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0. Pre-Introduction


In this fourth essay, Part IV, we will attempt to move beyond both Modernist Philosophy and Post-Modernist Philosophy by making for ourselves a place in a Contemporary Philosophy through critically salvaging what we can from the wreckage of the former, dispensing with dogmatic positions, finding no place for classical forms of realism, idealism, pragmatism and all other debauched metaphors, and, in this clearing, opening ourselves to the revelations, contours and trajectories of lived-experience as entertained through a re(-)living of such experience. As critical and radical philosophers let us be the first to admit that the living-world of lived-experience for most people is not problematic, is not a philosophical problem. For most people, the problem is how to live in this world at large, how to survive, how to live with others, how to find both comfort and company as we stand before(-)others, with(-)others,
 when, intuitively, we all know we are ‘homeless’. Our desire to make a home for ourselves and others, find a place for ourselves is a witness to this anxiety that there is no place we could truly call ‘home’. As transient nomads we stalk the halls and passageways of time and space, restless, and never being able to stand still, remain fixed in one place and only one place. This is the Contemporary nature of lived-experience
 that we could be anywhere and everywhere and nowhere. Through the current resolution of choices, in the here and now, yes, we are here, but in a temporary sense, and, to complicate this, through an ever expanding array of enticing tools, we can now simulate relationships across time and space that through such inhabitation renders us as if living nowhere, adrift in a virtual realm. This is how we now live despite our embodiment continually reminding us that we are also having to live through the constrictions of a world that through the mundanity of merely ‘relived’ experience also has us losing ourselves in mindless routines… as if truly homeless. As I noted, for most of us, the world is not a problem but how to live in this world is. However, we can take heart in the observation that what problems we do find are generally already worked out for us. We wake up and need to get dressed. So, we get dressed. With being hungry, on awakening, we break our fast and have breakfast. We might enjoy going to sleep in a bed, so we head off to work in order to pay the rent or the mortgage… in the hope that one day we might not need to go to work to keep a roof over our heads. Some of us might have some spare time, and ask what are we going to do as we sit in front of the television or fiddle with out mobile phones or think about phoning a friend. Believe me, the problematic is not that problematic, the merest hint of a question and we find it already framed with an inbuilt answer. Which book should I read and the resolution of that problem is starring me in the face – start that book or finish this one, or, maybe, read something later and, instead, perhaps go for a walk? Knowing how things are constituted in lived-reality is a bit like going to a sausage factory. It might be an interesting experience, for some it might be a bit off-putting. But, when you go home to cook some sausages and sit down to eat them, that visit to this factory is a near-complete waste of time. But the philosopher thinks they want to know how things are constituted in lived-experience, either finding things problematic or through closer attention finding that they can problematize what they are attending to through questioning what is being discerned through such closer inspection.
 Such an illusion! The end-products of our conscious lives are basically already worked out for us. Even the questions we ask are practically pre-programmed. And, then, in an attempt to find a solution to our superficial questioning we might organize an innovative tweak here, or there, to be surprised that often all that we need to do is just ‘to rearrange the furniture’ so to speak.
 Of course, sometimes, that incremental tweaking of reality finds in that extra twiddling of our minds a process of chaotic unravelling that may well surprise us as to where we might be finding ourselves be heading, and that our ‘be heading’ might not always be the destination desired. However, handicapped as we are, it is still possible to adhere to a ‘few simple rules’ that might ensure that we can be a bit more careful, indeed, almost critical, somewhat cautious in what we can claim, and, in recognizing that we barely scratch the metaphorical ‘surface’, take a more radical stance to ‘dig’ a little deeper. And what might we find? An opening, an invitation, a promise, a possible revelation, a direct and immediate engagement with the radical non-otherness of the other… encountering an existential realm of entangled relations where, holistically, all things are found in all things, yet, with our also meeting resistance, mystery, recognizing the sense of the ineluctable not yet interpreted, engaging with a surplus of meaning, interacting with points of autonomy, where ‘things tell us what they are as much as we think we tell them’, experience a mutual reciprocity between all things, perceive when and where necessary a need to change our minds, tweaking the outer layers of a sedimented world already wrapped and pre-packaged for us, but, then, ever subtly rewrapped once more, reconstituted for(-)us, by(-)us… but, then, in being unwrapped, yet again, might then represent itself in a more radical demonstration as to how all things can be turned around as if re-thought afresh, surprise us that this world-of-life, indeed, can be re-lived….
 (0)

1. Introduction


Between the bounds of an endless pessimism and the boundlessness of an optimism let us take a middle path. Let us re-begin as philosophers once again. Prepared to give up everything we think we know. Indeed, start again. Recognizing, of course, that such a task is impossible, but, that accepted, let us go through the motions of making a new beginning. Like the first day we went to school, or the first day on a new job, or setting out on a long anticipated and well-deserved holiday (which should resonate with those travelers trapped in one more lockdown in the sinister midst of this pandemic). (1) 

However, let me first confess I disassembled the truth somewhat when I suggested we just learn ‘a few simple rules’. That might not be quite the case. But, I assure you that once these more complex ways of re-thinking become more habitual ways of thinking then those difficult rules take on a simplicity and elegant sufficiency that we will soon forget that we are trying to be both critical and radical in our re-seeing things as they are to be found in the granular nature of lived-experience. I.e., without us imposing upon their provisional imputations that this is all there is. Indeed, ‘seeing through such things that there are no such things, no one seeing, nothing to be seen, just an engaged ‘seeing seeing seeing’… and, then, in taking another deep breath, find all things returning as things to be seen, but, not quite ‘seen’ as they were seen before given that we can now see though all such things… happily embracing all identities, all functions and all values as ever a work in progress, provisional, without substance but replete with promise, and potential, a joyful plenitude of possibilities, to be suffered as a panorama of both unexpected-expectedness and expected-unexpectedess, and, on some ecstatic occasions, as if the ground is gone beneath us, and so on…
 (2)


I am aware that the following exploration will be a bumpy ride, but, persevere and we will all get there.
 Take heart that our destiny is to begin where we end… (3)

To start, we will plunge into the deep end of the pool, trusting that all of us already know how to swim. The topic that we will become immersed in is ‘dialectical thinking’. In this introduction, we will quickly learn how to be more radical in whatever topic we feel deserves to be more thoroughly re-thought through. (4)


Once we understand that in reconfiguring the provisional identity in question allows us to re-question it differently we will find that our route then takes us to a new understanding of the nature of a ‘logical economy’, and, thence, to an understanding of the general nature of an ‘economy’ (as ‘a distinctive circulation of identities, functions and values in the iterative re(-)constitution of our apparent intentions). (5)


Moving to the shallow end of the pool, we will first explore the elements of a ‘gestalt economy (of perception)’ as a model for an ‘archetypal economy’. This basic understanding will then act as a set of steps to an understanding of the ‘interrogative economy’ where we see how we are able to ask questions and then meet their apparent answers as responses to such interrogation. (6)


Now, seated beside the pool, I will next outline the descriptive nature of a phenomenological approach to phenomena where we seek only to detail how phenomena appear, as mere texts, nothing more and nothing less… in the process illustrating the workings of a passive form of deconstruction. (7)


Then, whilst we walk around the pool, I will briefly highlight the meta-textual nature of a hermeneutical approach by outlining an active form of deconstruction. (8)


From the highest diving board, we will next experience, through an engaged deconstruction, the nature of existential experience; recognizing that the very moment we forget our fears is the very moment we can commence our dive into the pool beneath. In the process coming to understand the nature of the (transcendental) suspension. (9)


Now, we leave the pool and enter the dressing room. When we have dressed, we will then climb the stairs to sit on the metaphysical balcony above the pool in order to philosophically appreciate the metaphorical world below whilst sipping a cool drink in hand as we enjoy this short period of tranquility and repose. (10)


But, as the sun is sinking, the world below soon beckons, and, so, we descend those stairs to once more grapple with the re(-)iterated semblance of a world as found circumscribed through lived(-)experience. (11)

2. The Dialectical Economy


Each year, after the icy depths of winter, in my garden, I await the return of my friends, little clumps, here and there, of the cinnamon bell or potato orchid.
 It was pointed out to me that this orchid has no leaves and depends on a fungus in the soil in order to grow. Now, they are not the prettiest flowers in the garden, indeed, they might be regarded as quite ugly and certainly not something you could pick for a vase. But, each year they give me great pleasure to see a native orchid return that must have been in this garden before it was carved out of the bush at that time when this house was built. (12)


Now, why am I introducing you to these friends of mine? For a start, although they look just like a nondescript clump of stalks with a small dingy brown pagoda or pyramid of minute flowers on top, I know I cannot correctly claim that they seem to exist by themselves like daffodils; where each stalk and its leaves can be seen growing from discrete bulbs. But, maybe I am wrong. In pulling one of these orchid stalks out of the ground after it flowered, I found that a juicy bulbous-like tuber was at the base of each stem buried just below the surface of the soil. Looking like a potato and definitely edible. But, again, I know that given that this orchid has no leaves and cannot survive without those busy fungi in the soil it seems short-sighted of me to just refer to it as just an ‘orchid’ when it more correctly represents a harmonious partnership of ‘orchid-and-fungi’. Then, too, as these wonderfully ugly flowers are ‘in my garden’ should I regard it as ‘a plant in my garden’ when it was probably here before Australia was even thought about and perhaps even before the First Peoples settled on this continent? (13)


These dialectical questions can be easily settled. The re-emerging clump of orchids look like an ‘orchid’ so it is an ‘orchid’ as well as being an ‘orchid-complex’. Then as I enjoy their presence in my garden they are ‘plants I desire to be in my garden’ even if ‘not planted as plants by myself or someone else before me’. (14)


Obviously, what something is, logically, is as ‘it is both defined to be and as it defines itself to be’. No point in calling the ‘potato orchid-complex’ a ‘potato’ even if the ‘tuberous growth below can look like a small potato and could be eaten’. No, it’s definitely not a potato plant! So, although we can define anything to be anything we would like it to be (like the infamous Humpty Dumpty
), in lived-reality, we cannot run our lives in such a cavalier fashion. “Would you like fried orchids with your fish..?”  (15)


Now, this definitional equivocation is everywhere. Does a forest emerge from a set of trees or is it just those the trees, no more and no less? Where does one tree end and another tree finish since it appears that fungi, too, can also have a role in the growth of trees. And who knows what else is in a relational communication with these trees and between these trees, say, insects, birds, clouds, rivers? Or take a lichen, the happy cohabitation of an algae or a cyanobacteria and the filaments of a fungi.
 You could argue that a lichen just does not exist. Just like a coral reef; still, it would very much exist before-you if the ship you were sailing were to hit such a reef. (16)


The implication to be drawn here is that the world is not as clear cut as a frozen logic might wish to say that it was not otherwise! Hence the grounds for a dialectical process, for a dialectically driven processes of insight formation. Then, because our interpretations and models of reality only scratch the metaphorical surface of the potential richness of any topic, in a process of exploration it may be worth our while to think outside the box, think around the topic, turn things around, inside out, and upside down… (17)

3. The Logical Economy

It could be said that at the basis of a logic we have three necessary principles, namely, a principle of identity, a principle of contradiction, and, a third principle of the excluded middle.
 A dialectics is based on supplying alterations in the identification of the identities being referred to. We could argue that a logic is built upon the non-alteration of identity so that a principle of contradiction does not appear to contradict itself although with respect to dialectical contradictions this can be resolved by accepting that this process of pre-identification can be altered at any time. Then, if identities are ‘fuzzy’, the exclude middle does not fully apply, giving us further grounds for a dialectical approach in a determination of the possible significance possessed by that topic. (18)

When these three principles are found working together, we have a logical economy. We could argue that only in the functioning existence of a logical economy can a logic be understood. Moreover, these three principles are ‘correlatives’ and mutually co-define each other through their joint negations. I.e., a principle of identity is neither a principle of contradiction nor a principle of the excluded middle, etc. (19)

To illustrate this economic approach as a metaphor we have the apparent nature of the fire-economy as represented in a Fire Triangle (much beloved by fire prevention offices/fire stations all around the world). That as a fire is dependent upon ‘heat, fuel and oxygen’ that in the removal of any one of these (non-in)dependent necessities means a fire will be either put out or be unable to be ignited!

Heat

Oxygen


Fuel (20)

That, when we look at a simple gestalt economy of perception, e.g., in order to attempt an understanding of its functioning, we will note that all economies operate in the economic space between (at least) three polar facets
 that cannot be understood purely (i.e., absolutistically) in and of themselves (in a recognition that this same philosophical principle applies to all identity formation despite the fact that the apparent operations of our logic may well force us to act and behave otherwise even though we should accept the provisional, non-definitive, dialectical-like nature of all identity formation
). (21)

 A logic is a tool like any other tool, philosophical or otherwise. Something to be used. Tells us that the life-world of lived-experience can be both ‘approached and not approached’ by such an implicit method, extends and enlarges our freedom in that same regard, but, one in which certain limits have to be accepted given that we can also change the rules; that significance can be not fully captured within the confines of any one logical set of constructions (treated as interpretations) as will be demonstrated in due course. As an economy, it also gives us a number of avenues in approaching this economy or any other economy. Let me demonstrate this last point. (22)

Any child can differentiate a dog from a cat, and, yet, both are small, furry or hairy creatures with four legs and a face, and, visually alone, upon reflection, we would think this task would be a very difficult one to perform. So, just how do we define a ‘cat’ from a ‘dog’ in order to use such identification, in an act of perception (in that perceptual economy), to say and point out that “this is a dog”, and, “that is a cat”? For a start, we can note that both are small domestic animals. So, to this extent, if we were to mistake that small, fluffy dog as a ‘cat’ we would at least be right to say that we have pointed out a small domestic-like animal. As they may look very similar so how might we more assuredly differentiate a ‘cat’ from a ‘dog’, or v.v? Or, at least, not confuse either a dog or a cat, say, with a small, furry rabbit? Too often we think of identity as merely something to be seen, but, identification can also happen by means of a characteristic determination of function. Let us say this small animal behaves like a ‘dog’ even though it looks like a cat, so, under these circumstances, if it functions like a dog, even though it might look like a cat, I will assume that it is actually a dog. Alternatively, by means of nomination we can do something similar. Now, if I am told that that furry animal is called ‘Fido’ I will most likely assume it is a dog and not a cat. Unless, of course, the owners of that cat have a strange sense of humour and decide to call the poor cat ‘Fido’. But, noting the strangeness of this specific act of nomination at the same time somewhat reinforces this same point, i.e., that in a logical economy identity can be ascribed by descriptive means (looks like a dog), by prescriptive expectations of behaviours (acts like a dog), and through distinctive forms of characteristically exclusive nomination (assuming the naming party is complying with normal social conventions by using a conventional name usually associated with a dog that is actually being given to a dog). (23)


Then, once these identifications have been noted, that functions and nominations, too, are properly sorted, then our logical construction can also be considered to be have been properly sorted as well. With such identities, functions and nominations, locked in we are now ready to build upon those provisionally sorted foundations… heading off into conditionals, inferences, inductions, tautologies, mathematical systems, set theory, conformal field theory, dictionaries, further processes of relatively definitive identification, etc. (24)

4. The Gestalt, Archetypal, and Interrogative Economies


I have introduced the idea of an ‘economy’ and it is now time to argue why I have adopted this approach. (25)


First, there is a pragmatic argument that argues that it works. I.e., we receive back more value than that which was invested in it originally. That the quanta of such a return, as a relative surplus in e/valuation, would also be indicative of the success of that process. But, I leave that to others to confirm and verify.
 (26)


Second, I was drawn to this position in order to better understand how the ‘parts’ versus ‘whole’ in a hermeneutic circle might ideally function productively.
 (27)


Third, this method of modeling could also assist in explaining the nature of the transcendental suspension and a number of other philosophical tools. (28)


However, in this essay, let me concentrate on a way of modeling that has excellent explanatory power (that cuts across a number of fields and also allows us to run economies in parallel through invoking a concept I refer to as ‘economic complexification’ whose utility also provides an additional argument for this concept of the ‘economic'). This economic modeling of the ‘gestalt field of perception’ also acts as the basis for its translation as an ‘archetypal economy’ which, in turn, acts as a template for understanding the distinctively isomorphic nature of economies in general. (29)


In a perceptual field, what is looked at is observed as being focused upon. But, its background is not overlooked as that contrast allows us to distinguish that focused upon from the field wherein such a focus is enacted. But this intentionally directed act of perception through focus within its visual field is also accompanied by a co-associated sense or semblance of intentional subjectivity (or transcendental subjectivity). Hence a visual perceiver of a visual field of perception focusing on visual material in a perceptual field, etc. Or, an aural listener in a field of the auditory, etc. But how might we account for this semblance of an intentional subject (possessing this capacity for such transcendental subjectivity)? For a start, to impute a different locus of intentional subjectivity in each and every intentional field may concur with our reflections on this matter, but, instead, let us merely impute the presence of the same transcendental sense of subjectivity as capable of operating in each and every field with a frame of reference in keeping with the co-associated nature of that field. So, by the imputation of this heuristic device of a ‘transcendental subject’ we now find these three gestalt facets, namely, ‘focus, field and frame(r/framing of that relationship between that field and its focus)’.These three factors forming an economy between which is met a circulation of co-associated valuational formation in keeping with the nature of that intentional field. (30)


On the supposition that all economies are isomorphic, i.e., possess the same structural elements, poles or dialectical moments of ‘field, focus and frame’ we could propose an ‘archetypal economy’ where these three aspects are parallel, respectively, by World (intentional field), Object (intentional object/ive) and Ego (transcendental-intentional subjectivity). For convenience let me diagrammatically represent this parallelism:

Ego






Frame

World

 Object




   Field

   Focus (31)


Using this archetypal economic structure lets me construct an interrogative economy (as a rhetorical economy dealing with the asking and answering of questions). (32)


Let me outline my argument/s here without too much technical detail. A question is formed on the logical structure of an ‘either/or’ (as a dis-conjunctive suspension). E.g., is this animal a cat or a dog? The implied answer being that this animal is either a cat or is a dog? Now, I would argue that the resolution of a question first forms a conjunctive suspension, namely, that this animal is like x, where x is either a cat or a dog if we believe the answer to be either a cat or a dog (but, obviously, not a co-occurrence of both options). ‘Like’ is a metaphor that implies that the object compared, through that comparison, is both like x and not like x. E.g., the moon is like a big blue cheese only means the moon is both like and not like a big blue cheese, and, is definitely not, literally, a big blue cheese. Then, if a metaphorical ‘like’ appears to correctly target the right answer, i.e., the correct conditions are present to allow us to make a definitive resolution of this question, we move to a literal ‘is’. This animal is a cat, or, if the opposite is true, this animal is a dog; or is neither, and so on. (33)


Imagine if we see a friend of ours, say, called John, standing in a crowd of people in the near distance. This progression of interrogation could be construed to read: Is that John over there? Meaning: is that either John or not John over there. First reply in answering this question: that person looks like John. Meaning: that person both looks like John and not like John (since we are not yet certain one way or the other). But we move a bit closer in that direction and now find we are in a position to decide one way or the other. Second reply to this question: yes, we were right, that person is John. Meaning that person is both John and not-not-John (proving this determination both positively and negatively). (34)


Admittedly, this economic reading or interpretation of a question, on one hand, is all too obvious, and, on the other hand, obtuse if not a bit too pedantic. However, spelt out in this fashion allows us to make numerous philosophical observations, inferences, imputations, and the like. (35)


Although we started with a question we could have started with a tentative answer and then posed it in the form of a question. That person over there, I believe, is John. Am I right? Meaning: is that John or is that not John, etc? Or we could start with the metaphorical response by noting that person looks like John. Then, turning it into a question or, immediately, answering it in a literal mode. The implication being that an economy is circular, can be started at any point and can be proceeded with in a relatively forward direction or in a relatively retrograde direction. Dialectically, however, there can be no precedence of one moment over another through mutual correlativity! (36)


We can also regard an economy as a dynamic series of suspensions, namely, rhetorical (either/or), metaphorical (like = to both like and not like), and ‘literal’ or ‘apparitional’ (both is and not-not is). Furthermore, if we were to propose a dynamic balance between all three dialectical moments or poles or polarities then we arrive at what I would term an ‘overall transcendental suspension’ (as implicated in my quite radical re-reading of Husserl and his use of a transcendental suspension’ as a critical procedure in his conducting a descriptive phenomenology).
 (37) 


As I consider the suspension (in all its complexity) as central to an economic understanding of intentions, judgments (of our intentions) and the enactments of those judgments, indeed, as central to all economies, it follows that it must also exercise a profound re-shaping of the philosophical ‘enterprise’ or ‘prospect’ as well as our philosophical appreciation of all other ‘disciplines’. Indeed, its use allows me to be both critical and radical in how we re-interpret all aspects of the experiential nature of lived(-)experience. Hence the central import of this concept of the ‘economic’ as explored in this essay. (38)

5. The Intentional and Phenomenological Economies


In an intentional economy we have ‘the intending towards an intentional object (which I treat as an intentional objective
)’. This is a first sense of the expression ‘intentional’. It primarily deals with identification and the imputation of certain identities. Following best phenomenal-phenomenological
 practice we arrive at (hopefully, a critically conducted) descriptive phenomenology (as expounded by Edmund Husserl). (39)


In a functional sense, in a deliberation over a suitable choice of performative genres of behaviour, we come to decide the functional manner of our intentional directedness (noting what sequences of behaviour need to be performed in order to realize the fulfillment of those intentions). These (meta-textual) ‘hermeneutic considerations’ give us a second functional sense to be associated with this expression ‘intentional’. (40)


Now, as a rule, all intentional behaviour creates a co-associated sense of value (e/valuation) through the ongoing resolution of such intentional behaviour. This implicates what I term to be an ‘existential dimension’ (albeit in a non-systematic sense when viewed as the third dialectical moment in this economy of the intentional, but, which takes on a more systematic flavor when a pro-relational, existential attitude is able to give that overall orientation to those intentional proceeding). This aspect that ‘oversees the resolution of our intentional aspirations’ effectively informs a third sense to be associated with this expression ‘intentional’ (as viewed in an intentional economy). (41)


Hence the ‘intentional economy’ is concerned with ‘identification/identities, functionality/functions, and, values (realized through e/valuation)’ (which collectively goes under the rubric of ‘valuational formation’ [rather than the more limited nature of ‘value formation’ consisting of ‘either aesthetical, deontological and/or pragmatical forms of e/valuation’]). (42)


Now, to exercise a descriptive phenomenology (along with its focus on a re-mapping of essential-like semantic units that are either atomic in their simplicity or molecular in their complexity) we need to invoke a passive form of deconstruction [remember we are sitting beside that pool and not going anywhere, merely, looking at the world from the comfort of our deckchairs]. (43)


Descriptions operate in a metaphorical mode. This is ‘like’ that, and so on. E.g., ‘is the taste of this corned beef (too) salty or not (too) salty?’ could be first answered in the affirmative as, yes, it is as if it is like an experience of being salty, and, yes, it is as if too salty, etc. or, is this ‘snake’ I see before me a piece of rope or actually a snake..? (44)

In an act of passive deconstruction, the question is chopped in half, and the half that is selected is further chopped up to that extent as required. Yes, it is salty-like, and, yes, in this instance, it is too salty-like. Yes, it looks like a snake, indeed, it looks like a real (non-virtual) snake… (45)


Through a refinement of finding our ‘conventional position’ in a convenient semantic map, elements of the intentional presentation are whittled away until we can move on to either affirming or denying a literal form of treatment or having to re-question either parts or the totality of this process (once again) along more rhetorical lines of interrogation… (46)

6. The Hermeneutical Economy and the Hermeneutic Circle


In the hermeneutic orientation we deal with the rhetorical and, in its interrogation, we apply an active process of deconstruction in setting out to deal with our choosing an appropriate set of genres of behaviour that would allow us to perform the requisite actions that by necessity would be entailed in the enactment of that behaviour.
 [Remember, this time we are walking around that pool as mentioned in the Introduction]. (47)


In an active deconstruction, we eliminate those genres that we believe will not be of assistance to us in the deliberative contemplation of what needs to be enacted in order to achieve the fulfillment of our intentional aspiration). (48)


The hermeneutic process is also assisted with a continual circulation between parts and wholes. As we understand, e.g., individual letters within a word; words within a sentence; sentences with a paragraph; paragraphs within an essay or book; this book on the topic of philosophy as situated in the realm of philosophical literature, and so on. (49)


But, as a hermeneutic economy, given this surplus of hermeneutical value is realized and e/valuated, we can say that we have a circulation of valuational formation that cannot be reduced to either its inputs or outputs. Hence the concept of an ‘existential surplus’ or ‘existential excess’. (50)


Now, given that all economies are tripolar it follows that we must divine what that third party might be – both-parts-and-whole, or, parts, whole(s) and context/s (which can be technically nominated as ‘con-text’ given that it could also refer to ‘settings’ that are more abstract in nature). (51)

7. The Existential Economy and the Economy of the (Extensive) Suspension

[Now the time has come to plunge into that swimming pool from the high diving board. You begin your ascent to make your dive…] (52)


In an existential economy we deal with an engaged form of deconstruction. In this process we are whittling away through our selection of nominations, definitive-like truth determination, in a formation of simulations, etc., in order to arrive, in part, through an emergence from a dynamic balance of both phenomenological and hermeneutical modes, or, as spontaneously realized through a process of non-textual simulation. In this economic aspect, a dynamic balance between all three orientations, I would argue, then moves us more profoundly to a more (systematic) (pro-relational) existential orientation. (53) 


The existential dimension is more often than not overlooked when lived-experience is viewed more in material terms of reference, or, underwritten through desires that are not centered in our relationships but more coincident with our egotistical preoccupations, etc. Indeed, in (mis)treating and (mis)reading the literal nature of this existential dimension as it seems to appear we indulge in what I call a form of ‘apparitional abuse’ (which can take a number of forms but basically fall under realist, idealist and/or pragmatic predilections; along with the distortions of behaviour that consequentially follow on in the wake of such over-committed, deluded thinking
). (54)


On this topic of ‘abuse’, treating metaphors too literally is a form of ‘metaphorical abuse’, and, excessive interrogation is a form of ‘rhetorical abuse’ that realizes forms of unproductive skepticism, cynicism and negative nihilism.
 (55)


Now ‘economic abuse’ is treating the world to some form of covert or overt reductionism presented in either a univocal or bimodal format, etc. E.g., declaring lived-reality is just interpretation, or matter, or spirit, or the Divine, and so on. Moreover, we also have to realize that just declaring ‘philosophy’ is a ‘descriptive phenomenology’ or a ‘prescriptive hermeneutics’ or a ‘proscriptive existentialism’ is just as guilty in this same regard. Let me explore this type of defective landscape in the following thought experiments. (56)


In a descriptive phenomenology, through the deconstructive suspension of bracketing, we take the apparent phenomenal-phenomenological constitution of that being explored to task to that extent we can clarify what predicates we seem to be dealing with. Moreover, in such semantic mapping/remapping, we review how these (analytically treated and reductively arrived at) predicates can be combined or not be combined in the form of significant intentional complexes. Then, with these intentionally intelligible significations assembled and treated in a conceptual format we are now in a position to have them critically appreciated from a trans-intentional, trans-conceptual perspective, i.e., judged in non-conceptual terms of reference.
 Of course, immediately upon judgment we then interpret/reinterpret/re-interpret (in an economy of interpretation) the import of that non-conceptual act of judgment in cognitive and intentional terms of reference. This is done, as suggested, in a form of passive deconstruction. But, this passive approach is not to be misconstrued as entirely ‘passive’! Hence the following thought experiment. (57)


Imagine running the following experiment, ostensively, presented as an evaluation of our sensory-motor responses and our ability to remain in a state of physical balance with our perceptions of the world around us. We ask the volunteer to consent to a simple experiment looking at ‘physiological balance and our psychological responses to such a state of awareness’. Correctly, the experimenter is not really interested in the first half of that description and is more interested in how we alter our interpretation in the light of ongoing experience. This (thought) experiment takes the following form. Whilst wearing a pair of very dark glasses, to diminish their sense of vision, they are to stand on one foot and, in that attitude, pick up either one of two identical-looking objects from a bench at chest height. Then repeating this procedure with the remaining object. Unbeknownst to these experimental subjects, these two ‘identical’ objects are very different in weight with one being extremely light and the other being extremely heavy. In misjudging the weight of the first object, the experimental subject would be expected to counter-balance the body in order to not fall over. Then, in picking up the second object thinking it to be identical to the first they will again lose their sense of balance to some extent or other, if not more so on that second occasion? The point of this hypothetical exercise – to demonstrate that our passive interpretation of objects, etc., is not as passive as we might like to think or we are (mis)led to think. These objects also enter into the constitution of our interpretations from their hypothetical point of view, so to speak metaphorically. (58)


In a second thought experiment I will attempt to demonstrate that active deconstruction is not exactly very ‘active’ or ‘activating’. In the hermeneutic orientation we focus on meta-textual genres of behaviour, patterns of behaviour that inform how texts are to be formed and deposited (hence their meta-textual orientation). Through active deconstruction a set of genres, as a series of instructions, is realized through eliminating those that are inappropriate or less appropriate. This is achieved through concentrating on aligning, in the form of a synthesis, an appropriate set of genres needed to enact the patterns of behaviour whose goal is determined through a thematization of our intentional aspirations. The thought experiment is very simple. The subject is seated in front of two delicious looking pieces of fruit, say, an apple and a mandarin. They are to imagine, and just to imagine, how they would go about eating that one piece of fruit they would prefer to eat, or both pieces if they would like to eat both pieces of fruit. In this experiment we see that our virtual imagination by itself is not capable, virtually, of enacting the pattern of behaviour imagined even if that pattern of behaviour can be imagine down to the very last detail. Obviously, merely imagining the enaction of a certain genre is not sufficient to actually enact that pattern of behaviour in non-virtual terms of reference. So, this process of active deconstruction cannot be that very ‘active’ at all even though, in those virtual terms of reference, we can imagine exactly what needs to be done in order to realize those aspirations. (59)


In a third thought experiment we concentrate on the process of an engaged deconstruction dealing with the existentially oriented formation of nominatives (names), simulations, an absorbed experience of a textual situation in which we forget we are either ‘reading’ and/or ‘writing’ a text. That type of experience when we read, say, a well-written novel and ‘the world of that novel’ comes alive for us to the extent that the joys and sufferings of the protagonists in that novel become our ‘joys and sufferings’ as well. In this thought experiment, in being asked to watch, say, a classic Hollywood movie, with lots of dialogue, we are to watch that movie in the company of the experimenter who will be sitting beside us with a stopwatch and who will click that stopwatch every time we name the character in the movie who is currently speaking on the understanding that we say that person’s name whenever they are seen to speak on that screen. The point of this exercise is to show that by continually naming actors (or acters
) in an enacted setting we will basically lose the plot of what is actually happening even though nomination is a key aspect of an engaged suspension. (60)


Collectively, these three thought-experiments illustrate that not one of these modes of deconstruction, on their own terms, can do what they say they are doing. First, that passive deconstructions are not that ‘passive’ given that representations, images, interpretations of objects, etc., also inform our phenomenal-phenomenological understanding of their semblance of presentation sometimes to the extent that they re-present additional information about themselves that cannot be arrived at through pure representation or mere interpretation. Second, even though the exercise of all actions conforms to the sequences ensconced in those genres of behaviour, as arrived although active deconstructions, still, the virtual enactments of such genres are incapable, by themselves, of non-virtually enacting those same genres as imagined. Third, even though nominatives figure in simulated patterns of engaged deconstruction, still, the evocation of names is counter-constructive when reviewed in those terms of reference. That, upon reflection, the net impact of these three thought-experiments is to help us realize that only as an economy can these three types of activity be both collectively and individually arrived at; albeit only as a circuit that is fully ‘switched on’ and oversees the requisitely desired circulation of valuational formation in question. (61)


An allusion to ‘reflection’, as a metaphor, might help us to better understand the economic nature of valuational creation (including value creation
). In an economy of reflection, we need the co-associated presence of the surface of a mirror, the object-subject (as an embodied-subject) in front of that mirror, and the perception of the reflection. In the absence of anyone of these three (non-in)dependent factors and there is no reflected image to be seen. Hence the configuration of the economy of reflection:

Mirror

Reflection

Subject-Object (62)


So, the philosophical question that must now be asked is how is this circuit ‘switched on’ that then allows us to exercise processes of predicate-identification, genre-functioning (as sequences of relations) and nominational-simulations? By dynamically balancing all parties and, therein, inducing the expression of a suspension. (63)

But, how do we escape our entrapment in the confines of a suspension?
 By suspending the suspension, itself, and, then reinstating the suspension along with de-suspension, and so on, and so forth… “‘creating a world of value [for(-)us]’ and ‘the value of the world [for(-)us]’…” (64)


A bit like riding a bike… to do so, we need to dynamically find our balance, and, to know both how to ride it (suspension) and how to stop riding it (de-suspension)..! (65)


Introducing by means of these three thought-experiments the concept of (a much simplified vision or version of) the ‘transcendental suspension’ with a connection to a variety of philosophical manoeuvres beside its utilization in a descriptive phenomenology. I.e., as also having a philosophical basis in prescriptive hermeneutics and proscriptive existential explorations... (66)


In passing, we can also note an isomorphism or ‘equivalence’ exists between the hermeneutic circle (treated as an economy) and the suspension (also treated as an economy) (via this concept of economic complexification). (67) 


I have introduced this topic of the suspended economy, economic-suspension, in order to outline how I believe a critical or radical appreciation of the philosophical, in that process of ‘treatment’, simulates a critical or radical metaphysics that through the de-suspension of the suspension, as a process of ‘retreatment’, is then capable of discharging and charging our experiential-world of lived-experience with a critical or radical complexion. An ensuing richness of expression that is able to re-direct and guide our passage through this overall world-of-live in an existentially oriented manner more in tune, indeed, attuned to an ongoing re(-)alignment with our overall relationships as we stand both with(-)others and before(-)others. That this innovative approach to the metaphysical, as informing lived-experience, will be further explored at the end of this essay and in greater detail in the next two essays where I will deal with a radical re-thinking of both metaphysics and theology. (68)

On reflection, in my understanding, those three thought-experiments suggest that all forms of deconstruction
 cannot function individually, except in provisional terms, but, that through subtle forms of economic preferencing, individual modes of deconstruction can be more focused upon, and, that by such subtle means
 we can provisionally focus on the identification of predicates, the functionality of relations, and the value formation co-associated with specific nominations. That in this vein, it should be noted that in simple, non-complex terms, there can only be three kinds of treatment, namely, the analytical nature of predicates, the synthetical nature of relations, and the simulated evocation of nominatives. I.e., the mind only operatives with three basic or archetypal modes of treatment, namely, analysis (or reduction), synthesis (through reconstitution) and nominations (that semantically map logical subjects in a relatively integrated vision of the world given that we have socially and culturally inherited an assortment of such maps, albeit with varying degrees of mutual commensurability and integrity). (69)


As well, it should be mentioned that the suspension-de-suspension is also a mechanism for modeling, exploring and understanding our ability to non-virtually intervene in this world of lived-experience, i.e., enact patterns of behaviour that are virtually thematized before being enacted, i.e., acted upon in a form that is either commissioned, non-commissioned or deferred. (70)


But, in confronting an inevitable objection, let us ask ‘is this talk of metaphysics, other types of philosophical strategy, valuational formation, modes of deconstruction, etc., nothing more than ‘linguistic forms of sport or play’ that can be nothing else other than ‘mere matters of interpretation’, and that in straying from such terms of reference we merely open ourselves to all manner of philosophical abuse? (71)


Yes, everything can be interpreted, but, that is more after the fact so to speak. But why settle for ‘interpretation’ when we have a host of other epistemological states, either individually or collectively, that could also act as potential candidates in the endless work of a philosopher or some other disciplinarian? (72)


Surely, we live in the world (of lived-experience) and not in our heads! Why settle for less rather than more? (73)

Now, all the interpretations of a great work of literature will never be able to reconstitute that great work of literature. Interpretation, admittedly, is a process of ongoing re(-)interpretation but as a simulation of that being interpreted it is not and never can be an interpretation per se. If interpretation is all we have to hand then how could we review this monotonal, monotonous world of mere interpretations. ‘Mere interpretations’ are only one dialectical stage or moment in the transcendental suspension which needs to be de-suspended lest we be left there and forever trapped! Paradoxically, such a posit(ion)ing should be rightly dismissed as an ‘absolutistic-relativism’!?
 (74)

To bring this point home let me recount the following anecdote. I once lived above a high set of cliffs and one sunny day as I sat on the grass and starred out to sea, as short-sighted as I am, the vista of the world spread out before in all its four-dimensional complexity. It was something intensely beautiful and rich with a complexity of detail of staggering proportions. I could look down at the individual waves rolling towards the rocks unseen below. I could fly with the birds as they skimmed the surface of those waves. The sketchy clouds slowly moved across the sky, the wind offered a small, welcome degree of cool refreshment as the day was quite hot. In the distance, beneath the horizon, I could see ships entering the distinctive heads of that harbour, along with its lighthouse where I had worked as a relieving lighthouse keeper for a few months before heading off to the local university. I defy anyone who could call this visual simulation a mere interpretation. Indeed, an interpretation of what? (75) 

We do not need to live in our heads, we live in the world! Just as a job description, e.g., is not the actual vocation described! (76)

This prejudice for the intellectual or interpretive or ideas, and so on, is nothing more than a three thousand year old accumulation of prejudices that excessively preference the intentional realm of ideas over a range of other aspect of human experience such as, e.g., sensory experience, genres of motor behaviour, emotions, perceptual simulations, judgments, values, volition, motivation, aspirations, and so on and so forth! (77)

8. The Metaphysical Economy


From the recent, fruitful collision of a number of ideas I would like to run the following argument before you. I am going to argue that when we think about something, be it anything and everything, that ‘being thought about’ becomes elevated by one meta-degree.
 Say, thinking about something ‘seen’ would then render it as a concept, a concept ‘about that thing that was seen’. So, the pre-treated topic, through treatment, becomes the treated object elevated by one meta-degree. As noted earlier, I stated that there are only three types of treatment, relatively approached either individually or collectively, namely, either analysis, synthesis and/or nomination. That the ensuing treatment realizes a metaphysical or metaphysical-like translation of that pre-treated topic. Now, I would like to argue that a critical or radical process of treatment realizes a critical or radical form of metaphysical treatment. Now in no way is this process of treatment, as it stands, to be misconstrued as mystical, or, for that matter as some ideological form of realism, or idealism or pragmaticism, and so on. To some extent we are conceptualizing the elements found in that stage of the pre-treatment. E.g., if we were dealing with a perceptual topic then our metaphysical elements would be things like time and space; logical subjects, the formation of identity, functionality and values; correlations, accommodations, transformations; transitions, operations, definitions; modes of analysis, synthesis, and nomination, and so on. Focus on a different topic and you would find a different array of metaphysical elements co-associated with the phenomenological nature of that topic, etc. (78)


But, we have a problem. If every time we treat a certain topic we were to find this elevation by one meta-degree then, would it not be the case, that if I were to think about that treatment a second time that it would then be elevated by a further degree, and so on, without end? Surely metaphysics would become meta-metaphysics, and meta-metaphysics would become meta-meta-metaphysics, and so on. (79)


Obviously, we need to reverse this process by proposing the following exception as an additional rule. That in the treatment of treatment the retreated product is de-elevated by one meta-degree. But to render this ad hoc ruling in a manner that is less contrived have we a mechanism to hand that would simply accomplish this meta-reversal in the act of retreatment? I believe we do have such a mechanism, namely, this suggestion put forward earlier that with every suspension (treatment) we get a de-suspension (retreatment) lest we be literally ‘trapped’ in this metaphor of the ‘suspension’.
 (80)


That granted, where does this take us? So, a critical or radical act of philosophical treatment renders the topic under review in a critical or radical metaphysical form, but, that in the de-suspension, the metaphysical is discharged back into that experiential context which was (representatively) subjected to such philosophical treatment, hopefully in a form that was either critical or radical in complexion. (81)


On an optimistic note, I would like to re-introduce here the idea of the ‘existential’. If our treatment were pro-relational in orientation then our metaphysical review would take on an existential orientation. That, through the de-suspension, that existential orientation could then retreat that topic with an existentially oriented complexion. By such means finding our existentially intervening in our relationships should that form of intervention be ‘called for’, ‘called forth by our simulation of that relationship in question’. Let me illustrate what is implied here, in the mere outlines of this process of (pretreatment-)treatment-retreatment as delineated so far. (82)


The following account works with this very simple scenario. It’s raining rather heavily. I knew we were going to get frequent heavy showers as I had looked at the local radar map on my weather app before I left home. Normally, I would carry a small folding umbrella. But, today, I am armed with a large umbrella. Whilst ambling past some shops, in a doorway, staying out of the rain, I spot a friend of mine sheltering and obviously without either a raincoat or an umbrella. I stop to say hello and find out that they were heading in the same direction as myself before the rain had suddenly stopped them in their tracks. I suggest they could seek shelter under my umbrella, and doing so, we head further along the street to where my friend had been heading before the rain stopped them. (83)


Now, I am sure that this simple event could be rendered more complicated in some notation dealing with possibilities, counterfactuals, intentional aspirations, a selection of value statements, and so on. Instead, let us just say that this event presented a situation where one party could offer the other party a more immediate solution to their current predicament. That through this process of mutual resolution (for both parties) this relationship stood to be enriched in terms of valuational formation. The person unprepared for that bad weather had a choice, get wet or wait out that period of rain. In functional terms they may have needed to go back to work, or get something to eat for lunch, then head back to work, or, head to the nearest bus stop or train station, and so on. A set of specificities not noted in my sketching out this simple scenario. In terms of value formation, that person sheltering would be relieved to get to where they had intended to travel to without getting wet, and so forth. All quite simple, really, but, am also sure that if such events were to be suitably explored in the requisitely required degree of philosophical depth this essay for a start might never get finished in a form that was satisfactory for either the reader or the writer! (84)


On the other hand, we could also perceive this mechanism of the suspension-de-suspension as a process that could harmonically achieve intuitive forms of resolution that overcome lengthy calculative complexity, and, in that light, we might wish to reconsider such an approach as taking a more ‘practical turn’. Let me unfold and unravel some of the possibilities that here seem to suggest themselves. When all is said and done, sharing my umbrella would just seem to be ‘the right thing to do’, and, such spontaneous thoughtfulness would not require much more than being merely ‘thoughtful’..? (85)


But, unfortunately, the live of the philosopher is not (such) an easy one… (86)

9. The Economy of Re(-)Lived-Experience…


Dialectical thinking plays with difference and commonality (in a circular process of ongoing tension/s and ongoing resolution/s?). E.g., start with this proposition: “the ‘existential’ is not the ‘non-existential’.” I would suggest that the theologian Martin Buber might say this along these lines ‘I ‘is not ‘Thou’.
 But, we would philosophically and critically misread such an existentialist by supposing that an uncrossable, incommensurable chasm separates these two apparent(ly different) worlds of the ‘I’ and the ‘Thou’, or, more correctly the ‘I-It’ and the ‘I-Thou’. No, what we need to be aware of is that we need to ‘I-Thou the I-It’ (and also ‘I-It the I-Thou’). Or, as I have put it, the existential (I-Thou) arises through an existentialization of the relatively non-existential (I-It) and never as an existentialization of the relatively existential! But, as well never at the expense of the I-It. Too much of one or the other and we would find ‘we would be unable to live in this world in not attending to what needs to be done in this world (of the relatively non-existential) given our being embodied in the world’, and, ‘too much identification with the world of the relatively non-existential and we would find ourselves alienated in a material world where we would no longer find ourselves being seen as an autonomous ‘person’, deserving possible forms of respect, and so on’! (87)

In dialectical engagement, we need to live both ‘within the either/or and outside the either/or…’
 Or, put another way we need to live within the suspension (through the suspension) and live outside the suspension (through the de-suspension)! (88) 

Is there another way of understanding this ongoing, simultaneous dialectical tension and resolution at the center of the relatively non-existential versus the relatively existential? (89)


In looking at the cognitive nature of intentional constructs, as a mix of perceptions and conceptions (and all the distinctive variety of thoughts, ideas, images and facts, etc., distinctively generated upon such a spectrum), we should note that in judgment, being an appreciation of the conceptual, being between concepts, cannot, therefore, primarily, be conceptual per se. That this ‘treatment’ of the conceptual, in a process of judgmental appreciation, in an act of judgment, must be something different from conceptual experience per se. Of course, in a process of ‘retreatment’ the contours of the judgment can then be translated back into conceptual terms of reference. So, it follows, using this argument, that interpretations in a conceptual modality cannot be ‘appreciated’ per se in the conceptual modality even though that trans-cognitive appreciation can be retreated in cognitive terms of reference (on par with the meta-status of that pre-treated material prior to such judgmental appreciation). Obviously, judgments are experienced but they cannot be primarily appreciated in interpretative, cognitive, conceptual terms except retrospectively in that period of time that arises after such retreatment. (90)


Now, equating ‘judgment’ with ‘metaphysical’ and with ‘the possibility of possessing a relative existential orientation’ in contrast to the ‘interpretative’, ‘conceptual’ and with ‘the possibility of possessing a relatively non-existential orientation’ (which could be read as ‘the relative absence of an existential orientation’) we are in a position to make better experiential sense of this dialectical relationship between the philosophical (treatment) and the ensuing metaphysically re-directed (retreatment) to be speculatively entertained at the center of lived-experience. In effect, putting a (relatively systematic
) existential philosophy formally on the table of the philosopher (for either their qualified acceptance or their arguments for its qualified non-acceptance). (91)


But, where does this mix of such simple and complex arguments lead? What are the ramifications of such philosophical labour? Is there a pragmatic dimension to be found in this approach, and, could this approach be potentially therapeutic or beneficial? Then, is such an approach either critical and/or radical in complexion, or, practically nothing more than a mere plaything for the pointless edification of a performing philosopher and the perplexity of their audience (or congregation/s if that ‘professional’ were a theologian, religious practitioner or amateur theist?)? (92)


If I were allowed to proffer a summary of where I currently stand in such matters, recognizing that the conversation of the philosopher (and the metaphysician, the existentialist the hermeneuticist, the phenomenologist, and so on…) is a diverse conversation with no beginning and no ending what might I say (before its erasure under some more suitable form of qualification, etc.)? (93)

That ‘our experience of a world’ and ‘our world of experience’ go hand in hand.
 What is beyond experience has no part to play in life since what is not there for(-)us
 is not there for(-)us, and, we need not be there for(-)it! But, then, too, what is in the realm of ‘our’-experience must also be ‘experienced’ in order ‘to be experience/d’, and, therefore, that ‘experience of experience’ cannot be that ‘mere form of experience’ that is ‘being experienced’… Moreover, experience to be experienced (i.e., treated) must also be re-experienced (i.e., retreated) and, therefore, in our world of experience lived-experience must be re(-)lived-experience, and, re(-)lived-experience must be lived-experience. Hence the economy of lived-experience must be an economy of re(-)lived-experience. To conclude this essay, to that extent this is possible, but also guaranteed through the limitations of our finitude, thankfully, let me explore the philosophical and metaphysical ramifications of such seemingly endless re(-)positioning… (94)

10. Provisional Conclusions, Observations and Comments


Philosophical appreciation of lived-experience, as a form of metaphysical treatment through suspension, has itself automatically returned to the world through the simultaneity of the de-suspension… as philosophy made inescapably practical, to some extent or other… regardless of whether the philosopher is aware of this existential fact or not. So, in the light of such a claim, we must ask in what manner this philosophical presentation, as here presented, has any worthwhile pragmatic pretensions? (95)


Ouch! A bit like being asked what did you do in the last war..? (96)


Or, we could ask, more politely, what is the problematic topic in question that is being wrestled with through this philosophical torture of language? (97)


In a world with so much apparent nonsense, misconceptions, conspiracies, truthiness, deceptiveness and dissimulation, and so on, can we critically disentangle this entanglement of the truth and mistruth to discern what needs to be deconstructed, perhaps re(-)constructed, even turned around and re(-)presented in a more radical format? (98) 


Let me propose the following provisional formula for dealing with such entanglements and disentanglements:

That the ongoing process of either critical and/or radical truth determination is centered economically in deconstructive-destabilization, provisional-rectification, and ongoing-re(-)normalization of the economy in question…
 (99)


Although it might be tempting to define ‘deconstruction’ as relatively radical compared, say, to ‘rectification’, we could also argue that, economically, as the third moment is coincident with resolution and this dialectical moment is often associated with relatively radical processes of a chaotically oriented sense of re-direction (compared to the relatively non-radical moment of  mere reiteration that coincides with rectification) it would be wiser to say that all three moments could be construed (i.e., treated/retreated) in either a radical manner or in a critical manner. Suffice to say that in being critical, and we find a radical sense of an ensuing re-direction overall, then let us nominate that critically enacted input as now relatively ‘radical’. In effect, taking a more contextual determination in this regard. I.e., with incremental shifts in input, if we were to find little change other than that orchestrated incrementally then it would safe to say, if we were suitably adhering to correct procedures, that then we are more than likely operating in a critical mode, i.e., dealing more with critical ‘reassessment’. On the other hand, in a noticeably more chaotic reading, when we note a radical output with minimal shifts in input then we must assume we were operating more in a radical mode of assessment, i.e., dealing more with radical ‘re-assessment’. (100)


Returning to this formula, we should note that the radical needs the critical to find an acceptable form of re-accommodation, and, the critical needs the radical in order to test the veracity of a conclusion that had been arrived through that form of reassessment. We could also argue that without critical preparations, the sense of the radical being presented, should it be presented, might have no real valid sense of place in those current explorations on either the grounds of being falsely constructed and/or not being able to be accommodated within the ‘body’ of that research in question.
 This accepted, then it would stand to reason that the ‘relatively critical’ is ‘explicating the implications of the logical’ whilst, in an informative contrast, the ‘relatively radical’ is ‘operating more on the strength of a dialectical economy’. Let me illustrate what is meant here. (101)


This proposition immediately comes to mind to demonstrate this point: ‘It is true, in my opinion (of the person who believes their uttering of this proposition) that President Trump is an honorable politician who, when in office, would never have told a lie to the people of the United States of America’. Taken at face value, we can first provide a critical reading: If it is true that President Trump never told a lie whilst in office then he must be an honorable politician, and v.v. However, this proposition cannot be read as a true statement by many Americans because whilst it is true ex-President Trump never told ‘a’ lie whilst in office it is only somewhat ‘true’ because he lied so often that he must have spoken variations on the truth, on average, many times every day. So, yes, he never told a single lie, period! Even his supporters accept that he is ‘loose with the truth’ but that he does so because his intentions are rightly motivated to ‘make America great again’, shake up the establishment in order to make America great again, or, interpreted through some other piece of torturous rationalization, and so on!’ On the other hand, even with this partial admission, any self-respecting person must wonder if ‘good can come from bad’, since, in truth, there is this cultural perception that it is the other way around, namely, ‘bad comes from the good’, just as ‘decay comes from the good left to decay’, and so on. Just as, e.g., if apples in a fruit bowl were left there for far too long a period of time. So, when wider terms of context are applied, we might say that either the speaker is mistaken or deluded, or, that this propositional utterance is meant only in an ironic sense. (102)


Or, as an instance of the relatively radical we could take Zizek’s proposition that revolutions should be done again because even though revolutions (are doomed) to fail they never fail absolutely. It is a radical thing to say ‘that revolutions should be done again’ given the suffering that inevitably follows in the wake of such disasters, still, with some irony and mockery (of the Marxist over-preference for revolution), there is an existential truth entailed in such a proposition, namely, they do not fail entirely and that we do benefit from their non-complete failure. In a roundabout fashion rendering this proposition as a true statement once the radicalness of its exposition is qualified by its critical commentary, namely, revolutions are never complete failures. Witness in history, e.g., the fact that the restoration of the French Monarchy in the 19th century was quite different from that exercised in the 18th century, and, that the continuance of a virtual serfdom in Russia has not been resurrected, eventually, in the 20th and 21st centuries. (103)


That in this relative, non-absolutistic(al) differentiation of the ‘radical’ from the ‘critical’, and v.v., we might observe that the former has a distinctive dissonant semblance somewhat regularized by the critical (in the ongoing formation of what might count for a process of accommodation through re(-)normalization
). (104)


On this technical term of ongoing ‘re(-)normalization’ just what is being meant in the previous formula? (105)


‘A transformational process of ongoing re(-)alignment with whatever can be realigned and where such realignment [in an economy of re(-)alignment] can be had in (both accessible and assessible) experience’. (106)


What is not implied is a form of alignment between that which can be experienced, directly or indirectly, with that which cannot be experienced, directly or indirectly. In experience, all relationships are directly engaged. When I eat an apple, I am directly engaged with that apple. In my memory of having eaten a very delicious pink lady apple, say, some years ago in China, in my remembering this memory I am directly engaged with that memory, and, when I was eating that apple, I was directly engaged with that apple being eaten, but, now I am no longer in a directly engaged relationship with that non-virtual apple per se via the perceptual representation entertained in that original act of eating. But, should we (mis)construe this expression ‘representation’ as being representative of the imputation of the object in a so-called external world? No, because the concept of representation is only entertainable in an economy of representation engendered, say, between the iteration of a phenomenal-phenomenological presentation, and its reiteration as a hermeneutically oriented representation, and its potentially chaotically re-iterated (non-systematic) existential re-presentation. Alignment is between these three different types of ‘representative’ iteration given their co-associated correlativity in that economy of ‘representation’ (which could just as well be referred to as an economy of ‘presentation’ or ‘re-presentation’ [with the hyphen]). Moreover, we must dismiss such (impossible) ideas of so-called ‘external and internal worlds’ as nonsense. On the other hand, the distinction between ‘non-virtual’ and ‘virtual’ can meaningfully be drawn between ‘the meeting of a full complement of expected modalities associated with that phenomenon in question’ and when ‘a full complement of such modalities is not effectively met’. We should also note that when such a full complement is not met then it is usually the case, if not always, for the apparent phenomenon in question to not be efficacious in a causal sense of an effective engagement just as an a dream apple or a memory of an apple cannot assuage physiological feelings of hunger (indeed, it could well be quite the opposite when such expectations are prompted but not fully satisfied or satisfied at all). However, because such an impossible and false dichotomy is erected (between the impossible concepts of internal and external worlds), and then suitably deconstructed as to be expected (in hindsight), this does not mean that we have no direct interaction with the locus of such experiences, namely the apple in question (as experienced through an adumbration of consistent and integrated series of phenomenological presentations, etc.). Furthermore, as illustrated earlier, the imputed intentionally discerned object(ive) can also inform that person engaging with such phenomenal representations of input from its own hypothetically imputed point of view or perspective when considered in such conventional terms of reference (just as ‘passive deconstruction’ was not as ‘passive’ as implied in its designation). (107)


Or, summed up more simply – alignments are possible between correlative elements of an economy being situated within that economy in their distinctive manner as defined. (108)


On this topic of alignment, we can note that alignment is realized through processes of hermeneutical realignment, the phenomenal-phenomenological error correction of re-de-mis-alignment and the (non-systematic/systematic) existential re-alignment (when ‘re-directed’ through a relatively more chaotic nature). Then realignment can take on board all other relevant considerations such as, e.g., pre-cognitive, cognitive, trans-cognitive and post-cognitive orientations; predicates, relations and nominatives; pre-conditional, conditional, post-conditional factors; aspirational goals; etc. (109)


Or, a relevant alignment between ‘the relatively existential’ and ‘the relatively non-existential’ can also be entertained between ‘the pre-philosophical treatment and ‘its post-metaphysical retreatment’ assuming the transformational pre-conditions of the critical and/or radical are present in a suitably realized form through appropriate forms of pro-relational ‘con-texting’ of our situatedness in question. (110)


By such means attempting to explain the nature of existential experience and the nature of its metaphysical-like relation to this world of lived-experience… a topic that will be taken up in the next essay in this series… (111)


Having been thrown into this philosophical pool of reflections are we any the wiser for such an immersion… or, perhaps, only, a tad more respectful of the many representatives of the various traditions who seek to converse in this broad arena of a philosophical discipline.
 So, who have we met, although, admittedly, not being formally introduced? Many thinkers whose names have not been mentioned – philosophers, metaphysicians, phenomenologists, hermeneuticists, existentialists, psychologists, theologians, et al. What might we take away from this virtual meeting of such minds? That, although much of the thinking has been done for us, and the end products of our thinking are practically already wrapped up for(-)us, still, through strategic tweaking we can critically and, sometimes, radically re-think the nature of a topic within a certain discipline. Hopefully, this will be exercised in a skillful manner that is productive of valuational formation (and its reshaping of identity, functionality and valuation) in a form that is pragmatically useful, therapeutic, salutary, able to relatively enrich our relationships, and empower, free our lives as we both existentially and non-existentially encounter, recognize and engage ‘the non-otherness of the other’ in this world of re(-)lived-experience..!!
 (112)

      Noël Tointon, Wentworth Falls, 14.7.21.

11. Appendix A: Economic Co-Associated Alignments


In direct or indirect reference to the archetypal economy (with its three archetypal moments of World, Object and Ego), all well-constructed economies, hypothetically, should be able to be aligned under those three distinctive, tripolar types of orientation (hence the concept of ‘economic complexification’ where economies, once aligned, can act as commentaries on each other [much in the manner of Husserlian concept of ‘noetic-noematic correlativity’, or, the Maldacena Duality in physics between conformal fields, etc.]) (113)
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12. Postscript A: How Do We Philosophically Review a Text(ual Situation)? 


In the light of this essay, just how do we take a non-philosophical text or a philosophical text and review it through a philosophical lens?
 (115)


Especially, if we hold the position that any text can be subjected to philosophical review’.
 (116)


Now, for a philosopher, professional or amateur, this may not be problematic. For them it is just something they do, and, hopefully, they do this with a sufficient degree of philosophical competence. On the other hand, I well suspect, to get them to say in clear and distinct language what they are actually doing is probably just as difficult to get a scientist to say what ‘being scientific’ means, or, for a painter to say ‘how they paint’, and what it means for them ‘to be an artist’, and so on? (117)


So, if this essay, A Radical-Critical Approach to Philosophical Explorations, indeed, is an ‘approach’ to understanding this type of topic, then it should be able to help us to answer this very simple question How Do We Philosophically Review a Text(ual Situation)?
 (118)


As both a short-cut and a long-cut we could say that ‘we are being philosophical’ when ‘we operate through the use of a philosophical economy’. Hence the inevitable longer version would then need to take up the further question by asking “just what is meant by ‘operating within a philosophical economy’?” Hence the bedeviled dimension of this rather seemingly simple challenge! Obviously here, the devil is in the detail. (119)


A simple first response might be to say that ‘we look at the pre-suppositions, suppositions (as philosophical arguments) and post-suppositions (as philosophical conclusions, consequences, ramifications, etc.)’.
 This rather logical approach, invoking a logical economy, might be sufficient for those whose philosophical diet is rather dry and non-nutritious, but, for most reasonable people it would more likely appear to be merely an entrée, an invitation to a more sumptuous feast that would require a lot more time and would take the form of an engagement with a more serious sense of philosophical presence. (120)


So, to suggest that we need to invoke, i.e., both adopt and adapt, the genre entailed in the ‘exercise of a philosophical economy’ we need to further ask just what might this entail? (121)


Now, admittedly, the philosophical life-world is a broad church and we might assume that many of the specialists who operate therein might wish to operate from one of its many subdisciplines, preferably, from the perspective of their own specialty.
 But just as it was thought necessary not so much to dismiss logicians but to sideline their efforts as not comprehensive enough we might like to apply this same attitude, or rule, to all those other specialists who might wish to begin and end, more or less, where they began. Subdisciplines that are useful in an overall orchestration of the comprehensive discipline of philosophy, but, individually, should more be seen as single courses for those who are more prone to limit themselves to the restrictions of a simple, non-substantial diet. (122)

Of course, we should also rule out some unending feast of a rather undisciplined succession of courses where the banqueters are more inclined to leave behind a lot of non-ingested food, a surplus of scraps, and, an almighty mess that would take some considerable time to clean up! (123) 


But, there is salvation to hand, indeed, in a middle path between dieting and excessive consumption. I would humbly suggest, that we find this adequate sufficiency in the form of the approach that was formulated within this essay. Namely, a process of philosophical treatment beginning with the hermeneutical, observing a suspension, that phenomenologically exhibits a meta-philosophical and metaphysical complexion, that, through the automatic de-suspension, then existentially returns us to the concrete historicity of the experiential-world already resident in the specificity being realize in and through re(-)lived-experience, which, in a re-aligned reconfiguration of hermeneutical pretreatment then dialectically begins, again, the circulation of this economy dealing with a comprehensive treatment of the philosophical topic in question. Let diagrammatically represent this:

Phenomenological Treatment

(Meta-Philosophical/Metaphysical Expression)

Suspension



De-Suspension

Hermeneutical Pre-Treatment



Existential Retreatment
[Emulative Re(-)Accommodation] (124)


That, wittingly or unwittingly, this is the trajectory being observed by the competent philosopher. A philosopher who could rightly claim to be either critical or radical in the exercise of this more comprehensive sense of the philosophical discipline.
 Let me discuss and demonstrate this dialectical ‘dance’ between the hermeneutical, the phenomenological, and the existential that, either inadvertently or advertently, is being enacted by the expert performance of this more competent philosopher. (125)


For many years I have entertained the intuitive suspicion that the Husserlian suspension
 does a lot more work that merely supervising the critical formulation of a descriptive phenomenology. Then, in exploring how a suspension might be constituted, I realized that such a technique, namely, the invocation of a suspension, is also central to both hermeneutics, in its approach to interpreting the genres of lived-behaviour, and, an existentialistic approach to pro-relational experience of lived-reality, as well as all trans-conceptual processes of judgment entered into in the appreciation of our conceptual translations of lived-experience, etc. (126) 

But, against this context, seen from a rather static perspective, Husserl’s work carefully and critically articulates just one more philosophical subdiscipline, namely, a ‘descriptive phenomenology’, even though it is also repackaged and rebadged as a ‘transcendental phenomenology’. (127)


However, to relegate Husserl’s work to just the subdiscipline of a ‘descriptive phenomenology’ is to overlook the organic and dynamic reality that the suspension, itself, is central to this dialectical ‘dance’ that constitutes a more comprehensive exhibition of what it means to be philosophical, to do philosophy, to be able to philosophically review a text in and through a philosophical lens! So, what is entailed that then permits, either formally or informally, a philosophically oriented person to do something in a way that allows such behaviour to fall within this philosophical genre of what is more comprehensively and actually entailed in that person ‘doing philosophy’? (128)


Quite simply, a text(ual situation) is chosen as the topic to be reviewed philosophically. Through the suspension, pre-entailed in a number of techniques from bracketing to skepticism, etc., a meta-philosophical perspective is discerned that is also metaphysical and phenomenological in orientation, and, where, through the automatic de-suspension, we are then existentially thrust back into the world, this world-as-lived, a cultural-intercultural world where we stand both with(-)others and before(-)others. That, through a reiteration of this intuitive ‘dance’, it is to be hoped the philosopher is able to demonstrate their competence by either critically and/or radically addressing that topic and redressing what additional behaviours might be called forth through such appreciation. An evolving appreciation of our relationships being both addressed and redressed by these incremental ‘discoveries’ to be made by such seemingly insightful means that ensue from such reflections.
 (129)


Therefore, in this dynamic perspective, the Husserlian suspension is central not only to a descriptive phenomenology but also contributes to our ensuing metaphysical appreciation of that topic along an engaged exhibition of its existential ramification; i.e., current implications and future consequences (that must also entail an ongoing re-envisioning of the hermeneutical dimension as well). (130)


Simply, a ‘textual world’ is philosophically appreciated through the explicit or implicit utilization of a suspension, that, then, automatically returns us to ‘the world of that text’ through the de-suspension. Along the way, it is to be hoped, a comprehensive philosophical appreciation of that text is to be exhibited, uncovered, revealed, discerned… provoking suitable forms of responsible behaviour… reflecting, moreover, either the skillful competence of that philosopher or otherwise!
 (131)


An understanding that is both extremely simple, but, also, thoroughly complicated the very moment when we attempt to articulate what exactly might be happening! (132)


Inviting, indeed, the meeting of great philosophical minds. In Nietzsche, e.g., we are invited to destabalize the institutionalization of our thinking through a form of suspension; in Kant, e.g., we see the trans-historical nature of that subjected to such (an extensive) suspension; in Heidegger, we see our being ‘returned to the world’. Our return having the existential hallmarks to be discerned in the metaphysical moment of the suspension as illustrated, e.g., by Buber; this dynamic desire to be returned to the concrete and historical being earmarked by Hegel, e.g., and so on. (133)


But, this truncated exposition is not much more than what might be seen through ‘a minute fragment of a hologram’; a simplistic vision of the world whose complexity is already constituted for(-)us in ways we are hardly aware of through the routines we adopt and adapt in our ability to individually and collectively make our passage through this world at large in a freedom afforded to(-)us through(-)others..!! (134)  


Read as a set and series of general instructions what is entailed? First, take the text(usl situation) in question and determine the meta-textual nature of its genre expression, and, within an understanding of that genre, perform a first interpretation. (135)


Next, subject that interpretation to some form of a seemingly suitable suspension. E.g., through an epoché or bracketing, or, through questioning your interpretation (and initiating a rhetorical dis-conjunctive suspension of the ‘either/or’); or, exercising some form of metaphorical treatment (and initiating, thereby, a conjunctive suspension of ‘like’ implying ‘both like and not like’); or, treating its simulated interpretation just as a simulation with all relevant ontological and epistemological commitments suppressed and initiating, thereby, an apparitional suspension where a literal reading is de-literalized and, by such means, have it treated ‘as if’ it were mere simulation); and so on. I have argued elsewhere that the mere instantiation of a suspension, in some form or other, could be enough to induce a more extensive form of a suspension through this form of induction (argued for on the basis of an economic correlativity in relational existence between the dialectical constitution of all trimodal moments in the formation of each and every economy). (136)


Through the suspension we are now privy to some form of judgment that, if suitably addressed, should begin to take on a phenomenal-phenomenological, meta-philosophical and metaphysical-like flavour  (with a relative degree of clarity, formed, reformed, and informed through ongoing relational resolution, with existential-like hallmarks that are trans-temporal, trans-spatial, trans-subjective and trans-intersubjective in orientation and which should then find themselves being expressed through the specificity of the concrete to be arrived at through the automatic de-suspension). The invoked method of treatment takes up either a simple analysis, synthesis or the nomination of identity, or, a more complex mixture of the former. (137)


In the immediacy and spontaneity of the de-suspension we are existentially returned to this world-as-lived. (138)


In the specificity of the historical, we now take on board the existentially indicated manner of our intervention into that textual relationship being placed under such scrutiny… which is either complied with, modified or suppressed (given the ensuing existential surplus of evaluation has a certain compulsion co-associated with its apparent mix of insights, foresights, and oversights, etc. (139)


In the final step in this clockwise process of circulation we meet with an ongoing re(-)configuration of the hermeneutical sphere of pretreatment realized through some form of transformational re(-)accommodation that emulates the reconstitution of the relatively existential. (140)


The whole cycle being reiterated immediately until relevant insightfulness, etc., is sufficiently formed or where some newer considerations are being reviewed in the place of the former (whilst recognizing that this economy can also be read in reverse and where each and every moment is co-present dialectically, and where this economy is being progressively enriched through such ongoing re(-)iteration). (141)

Let it be noted that much of what has been said here, I believe, is what happens when we read a text, or perceive the world, or communicate with someone, or form a judgment, and so on. Such philosophical attention to detail merely assists us in this task of being philosophically critical, and, hopefully, when and where the situation arises, for them to also take a relatively radical stance in such matters… should that be found ‘called for’. (142)


Now, I noted this economy, here read in a clockwise manner, should be able to be read in anti-clockwise fashion (as well as in a starting with any one moment or taking all moments simultaneously as co-present).  (143)


In a clockwise form of progress, starting with hermeneutical pretreatment, we end up with an existentially oriented form of retreatment, which, could be then taken as a form of posttreatment, which, again, could then be seen as equivalent to new material for pretreatment. However, through iteration of this economy, there is an evolving difference between initial pretreatments and later iterations of pretreatment. In seeking to understand such a differential, these evolving differences between initial pretreatment and later iterations of the same, we would need to (speculatively) invoke patterns of alignment realized through re-alignment namely through an economy of re(-)alignment realized through the conformation of hermeneutic realignment, phenomenological error correction of re-de-mis-alignment, and existentially re-directed re-alignment. (144)


Looking more closely at these differentially enriched patterns of existentially oriented retreatment we would then look for ‘existential indicators’ (that indicate the ‘relative presence, or absence, of ‘existential hallmarks’ having been ‘experienced in this textual process of retreated production’). (145)


From such existential traces (as indicators of existential hallmarks) which should then be able to deduce the phenomenological quality of the suspension that was entered into. (146)


Such explorations of this imputed phenomenological analysis that was entered into should tell us if the techniques for the instantiation of this suspension were sufficient or insufficient. (147)

Moreover, such analysis should also reveal whether this was a reflection on the representative status of the pretreatment in terms of its apparent adequacy or inadequacy of the quality of the representation of that text(ual situation) in question (in terms of its apparent textual situatedness, i.e., as a contextual appreciation of the textual situation in its apparent textual situatedness, etc.). (148) 


Thus, by such means we have returned to where we began by reading this economy now in an anti-clockwise direction. However, we should realize that all linear interpretations will also misrepresent, somewhat, a more intuitive dialectical reading of that text(ual situation). However, we should take heart that just as there is no absolutistical truthful interpretation there, equally, is no absolutistical truthful misinterpretation… and, that we forever straddle this middle no-person’s-land where alone we can engage ‘this lived-world of both otherness and non-otherness’. (149)

By such means, we are left to make incremental forms of progress, step by step,
 in and through a mix of conformations of genre recognition; error correction of phenomenal-phenomenological encounters; and, re-directed patterns of existential engagement and intervention; doing so through relatively critical and radical approaches to ongoing truth determination whose collective impact is central to the constitution of a comprehensive philosophical discipline!
 (150)





  N.T; 24.8.21.

13. Postscript: A Summary of the Resolution of ‘What is Philosophical Treatment?’


Intuitively, to a large extent, we have a rather unsystematic idea as to how to go about conducting such critical, and sometimes radical, reflections, small increment by small increment. (151)


But, those small shifts in ‘positioning’ can sometimes have critical or radical consequences through relatively chaotic forms of re-direction. (152)

That in such an economy of critical or radial re(-)direction we can find forms of conformal truth determination
 through a correlation between hermeneutical confirmation or verification exercised through mere realignment, phenomenological error correction exercised through re-de-mis-alignment, and, existentially oriented patterns of ‘re-writing’ exercised through relatively critical or radical re-alignment (with a hyphen indicating relatively chaotic ‘re-direction’). (153)

Hence a relatively more complex account needs to tell a ‘story’ through narration of what is ideally being constituted in a transformational process of economic retreatment. (154)


Intuitively, we approach a text by first determining what type of text is in question and then giving it a first reading or interpretation. I.e., taking a meta-textual, hermeneutical stance as to genre, etc. (155)


Via a suspension (of its factually oriented determination) we arrive at a process of treatment, hopefully, enacted in a critical manner (by avoiding contradictions, incoherencies, misapplied definitions, wrongly noted presuppositions, the suppositions of fallacious arguments, incorrectly arrived at post-suppositions or the intentional intent to arrive at detrimentally realized post-consequential objectives, etc.). The overall process of the suspension being suitably orchestrated and ‘induced’ on the grounds of economic correlativity. (156)

Thence our arrival, through an increase in meta-status by one degree, at the meta-philosophical, phenomenologically oriented, semantically represented metaphysical-like treatment of our topic (in ‘transcendental’, trans-intentional, trans-temporal/spatial, trans-historical terms of reference).
 (157)

We are then immediately subjected to a de-suspension, with a decrease in meta-status by one degree, that returns us to the concrete historicity of the world of lived-experience that would possess an ‘existential complexion’ if we were to permit this ‘eternal return’ to occur from an ‘open acceptance of a pro-relational perspective’. (158)

In this return we are either receptive to either its existential re-writing and/or non-existential rewriting (of our prejudices without a suitable suspension of our egotistical over-involvement or under-involvement, etc.). (159)

Transformational ‘retreatment’ is then taken as ‘posttreatment’, and, if read against ‘pretreatment’ we then find the truth determination of the ‘original pretreatment’ being arrived at through either a process of either mere hermeneutical reconfirmation, phenomenological error correction and/or existential re-direction. This process of treatment through retreatment continuing until a definitive-like process of conformation is perceived as correct or postponed and/or we then head in a new direction by following a new line in intentional objectivity. (160)


Hence the intuitive simplicity and theoretical complexity of the resolution of this question ‘what is philosophical treatment of a textual situation (be that situation already cast in the format of a philosophical or non-philosophical genre)?’ (161)


The complexity of this ‘narration’, in effect, revolves around economic treatment through transformational retreatment; the invocation of both a suspension and de-suspension; the coupling of hermeneutical, phenomenological, and existential subdisciplines whilst also finding a philosophical position for a metaphysical subdiscipline within the overall discipline of philosophical research as it coincides with the semantically based nature of phenomenological descriptions. (162)

That, even though a ‘transcendental’ phenomenology
 is merely descriptive it is pivotal in conducting philosophical research through, first, its connection with a hermeneutics via the suspension, and, second, through its connection to an existentialism via the de-suspension; all of which is to be suitably enacted within the conduct of a critical, and sometimes radical, approach to the pursuit of this overall discipline of the philosophical! (163)   








   N.T., 3.9.21.
14. A Simultaneous Foreword and Postword


In these philosophical explorations I have attempted to ask the ‘simple’ question ‘what it means to be philosophical?’ Just how do we ‘treat’ a text in a philosophical orientation regardless of whether that text, meta-textually, in terms of its ostensive sense of genre, is either already philosophical in its apparent intentions or is non-philosophical in orientation? (164)

My attempted resolution of this puzzle meant I had to entertain the narration of a ‘story’ detailing some of the considerations that would need to be addressed in order to unravel the various linear sequences entailed in the transformational re-direction of that narrative (otherwise the mere titling of such a tale would suffice for such an exposition). Hence my various appeals to the economic nature of intentions, disciplines, etc., along with an exposition of various subdisciplines like the phenomenological, and so on, along with ideas concerning transformational retreatment, suspensions/de-suspensions, a recognition of isomorphic transformational invariance through forms of alignment (realized within an economy of ‘re(-)alignment’), and so forth. (165)

Now, why go to such lengths when it was admitted that those who are philosophically inclined intuitively have a reasonable idea about how to proceed in a philosophical direction? Because, in the pursuit of all disciplines there is a need to go about such research in a critical manner that, on occasions, would also need to take on a more radical sense of stance in order to further advance the value of such an endeavour. So, with such valuational formation in mind we would need to note how we can both critically and radically advance our disciplinary research, and, then, relate both these critical and radical senses of re(-)direction with respect to each other in order to further advance the objectives of that discipline. Such considerations go far beyond the scope of this single essay and will be addressed in later essays in this set of twelve essays, and, in other essays that will also fall within the ongoing evolution of this Third Volume. (166)





So, beyond the asking ‘what is meant by being philosophical?’ we will also need to ask, ‘how do we better perform our disciplinary research in a manner that is either suitably critical and/or radical?’ and ‘how do we relate both critical and radical approaches to each other?’ and, ‘to what extent the philosophical must also delineate both non-existential and existential forms of e/valuation, and, relate the same to each other?’ (167)

   N.T., 4.9.21.
*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	This device of ‘(-)’ is indicating the economic nature of the relationship being engendered. I.e., e.g., its phenomenal-phenomenological ‘presentation, hermeneutical representation, and chaotically-oriented, existential re-presentation.


� 	Defining this advent of the Contemporary era remains a work in progress. Doing history in the present is a difficult task avoided, I believe, by most historians. However, in the course of history, we see these shifts in the zeitgeist and it is my intuition that we are going through just this ‘integrated, overall alteration of attitude’. In effect, entering a new sense of ethos, reacting against a recent sense of the past whilst also recognizing it will, in turn, be laid down over the sedimentations of the past. To some extent, finding novel ways of resolving old problems? When the next generation will take from what it can that with which it wishes to re-make as something new and exciting for-itself (to that extent all identity can appear to be seemingly autonomous)?


� 	Whilst also inspecting such inspection at the same time.


� 	With an ominous allusion to the Titanic.


� 	My inspiration for this series of papers arose from reading Reimagining Capitalism: How Business Can Save the World by Rebecca Henderson; Penguin Business, 2020; and watching a YouTube video where the Slovanian philosopher Slavoj Zizek gave a presentation on the philosophy of Hegel et al. I am also very influenced by the work of John D. Caputo where he reimagines the destabilizing contours of a radical theology as presented in his series of essays titled In Search of Radical Theology: Expositions, Explorations, Exhortations; Fordham University Press, 2020. I am also attempting to bring to a head my ideas on what constitutes a truly ‘critical’ philosophy worthy of that appellation (including the notion of the ‘radical’).


� 	Having to work with metaphors of vision in a form where we are ever happy to continually deconstruct them. The metaphorical point of an ‘insightfulness’ is being analogued and this is to be communicated as not anything to be ‘seen’ per se. (as if we see in some other parallel world behind appearances, as if in heaven or in the psychic depths of a beating heart animating matter like a ghost pulling on the strings of a puppet, and so on). In essence, finding a ‘direct perception’ that then enters into intentional appreciation and interpretations, appreciation of value, etc. Deconstructing both so-called ‘inner world/s’ and ‘outer world/s’.


� 	Almost a perverse joke because we have already made one circuit in the Pre-Introduction and we are currently making a second circuit in the Introduction.


� 	Gastrodia semsamoides, commonly known as cinnamon bells or common potato orchid in Australia and as the pot-bellied orchid or cinnamon sticks in New Zealand, is a leafless, saprophytic orchid in the family Orchidaceae (as per Wikipedia).


� 	Lewis Carroll; Through the Looking Glass, 1871. Alluding to the ‘Humpty Dumpty theory of meaning’: “When I use a word,” Humpty Dumpty said, in a rather scornful tone, “it means just what I choose it to mean – neither more nor less.”


� 	Lichens… a composite organism that arises from algae or cyanobacteria living among the filaments of multiple fungi species in a mutualistic relationship (as per Wikipedia). 


� 	I am not implying, here, that this is the only way to define a logical economy.


� 	E.g., background ‘field’, foreground ‘focus’ and subjective-oriented ‘framing’.


� 	Which can mean that we always have grounds for the dialectical turning around of a radical re-take. Of course, whether such a relatively radical re-positioning has value to offer, in those circumstances, would remain to be seen.


� 	‘Confirmation’ is treated as a ‘positive truth determination in real-time’, whereas, in contrast, ‘verification’ is either a ‘retrospective confirmation’ and/or the ‘confirmation of a confirmation’.


� 	Edmund Husserl proposed a sort of zig-zagging which is one way of dealing with this problem. But the proposition of a circular economy (operating metaphorically in both directions, or dialectically, through a series of ‘moments’ functioning simultaneously) is a much more productive, elegant and efficient form of modelling.


� 	It has always been my intuition that the Husserlian suspension is capable of more than just bracketing intentional presentations of phenomena in order to conduct just a descriptive phenomenology (dealing with a textualization of our intentions). In this essay I will extend its utilization towards including a prescriptive hermeneutics (dealing with meta-textual genres of behaviour) and in a proscriptive existential domain (dealing with non-textual simulations, value formation, etc., where we are informed as to what should not be permitted or performed). Moreover, as I consider the hypothetical prospect of being ‘trapped’ (psychotically) in the overall suspension as a philosophical problem I have proposed the solution that the suspension, in turn, also has to be de-suspended through itself being suspended. I term this innovation as an ‘extended suspension’. Furthermore, as the suspension is central to all judgmental deliberations and their enactment, a causal dimension must also be implicated and these considerations are included in what I define as an ‘extensive suspension’. These innovations are primarily explored in the Pursuit, Volume II.


� 	Because some intentional objectives, e.g., concepts, aspirations, are not objects per se in a spatio-temporal sense of representation. 


� 	I use this hyphenated formulation to account for the fact that our phenomenological encounters with phenomena are centered in our relationships with the same and through which we also encounter the intentional object virtually from the hypothetical imputation directly but also from its own sense of perspective or point of view (as noted later in my reflections on passive deconstruction). To this extent phenomenological explorations can never be just our own phenomenological reflection (just as much as an intersubjective dimension is ever-present in a hermeneutic orientation through linguistic induction of socially-based cultural and intercultural genres of behaviour). Hence ‘phenomenal-phenomenological’ terms of reference.


� 	Genres of behaviour have a dual semblance of activity that metaphorically could be referred to as ‘writing’ and ‘reading’. ‘Reading’, as a ‘reversal’ of writing can be treated as an activity likewise.


� 	In an extreme form we have a psychosis where we have fixed and rigid concrete thinking, etc. In a milder but equally disruptive form we have a pseudo-psychosis when people are over wedded to either their ontological and/or epistemological commitments… (and which can then spill over into forms of violence).


� 	Running a suspension, asking questions are all forms of productive scepticism. In a world over-populated with the relatively non-existential there is always room for a healthy degree of suspicion (rather than cynicism). There is also an important place for positive forms of nihilism since such an attitude is necessary in order to see through the addictive proliferation and distortion of all forms of epistemological and ontological over-commitments as expressed through extremist, ideological treatment of lived-experience.


� 	Making an obvious allusion to (my interpretation of) Kant (on this point).


� 	‘Acters’ being seen as either ‘non-subjective objects that are seen or thought to move’ and/or ‘non-subjective object-states that are seen or thought to move’. Whereas ‘actors’ are seen as ‘agents capable of self-movement’, i.e., able to self-initiate movement in some form or other’.


� 	To be noted, I define the ‘economy of valuational formation’ to include ‘identification/predicates, functionality/relations, and, value formation (such as a singular or complex presentation of aesthetical, deontological and pragmatical forms of value creation) ‘nominations’. Through economic complexification we can parallel, through alignment, by means of the archetypal economy, an open-ended series of correlated alignments between economies. Refer to Appendix A for a mapping of such corresponding correlations.


� 	Trapped in the suspension could be defined as ‘psychotic’ (and, trapped outside the suspension as ‘neurotic’?). Our overcommitment to our ontological and epistemological presuppositions and suppositions realizes a ‘pseudo-psychosis’ in proportion to the intensity such ideological over-commitments are over-maintained (necessitating forms of a suspension in disbelief rather than a suspension of belief; although we need a healthy proportion of both – for how else could we go to the theatre, e.g.. and enjoy such simulated-illusions, etc?).


� 	To this list of metaphorically oriented, phenomenal-phenomenological, passive deconstruction; rhetorically oriented, hermeneutic, active deconstruction; existentially oriented engaged deconstruction we can add psychological, social and political-economic forms of deconstruction as well (etc.).


� 	The subtle preferencing/de-preferencing of the archetypal moments or poles of the archetypal economy also occurs in an ordered philosophy and gives us six distinctive orders in valuational formation, etc. Other than in this footnote, this topic is not discussed in this essay.


� 	Such a positioning or positing is culturally damaging since it also leads to the treating of all interpretations as equal to any other interpretation with either an ensuing paralysis or abstention from a positive existentially oriented re(-)construction of the political economy, etc!


� 	Just as illustrated by use of single quotes in this sentence: “That being thought about” is entertained in my “thinking through that ‘which is being thought about’.” That concepts too are treated likewise.


� 	That this process of ‘entrapment’ is actually compounded infinitely by a succession of meta-entrapment and meta-meta-entrapment, and so on.


� 	Referring to Martin Buber, Ich und Du (I and Thou) first published in 1923.


� 	And the metaphorical both ‘like and not-like’ and the apparitional ‘is and not-not-is’. I.e., in whatever gives us an entrance to the ‘transcendental’ (trans-cognitive) judgmental dimension of lived-experience.


� 	The relatively ‘systematic existential’ being the overall existential orientation or complexion of the interaction in question versus the third dialectical moment in an archetypal economy dealing with the non-systematic existential whose promoted sense of presence can act as the metaphorical ‘doorway’ to this ‘transcendental’ dimension of the systematic existential by virtue of this re(-)iteration of the suspension-de-suspension, etc. Through the use of this systematic/non-systematic nomenclature we avoid conflating this ‘third dialectical moment of the relatively non-systematic existential’ with the more ‘overall, systematic semblance of an existential orientation characterizing or not characterizing the nature of the interaction in question’.


� 	As a contragram we might say lived-reality is to be found between the mutually contrasting contragrammatical elements.


� 	This nomenclature of ‘(-)’ is indicative of an economy. E.g., ‘for(-)us’ read through the lens of a representative economy could be rewritten as ‘the overall, emergent economic relationship between the presentation of the for us, the representation of the for us and the potentially chaotic re-presentation of the for us’.


� 	Alluding to III.2K.1, and elsewhere.


� 	In effect, restressing the observation that innovation is the relatively radical consequence of a few incremental sequences that find themselves arriving at a chaotic point of bifurcation.


� 	Earmarking ‘deconstruction/s’ with ‘correlation/s’, ‘rectification/s’ with ‘accommodation/s’, and ‘re(-)normalization/s’ with ‘transformation/s’ as noted elsewhere.


� 	In grappling with the idea of ‘what does it means to be philosophical?’ i.e., ‘just how is a topic is to be treated in a philosophical manner?’ refer to the following footnote: III.2T.115/footnote 29.


� 	Encountering through phenomenal-phenomenological insight, hermeneutical foresight and existential oversight.


� 	Limited to a Husserlian sense with some qualification (as an earlier Husserl seems to confuse it with the reduction?). In my reading of the overall transcendental suspension we need a dynamic economic balance to induce that suspension but mindful we need to also take into account, as an overlay, a de-suspended economy (extended suspension) and a causal-intentional economy (extensive suspension).


� 	Note, these heading are presented with no order in mind, and, most of these technical-like terms can be found throughout the essays in this series, and elsewhere. In effect, they can also form a technical or formal philosophical (and metaphysical) language.


� 	A question looked at more technically in footnote 29 in the twelfth essay. III.2T.115.f29.


� 	Ideally, that could mean infinite work for the philosopher.


� 	‘Textual situation’ is my shorthand for a ‘text or a series and/or set/s of texts’ and whatever is intentionally deposited in the form of a text be it ‘classical’, say, like a letter or essay, or, ‘non-classical’, say, like a photo or a trail of footprints on the wet sand of a beach, etc.


� 	This approach is encapsulated in my matrix of conformal truth determination as explored in the twelfth essay. Arguing that we need a supportive degree of alignment between three sets of factors (namely, logical, contextual, and causal) as well as an exhibition of correlatively between all nine elements that constitute that matrix.


� 	Such ‘subdisciplines’, besides logic, as semantics, metaphysics, epistemology, ontology, phenomenology, hermeneutics, existentialism, aesthetics, deontology, pragmatics, idealism, realism, empiricism, rationalism, etc.


� 	Preferably in a synthesis of both the critical and radical. Where the radical ‘tests’ the critical, and where the radical is ‘re(-)accommodated within the critical, and, where can both do this through a form of re(-)accommodation that emulates the best of all worlds critical, radical and the non-critical/non-radical.


� 	Re-envisioned as an ‘extensive suspension’. Refer to Volume II of the Pursuit where much of this research has been conducted (where I relate an interrogative economy, the necessity for a de-suspension, and its intimate relation to a re-direction of causal phenomena, and v.v.). 


� 	Defining ‘insight’ as a ‘skilful recovery of past recollections to that extent this is possible’; ‘foresight’ as a ‘skilfully discerned expectation of possible future trajectories to that extent this is possible’; and, ‘oversight’ as a ‘current skilfully discerned anticipation of what being explored in the here and now to that extent this is possible’. Ideally, we would be dealing with an intuitive appreciation of a mix of the former. Intuiting a sense of a progressive compulsion, as a dynamic existential surplus of valuational formation, realized through an ongoing process of re(-)iterated resolution that reinforces such ensuing forms of realization. The semblance of a realization to be arrived at through the necessary degree of alignment being confirmed and verified through such appropriate and suitable forms of conformance that would allow such skilful truth determination to be realized, both therein and thereafter. In effect, finding more aligned forms of ‘relational representation’, albeit as viewed through a ‘representational economy’. A realization that is more comprehensive and entails behavioural responses and responsibilities that existentially oversee the beneficial enrichment of our relationships. 


� 	In reality, a veritable nest or swarm of disciplines need to be enlisted. At their basis I would suggest a transformational economy, centered on retreatment, but invoking transformational rules in an economy making use of phenomenological correlations, hermeneutical accommodations, and existential transformations.


� 	I.e., ‘tweak by tweak’. Preserving this observation that much is already worked out for us.


� 	As to be found at the core of the philosophical discipline. I.e., as the prime ‘disciplinary differential’ of a ‘comprehensive philosophical discipline’ is this understanding of its ‘philosophical difference’ as focused on ‘truth determination’ but where such determination is entirely to be understood as economic, neither more nor less! That the economic significance of such a differential is also bound up with the correlativity of a ‘meta-differential’ and a ‘non-differential’ as discussed elsewhere.


� 	‘Conformal truth determination’ arrived at through an iteration (eventually) of the same truth determination (e.g., in a conformal matrix where we find an overall correlative alignment between all the elements of that matrix).


� 	In an existential use of language as utilized, e.g., by Martin Buber (despite the fact that the existentialist finds themselves thrown back into an ongoing immersion with lived-reality in its full concrete historicity).


� 	‘Transcendental’ here being defined as ‘trans-conceptual, trans-intentional, trans-cognitive, judgmental in orientation, pro-relational in orientation, etc.’





