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1. Introduction


Just how can people make amends for events that happened years before they were born, and may also continue to be reluctant to talk about. In the midst of such complicit silence how might a community organize a more responsible approach to such a stain on their collective histories? Then, if the will were to be manifested for some form of reconciliation, how might such a response be best overseen from a hypothetical perspective that, as a possible template, could be adopted and adapted in a similar responsible manner in other similar situations? From a critical, existential, philosophical perspective, just what might need to be considered in this regard? (0)
2. Brief Historical Account


The Tulsa race massacre took place on May 31 and June 1, 1921, when mobs of White residents, many of them deputized and given weapons by city officials, attacked Black residents and destroyed homes and businesses of the Greenwood District in Tulsa, Oklahoma, US. Alternatively known as the Tulsa race riot or the Black Wall Street massacre the event is among the single worst incident(s) of racial violence in American history. The attacks carried out from the ground and from private aircraft, burned and destroyed more than 35 square blocks of the neighbourhood – at the time the wealthiest Black community in the United States, known as Black Wall Street. (1)

According to records in 1921 there were 36 deaths, 26 Blacks and 10 Whites, although the true number of deaths would have been much higher. Some estimates place that between 150-300 according to a 2001 commission. The number of injured was 800 plus. (2)

More than 800 were admitted to hospitals, and as many as 6,000 Black residents were interned in large facilities, many of them for several days. (3)

The massacre began during the Memorial Day weekend after a 19-year-old Black shoe-shiner was accused of assaulting a White female elevator operator. He was taken into custody. The occurrence of an actual assault was never demonstrated and various speculations surround what might or might not have happened. With rumours of a possible lynching by White folk, a crowd of hundreds of White residents assembled outside the jail. In response to that event a group of 75 Black men arrived at the jail, some of them armed, to prevent this possible lynching. Despite the attempts by the sheriff to defuse this situation, a shot was fired and the rest is history… with 12 dead, 10 Whites and 2 Blacks…. (4)
 
Around noon on June 1, the Oklahoma National Guard imposed martial law, ending the massacre. (5)

About 10,000 Black people were left homeless and property damage amounted to more than $1.5 million and $750,000 in personal property (or about $32.65 million in 2020). Many survivors left Tulsa, while Black and White residents who stayed in the city largely kept quiet about the terror, violence, and the ensuing intergenerational losses that accrued since this time. The massacre was largely omitted from local, state and national histories. (6)

In 1996, 75 years after the massacre, a bipartisan group in the state legislature authorized the formation of the Oklahoma Commission to Study the Tulsa Race Riot of 1921. The commission’s final report, published in 2001, states that the city had conspired with a mob of White citizens against Black citizens; it recommended reparations to the survivors and their descendants. The state passed legislation to establish scholarships for the descendants of the survivors, encourage the economic development of Greenwood, and develop a park in memory of the victims of the massacre in Tulsa. That park was dedicated in 2010. In 2020, the massacre became part of the Oklahoma state school curriculum.
 (7)
3. Some Reflections


Sadly, it is an ever-recurring pattern that atrocious events in the deeply stained history of mankind sometimes find themselves commemorated as the last few survivors are wheeled out and their testimonies finally given a public airing. In this instance, one hundred years to the day, three survivors over the age of one hundred remain and were finally asked for their accounts, albeit as witnessed by frightened children trying to make sense of such hate-filled savagery in a long shadow of inter-generational impoverishment. The subject of reparations was even mentioned without any obvious mechanism for instituting such a process. (8)

On one hand, it is understandable that all parties might enter into a collective conspiracy of silence, both the sinned against and the sinners, along with descendants of both parties. I am sure there were quite a few sinners in this atrocity, who on their deathbeds, would have regretted their involvement in such events. But, as intense as feeling of cultural shame can be it could hardly measure against the long generationally ingrained fear Afro-Americans would have known that if they were to speak up they would very soon become targets of more overt and violent forms of oppression and possible death, being told in no uncertain terms that a variety of unpleasant options would be exercised in order to hasten their demise. But, some Afro-Americans did speak up. Immediately afterwards, some sought insurance for the damage done to no avail. Some sought legal means of redress on numerous occasions over that long one hundred years of silence but the resident culture was deaf to all such entreaties. That in itself is an indictment that needs to be both addressed and redressed over the next one hundred years. It has taken that long to re-enter the conversation of the public arena and without the noting of such an anniversary by the Press and the painful commemoration addressed by very legitimate President Biden it could well have sunk once again with little trace. But, if reconciliation, reparations and other mechanisms of redress were to be instituted why not do so over the next one hundred years. Increment by increment return to the people of Tulsa, along with its scattered descendants, a sense of pride built on the making of amends in some suitable form or other. How that process might be better orchestrated is the primary objective of this short essay. That such an approach, as a set of proposals, could be adopted and adapted as a template for reconciliation elsewhere would also be something well-worth developing and exploring! The way we relate to others is through processes of resolution and is something that we all have to work on in the course of our daily lives… as inescapably lived before-others! (9)
4. A Long-Term Process of Rectification


In this Wikipedia article we can already see forms a redress being politically instituted, namely, the Commission, as cited, that noted active political complicity by the political class, setting up educational scholarships for descendants, the formation of a park commemorating this tragic event, insertion into the school curriculum state-wide of this historical event, etc. Into this mix reparations have been suggested, by this Commission, e.g., but as yet not formally proposed and legislated. (10)

How might these first few steps be built upon? (11)

The scaffolding, outlining a number of perspectives I am about to suggest, would need to operate in parallel with each other. Those dimensions or perspectives I envisage are Political, Causal and Critical. (12)

Under the (more theoretical orientation of the) Political heading we need to see observed an actively engineered alignment between Relevant Communities, Tulsa City Authorities, State Government, and, the US Government. The fact that President Biden attended the one-hundred-year commemoration of this tragic event is a good indication of what needs to occur from the relevant communities themselves, and thereon up. The foundations for such a process have to primarily form from the bottom up without active or passive resistance from any level of government. Should active resistance be registered on any level of the political domain I envisage the Critical dimension would attempt to appropriately ameliorate such impedance in a manner duly sanctioned for that type of response. (13)

Under the (more practical orientation of the) Causal heading I envisage organized forms of research dealing with pre-conditions and occurrence of this event; a formal committee or group of committees to deal with current contingencies and charged with discussing and enacting what can be achieved today; and, post-conditionally, formulating and enacting what long-term aspirations need to be formally instituted (say, in the form of appropriate, longer-term reparations, etc.). (14)

Under the (more critical orientation of the) Critical heading I envisage a separate, independent body or group of bodies charged with critiquing the two former categories, and, by such means, better facilitating what forms of redress are in place, or should be in place, and to what extent they need to be better followed through, would need ensuing legislation, monitoring, etc. (15)
Let me now look more closely at these Political, Causal and Critical divisions of labour. (16)

In examining the ‘political’ pre-conditions for and the occurrence of this type of event some form of a commission is definitely required. Indeed, in this type of situation an impartial commission of some form or other should be called even if just organized and paid for by the affected community or communities concerned. In Tulsa this has already occurred in 1996, a final report being delivered in 2001. (17)


Ongoing historical research should also be conducted to assist in giving details to such a commissioned report, etc. Perhaps best organized by a local university? In this instance, as detailed by this Wikipedia entry, a very complex background of events fostered such misunderstandings and bigoted attitudes. E.g., segregation, discriminatory voting practices, racially formulated local bylaws, institutionalized racism, an inflammatory press, populist politicians, untenable forms of political accommodation post-Civil War, publicly directed acts of violence, biased institutions like Police, etc. (18)

Obviously, the continuing of such racially minded injustices should be seriously redressed by the political classes. But, given a paralysed political environment currently in the US it could be hoped for, perhaps, that only minor increments in the necessary forms of such progress can be achieved and maintained? However, surely, despite the tidal to and fro of historical evolvement, such ‘political’ gains can and will be made (and demonstrated in the organization of this commemoration, etc.)! A good place to start is the offering of an apology along with concrete proposals for redressing certain aspects of the historical harm done. From a current examination of responses to date it is obvious that more is needed than merely dedicating a memorial park, the inclusion of this event in the state-wide school curriculum, etc? The intergeneration loss of income occasioned by this event should be addressed by a series of formulas designed by the relevant communities in question. (19)

Such a formulation for reparations needs to be professionally organized taking into account the exigencies of the descendants, forms of redress that can be positively entered into by non-Black communities, a legislation of mechanisms for such redress on those levels of government appropriate for the suitable discharge of that mission, etc. My tentative suggestions in this regard would be to quickly accumulate the requisite finances and see them placed in some form of trust that would transparently disburse a good fraction of those funds in an equitable manner but maintaining a sizable investment allowed to accumulate with additional inputs over time. That as a gesture of goodwill, the fund should also be able to spend a reasonable fraction of its remaining balance for the betterment of other segments of Tulsa also in need of such assistance besides the Black population and the dispersal of their descendants to other parts of the US. Such goodwill would be one important mechanism for bringing together these still somewhat segregated communities. (20)

On a conditional basis, present support needs to be organized and exercised under a number of suitable headings of which some are here listed, namely, political, education, health, accommodation, vocations, infrastructure, institutions, transport, services, retail, and so on. (21)


On a long-term basis the goal should be for the entire Tulsa city to eventually feel that it has made emends for such a tragedy even if that process should take one hundred more years. One hundred years of complicit silence followed by one hundred years of complicit non-silent redressement! In the light of historical circumstances, a goal that could not be viewed other than as eminently reasonable? (22)
5. A Potential Template for Similar Processes of Reconciliation 

Political:
Organization within and Coordination between: 

Local Communities,

City Counsel/s,

State Government,
Federal Government.

Causal:

Re Pre-Conditional Factors and the Occurrences in Question:



Historical research,


Impartial Commission/s.

Re Conditional Factors:



Redressment under the headings of:

Political, non-discriminatory voting practices, etc.

Education, 

Health, 

Accommodation, 

Vocations, 

Infrastructure, 

Institutions, e.g., Police, Courts, etc.

Transport, 

Services, 

Retail,




Other categories yet to be defined.


Re Post-Conditional Factors:



Long-term plan for reconciliation, etc.
Critical:


Formal and Informal Bodies Designed to Publicly Critique the Above. (23)

6. Provisional Conclusions and Comments re Reconciliation and Reparations, etc.

At the center of the reconciliational process there are a number of philosophical conundrums that need to be addressed, especially w.r.t. reparations. It is not unreasonable for people to ask why they have to pay reparations, e.g., for events that may have happened many years before they were even born? Then, we have questions like if some responsibility were to be accepted for events that occurred, that perhaps you were not an immediate party to, then what would form a suitable process of compensation; given, all too often, that the victims, of such horrendous events, are more than likely to be no longer with us, or now still with us as ‘survivors’ but not in any reasonable number? Then, if a need for historical reconciliation is accepted, in just what form or forms should such reconciliation take? Finally, just how might we know that such reconciliation that was undertaken is proper, appropriate and apposite, and, was being successful in discharging that type of mission? (24)

For philosophical convenience, I would like to think that this set of conundrums could all be suitably addressed together. Let me make my case for this approach. (25)

Basically, as persons who must live in a world together, only finding any sense of freedom through each other, that under normal circumstances we all possess a set of core human values, values to be valued, values that most of us believe define us as ‘human’. At the top of such a list we would expect to find such values as love, compassion, empathy, sympathy, trust, honour, dignity, and so on. Now, I am not arguing for an actual list, but, to propose instead that in our relationships with each other, relationships that are necessary for our mutual survival, indeed, our ensuing freedom, that whatever strengthens our relational bonds with(-)others
 also strengthens our very being, both individually and collectively, as we stand before the sight of one another!
 (26)

Now, those communities, organizations, companies, institutions, political parties, and so on, that have done demonstrable harm or an injustice, at any time in their history, to some other community, etc., or even to the members of their own community, etc., in order to preserve the legal or de facto integrity of their identity, be that formally or informally organized, they should see to it that forms of redress are suitably undertaken in order for that identity to regain its perceived integrity; regardless of whether that identity is already legally instituted or merely constituted in a de facto manner. If such allegiance to such an alliance is no longer forthcoming then let such an alliance be dissolved and its property and possessions disbursed equitably. On the other hand, if allegiance to a continuance of that political identity persists, and that membership demonstrates a professed desire to both make amends and not to commit ever again such harm or injustice, then let them reclaim the honour of their alliance by those means deemed suitable for that positive change in direction, preferably to be as ordained by both themselves and all relevant others in the form of an accord that itself causes no demonstrable harm or injustice. (27)

That (pro-)relational position accepted, in affording a dignity to others, that is either deserved or desired to be regained, then let us see to it that such means for resolution as duly needed and duly observed. Such a position is demonstrably ‘existential’ when this non-reductive attitude emerges to be mutually entertained by each person towards another, by one community towards all other communities, and so on, and, by extension, towards all others. It would follow that in this opening and openness of our metaphorical ‘heart’ that we would, that we could, and, perhaps, should empathize with all others… be they in our community or some other; be ourselves either victims, perpetrators or bystanders; be others either dead or alive, or even, as yet, unborn? (28)

That in this attitude of openness to others we can identify with both victims and perpetrators, even if, historically, we were to identify with more one than the other, even if that difference in identification were only through historical accident, and through time vastly removed from such unseemly occurrences. Still, through such natural identification with others, overall, as a reasonable person, we would surely wish that all parties no longer feel a pain-filled antipathy towards each other, but, more, an understanding that we all have to live under this same Sun, upon this same Earth! That we all have to suffer in this world to varying degrees, but, that such suffering can be ameliorated through the genuine care that we can extend to others, especially to those who stand in more need. It behooves us, thus, whether as victims, perpetrators or bystanders, to make this place, this fragile world we live upon, such a home for all people regardless of whatever prejudices that we might still feel for certain people, and so forth. That in an act of mutual acceptance of all others, hoping that others will equally accept us, that on the behalf of others, whether dead or alive or unborn, we should accept that responsibility to make amends on the behalf of all others should that situation need to be confronted in a more localized time and space. Or, for that matter, in more general terms of reference, be that either with family or friends or strangers, all others met in their time of more pressing need. That, in essence, reconciliation is something that we can all do on both the behalf of all others and on the behalf of ourselves. More so then, when a call is sent forth for us to do so with our less distant neighbours… (29)

As yet, I have still to meet a person who could truly claim that they have not bourn enmity to others at some time in their life. For a variety of good reasons, we should be thankful that such an unnatural person does not exist, and, in a recognition of that fact we might also see to it that in our contributing to acts of reconciliation we also pursue this more inward act of reconciliation; despite the fact that human nature is imperfect, but, can still, increment by increment, be ever so slowly perfected. That upon such a stage, we can all make a contribution to improving the welfare and well-being of others. Through others, we find our freedom. That in lifting others up, we can be lifted up at the same time… (30)

We do not have to decide whether we are more victims or perpetrators or bystanders. As member of all three parties, we stand charged. However, for processes of reconciliation to prosper certain requirements need to be realized… as a process over time that needs time to eventually work its inevitable magic. I am sure any thoughtful person would be able to list a good number of these requirements. In adding to these lists of others, let me highlight certain aspects that must eventually be allowed to unfold and express themselves. In no particular order let me note genuine apologies and signalled forms of recompense; truth-telling and forgiveness; a recognition that we are not all equally guilty or innocent in such things, but, can be made more equal, more whole, over time; transparency of process and a clarity of objectives; that both some degree of sacrifice and acceptance is called for; that reparations should be appropriate but also as something that can be shared with others also in need; that such small steps are meant to produce a harvest greater than the mere sum of the seeds planted; and, that communities need to meet and become less divided… through talking with each other, sharing food and drink, working with each other, learning together, helping each other, finding those ways where people will ‘forget their differences’. (31)

In working towards reconciliation, all parties should soon find an equal pride in who they are. In this instance, one hundred years of silence deserves one hundred years of ongoing reconciliation, but, people should not have to wait another one hundred years in order to see such an effort being seriously undertaken, and bearing fruit, in the here and now!! (32)







   Noël Tointon, Wentworth Falls, 8.6.21.
7. An Explorative Commentary on Arguments for a Philosophy of Reparations, etc.

In paragraph 24 of this essay a number of philosophical problems were noted as needing both consideration and resolution in order to address the formation of a viable philosophy concerning reparations. The assumption there is that such a process can be enacted, and, hopefully, enacted successfully. In the light of such philosophical optimism let me scrutinize the possible and relevant configurations of this topic. Given that a variety of political-historical situations have called for reparations as a pathway for processes of reconciliation then let us closely examine the general preconditions and conditions for such enaction that might better facilitate such a potential mechanism for (the post-conditional successfulness being considered as engendered through) such reconciliation. (33)

First, let me clearly articulate the problems noted in paragraph 24. Then, let me clearly restate and better articulate the rather creative, but somewhat tenuous, solutions proposed in paragraphs 26-32 along with what other measures might assist the elucidation and integration of this process. Last, let me attempt an evaluation of their possible effectiveness and potential efficaciousness? (34)


Reconciliation is problematic for many reasons. Reparations are one possible avenue to take in a process of reconciliation. Every historical situation that needs to be addressed is relatively unique but never entirely unique. Like a suit of clothes, the cloth needs to be cut to both the shape of the relationship currently in place and where that relationship needs to migrate in order to oversee a successful, less problematic process of reconciliation. The choice of material to be used needs to weave responsibility, equity, appropriateness, propriety, and appositeness in the formation of such cloth. At one level, reparations are on par with precedents for compensation awarded by courts. However, in this type of instance we are moving beyond individuals and class actions seeking that form of redressement. On the other hand, given that awarded compensation is often paid by corporate entities, governmental bodies, etc., then the thought of extending reparations to a certain set of people, and their descendants and affected co-associates, who may be unrepresented or not represented in any specific court action, should not be too difficult to deal with on legal grounds. More problematic, philosophically, are the questions as to how reparations should be observed, and, if observed, how might such a process be both undertaken and supervised? (35)

It was suggested that if some responsibility is felt to be exercised and expressed through some form of reparation then how is such responsibility to be both recognized and exercised given that through time, more than likely, the individuals constituting the relevant parties, those both proffering and receiving reparations in such a process of reconciliation, may not themselves have participated in those historical events, either actively through acts of commission and/or passively through acts of omission. However, this reasonable consideration was dealt with by arguing that the perception of the relevant collective entities whose members committed such indisputable transgressions as a body should contribute to such reparations or those entities, either legally constituted or informally organized, be dissolved. When those entities are nations, governmental bodies, religious fraternities, etc., that cannot be dissolved then such entities must perform those acts of reparation as decided upon by all the parties concerned, be such reparational decisions decided upon directly by those entities and their representatives or indirectly through acceptable forms of mediation. (36)

In the historical situatedness of the Tulsa race riots the culpable entities would range from the State of Oklahoma itself with its tabling of inequitable voting laws (which especially aggrieved returned servicemen from the First World War who were Afro-Americans); incendiary reporting in the local newspapers; Ku Klux Klan; a history of communal lynchings; the Tulsa City Council itself that handed out weapons during the riot (according to the report of the Commission published in 2001), etc. In other words, a wide range of entities from the state down. The only question being should either the State of Oklahoma and/or the Tulsa City Council be nominated as the prime party or parties to conduct such negotiations, etc. In my opinion, the more logical candidate would be the Tulsa City Council albeit along with sizable financial support from the state government.
 (37)
The overall process of reconciliation, itself, should be legally constituted through the requisite form of legislation. Simply decided on the appropriate grounds of who should pay, if the mechanism of reparations is to be invoked, an independent legal body should then be formed in order to organize and supervise this more practical aspect. By such means demarcating theoretical policy formation from the practical supervision of a process like reparations. Moreover, in some format, an independent critical body also needs to be instituted and charged to report on the progress made or not made by these former bodies, albeit in accordance with their own stated objectives, etc. (38)

Once such prior issues are suitably resolved, the more vexed question must be as to how to expedite these processes of reconciliation and reparation. In such considerations all relevant parties need to arrive at a respective set of philosophies that specifically deal with and resolve such issues in an equitable manner. Reasonable payments to individuals could be made? Then, other aspects of the reconciliational process could be financed by monies put aside for reparations, if thought to be appropriate, e.g., in furthering relevant academic research, the elimination of discriminatory voting practices, education, health, accommodation, vocations, infrastructure, institutions for law enforcement, transport, services, retail, etc. (39)


As indicated, decisions that affect others should have their direct involvement in the making of those same decisions. Moreover, such decisions need to be equitable and reasonable in scope and application. (40)


Critical supervision should also be exercised in order to oversee an adherence to the objectives decided upon for that process of reconciliation and to ensure that reparations, if part of such a program, are suitably enacted. (41)

Now, let me consider why reconciliation is important, and, how the process of reparations can have a positive and viable role to play in such a process? (42)


A number of arguments were marshalled to support the contention that reparations can have a positive role to play in this overall process of reconciliation for all parties concerned. Briefly, those arguments could be summarized, in part, through the following propositions: 
1. That in the strengthening of relational bonds there is a corresponding mutual augmentation in the freedom of all those involved. 
2. That the integrity of an organization, and its members, is enhanced when historical injustices are atoned for. 
a. Organizations that cannot enter into a suitable process of reconciliation should be disbanded. 
b. Those organization that cannot sensibly be expected to disband, should enter into suitable processes of reconciliation. 
3. Through the sheer recognition of our common humanity an existentially open process of empathy should be orchestrated by those persons, be they either victims, perpetrators or bystanders, along with the descendants of the former. 
a. But, as we are all victims, perpetrators and bystanders to varying degrees, and ‘guilty as charged’ at various times in our lives, such polarized distinctions deserve to be put aside. (43)

Moreover, the process of reconciliation is better promoted by:
1. Genuine apologies and signalled forms of recompense,
2. Truth-telling and forgiveness, 
3. A recognition that we are not all equally guilty or innocent in such things, but, can be made more equal, more whole, over time,
4. Transparency of process and a clarity of objectives,
5. That both some degree of sacrifice and acceptance is called for,
6. That reparations should be appropriate but also as something that can be shared with others also in need; 
7. That such small steps are meant to produce a harvest greater than the mere sum of the seeds planted, 

8. That communities need to meet and become less divided… through talking with each other, sharing food and drink, working with each other, learning together, helping each other, finding those ways where people will ‘forget their differences’. (44)

I am sure that a comprehensive study and critical assessment of previously conducted processes of reconciliation, with or without processes of reparation, would benefit those charged with expediting a current process of reconciliation, etc. (45)

How might we conduct an evaluation of the possible effectiveness and potential efficaciousness of such a process? (46)

As possible suggestions, we might carefully poll communities that are either self-denominated/other-denominated as ‘victims’, ‘perpetrators’ or ‘bystanders’ and/or along with their ‘descendants’. In the process determining current attitudes, along with either recent positive and negative shifts in such overall opinion, etc. Assessing perhaps the overall opinions and attitudes of the local community as a tentative critical or neutral backdrop to the previous more selective forms of polling. Assessing to what degree the sociological integrity of that overall local community and its disparate sub-communities appears to be currently present and to what extent segregation or non-segregation is still being observed (on the tacit understanding that the degree of segregation between disparate communities in a localized area could be an indication to what extent the pre-conditions for continuing injustices are still potentially present or absent?). That a more final assessment could be made hermeneutically on ‘textual grounds’ by observing to what extent relevant changes have indeed being instituted, and maintained, etc., by noting positive geographical changes (e.g., dedicated parks, forms of commemoration, etc.), the relative presence of absence of inter-communal vandalism, the relative presence or absence of inter-communal disputes, monitoring news reports and editorial comments, and discerning indications that such reconciliation is being observed and that such progress, hopefully, is moving forwards over time? (47)
        N.T., 16.6.21.
8. A Moral Fable?

Ostensively, the sequence of events that sparked this race riot in Tulsa in 1921 began when an Afro-American shoe-shiner sought to use the segregated toilet situated in the hotel he was working in. This toilet was situated on the top floor of this hotel and he had to take the lift to get there. The lift operator was an Anglo-Saxon woman. For some reason, never ascertained, the white lift-operator was distressed for some reason or other when this black shoe-shiner used her lift. Nearby people, seeing her distress, just assumed this shoe-shiner had tried to sexually molest her. Other rumours and theories ranged from the shoe-shiner merely tripping over to the possibility they were involved in an interracial affair, illegal at that time, and that they had had an argument. Obviously, whatever occurred or did not occur should not have been the excuse to raze a whole suburb to the ground and just murder people at will... and then engineer one-hundred years of silent complicity between all the relevant parties from the US Government down! (48)

So, what moral should we draw from such events? Now, I wonder that if the toilets were segregated why the elevators also were not segregated? Then, I would have thought having a female lift-operator in a lift that could be used by males would be certainly something then that would not have been seen as something that was suitably acceptable. But, I am sure, four separate lifts alone would not be sufficient when we think things through to the logical end of this type of spurious argument. Perhaps we should have two more separate lifts for Indigenous Indians and, then, the same for Asian-Americans. And of course, perhaps only one additional lift for trans-sexual and trans-gendered people along with those who do not self-subscribe to binary gender roles as socially dictated and politically instituted by people who do subscribe to such binary roles? (49)

 Okay, just for the record, I do not subscribe to this disrespectful philosophy of segregation that privileges or de-privileges certain sectors of society. Perhaps, in the same vein, we should rethink the way toilets are configured in modern buildings? Making all toilets unisexual with, say, a smaller private room to the side for the convenience of male cliental? To some extent we already see this idea configured in the form of unisexual disabled toilets that are also being used by the general public. (50)
Also, for the record, it was within my living memory that patrons on buses in New Zealand would sit down at the back of the bus to smoke. Thankfully, that form of discrimination has also long gone! (51)


So-called negative and positive forms of discrimination, considered together, is another issue. However, I am sure that the more a society discriminates among itself that such a process can become endlessly subtle, but, increasingly discriminatory in unsubtle forms that could easily be envisaged. Furthermore, through such instituted forms of segregation, stereotypical suspicions about the other are easily fostered and then cemented, unsurprisingly, through ensuing forms of violence. If we are to be discriminatory, then it should be directed at behaviours unworthy of a citizen who does not live up to democratic ideals and those ideals as entailed in our understanding, through an evolving consensus, of what being a good citizen should mean, both before(-)others and before(-)all-others..!? (52)          N.T., 17.6.21.
9. Postscript A: Personalizing the End-Point of Racial Discrimination

I came across this story on the Rachel Maddow Show on MSNBC on 17 June 2021.
 It concerns an Afro-American family moving into their new home in Fort Worth, Louisiana, in 1939 on the 12 June. Otis Flake and his wife Maddie, bought the house for $165 and were re-assured by the real estate agent that, even though it was a mostly white neighbourhood, there should be no problems. Unfortunately, it was not fine and they did not last the week in their new home. (53)
According to newspaper accounts: Fort Worth crowd attacks Negroes. Violence climaxed observance of Negro emancipation (day
) last night when a crowd estimated at 500 persons stormed the residence of Otis Flake… hurled rocks at the house and then entered the dwelling and began carrying out furniture into the street after Mr. Flake, his wife and three children fled from the house… (54)

Windows were smashed… and, according to one account, one person was hit by a baseball bat. Mr Otis was also armed but was told by the Police in no uncertain terms not to use it. (55)
The next day the house was then burnt down. (56)

However, there is a sequel or follow-up to this story. One of Mr Flake’s children, with the name now of Ms Opal Lee, who was 12 years old at the time, started a petition to make Juneteenth a national holiday. In 2016, at the age of 89, she walked from Fort Worth, Texas to Washington D.C. with a petition that this anniversary be nationally celebrated. Her petition eventually received 1.5 million signatures. Despite an interregnum under ex-President Trump, momentum recently rebuilt for this proposal. At 94, she was present when President Biden officially signed the proclamation that this date be celebrated across all the states of the US from 2021. It became the first new federal holiday created by Congress in nearly four decades. (57)

I have cited this story to personalize the events that occurred in Tulsa 18 years earlier and to indicate that this type of interracial violence was a pattern that was all too often iterated across the US. That this type of phenomenon, sadly, is still with us today across many (if not all) countries around the world. (58) 




        N.T., 21.6.21.
10. Postscript B: ‘Questionable’ Monuments and ‘Challenging’ Topics in Education

In this essay I broached the beginnings of a philosophy of reparations. A topic, as history has repeatedly shown us, that is more easily postponed and deferred than seriously engaged and finally acted upon in a spirit of good faith. In a similar vein, we might like to look more closely at another set of often interrelated cultural problems, namely, controversial monuments whose continued prominence is now being questioned along with a similar phenomenon across the field of education where a confrontation with an uncomfortable history is provoking discomfort for those citizens who would rather prefer the presentation of their inherited past be represented in a more presentable and traditional form. But, then, surely, history belongs to all the people being represented within in its embrace while accepting the historical fact that a more honest and engaged narration of such a topic cannot be other than disconcerting, in a variety of ways, for all the parties involved. That it is natural that we would feel confronted to that degree that we accept we are both human and more inclined to identify with one or more of the parties concerned. History, through narrational necessity, is always an edited rendering of a re(-)interpreted set of facts. But, when such a rendering is more truthfully and honestly depicted in a sequential tapestry that does not equally shy away from either the inevitable unpleasantness and suffering of historical tragedies or from those tales of successful struggle and triumph then we must stand much the stronger for looking at our own emplacement in this world and, therein, understand how we have each arrived at different destinations in life through the unequal weight of our fated history. A history doled out to us in the form of a paradox, namely, that even though through no direct fault of our own we cannot nor should not be condemned for the sins of our forebears, still, in having inherited a certain patrimony we must also accept, through such an acceptance, the implicit need to atone for those collective sins committed by our forebears. Because if our forebears, themselves, could not call upon a timely justice to address and redress such wrongs then it falls upon us to make amends on their behalf and on our behalf. A ‘terrible’ paradox for us because our inheritance, as received, is not something that we can disinherit. Therefore, our emplacement in the world is an imparted product of this social capital.
 It is that which has ‘fashioned’ our identity in both good faith and in bad. Therefore, because this inheritance has ‘forged’ the tenor of our being and cannot be dispossessed, in order to become ‘more whole’ such seemingly incommensurable discontinuities must be impossibly crossed and atoned for.
 And here we have another ‘terrible’ paradox because the only way forward, for all parties, is to seek both forgiveness and self-forgiveness. This patrimony, collectively inherited, by all the parties to a shared history, can only find a reasonable resolution when we no longer are prepared to re-commit the sins of the past through confronting such facts and accepting our differences and celebrating our commonalities… and sharing a sense of history that is filled with terror for all those parties concerned but a re-visited semblance of terror that becomes less terrifying when shared. On one hand, adversity when shared is diminished, and what can be diminished will diminish further and eventually fade away, and, on the other hand, prosperity when shared is magnified, and what is magnified can only make the prosperous become even more prosperous… (59)

Hence the background to this type of problematic historical inheritance is to both address and redress such cultural divides through the formation of an authenticity of forgiveness to be shared by all the parties in question. As an indication of such good faith, both questionable monuments and challenging histories also need to be faced… (60)


Now, if it is appropriate, and I do believe it is, to de-platform an errant political leader from social media then why could we not de-platform, say, a sculpture of such a ‘fallen’ person, a person whose history is now regarded with suspicion or a diminished sense of approbation? Let me explore this metaphorical mode of resolution more closely. (61)


Democracies should be committed to free speech, for without such a freedom they would cease to be a democracy predicated on people being able to speak their mind and vote for whomsoever they would like to have representing them, and so on. But this freedom, this ‘right’ has limitations that are limited, for a start, with the necessary obligations that accompany such a freedom. A democratic society is also predicated on citizens that behave as good citizens towards to each other. A democratic society cannot flourish if some citizens are inciting violence towards others, if some citizens are forever in the habit of recounting alternative facts, are in the business of disseminating narratives that are demonstrably false, are unable to critically account for the adverse consequences of their behaviour, and so on and so forth. If all citizens were to misbehave in such a manner, civilization as we know it would fold into itself and disappear in the blink of an eye.
 How could such uncivilized folk be even memorialized in the form of a sculpture? No, they should be de-platformed, called publicly to account and duly marginalized, removed from the center of the agora, treated as diminished in statue… (62)

The monuments bequeathed to us through history that deserve to be suitably questioned, and fail to reflect the good-standing we may now have, as we stand before each other, have no absolute right to proudly and defiantly remain on their plinths. But history is not well served through the destruction of such images, which like the burning of books, is quite unforgiveable. Rather they need to be re-presented in such a manner that we understand why they have been rendered less potent by being de-platformed, relegated to a museum or the graveyard of a minor park or protected behind bars and re-badged with plaques that present a more balanced account of their history. Whether we like it or not, they remain a part of our history and we do a greater injustice to both ourselves and each other if that history is not directly faced, and, instead, is defaced and obliterated! (63)

Similarly, the teaching of history should be something we face and totally accept as our own. We are but creatures of our own times yet we would never know that if we do not see from where we have come and to where we might be heading. We all stand to benefit by being progressively re-contextualized. History has a richness that can speak to us, and surprise us. With the narration of only half a history, we remain the lesser half of who we are… and, inevitably, we repeat the same mistakes. (64)

Americans, e.g., who hysterically decry the teaching of a more inclusive history, warts and all, and deny the central significance of race in the formation of their history demonstrate one more ‘terrible’ dilemma. In vehemently denying such a central determinant of US history they have inadvertently proven that same point!
 (65)

‘Questionable’ monuments need to tell a more nuanced story, de-platformed but not defaced, and, the challenge of teaching a ‘challenging’ history needs to be given a platform and suitably faced… making for a stronger, more caring sense of community through a sharing of our histories… in a mutual process of becoming one collective history..!! (66)          
        N.T., Penrith, 7.7.21.
11. Postscript C


One of the complaints all too frequently voiced in the US is that of ‘institutional bias’. Whether that is the case or not, perhaps, that is not for me to say having only visited the US for short periods of time on a couple of occasions. However, let me relate through their contrast two current news items and I will then let you, yourself, decide if this accusation might have some legs to stand on? (67)  

Very recently on the Rachel Maddow Show, on MSNBC, was published an item titled: Texas charges man who waited six hours to vote with illegal voting, July 10, 2021.
 In this short video segment, as an excerpt from her longer nightly show, she contrasts two Afro-Americans and three white voters who have all been deemed to have illegally voted in some form or other. The three white voters voted for Donald Trump on the behalf of one of their long dead relatives. One of these defendants is still working on a plea deal; one got five years on probation, and the last received three nights in jail and a $500 fine. In contrast, one Afro-American woman who unwittingly cast a provisional vote whilst on probation, thinking she could vote, received a five-year jail sentence. Then, we have the recent case of another Afro-American, a so-called ‘felon’, a Mr Hervis Rogers, having served their sentence, who only had a few months of their probationary period left to serve as well, voted in the Democratic Primaries in Texas in March 2020 (and in the Midterm Elections of 2018). He left work and, just before 7 pm, managed to be the last person admitted into the polling centre. He then had to wait more than six hours to vote, leaving those premises around 1.30 am. As he left, he was reported on local tv to ‘have been proud to have voted’ and that he was then needing to prepare soon for his next shift of work. A year and a half later the Texas Attorney, a Mr Kenneth Paxton, a tea party Republican, has jailed Mr Rogers for illegal voting and set his bail at a $100,000 which, in practical terms, means this person remains in jail. Now, this State Attorney, Mr Paxton, has been under indictment since 2015 on security fraud charges relating to activities prior to his taking office. To those charges he has pleaded not guilty. Additionally, in October 2020, several high-level assistants in Paxton’s office accused him of bribery, abuse of office and other crimes (as noted by Wikipedia). In contrast, let me recount another recent news item concerning the indictments of the Trump Organization and its Chief Financial Officer, a Mr Allen Weisselberg. The indictments claim that for a period of at least 15 years a scheme for defrauding a variety of taxes had been systematically implemented. These indictments list in great detail the evidence for such claims including the discovery of parallel book keeping that, on the face of it, highly suggests an organized, systematic intent to defraud. Ex-president Trump, admittedly, a serial abuser and disseminator of disinformation, has claimed that as far as knowing tax law goes that “he is the king of tax code,”
 and, who also said, “I am smart for paying no taxes.”
 However, at a recent rally in July, he feigned ignorance of such requirements in taxation.
 So, putting all this into perspective, admittedly looking at two news reports in July 2021, should we ask if the law prefers to jail the marginalized but lets the high and mighty sail on from one crime to the next whilst allowing them to continue on their way with a shameless impunity?? (68).
   N.T., Wentworth Falls, 11.7.21.
*    	For latest version of this essay: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	This essay is basically a sketch for addressing and redressing the cultural ramifications of the race riots in Tulsa that occurred one hundred years ago and similar occurrences elsewhere in the US and, more broadly, elsewhere whenever and wherever such atrocities have existed and where those societies are in now a position to positively make amends for such events and their adverse consequences for all the parties concerned.


� 	This ‘brief history’ is taken from Wikipedia under the heading of ‘Tulsa race massacre’. This article should be read for a more detailed background and historical context for this type of recurring phenomenon.


� 	This convention of mine, in this instance, alerts the reader to noting that we stand non-existentially ‘with others’ and existentially ‘with-others’ and that the latter is to be arrived at through an existentialization of the former.


� 	The look, the being seen by others, as explored by Sartre, e.g., can be a very moral force if properly accommodated. 


� 	The Commission put a total cost of property loss, etc., at more than 2 million dollars at the time of the riot which in 2020 would be around 32.65 million. A figure that seems very low? However, the final figure would also need to calculate the intergeneration costs that would have been incurred from the extended loss of such assets, etc.). An additional cost to be incurred would also be the manner such funds were to be raised, managed and disbursed. All taken into account, a final figure that should not be either too onerous nor unreasonable for both the Tulsa City Council and the State of Oklahoma to raise?


� 	Link to the transcript of this broadcast:   � HYPERLINK "https://www.google.com/amp/s/www.msnbc.com/msnbc/map/ncna1271283" �https://www.google.com/amp/s/www.msnbc.com/msnbc/map/ncna1271283� 


� 	Note: I have inserted ‘(day)’ to make some sense of the faulty grammar. This day is now known as Juneteenth, being the 19 June and celebrates that day in 1865 when General Gordon Granger, and his Union troops, rode into Galveston, bringing news to 250,000 enslaved black people in Texas that by law they were now free. It should be noted that in Texas that day has been a paid holiday since 1975. A number of other states had also recognizing that day. President Biden just recently announcing that this Texan holiday is now an official holiday across the country.


� 	By ‘social capital’ is meant the education we receive both in the home and more formally, inheritance of property and assets, access to infrastructure that may not be shared on an inclusive basis, connections that guarantee us an access to better vocational pathways, etc. A consideration of such issues, in this regard, can be explored by reading Reimagining Capitalism: How Business Can Save the World by Rebecca Henderson; Penguin Business, 2020; p. 203-204, etc. This author notes that in the US: “Only about 20 percent of a student’s success is a function of his or her education, while about 60 percent is attributable to family circumstances–and most particularly, to family income.


� 	A play on the word ‘forged’ where through ‘hard work and struggle’ we make progress, but, which, as well, is ‘fabricated’ and not fully authentic until we resolve those co-associated issues that were also enacted in bad faith. Or, in a faith that can never be perfected, but, still, can be progressively remedied by setting out to ‘find oneself acting in better faith’ as a process that also requires ‘hard work and struggle’… but, which can be its own reward, and is to be existentially seen as having a ‘certain’ non-instrumental value in itself.


� 	This argument is a form of the Kantian categorical imperative. However, I would like to modify it by arguing that if a critical mass of people, say, maybe ten percent, were to misbehave in a non-democratically supportive fashion then that democracy might find itself successfully deconstructed by such anti-democratic behaviours. So, it behooves the majority of people along with their earnest and faithful representatives to ensure that such forms of anti-democratic behaviours be successfully circumscribed for the continuing, overall benefit of that community, society or nation. We could also run this modified categorical imperative in reverse and argue that if a certain percent of people were to insist on a more democratic form of governance, through reforms of the governance currently ‘enjoyed’ or ‘suffered’, that this chaotic transition might also be progressively arrived at (in this more optimistic vision for the enation of positive political change). An apt metaphor here is that of yeast in the process of bread making (and which, if the yeast is no longer alive, also works in reverse).


� 	My reference is to the seemingly confected, racially motivated hysteria over Critical Race Theory (CRT) which is barely mentioned in schools but appears to be one of the thing societies need to do in order to move forward in constructively overseeing an improvement in race relations. Refer to this topic as noted in III.2J.40-43.


� 	Video link: � HYPERLINK "https://www.msnbc.com/rachel-maddow/watch/texas-chaargs-man-who-waited-six-hours-to-vote-with-illegal-voting-116524101602" �https://www.msnbc.com/rachel-maddow/watch/texas-chaargs-man-who-waited-six-hours-to-vote-with-illegal-voting-116524101602� 


� 	Said in the lead up to the 2016 Presidential Elections in August 2015.


� 	Said at the first 2016 presidential debate between candidates Clinton and Trump.


� 	At a Florida rally on 3 July 2021. Link: � HYPERLINK "https://www.abc.net.au/news/2021-07-04/donald-trump-uses-florida-rally-to-slam-tax-fraud-charges/100266666" �https://www.abc.net.au/news/2021-07-04/donald-trump-uses-florida-rally-to-slam-tax-fraud-charges/100266666� 





