.


� 	For a start, metaphorical ‘like’ should be read as ‘both like and not like’ but not as an ‘is’ involving some form of total identification.


� 	I.e., trans-conventional truth (TT) is positively determined if conventional truth (T) is positively determined (assuming [e, c, w]’ is t, iff [e, c, w]). The implicit premise, also, is that all trans-conventional conditions are fully met or appear to have been fully met to the best of our understanding. Thence an absence of metaphorical abuse, rhetorical abuse and apparitional abuse; that there is no over-identification along absolutistical lines of insistence; no absoluistical indubitability or non-indubitability; no extremist forms of realistic, idealistic or pragmatic insistence have ‘infected’ that discourse in question; that all content and processes have been suitably retreated through both the suspension and the de-suspension (entailed in a process of retreatment), etc.





