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And a Re(-)Imagining the Philosophical Discipline

From an Existential Perspective*
Some might say ‘there is truth to be found when we set out to be truthful’..?

0. Pre-Introduction

This essay is a supplement to the set of twelve essays posted under the rubric of Re(-)Imagination. In finally working through a dialectical reading of the economy of transformational retreatment the previous narrative on this topic, or ‘story’, as it was referred to, has to be emended. In this regard the following emendation has three purposes, namely, give a dialectical, trans-linear/trans-circular account of this economy of retreatment (whilst preserving many of the provisional insights created in my previous linear and circular accounts), answer the question (in a process of revision) just what does it means to ‘be philosophical’, and, what it means to ‘be philosophical from an existential perspective???’
 (0)

1. Introduction

When wending our way up a mountainous path it is advisable to rest from time to time in order to catch our breath and admire the views whilst recognizing, at the same time, that we have not yet reached the summit and that this objective might not be able to be attained for a variety of reasons. Still, taking comfort in the fact that through our efforts we have arrived at where we are and that the vista below can be seen if not currently enshrouded by cloud or obstructed by trees and other forms of vegetations. In all of this the wiser person is that person who takes a pleasure in what progress has been gained and also finds a degree of tempered hopefulness in what might yet be attained… knowing, at the end of the day, that all our envisaged ambitions will fail us in ‘the final metaphorical darkness of this eventual descent of an inevitable time of night…’ (1)

Sentences can be wonderful things and sometimes tell us more that just what is being said. Perhaps indicating a complex thought encased in a single lengthy proposition, or, maybe, finely chopped us in a succession of short ideas. Then, truncated statements might be more revealing of what was not yet thought through, whereas, on the other hand, an overblown paragraph or extensive footnote might be more indicative of someone struggling to understand the plot or who finds themselves buried therein as they impossibly try to square the circle or perform some other incredible feat of impossible linguistic magic. Then we have the person who tries to recycle previous material and, in the process, ends up saying something different despite themselves… (2)

In this necessary supplement, I will be quoting from my central and introductory essay in this Third Volume and elsewhere.
 In this regard, I hope my reader understands that my ambition here is to more succinctly answer some of the questions that were raised in this set of twelve essays, besides those noted in the Pre-Introduction, and, as a consequence, will undoubtedly end up proffering a further set of new, and perhaps radically novel, and equally perplexing questions… (3)

First, I will restate the previous linear version of an economy of transformational retreatment. (4)

Second, I will briefly note my efforts to convert a linear reading into a circular reading. (5)


Them I will sum up the ramifications to be noted from migrating to a relatively dialectical form as recently arrived at (by assuming a co-arising of all dialectical moments in both economic and ordered terms of reference in the dynamic understanding of the roles played by both suspension and de-suspension, economic resolution, etc.). (6)


Ending this Supplement with a set of provisional conclusions, etc. (7)

2. A Linear Reading


Given the philosophical complexity in constructing an understanding as to what is meant in my exposition of a ‘transformational philosophy or economy of retreatment’ I noted the need to narrate a ‘story’:

Hence a relatively more complex account needs to tell a ‘story’ through narration of what is ideally being constituted in a transformational process of economic retreatment.
 [154] (8)


So, in finally coming to a first dialectical understanding I have had to once again tell another ‘story’, but, hopefully, where these versions have enough truth between them that would allow transformational rules to be formulated that would assist us to more profitably migrate from one version to some other? (9)

Let me recount this recent linear version:

Intuitively, we approach a text by first determining what type of text is in question and then giving it a first reading or interpretation. I.e., taking a meta-textual, hermeneutical stance as to genre, etc. [155]

Via a suspension (of its factually oriented determination) we arrive at a process of treatment, hopefully, enacted in a critical manner (by avoiding contradictions, incoherencies, misapplied definitions, wrongly noted presuppositions, the suppositions of fallacious arguments, incorrectly arrived at post-suppositions or the intentional intent to arrive at detrimentally realized post-consequential objectives, etc.). The overall process of the suspension being suitably orchestrated and ‘induced’ on the grounds of economic correlativity. [156]

Thence our arrival, through an increase in meta-status by one degree, at the meta-philosophical, phenomenologically oriented, semantically represented metaphysical-like treatment of our topic (in ‘transcendental’, trans-intentional, trans-temporal/spatial, trans-historical terms of reference).
 [157]

We are then immediately subjected to a de-suspension, with a decrease in meta-status by one degree, that returns us to the concrete historicity of the world of lived-experience that would possess an ‘existential complexion’ if we were to permit this ‘eternal return’ to occur from an ‘open acceptance of a pro-relational perspective’. [158]

In this return we are either receptive to either its existential re-writing and/or non-existential rewriting (of our prejudices without a suitable suspension of our egotistical over-involvement or under-involvement, etc.). [159]

Transformational ‘retreatment’ is then taken as ‘posttreatment’, and, if read against ‘pretreatment’ we then find the truth determination of the ‘original pretreatment’ being arrived at through a process of either mere hermeneutical reconfirmation, phenomenological error correction and/or existential re-direction. This process of treatment through retreatment continuing until a definitive-like process of conformation is perceived as correct or postponed and/or we then head in a new direction by following a new line in intentional objectivity.
 [160] (10)

In my reading of the ramifications of this revision of in a philosophy of transformational retreatment, through invoking a simultaneous de-suspension with any act of suspension, I noted a virtual reconciliation with a number of prominent historical philosophers:

Let me summarize this in the following formulae: philosophical appreciation through suspension realizes the metaphysical and the existentially informed facticity of experience through the ensuing de-suspension. Or, relational pretreatment, trans-relational treatment via the suspension, and, intra-relational retreatment (hopefully with an existential complexion). [1243]

In one profound economic sweep a number of issues are better addressed with various resolutions being indicated through such a narrowing of definitions, etc. Indeed, bringing a number of philosophical approaches together in the form of a productive dialogue where various schools could metaphorically ‘sit down in a conversation with each other’. We are thrown back, returned to the world, etc., (as after the Heideggerian insight of our being in the world) by means of the suspension (as per Husserl)
 and there meet the historical facticity of our existence (as after the Hegelian insight into such matters), whilst to get to the metaphysical level of philosophical appreciation, which is ahistorical in tenor, we have to become psychically ‘centered’ in order to enact the suspension and arrive in those higher epistemological terms of reference by one meta degree (after the Kantian insights into this aspect of the relational economy, and, where the existential characteristics of such experience are so succinctly expressed by Buber). In effect, we have the makings of a fruitful meeting of philosophical minds, but, one which will also radically and profoundly re-interpret the work of these same philosophers! 
 
      [1244] (11)


But, in recounting this meeting of minds, I have also had to entertain its revision through a more thorough dialectical lens (where we note the co-occurrence of these moments delineated in the context of any economy). As noted:
It cannot be stressed enough that the approach being ‘narrated’ above is completely dialectical in tenor. Yes, we have a suspension from the hermeneutical pretreatment to the phenomenological treatment of the same (that needs to be carefully observed in factual terms of reference
) (and finds its metaphysical home in semantic determination) but the less superficial presentation of a suspension (and its automatic de-suspension) is also arrived at through am ongoing, dynamic balance of the entire economy in question. Hence the necessary importation of this relatively superficial/less superficial distinction which, in effect, has already been noted in my recent concept of the ‘economic induction of the suspension’ through economic correlativity. I.e., by focusing on one economic aspect and overseeing its suspended treatment we can then automatically induce an extensive suspension of the entire economy given such economic correlativity… [1245] (12)

But, an economy is not linear (nor dynamically circular in any non-heuristical sense). (13)
3. A Circular Reading

The tendency to ‘economically’ link up the ends of a linear format in the form of a circular reading is somewhat irresistible. But, potentially new problems emerge in attempting that form of a translation. E.g., if the interpretation is conducted in, say, a clockwise direction, given its underlying dialectical constitution, why not go in the opposite direction, and, what does this do to our interpretation/s? Or, why not start at any moment in the heuristic circularity of that economy? So, multi-readings through invoking different moments from which to begin and to do so in either a clockwise or anti-clockwise direction along with the fact that our interpretation should have a point or reference frame for being in the manner/s enacted. Indeed, by starting at the hermeneutically oriented moment of pretreatment (via the moment of World) and then through a suspension (via the moment of Object) to ‘end’ with the resolution perhaps with an overt existential complexion (via the moment of Ego) is to enact or parallel a harmonic reading (where the progression of World/consonance, Object/dissonance, and Ego/resolution in effect gives us a harmonic reading of the phenomenal situatedness in question). Or, again, if one were to start with the suspension, as coinciding with the Object moment, and this was enacted in a ordered setting, then we would be, in effect, determining the ordered status of that being viewed through advertently or inadvertently invoking the ensuing ordered economy (in our linear or circular progress from the first order to the sixth). (14)

Such multiple accounts
 can have certain degree of usefulness, as in conducting a harmonic reading, e.g.
 However, it should more remind us of the dialectical basis of our explorations and prompt a desire to set about doing just that. I.e., engineering an account that assumes a co-arising of these dialectical moments (rather than a linear or circular reading). (15)
4. The Construction of a Relatively Dialectical Reading


So how do we construct a relatively oriented dialectical reading? By insisting all moments are co-arising even though we will approach aspects of that co-existence from a certain number of perspectives that are either linear or circular in their sequentialization. The ‘dialectical difference’ being this qualification that ‘all aspects are co-occurring despite some form of sequential reading, and, in this regard, by placing such reading as being situated either back to back and/or side by side, etc., they can be interrelated and ‘viewed’ almost as if a sum or summation or net vector or as an emergent simulation, etc; and, where their emergent/emerging identity is to be treated as evolving and working towards an open sense of thematization’ even though such ‘indications’ can ‘never be fully treated as a process completely coinciding with the apparent reality to be envisaged given that that can never be definitively spelt out’. Hence the provisional nature of this creative process, but, despite this non-finality, it is still able to be productively informative be that either through retrospective insightfulness, prospective foresightfulness and/or current oversightfulness. I.e., in a process of truthfully oriented determination we should find some emergent sense of ‘perspicacious prescience’ (unlike a conjectured process of truthiness where its evident demonstration has to be more insisted upon rather than being allowed to be self-demonstrable and self-affirming to some degree or other given the suitable framing for such relative self-evidential formation). (16)

Or, for terminological convenience, we might regard a ‘dialectical construction’ as one that is ‘open, emergent, acts as a self-reinforcing thematization of a distinctive trend seemingly indicative of an overall semblance of an approached reality being self-expressed through its provisional formation of its engaged representative realization’. But, where neither one of these features nor their collective summation could ever capture the full self-expression of that phenomenon or set of phenomena above and beyond its economic representativeness. That, despite direct engagement in a pro-relational set of perspectives we only have the choice to move either towards its more truthful representative semblance or its more contrived truthy mis-depictedness. This semblance of ‘choice’ is so obvious that it seems strange that we have to actually mention this possibility for preferencing a ‘closer inspection in all relevant senses’ and sanctioning against ‘misguided attempts to mis-depict its representative reality in some form of either overtly or covertly contrived myth-making (with very little regard to seeing a relatively more integrated, conformal evidential input)’. (17)

‘Is that John over there?’ as a question, invites our closer inspection in order to decide that issue. Why would we spin a tale that ‘because it looks like John it must be John!’ since to do so is to be no better than being a mythmaker, a maker of myths with only a minimal resemblance to lived-reality. Why indulge in this mythic luxury of legislating the nature of reality when a time will surely come when we will be called to account, meet our inevitable comeuppance, and, indeed, suffer this form of fate should we be more than just a non-serial offender in this same regard. Relative skepticism is not the same as either absolutistical skepticism or absolutistical non-skepticism. Surely, the more insightful anti-vaxer, e.g., would accept a Pascalian-style wager that it might be better to get vaccinated just in case they were wrong about the utility of such a measure given that hospitals are now filled with fearful people painfully suffering and dying, in truth, truly drowning in their beds, who are more than likely were not vaccinated, and, where only a minute number of people have had fatal side effects from their vaccination since in this same wager the odds are neither even handed nor close to being evenly balanced.
 We all need to acquire a balanced sense of perspective, keep things in proportion to their evidential presentation and careful, critical interpretation/s. But, in this regard, obviously, some, more so than others, need to acquire this particular skill in determining a proportionate sense of balance in our appreciation of all things be they important or not so important in the course of our lives and their possible disruption. But, on the other hand, full kudos to those who are prepared to die for their beliefs. In contrast, our complete approbation should be meted out to those who are silent before those who disseminate such patent nonsense, be that through either misinformation, disinformation or mal-information, and, who, sometimes, at the same time, are not only doubly vaccinated but are now triply vaccinated (having granted themselves access to off-label boosters not even available to the more accepting for this probable course of future action)! What conceivable good can come from such rank hypocrisy when we see from our observations of the world around us that badness comes from goodness left to naturally decline and not the other way around! (18)

The point of this polemic is ‘that truth matters!’ That the metaphorical ‘health’ of a society is dependent upon the careful exercise of such critical discrimination; in a needed movement towards truthfulness and a needed removal of ourselves away from beguiling forms of truthiness and the dangerous rabbit holes that ever lurk in their vicinity. But, then again, I am sad to say, such advice also needs to operate within the imposing mansion of philosophy, in all its many rooms, given that its disciplinarians can be just as mesmerized by the siren sounds of august folk ‘legislating reality to be the way they think it ought to be constituted…’ (19)

In ‘being open’ to the ‘open, dialectical nature of lived-reality’ does not mean our acceptance ‘that all things are equally possible and that certain things should be blindly called out as impossible’… as we walk, with concern and care, a narrow path between the impossible extremes of either the absolutistically indubitable and the absolutistically non-indubitable. Indeed, it is better to accept things as forever provisional, but, at the same time, to act on them as if they have already decided for both themselves and us as to which way that we should be heading… otherwise we would be forever suspended and trapped within the confines of an eternal suspension…. (20)

With such notes of qualification in the background, let me now construct a dialectically oriented approach to this philosophical economy of retreatment. (21)

It cannot be stressed enough
 that the approach being ‘narrated’ above is completely dialectical in tenor. Yes, we have a suspension from the hermeneutical pretreatment to the phenomenological treatment of the same (that needs to be carefully observed in factual terms of reference
) (and finds its metaphysical home in semantic determination) but the less superficial presentation of a suspension (and its automatic de-suspension) is also arrived at through am ongoing, dynamic balance of the entire economy in question. Hence the necessary importation of this relatively superficial/less superficial distinction which, in effect, has already been noted in my recent concept of the ‘economic induction of the suspension’ through economic correlativity. I.e., by focusing on one economic aspect and overseeing its suspended treatment we can then automatically induce an extensive suspension of the entire economy given such economic correlativity. Moreover, by subtly suspending one or two economic polarities we can then induce the suspended expression of two or one of those other economic polarities. So, ideally, we could induce phenomenological focus on the metaphysically oriented moment of treatment by suspending both the hermeneutical pretreatment and the existential retreatment/posttreatment, and so on. And, in reverse, suspending phenomenological treatment should give us both hermeneutical pretreatment and existential retreatment/posttreatment. In effect reinforcing this dialectical economic dynamic (which allows us to focus on certain moments, extract linear sequences in both directions, as well as establishing an enhanced existential complexion through the suitably adequate orchestration of the suspension of all dialectical moments simultaneously. I.e., noting this prediction that a more thoroughly balanced dynamic would be instrumental in better facilitating a more cultivated sense of the existential? [1245]

So, e.g., we could say that a phenomenological suspension gives us a metaphysical-like focus on semantic mappings (of culturally-interculturally influenced interpretations of lived-experience); that suspension of the hermeneutically oriented pretreatment gives us access to the same; and, a suspension of both the hermeneutical and the existential poles would have us arrive at this same ‘destination’. To harmonize such descriptive instructions, involved in such suspensions, we need to invoke these levels of less superficial/more superficial focus, etc. It could also be argued that intuitively this is what is occurring (as a series of technical interpretations). But, given we are dealing with an economy, where economic correlativities cannot be non-dialectically disentangled, then we can find a place for all such interpretations (albeit as scoped by the nature of their circumstances, etc.). So, e.g., in order to be metaphorically ‘thrown back into the world’ through the de-suspension of a suspension of treatment, in a process of retreatment, such an existentially oriented differential can be arrived at through such subtle forms of preferencing (as argued for in an ordered philosophy dealing with the trans-cognitive formation of e/valuation) and where such would follow from the subtle preferencing of both the hermeneutical (pretreatment) and the phenomenological (treatment), etc. Indeed, defining a ‘de-suspension’ as being ‘arrived at through a balanced suspension of its contrasting polarities’. I.e., in this regard, the de-suspension that brings us to the existentially oriented specificity of lived-experience would entail the balanced suspension of both hermeneutical pretreatment and phenomenological treatment. Or, in more superficial terms, a mere suspension of the phenomenological as a result of a suspension of the hermeneutical. Or, in the same vein, the less superficial suspension of the existential and the phenomenological moments gives us the hermeneutical moment, etc. In superficially seeming to move from the hermeneutical to the phenomenological then this former suspension (of the dynamically balanced preferentially oriented suspension of the phenomenological and existential) would then need to be reconfigured now as a suspension of the existential and the hermeneutical moments). Through such re-configurations in preferencing/de-preferencing a more superficial semblance of a shift is to be located (despite the ongoing persistent correlativity of all economic moments [which must rule out all exclusive forms of formulation, etc.]). [1246]

The implication to be drawn from the previous paragraph is that the de-suspension of W(orld), O(bject), or E(go) moments can be co-defined, respectively, as either the indirect dynamic balanced suspension of O & E, W & E, W & O, or, as the direct suspension of the same (or, more correctly, as a non-counter-productive product of both co-definitions). That relatively superficial flows from one moment can be accounted for as a differential shift in such subtle forms of preferencing. So, a shift coming from the hermeneutical pretreatment to phenomenological treatment would entail, hypothetically, a joint suspension of O & E migrating to a joint suspension of W & E, etc.
 [1247] (22)

So, from a linear-circular style of interpretation to a more dialectically oriented interpretation what is changed and what stays the same? (23)

Effectively, a linear or circular interpretation can be arrived at by reverse engineering a dialectical process and circumscribing the additional measures needed for its dialectical implementation. E.g., to engineer a de-suspensional flow towards the non-systematic existential moment (as the so-called third moment) (in order to supervise the commencement of a possible process of transformation from the relatively non-systematic to the relatively systematic existential complexion) we need to suspend both the Object moment (treatment) and the World moment (pretreatment) whereas in the linear or circular interpretations we merely invoked a suspension of the Object moment whilst overlooking the need to also suspend the World moment  (pretreatment). Similarly, in attempting to get the result state of retreatment as posttreatment to rewrite the original pretreatment we no longer have to invoke some circular relationship moving (clockwise) from posttreatment to pretreatment since this would be put into effect by merely suspending both the Object moment and the Ego moment and letting the ensuing process of de-suspension do this process of re-writing for us. Similarly, in order to engineer a process of treatment (through either synthesis, analysis and/or nomination), through a de-suspensional flow that re(-)writes such treatment then all we have to do is suspend the other two moments of World/pretreatment and Ego/retreatment for that to automatically occur. Indeed, the entire process can be orchestrated and enacted by dynamically engineering an overall transcendental suspension realized through induction, and, where that induction then also induces an extensive suspension within which subtle form of privileging are dialectically written into the fabric of that extensively engaged process of suspension able to simulate through intentional forms of scrutiny being called for (i.e., as called by ourselves or called forth by our receptive participation in the requisite relationship in question). (24)
All in all, a more efficient form of instantiation that requires less intellectual intervention on a theoretical or hypothetical level of representation, etc. In this instance, quite simply, the dialectical interpretation ‘observes’ that an overall state of suspension could do this work for us more efficiently if this suspension is being observed and the intentional and relational dynamics are automatically engendered through the subtle machinations of that extensive suspension albeit as contexted by our intentional aspirations, the interventions of others and the self-intervention of our pro-relational appreciation of the primary-secondary relationships being involved in such sufficiently definitive self-re-directed representation. So, e.g., if I wished to analyze a certain textual situation then an overall transcendental in an inductive alignment with an extensive suspension would set the stage for such analysis that I suspect would be analytically prioritized with the subtle preferencing of the Object moment of treatment and the subtle de-preferencing of the World and Ego moments (and where ‘preferencing’ is defined as the suspension of that alternative moment or those alternative moments in question. So, e.g., a process of analysis needs an overall dynamic background that is duly suspended along with the suspension of those moments not directly engaged in the focus of our research and where the ensuing automatic de-suspension is then directed at that moment under such scrutiny. Where an analytical bias is reinforced through a de-suspensional flow directed towards the Object moment of treatment, where synthesis involves a de-suspensional flow directed towards the World moment of pretreatment, and, where nomination would involve the de-suspensional flow directed towards the Ego moment of retreatment. A general state of affairs guaranteed by the foundation of an ongoing suspension (that inductively coopts an extensive suspension that also coopts a causal dimension that allows us to move from the relatively virtual to the relatively non-virtual. A state of affairs orchestrated by the induction of a relatively more systematic existential complexion, and, from whose instantiation we can discriminatively discern whether the ensuing complexion is sufficiently existential or non-existential in terms of the semblance of its overall countenance. The ensuing instantiation of enaction reflecting the degree of relational resolution entailed in its engineered dissemination. Where and when a relatively pro-relational stance observes a relatively pro-existential semblance, whereas, in contrast, a relatively non-pro-relational stance observes a diminished existential complexion but not the complete absence of the same given that existentialization is the relative existentialization of the relative non-existential which cannot be completely dialectical disentangled from the underlying existential complexion of that ongoing process of resolution. Each dialectical moment (through time) entails ongoing resolution, but, an existential complexion results from a suitably orchestrated degree of resolution, not the mere existence of resolution per se. E.g., just as the speed of the water flowing down an inclined plane will reflect the angle of that incline, so, too, the relative flatness of that same plane would be reflected in whether that water appears to move or not, and, the quanta of that same movement. Whether seen or not, would reflect the non-flatness of that same plane. So, water that barely moved could be seen to correspond with the relatively non-existential (because it is moving but is barely perceptible as moving), whereas, on the other hand, the degree of movement reflects the angle of that incline and parallels this existential sense of a presentation; noting, too, that only a small difference in inclination from the relatively flat to the slightly less flat would be all that would be necessary for that water to both move and now be seen as moving. Or, similarly, the presence of a small non-insignificant amount of yeast might leaven a loaf of bread whereas its relative absence would leave that loaf relatively unleavened. The difference between the relatively non-existential and the relatively existential metaphorical hinging here on ‘our perception of flowing water’ or ‘the loaf as not being unleavened’ (whereas the affected material in question remains basically ‘water’ or the ‘basic dough’ constituting that loaf. In contrast, the determination of ‘existential’ is set up here to parallel the perception of movement [and the degree of movement present] or the non-flatness of the loaf [and the degree that that bread is seemingly not-unleavened]). (25)

Taking these shifts in interpretation into account how do we now go about interpreting these previous concepts of preference and de-preference? (26)

As noted, we may assume a comprehensive background, arising form an overall, dynamic suspension is in economic play, given the prerequisite for an ongoing balance for the establishment of a functioning economy. Furthermore, we could assume this background is metaphorically ‘vertical’ encompassing the causal-pre-cognitive aspect, the cognitive and trans-cognitive aspects. This vertical aspect being seen to manifest as the to-be-co-associated background being observed in more focal terms in keeping with the nature of that superimposed form of focus in question. (27)

Imposed upon this vertical background we find a subtle form of preferencing (through the de-suspension) that gives us our orders within those aspects as noted. (28)

Imposed upon this ordered frame of reference in a less subtle form of preferencing through the ensuing de-suspension where we then find the establishing of a more overt forms of economic preferencing in which we find forms of transformational retreatment, etc. (enacted through manipulated modes of thematization, etc.). (29)


As noted, preferencing is arrived at through the net influence of the de-suspensional flows arrived at through a suspension of an opposing position in the economic field. I.e., in the suspension of a current we get the other economic moment being preferenced as an emission. However, in the suspension of an emission (a solo economic moment of either World, Object, or Ego) we then get the preferencing of the midpoint between the opposing current. I.e., if the Object moment were suspended, we get the created-preferencing of the fourth order (dealing with perceptual/pragmatical concerns). In effect, the de-suspensional flow travels clockwise and anti-clockwise through the economic circuit, passing through the moments of Ego and World (corresponding, respectively, with the third and fifth order) and creates the ordered moment in between coincident with the fourth order. This intersection of clockwise and anti-clockwise flows forming this fourth order (of the perceptual order in the Cognitive Aspect and the Pragmatic in the Trans-Cognitive Aspect). Depicted in both a simple and a more complex diagram:
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The second form of de-suspensional preferencing is in the suspension of a current and the preferential thematization of the remaining economic moment as an emission). Let me diagrammatically depict this second variation in both a simple and a more complex form:
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We can also note the rule that states a vertical World moment and a horizontal Object moment should give us a composite vertical and horizontal Ego moment (with the implication that the existential complexion of the Ego moment would, could or should express a composite existential (vertical-horizontal) complexion?). (32)

In summary, preferential treatment is arrived at through an intersection of de-suspensional flows focusing on either an economic moment (and its corresponding order), or, in the suspension of an economic current and the formation of an order (between the preferential treatment of the other two, remaining moments. Transformations being simulated through such de-suspensional flows (in a less subtle form of preferential retreatment). (33)

Hence the transformational rules for dialectically depicting a transformational economy of retreatment. (34)

Again, to summarize these rulings we might like to suggest the following:


In this regard we might like to re-summarize our transformational rulings under the following scheme. [1322]

Single suspensions of economic emissions give us ordered moments not coincident with other economic moments through the net intersection of de-suspensional flows
 (in between the remaining non-suspended economic moments). [1323]

Double suspensions of economic currents give us the remaining economic moment through the net intersection of de-suspensional flows. [1324]

Triple suspensions are arrived at through an overall, ongoing, dynamic balance of either a conflated conformal economy
 or an economy considered isolated in the epistemological hierarchy reflecting its general level of epistemological organization (be that Causal-Pre-Cognitive in aspect, or Cognitive or Trans-Cognitive in aspects. [1325] 


An overall conformal suspension is arrived at through the dynamic suspension of the entire economy
 (and can be represented by a 3 x 3 matrix). [1326]

Where ‘transformations’ are conceived of as shifts of identity in the articulation of ‘correlations’ within the ‘accommodations’ invoking a requisite sense of transformational space and time corresponding, respectively with orientations concerned with ‘nominations’, ‘predications’, and ‘relations’. I.e., primarily ‘transformational nominations’, ‘predicational correlations’, and ‘relational accommodations’ (exercising respectively within ‘existential’, ‘phenomenological’ and ‘hermeneutical sub-disciplines’). [1327]

Noting that the existentially oriented form of transformation involves a metaphorical ‘movement’ from the non-systematic existential to the systematic existential expression of an existential orientation of effective existentialization in a closer alignment with the psychic center of the overall non-conflated conformal economy. ‘Conformal’ because it acts as the basis for conformal truth determination given its basis in economic translation, correlativity, complexification, relational holism, etc.
 [1328] (35)


Now, let us shift our attention to discerning an existential dimension to processes of transformational retreatment. (36)

That to better appreciate the nature of existentially oriented forms of intervention we now need to understand how the defining or thematization of the non-systematic existential moment, coincident with the archetypal moment of Ego, needs to shift from its de-centralized form to its more centralized formation that would be presented through its more systematic existential orientation. I.e., in returning to an exercising of the pre-conditions, etc., for the arising of an effective, dynamically balanced, less distorted and non-obstructed, overall transcendental suspension capable of producing this semblance of centering that is then capable of inducing the relative experiential totality of the extensive suspension and its ensuing greater semblance of vertical integration of the overall psyche. Hence by such metaphorical means we can come to better understand this metaphorical conjoining of causally and emotionally based motivation, intentional re-directedness, and, the psychic sense of permission that allows us to travel from the relatively virtual to the relative non-virtual; i.e., the enactions enacted from the existential perspective of the extensive suspension reflecting an existentially oriented pattern of enacted intervention. That the understanding of this shifting of the non-systematic to the systematic sense of the existential orientation is the key to a better understanding of the dynamics involved in the existentially informed process of transformational retreatment. The type of process envisaged as capable of beneficially engineering an ensuing enrichment of our passage through this world at large both with(-)others and before(-)others, albeit as well inevitably through(-)other in terms of those mutual agreements, etc., necessary for(-)us to enact such patterns of mutual existential enrichment. [1317]
What is entailed in this intuitively simulated shift towards this semblance of the systematically existential? Are we ever in a position to non-metaphorically appreciate this process of centering that is envisaged as both horizontal, in its initiation and induction, and, thence, through extensive induction, vertically, to encompass a more integrated sense of our psychic involvement in this world of lived-experience? [1318]

What is entailed in this technical differentiation between the relatively ‘non-systematic existential’ and the relatively (more) ‘systematic existential’? [1319]

I have maintained such a distinction for a long period of time without exploring in any detail the nature of this shift in emphasis (from its non-systematic sense to the systematic sense). However, in light of recent developments, I now feel I am in a position to do better justice to this concept in a more detailed explication of its important place in the exercising of a well-informed existential economy.
 
[1320] (37)

Given this dialectically constructed understanding of economic retreatment, just how are we (through the use of metaphor, etc.) to theoretically, practically and critically understand this process of existentialization?
 (38)

In the hypothetical and heuristic appreciation of of a re(-)orientation towards an existential re(-)situatedness (it is my suggestion that) we need to observe the relatively non-systematic existential (‘third’) moment shifting towards the relatively more systematic existential moment coinciding with the ‘psychic center’ of both the horizontal and vertical economies. But such integration, pre-cognitive causal-emotive energies can combine with intentional directedness and trans-intentional transformational forms of permitted intervention. (39)
5. Ramifications of this Interpretative Migration towards the Relatively Dialectical 

It was only a few weeks ago that I had no idea how to positively incorporate the topic of metaphysics without it acting as a warning as to where we should not go. That use for metaphysics has not been eclipsed (since, like philosophy, much written under the name of metaphysics is patently nonsense and not even worthy of a second-divisional form of relegation although seemingly dressed us profound sensibleness). However, in revisiting the problematic nature of treatment-retreatment, in trying to understand how retreatment reverses the meta-rule that applies to epistemological processes of appreciation, I realized that this anti-parallelism could be explained merely by invoking the suspension versus the de-suspension. That understanding settled, it was but a small jump to then realize that we could re-badge the ‘metaphysical’ as the ‘meta-philosophical’ arrived at through an ‘appreciation of the philosophical (through its close appreciation of semantic considerations)’ (developed on a cognitive-intentional level of pre-treatment) courtesy of an overall transcendental suspension. Given, then, its automatic return to the cognitive-intentional level of its original deployment via the de-suspension we could also explain a number of other interesting features. Moreover, by taking a relational stance, by invoking an economy of the relational, we could treat ‘philosophical pre-treatment’ as ‘relational pre-treatment’ from a ‘hermeneutical perspective’; ‘metaphysical treatment’ as ‘trans-relational treatment’; and, the ‘existential translation of judgment to a cognitive level in line with its original deployment’ as ‘intra-relational retreatment’ or our being existentially thrown back into the concrete and historical nature of lived-experience (subjected, hopefully, to such existential re(-)living through re(-)lived-experience). Let me summarize this in the following formulae: philosophical appreciation through suspension realizes the metaphysical and the existentially informed facticity of experience through the ensuing de-suspension. Or, relational pretreatment, trans-relational treatment via the suspension, and, intra-relational retreatment (hopefully with an existential complexion). [1243]

In one profound economic sweep a number of issues are better addressed with various resolutions being indicated through such a narrowing of definitions, etc. Indeed, bringing a number of philosophical approaches together in the form of a productive dialogue where various schools could metaphorically ‘sit down in a conversation with each other’. We are thrown back, returned to the world, etc., (as after the Heideggerian insight of our being in the world) by means of the suspension (as per Husserl) and there meet the historical facticity of our existence (as after the Hegelian insight into such matters), whilst to get to the metaphysical level of philosophical appreciation, which is ahistorical in tenor, we have to become psychically ‘centered’ in order to enact the suspension and arrive in those higher epistemological terms of reference by one meta degree (after the Kantian insights into this aspect of the relational economy, and, where the existential characteristics of such experience are so succinctly expressed by Buber). In effect, we have the makings of a fruitful meeting of philosophical minds, but, one which will also radically and profoundly re-interpret the work of these same philosophers (either those who are directly named or obliquely referred to or could also be insightfully referred to
)!
 
 [1244] (40)

However, given this dialectical migration of this transformational philosophy of retreatment how does this possibly reconfigure our understanding of a metaphysical dimension that was previously claimed to be closely allied, ostensively, to the phenomenological moment and its semantic mapping/s of phenomenal-phenomenological forms of representation (economically arrived at through various economies, e.g., the perceptual, conceptual, representative, retreatment, emotional, existential, enactive, etc.)? (41)

By maintaining this close connection, on a superficial level in epistemological organization, with the Object moment and its phenomenal-phenomenological, semantic and metaphysical forms of linkage whilst, on a less superficial level, noting either the critical and/or radical need to entertain the totality of an economy both horizontally and vertically, and, from a pro-relational, existential sense of perspective/s. I.e., noting how ‘preferencing’ is to be re-written in terms of ‘de-suspensional flows’, and, ‘de-preferencing’ is to be written in terms of ‘suspensions’, etc., whilst taking into account that all economic and relational factors need to mutually co-write their forms of co-association given their co-economic-relational interactions (inscribed in open, provisional forms of representative textualization [enacted in critically/radically conducted forms of pretreatment/treatment/retreatment-posttreatment]).  (42)

Now, implicit within the title of this Supplement is the coming together of three questions, namely, ‘what does it means to be truthfully based in a process of transformational retreatment?’, ‘what does it means to be philosophical in aspiration?’, and, ‘what does it means to function from an existential perspective (that might demand existentially oriented patterns of intervention)?’. Paraphrased that titled could be construed to mean ‘how can we truthfully be both philosophical and existential’ in our comportment in this world of lived-experience? (43)

Recently, in this regard I have formulated the ‘job description’ of the philosopher in the following formulae, be they either a professional disciplinarian or amateur with similar pretensions:

In order to integrate these three separate quests, as just noted, let me formulate the following provisional job description/s for the philosopher, as either a philosophical disciplinarian or amateur, as I would like to currently view such an enterprise. Then, as a form of commentary and condensation, render that formula in a more compact form (whose comprehension would be better understood given this genesis stemming from its initially less compact formulation/s). [1343]


In an initial formulation this definition could read: The philosophical aspiration is realized through the truthful delineation of valid patterns of pro-relationally oriented transformational retreatment finding super-conformal concordance. [1344]

In a more formal compact form this can be contracted to read: The philosophical discipline is existentially exercised through transformational concordance. [1345]

In a less formal, more compact format we could say: The philosophical is expressed through existential concordance. [1346]


But all three formulations will be seriously misunderstood without a re-defining of such explicit technical expressions and filling in what implicit technical details have also been left out from those contractions. [1347]


In an initial expansion of the first formula we can note the following (as a tentative guide to its commentary): The philosophical aspiration (i.e., in being philosophical as a distinctive type of disciplinary phenomenon) is realized (i.e., exercised theoretically) through the truthful delineation of valid patterns (practically assembled) of pro-relationally oriented transformational retreatment (suitably arrived at through suspensions, de-suspensions, phenomenal-phenomenological deconstructions, hermeneutical reconstructions, existentially and non-existentially oriented modes of resolution, etc.) finding (either the integrated critical and/or radical demonstration of) super-conformal concordance (through the mutual correlativity to be entertained between economic, pro-relational, holistic forms of open, provisional representational treatment). [1348]

From a technical perspective we can note that ‘aspiration’ has been analyzed elsewhere through an ‘aspirational economy’ noting an integrated cooperation between realistically, idealistically, and pragmatically oriented features. [1349]


‘Philosophical’ has be equated with ‘existential concordance’ (in its less formal contraction). Hence ‘being philosophical’ is to be more fully exercised through discerning these aspect of the existential and concordance, and, where ‘concordance has both existential and non-existential forms of expression’ (that by existential ‘necessity’ depend upon their mutual cooperation to demonstrate both aspects [through the ‘necessity’ of ‘the existentialization of the relatively non-existential, etc.’]). [1350]


The non-compact definition or description also utilizes three aspects of truth determination, namely, ‘theoretically truthful’, ‘practically valid forms’ of ‘critically/radically conducted processes of super-conformal concordance’. We need to subsume ‘radical’ within ‘the critical’ given the need to critically accommodate the same even though the radical would not be initially found in merely critical terms of reference. In the informal contraction this is implicitly entailed in the expression ‘concordance’. A process of super-conformal concordance is the theoretical gold standard, but, through the exigencies of time; personal limitations; loss of memory; cultural obstruction and destruction; and so on, conformal concordance might only be able to be realized through the mere confirmation or verification of conformation or verification without being able to engage more directly ‘through the mutual correlativity to be entertained between economic, pro-relational, holistic forms of open, provisional representational treatment’. By truth determination is meant the taking of a Tarskian-like theory of semantic truth determination (as linked through phenomenological treatment as exercised within the context of a critically/radically conducted process of transformational retreatment). [1351]


Hence the centrality of truth determination underlying philosophical aspiration, given its ‘truthful delineation’, as opposed to non-evidentially based forms of ‘truthiness’, as explicitly entailed in the technical expression of ‘concordance’ [as a shortened form of ‘(super-)conformal concordance’], etc.).
 [1352] (44)

************

But, but… this is all very well as far as truth determination is concerned… However, the seeking of truthful, as truth-filled, determinations, quite rightly, should also be the preserve of all disciplinarians…and secularists too… so, where does that leave the distinctiveness of the philosopher and their philosophical attitude (as it is meant to permeate the very core of their distinctively engendered discipline?)?! None other than in a locating of themselves in that meta-domain that seeks to find the pre-conditions for such positive truth determination, and, in the process expose those pre-conditions that would also render such e/valuation as suitably existential in its complexion! Let me re-state this important qualification, and, then, discuss its ramifications in the concluding section of this essay as a necessary supplement to this Reimagining the Impossible… (45)

It could be argued that most disciplinarians overlook the imputed truthful nature of their disciplines but rather concentrate on its institutionalized conventional take on its co-related disciplinarian vision of reality. Perhaps, maybe unkindly, a bit like a priest paid to say a set of prayers, effortlessly remembered, in public whilst thinking about which horse to back in a race that is being run later on that same day. Ostensively, that priest is performing a set of prayers. On the other hand, most of their intentional interest is preoccupied with the later placing of a bet on a certain horse having a very good idea of the current form of that horse being chosen through such reflection.  Of course, doing or saying one thing and intending something else is not just the special prerogative of a priest, but, equally, is the preserve of each and every one of us. My bet would be that most of the people in that congregation, in which our priest is saying a well-memorialized set of prayers, are also miles away and absorbed in a whole assortment of topics from food to sex, from work related worries to thinking about their next holiday, and so on. Now, the point being made here, somewhat obscurely, is that even disciplinarians are also more likely to operate in a default mode and merely attend perfunctorily to the disciplinary tasks currently to hand whilst intentionally preoccupied with other matters. To some extent this is an expression of what it means to be human. However, this is no way to seek both an augmented and enhanced sense of truthfulness.
 Hence, more correctly, the domain of the conscientious philosopher is not just as a disciplinarian who seeks the orchestration of the augmentation and enhancement of those truthful conditions, albeit indirectly more conducive to relational richness, but, also as a person who directly attends to the pre-conditions that are more conducive to the advancement of such an existential prospect. Therefore, when and where those disciplinarians, and secularists, directly attend to such pre-conditions that advance a living sense of truthfulness they will also automatically take on a philosophical attitude in which such attention will naturally be more conducive to such relational enrichment as to be met through such truth-filled engagement, i.e., relatively enacted in and through this ensuing existentialization of those relationships being scrutinized through the specificity of such a philosophical lens. That such a ‘pro-relational attitude’ is none other than a ‘philosophical attitude’ that is also co-identical with an ‘existential attitude. An attitude that is ever open to others… that through existentially informed patters of enaction will set out to both augment and enhance the ensuing relational richness of our relationships through(-)other… through this re(-)self-organization of such re(-)lived-experience… that so naturally falls under the purview of this philosophical attitude..!! (46)
6. Provisional Conclusions: What Does It Mean to Be Existentially Philosophical?

In invoking the contragrammatical pair, say, ‘the philosophy of history versus the history of philosophy; our intuition tells us that there is a difference. But, if we were only seeking truthful alignment/s, say, with a conventional understanding already arrived at through consensus, minus currently controversial considerations, as the common ground for such a dialogue between these two disciplinarians then we would find very little in the way of differences other than the distinctive ways assessments are enacted in those respective disciplines in terms of their topical content, that essentially characterize those separate disciplines. However, if we were to investigate in what manner such conventionally accepted truth claims were being assembled, correctly assess for dissemination in those respective disciplines then we would be more concerned with meta-truth determination rather than truth determinations per se. What is regarded as ‘true’ is ‘true’ regardless of the topical nature of its disciplinary origins. On the other hand, the truth determination of such truth determination is not ‘true’ per se just as the ‘heat of heat’ is ‘temperature’ which as a comparative measure on some preset scale is ‘neither hot nor cold (given that it possesses no heat within its conceptual ambit other than as a ‘measure of heat’)’. However, in such treatment we do find forms of retreatment that seem to break such a rule of treatment (where the pretreated product rises in its meta-status by one degree before its suspension and its retreated ‘return’ to its original level in meta-status). These transformational oscillations (between pretreatment, treatment, and retreatment/posttreatment) can be confusing. E.g., if we were to deposit money, as notes and coins, in the bank we expect on the ledger of our account this sum of money is duly added as a set of figures representing the quantity of money deposited. But, if we make a transaction online, using this bank account, then that same ledger can then act as if it were money. So, in these situations where these lines are blurred, we need to critically invoke transformation rules that keep these distinctions separate whilst also recognizing their ability to change their meta-status, etc. The point of these examples is that there is a difference between, e.g., ‘meta-truth determination’ and ‘truth determination’, that they are not equivalent, whilst there would also exist transformational rules that would allow you to critically move between the same. By recognizing the validity of this distinction between transformational items possessing a different meta-status we would now come to understand that, correctly, the philosopher, quite naturally, would be interested in truth determination, however the sine qua non of the philosophical attitude is now none other than this emphasis to be more placed upon this aspect of meta-truth determination. This understanding now allows us to unpack this contragrammatical conundrum that, says, e.g., that the ‘philosophy of history’ is ‘philosophy’ and the ‘history of philosophy’ is ‘history’ and ‘not philosophy’ even though both disciplinarians are also engaging in these transformational relations across disciplines. Of course, the historian needs to have some understanding of the philosophers and their philosophies should they wish to construct a convincing history. Still, such a difference would and should be preserved. (47)

Now, this emphasis upon meta-truth determination accepted, how are we to successfully argue that the philosopher must also work in a philosophical space that is equally either critical and/or radical (but preferably both critical and radical, i.e., on occasions critically-radical and on other occasions as radically-critical for reasons already noted
) and existential in orientation? (48)

The philosopher, of course, is interested in truth determination being the indirect topic of their enquiry. But how that truth determination finds a valid form of appreciation becomes the direct topic for the philosopher! In the process, a progressive appreciation of those processes of truth determination being invoked need to find a critical/radical form of re(-)e/valuation that is insightful to the extent that such determinations are suitably observed, i.e., are properly based presuppositionally, correctly argued, have conclusions that follow from the former whilst also align with all relevant causal pre-conditions, conditions and post-conditions, and, where such an intentional-causal assessment, in turn, needs to be in a form that finds its due aspirational reality, ideality and pragmatic alignments in order to oversee a harmonization of the former conducive to a valid appreciation of the ‘relational system’ being explored by either such intuitive or formal means. The implication being that a suitable assessment of this relational system cannot be other than existential in tenor with its findings being suitably presented with a similar complexion, and, that a refinement of this complexion allows the philosopher to return to the world through forms of existential intervention that must supply both practical and critical dimensions to the otherwise theoretical nature of their central concerns, namely, the consequences that devolve from the evolving refinement of such meta-truth determinations! Hence, in essence the critical-radical philosopher is also an existentialist (as well as being a phenomenal-phenomenologist and hermeneuticist-hermeneut. (49)

That, for convenience, the critical-radical-existential philosopher can perceive these nine considerations understood as instrumental in a delineation of meta-truth determination, that are to take place in a well-observed process of appreciation, as the nine elements in a three by three matrix (that is also in economic conformity with the archetypal economy discerned through an alignment, e.g., with their temporal orientations of past/Object, present/Ego, and future/World). Hence:

Object



Ego



World

Presuppositions 

Suppositions 


Post-Suppositions


Causal Pre-Conditions
Conditions


Post-Conditions


Aspirational Reality

Aspirational Ideality

Asp. Pragmatics (50)

In effect, we have here a checklist for the scrutiny of this process of meta-truth determination, but, there will be occasions where the more intuitive person will merely home in (and hone) those features that are more relevant in their e/valuation, more in keeping with the deliberative nature, context and philosophical aspirations motivating such proceedings. (51) 

Such an assessment, necessarily, is a fine-tuned appreciation of the relational dynamics of those proceeding and hence this necessary implication of the existential in course of those deliberations! (52)
However, to conclude this set of essays under the rubric of The Re(-)Imagination of the Impossible, within this Third Volume of the Pursuit let me now clarify, and explore in detail, the ramifications of this ‘existential implication’ to be found embedded in this critical-radical appreciation of the relational system in which such meta-truth determination is being situated through the deliberations stemming from such philosophical aspirations that will, through such necessity, also colour the course of such proceedings. I.e., by such means, through a discernment of differential forms of e/valuation,  account for how such deliberations are to be further characterized, say, as either logical or dialectical;
 phenomenological or aesthetical, or deontological or pragmatical, or hermeneutical or factual;
 psychological or sociological, political or economic;
 epistemological or ontological;
 secular or theological;
 non-existential or existential,
 and so on... (53)

In our close representation of lived-reality, as had through our ongoing interpretations of lived-experience, the world is ever presented as a work in progress through such evolving re(-)presentations. In the economics of our philosophically oriented appreciation of this process of evolving re(-)presentations we continually re(-)assess such truth determinations through the lens of its apparent meta-truth determination. This x, as a textual proposition, is held to be true, as a true fact and is represented as a statement.
 But just under what conditions are we in a position to make such a provisional claim that rises or falls beyond it mere provisional declaration?
 Inserting such truth determinations into this economics of meta-truth determination means that we will review it ‘passively’ along the ‘semantic propriety of its phenomenological lines of apparent presentation’, ‘actively’ in a ‘hermeneutical’ approach towards an ‘appropriateness of represented genres’, and in an ‘engaged relatively existential manner’ through its ‘apposite, pro-relational processes of re(-)presentation’. Or, in terms of alignment to be discerned through re-alignment engineered through a mix, respectively, of re-de-misalignment of error correction, realignment through an approval of genres being adopted and adapted, and, through relatively radical instances of re-direction when we find we have to alter the representation of our ongoing re(-)interpretations through a pro-relational receptivity to states of re(-)self-organization of those simulated materials. However, none of these economic modes, as dialectical moments, can arise, therefore, in a pure state that is either just passive or active or engaged in its constitution. Consequently, in the course of our explorations the productivity of this overall process of re(-)interpretative re(-)positioning can never take on the form of a revolution where there is an absolutistical change of identity. Hence the preservation of a certain, necessary, overall degree of causal invariance (where it could be argued that either intentional and/or causal bifurcations must occur in a stepwise-like fashion). Moreover, through meeting subtle forms of relative preferential treatment versus relative non-preferential treatment, on an economic level of relational representativeness, it could be argued that through a varying profile of engagement that certain states of affairs in our meta-determinations are going to naturally observe a differently represented sense of an ordered complexion. In this regard, sensitive to such differences and shifts in relational identification, the insightful philosopher will attend to their topic for meta-treatment in a similar manner. On an overall level of representative economic interactivity all six orders could be argued as being equally co-present, at least hypothetically. However, given the exigencies of the pattern of truth determination under review certain ordered forms might be found to present themselves, to(-)us, with a richer degree of interest in and through their co-related semblance of e/valuation, and, which in turn, will colour accordingly the complexion of those ensuing philosophical meta-reflections. As noted in this series of essays, ‘subtle preferential treatment’ comes about through the automatic de-suspensional flows arising from the relative suspension, and subtle de-preferential treatment, of those economic poles that constitute the economic simulation of that being called into question by such subtle means. In a deontologically oriented type of situation that called for a marked degree of existentially oriented intervention then our appreciation of that situation would take on the relative prioritization of that corresponding deontological complexion, etc. Such subtle re-appreciation then co-opting what other forms of ordered expression that might also need to be invoked, say in a pragmatic orientation that called for a reconsideration of the appropriateness of the genres being invoked, or what factual considerations also need to be reconsidered, etc. E.g., this person has said to me that they are ‘hungry’ and have asked for ‘money to buy something to eat’. In taking this situation at first at face value to what extent is this simulation of a person who is hungry then to be believed or not believed, etc? But, I know this person and this person has never lied to me before. I must assume that they are, indeed, genuinely hungry. But, I am hungry too, so why not we both go to this nearby restaurant together and eat a meal, one friend eating with another, albeit one friend more in need than the other. We duly do so and both of us find that we are no longer hungry for the rest of this day at least. That, in existentially taking, primarily, a deontological tack I have had to also take, secondarily, both a factual assessment of that situation and a pragmatical path for the resolution of this anomalous experience, namely, finding that ‘my friend is truly hungry’ (when, hitherto, that had never been the case, but, unfortunately, I must recognize that the financial circumstances of people in this competitive world can radically change both for the better and, alas, sometimes for the worst). (54)

The point of this analogy being that in our economic re(-)representation of the relationship in question we will also entertain a complex, simultaneously ordered representation of the same, and, that, understandably, different circumstances will call for differently ordered re(-)interpretations and different co-associated responses, preferably of an existential complexion. That, in a critical-radical economic appreciation of our situatedness, and those situated aspect under exploration, there will arise, hopefully, a set of responses existentially in keeping with the formation of our evolving re(-)presentations of those relationships in question. That, similarly, in our philosophical appreciation of our truth determinations, as made to date, a similar process will play out, namely, this multi-ordered assessment of the existential nature of our situatedness currently being called into question. That, in effect, either a critical and/or radical philosophical attitude would, and should, elicit a transformational pattern of a suitable existential responsiveness that both augments and enhances the e/valuational formation being engendered in our relationally receptive, open, non-closed appreciation of that relational situatedness being entered into through such intentional-and-causal simulations. A simulated state of affairs whose alignments are to be refined through such ensuing receptivity to the existential dictates of that relationship to be insightfully ascertained under the selectivity of such meta-relational focus. Or, in effect, through such meta-truth determination we have undertaken a critically or radically receptive philosophical approach to the re(-)lived nature of our relationship with the world at large as currently being engendered both by(-)us passively, for(-)us actively, and through(-)others in an engaged manner, and, where the dynamically balanced interplay of these economic moments through forms of ordered resolution and re(-)alignment should progressively unfold and unravel in an existentially oriented manner that is more conducive to our being able to live together before(-)others… (55)

      That the philosophical prospect, continually thematized through philosophical projects and programs, is ever a work in progress, but, it is to be hoped that if our research is to bear at least minimal representational alignments with lived-reality that lived-experience itself will progressively refine what is heading in a truth-filled, truthful direction and eventually disqualify or modify what needs to be removed or emended, and, that it is this hope that sustains the ineluctable optimism of the philosopher who carefully and closely attends to the everyday reality of what unfolds and unravels before them..!!
 [82] (56)


…that by such means we representatively come to progressively understand what it means to have an evolving, open, non-closed critical or radical, in depth philosophical re(-)appreciation of those apparent truth determinations being subjected to such ongoing meta-truth re(-)determination..! That, from time to time, through a more radical sense of re-ordering what hitherto had been impossible may well now become possible to contemplate and act upon..?! (57)
      Noël Tointon, Wentworth Falls, 4.11.21.
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� 	An implicit claim that asks that we progressively attempt to be ‘truthful’ and perpetually desist from ‘truthiness’.


� 	Especially in the further light of two recent essays on what is means to ‘be philosophical’ when seeking truthful determination (as a disciplinarian) is not so much the primary focus as seeking to determine the pre-conditions for arriving at positive truth determination, i.e., the establishment of its meta-truth conditions. Refer to these two essays, as Parts I & II titled: 2V. A Restatement of What is Meant by the Expression ‘What it Means to Be Philosophical?’ from a Disciplinary Perspective.


� 	I.e., III.1A. Also, as well, quoting from those essays entailed in this set of twelve essays under the rubric of Re(-)Imagination when and where relevant.


� 	III.2L.154. (The same idea is reiterated in 2L.165).


� 	In an existential use of language as utilized, e.g., by Martin Buber (despite the fact that the existentialist finds themselves thrown back into an ongoing immersion with lived-reality in its full concrete historicity).


� 	III.2L.155-160.


� 	Much of the following quotation was originally in bold (but that emphasis is being revised here).


� 	Also Derrida and the concept of ‘erasure’ (when read as a process of suspension).


� 	Hence their ‘re-interpretation’ and not their mere ‘reinterpretation’.


� 	Given that the sixth order of conformal factual assessment lies between the fifth trans-cognitive order of the hermeneutical and the first trans-cognitive order of pre-essential semantic determination.


� 	Refer to, e.g., III.1A.1262-1266, 1272-1276. Also, III.2L.143-149.


� 	Especially when we understand the intimate connection and equivalence between ongoing resolution and relational entertainment, etc.


� 	In effect, accepting those minute odds as an unlikely sacrifice on the behalf of others since the personal decision to remain unvaccinated could have fatal consequences for both the vaccinated and unvaccinated around them. Either preventing vaccinated people from getting the due care and attention required in a medical emergency for a condition that is not covid-related (to the extent hospitals are now generally filled with unvaccinated covid suffers) or acting as reservoir of infection that might seriously compromise the health of those who cannot be vaccinated or whose underlying health conditions could prove fatal in the event of a breakthrough infection (given that vaccines appear to be more effect against serious disease and death rather than actually preventing breakthrough infections per se).


� 	Which is what I am doing by repeating this paragraph already cited in section 13.


� 	Given that the sixth order of conformal factual assessment lies between the fifth trans-cognitive order of the hermeneutical and the first trans-cognitive order of pre-essential semantic determination.


� 	III.1A. 1245-1247.


� 	Hence redefining ‘preferencing’ as ‘the net intersection of de-suspensional flows’ or ‘de-suspensional realization or resolution’, and, ‘de-privileging’ as ‘imputed process of suspension of either emissions or currents’.


� 	Where the economy is represented only in a horizontal format (as representative of economies conceived of only in trimodal terms of reference within a single aspect of the epistemological hierarchy).


� 	Conceived of in both horizontal and vertical terms of metaphorical reference.


� 	III.1A.1322-1328.


� 	III1A.1317-1320.


� 	III.1A.1321.


� 	At this point we could add a number of other philosophers not mentioned given that all good philosophy should be ‘insightful, etc.’, i.e., ‘prescient’ (in both integrated radical and critical senses).


� 	Hence their ‘re-interpretation’ and not their mere ‘reinterpretation’.


� 	III.1A.1243-12x44.


� 	III.1A,1343-1352.


� 	‘Augmented’ being code for incremental forms of addition that non-chaotically contribute to an increasing positive richness of the relationship in question. In a contrast, ‘enhancement’ is code for ‘the positive, chaotic enrichment of our relationships along more exponential lines’.


� 	I.e., the critical needs to be radically tested, and, the radical needs to be critically accommodated (for reasons as explained elsewhere). 


� 	More correctly taking a trans-dialectical-logical frame of reference, from which we can then focus more on either exercising a dialectical or logical form of interpretation.


� 	Taking an ordered progression (from the first to the sixth order) that is here trans-cognitive.


� 	And, of course, also taking a political-economic perspective.


� 	Situated within a trans-ontological-epistemological framework (TOE).


� 	Including, by implication all non-secularistic disciplines including the philosophical.


� 	Noting the point of this conclusion is that in meta-truth determination we will also need to take on board an existentially oriented appreciation (that would also be inclusive of non-existentially oriented aspects of such considerations).


� 	Taking ‘x’ as a ‘true fact’ is arrived at through retreatment (in the light of the next footnote).


� 	E.g., first finding a conformity with its Tarskian truth conditions, namely, x’ is true iff x.


� 	Pursuit, III.2V.82.





