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i. Preface


Given the intention to present this essay, I thought it necessary to define what is being meant in my use of the expression ‘existential’ (as well as re-introducing the concept of a viable, qualified anti-representational ‘pragmatic historical prospect’). (i)


Very early on I was impressed by the work of Martin Buber and ever since have been trying to put my re(-)interpretations
 of his ideas on the existential on a more formal footing, i.e., in an attempt to make philosophical sense of such an overall idea. This has been a long work in progress… that still continues over the course of this essay… (ii)

Simply put, the ‘existential’ orientation’ is ‘an openness to a pro-relational attitude’. An ‘orientation’ because ‘the relatively existential arises only through an existentialization of the relatively non-existential’ The ‘relatively de-existential’ being defined through the inverse, or reversing, of this process’. Martin Buber has expressed our relationship to the existential as the I-Thou(or You)(-ing) of the I-It. Where both aspects are necessary for the existential re-orientation towards the relatively existential… (iii)

The implication being that there is an ‘existential difference’ between ‘the relatively existential’ and ‘the relatively non-existential’ that needs to be accounted for and I do so by arguing, at least experientially, that our appreciation of the ‘whole’, i.e., its integration and integrity, etc., is greater than that experienced in our experience of its ‘parts’, i.e., its material content or matter, etc. However, I approach this relationship from an economic trimodal perspective and see this emergent aspect as possessing an ‘existential surplus’ or ‘existential excess’ in e/valuational formation (which for convenience we can provisionally define as its ensuing ‘value’
) as the ‘whole-and-its-parts minus either the whole or the sum of its parts’. In effect, economically translating that expression that (mis)states that ‘the whole is greater than the sum of its parts’ (because ‘the whole cannot be reduced to the sum of its parts’). Experiencing this emergent ‘difference’ as a distinctive type of experience, namely, an ‘existential(ly oriented) experience of that which is ‘relatively pro-relational’. Also implied is that there is this ‘existential orientation’ or ‘existential dimension’ to experience, a relatively non-existential dimension, and ‘our’ continual passage to and fro from such orientations. However, what is also implicit is the fact that such a transformational overlay of experience is serious undervalued, or overlooked, or non-insightfully recognized, encountered and engaged, and so on and so forth. On the other hand, once recognized, encountered and engaged… we start upon a path that recognizes this pro-relational aspect of our experience of the other and our own senses of self, and, how this dimension should have a positive role to play in our inescapable interventions in ‘our’ world of the other. (iv)

I claim that in our reflections upon an existentially oriented experience we can delineate distinctive ‘existential hallmarks’ that stamp such an experience as existentially oriented (and that when we review a textual report, of a reported situation, we can then see the same imprinted upon that textual report in the form of discernable ‘existential indicators’). Hence the raison d’être of this essay that makes the theoretical claim that we can discern this semblance of the existential in our historical research, and, as well, in the manner as to how such research was also conducted and should have been conducted. (v)

E.g., so-called ahistorical experiences of ‘the ongoing moment’, our ‘sudden intuitive appreciation of the seemingly trans-historical’, that which seems to ‘stand outside time’, where ‘time stops’; that sense of propriety, appropriateness, appositeness, etc., i.e., as a profound experience of harmony; what seems to have been the right thing to have been done; integrity, beauty, goodness, indeed, love itself, and so on and so forth. (vi)

But, we also have a strand of the existential that seems to succinctly match the specificity of the living moment in the concretely historical… However, we need to be careful here as the overall existential character of such experience, in turn, appears to fall under three economic headings of the temporal, i.e., the future through expectation and its semblance of a self-assuredness, the past as definitively formed and frozen in time, and, the living-present as immersed in the surprising existential richness of the concrete moment continually unveiling itself and ever surprising us… (vii)

On a more formal basis, I view the philosophical economy, in part, as one-part hermeneutical, one-part phenomenal-phenomenological,
 and, one-part existential in a relatively non-systematic sense.
 I.e., where the latter is seen as the so-called third moment in the nature of the economic in which relationships are simulated and experienced, etc. Given that judgment, e.g., is initiated and terminated through the dynamic balance of a transcendental suspension (read ‘extensive suspension’) then I am inclined to speculate that there is a more profound sense of an equivalence between the ‘transcendental’, the ‘existential’, along with the ‘pro-relational’, when and where we can give expression to such a more systematic sense of the existential..? Indeed, such an ‘impetus’ (as a spilling over from an existential surplus) that also lies behind our very ability to causally interact with the world-as-lived as a ‘textual report’, in and through such living-experience. (viii)


The ‘historical prospect’ being the disciplinary arena for short-term historical projects and longer-term programs, subject to such suspensions, thereby having a ‘viable, qualified anti-representational pragmatic complexion’ as explored in previous essays. (ix)
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7I. Why is ‘Doing Existential History’ so Problematic?

On the Possibility of Constructing

A Viable, Qualified Anti-Representational, Existentially Oriented,

Pragmatic Historical Prospect? (Part I)*
0. Pre-Introduction and Introduction

Two previous essays, respectively, dealt with a theoretical-logical preparation and a practical-application of this topic pragmatically dealing with the critical and radical construction of an historical prospect. In this essay, I now move on to a critical and radical appreciation of the existential dimension where the import of the ‘pragmatic’ is now to be more fully addressed from a pro-relational perspective…
 (0)

`
In disentangling such problematic material I shall re-visit the following:
1. A non-controversial appreciation of traditional practice,
2. A controversial postmodern appreciation of traditional practice,
3. A controversial appreciation of postmodern forms of treatment,
4. An attempt to address certain concerns of Richard Rorty,
5. An attempt to address certain concerns with Richard Rorty, 

6. An attempt to delineate a qualified form of anti-representational pragmatism,
7. The exercising of both a ‘pragmatic turn’ and an ‘existential turn’,
8. The application that this template has to disciplinary behaviours in general,

9. Provisional conclusions, comments, and observations w.r.t. our ‘doing history’. (1)

In an earlier essay
, I focused on the ethical practice of ‘remonstration’ in order to expose just what is involved, or should be involved, in an ‘ethical pragmatics’, namely, a suitable, existentially delineated mix of both deontologically and practically oriented responses in tune with a pro-relational appreciation of the relational situation in question and not some response that was purely reduced to an exercise in mere expediency. Now, exploring this problematic of ‘doing existential history’ performs that same role. (2)

The distinctive problematicity of this existential approach to doing a pragmatic history primarily concerns two operational levels in the pursuit of this topic, namely, an existential re(-)reading of the historical research being undertaken in an attempt to discern historical forms of apparent motivation of the historical actors involved in that history, etc., and, a suitably circumscribed existential re(-)reading of that research itself per se. I.e., an intellectual contest between a speculative delineation of historical motivation of the non-virtual actors involved vis-à-vis an exploration of what involvement the historian has as they virtually intervene in a narration of that history as unfolded by themselves. (3)
1. A non-controversial appreciation of traditional practice

In the previous essay I noted:


We may surmise that ‘historians’, either individually or collectively, even before the recording of history, have been composing their ‘histories’ that have been either informative or interesting or entertaining… in such a manner that they have set out to demonstrate a fulfillment of their stated brief, namely, more or less, a recounting of times past as framed through a certain set of metaphorical lenses with certain rhetorical tropes of foreshadowed intent, added in with some sprinkling, at the very least, of a passing allusion to their perception of the present along with a certain imminent beaconing of a possible form of future, either desired or feared, and so on and so forth. The sheer maintenance of such an unending, endless tradition would seem to suggest that this historical discipline was constructed without too many difficulties… other than the potential interrogation, virtual or otherwise, over matters of the veracity of narrational facts used, the manner of the narrated exposition itself, and the critical consequences and apparent style implied (as indicative of such resolution/s) through our taking on such a narration either at face value or as symbolic of some other semblance of the ‘real’, as either the ‘true’ and/or ‘historical’... treated (and capitalized) as the ‘Real’, as either the ‘True’ and/or the ‘Historical’. So, in the face of such sustained successfulness, we must ask ‘why should we so radically critique the transmitted labours of our much-valued historians?’ when, although not gods, they often have had written copies of their work even outliving the recorded memory of their more mortal names that once might have been attached to such endearing and enduring transcriptions? [3]











   (4)

Because historians can no longer, with disciplinary authenticity, ‘do history’ in a search for the revealing of an ‘Historical Truth’, as ‘a set of Historical Truths’, the disciplinarian has had to change tack accordingly (lest they be left behind and disregarded in their impossible pursuit of the historical prospect should they merely wish to continue this ‘bankrupt’ practice of what was once traditionally thought to be possible). (5)

The mere persistence of a ‘bankrupt’ form of practice is not without the formation of a certain co-associated semblance of e/valuational formation. Witness slavery (as noted in the previous essay
) whose persistence historically attests to the fact that it was value-forming, albeit, alas, inestimably for those slaver-owners and their societies enriched through such forced labour… with a semblance of continuing value that still persists for such privileged communities at the expense of those communities that relatively remain historically deprivileged.
 (6)
2. A controversial appreciation of the treatment of traditional practice


That, to a great extent, a viable pragmatic history can also be viewed as a rectification of past practices along with the positive possibilities that could existentially flow from a more detailed explication of such ramifications. As an historical observation we can note ‘that when forms of virtual historical remediation are discussed they do eventually get instantiated in a non-virtual sense and semblance of time.’ Although, it should also be noted, that through a resolution of co-associated exigencies such forms of remediation are never perfect and will reflect all manner of compromises, still, such movements towards remediation should be welcomed and allowed to be de-compromised over time to that extent such ‘remediation’ itself can be progressively remediated.
 (7)


Why is the uptake of this more pragmatic approach, as previously outlined, relatively controversial, indeed, ever controversial? (8)
Because, for a start:

…the hard work of the traditional disciplinarian may have been more ‘inscribed upon the fugitive back of a deceptive lie… able to scurry away and dig itself into the obscurations of ideological miasmas and minefields (or ‘mind-fields’ where such mistreated originations cannot even be faced… let alone be seriously contemplated
). [5] (9)

Indeed, as noted:

The so-called eternal semblance of the ‘Real’ or the ‘True’ or the ‘Historical’, as something that we can have no truck with over the course of our lives lived in the concrete specificity of living-experience, it follows that in having had no recourse to such impossible encounters that we cannot, or, rather should not, disseminate accounts that say that we have had such encounters in the first place.
 (10)


That the pragmatic historian, as a critical and radical disciplinarian should hope…
When mindful of this dialectic, between the anti-representational orientation and the representational orientation, we need to realize that either option considered in and of itself, equally; is entirely untenable! Hence my concern expressed in the subtitle for a ‘viable, qualified anti-representational (explication of the) pragmatic (operation of the) historical prospect’. Where such a dialectical approach, in its general application, applies and should be seen to apply, to all forms of pragmatic philosophy as applied in all forms of prospects, be that ethical, scientific, or the philosophical, etc. Of course, as to how the critical and radical nature of such details is to be successfully applied, in a specific prospect, is another matter. [10] 

     (11)

3. A controversial of appreciation of postmodern forms of treatment

Both pragmatic and existential ways of doing disciplinary work are controversial for a variety of perceived and apperceived reasons, regardless of whether such objections are either valid or not valid, or, either partially valid or partially not valid. (12)

For various reasons the pragmatic can be misconstrued as entirely a search for the expedient or the calculation of either the greatest happiness and /or the least suffering, and so on. (13)
Similarly, the very existence of this dimension of the existential is overlooked or misconstrued in a form that bears little resemblance to a dispassionate-passionate/passionate-dispassionate reviewing of the world as lived and towards certain existential imperatives that invite our full concern and care, our pro-relationally oriented intent to suitably intervene in this world of others, our world as lived. In this regard we might place some degree of blame upon our miseducation, upon a pro-materialistic attitude towards a relatively non-relational view of the world along with the holding of impossible imputations about the nature of living-experience… In effect, our non-embracing of our mutual relational experience to be experienced in ‘the simulation of our relationships’ and ‘the relationships we bear to such simulations’. Where through forms of neglect, inauthenticity, lack of reflection, dogmatic attitudes, and so on, we do not take the time to enter into such a self-fulfilling fullness of concern and care for the relationships we already have, or have lost or could possibly enter into… (14)

I would argue that an appreciation of our ‘existential intuitions’ can be discovered and uncovered in and through our use of language, albeit in and through linguistic forms that both uncover and cover up this distinctive type of experience… A state of affairs where both modernist and postmodernist, for different reasons, are more inclined to either overlook or avoid, rather than confront, or, more correctly, allow such experiences to confront us in the immediacy of an open insightfulness to such richness and enrichment… when and where our reflections take us to new vocabularies, new ways of seeing things, albeit through an incremental arrival of the ‘chaotic re-envisioning of itself that, itself, is not incremental, but, is often experienced as shocking, disruptive, disturbing, both disentitling and re-entitling, and so on and so forth… indeed, in both positive and negative senses although, on balance, more usually in a profoundly positive sense… (15)

Postmodernism, in the Western world, more often than not, appears unable to appreciate the ramifications of an existential ethics, an ethical pragmatism, an existential pragmatism… where the relational is fully taken into account from a pro-relational perspective. Hence a prime objective of this essay is to articulate why this lack of oversightful recognition is in place and, instead, in its stead, this absence is not replaced by a more oversightful sense of an existentially oriented process of supervision and intervention within the ‘orbit’ of our relationships.
 (16)
4. An attempt to address certain concerns of Richard Rorty

Where does this leave us philosophically and pragmatically? That postmodern- styles of argumentation should not just be applied to traditional forms of modernist philosophy but also to all forms of postmodernistic argumentation likewise! 
          [13]


Hence this dialectical style of economic argumentation where each ‘overturned stone’ is overturned once more and then dialectically qualified once more again, and so on and so forth, with no definitive endpoint. [14]


We might parallel this dialectical approach to that taken by Richard Rorty, who, in Contingency, irony, and solidarity (1989), argues that we should be entertaining ‘final vocabularies’, i.e., novel vocabularies, whose language of identification is provisionally worked towards through earnest, unending processes of re-description, re-re-description, and so on and so forth, and, where the word ‘final’ is ever treated in an ironic attitude.
 I.e., it is the very best that we currently have, but, is ever put out there to be remade when and wherever the necessary re-positioning is in place. In the process, also being opposed to both what is being taken for granted in common sense and what is being traditionally taken for granted in the recycling of metaphysical thinking…
 [15] (17) 


Rorty, on his quest for social solidarity, at the end of this book titled Contingency, irony, and solidarity, in his last chapter notes that we might be able to link the incommensurable world of the private sphere with the public sphere through the use of ‘we-intentions’ (invoking the work of Sellars).
 In the previous essay, I noted that this would be more effective if we invoked ‘you-intentions’, paralleling my imputational-inference of an equally relatively incommensurable world of arbitration, and, that this could also tap into the existential dimension that, in my understanding, has its metaphorical ‘entrance and exit’ through the ‘voice’ of the second person. To partially argue for this contention, I have already noted the existential use of language by Martin Buber in his book titled: Ich und Du, 1929, where ‘Du’ can be ‘equally’ translated in English by either ‘You’ or ‘Thou’.
 Although I have a preference for ‘thou’ it should be pointed that when this expression had an everyday currency ‘thou’ did not have the connotations it has today (perhaps from associations with the King James’ translation of the Bible?) whereas ‘you’ was the more polite or more respectful form. (18)

Rorty also seems to have a great reluctance to recognize a sense of the deontological which I believe basically coincides with the existential experience, but not at the expense of being combined with the expedient or similar. That reluctance is understandable if the sense of the ‘deontological’ continues to be read something along the lines of ‘a moral imperative or set of moral imperatives flowing from the individual or combined authority of ethical principles as what ought to be instigated, etc.’ For myself, the ‘semblance of the deontological’, and not its traditional sense is to be experienced ‘as an experiential imperative or set of experiential imperatives whose imperative force flows from the existential nature of that relationship in question as found in its relational situatedness as simulated by one or more persons inhabiting the orbit of that relationship’. In other words, it is only the perceived and/or apperceived nature of the relationship that has ourselves feeling a need to find the requisite degree of behavioural concordance with that relationship by adopting and adapting those genres of behaviour that oversee either the creation, preservation and/or conservation of the e/valuational formation to be experience in our interactions’ within the same. Rewritten in this pro-relational sense, we then find its experiential semblance is something that can be understood as a re-direction of such a moral sense of force through a metaphorical harnessing of the co-associated existential surplus psychically resident within the orbit of that relationship (to the same extent its facticity can be experientially stamped upon that relationship and where ‘facticity’ can be defined as ‘that extent a relationship is able to express itself beyond the mere material substance of its apparent instantiation’ – which is why our more significant relationships are proportionally more able to influence both moral and immoral behaviours, etc.). (19)

Rorty expertly delineates the incommensurability of the private sphere versus the public sphere, but, overlooks the fact that this incommensurability can only be relative otherwise the private individual could never seek to find social solidarity in any shape and form, nor, for that matter even be able to form such a conception. Without recognizing that logical identity has a dialectical sense of limitation, and, that all conceptions are economically entertained, it would have followed, had he understood this dialectical qualification, that the semblance of these discontinuities could not be maintained on that economic level of origination! Just as past, present and future individually establish a clear semblance of relative incommensurability, still, the economics of such an economy portends, in no uncertain terms, that on deeper levels of explication, that such differences would be and should be transcended through a recognition of the very temporal economy that supported such relative incommensurabilities in the first place! (20)

What other points of concern is Rorty apparently obsessing about (given his hesitant reluctance to definitively engineer the requisite degree of resolution of such problemata?)? One such annoyance I find is his insistence that the philosopher operates in the private sphere as an ironist without contributing to the public sphere the guidance a more traditional philosopher might seek to proffer. However, in reading between the lines, and seeing Rorty is decidedly seeking social forms of solidarity, to be exercised in a well-functioning democratic setting, we can see that he is basically undermining his own position that seems to insist that the philosopher remain merely an ironist. But, Rorty can have his proverbial ‘cake and eat it’ if he were to accept that incommensurabilities are only relative and economically engendered on a deeper level. Moreover, if were to also accept that a pro-relational existential dimension is also present in the experience of our relationships then he might find a much easier path to follow through this veritable thicket of philosophical obstacles. Indeed, a way of thematizing the ethical and having this domain energize, re-direct more positive forms of behaviour that enrich our relationships through the ensuing creation, preservation and conservation of such revaluation. (21)
5. An attempt to address certain concerns with Richard Rorty 


It is not so much that I want to argue against Rorty as I sincerely wish to argue with him. With a few tweaks here and there, I believe the pragmatic prospect he is attempting to carve out is both viable and productive, and, has an ongoing form of expression that is both creative and positive, enabling modes of revaluation that operate not just within the private sphere but which would also spill over into the political-economic domain, and, from there, to ripple throughout the overall semblance of the life-world, this world-of-life, i.e., the entirety of this relational sense and semblance of a world at large. Indeed, in my estimation, the ironist, e.g., through mastering apposite forms of deconstruction, etc., should easily find themselves in a creative position to positively contribute to the social sphere, albeit after a recognition of the existence of this arbitrational sphere wherein the existential is primarily focused in its catalytic-like functions, given that it enables each and every person-in-society, attentive to such a ‘call’, to manifest and safeguard the ongoing constitution of both our personal freedoms and social freedoms. (22)

Hence this conjunction of the existential and pragmatic, for me, is a prerequisite for a successfully functioning pragmatic prospect.!? (23)

Therefore, it behooves such a philosopher to suitably and successfully engineer this conjunction between the pragmatic and the existential, and, to establish a theoretical basis for such a mission, it seems both reasonable and necessary to remove those traditional and non-traditional forms of philosophical distraction based on ideas, that when correctly explored, are impossible mirages upon a dessert from whose illusory waters no one can be found to have drunk from… (24)

However, the removal of such distractions, such impossibilia, has a twofold benefit, namely, the absenting of ourselves from a further pointless, wasting of our time, energy and resources, and, the very mean itself for economically obtaining those insights that would at the very least head us towards these more refreshing waters… (25)

Hence my articulation of a scheme that both salvages representations and scopes the anti-representational lest we drink from the poisonous well of hopeless dreams fed by all forms of extremist thinking and belief. (26)

In the earlier articulation of an dialectical-logics/logical-dialectics,
 in which the economies of the logical and the dialectical are more mutually co-combined, given that they already co-define each other, I proposed what I perceive and apperceive to be a viable, qualified, anti-representational pragmatic philosophical economy quite capable of successfully co-constituting the pragmatic historical prospect as a both a theoretical ‘test’ and a practical ‘template’ wherein the latter is able to survive, thrive, and suitably inform the work of a critical and radical historian operating within this potentially viable historical prospect. (27)
6. An attempt to delineate a qualified form of anti-representational pragmatism


Hence my concern to formulate a viable form of an anti-representational philosophy fit for purpose, that avoids all forms of impossible construction, does not operate with unobtainable content, and is functionally able to operate fruitfully within this domain of a ‘prospect’ be that philosophical, historical, scientific, ethical, etc. (28)


I have set out to achieve this objective by proposing a working ‘economy of representations’ that could equally be called a ‘presentational economy’, or a ‘re-presentational economy (with the hyphen), and, importantly could also be nominated as a fully functioning ‘anti-representational economy’. How do I achieve the articulation of this economy given that it seems to be filled with all manner of logical contradictions? By dialectically invoking an economy where the correlativity of its input is able to mutually cohere through a process of harmonic resolution given that no one input is logically exercised in a logically definitive manner, and where such dialectical inputs are never able to be obtained in a logical format that would destroy its evolving circulation of e/valuational formation. One model here is that of the existential nature of the deontological imperative, as previously discussed
 in an existential frame of reference, that is removed from an impossible world of ethical principles (that would only endlessly overlap and continually deconstruct each other) to be resituated within a relational economy that envisages either the creation, preservation, and/or conservation of an enrichment of e/valuational formation and not its destruction, de-preservation and/or de-conservation.  A similar modelling can be observed in my treating transformations as ‘transforms’ within an economy of representation, etc., where such an economic input is correlatively ‘unobtainable’, is defined only in reference to other forms of textual deposition, that operates with a relevant and suitable form of literary criticism, and has no truck whatsoever with some mysterious reality, or Reality, that pre-exists before such a process of representing. In essence, what is being represented is the transformational form of texts undergoing various transformation that are being preserved, to some degree, across the breadth of such processes and in no way the impossible undelays or overlays of such representational transforms. ‘Transforms’ through which, in ‘our’ relationships, we mutually engender a directness of relation with those same evolving transforms themselves to the extent we can engage such relationship in and through such acts of relating. By such means we have conceptually purified such simulated states of affairs from all notions of an impossible to related to ideas of Substance or Substances, Reality, Truth, Essence, Forms, Mind, Soul, Divinity, and so on. At the same time salvaging the semblance of an act of representation in so far as one text is able to represent the simulated ideation transcribed through such representation from one text to the next, by such means of iteration, be that through phenomenal-phenomenological retention, protention, attention; hermeneutical modes of meta-textual replication; the existentially oriented thematic repetition of tropes, themes, memes, and so on and so forth. Metaphorically, the difference between ‘the photocopy of a photocopy’ rather than ‘the photocopy of a photo (as a photo of something that is not a photo per se)’. of course, as in the use of all metaphors (rhetoric, apparitional referral, etc.) such imagery should not be over-extended, extrapolated beyond its limits of theoretical deployment, practical employment, and critical re-deployment. (29)
7. Exercising of both a ‘pragmatic turn’ and an ‘existential turn’

The scheme I propose for ‘purifying’ and ‘salvaging’ representational language is the construction, on three levels, of a ‘vertical’ economy defined through the presence or absence of non-extrapolated imputations, and, the presence or absence of a transcendental suspension (i.e., an extensive suspension as explored elsewhere). Namely, as follows, by noting the two lines of text in bold:
Level I


Level II

Level III

Interpretations:
Re-Interpretative
Reinterpretative
Interpretative

Imputations:

Non-extrapolated
Extrapolated

Extrapolated
Suspensions:

Applied

Applied

Non-Applied

Transformational
Retreatment/

Treatment/

Pretreatment


     Status:

Radical

Critical


Pre-Critical

Philosophical 

Existential

Phenomenological
Hermeneutical
 

      Economy: 

(Re-Presentation)
(Presentation)

(Representation) 
           [222]{56} (30)





To maintain the possibility of this economy, as a working economy, Level III must be regarded as merely the reported intention to extrapolate the imputational form along the impossible lines of how traditional ideas seek to conduct this process of representation without actually entertaining this impossibility as a possibility. In effect, taking what is to hand in conventional terms of reference only at face value, namely, the existence of such a report as a report qua report, and, not that impossible state of affairs being ostensively reported. So, e.g., the report that states ‘a certain person sees six apples in the fruit bowl’ is a true report if and only if the meta-statement finds that those apples can be functionally treated not as reported ‘virtual apples’ but as reported non-virtual apples given the addition of those requisite reports that also report that the phenomenal-phenomenological appreciation of that reported is able to satisfy that which would be modally expected if these reports reported non-virtual apple-like occurrences. Such linguistic gymnastics being tempered by the ever to be recognized fact that we can only see, e.g., what is being seen and that that which is seen is only that which is phenomenologically constructed, etc., because the eyes e.g., are not the literal windows to either be seen through or to see through in order to see the soul, etc! (31)

How is this anti-representational attitude to be expedited? Through taking imputations as those reported attitudes as found to hand, and, subjecting the same to an overall act of suspension, and treating all three levels as economic inputs in an economy where no identified economic aspect has a definitive logical form through economic correlativity. In other words, imputations are approached but can be neither attained nor obtained (in some form of non-virtual appropriation) (but, which, through ‘dialectical non-equivalence of identity’ implies that each and every report, in its experiential manifestation and ramifications, is both different and ever changing in its constitution
). (32)

Now, how do we engineer this pragmatic turn and this existential turn? (33)

Correctly, it is not something we can actually do, but only set up the pre-conditions that then would allow it to do this for us through the chaotic re-direction of existential surpluses about those moments of suspension that are incrementally orchestrated and non-incrementally expedited. Continuing the subtlety of this complex argument, let me now equate the ‘pragmatic turn’ with the ‘existential turn’, and v.v. Furthermore, let me argue that by setting up the pre-conditions for the suspension oversees such subtleties. That, moreover, through economic induction, based on economic correlativity, we only have to go through the motions of enacting one type of suspension that the entire economy of the extensive suspension is then unleashed given the holistic nature of each and every economy. (34)

However, in putting such subtleties behind us, we could also argue that the suspension occurs in intentional experience and in its pre-intentional motivation and trans-intentional appreciation, from moment to moment without being able to appreciate any one moment in and of itself given that consciousness depended upon a retention of a period of moments, etc., that the necessary degree of gestalt integrity is present, and we are prepared to reflect upon such apparent continuities and discontinuities as they are found to present themselves to us albeit as pre-packaged in and through the genres of behaviour that have meta-textually moulded their reception, enacted their simulation, and so on, and so forth. (35)
Or, putting such non-subtleties also to the side, we could similarly argue that we have learnt to enact such suspensions, moment to moment, through our very ability to consciously experience the imputations of the intentional contours of our own lives in conjunction with the contrast of the co-associated imputations of the lives of others, and so on, and so forth. (36)

Ultimately, as non-mysterious or as mysterious as a lifetime of breathing… (37)

8. The application this template has with disciplinary behaviours in general

However, once recognized, this imputation of an existential dimension will be found to be either relatively present or relatively absent dependent upon the qualities of our circumstances and the quality of our reflections upon such ever-present matters. Similarly, this experience of the pragmatic will also be noted as either relatively present or relatively absent… (38)


What are the distinctive features that demarcate a ‘prospect’ as ‘pragmatic in complexion’, and whose extraction and transfer to some other prospect would then render it also as pragmatic? (39)


Ideally, the utilization of an economic approach that is enriched through relevant forms of economic complexification, existential enhancement, pragmatic oversight, the rigorous application of a logical-dialectics/dialectical-logical, carefully constructed narrational accounts, and all other inputs that would finesse the same type of critical and radical outcomes in harmony with the nature of its current relational-situatedness, etc. (40)


In effect, taking what is to hand and seemingly transforming the same in such a manner that successfully and suitably realizes out intentional objectives assuming that they are proper, appropriate, and apposite in regard to their contextual appreciation of their constitutional construction in the light of our intentional objectives.
 (41)

Or, more simply, ‘allowing what works to work’ but ‘ever mindful of our habits…’ By such means overseeing the successful operations of those disciplinary prosects be such progress engineered by either professionals or amateurs. (42)

Hence there exists a plethora of disciplinary tools with which to construct, operate and review the functionality of our prospects. (43)

Hopefully, endevouring to oversee the viable, qualified, anti-representational pragmatic exercise of a disciplinary prospect along the lines as indicated. (44)

To provisionally conclude, let me note some observations that might help obviate the difficulties that might be encountered in our doing an existential history, i.e., in both giving an existential reading of the historical events in question and as to how we go about operating within such a pragmatic prospect… (45)

But, at the end of the metaphorical day, the phenomenological richness of an economy can never be reduced to its textualized reports (because even the textual economy, consisting of the correlative interactions between the moments of the textual, meta-textual, and non-textual simulations, cannot be reduced to any one economic aspect). (46)


Thence only the possible can be enacted and, thereafter, conducted as such..? (47)
9. Provisional conclusions, comments, and observations w.r.t. our ‘doing history’

Let me proffer, in no particular order, the following non-exhaustive conclusions, comments and observations in relation to the pragmatic historian operating critically and radically in a viable, qualified anti-representational pragmatic, historical prospect: (48)
1. Success or failure in historical research is ever relative, and, is comparatively assessed.
2. All commensurabilities are relative and economic in their constitution

3. An historical narrative needs to properly obtain a set of co-associated facts; delineate an appropriate genre of narration; and, be existentially observant that the ramifications of that narration are apposite in the perceived/apperceived context of its dissemination.
4. In an existential reading we note the presence or absence of direct existential hallmarks, indirect existential indicators, the ensuing existential ramifications that could ensue from its dissemination.

5. The instantiated authenticity of the disciplinarian should be held in high esteem.

6. Existential experience falls under the apparent authenticity of the pre-critical in its apparent appropriateness, the coherent ahistorical nature of the critical, and the apposite nature of radical specificity as the ‘living-experience of a living-history’.
7. An appreciation of the apparent richness and integration of a construct can be used as provisional evidence for its authenticity, facticity, integrity, etc.
8. An extensive suspension can be induced through the well-explicated instance of one suitable type of suspension.

9. Through suspension no imputation can then present as improperly extrapolated.

10. All too often, with great difficulties, we attempt to do the impossible when the possible is already to hand, although, with innovations, the impossible, too, can be realized.

11. Well-formulated questions should find well-formulated responsive and responsible replies.

12. The suspension of ideological extremism is no longer exemplifying such extremism.

13. Subtle preferences are delivered through the automatic invocation of de-suspensions.

14. The pragmatic can be delivered through the radical rewriting by posttreatment of pre-critical pretreatments.
15. The pragmatic is better delivered existentially, and v.v.
16. This historical is delivered through a continual process of re(-)vision.

17. A deconstructive suspension is realized through the evidential treatment of the potentially factual.

18. Relationships are instantiated and evolve through processes of harmonic resolution.

19. Histories of the past, present and future need to utilize different methods whilst recognizing their economic commonality.
20. Economic complexification can proffer a powerful commentary (template-wise).
21. Historical progress can be made through insurance and assurance, i.e., a retracing of such ‘progress’ and being assured that we can always re(-)enact such research, etc.

22. All disciplines exhibit a similarly constituted disciplinary economics.
23. Research needs to properly utilize correlations, accommodation, and transformations.
24. The historical is realized through noting correlations, etc., etc. (49)






        

Noël Tointon, Penrith, 5.7.22.
10. Postscript I: Where to now..?


So, where does this qualified anti-representational pragmatism lead..?

But, at the end of the metaphorical day, the phenomenological richness of an economy can never be reduced to its textualized reports (because even the textual economy, consisting of the correlative interactions between the moments of the textual, meta-textual, and non-textual simulations, cannot be reduced to any one economic aspect). [46] (50)

Hence an anti-representationalism cannot be reduced merely to just some form of textualization along with a co-associated textual analysis because our living-life-experience is more than just the ‘lived-experience of living-experience’ even though its representative-referral is conducted by such means. (51)


With the elephant on the horizon – can we exercise a viable, qualified anti-representational pragmatic science, or, could science be done in no other way? (52)


Or, should that be the case, is it the case that all prospects are actually conducted through such an unwitting lens especially given that that which is demonstrated as impossible could not be conducted in such impossible terms of reference..?!
 (53) 










   N.T., 5.7.22.

11. Postscript II: The Practical Extension of Such Scrutiny (Envisaged in Part II)

Interestingly, these ideas could also be applied to the relational trajectories as plotted in the world of a novel... (54)


Furthermore, this stratification between the re(-)interpretation of reported content and the re(-)interpretation of the disciplinary practices being brought to bear upon such content, along with our either relatively critical and/or radical critiques of the same, has a role that can be extended to the workings of all disciplines. For convenience we could label such stratified research under the obvious headings of the relatively pre-critical, relatively critical, and the relatively radical (with the latter in a parallel with retreatment and its redefining the pre-treated as posttreated through modes of transformationally retreated posttreatment as explored elsewhere, noting its pragmatically ordered implications). (55)

Hence pre-critical, critical, and radical levels of research in this regard. (56)











 N.T., 20.7.22.
� 	The nomenclature of ‘(-)’ is indicative of an economy, in this instance an economy of interpretation (as explored, e.g., in Pursuit, III.2Y).


� 	But where I explore e/valuational formation as a joint combination of ‘trans-intentional judgment and the intentional translation of the former’ under the economic heading of significance equal to semantic discernment along phenomenal-phenomenological lines, hermeneutical functions and existential e/valuation, i.e., where the latter is to be given my more technical sense of ‘value).


� 	Witnessing the fact that although intentionality is constituted in intentional consciousness (and appreciated in the trans-intentional nature of judgment) we must also recognize that such constitution is not driven solely by ourselves but also by both the world at large and by others through, e.g., language, the nature of our arbitrated interactions where all intentional aspirations need to be ‘refracted’ through the intentional lives of others. etc. Hence the conjoining of this pair ‘phenomenal-phenomenological’ as the recognition of the necessity for both non-arrogance and non-solecism in such matters.


� 	In an ordered perspective we can also invoke the overall philosophical economy as also being aesthetical, pragmatical, and, ontical (factual, and, therefore, as also having historical inclinations).


*    	For latest version of this paper: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	This is the third essay in a trilogy dealing, respectively, with the logical-dialectical nature of theory, the practical-application, and critical/radical explorations of the pragmatic historical prospect also treated as acting as ‘template’ for all suitably functioning disciplinary prospects. However, w.r.t. to the ‘existential’ it is more theoretical, and exploratory, rather than being either practical or critical in its intentions.


� 	Pursuit, III.2X.


� 	Pursuit, III.7H.4.


� 	With the implied implication that the work of historians dealing with the past still have much to offer those who live in the present and have ‘inherited’ the relative, but very real, pluses and minuses of such a past.


� 	A topic already looked at in Pursuit, III.2F: Tulsa: A Template for Overseeing… Reconciliation.


� 	Hence my delineation of the ‘pseudo-psychotic condition’. E.g., Pursuit, III.6D, 73, 87, etc.


� 	Pursuit, III.7H.6.


� 	The concept of ‘orbit’ can be cashed out as the ‘passive ambit, active remit and engaged composite’ of the relationship in question, albeit as relationally situated in the encompassment of a relational sense of world(liness).


� 	Richard Rorty; Contingency, irony, and solidarity; Cambridge University Press, 1989, p. 80.


� 	Pursuit, III.7H.13-15.


�	Contingency…, Page 198. Pursuit, III.7H.42; III.2Y.266-268.


� 	Pursuit, III.7H.40.


� 	Pursuit, III.7G.


� 	Paragraph 19.


� 	Pursuit, III,2Y.222. I have highlighted both ‘Imputations’ and ‘Suspensions’ in bold. The same diagram is repeated in Pursuit, III.7G.56


� 	That in the procession of time, no identity is ever equivalent to any other identity, including itself, unless treated analytically as such. With the implication that each and every act of reporting is and must be both different to all other reports and its own reporting through time. Thence the modal experiencing discerned in such momentary acts of reporting or self-reporting can never be the same to any other acts of reporting or self-reporting. That only through the apparent preservation of seemingly invariant transformational isomorphism allows us to make such imputations of continuity, and where such apparent continuities are observed as possessing different forms of experiential richness, evolution, chaotic bifurcations or emergences, etc. That, in such a scheme, we have no access to those things that we have no access to, but, can relate to those things that we relate to through such ‘lived-experiences’ as ‘transcriptions of living-experience’.


� 	Technically, I have defined ‘suitable’ elsewhere to mean ‘phenomenal-phenomenologically proper, hermeneutically appropriate, and existentially apposite’.


� 	Referring, of course, to all ideological forms of conduct that are both extremist and have demonstrable ‘prospects’ that cannot be anything else other than non-viable should we be foolish enough to attempt to take them up as a working prospect, etc. That such defective prospects should only be left as ‘footnotes’ and as ‘wreckage’ cast aside over the long course of a history of philosophy that should pay more attention to those ideas and innovations that can truly demonstrate their philosophical integrity and existential worth!





