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2Z. The Pragmatic Prospect: Postscript:

The Freedom of Freedom..??

Nothing to See Here! Move on!
An Existential Interpretation of ‘Our’ World of Experience*
Often things are not what they seem…

Preamble…


This short exposition, as a ‘postscript’, addresses a couple of issues not directly dealt with in a recent set of three essays written under the rubric of The Pragmatic Prospect.
 Those issues are an exploration of the nature of intervention, the existential nature of freedom, and, more importantly, how these two types of consideration must necessarily overlap. (0)
0. A Short Exposition on the ‘Pragmatic’ Nature of Intervention


Why have I placed two question marks after the main title of this essay? Because, first, I am calling into question the subject matter of the main title, namely, ‘freedom’. The first subtitle, indeed, does say ‘Nothing to see here! Move On!’. Second, I am rhetorically answering my question by suggesting, by implication, that ‘the freedom of freedom’ is ‘not freedom’, is ‘non-freedom’ or ‘meta-freedom’, and so on… on the basis of the logical format that the ‘x of x is not x or non-x or is meta-x, etc.’ Just as ‘the heat of heat’ is ‘not heat’ but ‘temperature’; which is neither hot nor cold, or in between for someone, say, like Goldilocks.
 (1)

Let me say from the outset that we are directly thrown into this world of experience, but, that our modalities of intervention come in three (economic) flavours, namely, ‘passive’, ‘active’ and ‘engaged’.
 I.e., when and where we just passively watch the world go by; plan various rearrangements of the fabric of this world; and, enact some of those virtual strategies, hopefully, in an existential manner that is more fully engaged in this pro-relational world of the other. (2)

But, that said, these three flavours of the passive, active, and the engaged, more correctly, must work with each other. Let me demonstrate this somewhat surprising observation. (3)

Can we be just passive and merely watch the world go by as if we were watching a parade… neither cheering nor booing, neither smiling nor scowling? (4)
*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html

There is a famous psychological study, no doubt replicated on numerous occasions, demonstrating the intentional nature of ‘inattentional blindness’.
 I.e., the psychological fact that more often than not we only get to see what we set out to see. That our vision is not conducted as if our vision were just simply staring through a transparent window pane, as if everything present and obviously different would be registered and seen. In this experiment people were shown a video and asked to count the number of times three basketball players wearing a white shirt passed a basketball among themselves. After about 30 seconds, a woman dressed in a gorilla suit sauntered into the scene, faced the camera, thumped her chest and walked away. Half the viewers did not even see this distinctive intruder. In this type of experiment some people even refuse to believe the video they see a second time is actually the same video first looked at. (5) 

One moral I wish to draw from this experiment is that our seeing is not just some form of passive reception but that we have an active role in sorting out what we will get to notice from the wealth of visual material that could be seen. That, in effect, we are active participants in our own visual perception. (6)

So, active involvement is also a necessary ingredient in intentional acts of perception. But is such a mix of passivity and activity enough to guarantee our involvement in the world as experienced through such duplicated perception? (7)

To answer that question, consider the following meditation upon a bowl of fruit, say, a large bowl of delicious looking apples. We sit down at a table with this bowl of apples and we just stare at these apples. I can imagine moving my hand across the table, choosing one of those apples, and then picking it up to eat… However, as much as I visualize such activity, I cannot convert the ‘activity’ of this virtual scenario into a non-virtual event where I am eating one of those apples if it were to be conducted through the mere force of sheer imagination alone. (8)

I keep staring at these apples. I am hungry, can imagine the sweet taste of these beautifully ripened apples and soon find myself starting to salivate… (9)


On reflection I find that there must be some psychological-physical connection between my virtual imagination and the enactment of that activity in non-virtual term of reference. I am already salivating, and apperceive that I must engage some form of an instantiation of such activity through my permitting the enaction of a such an anticipated genre of engagement. I am both passively seeing those apples and actively thinking about eating one of them. I suspend such active-passivity and find my hand extends out to hold on to one of those apples, bring it to my mouth… and I can then set about eating it. (10)

One moral I wish to draw from such an experiment is that I need to encounter those apples through a mix of passivity, activity and engagement that, somehow, is authorized through an act that could be termed, for convenience, a ‘transcendental suspension’. I suspend this passive-active combination in order to physically engage this eating of an apple. Then, furthermore, I suspend all thought of this passive-active-engagement in order to find my subjective sense of self able to just appreciate that ‘I am eating that apple that is currently being eaten’. (11)

But why stop there? If I were to also suspend my thought of ‘my eating this apple that is being eaten’ I am now entertaining my relationship with this type of situation. Or, if that situation involved another person or a certain number of people then I am also suspending ‘this relationship with that other person or that group of people’. This pro-relational orientation’ can be referred to as an ‘existential attitude’, that ‘perspective on a situation entertained from the simulated perspective of that relational situation itself’. Obviously, a non-complicated act of perception, and our apperception of such perception, is not a simple affair. Into this process of appreciation is cast a mix of passivity, activity, engagement, a subjective awareness of such an event, a sense of permission to engage, transcendental suspensions, and, importantly, a relational understanding of the situational event being experienced. However, even more important is our recognizing our engagement is a form of an encounter that is directly entertained through the very medium of the relationship itself. A relationship is not the mere sum of its participants but a relational whole whose holistic sense of an emergent semblance of ‘presence’ cannot be reduced to either the mere summation of those participating factors (as a mere synthesis) nor the identified catalogue of those individual factors themselves (as a mere set of analyses). In effect, we are (‘phenomenologically’) sampling the ‘essential’ nature of that relationship whose surplus of e/valuational formation is to be experienced as an existential excess that emerges holistically from such non-reductively experienced evaluated-valuation. (12)

It could be argued that we harness something of that surplus in motivating ourselves to engage in some form of physical intervention in the world. Metaphorically, we could imagine this excess as a bit like our salivating at the thought of eating a delicious apple when very hungry and finding that excess value about to dribble from the corners of our mouth if do not engage in eating that same apple being so lovingly admired. (13)

Unfortunately, people see apples but do not clearly apperceive the experiential reality of our relationships, focusing more on the former and neglecting the latter. (14)


This existential orientation is experientially present in each and every relational-situation that is entertained in our passage through this world at large. But this existential ‘dimension’ is left relatively overlooked if we are more focused on the material factors participating in our relationships. Through the auspices of a transcendental suspension we should find ourselves rebalancing our attention on those things that are not so substantial, namely, this aspect of relationally oriented experience. Then, the existential dimension is allowed to ‘speak’, so to speak, and encourage us to be more representative of the existential character of our relationships given that each relationship is unique and will have a unique sense of ‘voice’. Indeed, this existentially oriented surplus of e/valuation can be harnessed, and should be harnessed, in order to impel our motivation in a direction that optimizes the ensuing enrichment of our relationships. Such an ‘ethics’ is a ‘relational ethics’ and this ‘pro-relational ethics’ is also a ‘pragmatic ethics’. (15)

The title of this short exposition is ‘The Freedom of Freedom..??’ Why two question marks? Because we can clearly call ‘the freedom of the individual’ into question because the individual has little freedom beyond ‘breathing for a short period of time and then needing soon to choose a spot to just lie down and die’. Which may seem to be a bit all too melodramatic unless you stop to think through how such freedoms are to be arrived at. If we were to seriously entertain the question just what freedoms do we seem to have, that purely pertain to the existence of our own being, we should soon perceive, indeed, apperceive, that it is only through others that we have what freedoms we so mistakenly thought to be merely arising through the sheer facticity of our own being. (16)


Predicated on such nonsense, we have imposed upon our collective thinking such anti-social and anti-democratic political-economic ideologies like neo-liberalism! (17)

What freedoms we possess we have through the auspices of others! Whatever aspirations we entertain, be they personal desires or ambitions of a more social nature, they can only be instantiated through the arbitration of others. Hence my allusion, expressed on a number of occasions, to going to a café to buy a cup of coffee whenever I find myself in a position to do that when this intention becomes a priority I wish to put into effect. Imagine realizing that simple decision through the organization of your own efforts. Do I need to spell out in full detail the Herculean labors that would need to be involved? Need I point out that for a small number of dollars you have both indirectly and directly paid the labour of perhaps ten thousand people, all around the world, who through their cooperative endeavours have brought to you this opportunity to partake that modest cup of coffee! (18)

By existentializing the ‘immaterial’ nature of our relationships
 we have then optimized the wellbeing of both others and ourselves. In our inescapable interventions in this world at large, given that mere passivity is impossible, let us, therefore, observe this existential orientation wherein and whereby we find our freedoms emerging through our relationships through-others. Answering that second question, namely, that ‘the freedom of freedom’ is ‘that freedom to be found only through the freedom of others, that, in turn, is to be found through(-)us, and v.v..! (19)
That this existential dimension is not perceived, but, rather apperceived through being encountered, recognized and engaged in and through a pro-relational sense of perspective… which can be optimally enriched through our interventions in this world as experienced; be they enacted passively, actively or through forms of engagement that, hopefully, take on the enhancement of their existential complexion… (20)

May this existential force be with you.!! (21)
      Noël Tointon, Wentworth Falls, 24.5.22.
2. A Partial Commentary in the form of a Dialogue of Questions and Answers

Q.
It seems to me that you are redefining the expressions ‘activity’ and ‘engagement’ by no longer placing the psychic divide between the virtual and the non-virtual within activity but rather, between, activity and engagement? (22)

A.
Yes, you could say that, but, this modeling of the ‘economy of passivity, activity and engagement’ is all too ‘flat’ to more correctly ascribe that sense of a division as only pertaining to this divide of activity, and passivity, on one hand, and, in a contraposition, that distinguishes engagement, on the other hand. In the previous essay,
 and elsewhere, I have complained about how ‘flat’ much philosophical exploration is and here is just the perfect exemplification of this type of complaint. In my research on the nature of the transcendental suspension I find myself adding a level of epistemological organization dealing with the de-suspension in my explication of the ‘extended suspension’, that, in turn, is enveloped in a causal level of enaction that altogether comprises my so-called ‘extensive suspension’. Hence in this 3D modeling (and 4D modeling given the causal dimension deals with transformational change) for convenience we could say that when these economic levels are in a state of alignment that it is then that we have this crossing over between the virtual simulation and the enacted non-virtual simulation (recognizing, of course, that virtual simulation is already non-virtual in its simulated enactment). (23)
Q.
Are we to assume, by implication, that the suspension of passivity induces or promotes activity, and, the suspension of activity (and passivity) induces or promotes engagement is a rather simplistic way of explicating this topic? (24)
A.
Yes, this is very much the case. But, for convenience, I invoked some poetic license in order to make a point without complicating things beyond all recognition. It’s not completely wrong but a very misleading way to note that form of a progression. For some time now I have introduced the idea of the ‘de-suspension’ as necessarily balancing the engineering of a suspension. Without the de-suspension we would not be able to escape the paralysis of the suspension. Basically, I would argue, in this now ‘two-dimensional’ heuristic, operating in both horizontal and vertical terms of reference, that the suspension causes a ‘de-suspensional flow’ that promotes that upon which it falls.
  But in order to subtly preference
 the economic orientation of engagement, in this economy of engagement (passivity and activity), we would need to suspend both passivity and activity, not just activity. That if we were to subtly preference through the de-suspension one economic pole, we must have suspended the other two correlative economic poles, and v.v. On the other hand, if we were to suspend just one economic pole then we are instrumental in preferencing the other two poles, or, rather, the distinctive nature of the relationship between the same.
 That by such means we can account for the relatively distinctive constitution of our six orders in a typology of judgment, namely the first trans-cognitive order of the atomically essential (1); and thence, the molecular or integrated nature of the aesthetic (2); the deontological (3), the pragmatical (4), the hermeneutical (5), and the ontical (or factual) (6). In such a scheme, the phenomenological preferencing of the Object moment is located in the first order and, therefore, must depend upon the suspension of both the (non-systematic) existential moment of Ego, which is primarily centered in the deontological third order, and, the hermeneutical, which is primarily centered in the fifth order. So, this implies that the second order of the aesthetic, the fourth order of the pragmatic, and the sixth order of the ontical involve a single form of suspension, namely, of the World moment, Object moment, and Ego moment, respectively. Let me diagrammatically represent this ordered format upon which we can preference single and duplicated forms of suspension (notating those six orders in Roman numerals):
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…so, e.g., the suspension of 1 (Object) gives us the relationship between 3 (Ego) and 5 (World) which is 4 (the Pragmatic order). Or, the suspension of Ego and World gives us the Object moment, i.e., the first order of the phenomenological and its concern for the phenomenal-phenomenological delineation of semantic information (and its subsequent semantic mapping). (25)

Q.
It would appear, therefore, that we have two kinds of economies, namely, those based on 1 – 3 – 5 (as found in the intentional economy, the interrogative economy, and so on), and, those based on 2 – 4 – 6 (which is found in the aspirational economy, the narrational economy, and the factual economy, and so on)? Is this reading correct? (26)
A. 
Yes. That is quite correct. But all this is relatively non-problematic since the claim that we can arrive at a thorough, ongoing suspension merely needs both types of economic constitutions to be in a suitable, well-pre-informed, dynamic balance. (27)

Q.
Given such complexity, how do you account for both existentially oriented patterns of engagement and the enacted instantiation of the same? (28)
A.
Thank you for asking that question. I would argue that when we have a dynamically balanced extensive suspension the rest naturally follows. The implication being that when we have a tri-polar trimodal economy, a relatively equal weighting of all three moments or poles, then engagement takes on a relatively existential orientation. However, such heuristic complexity is immediately obviated if we recognize that when we have adequately established just one economic aspect of a suspension, anywhere within the extensive suspension, then through economic correlativity the current simulation of that entire economy must also be in a thoroughly suitable state for the full expression of that extensive suspension. Hence this concept of the ‘economic induction of a suspension’ by virtue of the adequate establishment of just one facet of that economic process of suspension. E.g., just as in the asking of a well-formed question must also entail some recognition of how it would be answered.
 Hence the ensuing existentialization of behaviour and where our inescapable interventions in the world will naturally take on the requisite existential complexion required for this optimization instrumental in the suitable enrichment of our relationships. (29)
Q.
Does this existentialization of interventional behaviours centrally characterize your vision of a pragmatic philosophy? (30)
A. 
Yes, very much so. But, the pragmatic complexion of this type of philosophy is also assisted by a number of other forms that contribute to that type of complexion. As noted, the aspirational economy has a pragmatic role to play in practically linking ‘the reality of where we are’ to ‘the why of our aspirations (as the aesthetic-like integration of such intentional objectives)’ through ‘the practicality of an ever-necessary how’. Then, the existential moment coincides with the deontological nature of the third order but is supplemented by both aesthetic considerations of style and pragmatic forms of practicality, expediency, and so on. The pragmatic orientation, it should be noted, entails a host of factors such as the economical, effective, efficient, expeditious, expedient, efficacious, and so on and so forth. A unique mix of factors that will be found to present themselves in accordance with those pro-relational measures found to optimize our relationships, i.e., as exercised through the relative existentialization of the relatively non-existential. (31)
Q.
That granted, if only hypothetically, how then can the pragmatic philosopher argue for some form of anti-representationalism? (32)
A.
I am tempted to answer, paradoxically, by saying both ‘that they must’ and ‘that this is not purely possible’! For a start, an anti-representational stance could be seen as the natural outcome of the imposition of a suspension. Dismissing diabolical doubt but working with ‘the calling of all things into question’ through the auspices of the transcendental suspension (extensive suspension) we could not but take an anti-representationalistic stance. On the other hand, we must ever start with ‘what is to hand’ and that cannot but be representational in orientation.
 How do we square this philosophical circle? Through the utilization of a transcendental suspension (i.e., as constructed along the lines of the extensive suspension). Or, as expressed in a previous essay, in interpreting the conversations of both others and ourselves the economy of interpretation must include both pre-critical interpretation along with its utilization of representations whilst the critical treatment of the former heads us toward the realm of reinterpretation which, through chaotic propensities, may well realize a point of radical re-interpretation in which such ensuing insights are both foundered and thematized upon an experiential realm of the anti-representational. That without the recognition of such an anti-representationalistic stance there could be no semblance of change, no duration, no transformations, indeed, no forms of progressive insightfulness that would allow us to exercise an existential form of intervention in this world of the other in which all our freedoms are to be found and enhanced through that ensuing existentialization of engagement… (33)
Q. 
Rhetorically, then, is it the case that we must entertain, engender, and engineer ‘a dialectical dance between the conventional nature of representations and their anti-representational status arrived at through suitable forms of ongoing suspension’? That, effectively, through processes of critical treatment this converts such represented situatedness into taking on an anti-representational stance that allows us to then find both the existential significance and existential optimization of our relationships? (34)
A. 
Yes, precisely. From reflection upon living-experience we intuitively learn to suspend our representational thinking, and, therein and thereby, find ourselves non-ideologically non-over-committed in a superfluidity of transformational e/valuational formation that is to be found and shared in forms that optimize our relationships… passively with(-)others, actively before(-)others, and, engage a series of expansive freedoms to be found only through(-)others… (35)
Q.
I see that not too long ago you treated the ‘hermeneutic’ as the result of ‘the exercise of mere reiteration’ (in order to establish the relatively consonant nature of the gestalt background) along the lines of the textual model of ‘textual presentation, hermeneutic representation and existential re-presentation, but, in your interpretative economy, i.e., the economy of re(-)interpretation, you have reverse this idea about the hermeneutic to now have ‘ relatively pre-critical, hermeneutic interpretation; relatively critical, phenomenological reinterpretation, and relatively radical, existential re-interpretations. Are you being consistent in this regard? (36)
A.
Yes, I had a clash of paradigms here and had to make an executive decision to switch hermeneutic ‘representation/reinterpretation’ with hermeneutic ‘representation/interpretation’. In effect, I am giving the relative externality of the re(-)interpretative economy  a precedence in this regard over the relative internality of hermeneutic reiteration (but still preserving the ‘internal’ idea of the conformity and approbation of rectified genre appreciation as continuing this sense of mere reiteration in the formation of relative background consonance
). So, therefore, in technically precise terminology, in the exercise of the re(-)interpretative economy, we need to start with hermeneutic interpretation in its representation as pre-critical pretreatment, which is then reiterated over the course of critical treatment within the reinterpretation of the phenomenological sub-discipline, and, that such reiteration could then incrementally prepared the ground for relatively radical forms of processes of a chaotic-like re-iteration/re-interpretation. That relatively ‘internal’ to the hermeneutic sub-discipline the iterative idea of ‘mere reiteration’, with relatively little change, is still preserved. (37)
Q. 
But what about the philosophers’ approach to truth determination that you have claimed elsewhere as a central distinguishing feature of their discipline (i.e., as their distinctive disciplinary differential?)? (38)

A.
Of course, we can no longer claim that there exists a realm of Truth that is to be found ‘out there’, so to speak. Just as, similarly, to argue that ‘the philosophical significance of truth determination is only internal to textual situations’ should also be ruled as ‘out of court’. ‘Words on a page’ just have no significance other than as apparent artefacts of some direct or indirect form of intentional intelligence. Just as dead languages remain ‘dead’ to us as long as they cannot enter into our conversations. So whither this domain of significance? A sphere of sense, meaning and meaningfulness worked for through the discursive nature of our conversations; emblematic of our relationships as we find them being thematized through such discourses, whether we be intermittently talking either to ourselves and/or others. However, such preoccupations must exclude both the impossible to conceive ‘purity of a private language’ and the impossible to realize process of an ‘indubitable progress enacted through serious conversations obsessed with some form of definitive truth’. So, neither ‘out there’ in some impossible ‘external world’ and equally absent ‘in’ some impossible internal, solipsistic world of the textual or psychological. ‘Resident’, instead, in the evolving fabric of our relationships that takes on a holistic perspective, and, that can be re(-)manifested in our taking an economic apperception of the same; becoming evident to us as ever a work in progress subject to the twists and turns of our pre-critical, critical and radical ‘interpretations’ of living-experience as we unpack ‘the reality of experience’ versus ‘the experience of reality’.
 A living-world, an overall life-world of relational experience whose constructions have neither non-anti-representational roots nor absents itself from the realm of the conventional and which, at the same time, can be neither reduced to forms of absolutism nor relativism. Only as relative forms of superficial contestment that can be made meaningfully significant as topics conducted through conversations in a conventional realm based upon general forms of consensus found to already work for us, but, which also deserve to be ever carefully cultivated in this spirit of an existential ‘openness’ that, hopefully, will eventually be better reflected in the tenor of our political-economic thoughts, practices and critiques. (39)
Q.
But such subtleties aside, what relevance has this for the ordinary person? (40)

A. 
Every discipline, ostensively, carves out a niche of relevance in the secular world. In this, philosophy is no different.
 However, for me, this discipline should point to the existential dimension and, in no uncertain terms, indicate why this aspect of our relationships needs to be recognized (hermeneutically), encountered (phenomenal-phenomenologically), and engaged (existentially). By such pro-relational insights, we  both better reflect our place in this world and the nature of the world at large, reveal both the positive and negative features of our interactions, intimate how we might better optimize our relational trajectories as we arbitrate and integrate our aspirations in such a manner that enhances the mutual nature of all forms of freedom found through(-)others, and, by such means observe that, in this, all people can be quite ‘extraordinary’..!! (41)
 N.T., 27.5.22.
� 	The Pursuit of Philosophy as a Discipline, Volume III, 2W, 2X and 2Y.


� 	‘Temperature’ is not hot!


� 	This exposition is designed as a short exposition or ‘talk’, and is written in such a manner that all bracketed material does not need to be spoken (but, is more meant to be read by the reader).


� 	Daniel Simons; But Did You See the Gorilla? The Problem with Inattentional Blindness; link:


� HYPERLINK "https://www.smithsonianmag.com/science-nature/but-did-you-see-the-gorilla-the-problem-with-inattentional-blindness-17339778/" �https://www.smithsonianmag.com/science-nature/but-did-you-see-the-gorilla-the-problem-with-inattentional-blindness-17339778/� 


� 	Historically, an existentialism is neither the province of the religionist nor the non-religionist. ‘Immaterial’, in this light can be looked as ‘spiritual’ or ‘relational’, or, both ‘spiritual and relational’ depending upon one’s religious inclinations or non-inclinations.


� 	Pursuit, III.2Y.57.


� 	We could say ‘heuristic devices ever upwards and ever downwards’ (with no pure transcendence nor pure immanence that could ever to be arrived at or got near to). The comparative value of this modelling through such heuristic devices being that excess found in their ‘pragmatic’ e/valuational formation over that being invested (reinvested and re-invested).


� 	Technically, I use the word ‘preference’ in a relatively tenseless sense, but, such preference may well take on a temporal complexion through past ‘prioritization’, present ‘privilege’. and future ‘promotion’.


� 	Hence, we can have ‘mono-polar trimodal economies’ (such as the intentional economy, the interrogative economy, etc.); bi-polar trimodal economies (such as the aspirational economy, the narrational economy, etc.); and, the tri-polar trimodal economy in which the so-called third moment of the non-systematic existential takes on a more systematic existential complexion.


� 	My vision of the interrogative economy proposing that we get two answers, namely, a first metaphorical reply and then an apparitional second reply.


� 	Starting with ‘what is to hand’ is an illusion to Heidegger. In this sense the pre-critical (interpretation) is Heideggarian. In a contrast, the ahistorical nature of the critical orientation (reinterpretation) is much more Kantian in spirit, which, in turn, contrasts with the concrete, historical specificity of the Hegelian tenor of the relatively radical (re-interpretation with the hyphen). As well we should recognize the poetic license of ‘that to hand’ since, economically, the topicality of our ‘conversations’ historically will outlive us, and, in the dialectics of the economic there can be no beginnings, in-betweenings, and endings through the trimodal correlativity of the economic. Hence an endless recycling of a pre-critical pretreatment through transformational retreatment of posttreatment (whilst observing the distinctive mechanisms of each aspect, namely, hermeneutic rectification, phenomenological deconstruction, and existential re(-)normalization).


� 	The primarily mechanism underlying the hermeneutic being seen as ‘rectification’, i.e., ‘the approbative reinforcement of successfully surviving forms of reiteration reinforcing the relatively consonant background of the gestalt field’. In contrast, we have the critical’ sub-discipline invoking ‘deconstruction’, and, the ‘existential’ sub-discipline invoking ongoing ‘re(-)normalization’.


� 	Relational experience is holistic in orientation arising through the ongoing resolution of consonant fields (meta-texts) and dissonant materials (texts) and is experienced through apparitional simulation (non-texts). Hence my reading of the ‘facticity’ of the relationship as that relational surplus above its investment ‘imprinted on the relatively essential nature of the relationship from all points equally within the psychic extent of that relationship’ (which is further understood as an economic resolution of its dynamic remit, static ambit and engaged composite; three aspects that are ‘harmonically’ explored hermeneutically, phenomenal-phenomenologically, and existentially respectively).


� 	But where we must also recognize that no discipline, in any specific situation, has an equal comparative possibility of delivering exactly the same degree of e/valuational formation, and, where existential optimization may well re-present the imperative to adopt and adapt that discipline that is more suitably productive in the specificity of that context. Hence, on one hand, this charitable interpretation that all systematic-like ‘disciplines’ are productive of positive e/valuational formation unless such positivity is deliberately undone, and, where it behooves us to chose such a discipline that at least delivers the requisite degree of e/valuational formation required, preferably with an existential complexion able to also deliver such an existentially oriented outcome.    





