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2T. A Critical and Radical Approach to Truth Determination:

Part III: Re(-)Taking a Critical-Radical Perspective*
Some say ‘the truth is out there’..?

0. Pre-Introduction

This is a third essay in a recent series dealing with the topic of truth determination, and, the last of twelve essays titled: On a Critical-Radical Re(-)Imagination of Truth Determination.
 In this essay I will be exploring critical and radical ways to re(-)take a re(-)interpretation of this topic of truth determination, and, how these two different approaches stand in relation to each other (0)
1. Introduction

We are told: 

Ask, and it will be given to you; seek, and ye shall find; knock, and it shall be opened unto you’.
 (1)

Our intentions also constitute our actions. Knock on a door in the hope it will be opened… so you can meet who might be on the other side of that door, perhaps, finding permission to enter. ‘Knocking’ in this instance signals the specific intention co-associated with that action. The genre of ‘knocking on a door’ has a specific set of particular meanings. In the specificity of this situation, unless it’s you, yourself, who is knocking on that door, we might have to wait to see how that specific intention was meant in its being enacted. Just what does that person want by signaling their presence in front of that door? Wait, and find out. Seek, and, hopefully, you might be able to answer such a question. Short of asking that person, and not meeting an evasive or dissimulated response if we were to do so, at least we know that that a specific intentional act was intended for otherwise that door could not have been knocked upon without that decision to do so! (2)

Our being in this world at large, both with(-)others and before(-)others, is enacted through sequences of enactions informed by such genres of behaviour that both read and write the apparent intentional significance of such behaviour. (3)

To some extent, in the intentional manner as approached, in ‘knocking’ we also constitute that ‘door’ as ‘something to be knocked upon’, with the expectation and anticipation of certain consequences that might or might not unfold, all framed by those enacted intentions and how they unfold in the course of our interactions with doors, others, our immersion in a world situated ever between cultures and the intercultural interaction of cultures, and so on… (4)


Then, in overseeing the enaction of our intentions and finding them suitably expressed and satisfactorily realized we encounter a certain value in having enacted such intentions in the manner as decisively delivered. That delivery, to some extent or other, is also an act of dissemination since only through cooperation with others can all parties realize their individual ambitions and collective aspirations.
 (5)

Where does truth figure in such an enterprise? (6)

In answering that controversial request, we need to walk the finest of impossible lines between seeing truth enacted in our judgments regardless of their veracity, and, being attached to our authorship of propositions when we find reiterated forms of semantically alignment. On one hand, we do not want truth to be merely authored by ourselves, and, on the other hand, truth is inadvertently authored by us through our entertaining propositions given such proposals appear to act as the bearers of truth conditions. And if we should no longer exist… the persistence of truth would need a Divine agent capable of doing this propositional thinking for us… Oh, what a mess! (7)

Asking ‘where truth is?’ is a bit like asking ‘where the flame of a lit candle goes?’ when it is snuffed out with a wick dipper or snuffer or with a sudden draft of air or blown out by out by a strong breath of air or between the fingers. The flame has an ‘economic’ existence and without the adequate co-presence of three elements of the requisite heat, fuel and air (of the fire triangle) its nomination as a flame can no longer be nominated. Period! It can go nowhere because there is no bearer that can be nominated as a something that cold travel. (8)

As a critical philosopher we might say ‘that truth has a conventional existence but only from a trans-conventional point of view’. However, overlooking such niceties, we have the misbegotten habit of imputing truth as instantiated in conventional term of reference. Now, if I am again looking at two ripe apples in front of me with a desire perhaps to eat one of them, I could say ‘it is true that there are two apples in front of me’. But, the truth, or falsity, of such a claim makes no difference either way to those two apples placed in front of me and being seen by myself. Yes, it is true that ‘I believe I am seeing two apples in front of me’… but that would be true even if I were dreaming. (9)

Saying something does not make that statement as ‘true’. Only that that statement was uttered. So, we can make something true by merely uttering a statement? Even a statement that is not true, or is about anything or even nothing… (10)

As the means of escape from this type of referential conundrums, let us treat truth in economic terms of reference. Let us say that so-called ‘truth’ is an artefact that emerges from the relationship between propositions of different meta-status given the sufficient and necessary presence of the suitable conditions for making such a claim, and, hopefully, for validly making such a claim… (11)

 Or, in a Tarskian semantic theory of truth determination, we see the proposition p’ as true (T) if and only if (iff) the contents of that proposition are evident, namely, p:
I.e., p’ is T iff p. (12)

Or, similarly, the claim that (p’ is T iff p) could be validated by the same recursive means, namely:

(p’ is T iff p)’ is T iff (p’ is T iff p). (13)


Or, more basically by noting that the meta-proposition is true if and only if the correlated object-proposition is evident. (14)


So, without meta-propositions and their evidently correlated object-propositions there can be no truth. So, obviously, without the authorship of propositions there could be no truth. Hence this appeal to an eternal Divine agency capable of propositioning thinking if we were to propose truth as eternally invariant, and so on… (15)

But, how could limited mortals make such an impossible claim being in no position to evaluate whether such a Divine being was eternal or not, and so on? And would it not be the case that we would also need a meta-Divine being capable of thinking of the Divine being because how could the Divine being call the truth of their being into account without such meta-transcendence? (16)

But, of course, obviously, we get far beyond our station to make such unnecessary extrapolations. What we deem to be ‘true’ or ‘not true’ need only have a limited due by date; as its expiry in the far distance of time has, or should have, no concern for us in the here and now? However, this account, too, is not satisfactory. In a court of law, unless there is a time limit on the punishment of an offense, and even if such terms of limitation did not exist, you could still be judged as ‘innocent’ or ‘guilty’, at least hypothetically, regardless such limitations on time. If you inadvertently or advertently shot someone you still were instrumental in the shooting of that person who got shot. Just where do fact start and just where do the end, or, again, is such a question not applicable (from a trans-conventional perspective?)? (17)

In the court of economic arbitration, without the pre-conditions for truthful evaluation there can be no truth above and beyond such conditions, nor, equally, in and of such conditions… (18)

Truth emerges but does not escape! (19)


Conventionally we could say it is true that there are two delicious looking apples to be seen in front of me. However, such a determination is formed in trans-conventional terms of reference if we were to treat an ‘appreciation of the economic’ in ‘trans-economic terms of reference’. That, effectively, truth emerges between the relatively conventional and the relatively trans-conventional but has no relative existence apart from the productivity of this interaction… both for(-)us and before(-)us. (20)

That all else is an impossible extrapolation from this economic matrix of its generation. (21)

So, should what is factual be treated in a similar fashion, namely, as an emergent conventional artifact only able to be appreciated in trans-conventional terms of reason? I.e., as convenient artifacts of our cultural thinking used to supply certain seemingly stable points of reference as we make our intersecting passages through this world at large..? As limited as we are, in our finitude, we should be grateful for what there can be found as being found to hand and that some of these things can be found as useful. The emergence of seemingly valid truth claims cannot be reductively dismissed, but, then, neither can they be extrapolated beyond their empirical limits of economic gestation and experiential-existence. (22)

Forever free to walk in this land for no-person where only people can walk and talk about such things…! (23)

Such terrain constituted between the conventional and the trans-conventional where there can be no conventional appreciation of the conventional and where there can be no trans-conventional appreciation of the trans-conventional, only the trans-conventional treatment of the conventional through the (extensive) suspension and the conventional retreatment of the trans-conventional through the experience of the de-suspension. (24)

Let us say that when we are in conformity with reasonable, relatively non-contradictory conventional treatment of rules we establish a critical approach to our explorations. However, in the trans-conventional testing of those conventional rules, effectively, we are exercising a relatively radical approach to such explorations. However, lest our radical methods have little experiential basis in lived-reality we need to accommodate the same within our conventional frames of reference. Then, again in conventionally testing those trans-conventional terms of reference we need to adopt and adapt critical methods for evaluating their suitableness in our enquiries. (25)

In this essay, first, let me explore conventional orientation of the critical. Second, I will explore the potentially trans-conventional nature of the radical. Third, let me look at how the critical generally accommodates the radical in a uni-directional approach? Fourth, let me explore how the radical is non-uni-directional in its appreciation of the conventional? Finally, let me explore the ramification of such a critical-radical perspective. (26)
2. The Critical and the Conventional


In an objection to this declaration of the uni-directionality the critical exercise of conventional rules, etc., in the fifth essay on Metaphysics it was stated by myself the following:
As a discipline, in metaphysics
 we could set up three relatively radical philosophical/metaphysical modes of application, namely, Non-Philosophy/Metaphysics, Anti-Philosophy/Metaphysics and Contra-Philosophy/Metaphysics, and, three relatively critical modes of application, namely, Pre-Philosophy/Metaphysics, Trans-Philosophy/Metaphysics, and Post-Philosophy/Metaphysics. Let me briefly define and illustrate these six approaches.
 [25] (27)


Let me state that in pre-philosophy, as a form of pre-meta-philosophy regarded as a form of pre-metaphysics, we are dealing with considerations of pre-cognitive inputs into motivation, etc. Then, by a trans-philosophy we mean dealing with a transcendental-like set of concerns centered on trans-cognitive forms of judgmental appreciation, and, by post-philosophy a set of concerns centered on consequentialist analysis. None of these forms of research are at a variance with the critical conducting of the philosophical research, etc., dealing with the cognitive nature of intentions, etc. Therefore, the same, open canon of rules dealing with critical forms of treatment are to be both adopted and adapted to that current research to hand. Such an approach, however, does not mean that we can ever claim to be either completely free of contradiction or completely at the mercy of overt or covert contradictions given that the dialectical and economic of nature of our intentional processes, etc., cannot be entertained in the impossible circumstances of non-dialectical and non-economic terms of reference. But, fortunately, we are allowed to wander in this in between world, the paradox of this no person’s (no man’s) land by virtue of this fact that identity, function and value cannot be neither absolutistically determined nor non-absolutistically non-determined. (28)

Although I have noted three styles of radical philosophy/metaphysics management or treatment, I would also like to add three more to an ad hoc list that must remain ever open to other ways of inducing radical processes of re-taking whatever topic is in question), namely, poetical juxtapositions, observing chaotic bifurcations, and, existential observation through a discernment of our relationships; i.e. in our listening to apparent dictates our relationships and entering into processes of relational intervention accordingly. (29)

Returning to the critical and conventional, we should note the implicit imperative of making an integrated semblance of sense in the course of our research regardless of whether it be disciplinary or secular in orientation. (30)

By appealing to the working of a set of conventional techniques, in the critical discernment of our truth determinations, we are making a pragmatic appeal as the working basis for the exercise of that body of conventions. (31)

In effect, dealing individually and collectively with the suitable uptake of presuppositions, suppositions, post-suppositional consequences; that being phenomenologically contexted, hermeneutical con-texts and the existential relationship between these economic aspects involved in re(-)contextualization; and, causal pre-conditions, causal conditions and post-conditional causal consequences, plus, the argumentative forms being applied in our dealing with these aspects both individually and collectively.
 Basically, exercising a pragmatic approach in the adoption and adaptation of such features in this evolving canon in the specific light of the intentional objectives under disciplinary focus in the course of such research. Also recognizing that an economic approach must be in place in order to conduct such research with the necessary implication that we are dialectically operating with logical, dialectical and logical-dialectical features in the very constitution of that research and that this economic observation must apply to all forms of treatment, be they secular or disciplinary in orientation, conventional or trans-conventional in emphasis, etc. (32)

But, let us leave the fine details of this aspect of our topic to the logicians, dialecticians and their mutual and fruitful discussion on such issues. (33)


These conventional techniques being applied form a trans-conventional approach in their critical appreciation of the conventional. (34)
3. The Radical and the Trans-Conventional


As noted, for convenience, we can characterize the relatively radical under the six headings of the non-philosophical, anti-philosophical, contra-philosophical, and arising through poetic-juxtapositions, chaotic-bifurcations and existential-discernments. Let me explore these techniques for circumventing the uni-directional approach of pro-critically oriented processes of treatment/retreatment. (35)

A ‘non-philosophical approach, etc.’, is the ‘radical deconstruction of relatively fundamental pre-suppositions central to a system of philosophical edification, etc.’ ‘Deconstructive’ in the sense of ‘de-stabalizing pre-suppositions without destroying that edifice since their complete de-stabalization would be the sheer destruction of such a project or program within that philosophical prospect, etc.’ By altering the center of gravity, so to speak, we seek to better understand the raison d’être of that ‘edifice’; better articulate its central anomalies that, as a narrative, it is seeking to de-anomalize; expose blind-spots, central aporia, and so on., that appear to be driving that discourse or discursive narration, and its ensuing co-associated narratives (that are either in support of and/or critical of that same type of project or program
). Such treatment being limited and provisional in extent, for once its work is done, in illuminating the discourses and narratives in question, we can move on. (36)

An anti-philosophical approach, etc.’, is the ‘radical deconstruction of relatively fundamental suppositions central to a system of philosophical edification, etc.’ Taking this stance to the ‘positioning’ of that ‘form of edification’. In taking a relatively dogmatic attitude to what types of anti-philosophical stance can be made, I would suggest that as treatment can only take the single (or hybridized) forms of analysis, synthesis and nomination that, correspondingly, we have anti-realism, anti-idealism and anti-pragmatic types of stance. Ideally, given the precedent of a critical need for a well-balanced, dynamic sense of suspension that all three attitudes be exercised in tandem and provisionally. (37)
A ‘contra-philosophical approach, etc.’, is the ‘radical deconstruction of relatively fundamental post-suppositional consequences earmarked as relatively central to that system of philosophical edification, etc.’
 Taking this stance to the ‘consequential positioning’ of that ‘form of edification’ as a methodology to realizing certain philosophical objectives of a preferred consequential character. Again, such research is limited and provisional. Basically, we run either the preferential treatment of certain post-suppositions along with their pre-conditional and conditional connections, or, negate or subtract the role of key post-suppositions, etc. Either way, we alter the re-directed form of that discourse or narrative, and, hopefully, find new ways of either seeing the phenomena in question or finding new phenomena, and, how we might incorporate such insights, etc., within certain narratives and discourses, etc., subjected to such radical treatment, etc. (38)

‘Poetic-juxtaposition’ is an expression meaning the ‘dialectical contrast invited between two different sets of ideas that would not normally be held in apposition in order to provoke some form of an informative and potentially useful relationship between the same’. To my mind this is a recipe for wring a really interesting poem that is something beyond either mere description and/or prescription and/or proscription. The resolution of that provocative contrast giving that poem or act of creativity a sense of ‘turn’ or ‘turning around’ (just as what would be found being enlisted in a contra-philosophy or counter-philosophy, etc.).
 (39)

By ‘chaotic-bifurcation’ is meant those ‘observations where we find either advertent and/or inadvertent incremental arrivals at points of chaotic re-direction in which new directions are suddenly re-self-organized and where the ramifications of such, hopefully, have an emergent value that is positive, non-negative and  insight-forming, etc; i.e., as being found to have a beneficial sense of relevance’. (40)
In a process of ‘existential-discernment’ the participant or a set of participants come to existentially discern the nature of that primary relationship in such a manner that patterns of intervention, non-intervention or deferred intervention are seemingly insisted upon through the apparent authorship and authority of that relationship itself given its existential primacy over the participating actors and acters and their co-associated fields of action, reaction and interaction’. Or, in other words, metaphorically, ‘listening’ to our relationships and responding to their ‘call’ in that manner that is intuitively appreciated as beneficial to that relationship as it is to be found related in its relational situatedness, etc., albeit to the extent we are well-pre-informed, not mis-pre-informed, and through an overall (extensive) suspension can let the relational situation metaphorically ‘speak’. (41)

These miscellaneous grounds for a radical re(-)take always exist because no perspective entertained within or upon a relationship is ever going to fully represent and capture the full potential of the living-reality of that relationship given that the relevance of that relationship is also constituted, in part, by the constitution of that same approach. Otherwise, there could be no interaction through encountering, recognition and engagement if such aspects or facets were not already being pre-encountered, re-recognized and pre-engaged, etc. Moreover, given that we would need to approach the relational topic to hand from an infinitude
 of perspectives in order to capture the ineluctable totality of its essential reality and that that is impossible, therefore, our relationship forever remain open to processes of insight formation, etc., and, that such openness should be duly accepted overtly and covertly left non-subverted! (42)

In understanding the nature and limitations of the economic conditions of ‘understanding’, itself, as experienced in and through lived-experience, and thematized through reflections upon that overall economy of re(-)lived experience, we will find ourselves, together, inhabiting this small exciting strip of territory between the complete indubitable and the completely non-indubitable to encompass the entirety of our world-as-lived both with(-)others and before(-)others. (43)

In our historically accumulated reflections on this ‘understanding’ we have both critical and radical forms of deconstructive destabilization of ‘correlations’, the rectification of provisional forms of ‘accommodation’ and the re(-)normalization of processes of ‘transformation’ that collectively induce closer and more suitably ‘understood’ patterns of re(-)lived-(re-)alignment.
 (44)

Now, how should we come to understand the radical ‘testing’ of the relatively critical as already formulated along critical lines, and, the critical re(-)appropriation of the radical back into the critical designs if its corresponding discourse/s (which would effectively act as the major discourse/s in the ensuing convolutions of this type of process?)? Hence this tension between ‘radical re(-)testing’ and ‘critical re(-)appropriation’ (by invoking this economic form of nomenclature dialectically expressed through this recurring motif of ‘(-)’). (45)
4. The Radical-Critical Interaction


Philosophers, and other disciplinarians, are reluctant to admit, or even acknowledge, that for the person living in a secular world it is as if everything is more or less already worked out for us… and, that form time to time, we merely have to tweak it a little here… and tweak it little there. Of course, the ‘reality’ of our lived-experience is not so simplistically laid out before us given that we are also a world in crisis… in a multitude of ways, people are both other-disenfranchised and self-disenfranchised, other-disempowered and self-disempowered, exposed to the recurrence of political upheavals, subjected to famines and pandemics, whilst the specter of climate change threatens to disrupt our blinkered ways of life with a planet getting hotter each and every year, threatening a landscape with either too much water or too little water or both. Alas, our planet Earth, as our spaceship home, is not going anywhere other than around the Sun, and it will take the concerted efforts of all our disciplinarians to unravel the consequences of such missteps made in our name… (46)

Never waste a crisis wherever you should find it! It is the nature of chaotic phenomena that through incremental addition or subtraction points of bifurcation will be met with the possibility of radically re-directed consequences. Sometimes we are in control of such chaos, like, e.g., the desired boiling of water. But, at other times, we will be left to the mercy or otherwise of such ensuing change. Being radical can be a two-edged sword and we need to be on the right side of such a transformation. Having boiled water before we should know to be careful. In the boiling of oil, we should know that we need to be even more careful. Sometimes, however, we need to be radical in order to exit a certain crisis –be that of our own making, or made for us by others, or, arrived at through sheer happenstance. With such warning to hand we should also recognize that without surviving such challenges the world would be a much more dangerous place. Witness the political reforms that eventually happened more in the aftermath of revolutions rather than in their chaotic immediacy. So, how do we recognize such chaotic points of bifurcation and recognize their potential be for the beneficial engineering of our relationships with others? Or, just how should we engineer radical points of re-direction in and through our relationships in a critically responsible manner? By ensuing we pursue one reasonably re-directed tweak at a time! In a radical testing of our relationships enacted in a critical environment that is both responsive and responsible. I.e., where we are responsive to the relational environment to hand through becoming better informed, and, where responsibility is exercised on the existential behalf of our relationships. I.e., in a spirit where both radical and critical walk hand in hand so to speak! (47)

But, basically, this is the landscape we already walk upon but stands in need only of fine tuning. So, encounter, recognize and engage with the ‘crisis’ found to hand in the hope that we will soon, or later, re-encounter, re-recognize and re-engage with a resolution of that crisis to that extent we can re-direct either that crisis itself and/or re-direct our relations to the same.
 (48)

How do we arrive at such ‘skillful means’ if we find we are in a position to beneficially engineer that relational situation in question? Indeed, ‘re-engineer’ that relationship since we must already be a participant in its being engineered by(-)us in the first place. Then, we need only attend to what small incremental addition/s or subtraction/s that might beneficially alter the ensuing complexion of that relationship. (49)

I would argue that by aligning ourselves with an appreciation of that relational situation in question we are then in a better position to engineer such a responsive and responsible course of enaction, be that through actions, non-actions and/or through some form of inaction or deferment. (50)


Once we are receptive to the emerging ‘presence’ of our relationships are we then in a better position to enact such behaviour on the behalf of that relational situation. (51)

A sense and semblance of presence whose significance is to be appreciated as not able to be reduced, as holistic,
 empowering, as a surplus of e/valuation able to spill over into the course of our lives for the betterment of the participants, both actors and acters, in that relationship.
 (52)

But, should we be so optimistic? Are we allowed to be so optimistic? The problematic nature of our being in this world is also accompanied, overtly or covertly, by the very means for their significant resolution. Remember, when you knock on a door you expect it to be opened. The relevance of our relationships is already expressed through our problematic stance being developed therein. But, such a stance has us already standing on a sense of ground already worked out for(-)us, by(-)us. (53)


In this regard, lets us take a leaf from the hypothetical phenomenology of religious experience.
 (54)

If the Divine were to ‘speak’ to us it would have to be both in ‘our’ language and ‘in a presentation of new ideas that proceeds ever so slightly beyond where we would currently stand positionwise’. It could not be otherwise! We are just not equipped to comprehend what we are not capable of comprehending. Only through such small tweaks, through such small steps, can we find new perspectives. Increment by increment, as is we were but worms wriggling through a world of our own making, a world that could only be understood as filled with worm-fulness; that relevance for a worm that is relevant for a world of a worms. (55)

But this recognition of our limitations is not meant to be misinterpreted in a non-optimistic spirit, but, rather, as an invitation to take those small steps some of which could well be relatively radical in their consequences. To this extent, I have already made six suggestions for how we might do that from a disciplinary point of view that, I might add, could equally be enacted from the point of view of a secularist. (56)

I.e., radically restructure either our recollections, expectations and/or anticipations in regard to either presupposition, suppositions, post-suppositional consequences, poetic-like juxtapositions, observing points of potential chaotic bifurcation, and/or, ‘listening’ to how our relationships might be able to empower us to existentially act beneficially on their behalf. Let me demonstrate, through the following examples, how this list might be put to use whilst also recognizing that there is a need for the requisite degree of critical preparation in order to advance in such in a direction that is to be appreciated, on balance, as ‘beneficial’ even if the participants in that relationship, or in the world about us, may not immediately or ever think along those same lines!
 (57)

Taking a non-philosophical point of view, look for the center of gravity in the work of a certain philosopher or school of philosophy. Look for the central anomalies their ‘narratives’ appear to be dealing with either directly and/or indirectly. In this regard it might not be informative to ask the philosopher in question as they might not be aware of what is driving them, endlessly motivating them to pursue the style of approach or approaches undertaken. However, taking a more charitable position, I am sure, if gently asked, and reminded, the philosopher in question should be able to answer this more pointed end of their enquiry. Just what motivates them given that all motivation has the same form, namely, the resolution of apparent anomalies. Putting myself on this same  spot I would like to think that the title of this current series of essays may well represent or misrepresent the nature of that aspect of such a quest/question/questioning… what is the nature of truth… given that we all need to have access to the same in order to existentially relate to others in a manner that is more beneficial, through suitable processes of ongoing resolution, that better benefits all the concerned parties present in that relationship in question?
 Or, am I being too optimistically an optimist, and, my optimism should be tempered by smaller steps? (58)

Taking an anti-philosophical stance, I would suggest we pursue a more even-handed approach, necessitated by an acceptance of the (extensive) suspension, that we should equally decry misguided and extremist notions of realism, idealism and pragmatism in an exhibition that is equally anti-realist, and anti-idealist and anti-pragmatist. Of course, the situation might be such that the hypothetical or non-hypothetical opponent being engaged demands a more nuanced approach that might require you to be more specifically either an anti-realist, anti-idealist or anti-pragmatist, etc? However, at the end of the day, the hunt having achieved the dispatch of the necessary victim, real or imagined, then they can move on to be the secularists that we all are, and must be, given that we must live-together! (59)
A contra-philosophy (or counter-philosophy) invokes the demand that our suppositional consequences be responsible for both their evocation and instantiation.
 To do this they need to run contra-text/s (or counter-text/s) against the text/s considered as relevant for this type of exercise. E.g., in a radical theology, that has adopted and adapted a radically religious approach to a certain topic, all that need be done might be to negate some central position in that religious philosophy and by such means invoke a form of via negativa. In this regard, we might deny the existence and validity, say, of ‘salvation’ or ‘enlightenment’, or some other preferentially (over-)treated soteriological objective (that invites an unhealthy, over-committed set of behaviours inclined to distort personal-interpersonal forms of interaction).  Or, we might want to tweak these motivational ideas/ideals by saying there is ‘no complete salvation’ or ‘no completely perfected form of salvation’, or, that there is ‘no future salvation, only past and present forms of salvation’, or, that there is ‘no one person, self, soul, spirit, etc., that could ever experience such salvation’, or, only the ‘Divine experiences salvation’, or, some other possible permutation or combination, etc., on the dialectical grounds that all these possibilities, each in their own way, have a dialectical role to play in the overall existential integrity of such ideas/ideals; given that no one or more aspectival approaches could ever capture the full living-reality of such ideas/ideals should such features feature in any existentially viable religious philosophy (even if only treated rhetorically or metaphorically or apparitionally as ‘indicators’ rather than as ‘indications’, etc.), etc. Or, we might want to travel in the opposite direction (to those forms of motivation that are religiously constructed) by arguing that forms of under-commitment are just as potentially injurious of the relationships people enter into; given that motivation is a necessary ‘good’ that needs to be existentially preferenced, i.e., prioritized, privileged and promoted. Inducing such an understanding by finding reasons for a re(-)motivation  of that person, say, by inviting texts that deconstruct such under-commitment and inadvertently or advertently initiate forms of recommitment albeit without being taken to the pseudo-psychotic extremes of being enacted in a form of over-commitment. Basically, by shifting the goalposts we invite creative approaches to how we might re-visualize and re-conceive those ways of seeing the world that are being dialectically transformed through such an innovative ‘openings’… (60)

In a similar fashion, to a contra-philosophical re(-)positioning, we have the more spontaneous and radical invitation of the shocking contrasts that sometimes can be created through the use of counter-intuitive, seemingly strange, poetic juxtapositions of concepts in modes of apposition that demand serious forms of psychic readjustment… but, usually, where a wonderful mode of resolution would be supplied by that skillful poet or artist… much to our delight and surprise. However, in our own situations, it demands of us that we now need to be our own creators of significant forms of resolution. In general terms, how might this transformative act of dialectical mediation be arrived at and, thereafter, be performed? Between the relatively consonant and the relatively dissonant there are always features in common to both orientations. As orientations, they cannot be pure exemplars of their own form. So, in the consonant we can find the dissonant, and, then, from within that sense of dissonance, find modes of interconnection with that co-associated semblance of a consonant ground that would allow this sleight of hand to be conjured up that would once more oversee our being re-accommodated back within the transcendental unity of this ‘one’ world-as-lived. A vision of the world once thought well-known, but, which, now reveals itself as that which was once unknown… where, at last, we can encounter, recognize, engage in this enlargement of our world, be better able to meet others in this more expansive vision-of-life, this world-as-lived whose deepest and darkest depths cannot be thought... (61)

In being aware of bifurcations, we seek to enhance such opportunities should they prove to be relevant for(-)us in our current predicament/s? E.g., in the form of a comparison, pour a large container of milk into a small glass. When it appears to slosh about too much then be(a)ware that we are dealing with a ‘chaotically oriented phenomenon’.  That, by shifting the angle of the pouring, by just a minute degree, we can then engineer a relatively non-chaotic, non-turbulent flow over which we should find that we have a better sense of being in control. As a metaphor here, we see the need for the relatively radical ‘testing’ the relatively critical, and, the relatively critical ‘re(-)accommodating’ the relatively radical… lest the relatively radical have us needless spilt upon the Earth in a wastefulness of our own resources…  (62)

In existential discernment we seek to be outwardly re(-)empowered and inwardly re(-)enfranchised through our ‘transcendental’
 identification with those relationships whose resources need to be re(-)enriched through a subtle tweaking of their trajectories. Know that ‘a relationship that finds itself better informed is a relationship that could be better re(-)formed!’ And, that his process of re(-)form is better enacted by the relationship itself, indeed, can only be enacted by the relationship ‘itself’ to that extent it has a corresponding sense of ‘presence’ for(-)us and we have the ability to alter it through setting up the pre-conditions, etc., for such a more beneficial form of self-transformation (through chaotically inspired re(-)self-organization). (63)

On this topic of the existential, we should realize that it is through the suspension that the distinctive ‘voice’ of the existential is to be ‘heard’, but, that only through the expression of the de-suspension can this ‘voice’ be enacted… should we allow ourselves to be so inspired…! (64)

Hence the necessity for the critical preparatory work of the philosopher. That the metaphysician, through such ensuing meta-philosophical appreciation, can then, hopefully, discern this ‘voice’ of the existential. And, as an existentialist, have the courage to intervene in our relationships through allowing the ‘spirit’ of the de-suspension to ‘take us where it will…?!’ (65)

How else could the relatively radical but test both the relatively critical and uncritical alike?! (66)

5. The Critical-Radical Interaction


The other side of this existential ‘coin’ is that the relatively radical also needs to be seriously re(-)accommodated within the relatively critical lest the radicality of such proposals destroy the possible benefits that might otherwise be gained! (67)

To some extent this will naturally happen. In attempting to understand something new and novel we seek to comprehend its relationship to what we already know. But this is only half of what is happening. The very presentation of that relative novelty is done so through genres of behaviour that need to be re(-)adopted and re(-)adapted to the exigencies currently to hand. Just as ‘the Divine could not speak to us in a divine language but only in an earthly language’, and then, by ‘gentle instruction’, I re-invoking such a metaphor simply state this important point once again. Indeed, as well, only through small incremental ‘steps’, small ‘tweaks’ of ‘our’ reality-as currently-understood can ‘we’ make any progress whatsoever in this regard. Moreover, we must have some ‘inkling’ of what is being discerned as ‘new’, as ‘insightfully being seen’, otherwise even its ‘novelty’ would have escaped us and we would be left none the wiser. It is in this sense of ‘insight’, along with ‘foresight’ and ‘oversight’, that I make this point. We need to both ‘to be set up’ and ‘set ourselves up’ to recognize these small quantum shifts in significance that can sometime have important ramifications that might also only be recognized much later after lengthy acts of serious reflection. I suspect, much of what we find as ‘sudden burst of insight’, ‘great moments of creativity’, and so on, are but merely the reiteration of the same insight… that finally gets through to us on one more retelling! Hence the engagement of our encounter as a form of recognition (as a form of re-cognition). (68)

Assuming this need for re-accommodation, how might such a need be both recognized and realized? Why this perceived need for re(-)accommodation? (69)

The words ‘critical’ and ‘radical’ have certain adverse connotations that need to be skillfully defused. E.g., a ‘critical person’ might be seen as ‘one who is seeking perfection in an imperfect world and through projection could well cast their imperfections on the imperfections of others; perhaps as a critic that is being one-eyed, too literal, unable to appreciate the spirit of the occasion, metaphorically unable to see past their own noses,
 and so on’. In contrast to the ‘rigidity; of the ‘over-critical critic’ we have the connotations that surround the ‘fluidity’ of the ‘radical person’ as an ‘extremist, who is way out there, as far too progressive to be understood, who is not grounded, mad, psychotic, who speaks in terms that sound like nonsense; perhaps as a radical who has no sense or who makes no sense, or, who makes too much sense but stands in need, politically, of being allowed to make their case before people who understand their re(-)vision of the world, should it exist, and where its application might benefit their community, and so on.’ (70)

But, like a two-edged sword, the expressions ‘critical’ and ‘radical’ do have important positive connotations as well, and, it is towards that end of the spectrum an overall discipline of philosophy should be working both towards and with. (71)

Given my perception of a tension between the critical and the radical and the need for the latter to test the former and where, together, they need to be accommodated for their mutual benefit, and the mutual benefit of this sense of ‘community’ just referred to,  so, we must ask ‘just how might this rapprochement being better organized?’ (72)

For a start, let us not take this philosophical rapprochement being envisaged between a positively well-viewed sense of the ‘critical’ and the ‘radical’ as a two-edged sword, as a binary, given that all forms of interaction are ‘economic’ (and cannot be encountered, recognized nor engaged in any other manner). So, although we can understand a binary-like relationship in overt terms of reference, more correctly, we have to phenomenologically discern how that apparent binary is being experienced in trimodal terms of reference. This is not to say that there is only one way to do this but one might safely assume that all things being equal, namely, that all things cannot be equal (except through analytical fiat) some trimodal approaches would be better represented on the ground of experience than others, have greater explanatory powers, appear to be more in conformity with the way people have already addressed such issues, again, be that either advertently and/or inadvertently. (73)

In being reluctantly forced to seek for a place to ‘situate’ the discipline of metaphysics, and in making a one hundred and eighty degree turn in this same regard, I now reason that this topic is coincident with a meta-philosophical form of appreciation. An appreciation that critically and contextually appreciates the configurations of a philosophy as the latter is to be found operating in the world, indeed, in the political world given that philosophers have to eat, earn a living, and, that they find and have found a formal place as a disciplinarian in this secular world, unfortunately one that is severely circumscribed by institutions, a lack of finance, a loss of vision on the part of all parties concerned. A sense of position that is assumed either as a professional and/or as an amateur. A position that also reflects my radical revision of what is entailed in the phenomenology etc., of a simple process of intentional treatment. (74) 
Ascribing, and circumscribing for the moment, ‘the role of a philosopher’ as coincident with the stage of ‘pretreatment’, and, ascribing ‘the role of the metaphysician’ as coincident with the next stage of ‘treatment’ then one would need to find a ‘disciplinary role’ that is coincident with ‘retreatment’. For me, ‘the role’ that is coincident with ‘retreatment’ is that of the ‘existentialist’. Let me make an argument for this dividing up of the overall discipline of philosophy (as more traditionally understood) (but which will be all put back together under the umbrella of a relatively systematic ‘Systematic or Comprehensive [discipline] of Philosophy’ (somewhat more in tune with a Traditional Philosophy but one which I would wish to recast as expounding a ‘Post-Postmodern Philosophy’ as a distinctive instantiation of a ‘Contemporary Philosophy’ [as I attempt to foresee where this broad discipline of philosophy might appear to be heading towards?]). (75)

In this new schematic approach, in line with the configurations of an archetypal economy (whose alignments are arrived at through economic complexification), ‘philosophy’ as coincident with ‘pretreatment’ would take on a ‘hermeneutic role’ as it now deals with the ‘generality’ of ‘meta-textual preoccupations, prescriptive rules that constitute the performance of meta-textual devices like of genres, con-texts, narratives, rhetorical tropes, etc.’ Then, through the ‘critical treatment of the suspension’ we would arrive at the ‘metaphysical domain’ along with its preoccupations concerning the ‘particularity’ of a ‘descriptive phenomenology’. With the automatic ‘de-suspension’ we are ‘radically’ thrust back into the ‘specificity’ of ‘our concrete historicity in this world-as-lived’. Metaphysics being the critical treatment of non-comprehensive philosophy; existential reflections and practice being the result of the relatively radical retreatment of the metaphysical domain; and the existential finding an accommodation with a non-comprehensive philosophy further enriched through these manoeuvres, etc. Let me diagrammatically represent what has been outlined so far (which is to be read in a clockwise direction starting at Pretreatment):
Treatment

Metaphysics

Suspension

Descriptive Phenomenology

Critical




Radical
Pretreatment





Retreatment
     Non-Comprehensive Philosophy


                  Existentialism
Pre-Suspension




De-Suspension
  Prescriptive Hermeneutics



Proscriptive Existentialism
Re-Appropriation (76)

However, the overall economy of this Comprehensive Philosophy, as here being outlined to date, also needs to operate in the opposite direction. (77)
However, as things currently stand, we have the following set of transitions and transformations. I.e., from pretreatment to treatment, via the suspension, we could assume that it is, or should be, critically enacted if correctly performed, i.e., in accordance with the traditional body of conventional rules of logic, etc. Pretreatment being hermeneutical in scope. From treatment to retreatment, via the de-suspension, a more radical approach is envisaged as the consequence of the represented primary relationship in question is allowed to chaotically re-express a sense of re-direction that may be at odds with expectations, anticipations, conventional forms of recollection, etc. Thence this potentially radical implication. But, as I have also argued that there needs to be some form of accommodation between the critical and the radical I have proposed a movement of ‘re-appropriation’ in a potential return to an existentially enriched re-vision of a non-comprehensive philosophy (as scoped in this hermeneutical orientation [for the moment]). Hence this configuration as diagrammatically represented above. (78)

Now, as a gloss on what has been depicted to date, we might add that a metaphysics that has co-opted a descriptive phenomenology would, in effect, be presenting an ontology through the semantic mapping/s that would devolve from such phenomenal-phenomenological processes of critical appreciation. Furthermore, we could envisage an existential perspective on the metaphysical domain as finding suitable forms of ethical responsiveness and responsibility (to the apperceived thematization of the beneficial creation, preservation and/or conservation of valuational e/valuation progressively arising from its existential appreciation of that intuitive appreciation of that metaphysical point of view being experienced in such re(-)lived-experience). To complete this picture, we might conjecture that a receptive non-comprehensive philosophy, albeit as a form of hermeneutics, would wish to ‘emulate’ the relatively radical presentation of its existential transformations as arrived at through the radical inspiration of the de-suspension. So, looking at this same economy (of a comprehensive or systematic philosophy) this time in anti-clockwise direction we would find the following:
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The whole system, in effect, represents a suspension when these features are entertained in a dynamic balance. But, by subtle preferencing/de-preferencing we arrive at these three sub-disciplines, and, in ‘moving’ from one sub-discipline to another we note these flows of valuational formation that are, e.g., either (clockwise, starting with Pretreatment ) as ‘critical-radical-re(-)appropriative’ in orientation, or (anti-clockwise, starting with Pretreatment) as ‘emulative-ethical-ontological (or semantic) in orientation.
 (80)

Now, taking a relatively systematic approach in the formulation of a Comprehensive Philosophy we can see its taking on board a accommodation between the critical and radical via an emulative sense of re(-)appropriation/re(-)appropriation of an emulative sense of the existential, etc. That such a more comprehensive discipline, a qualified Systematic Philosophy would naturally include hermeneutics, phenomenology and existentialism along with a metaphysics, ontology and ethics. Adding an ordered complexion would also mean taking on board, respectively, the disciplines of semantics, aesthetics, deontology, pragmatics, hermeneutics and the factual considerations, etc., of a natural philosophy, etc. (which, then, in turn, could take on board such considerations as history, physics, and other forms of science along with political-economics, stylistics, psychology, sociology, etc.). (81)

However, what would more correctly constitute the domain of a Comprehensive Philosophy should be this understanding as to what suitably constitutes the critical-treatment and radical-retreatment, plus the emulative-re(-)appropriation, of whatever topic or set of topics is to be viewed through this more comprehensive sense of a lens. Therefore, no topic is being philosophically addressed if it is merely being reviewed in the manner that that topic would be reviewed as that topic qua its own topicality. On the other hand, a process of philosophical retreatment entails either a critical and/or radical exploration of the truth claims being made by that topic should it be placed under such topical pretreatment, treatment through its meta-topical appreciation, and, its ensuing retreatment, etc; albeit conducted in an existential environment that will also reveal, in provisional terms, the valuational e/valuation to be found co-associated with the ensuing scrutiny organized in and through such non-comprehensive or comprehensive philosophical research. (82)

By reviewing the ‘critical’ as ‘the suspension of the logically prescribed in conventional terms’ and the ‘radical’ as ‘the de-suspension of such critical treatment’ albeit as refracted through potentially chaotic forms of response’ we find that the speculatively proposed ‘accommodation of the former two parties’ to be conducted through the auspices of forms of ‘emulative re(-)appropriation’. That by such means the critical and the radical find forms of critical-radical/radical-critical re(-)accommodation within the metaphorical ‘body’ of a more Comprehensive (sense of) Philosophy. (83)

Now, in a second ‘radical’ turn of events, let me now re-read this comprehensive philosophical reading of the archetypal economy as a way or radically re-reading, and re(-)integrating my evolving vision of the political-economy (which I have recast as an emergent synthesis of politics, economics and stylistics). (84)

Taking this harmonic and dialectical movement from the theoretical (World moment) through the suspension to the practical (Object moment) and thence through the de-suspension to the Critical (Ego moment) and back again through emulative forms of re(-)appropriation we could well place the ‘political’ in apposition with the ‘non-comprehensive sense of the philosophical’, place the ‘economic’ in apposition with the ‘metaphysical’, and, place the ‘critical’ in apposition with the ‘existential’, and, argue for such appositions by considering, e.g., the following as mediating, respectively, such appositions, namely, the theoretical, practical and critical. (85)

Or, that the topic of a Comprehensive Philosophy can be seen as the emergent economy that arises through critical, radical and accommodative forces dealing with the carefully choreographed interactions of the subdisciplines of a hermeneutics, phenomenology and existentialism. (86)

Let me diagrammatically demonstrate these correlations being envisaged between a Comprehensive Philosophy and the political economy, etc. (via the archetypal structural-functions of the archetypal economy) the following diagram:
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That, it should be the case, that one would be amazed in the making here of such a radical jump from philosophical subdisciplines to the trimodal configuration of the political-economy, but, that, this apparent radicalism is tempered by the fact that all economies have the same archetypally representative type of construction constituted between these same three economic poles or moments of World, Object and Ego. Let me demonstrate this archetypal-like form of correlation by looking more closely at these co-associated correlations in order to consolidate the necessary links that would allow us to creatively make such interconnections. (88)

The co-associated correlations noted above are exercised through processes of economic complexification where we align the trimodal constitution of each individual economy, either directly or indirectly, by reference to the archetypal economy (with its moments of World, Object and Ego
). (89)

The seven economies being referred to, as found above, being respectively, The Archetypal Economy; the Economy of a Comprehensive Philosophy; the subdisciplines that constitute a Critical Economic/Existentialist Philosophy; an Economy of Prescription (or Description or Proscription
); the instantiation of the Political-Economy; the Political-Economy per se (with its significant hyphen and implicit trimodal addition of Stylistics as a third sub-disciplinary domain); and, an economy I might describe as either Topical or as an Economic Template. (90)

To explain these co-associated correlations as indicated we have already noted the relationship between the archetypally economic and this newly articulated economy of the Comprehensively Philosophical or as the relatively Systematic. Earlier in this Pursuit of Philosophy as a Discipline I had brought together the philosophical, critical and existential dimensions as equivalent (in a grand equivalence from the ‘transcendental’ perspective of the trans-cognitive, etc.). In an instantiated political-economy we find the political, etc., falling within the political domain, and, its link with a ‘topical template’ of theory, as theoretical. E.g., politics formulates policy from a theoretical perspective. Those policy guidelines then get prescribed through legislation, and so on.  Arguing in a similar fashion for the correlations placed in apposition with Object and practical aspect of a topic, and, the Ego and critical aspect of a topic. (91)

E.g., the critical domain, with its propensity for chaotically oriented processes of re-direction gives politics a characteristic that cannot be merely reduced to legislative functions (and hence my differentiation of Political Agents I [Executive] from Political Agents II [Legislature] and from Political Agents III [Senate, etc.] and Political Agents IV [Political Parties, treated as if businesses]) (and Civil Servants, through political appointments, reviewed as Political Agents V).
 (92)

How does this radical correlation of the Economy of a Comprehensive Philosophy with the Political Economy integrate our understanding of the latter? (93)

In looking at my trimodal classification of the Political-Economy, especially though the matrix (3 x 3) of that economy, the concentration of my attention was directed primarily to understanding how the different professional classes do and should operate differently and professionally within its ambit. Now, in making a highly correlated comparison to the Economy of a Comprehensive Philosophy I can now redirect my attention to finding a better understanding as to how it might be integrated phenomenologically as a distinctive class of phenomena, etc., whilst also recognizing that such divisions, distinctions, differentiations, etc., cannot be (absolutistically and) completely drawn. (94)

That, basically, all economies as a relational ‘space’ or ‘place of time’, are driven through this harmonic progression of preparation (paralleling the theoretical or political dimension), suspension (paralleling the practical or commercial dimension), and de-suspension (paralleling the critical or a dimension of a re-directed sense of supervision). This dynamic understanding, once understood, stands to integrate that economy in question, and, by such means would thread together those sub-disciplines seen to constitute the essentially distinctive specificity of that economy embracing such, otherwise, seemingly disparate forces. (95)

Prior to this set of twelve essays, I have been exploring the phenomenological nature of disciplines under the trimodal headings of a ‘disciplinary difference’ or ‘differential’; a ‘meta- disciplinary difference’ or ‘meta-differential’; and, a ‘non-disciplinary difference’ or ‘non-differential’.
 In effect, arguing that even distinctive disciplines are subject to a distinctive economic reading. Let me explain, and, then, better link these differences or differentials to how the suspension and de-suspension can be seen to shape those disciplinary economies and all other forms of economic life, and, indeed, all economic formation; be that had on pre-cognitive, cognitive or trans-cognitive levels in its epistemological organization. (96)

Originally, I asked ‘in what way a disciplinarian saw the world as different from a non-disciplinary secularist?’ This formed the distinctive contours of the disciplinary difference. Then, I ask ‘what difference does this difference made by noting what genres of behaviour were co-associated with such a distinction? Last, I asked ‘how does this discipline overcame the difference between their discipline vision of the world and the world of the secularist through the semblance of a non-difference that also delivered to the world a beneficial form of valuational formation, hopefully, with a considerable existential contribution. (97)

However, I have had to rearrange this questioning in order to observe a harmonically oriented reading as imposed on my economic re-consideration of the relationship between the transformational process of treatment, via the suspension, and, the transformational process of retreatment, via the de-suspension, etc. This order first noting, instead, the meta-differential, then, the differential followed by the non-differential. Applied to a theological discipline, e.g., we would ask the following type of questions. (98)


As a theologian, let us ask ‘what types of ritual and routines, what genres of behaviour would you observe that distinctly and distinctively characterize the pursuit of your discipline, earmarking such a meta-textual list, collectively, as the ‘meta-disciplinary difference’, or,’ ‘meta-theological difference’, of your tradition, school, denomination or ‘discipline’? (99)

Next, we would ask ‘what are the (intentional) object(ives) of your discipline that would distinctly and distinctively characterize, collectively, the ‘disciplinary difference, or, ‘theological-difference’, that marks out your tradition, school, denomination or ‘discipline’?’ (100)

Last, we would ask ‘in what way is there no difference between your discipline and the secular world, as a ‘non-disciplinary difference’, or, ‘non-theological difference’, given that we must all live in this same overall sense of a world together; and that it is to be assumed that a disciplinarian of any description has a potential contribution to make to all people in this overall sense of a world through the auspices of your tradition, school, denomination or ‘discipline’; that, collectively, this must include a shared secularist vision along with all disciplinary visions of this same world because, moreover, “what is not there for us cannot be there for our consideration, and v.v.”?’ (101)

That this same pattern of interrogation applies to all traditions in order to ask of those disciplinarians, within their disciplinary tradition, how they might personally or communally define their take on these necessary economic features of a meta-differential, differential and non-differential. (102)

So, how might a philosopher be asked in this same regard (be they of a non-comprehensive or specialized orientation or of a more systematic and comprehensive persuasion)? (103)


In my humble opinion, if a philosopher were being honest, perceived themselves to be both critical and radical, and they took a so-called ‘first divisional stance’, they would say that their discipline should be solely preoccupied with truth determination preferably in an existential orientation that oversees the beneficial engineering of ‘our’ relationships. A misguided philosopher of a second division might define this same goal as either the absolutistical search of indubitable truth or the relativistic recognition that there is no truth whatsoever (be the latter defined in either absolutistical or non-absolutistical terms of reference). But, as has been demonstrated in this series of essays, and can always be demonstrated, a philosopher relegated to the so-called ‘second division’ is attempting the impossible which is why they relegated themselves there in the first place. Alas, imagining the impossible, but, never in a position to re(-)imagine the impossible!
 (104)

Hence the concerns of a serious philosopher who sets out to be both critical and radical in the exercise of their discipline. Therefore, such a philosopher demonstrates their first-divisional status through those topics and methods that would central to their explorations, such as, e.g., logics and dialectics; economic theory (in the philosophical form as discussed in these essays); hermeneutics, phenomenology, existentialism; truth determination, evidence, validity, confirmation, verification, conformation; transformation retreatment, suspensions and de-suspensions; semantics, ontology, deontology, pragmatics, semantics, aesthetics, science, and so on. Working with a provisional orientation towards truth claims by carefully using methods like rectification, deconstruction, re(-)normalization, and so forth. (105)

I.e., rectification through a ‘mere’ or ‘simple’ reconfirmation of genres as noted hermeneutically in processes of pretreatment, etc; deconstruction via the destabilization of re-de-mis-confirmation of ‘sheer’ and ‘dissonant’ error correction associated with phenomenological treatment, etc: and, the re-confirmation of a process of re(-)normalization enacted in an existentially oriented process of retreatment, etc. Where, in a philosophy of transformational retreatment, these three subdisciplines of hermeneutics, phenomenology, and existentialism intersect all three economic aspects involved; albeit whilst also preferencing, respectively, pretreatment, treatment and retreatment. Where truth determination depends upon an acceptable degree of economic conformation (across the entirety of that economy in question). I.e., the reasonable, non-impossible demonstration of a certain degree of isomorphic transformational invariance. (106)

Hence a comprehensive philosophy as a work in progress that, to some suitable extent, both critically and radically utilizes those relevant methods that demonstrate a high degree of economic conformity along with a suitable exhibition of all relevant existential ramifications. Hence, through reflection upon such ramifications, the demonstration of the co-association with either recollected forms of insight and/or future forms of an expected foresight and/or current forms of an anticipated oversight. Such a ‘demonstration’ taking a mix of passive, active and engaged forms of expression through a form of existential ‘compulsion’ whose metaphorical weight is formed through resolution, re-emergence, re-direction, an existential surplus of valuational formation, and, the existential  impact to be experience in the thrust of the de-suspension to have us returned to the concrete facticity of this world as lived through the conformational tenor of such re(-)lived-experience! (107)

Just as the radical theologian might envisage this return to the historicity of concrete experience; albeit as reviewed through a religious lens!? I would suggest that something along these lines is being demonstrated in the thoughtfully thought through reflections of John A. Caputo as visited in the sixth essay dealing with that topic? However, an existential philosophy, as being constructed in these essays, might find its disciplinarians and, indeed, all other disciplinarians too, as wishing to envisage a similar process that also sees us crossing over into a more secular vision of world whose more immediate ramifications are to see ourselves more profoundly returned to this world-as-lived. An ‘eternal return’ that experiences both the ‘ahistorical in and through the suspension’ and ‘the historical in and through the de-suspension’. A welcome return, a turning around, the revolution of a turning that sees us re(-)oriented through the existential prism of our relationships, in a world of relations encountered, recognized and engaged, moment by moment, through this re(-)lived-experience of this world-as-re(-)lived, both inescapably with(-)others and before(-)others...!! (108)

That, the use of both critical and radical approaches should find a form of emulative-accommodation so that the radical can test and expand upon the critical, and, the critical can re-integrate the radical within the ensuing enlargement of its orbit… whilst ever pursuing an openness of philosophical horizons given that no one aspect or perspective can ever subsume a totality of lived-experience through the limited finiteness and finality of re(-)lived-experience! (109)
6. Provisional Conclusions, Observations and Comments… 

In these vast and radical shifts of schematization, entered into in this series of twelve essays, just how should we review the bare bones of this topic of an ‘existentially oriented truth-determination’ (declared as central to the operation of a philosophical discipline and as characterizing its distinctive ‘disciplinary differential’ as its ‘philosophical difference’)? (110)


Let me do this by proposing the following headings, namely, economic considerations; confirmation and verification; insurance and assurance; conformation; rectification, deconstruction and re(-)normalization; the trans-conceptual nature of judgment and its involvement with a transformational philosophy of retreatment along with its necessary use of a suspension and de-suspension; the roles played by hermeneutics, phenomenology and existentialism; the necessary alignment needed between a causally-effective intentional-efficacy; and, the economic nature of disciplines (especially in regard to the Disciplinary Economy of a Comprehensive Philosophy as formulated here along both critical and radical lines). (111)

I have argued at length that univocal expressions and binaries should be read through some convenient form of a trimodal, economic lens whose aspects should already be present in that discourse; be that in either overt or covert forms of discursive instantiation. So, e.g., the binary expression of ‘cause and effect’ is better translated economically as ‘pre-conditions, conditions and post-conditions’. Why, because the nature of thought is economically constructed, and, without following the same, albeit through a provisional form of economic representation, we end up re-immersed and endlessly trapped in the philosophical scandal of interminable and pointless controversies! (112)
By conventional means, confirmation is a positive truth determination enacted in real time, and, verification is a positive truth determination enacted retrospectively. In effect, the very beginnings of a process of truth determination, and, where both are framed within a Tarskian theory of semantic truth determination. (113)
In these twin concepts of insurance and assurance we are ever presented with the insurance of the hypothetical possibility of retracing our truth determinations to reach a point of greater assurance from when we can recontinue our quest for an appreciation of truth determinations. Underpinning these two concepts is a recognition that an absolutistical indubitable truth cannot be attained and whose obtainment is not needed in the course of our making successful forms of conventional progress, and, an absolutistical non-indubitability is just as impossible to (not) realize, and, that we can happily live both with(-)others and before(-)others in this no-person’s land
 in between such impossibilities. (114)
Conformation is either ‘the confirmation or verification of a confirmation or verification’, but, more effectively, is ‘that truth determination realized through a conformal field theory that more rigourously assesses such processes of judgmental appreciation’ by noting a general alignment between pre-suppositions, suppositions and post-suppositions; and, contexted-ness, con-texts and re(-)contextualization; and, pre-conditions, conditions, and post-conditions.
 (115)
Conformational re(-)assessment is exercised through provisional rectification, deconstructive de-stabalization and ongoing re(-)normalization.
 (116)
That the assessment of our intentional conceptualization is conducted through the ‘transcendental’ nature of a trans-conceptual appreciation of judgment, and, can be paralleled though the use of a transformational philosophy of retreatment along with its necessary use of a suspension and de-suspension. (117)
The roles played by hermeneutics, phenomenology and existentialism economically match ‘theory, practice and criticism’ as well as being ‘meta-textually prescriptive, textually descriptive, and, existentially proscriptive’, etc. (118)
That, in essence, conformation relies on a necessary alignment needed between a causally-effective intentional efficacy (as discerned through correlations, accommodation and transformations, etc., as exercised within a conformal field theory, be that advertently recognized or inadvertently worked with).  (119)
In exploring the economic nature of disciplines, we can see the theoretical orientation as focusing on the hermeneutics of genre recognition; the phenomenal-phenomenological orientation as encountering distinctive and relevant semantic forms of significance (that from, a meta-philosophical/metaphysical perspective effectively forms an ontology); and that an existential orientation is engaged in the resolute resolution of a specificity of a responsive-responsibility/responsible-responsiveness (and its informing an ethical response within lived-experience). Hence, matching respectively, the province of disciplinary meta-differentials, disciplinary differentials, and disciplinary non-differentials. (120)

That the distinctive nature of a philosophical discipline, expressed as its philosophical difference, is its aspiration to provisionally establish a valid existential appreciation of truth determination whose conformance is found through an ongoing re(-)validation of re(-)lived-experience! (121)

As intimated earlier, the possible can be imagined, whereas, the impossible should not be able to be imagined, but, that somehow, it is suggested that the impossible could well be imagined through a process of re(-)imagination. What was intended through the use of this conundrum? (122)

Impossible forms of philosophical thinking relegate that pseudo-philosopher as belonging only to a so-called second-division. Whereas a so-called first divisional philosopher is one who ever strives to avoid such impossible thoughts by accepting and not exceeding the natural, economic limitations that currently constitute our epistemological being in this world-as-lived.
 However, through ongoing processes of reiteration the ‘impossible’ may well be experienced through either coming to a recognition of that which, hitherto, had not been hermeneutically recognized or phenomenologically encountered, or, similarly, through an expansion of our hermeneutic horizons, we existentially come to confront through direct interaction that which, hitherto, had us also escape our ‘engagement with its now recognized encounter’… as we make our individual and collective passages through this World-of-Life
 whilst entering into an existential enrichment of our relationships through an ongoing re(-)alignment with our relationships. (123)
Hopefully, in crossing this vast paddock of this world at large, we leave more than just our ‘footprints’ upon the surface of this Life-World that we must learn to better share with others through our re(-)sharing of re(-)lived-experience. It is to be hoped, therefore, that our ‘fingerprints’, too, are also to be found on what is to be left behind for others. But, that which has been left for others must also be found and seen to be better than the way we had first found the same for us; as it was left by those who came before us… That, indeed, such a life should be lived in this spirit of both taking a little and then giving back a little more. That only in such cooperation with(-)others, and before(-)others, can this life be then ‘well-lived’, yet, despite that limited freedom that is afforded to us through(-)others, we are, as a person, also ‘all too human’ – for that, for(-)us, cannot be otherwise. Then, each in our turn, must open that last gate, and have that last gate then left shut behind them… for such is life… nothing more, and nothing less..!!
 (124)






      Noël Tointon, Wentworth Falls, 21.8.21.
*	For the latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	A provocative quotation from The X Files: Scully: The truth is out there, Mulder. But so are lies.


� 	‘Truth determination’ as the determination of what is truthful, valid, correct, factually accepted, in an apparent alignment with the lived-experience of lived-reality arrived at through re(-)lived-experience, etc.


� 	King James Bible; Matthew 7:7.


� 	We can also refer to that act of dissemination as either an act performed by one person either for themselves and/or some other party or parties, or, a shared act whose objective is for one party, the party that shared that enaction or for some other party or parties. The disseminated act can also be read as closing off the possibility that some other party could have been in a position to do that specific set of enactions, etc. By ‘enaction’ is meant the ‘intentional deliberation either to act through commission, to not act through omission, or to observe a form of inaction through either postponement or permanent deferral of a certain set of intentional responses’.


� 	Including philosophy and all other disciplines.


� 	III.2M.25.


� 	I.e., operating within a matrix of conformal truth determination in accordance with the current objectives, i.e., harmonic, causal, etc. Those objectives falling within six flavours in their reading of the succession of archetypal economic moments of World (W), Object (O), Ego (E). A W-O-E reading, e.g., being harmonic in orientation (given the implicit succession of the relatively consonant, dissonant and resolution) (although, economically, all six flavours are co-present dialectically) (depending on how we read this matrix in terms of its succession of horizontal and vertical elements).


� 	A ‘project’ being a ‘shorter-term single-issue type of research format’, and, a ‘program’ being a longer-term, multi-issue type of research format’.


� 	 Or, as a ‘counter-philosophical approach, etc.’ In pursuing the induction or instantiation of a suspension, I usually treat ‘contra’ as ‘contra-intentional content’, and, ‘counter’ as ‘counter intentional functions’. But, here, a position can be treated as both content or as a method or process. In this instance, we deconstructively de-stabalize post-suppositions, through misplaced forms of preference or negation, in order to explore consequential implications for the potential rewriting of that edification under such radical exploration.	


� 	The ‘volta’ in a sonnet or poem, or, the ‘twist’ in say a short story (as to be found in the many wonderful examples written by O. Henry; the pen name of the American writer William Sydney Porter).


� 	An infinitude coincident also with an open set of different forms of infinity further compounding this impossibility just noted.


� 	A harmonic reading of this formulation would have the following order: the consonant nature of fields in the form of synthetic accommodations as hermeneutically represented relations (seeking forms of relevance), then the dissonant focus on correlations as predications presented as forms of deconstructive/deconstructing analysis, and, their resolution in the form of harmonically re-directed transformations dealing with nominated re-presentations. Unfortunately, through forms of insufficiently suspended or non-suspended bias; egotistical distortions; desires, ambitions and aspirations that are not sufficiently arbitrated, etc., we end up with relatively defective processes of resolution of a form that would be relatively more beneficial to the participant of those primary relationships, etc. My deliberate use of the world ‘beneficial’ echoes my set of essays under the rubric of Re-Self-Organization. In effect, this formula and its various expansions is predicated on a complexification of economies to the extent, e.g., that ‘analysis’ is in an alignment with ‘deconstructive analysis’ = ‘correlations’ = ‘phenomenological focusing on predicates’, etc. The basic harmonic reading of this formula being: rectification (of relevance seeking intentions), deconstruction, rectification and re(-)normalization (through ongoing processes of relational forming resolution. I.e., no relationships without their ongoing resolution. Hence the import of this basic, underlying formula: rectification, deconstruction and re(-)normalization. 


� 	By implication the economics of re(-)encountering, re(-)recognizing, and re(-)engaging are being expressed within an overall economy of interaction, communication, responsiveness, responsibility, insightfulness, etc.


� 	The relational nature of relationships, from a relational perspective of the relationship per se, might be better thought of as holistic, essential, entangled, fractally dispersed, where a totality of information is integral to the totality of the relational ‘space’ or ‘time’. We can ‘see’ this fractal nature of an economic, to some extent, by noting, e.g., that the political-economy is trimodally economic, that the sub-discipline of politics (in the political-economy) is likewise. Even the sub-sub-discipline of the civil service, in turn could be viewed through a similar trimodal prism, i.e., as theoretical/political, practical/business, critical/supervised (in some form or other), etc. That a pro-relational orientation is relatively internal to the relationship in question (and might be considered to be more time oriented rather than spatially oriented). 


� 	Not a sense of ‘presence’ meant in any impossible to comprehend eternalistic, substantialistic, unchanging essentialist sense! On the other hand, through the distinctive nature of the ongoing resolution entailed, phenomenologically, etc., it will present with an essentially distinctive sense ‘alive’ to its ongoing re(-)configurations.


� 	Ok, I am being radical here, but, the point I am making is both rhetorical and analogical or metaphorical in nature. If the Divine were to speak to us, it could only be in ‘our’ language and in an insightfulness ‘that pushes the envelope ever so slightly’. Otherwise, we would be in no position to even encounter, recognize and engage with the import of such a Divine communication. That we live in a world where this same incremental approach is to be found in all forms of communication, understanding, scientific breakthroughs, resolution of our relationships, and so on! That, indeed, we are so finite, that we can only make small steps both for ourselves and others. But, sometimes, those small steps can have profound ramifications. So, be careful where we step. I am also alluding to a paper of mine titled: On the Possibility or Impossibility of Divine Communication (20.9.06).


� 	Hence this concept of ‘transcendental reservation’.


� 	Or, pushing more deeply, enquire why there is this concern, etc? Perhaps, a desire to salvage that which deserves to be salvaged from having been indiscriminately traduced by previous disciplinarians? 


� 	If the philosophical topic in question is seen as a ‘position’ we utilize a ‘contra-textual sense of position’ in order to re-position our attitudes towards that text(ual situation) in a more radical sense of textual enlargement given the potential openness a text has for such expansion into such relatively unknown territory. Or, if the text(ual situation) in question is seen as a form of dynamic functioning or positioning then we run a more dynamic sense of counter-positioning. 


� 	Treating my use of this expression ‘transcendental’ to mean being equivalent with ‘trans-conceptual, trans-intentional, trans-cognitive, judgmental, existential, pro-relational’, etc.


� 	‘Unable to ser past their own noses’ is almost an experiential definition of a psychosis, e.g., a pseudo psychosis that could ensue as a result of an over-commitment to certain extremist, ideological position/s, etc.


� 	To form a trans-cognitively ordered re-reading of this scheme we only have to align Treatment with Object as the first order, Retreatment as coinciding with the third order, and Pretreatment as coinciding with the fifth order, and, where the other three orders are numerically sequenced between the same. 


� 	These moments, when given in this order of ‘World, Object and Ego’, are done in a harmonic reading given their paralleling the harmonic formula of ‘consonance, dissonance and resolution’.


� 	We could argue, e.g., that prescription meta-textually prescribes how description, as a text, is to operate, whilst proscription limits functioning and formation of the former.


� 	III.2K.77-80.


� 	Starting from the penultimate chapter-section of My Theological Investigations (Explorations), Volume II, and, more lately in this Pursuit itself.


� 	Refer to paragraphs 121-122.


� 	‘No man’s land’. Hinting at the fact that there is no absolutistical sense of soul, self, spirit, a non-conventional sense of personhood, etc.


� 	Doing a process of conformation, in effect, is doing philosophy given its centrality of truth determination. However, a first divisional philosophy recognizes that conformity cannot exhaust the full significance of any phenomenon or system of phenomena, or even approach the finality of such a task. Moreover, to insist on the opposite, namely, that a system is closed or can be closed is to immediately relegate such a philosophy to a second-division. Hence the philosophical need for our conventional recognition that all conformal patterns of treatment must be treated as provisional. In the same vein, doing philosophical work entails that the dialectical treatment of the topic in question is realized through exploring its pre-suppositions, etc., through hermeneutical preparations, phenomenological suspensions and existential de-suspensions. That the intentionally discerned relevance of this process of philosophical de-anomalization is to be found in the conjectured possibility of a resolution of its philosophical problematicity, and v.v. This task of doing philosophy must entail, therefore, the critical exposition of the topic in question but in such a manner so as to express the trans-empirical, meta-philosophical/metaphysical constitution of your philosophical enquiry whilst accepting that the net result of such will need to have us empirically returned to this world-as-live, this life-world (whose possible possibilities are transcendentally ‘grounded’ in a Life-World of semantic possibilities that can be neither pre-anticipated nor post-anticipated let alone expected or even fully recollected). Moreover, given the relative opaqueness of that already prepared for us in our experience of this world at large it follows that minor tweakings, increment by increment, is all that we can do, but, that some such tweakings, from time to time, will have both a greater sense of momentousness and memetic force that will inevitably give those ensuing proceedings a relative sense and semblance of the ‘radical’ whose critical distance back to a relatively integrated, universal, current body of knowledge, should be suitably re(-)invested and enriched by such means, given that such re(-)appropriation cannot be that too far removed being only separated, metaphorically, by the chaotic induction initiated by that tweak or two in its context of incremental introduction. So, in the light of the above, what is this philosophical difference (both as a disciplinary differential and how this difference gets to be expressed in the instantiation of a philosophically oriented text?)? Or, if we hold this position that any type of discourse can be philosophically appreciated how might this transition and transformation be enacted, indeed, better enacted? Say, e.g., with respect to a topic in science or in history? The mere doing of the science or history involved, of course, is not being philosophical. On the other hand, by re-doing that science or history in a context that looks at pre-suppositions, etc., being conducted in a certain philosophical manner of ‘enframing’ that highlights the significance and ramifications of such manoeuvres, then, the manoeuvres of that process that notes philosophical correlations, accommodations and transformations, etc., could well be put into effect with the desired degree of relevance required. In other words, this exposure of manoeuvres is a meta-philosophical manoeuvre that is engineered in order to make a certain philosophical point, i.e., one that is allied with presuppositions, etc., with contexts of interpretations, causal ramifications, etc., i.e., exhibiting its philosophical ramifications from a meta-topical perspective in its attempt to be philosophically relevant. Just as the philosophical differential or difference is exposed phenomenologically through the utilization of a descriptive suspension, etc. By ‘etc.’, is to be implied both hermeneutical preparation and an existential return to the concrete historicity of this world as a world of re(-)lived-experience in which such relevance is also informative re-lived (given the entailed sense of re-direction entailed in processes of incremental iteration)!


� 	But the dialectical nature of this formula is such that besides this harmonic sequence (of World-Object-Ego) it can also be read starting with any one of its three parts as ‘moments’, and so on (given economic correlation). But an in depth reading of this formula necessitates a recognition of the economic, dialectical, chaotic, emergence, an appreciation of epistemological limitations, etc.


� 	In effect, making no dichotomy between the epistemological orientation of life and the ontological orientation of the causal… as reflected in the necessary alignment to be entertained between the causally-effective intentional-efficacy of our aspirations as channelled through our navigation, negotiation and arbitration both with(-)others and before(-)others.


� 	That transcendentally underpins the transcendental possibilities of life, etc.


� 	In this provocative, humorous and ironic epitaph I am also suggesting we leave something else behind besides just fickle footprints and fingerprints, namely, an unnamed quantity corresponding, no more and no less, to the ongoing conservation of our evolving cultural-intercultural body of knowledge… that is too elusive to be even given a name….





