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7N. Why is ‘Doing Existential History’ so Problematic?

On the Possibility of Constructing

A Viable, Qualified Anti-Representational, Existentially Oriented,

Pragmatic Historical Prospect? (Part II)*
0. Pre-Introduction and Introduction

In two previous essays, 7G & 7H respectively, I theoretically dealt with a logical-dialectical preparation for economically approaching this topic and a practical-application as to how to deal with this pragmatic conversion, through re(-)construction, of an historical prospect. In 7I, I looked critically at the sub-topic of our ‘doing history existentially’, from that pro-relational perspective, albeit from a more theoretical point of view. In that exploration of this sub-topic, I have designated it as Part I. In this essay, 7N, Part II, I now move on to a more practical appreciation of this sub-topic where the import of the ‘pragmatic’ is to be more fully addressed from a pro-relational perspective by both differentiating and accommodating an exploration of existential authenticity to be discerned in historical reports, and, to what extent their evolving re(-)interpretations also exhibit a similar degree of a ‘pro-relational solidarity’ or existential ‘authenticity’. In Part III, 7O, I will concentrate my attention on the transformational relationship between the relatively critical and the relatively radical, respectively, of reinterpretative treatment and re-interpretative retreatment, and how both, responsively and responsibly, can alter the existential nature of ensuing patterns of behaviour.
 (0)


In this essay I will:
1. Explore the nature of existential choice,
2. Explore the nature of textual production,

3. Explore the differentiated nature of existentially oriented textual production,
4. Explore the delineation of an apparent existential-textual phenomenology, etc.,

5. Demonstrate this provisional delineation of existentially oriented textual content,

6. Demonstrate this provisional delineation of existentially oriented inscription,

7. Demonstrate the hermeneutical appreciation of such provisional research,

8. Reconstruct an existential appreciation of a consequential analysis,
9. Proffer provisional conclusions, comments and observations. (1)


Over the course of this essay, I will attempt to tie up some apparent lose ends emanating from either Part I or the evolving nature of this topic:
i. The existential problem of slavery as an historically persistent institution,
ii. The problem of a textual report without apparent existentially oriented content, 
iii. Problematic deliberations over interventional involvement or non-involvement? 
iv. The problem of differentiating existential spontaneity from the non-existential,

v. Can we ‘do existential history’ or is ‘existential history performed for us?? Etc. (2)

1. Exploration of the nature of existential choice


Existentialism is often ‘explained’ or ‘defined’ as being centered on a certain approach to the deliberative or intentional nature of choice, say, in an attempt to be authentic, or in being responsible, or by accepting what devolves from our deliberations, and so on. In this regard, as a philosophical position, or attitude, it accepts that we have enough freewill to make such decisions. From my philosophical perspective, to get over-involved in such debates, over freewill versus determinism, by taking extremist positions, is a pointless waste of time. Le us merely note, that in a court of law, that if a person is compos mentis
 and knowingly understands the nature of their decisions, or choices, then that is good enough grounds to argue that we have the requisite degree of freedom to enter into such re(-)directions of behaviour, be that either of myself and/or others and/or the re(-)arrangement of our embodiments and/or certain objects in space, etc. (3)

Or, back to a bowl of six apples: if I am able to look at these apples and choose one to eat then I must consider myself, as others should consider myself, as being competent in such simple matters… (4)


Or, we could run a transcendental-like argument that says ‘you must have chosen to read or hear this essay being read’. You were not forced to do this, therefore, you are exhibiting your own semblance of freewill to this same extent, in that same manner, and so on. (5)

That granted, we are now in position to explore the nature of intentional deliberation. (6)

Imagine over many eons of endless rebirths, as an exercise in imagination, we have finally arrived at the level of consciousness that could be expressed in the form of a living rat. A somewhat unfortunate rat trapped within the confines of a laboratory, but, fortunately, for this rat, a psychological laboratory, and not one involved in drug trials or other forms of invasive mistreatment… (7)

Every night this healthy specimen, called Roger, is returned to a wire cage within a larger, fully wired enclosure. On one wall of this larger enclosure, seen through the wires of their inner cage, are two levers, namely, Lever A and Lever B, that this rat can tap in order to deliver, respectively, small, tasty pellets of food, and, potable water. Each morning, at the back of their smaller cage, the door to this inner cage automatically opens and the rat, in escaping such inner confinement, than has to make a choice between ‘am I more hungry or more thirsty’, and, from such deliberations head to the respective lever it ‘knows’, and ‘hopes’, in line with such expectations, will deliver either something to eat or something to drink. Of course, we do not need to ascribe human emotions like ‘expectations’, ‘hopes’, ‘fears’, ‘knowledge’, and so on, but merely accept this rat has conditioned itself to realize an assuagement of its basic needs through such prior self-conditioning. Still, it looks very much like this rat has the ability to chose to push one of those levers and, other times when its needs for food and water are sufficiently assuaged, to not to choose to push those same levers. Fortunately, for this rat, it does have other distractions in these two cages towards which it can divert itself away from either grooming itself or just pushing these two levers. (8)

Now, what has the outline of this scenario, comprising the observed behaviour of this laboratory rat, Roger, seemingly to do with considerations of freewill, choice, intentionality, etc? Let me explain what I am attempting to depict through the form of this visual analogy. (9)


Before the inner cage has its backdoor opened, we can imagine this fasting rat staring at those two levers and also imagining what happens when they are able to push those two levers A and B. I am sure that you, yourself, likewise can at least virtually imagine the contours of this hypothetical situation. (10)

Taking a philosophical turn, so to speak, I would like to think of such virtual imaginings as engaging in the recreation of certain sematic states of affairs, albeit in virtual terms of reference. We could imagine pushing Lever A and getting a tasty pellet of food, or, pushing Lever B and receiving a few refreshing drops of water. In each instance, we imagine the phenomenological experience of these phenomena of ‘tasting food’ and ‘drinking water’ respectively, albeit in virtual terms of reference. Coupled to such distinctive semantic mapping (of these phenomenal-phenomenologically distinctive states of affairs) we could also imagine what we would need to do in order to realize a non-virtual correlate of such distinctive phenomenological experiences, namely, ‘move towards lever A, push it, and retrieve a pellet of food’, and,’ move towards Lever B, push it, and avail yourself of the few drops of water’, all co-produced by such actions. Those sequences of actions required to produce these ‘pellets of food’ and these ‘drops of water’ can be viewed as hermeneutical genres, as meta-textual instructions which, if followed, should be able to intentionally deliver the phenomenologically distinctive objectives of such apparent deliberations. (11)

Unfortunately, Roger the rat early each morning can only look at these two levers through the wires of their inner cage… (12)


But, they expect, each morning, that the back door to their inner cage will be opened. Indeed, the door is electronically primed to open each morning at six o’clock precisely, the ensuing actions of Roger the rat being filmed before the experimenters come into work at 9 am. (13)


Now, admittedly, as a crude analogy, we can say: ‘the virtual phenomenological thematization of food or water (V.P) entails (for Roger) the following of the requisite virtual hermeneutical strategies of pushing either levers A or B (V.H) in order to non-virtually realize the virtual aspiration of eating those pellets of food or drinking those few drops of water which we could nominate as an distinctive existential experience, respectively, of either ‘eating food’ and ‘drinking water’ (V.E), which had been contemplated, when awake before 6 am, in this instance, only in virtual terms of reference. (14)


Hence V.P + V.H => V.E.
 (15)


But, when the backdoor to their cage is opened, from past observations, we see on film that Roger usually scampers off to one of these two levers. (16)


That, when this is the case, we can assume that the virtual nature of such situational experience is now converted into non-virtual experience (N-V).

Hence N-V.P + N-V.H =>N-V.E. (17)


Or, more correctly, we could treat these (correlative) states as economic to the extent that all three economic aspects need to be co-present in order to realize the ensuing existential experience be that in either virtual and/or non-virtual terms of reference. That, even more correctly, in non-virtually oriented experience we cannot divorce the same from its virtual counterpart since it is the non-virtual realization of the virtual that can be seen as the ‘satisfaction’ of the virtual state to that extent it is phenomenologically desired, or, intentionally sought after through its conjunction with its correlative set of hermeneutic instructions for realizing the same. (18)

Now an important point of clarification. I would like to draw (from an ordered perspective) that a distinction needs to be made between the ‘hermeneutic’ and the ‘pragmatic’. Let me explain (in the context of this thought-experiment just recounted). From a hermeneutic perspective we have the realization of food through the genre composed of ‘moving towards Lever A, pushing Lever A, and retrieving the food pellet’ the rat expects to be then present (in such immediate anticipation) upon the execution of these (meta-textual) instruction. On the other hand, in a pragmatic realization of those instructions, Roger has to exit from the backdoor of their cage, move over to the desired lever, push that lever with either one paw or two front paws, or may be its back paws, then retrieve the food pellet should it be delivered through the correct enactment of this sequence prescribed by the co-associated genre. So, e.g., there is no point for Roger to go straight to the dispenser without first moving to the requisite lever. (19)

Roger also knows they will be hungry in the morning when locked into their inner cage and pragmatically decides to store some additional pellets in that cage for that purpose. Hence this distinction between the ‘hermeneutic’ (as a set of sequential rules) and the ‘pragmatic’ (in how those rules are to be carried out in a specific instance).
 (20)

Now, the point of this thought-experiment is to illustrate the economics of existential experience in a specific ‘relational situation’ (in contrast to a specific ‘pro-relational sense of situatedness’ to be focused upon in the next thought-experiment). (22)

Now, imagine, only as a segue into the next thought-experiment, that we have lived many virtuous lives, in various forms of life, and that, through such ‘evolution’, we have now attained the stage of possessing a human level of intelligence. (23)


Imagine yourself to be a young child, having sufficiently developed a certain required level in language skills, being interviewed by a very friendly psychologist. This person chats with you and gets you to describe what is occurring in a certain, well drawn image in a beautifully illustrated book for children. This, however, is merely a ruse, because soon they are going to leave the room, but, before they do so, they are going to place in front of you a very attractive sweet lolly and gently say to you that you should not eat this treat, because if you were to leave it uneaten, then, when they return, they will then give you three such sweets to go home with. Now, in this experiment they find some children succumb to the temptation placed in front of them and others will be able to override their desire to eat that sweet in the thought that they might get three such sweets if they do as they were requested. After, say, exactly five minutes or ten minutes, the psychologist returns to see whether the child has either eaten the sweet or has resisted such temptation. Now, the intentional-like template, as proposed for understanding the behavioral patterns of Roger the rat, can also be reused in this similar type of situation. Let me apply this template (and then extend it to introduce an element of the pro-relational). (24)

In seeing the sweet placed in front of them, the child forms the virtual image of what it might be like to eat that sweet treat. They then imagine what they would have to do in order to non-virtually experience that type of experience. For some children, that image is so vivid and over-powering that the virtual nature of that situation is transformed into the non-virtual experience of that same situation. However, for other children, they can entertain the relational situatedness of that same relational situation and vividly entertain various possibilities like ‘eating that sweet now’ versus ‘refraining from eating that sweet in the hope of getting three such sweets later’. This ability to compare various situational possibilities means having to take on board a sense and semblance of a relational situatedness rather than a mere confinement to the current relational situation itself. What might we infer from this distinction between a ‘relational situation’ and the ‘relational situatedness’? (25)

I am suggesting here that this distinction between ‘the mono-dimensional nature of the relational situation’ and ‘the multi-dimensional nature of the relational situatedness’ is on a par with this existential differentiation between ‘the relatively non-existential orientation upon the mere semblance of the relational situation itself’ versus ‘the more complex existential orientation on various possibilities that could be exercised in the more simple sense of the space and time (or spacetime) to be found in that former orientation of the relationship per se’. So, in this approach, we realize we can make this distinction between ‘the relational nature of the mere situation in question’ and ‘the pro-relational nature of the situatedness in question’, i.e., as it could be interacted with through ‘an imaginative, virtual exploration of various behavioral possibilities that could be phenomenologically encountered, hermeneutically recognized, and existentially engage therein and, where such possibilities can be evaluated as pathways that either deserve or do not deserve to be enacted and actualized in non-virtual terms. (26)
So, this leads into a third thought-experiment. Imagine, through having lived through further aeons of various life-forms, that you are now that more ‘philosophical’ child, or, maybe, just more a child that has learnt to metaphorically ‘stand back’ and closely examine the consequential nature of their behavior, and, who, therefore, is now able to delay their desire for instant gratification in the hope that such rectitude and abstention is to be later rewarded. What happens in this type of situation when a more complex sense of situatedness is being virtually explored, etc? (27)
In effect, two simple possibilities are to be contemplated and comparatively assessed. Should I eat this lolly now, and enjoy it, but not have two more sweets to enjoy, or, should I abstain from eating that sweet now in the hope I will get to enjoy three such sweets rather than merely one? In such reflections, that child is now no longer merely reviewing the situation through the simple lens of its apparent attractiveness. Rather, they are evaluating two possible patterns of behaviour and finding that an aforementioned short period of abstention would be the more rewarded course of action to enact. Understood in this manner, as a distinction between a ‘situation in its apparent existential specificity’ and a ‘situatedness and all its relevant possibilities for enriched forms of existential actualization’ and we can now better understand a distinction between a non-existentially oriented sense of ‘spontaneity’ and an ‘existentially oriented sense of spontaneity’ that can be given the suitable appellation of being an ‘existential hallmark’. E.g., in a contrast, we have the classic example of a mother taking her child to a shopping mall and finding the child screaming for an ice-cream when they pass a section that sells ice-creams. Does the mother say, perhaps more to herself, “O dearest child, you are being so ‘spontaneous’ that I should reward such spontaneity by buying you an ice-cream right this very instant.” Now, most of us would immediately feel that if this mother were to follow this course of action she would be creating a problem for herself at some future point in time. Pass by that same ice-cream shop, or similar, and you must expect your child to ‘spontaneously’ demand a second ice-cream, and then a third, and so on. (28)
However, if we were to define ‘existential spontaneity’ as being that seemingly found to be ‘suitably spontaneous within a relational situatedness in question’, rather than the ‘mere representation of that situation in question’ then we can no longer define a child screaming for an ice-cream or a child that has conditioned its parent to buy an ice-cream through such a demand as ‘spontaneous’ in an existential sense. No, such an expression of spontaneity is merely relational, either reactive and/or conditioned, and, not something that is truly ‘spontaneous in the pro-relational context of its apparent situatedness’. So, in contrast, e.g., if we were to see a child about to fall into a pond or river, or, into the fiery space of an open fire, we would hope that either ourselves, or someone else if present, would automatically and spontaneously reach out and prevent that child from either drowning or getting burnt. Hence this appellation of an ‘existential spontaneity’ versus a more reactive or conditioned sense of spontaneity. (29)
So, over the course of these three thought-experiments I have introduced these concepts of a ‘relatively non-existential orientation of the simple relational situation per se (despite its existential specificity in experience) versus the ‘dimensional complexity of a comparative stance to be exercised within a pro-relational sense and semblance of the situatedness in question’; along with the idea of ‘existential hallmarks’ when our textual reporting notes the presence (or absence) of such an existentially oriented type of feature (that appears to co-occur with, and overlay, what otherwise is its relatively non-existentially oriented, mono-dimensionally situated transformational experience’). (30)
Given the understanding that ‘existentialization’ is the ‘ongoing relative existentialization of the relatively non-existential’ it could be argued that there can be no pure sense of the existential given its dependence upon the ongoing transformation of the relatively non-existential; along with the relative non-absence of the existential to be discerned merely in relational and situational terms of reference. That one way of imagining the absolutistical non-obtainment of any pure form of logical identity/identification is to contemplate a snake attempting to eat its own tail. One could imagine, very quickly, that the snake could not eat all of its tail, all of itself and that all such seemingly definitive language is similarly scooped. I.e., that pure identity just cannot be entertained, neither encountered, nor recognized, nor engaged. (31)
However, before we next explore the nature of the textual economy in order to better understand the reported nature of textual formation over the course of its apparent intentional formation let me now propose a fourth thought-experiment, more of a hypothetical-hypothetical, looking further into the lived-nature of choice. (32)
In this meta-thought experiment, I am going to run a hypothetical situation in which two hypothetical persons will attempt to navigate and negotiate their way through a set of life-threatening contours imposed through their imprisoned confinement. However, rather than having people hurt in this thought-experiment in the very worst response to this predicament would be the embarrassment of those hypothetical persons not being able to safely expedite themselves from such a hypothetical situation. (33)

Imagine a very powerful, up and coming CEO of a very innovative, cutting edge enterprise looking for the type of executives this CEO feels would be better qualified in helping them to successfully run this rapidly expanding corporation. At this stage in its development, entrusted forms of delegation are vital in order to safely land this period of such rapid development. (34)

Now, this CEO considers having a large bowl of delectable chocolates on their desk, and then leaving the room for a short period in order to observe on a closed-circuit television how honest these potential candidates prove themselves to be or otherwise. However, the CEO opines that they might all fail this test as they, themselves, would too if presented with such temptations. Instead, another plan is thought about, one that would represent the coming together of a number of skills, namely, from the imaginative to the literary, from the being able to think things through for yourself to the necessity of people working together in a collegial manner. (35)

Aspiring candidates are given a hypothetical scenario from which they will need to successfully escape… and, they will need to write up this plan of action and then discuss the existential ramifications incurred during and after the imaginary execution of this project. (36)

This CEO notes that the person who writes the best depiction of this hypothetical escape and more fully grasps an understanding of its philosophical implications will have both their essay published and be given a prime position in this prestigious corporation. Other successful presentations will also earn their presenters various leadership roles in this organization. This CEO then tells them, “May the best candidate win.” (37) 

These aspiring candidates are led off to separate rooms, each with their own workstation and computer. They are told they can spend as much time on their presentations that day as they wish. Should they be in need of coffee and refreshments, light meals, and so on, they have only to ask the switchboard and such requirements will be delivered. Before entering this room, they hand over their electronic devices and are asked not to talk to other candidates should they meet them in the passageway outside their room. In their rooms they each find the same page printed out detailing the nature of their hypothetical predicament. (38)

This page reads:

A seeming mad, philosopher-executive of a large business empire is running a boot camp for aspiring executives who have a number of missions that they must complete over their weekend together. Today, their sole mission is to be locked up with a co-associate at the crack of dawn in a sturdy square brick tank with solid walls that are 3 meters wide by 3 meters long and where these walls are 3 meters in height.
 After entering, the door into this tank will be locked. Inside, they will have neither food nor water. By midday, under the heat of a fully risen sun, they will be experiencing heatstroke, and, by sundown, they would be dead should they not be able to extricate themselves from this life-threatening situation. Obviously, they need to escape such confinement. Should they be able to climb these smooth walls, they will then find every15 centimeters around the perimeter a broad, 1 meter swarth of 30 centimeter long stakes that are razor sharp and finely pointed. The doorway section to this imminent hell will rise another three meters above the parapet. Above the doorway going in, on the lintel these hypothetical prisoners will read: The Individual Has No Freedom. They are made to enter this small enclosure. Above the door, from the inside, a second lintel reads: Freedom Only Through Others. Then the door bangs behind them, and is securely locked… (39)\
The Front View of ‘The Tank’
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The winning essay reads:

In stunned silence, we looked around and saw nothing. We then looked at each other and realized we had to cooperate to get out of this terrifying predicament.


Being the taller person, I indicated to my co-associate that they needed to stand on my shoulders to get into a position in order to then climb up on to the parapet. That they would then hoist me up on to the parapet likewise, where we would then need to contemplate the second half of our escape. But…
…half an escape is not a successful escape…

Again, we had to cooperate once more to get off the top of that wall.

I took my jacket off. I gave one end to my co-associate to firmly hang on to and then let myself be lowered down the outside of the wall. Gently swinging above these menacing stakes, I chose the right moment to let go… and landed safely between the spikes. 


I then called out for my partner to lower themselves over the wall, whilst facing this wall and hanging on with their finger-tips, and to only let go when I told them to do so…


…you must trust me… 

…just as all relationships must possess some degree of such trust.

“OK,” I shouted, safely catching my partner.

Once I retrieved my jacket, we both carefully worked our way through this mine-field of stakes without a single scratch. 

Is there a moral to this narrative? Yes, many!

For a start, the two messages on these two lintels above the doorway was our clue as to how we could safely escape. As individuals, we would be doomed to die. However, we could find our ‘salvation’ through each other. And duly did so.

Second, this narrative has an ominous resonance with another sign above another notorious doorway that read, ‘Work Makes One Free’.
 This translated paraphrase could be read ironically. Only death makes one free. However, some of the inmates, a very small number, in a concentration camp escaped their otherwise predicable fate, or postponed it, by working for the prison guards. Then, in another camp, when all the prisoners collectively rose up, some of them would escape, and survive…


…if two people can co-operate, how much more success can arise if the many were to co-operate with each other..?


Last, at some point, we had to blindly place our faith and trust in each other. Yes, once I had safely landed between these spikes, I could have just walked off. But, we had worked together, and so much more to be enjoyed is the experience of ‘having successfully worked together’, and, where we can both ‘share’ in that success that we both won through such co-operation. Indeed, through our sharing of our contributions, in our assisting each other, we would find our salvation through such mutual relational experience…! (40)

Of course, this meta-thought-experiment has some other messages up its sleeve. Clearly demonstrating, as an analogy, that both simple and complex personal aspirations cannot be achieved through one’s own efforts alone. We must live in a world of the other through whom, together, will we find the successful expedition of our personal ambitions and social aspirations just as much as others, in turn, will find their deliberations met through our efforts of cooperative assistance. (41)

Recognition of this mutual situatedness, this sphere of the arbitrational,
 necessitates our pro-relational recognition of the other, not just our mere relational recognition of the other as an object to either indirectly navigate around and/or just directly negotiate with… (42)


When and where the existentially oriented exercise of choice become much more a co-operative venture, if not also an adventure… given that no outcome is ever fully predetermined… and that we must forever persist in such mutual cooperation! (43)


Now, let me explore how ‘living-experience’ becomes ‘textualized as lived-experience’ from an historical sense of perspective (before then exploring the nature of the textual economy from this narrated sense of the historical). (44)

In provisional terms, the ‘textual’ can be viewed as the ‘depositions arising from the intentional re(-)direction of causal trajectories’ that can be recognized (hermeneutically), encountered (phenomenologically)and engaged (existentially) as such. We could say that we intuitive realize a correlative correlation between the same that reinforces this supposition or imputation of deliberately imposed forms of intervention intentionally directed through a certain set of agents able to disseminate such processes of intentional re(-)redirection. E.g., differentiating the relatively intentional from the relatively natural as in the lighting of a candle not lit by lightening; or, the mere manufacture of a candle; or, the placing of a newly bought candle in a candle box on the wall, etc.
 (45)

A ‘text’ is formed through the deposition of intentional deliberations that economically re(-)direct what would otherwise be the existence of (current) causal trajectories. Hence certain changes (through incrementally arrived at chaotic re(-)self-organization) in brain chemistry; physiological changes in brain organization; observable changes in observable behaviours; either the possible self-dissemination of self-reports with or without the other-dissemination of reports from others to others; consequential flows issuing from the same, etc. That from the enaction of certain intentional deliberations is realized certain choices whose possibilities are already configured in pre-conditional terms. The ensuing re(-)direction of causal trajectories occurs through a set of parallel traces, e.g., in brain chemistry; in brain organization; in the observation of apparent ‘intentional’ shifts in behaviour;
 the dissemination of self-reports, etc. I.e., from choices we find the creation of novel traces (and where those traces are deposited in such parallel formations as noted
). (46)

In such a context we can now define a ‘history’ as a ‘certain type of narrative that notes a certain set or sets of narrational facts, as relatively invariant textual reports, reflecting certain understood choices made by those relevant historical actors’, and where those narrated facts are selected to reinforce a certain narrational objective in order to distinctly de-anomalize the historical problematic generating that historical account’. Of course, whether such de-anomalization is competent or not competent, fully resolved or only meant to be resolved over the course of an ongoing process… all remains to be seen. In this regard we can define the relative ‘competency’ of an historical narrative as the degree of resolution to be arrived at through the dialectical progress that successfully accommodates the relatively consonant narrational facts that will have a relatively dissonant presentation in that narrative that then, in turn, needs to relatively find the requisite degree of resolution through some suitable, distinctive form of overall resolution, be that either realized in a definitive manner or exercised throughout that ongoing process. So, e.g., the narration that ‘Caesar crossed the Rubicon’ is more or less settled, however, the consequences of that focused set of intentional deliberations (to engineer the ensuing civil war) can always be subjected to ongoing processes of historical re(-)interpretation (in its reshaping of the Roman empire) (although the historical fact that Caesar started and successfully won that civil war is also basically settled). (47)

Choices, therefore, can be seen as deliberately directed alterations of the surface of the world as lived. So, e.g., a blank piece of paper gets written on; or, someone says they are going shopping; etc; or, someone walks to the shops with a shopping list of instructions on what to buy, etc., etc. (48)

In a scientific frame we could view ‘choices’ as ‘forms of lower entropy taking a higher entropic form when non-virtually enacted through ensuing forms of intentional re(-)direction’. Now this expression ‘re(-)direction’ recognizes an ‘economy of direction, redirection, and re-direction, etc.’, given that certain decisions need to be disseminated through an ongoing re(-)iteration of such intentional deliberation just as in walking to the shops necessitates this reiteration of that intent in order for that intent to be hopefully realized through such persistent retention. Moreover, we also need to recognize the social dimension of arbitration given, as already noted, that ‘the individual has no pure, independent self-freedom’ whatsoever should they wish to make their passage through this world of the other. (49)

But, we should also note that all enaction of intentional deliberations occurs in a history of the present where we find the meeting of both the necessary intentions and the requisite pre-conditions for their enactment. Hence their necessary propinquity. So, e.g., I cannot drive to the shops without a car, but, I could take the train or go by bike, e.g. Such an appreciation recognizing the importance of an historical field (possessing all relevant pre-conditions) where such enactions can be enacted (in a then history of the present). Moreover, as all intentions have an intentional horizon aspired after, and must be supported through arbitration, it follows that we must also co-establish a history of the then future given the aspirational horizons of our intentions. (50)

Such complexities understood, we could more simply define a history as being approached through an historical narrative along with its pre-selection of narrational facts, a certain style of narration reflecting a certain desire to oversee the distinctive de-anomalization of that co-associated historical problematic’. ‘Distinctive’ in the sense that some, if not most narratives, are not meant to be definitively resolved and disposed of as if now no longer needed. Hence in this regard we can run either relatively non-critical, non-radical histories, or, relatively critical histories, and/or, relatively radical histories. Moreover, under the latter two classifications we can also run existential histories, although, more correctly all critical and/or radical forms of historical narration should be existentially cognizant, i.e., sufficiently aware of this existential dimension. In this regard, how might we define a (certain set and/or series of) existentially oriented historical narration(s)? Tentatively, let me propose this provisional definition: an ‘existential history’ is ‘an appreciation of a certain historical narration wherein we can differentiate and integrate the requisite historical correlations and accommodations in narrational facts that allow us to cogently re(-)interpret the existential import and impact of such apparent historical deliberations in the context of those primary relationships in question and their overall situtional import and impact’. (51)

Now, we can define ‘existential’, in its performance, as ‘that which is relatively positive, both content-wise and context-wise, over its non-existential performance’, i.e., ‘that in terms of its subsequently overall differentiated-accommodation, content-wise and context-wise
, where the net e/valuational formation is neither diminished nor absented nor removed from an appreciation of an original or arbitrarily chosen baseline’. I.e., as an alternative way of understanding this, we focus on the existential aspect as it emerges as that positive value (realized through evaluation) that arises beyond the relatively non-existential aspects of its evaluation which, from a relatively systematic point of view, must always take a positive value (reflective of its current relational facticity) but which can be either diminished or taken away in part or totally removed, as in, e.g., respectively, monetary inflation, increased levels of taxation, the death or murder of an associate as found usually present in that primary relationship in question (and in which their permanent loss should be felt by one or more parties in that relationship in question). (52)
However, let me later explore the ramifications of these definitions given that it is necessary to explicate, in greater depth, the economic nature of textual production. (53)

2. Exploration of the nature of textual production

To exercise this world of choice we must suitably represent, both to ourselves and to others, the relatively incommensurable contours of these realms of the mysterious sense and semblance of self, and other, and this relatively pre-negotiated, pro-relational sphere of the arbitrated. Given that even simple aspirations cannot be exercised without the assistance of others it follows that living-experience, through its representation of lived-experience, could not be expedited without engaging this sphere of arbitration, regardless of whether this is advertent or, more likely, more inadvertent in tenor (given that our exercising this dimension of the arbitrational is more second nature much like riding a bicycle where bike-riding skills once learned are neither forgotten nor thought about) . Thankfully, we need only attend to more relevant features, albeit those that are more superficial, at least to the extent that we only focus upon what needs to directly assist us in our interactions with others rather than, instead, having to start from scratch, were that even possible. Imagine driving a car without knowledge of the road-rules, indeed, how far would you get along a motor way? Then, too, knowing merely how to steer a car is not sufficient in today’s high density, tidal rush of city and intercity traffic passing through the suburbs, and elsewhere. In operating in this sphere of the arbitrational, we exercise this modular approach to the basically mutual expedition of our aspirations despite power relations that might more co-opt a contractual, transactional overlay to overseeing the performance of such interactions which, also, as just noted, are conducted without a need for a closely conducted, finely detailed process of full, intentional scrutiny given the modular nature of our meta-textual genres in their re(-)direction of aspirational behaviours. (54)

If our ‘vision’ of reality is constituted in intentional consciousness and we have no access to that which cannot be interacted with then how do we discern that which is seemingly objective from that which is patently false, misunderstood, contrived, or deliberately faked, and so on? We could say that ‘reality can look after itself’, but, how can we exhibit our concern and care for others if social reality is distorted by such dissembling of what there is and what there is not, regardless of whether it the case that such misrepresentations are advertently or inadvertently disseminated? Obviously, the impossible status of an objective-objectivity is not the province of our concern, but, rather, the subjective and intersubjective forms of relative-objectivity, working forms of objectivities that can be related to, that can be constructively constructed by ourselves for all manner of dissemination, and where, too, all impossible thoughts of an indubitable knowledge are permanently shelved. (55)

Richard Rorty, at the very start of the following essay sets us up with a stark contrast in this same type of regard:
There are two principal ways in which reflective human beings try, by placing their lives in a larger context, to give sense to those lives. The first by telling stories of their contribution to a community. The community may be the actual historical one in which they live, or another actual one, distant in time or place, or quite an imaginary one, consisting perhaps of a dozen heroes and heroines selected from history or fiction or both. The second way is to describe themselves as standing in immediate relation to a nonhuman reality. This relation is immediate in the sense that it does not derive from a relation between such a reality and their tribe, or their nation, or their imagined band of comrades. I shall say that stories of the former kind exemplify their desire for solidarity, and that stories of the latter kind exemplify the desire for objectivity. Insofar as a person is seeking solidarity, she does not ask about the relation between the practices of the chosen community and something outside that community. Insofar as she seeks objectivity, she distances herself from the actual persons around her not by thinking of herself as a member of some other real or imaginary group, but rather by attaching herself to something which can be described without reference to any particular human beings.
 (56)

Rorty continues to identify this ‘second way’ where we attempt to associate with that which is nonhuman, i.e., not human:

The tradition in Western culture centers around the notion of the search for Truth, a tradition which runs from the Greek philosophers through the Enlightenment, is the clearest example of the attempt to find a sense of one’s own existence by turning away from solidarity to objectivity. The idea of truth as something to be pursued for its own sake, nor because it would be good for oneself, or for one’s real or imaginary community, is central to this tradition. (57)

In a cursorily glance, in reviewing this contrast, as seemingly cast in this black and white language, there is a no contest. Obviously, we want no truck with impossible, nonhuman entities, and, must be all for for all forms of human solidarity. But, if this contrast is between an absolute treatment of objectivity and the pragmatic preference for human solidarity through a relative appreciation of what that solidarity is and how it has been arrived at then we must reconsider this contest as more one between the impossible status of the absolutely objective and the pregnant possibilities of a relative objectivity. Even though the former has given this philosophical expression of ‘objectivity’ a bad name, indeed a bad press, by being associated with what is philosophical impossible, etc., this does not mean we should jettison what is actually possible, namely, our appreciation of what is seemingly objective over the course of our discourses and their evolving forms of consensus. To do otherwise is to make a complete nonsense of the very nature of conversation and its communication given that we work to disseminate a shared sense of position that is relatively invariant in transformational terms of reference until such a time we have to amend some of that transmitted knowledge, ideation, mutual positioning, and so on. Here the emphasis is on forms of emendation which only reinforces this idea that we build such communicated forms of interaction on the back of that which appears to be relative invariant, relatively-objective. Moreover, this desire for our re-continued appreciation of such relative invariance is both healthy and pragmatic. What is not healthy and pragmatic is either our philosophical addiction to fraudulent claims of an absolute-objectivity or the complete dismissal of all hard-worked for constructions of a relative-objectivity that allow us to progressively re-meet and re-write such forms of relative transformational non-invariance. Our ability, both productively and profitably, to change our minds is baked into this transformational understanding that there can be only relative-objectivity to the extent that a shift in attitude is arrived at through a relatively superficial reconstruction of what has taken on the appearance of being relatively superficial versus that which is less superficial, but, for all that cannot be taken for granted as entirely established for ever and a day. That, in this regard, no appreciation of a certain semblance of positioning is ever fully exhausted or definitive nor completely non-exhausted without any form of definiteness whatsoever. That, similarly, this same observation also applies to the existential fact that there is an infinitude of perspectives, but, thankfully, considerations of what is currently relevant, for ourselves, whittles down such a plethora of possibilities, more often than not, to just a simple ‘either/or’ (or a more qualified ‘either/and’). Furthermore, what relative forms of objectivity are seemingly to hand, for the moment at least, are usually dictated upon more pragmatic grounds and should be seen to merely reside in our ability to find forms of transformational creation, preservation, and/or conservation of relatively distinctive forms of e/valuational formation. Let me illustrate this latter point, namely, that relative-objectivity resides with the textual preservation of transformational forms of identification, and never with that which we can have no relation to whatsoever, i.e., the so-called objectively-objective. (58)

So, today, I saw six apples in a certain fruit bowl in the kitchen, and, I see what appears to be the same six apples in that same fruit bowl this afternoon. Before I came home, yesterday, from the fruit and vegetable markets, you had told me by phone that there were still six apples in that fruit bowl so decided not to by any apples that morning. For afternoon tea, I will soon eat one of those six apples and that will leave five in that fruit bowl. How should we regard such relative-objectivity? (59)

As a current visual presentation, in this present moment of time, I can see those six apples as residing in this fruit bowl in this kitchen. Such perceptions granted, given that I am in this position of direct-perception, I can say that I can represent that perception of these six apples in a textualized format because I have already done this in perceptual terms of reference. The propositional-like understanding of that perceptual act then allows me to transcribe the same in more overt textual terms of reference. I.e., ‘the propositional expression of the perceptual act’ is transcribed into ‘a textual act of inscription’. I.e., six apples (6A) in a fruit bowl (/FB) as a perception (p) is transcribed as a statement (s) that there are six apples (6A) in that fruit bowl (/FB), namely:

(6A/FB)p    => (6A/FB)s. (60)

In effect, turning a perceptual text into a more formal, propositional text. Moreover, if in a certain moment or period of time (t1) the above was both seen and reported, and, yet, in another later moment of time (t2) the same was apparently seen once again. However, in (t3) one of those apples gets eaten producing now 5 apples in that bowl. Hence: 


(6A/FB) t1 = (6A/FB) t2 =>(6A-1A =5A/FB) t3. (61)

But such a transitional-transformational still maintains the represented-presentation of apples, albeit now five, and the persistence of that fruit bowl. That in our review of such changed circumstances, as the mere removal of one apple from that fruit bowl, we can see that what relative-objectivity there is, is attached to the succession of these statements.
 At least to the extent such statements can be voiced:

I.e., (6A/FB)’ is T (true) iff (if and only if) (6A/FB). (62)


That this is the case in time 1 and time 2, but, in time 3 it now reads:

{(6A/FB) => (5A/FB)}’ is T iff (5A/FB)t3. (63)


The primary point being made here is that it is the meta-statement that is to be considered as true or not should its exemplification be laid out in the form of a propositional statement. That a Tarskian position for truth determination can remain in place as long as we perceive that it is the statement that is retrospectively confirmed or verified (and not any arbitrary form of objectivity viewed in non-propositional terms of reference). I.e.:

Meta-statement {[(6A/FB) => (5A/FB)]}’ is T iff object statement [(6A/FB) => (5A/FB)] is presented as such in its textualized representation. (64)

Or, succinctly expressed: the meta-statement is T iff object-statement is evident, etc. In effect, insisting on forms of relative propositional invariance since no transformation could be indicated if there were some impossible form of completely radical transformation. E.g., those six apples in a fruit bowl became five remaining apples in that same fruit bowl. If, on the other hand, if those five remaining apples suddenly became 5 pink elephants dancing in a circus, then I would seriously suggest that you get a serious review of your medication that you are either taking or need to take! (65)

So, relative objectivity can be completely accounted for in the transcription of textual terms alone! (66)

In effect, such apparent ‘solidarity’ needs to be reviewed as a transformation of such relative objectivity since there could be no transformation if those reports of ‘solidarity’ had no textualized form of representation as to be discerned in its apparent appreciation. Obviously, no well-functioning person is going to look for such solidarity in either direct perceptual terms of reference or in objective terms that could not be apperceptively appreciated. ‘Solidarity’ is ‘an overall appreciation of the relational rapport members of a certain community appears to have with one another, and so on, and, to what extent such a state can be relational re-enriched or relatively impoverished over the course of a certain period of time…’ (67)

In effect, we could argue that ‘solidarity’ arises as an existential expression of the integration and co-associated re(-)enrichment to be experienced by a community through its overall perception-apperception of the ongoing processes of resolution being collectively entered into by the members of that community. But, that granted, if only for the running of the following arguments, how do we account for this representation of solidarity as presented in the form of text or texts we either mentally formulate for our own private interest or wish to more publicly disseminate through a classical form of textual dissemination… as being reviewed, say, in this essay? (68)

Unfortunately, all too often, a ‘text’ is merely read, philosophically, as just ‘an understood series of inscriptions intentionally deposited upon the surface of this world’. As a necessary pre-condition, this is the case.  But, textual formation and its reception is a process with a much greater sense of epistemological depth. Let me explain. (69)

As an economy, how might we model the nature of textual experience, albeit as a provisional process of evolving rhetoric, metaphors and apparitional-like states of affairs; given such imputations, distinctive types of suspension as postulated as underlying any number of economies from the intentional to the interrogative, from the representational to the judgmental (as exercised, e.g., through an ordered economics), and so on? (70)

Admittedly, an infinite plethora of heuristic devices could be proposed, however, given the philosophical maxim that there can be no equal forms of identification
 then it would be safe to say that some of those models would produce little additional value in our explorations whereas it would be more pragmatic to adopt and adapt those measures that appear to be comparatively more productive and profitable. Hence my pragmatic defense in this regard for the following presentation of my version of a textual economy dialectically consisting of ideal, correlative, textual aspects or moments, meta-textual moments and non-textual moments. Let me explain how this economic form of modelling is being set out. (71)

Believe it or not, I hate having to repeat myself by re-using the same rhetorical tropes and forms of modelling, and so on. However, there should be an exception to every rule (otherwise we would suffer the hegemonic restrictions of those regimes that insist on the impossible legislative enshrinement of arbitrary principles which some might argue we are still suffering under, be they so-called enlightened rules, or otherwise). In an attempt to recount my insight in this matter, by re-representing the situation in which I first realized that there is this necessary meta-textual dimension in textual formation and reception, I have mentioned, on a number of occasions, how on hearing in an advertisement how Boccherini’s famous Minuet in e minor was played in 3/4 waltz-time and not in 3/8 manner of counting that would normally attend upon the performance of a minuet, say, one hundred years earlier, it occurred to me that although the same overt conventions of notation were being used that the minuet was actually being interpreted as a waltz. Indeed, it could be performed as a minuet but in comparing both modes of performance it seemed obvious that the tune was only memorable by being played as a waltz. Indeed, it would soon be the case, historically, that this form of dance would become renamed as a ‘waltz’ and not as ‘minuet’ despite a very similar set of notations whose difference could only be observed from an enacted meta-textual sense of perspective. Yes, the musical text could be performed as a minuet, but, for the cognoscenti, it would now be performed as a waltz. As an historical observation, we might add that it seems musical manuals are more often than not written when conventions are shifting in order to note such differences in reading that are often retrospective in orientation. A similar type of observations can be made that when languages need to be translated, say from, Greek to Latin, or, Sumerian to Akkadian or Babylonian, etc., a need for dictionaries arise (and where people conversant with their mother tongue have much less need for such meta-textual devices as dictionaries, grammars, etc. Although the exception to that rule is found in the education of scribes, etc.).
 (72)

That, once this insight was in place, the floodgates were opened to a meta-textual reading of any text subjected to a textual reading. Indeed, no text could even be read without the mutual co-operation of these parallel readings. Hence the meta-textual delineation of titles, introductions, definitions, footnotes, conclusions, analogies, expressions of textual intent, and so on and so forth. But, why stop there, economically there must be more… given the apparent trimodal constitution of economies… (73)
Indeed, we can note that when we are intently reading we ‘forget that we are reading that text’, and, then, the moment we start thinking that ‘we are reading that text’ we sort of stop reading it, or, at least in the intent manner it was being experienced before such relatively intrusive reflections. Hence this imputation of a non-textual dimension in the act of reading when and where we become absorbed in the experience of that text’s apparently re(-)simulated reconstruction in intentional consciousness along with its trans-intentional judgmental appreciation and overall comprehension. Again, a bit like how we enter into modular forms of arbitration as if conditioned to just exercise such operations without having to drill down into the finer details of their performative functions (again, like riding a bicycle once having mastered the art of riding such a contrivance).
 (74)

Or, we could translate this economic set of interrelations (between the textual, etc.) in a form as understood in our reading of (Roger the rat) where we find the meeting of a phenomenal-phenomenological text plus the enactment of the hermeneutical meta-textual that then results in an experience of the existential specificity of that relational experience, as if simulated in a non-textual dimension, which, when conducted through an appositely enacted comparative form of relational appreciation can then take on an existential, pro-relational sense of existential specificity at the level of our more systematic-existential reading of the apparent situatedness in question. (75)

Now, this reading of the textual economy as the net, emergent interactions of these three correlative, relatively incommensurate economic facets of the textual, meta-textual, and the non-textual, albeit as functioning within the relatively commensurate nature of that textual economy in question, now allows us to recognize that as this existential facet (in both relatively non-systematic existential and relatively more systematic existential formations) can also be relatively co-delineated and provisionally extracted from that economic textual complex on par with textual and meta-textual forms of focus. Indeed, this ability to discern such existential aspects in a textual reading then allow us to focus on the apparent existential nature, if present or absent, in our common reading of such a textual situation. I would like to think that we can do that already, but, not having an adequate philosophical apparatus in place to make such distinctions and discernments we more overlook such elements given this absence of an ability to coherently point out such features and their corresponding intuitions. Let me attempt to demonstrate this embryonic ability to make such distinctive forms of discernment… as a feature already present in our everyday treatment of a natural language and our yet-to-be-more-fully-formed powers of existential discernment in the lived-performances of our mutually enacted living-experiences. (76)

I.e., being correlative economic aspects, as dialectical facets or moments, of a textual economy this paralleling of texts, meta-texts, and non-texts, therefore, is something that can be done in any closer reading of a certain ‘textual situation’, be that with ‘either a text, a series and/or set/s of texts’.
 So, e.g., in the saying ‘more heads are better than one’ how might we read this through a textual lens, a meta-textual lens, and a non-textual lens? Phenomenologically, as a text, its states what it states, but, where such a statement refers entirely to a type of experience had when people ‘successfully work innovatively together, and so on’. Hermeneutically, from a meta-textual perspective, we recognize this proposition as not directly referring specifically to ‘a set of heads’ as if it were, say, a perceptual report, but, as a saying whose existential insight should be self-evident from reflections upon our past experience informed, in part, by this distinctive type of phenomenological experience actually being referred to, namely, when and where two or more people find a sense and semblance of productive creativity that cannot be reduced to the mere contribution and impact of any one person. Hence the cooperative reading of these three levels (or layers or aspects or facets or moments or polarities or dialectical moments) in textual expression. (77)

Of course, the saying just cited is most likely experienced as simplicity itself (except for those concrete individuals who have trouble understanding the abstract ramifications of its analogical intent). However, in longer texts, in lengthy conversations, in the many ramblings of authors, and so on, this aspect of the existential without an awareness of its textual ‘presence’, may well be more overlooked. The existential dimension is barely noted, and less often referred to along more formal lines of explication. Later in this essay I will explore how we might redress this deficit in realizing a more full form of textual comprehension. But, let me attend first to a number of apparent philosophical problems about the imputed existential dimension that must economically be present in the writing and reading of any text, in any textual situation. (78)

As suggested, I have argued, or at least briefly indicated, that all textual situations must have a non-systematic existential element exhibiting at least a minimum degree of existential positivity given ‘that wholes are greater than the sum of their parts’ although, as noted elsewhere, such an expression would be better translated as ‘the-whole-and-its-parts is psychically greater than either ‘the mere whole in residence’ or ‘the mere sum of the resident parts’.’ That, that being the case, it follows that the coming together of a whole, whether perceived as non-natural or intentional or otherwise as natural, must exhibit a certain surplus or excess in e/valuational formation. However, despite this superfluidity in e/valuational formation, that parallels the apparent facticity of that primary relationship in question, it behooves the participants in that primary relationship to institute either the new creation and/or preservation and/or conservation of e/valuational formations. From an existential perspective, e.g., should a person or persons murder someone participating in a certain relationship then its stands to reason that that relationship is now the poorer for the removal of that person and their contributions that could have been made within the orbit of that relationship. Just as the intense loss felt when a close loved one, as either a relative, a friend, or lover, should happen to die indicates a similarly negative phenomenon impacting that more naturally positive sense and semblance of a phenomenological entertained sense of a psychic whole that is now subject to some greater form of negative appreciation or de-appreciation, or devaluation, or progressive dis-valuation. (79)

As a first philosophical problem, which could well be badged as a pseudo-problem if you should wish to see it that way, is the observation (made by myself) that, from memory, I found the text of Remembrance of Things Past (A la Recherche du Temps Perdu) by Marcel Proust as containing a completely transactional world of interactions without a skerrick of existential illumination. Now, I find this problematic for the following reasons. The cooperation in the textual economy between phenomenal-phenomenological, hermeneutical and non-systematic existential moments implies that such a text must have the possibility of forming a co-associated existential reading just as a textual reading/s and a meta-textual reading/s must also be equally present. Obviously, a textual reading must be present. Moreover, without the meta-textual dimension, we could not read the former (given that it would lack form, not be informed, cease to be informative, and so on). Now, although the depicted contents of this text by Proust appears, from my appreciation, to be relatively lacking, if not completely devoid, of an existential complexion, still, the literary contents of a text cannot be seen as exhaustive of the overall concept of a text per se. I.e., that in the reading of this text we find the missing element or facet of the existential not in its contents per se, as in the actions and reflections represented through the eyes of the narrator named ‘Marcel’, but in the marvelous nature of its writing, indeed, as a wonderful and exciting literary masterpiece (for how otherwise would people find the motivation to read such a magnum opus). In other words, the marvelous way Proust has presented this bitchy world of merely expedient transactionalists is salutary because we should also know, in our heart of hearts, that such a world would be insufferable, filled with suffering… given that such a world would suffer from such a lack of compassion, a lack of loving passion, a complete lack of concern and care for others, and, where we find in its place, only a world obsessed with so-called pedigrees, desires, lusts, quests for mere possessions, a world of misplaced status, backstabbing, social climbing, profit and loss, shallow shadows of what it means to be truly human despite all our foibles, deficits, and defects… At such a world we can only laugh, despair, be amused, enjoy the inevitable comeuppance of its main characters if only handed out through the despoliation of an old age that has left its protagonists lingering on a stage whose audience is no longer concerned with their intrigues and gossip, their diminished ability to pull strings and laud the rank of their now frail nobility, or no longer functioning as an earnest professional… where the individual in retirement is about to be permanently retired… as we find at the end of this social sage reflecting the diminishing lights of the Belle Epoque, and its afterglow all so shattered by the First World War…. (80)

So, the resolution of this apparent problem is that a text must have an existential complexion, to some degree or other, but, it may well be more present in the functions of that text rather than in the mere textual depiction of it content. I.e., in its being read rather than in what is to be read in that textual situation per se.
 (81)


Now, let me confront another apparent philosophical problem, noted in the Part I, but one in which it might be more expeditious and less controversially contentious by avoiding altogether, namely, just how is it possible to see an existential aspect in such an ostensively despicable institution as that of slavery. Here the problem is this: as a general premise we could argue ‘that only institutions that possess the requisite degree of existential health can persist over time, indeed, for any length of time especially for long periods of duration’. We could also call this the ‘Hitler Problem’, namely, why was it the case that this horrendous despot, Adolf Hitler, had to take his own life at the dying end of the Second World War when no one did his country the favour of neutralizing this malignant force (although it should also be added that Hitler was able to survive a number of assignation some of which could have been successful but for mitigating circumstances). We see this phenomenon all too often repeated in world politics. E.g., it could be argued that Stalin’s dying and death was just as problematic as the way he lead his rather paranoid and deadly management style; or, how there seems to be no justice that wealth media magnates will comfortably die in bed having traduced the lives of their celebrities and misinformed their readers with poisonous steams of scurrilous nonsense and worse, and so on… (82)

That slavery, as an institution, survived generation after generation, and has a recent manifestation in the virtual, but very real, enslavement of the over-worked, working poor, must imply, if only on a superficial reading, that it possessed the requisite existential health that allowed it to persist as a viable institution. Now, this philosophical problem, might only be a problem for myself, but, given such premises as noted, then we need to ask just what needs to give here, if at all? Seeking a resolution, hopefully, that may shed some light on the nature of this overlooked phenomenon as this imputed ‘presence’ of an existential complexion in the formation of all forms of textual comprehension, ensuing behaviours, and subsequent ramifications issuing from such attitudes. (83)

Short of doing a detailed historical exploration of this once much pervasive phenomenon of slavery, as found to be existent in a wide variety of cultures, it may well behoove us to conduct an ideal representation of this phenomenon in order to enquire as to what extent any possible element of the existential could perhaps co-exist in such an exploitive and dehumanizing practice? (84)

Such an ideal representation could be tempered by details from a miscellany of cultures where we could put some metaphorical flesh on the bare backs of such bones that might then allow us to re(-)describe this type of tradition in a less unfavourable light so as to possibly point out how such a practice might have been informed by some remnants or a modicum of the existential that might then allow us to see how such an institution must have also necessitated some recognition of the slave as a ‘person’ who labored on the behalf of their masters and mistresses in a capacity that could not be entirely reduced to the status of mere animals or lifeless chattels? Admittedly, I am demonstrating a certain strained degree of optimism here, but, as I will attempt to show, that I believe there must be some small degree of merit in my qualified representation that will then allow me to demonstrate that an inner existential core must be ever-present at the very center of any institution for it, first, to function, and, second, for it to persist. (85)

In a wish to dissipate the natural opprobrium attached to this institution we might run the following analogy, albeit, admittedly, open to potential misunderstanding. If a certain hypothetical owner of a work animal, say, a horse or donkey, were to radically mistreat that animal then the to-be-expected end of such mistreatment is an animal unable to work that then dies or is put down. The owner would then experience, in some form or other, the loss of such a work animal. Even if that owner were to have a bountiful access to such work animals, still, for the effort put in into managing the work output of such a resource they would have benefited more from ensuring the most effective efficiency of such time-consuming laboring if both the parts of such animals and their human managers. In other words, it is in the interest of these hypothetical owners to at least be somewhat more productive in their efforts if only to maximize their perception of such ensuing profits arising beyond the expectations of a bare minimum. To that end, such owners, and certainly their managers working on their behalf, would or should have some interest in ensuring the greater effectiveness of such a resource. Therefore, this can only be arrived at through the proper feeding and watering of such work animals and in not over-working them to the extent of incapacitating them through such a form of mis-practice. That granted, we must find that these observations must apply also to the utilization of slaves, indeed, even more so when those slaves were commercially regarded by such societies as even more valuable than work animals. In this regard, no reasonable slave owner would want to oversee the depreciation of their slaves through not sufficiently feeding and watering them, and ensuring they did not over-work them in a such a manner that would directly impact the health of those same slaves. Now, to some extent we can rule out of these explorations all unreasonable owners of slaves, what does this suggest must be taking place within this institution? At the very minimum, at least, that being the case this would ensuring that these slaves were given adequate food and water, along with those hours of operation that would see them remain in service as relatively dependable units of labour over a longer period of time. I am not suggesting here that such minimum requirements were given in a charitable vein, but, I am sure, too, for some people, and some cultures, as slave owners, and as having a culture where slavery was institutionalized, that it would have been seen to be in their best interests to maintain the value of such an asset for as long as possible by observing at least such minimum standards. Then, as well, it was not in the economic interests of such owners to persistently maltreat such workers for, then, should it ever feel not to be in the minimal interests of that slave, themselves, that they would either seek to escape or ‘escape’ through death in some form or other. But, as we are not dealing with unreasonable slave owners in this hypothetical exploration, we may then surmise that more reasonable owners would better treat such a valuable asset (that could also potentially replicate themselves to the potential profit of their owners). Now, is it also unreasonable to expect that such slave owners did not take some degree of pride in their slaves and the quality of the work that issued from their hard labour and that which issued from the instructed performance of such skills to the extent that that unit of labour could also be viewed as much more valuable asset than a mere work animal, indeed, as a prime asset in the very center of the successful functioning of that enterprise being operated by those slave owners? And, too, where such admiration would more naturally spill over into a more humanized form of respect for such a sentient resource. We know from history that some owners cohabited with their slave, and, in some instances, genuinely cared for their welfare. That some slave owners had their slaves instructed in language and religion, permitted to have a family life, and to acquire a long list of skills that had to have them already released from their non-required ‘shackles and chains’. That, in some cultures, in the Romans empire, this creeping process of progressive emancipation was allows to culminate in its logical conclusion of full, legally recognized emancipation (where such grateful ex-slaves would often take the family name of their former owner for whom they may have continued to work for but now as a freed person). True to form, human nature finds a plethora of social expressions and it would be wrong of us to merely assume that this omnipresent  institution of slavery was a completely abhorrent set of practices, and, in the light of such complexity that it might be just safe to say that even the institution of slavery can only persist if at the very least the minimum existential requirements would also be observed assuming slave owners were reasonable people who operating in their own best interests (and all too obviously in the better interests of their own slave-based societies). (86)

Treading carefully along this middle path, that all institutions must observe a minimum degree of existential respect for the needs of others, what are we also allowed to say in this same respect? That the production and dissemination of texts must also observe a similar set of minimum existential requirements? In this regard, let me immediately say that it is through processes of harmonic resolution that our aspirations find forms of arbitrated realization and that this element of resolution is central to the expedition of all forms of intentionally re(-)directed behaviour! (87)

Now, in the light of this observation, we might feel, at last, we are on much safer ground when we proclaim that an existential aspect, or dimension, must pervade the formation of all textual production as demanded by this heuristic insistence that textual formation is one part textual in orientation, one part meta-textual in orientation, and one part both non-textual and existential in orientation.
 Let me elaborate. (88)
3. Exploration of the differentiated nature of existentially oriented textualization


Now, in the psychological laboratory that houses Roger the rat these experimental psychologists are unaware of the mathematical and philosophical skills of this fine specimen of a rodent. For much of the time Roger is seriously cogitating over various mathematical problems such as, e.g., conducting the integration of differential equations in ten, eleven and twelve dimensions that are then translated to the curved contours of a de Sitter universe. However, each morning, on awakening, and wracked with pangs of both hunger and thirst, Roger finds himself taking a more philosophical direction as he contemplates the predictable nature of his continuing predicament as he awaits the opening of the backdoor to his wire cage. He thinks I am experiencing feelings of both hunger and thirst. Phenomenologically, these experiences are most definitely not ‘virtual’, but, rather ‘non-virtual. In other words, they are being experienced with a full complement of all modalities that would be expected to be found in such a situation. However, after my breakfast, I can contemplate such experiences in their phenomenological ideality that, then being virtual in orientation, leads me to think that the difference between the virtual and the non-virtual forms of ideation, in part, is that there is an absence of this specific specificity of the existential input when directly being experienced, when I find myself non-virtually both eating and drinking. But, the experiential commonality of both experiences, i.e., in their virtual and non-virtual formats, being seen to be somewhat identical would also seem to suggest that the existential dimension is experienced in a holistic-like fashion. That this is the reasons why I can, say, dream about eating or drinking, and I can imaginatively think about eating or drinking, and, I can be non-virtually eating or drinking and find all such experiences can be categorized under the genres of either eating or drinking. That, interestingly, in the holistic-like configuration of such experiences I find the meeting and merging of past recollections, future expectations and the immediacy of present anticipations as all co-occurring, be that in either virtual or non-virtual formats. Or, in other words we have this meeting, merging, and emerging of the essentially distinctive nature of that type of experience being either virtually or non-virtually recognized hermeneutically, phenomenal-phenomenologically encountered, and existentially engaged in its economic non-systematic sense as the so-called ‘third moment’ of this dialectical transformation from the generality of the hermeneutical, to the distinctive particularity of the phenomenological and on to the specificity of existentially oriented experience. That, indeed, this progression is actually a harmonic progression that oversees the resolution of the relative dissonance of the phenomenological within the relatively consonant context of the hermeneutical along with its array of relevant genres to be adopted and adapted in order to realize the non-virtual specificity of that type of experience already holistically stamped upon its virtual ideation. Or, in standing back, we can also treat the desired transformation of the virtual nature of a certain aspiration into its non-virtual equivalent as a resolution of this existentially experienced deficit. I.e., that sense and semblance of a deficit between the existential specificity of the virtual experience and its non-virtually co-associated equivalent. Then, at six o’clock each morning, the backdoor to Roger’s cage is opened and he is off to eat and drink by working those levers A and B that up to that moment in time he can only look at through the wires of his cage. (89)

At this same time each morning, without so much as thinking, Roger is off to experience this conjunction of the hermeneutical, phenomenological, and existential in which he then finds a resolution of his pangs of hunger and thirst… which them allows him to return to either his mathematical calculations or philosophical musings. (90)

Just as the child, unable to check itself, finds the emergent merger of past recollections, future expectations and present anticipations all come together in the extension of their hand, the grasping of that sweet, its ingestion and the consumption of that lolly are all met in the resolution of that aspirational intention to eat that treat placed in front of them. The holistic nature of this realization of our intentional aspirations is also economically evident at the level of its relatively incommensurable correlative sub-economies, namely, these spheres of the phenomenological and textual, the hermeneutical and meta-textual, and, the existential and the non-textual (where the latter can be understood as being experienced as a set of simulations discerned in and through their apparently distinctive specificity that then allows us to immediately match both virtual and non-virtual processes of simulation regardless of whether they are being currently met or unmet). (91)

As per Edmund Husserl, his articulation of ‘eidetic experience’ is very much a holistic-like type of experience. E.g., once we recognize the genre of tasting salt that brackish experience is encountered as ‘salty’ regardless of its further concentration as, e.g., when we add more salt to a soup (or dilute the same if it should prove to have been too salty). (92)

Similarly, from a hermeneutical point of view, regardless of whether Roger on exiting from his cage turns either left or right he will still find himself in front of those two levers he is so eager to push in the reasonable expectation of finding the immediacy of his anticipations met in acts of either eating and drinking. Indeed, just like the riding of a bike, once that art is mastered, the individual sequences in that expedition of that genre are not individually thought about but rather seamlessly executed, i.e., indeed, as if holistically enacted. (93)

Similarly, in the successful realization of our intentional aspirations, we find this immediate mixing and emergent merger of the entailed existential specificity resident in both the virtual and non-virtual complexions entailed in our experience of that type of phenomenon. (94)

And, again, in the experience of the requisite enactment that oversees the realization of a certain type of experience we find the emergent holistic-like merger of those necessarily conjoined, economically correlative aspects that combine to form the totality of that type of ‘economic’ experience whose existentiality can now be viewed along more relatively systematic lines of an overall sense and semblance of an engagement. That given, and granted, the apparent spontaneity of this harmonic recognition, encountering and engagement, and, their collective sense and semblance of resolution, how are we to re-define an ‘existential difference’ between ‘a relatively existential, pro-relational form of engagement’ and ‘a relatively non-existential, mere intra-relational form of contra-relational engagement (in which we more focus upon some participating element or elements in that relationship rather than the emergent ‘spirit’ of that overall relationship in question)? By noting, as previously indicated, as to where our relational emphasis is to be placed, i.e., either merely upon the participating element or elements of that relation itself, say, either our own sense/s of self or the semblance of another person or persons, or an organization of political body, or the intentional objective, or some commodity or service being sought after, and so on versus the more encompassing relational situatedness in question and where such emphasis more correctly earns this epithet of being ‘pro-relational’. This existential difference postulating this semblance of an experiential differentiation between a contra-relational focusing on some economic aspect of the relationship versus a pro-relational focus more on the relational situatedness in question as an ‘economy in its relational situatedness’. Such a shift in emphasis allows the more reflective child (in a state of suspension) to then postpone their desires for instant gratification in the hope of being rewarded by that psychologist as promised. (95)

This emphasis being placed upon this holistically entertained semblance of the ‘essential’ is not to be confused with metaphysical forms of the essential as argued, say, by Aristotle, et al. All that is being argued here is that distinctive types of experience can be realized that then allows us to provisionally talk about similar types of experience whether such specificity is being discussed in terms of the phenomenal-phenomenological, the hermeneutical, and/or the existential in its nonsystematic sense, or, the economic nature of the economy in question in the specificity co-associated with its more systematic sense of the experienced specificity of an overall form of economic engagement (given, too, that all economies are also experienced with a certain degree of relative incommensurability [despite potentially productive forms of correlation, accommodation and transformation in processes of economic complexification, etc.]). (96)

Now, why this interest in the holistic nature of relational and pro-relational forms of experience? Because, in the textual economy, e.g., as with all economies, the harmonic resolution of the correlative processes entered into in that economy establish the experiential nature of that relationship which is also holistically stamped upon all entailed and all ensuing forms of economic production, including all co-associated processes of ‘writing’ and ‘reading’ as engaged in our of textual simulations represented within the trans-intentional appreciation of such intentional forms of enactment. Or, more precisely, contra-grammatically,
 ‘the relational nature of experience’ is stamped upon ‘that experience of the relational (in question)’ as expressed through both ‘that relational situation and that relationship in its relational situatedness’. Or, given our hermeneutical access to the requisite frame/s of reference we should be able to view, through such selectively appropriate forms of interpretation, the holistic nature of that relationship as impressed upon the distinctive essential totality just as we find a resonance or identification between a certain type of experience experienced both virtually and non-virtually. Just as if in a dream I am eating an apple I know that the nature of that type of eating is of an apple and not a peach or orange, etc., even though, of course, there is no non-virtual apple that is actually present. Still, I would say, on waking, that in my dream ‘I was eating an apple’. That, this semblance of an impression presented through its representation granted, then we can review this aspect in our reading of texts accordingly. More specifically, proffering an existential reading when existentially impressed aspects of writing are recognized as such and read in and through that frame of reference. So, the question then becomes how is such a distinctive type of reading to be suitably organized and validly realized as correctly conducted? (97)

To pursue this aspect of this form of research let me now explore the phenomenology of existential experience as entertained in its more systematic manifestation). (98)
4. Exploration of the apparent nature of existential-textual phenomenology, etc.


In my use of the expression ‘existential’ I have it performing two distinctively different, but interrelated, roles which are usually easy to differentiate given an appreciation of the context in which this expression is being utilized. So, e.g., when focused upon as the so-called ‘third dialectical moment of the non-systematic existential’ I am either interested in the relatively radical specificity of that correlative aspect of economic experience or its contrast with its co-associated correlative experiences of either the phenomenological or the hermeneutical or both the phenomenological and hermeneutical moments. In a contrast to the former, in its systematic sense, I am focusing on the overall expression of an existential complexion that rises given the suitable suspension of these three correlative moments of the phenomenological, hermeneutical and the non-systematic existential. Most of the time, in these philosophical reflections, I have been working on the non-systematic nature of the existential moment, but, here, I am now gradually working towards a more systematic sense of a reading once such pre-conditional considerations are suitably worked through. That from a suitably exercised suspension of these three moments there then arises this more systematic sense of the existential, however, to further complicate matters, we can also consider each one of these dialectical moments as having a contribution to make to our over experience of the existential in its more systematic sense. Therefore, in order to approach this topic of an existential-phenomenology let me outline just how those three moments will eventually contribute to a more systematic semblance of the existential. (99)

As a brief digression, let  me note that in an effectively functioning pragmatic anti-representationalism, able to operate theoretically, practically and critically (with radical implications), and, respectively, hermeneutically, phenomenologically, and existentially (in its non-systematic sense), we need to note that no correlative aspect of any economy can be entertained purely in and through its own sense of ideational presence, given that significance is relationally generated and that without such relational differentiation and integration that neither the correlative economic party nor the co-associated economy in which it is entailed could be entertained without any such form of relational contrasts, and so forth. Hence the necessity of this contrast between the proposition of the contrasting correlative aspects of the anti-representational, representational, and presentational, or, indeed, any other configuration thought to be both relevant and productive in this instance. Now, interestingly, the hermeneutical nature of representation implies a more functional understanding of representation, i.e., as a general genre of behaviour that, in correctly applying the entailed series and sequences of necessary enactions, will then get us from point a to point b in the requisite manner as desired implying that this correlative aspect of ‘representation is more ‘functional’ than ‘pictorial’, or ‘metaphorical’, and so on. So, e.g., in returning to the example of the art of bike riding we can see its representation in practical experience is more a matter of executing the program denominated by ‘riding a bike’ rather than imagining what it would mean to visually simulate what it is like to ride a bike since I am sure the intrusion of such imagined ideation would more than likely cause us to come of our bike, just as, e.g., in the art of dancing, learnt from hard experience, there is this demand that we ‘dance’ rather than ‘think about dancing’ and our continually imagining where our feet should be placed, and so on. That, as discussed, the anti-representational economy is the emergent product of these relative incommensurable inputs that cannot be entertained in their own right, just as, in living-reality, no economic relationship, in turn, can be entertained in its own right, and so on, even though, for convenience, we may think and behave as if otherwise. (100)

From this set of necessary qualifications, once understood and accepted, we can then proceed to explore what existential contributions these corelative economic inputs have on the overall economy (regardless of the specificity of the economic experience currently to hand). I do this as a partial form of an indirect confession in redressing the fact that for many decades I had perceived the existential to portend a more ahistorical or trans-historical tenor to existential experience. Whereas, now, I perceive all three moments as contributing to the overall nature of that current uniqueness in existential experience. In doing so I must also understand that this emergent aspect cannot be reduced, either individually and/or collectively, to these three economic moments as implicated in the emergent formation of this sense and semblance of an existential complexion. Hence, in this regard, we can tentatively, and provisionally, proffer just what apparent contributions are possibly being made without reductively identifying these same inputs with the ensuing experience of an existentially oriented output. The latter deserves, in more final terms of reference, to be treated on its own terms. However, an appreciation of such contributions will also further enrich this appreciation of lived-experience whist recognizing that an appreciation of lived-experience could never equal our living-appreciation itself as directly entertained in living-experience itself. Given that living-experience is being re(-)lived as lived-experience it follows that an economy of existential re(-)interpretation can never catch up and equal such existential awareness as retrospectively discerned through an ensuing appreciation of that automatic textualization of its lived-experience. But, that said, as a rule of thumb we can note the inputs from the hermeneutical, etc., to be generally along the following lines when viewed, e.g., through the economic lens and complexification derived from an economy of transformational retreatment. (101)

From a hermeneutical perspective, we can note both the ‘intentional faith’ being put both into our pre-critical approaches and an appreciation of where and when they can also become apparently problematic for whatever reason or reasons. That a certain degree of ‘existential faith’ must be able to be carried across given in the course of such experience that no interpretation is ever going to successfully replace, in its entirety, those representational approaches already established meta-textually. Indeed, as argued elsewhere, we also have the backup of a process of ‘insurance’ and ‘assurance’, namely, that ‘we can retrace our steps’, and, ‘then proceed to move forward once again with some degree of assurance’ (whilst also recognizing that a process of transformation can never replace both that being transformed and its relational situatedness at or in exactly that same period in time. Just as, e.g., the identity of a person (as an existential description/descriptor) survives the amputation of an arm or a leg, and, even death itself. (102)

From an existential perspective, we find that a certain degree of richness can become further re(-)enriched through existentially oriented experience wherein the relationship in question, in its contextual origination, can relationally re(-)self-direct itself towards such ongoing re(-)enrichment. Just as, e.g., the heating of a soup with freshly added herbs can further re(-)enrich our experience of that same soup. Such critical treatment can, therein, induce feelings of the ahistorical or trans-historical along with a valid, relatively non-radical sense of the conformation of what has transpired (in terms of its emerging truth determinations). (103)

From a non-systematic existential perspective, we find an ongoing resolution of that relationship in question oversees its progressive re(-)enrichment through the ensuing detailization of its concrete specificity. Just, as, e.g., two arguing friends may well feel more affection for each other after they have managed to both satisfactorily and fairly resolve their former disagreements. Such potentially radical retreatment will then ever continue to send us on our way either along the conformal contours of that critical path or reveal to us the now divergent contours of the relatively radical as we confront the relationship itself seemingly making these choices for us, indeed, making those choices more productively resonant for-us through such attuned processes of an ensuing pro-relational re(-)direction. (104)

That from such existentially informed inputs plus through the adequate exercise of the requisite sense of an overall transcendental suspension, etc., (i.e., the extensive suspension) we are then in a position to better appreciate the ongoing existentially oriented re(-)enrichment of that to hand as it is found to uniquely emerge for(-)us, etc., upon such a landscape of resonant possibilities that are responsively, responsibly and resolutely either skillfully moved towards and/or effectively shunned. Finding through such resolution, a harmonization of those ordered judgments that fall under the classifications of either the semantically-essential, aesthetical, deontological, pragmatical, hermeneutical and/or ontical (factual).
 (105)

In effect, the process of inscription holistically imprints upon a text the essential nature of its matrix of origination (which could be appreciated either through an ordered lens or through a more composite, overall sense of integrity or through other forms of either critical and/or radical exploration). (106)
5. Demonstration of the provisional reading of existentially oriented textual content


In order to establish this position of a holistic, existential imprinting of a textual situation let me demonstrate this practical possibility for operating through the practical exercise of such a concept. (107)

In the saying, e.g., ‘two heads are better than one’, ‘two heads are better than one’ cannot just mean, through mere equivalence, that ‘two heads are better than one’! Otherwise, what would be the point of proposing such a proposition as if, as a matter of existential fact, it were informative and able to lead us to discern the emergent, existential nature of living-experience? (108)

No, an existential reading must be able to discern an existential difference that cannot be reduced merely to its non-existential substrate as expressed in its mere textualization. (109)


Therefore, in regard to this type of existential maxim, what is being implied, in this instance, is the existential fact that when two or more people get together and work through their differences, and so on, they need to recognize the existential existence of this potentially innovative, non-reductive facet of their environment that experientially straddles this divide between the relatively existential and the relatively non-existential, and, in doing so, they then stand in a much better position to recognize the positive enhancement of value that can arise from such re(-)positioning (which, through further reflection, then allows us to ‘spontaneously’ adopt and adapt future forms of responsive and responsibly informed patterns of behaviour on the basis of such precedents, etc.). Furthermore, we may deduce, on the basis of this existential interpretation, that those existential elements imprinted on a textual situation would reflect this existential interpretation of the economic, i.e., as possessing three economic forms of correlative input and an overall output better reflective of its potential, emergent dissemination of an enhanced form of e/valuational formation that is both responsive and responsible in tenor. (110)

So, that granted, let us test the conformal viability of such existentially oriented re(-)positioning. (111)

In view of such potentially apparent, existential inputs and outputs we can classify such aspects under the following headings: the seeming presence of existentially informed patterns of actively oriented behaviour (in terms of meta-textual indicators); qualitatively and quantitatively enriched patterns of passive experiential behaviour (in terms of reported textual indicators); indications of mutually informed patterns of engaged behaviour (in terms of indicators that cite reported non-textual processes of simulation, etc.); and, directly reported apparently evident indications of specifically enhanced forms of existentially oriented experience arising from pro-relationally oriented patterns of interactive intervention. (112)

This fourfold scheme is just one heuristic device for focusing on this emergent aspect of experience to be discerned as deemed relatively existential in tenor. At the end of the day, those who become cognizant of this dimension to experience will automatically discern how and to what extent a certain relationship would appear to be characterized as such, just as, e.g., we learn through hard experience to differentiate in what manner and to what extent there are those people who wish to either assist us, or obstruct us, or, as in most instances, are neutral and relatively non-antithetical to the expedition of our individual-and-collective passage/s through this world at large as we each, negotiate, navigate, and arbitrate these three relatively incommensurable dimensions of the public, private, and the arbitrated that economically constitute the living-contours of ‘our’ passage through this overall world-of-life. (113)

Now, recognizing that some texts may well either avoid or be void of relatively existential content (as in my reading of Proust’s Remembrance of Things Past) let me now explore how such indications, as indicators, if present, can be read to represent the apparent existence of a relatively existential orientation (although from a more integrated existential point of view, as an output, such an orientation may be merely simulated for the expedition of other intentions that could well possess a rather non-existential complexion). (114)

To this end, in giving this scheme some detail, let me propose the following provisional indicators:

i. Hermeneutical Input:

E.g., those genre-directed patterns of behaviour that are used to promote relatively positive forms of personal interaction, such as, smiling, greetings, shaking hands or other form of mutual recognition, expressing concern and care of others, etc. (115)
ii. Phenomenological Input:

E.g., those phenomenological states utilized in promoting relatively positive forms of mutual interaction, such as, eating, talking, drinking, the supplying of forms of comfort (like a warm or cool environment) and the removal of those forms of discomfort (like an environment that is either too hot or too cold), etc. (116)
iii. Existential Input (in its relatively non-systematic sense):

E.g., those indications utilized in promoting forms of mutual interaction, such as, expression of affection, friendship, love, respect, resolution, consideration, concern, care, duty, faithfulness, resoluteness, patience, perseverance, and so on. In effect, all such features that could induce an enhancement of a non-systematic sense of the existential that could then foster a more systematic sense of the existential in the form of an output as explored through the next subdivision of this ‘existential scheme’). (117)
iv. Existential Output (in its relatively systematic sense):
E.g., those indications that appear to demonstrate specifically recognizable forms of mutual interaction, such as, expressions of affection, friendship, love, respect, resolution, consideration, concern, care, duty, faithfulness, resoluteness, patience, perseverance, and so on. (118)

Of course, the test for the actual existential effectiveness of such inputs is their emergence as factors indicating a specifically enriched, existentially oriented form of output demonstrably greater than the mere investment of their co-associated inputs. (119)

As a result of such mutual inputs and outputs we would find the repetitive recurrence of those expressions in the resident language indicative of such a dimension (as represented in the type of language as found in this existential scheme under output, such as, e.g., resolution, resoluteness, resolve, and, to which we could add responsiveness, responsibility, and so on and so forth. (120)
6. Demonstration of the provisional delineation of existentially oriented inscription



More correctly, the fourth classification of this scheme is concerned with the overall inscribing of such existential attributes whether that be either content-wise or process-wise (and either contra-relational [or intra-relational] and/or pro-relational [or extra-relational]). In view of these qualifications, we could suppose that we have either negatively-negative texts without any obviously demonstrable forms of existentially oriented intent and reporting; or, neutral texts that express existentially oriented patterns of reporting; or, existentially constructed texts without ostensive existential content; and, texts that are both existentially constructed and existentially reporting. For convenience we could designate the same as either negative, positively neutral, neutrally positive and positively-positive (and expect such designations as to occur on either a relatively stable spectrum or one subject to forms of transformation that move either towards the relative existentialization of the relatively non-existential, or away from the same).
 (121)
7. Demonstration of the hermeneutical appreciation of such provisional research


Here, the articulation of the relevant genres should indicate just what type and degree of either classifications and/or existential transformations are either present or relatively absent. (122)
8. The reconstruction of an existential appreciation of a consequential analysis


An additional dimension to this type of research is the need to recognize the consequential ramifications apparently co-associated with such texts, be they negative(ly-negative), positively-neutral, neutrally-positive and positive(ly-positive). (123)

In this regard, we would need to perform a differential appreciation of the existential status of that explicated transformation, albeit within the apparent integrity of the overall text, should that be present.
 (124)

The primary consequential consideration being our observational discernment as to whether a greater, equal or lesser sense and semblance of existential e/valuational formation was either created, preserved, and/or conserved. (125)

Moreover, we could conduct either a formal process of scrutiny as already indicated or enact such an exploration along more informal lines by merely noting such features as they occur in the textual situation in question. (126)

Furthermore, either formally or informally, we could do this under the six headings of delineating relevant segments of text from either a relatively existential or relatively non-existential perspective as viewed under the three headings of the phenomenal-phenomenological, hermeneutical and the existential where the latter is divided between the negative, neutral or positive non-systematic existential input and a more positively-positive systematic sense of an existential output subject to a locally focused set of differentiations integrated within a more globally oriented account of the overall integration of that textual situation. But, more effectively, merely noting those feature that appear to be more relevant to this type of existential research. (127)

Now, let me demonstrate the complexity, and simplicity, of this existential scheme as just denominated. For convenience, let me supply one of my earliest ‘bleak sonnets’ written as an exercise in order to convey an intensity of grief through such a form:
1. But alas our fortune takes misfortune 

2. For its wife in secret assignation,

3. Do what we may, what we will, we must soon 

4. Yield to present anguished resignation.

5. No future second is sped before

6. Its time, no dream fulfilled before its hour.

7. What train of suffering knocks at our door,

8. What rails of pleasure keep alive, allow

9. Such a close wife to make her husband pain.

10. "Accept nothing, expect nothing" is my 

11. Motto made, what can I possess - my name?

12. If I take something I then loose it nigh,

13. But hope is what I have, it cannot leave,

14. Could sadness ever be alone to grieve?
 (128)
Poetically the sonnet is irregular and experimental. We might treat it as a sestet and an octave (and a reversal of the Petrarchan form). The last two lines could be reinterpreted as a Shakespearean doublet. At the end of the sestet, we get a glimmer of hope that is to be re-echoed in the pseudo-doublet. If sadness is without contrast, with hope, with that which is not sad, then there could be no sheer feelings of utterly ‘anguished resignation’. Anguish, yes, but ever tinged with hope… to be met from time to time. (129)
Phenomenal-phenomenologically we are dealing with the obverse of fortune, namely, pain and anguish… but tempered by dreams and the fact that it must be accompanied by hope (otherwise misfortune could not be suffered in its pure entirety). (130)
Hermeneutically, the genre being invoked is in the form of an experimental sonnet. Content-wise various everyday genres are invoked, e.g., marriage, knocking on doors, possession of goods and services, appropriation and loss, grieving, etc. (131)

Existentially, we note glimmers of resolution through dreams that are fulfilled despite their assignation also with suffering, and, the fact that pure sadness is impossible, needing to be accompanied by hope in some form or other. (132)


As existential input we invite (the suspension of) an anguished resignation, and, as existential output, we patiently accept those dreams that do become fulfilled despite their also being eventually derailed by misfortune, but, at the same time, the experience of suffering, as suffering, must mean that hope must remain. A metaphorical or rhetorical ‘flickering of light’ amid the dismal bleakness of this sonnet (written as a foil to more optimistic sonnets written later in this cycle). (133)

In an informal form of scrutiny, we can note that amid the relatively non-existential expression and indications of misery there are glimmers of the existential. In practical terms we are presented with more that one motto, namely, an acceptance of ‘anguished resignation’, and, accept nothing – expect nothing, i.e., ‘possess nothing and you stand to lose nothing’. But, amid that resignation, dreams can still be fulfilled as imperfectly as they are wont to arise and to eventually dissipate. But, indeed, such is life, c’est la vie. (134)

This poetic text, whether its e/valuation is as successful poem or as an unsuccessful poem, is also meant to take on an aesthetic tenor, should it have been successful, where the existential center of its formation and dissemination is meant to arise through its poetic reception. In that regard, the content of the poem, as a text, could be completely bereft of all existential indications, and, where its failure as a poem could be characterized accordingly. But, indirectly, the poem would argue against such a completely negative reading on the grounds that its pure negativity could not be experienced as such without some semblance of a contrast proposed on its own terms? (135)

Now, I would like to proffer some tentative proposals for how we should conduct a more formal reading of a certain textual situation. (136)


On economic grounds we should be able to trace out transformational economic connections between the hermeneutical, the phenomenal-phenomenological, and the existential (in both its non-systematic sense and systematic semblance [to be had upon careful reflection/s upon the apparent integrity of such overall experience]). This is the case despite the relative incommensurability of all forms of economic correlativity. For a start, from a perspective of transformation retreatment we note the pre-critical treatment, critical treatment, and the potentially radical nature of retreatment (and its ensuing posttreatment involved in the re(-)writing of the pre-critical, respectively, between the hermeneutical, the phenomenological and the existential. Moreover, this same arc (in either its formal linear thematization or informal circular incarnation) traces out a harmonic reading of that same text whose relative sense and semblance of resolution must also match the existential implications of such an outcome. Then, to complete this picture aa more dynamic approach can be taken by exploring the implications and consequences of its positioning, i.e., as to whether it invests in an existential process of potential enrichment or heads in the opposite direction by a process of existential dis-investment, in a realization of the relatively non-existential. Let me demonstrate this in the following rather trite example (which in its simplicity should let us concentrate more easily on these economic manoeuvres). For example, we are cooking a wonderful soup soon to be had by a gathering of friends. I sip a small sample of this soup and note the distinctive phenomenological qualities of its taste and measured saltiness. Yes, the degree of saltiness is just right, subtly present, and not overpowering. Yes, I have arrived at the desired taste of that soup, exactly as intended more or less. Hermeneutically, I am invoking the genre of ‘cooking a soup’ and invoking the genres of ‘tasting’ it under various sub-genres of ‘tasting it for its saltiness’ and ‘tasting it for its overall flavour’. Existentially, as a process, I have cooked the soup as intended, and, content-wise, have a delicious soup made with much loving care. Together, this well-prepared and cooked soup expresses the successful realization of a number of aspirational intentions in that same regard. By sharing this expression of my affection for these friends I am further reinforcing the relational quality of those friendships, etc. Hence the existentially oriented devolvement that would follow from the consequential ramifications of this act of friendship. Symbolically, content-wise, we could holistically apperceive that this successfully made soup could also be perceived as an expression of the harmonically entertained nature of those same friendships, and v.v. (137)

Now, from such correlative translations of the phenomenological, hermeneutical, and existential granted, it does mean that when we turn to review a certain historical situation, as recorded in its textualized collation, and commentary on its relevant, co-associated sets and series of such intentionally re(-)directed historical events, in a similar manner, as just outlined, we, too, can conduct an existentially oriented form of historical research and scrutiny in just such a similar manner. In effect, from inviting the co-simulated representation of a pro-relational perspective, we can also can existentially appreciate the transformational consequences of such forms of intervention as exercised by those historical actors, either individually and/or collectively enacted, upon the apparent stage as constructed through the confinement of our close reading/s of such events. Let me explore what is entailed in this contrasting concept of a relative existentialization of the relatively non-existential versus the non-existentialization of the relatively existential. A process that can be considerably refined through the insightful or foresightful recognition of future existential expectations, the engaged immediacy of current existential hallmarks signifying the concrete, historical specificity of then current moment or period of time as being-experienced, and, the past presence of existential indicators as insightfully pointing the relative presence of absence of certain requisite existential contours in the constitution of such experiences as reported and recorded in the textual treatment of that situation, be such reports conducted either contemporaneously or retrospectively and/or in an expectational mood that attempts to envisage the creative twists and turns of a future not yet being fully formed. (138)

Elsewhere, on numerous occasions, I have argued that existential experience is distinctively entertained as relatively different from non-existentially oriented experience. Indeed, we could claim some form of relative incommensurability must exist between these two distinctive orientations, along with the intermediating territory that must also be entertained between the same given that, economically, the relatively existential arises through the existentialization of the relatively non-existential, etc. Let me demonstrate the nature of this relative divide by noting a potential parallel between these existential hallmarks, existential indicators, and existential expectations. (139)

As earlier implied in my partial confession, expressions like the ‘eternal now’, ‘the ahistorical moment’, the ‘transcendence of geographical space’, the apparent emergence of a ‘relational entity’ (as experienced, e.g., when we find two heads, or more, are better than one), etc., were wrongly classified under the heading of ‘existential hallmarks’, when, correctly, they should have been classified under ‘existential indicators’ co-associated with ‘retrospective forms of critical treatment, albeit as conducted from an existential perspective’. In a distinctive contrast, ‘existential hallmarks’ are ‘expressions that directly report the uniquely distinctive concrete historical specificity of the experiential moment or period of time in question’. Whereas, as implied, ‘existential expectations’ are ‘insightfully grounded intuitions of what might well occur in either the shorter-term or the longer-term given a clear-sighted appreciation of the extrapolated culmination of current trajectories’. Hence the implicit temporal alignment of ‘indicators’ with ‘the critical appreciation of an existentially oriented moment or period in the past’; ‘hallmarks’ with ‘a contemporaneous existential occurrence in the living-present’; and, ‘expectations’ with ‘an intuitively envisaged projection of the future’. Again, as argued from an understanding of both transformational retreatment and a harmonic appreciation of the economic we must also be able to economically connect these relatively incommensurable indicators, hallmarks, and expectations, on the grounds that such relative incommensurability must also, economically, be relatively commensurable on the grounds of their residing within the relevant economies, etc. Just as those temporal periods of the relative past, present, and future are also encompassed by the both the movement and duration of an overall sense and semblance of time itself. (140)

Therefore, with such an existential scheme, as here developed, let us explore and scrutinize our historical research also from an existential perspective in order to more deeply appreciate both the apparent intentional constitution of the historical and the textualization of its reporting, along with its critical, and potentially radical, processes of ongoing re(-)interpretation/s. (141)

Hence this observation that in doing a pragmatic history we must also be able to do an existential reading of that same history. But, in what regard, is such a task to be viewed, and reviewed, as ‘difficult’? Let me provisionally conclude by exploring the difficulties that will be ‘encountered, recognized and engaged’ in our ‘suitably’ taking this deeper form of pragmatic, historical appreciation… (142)
9. Provisional conclusions, comments and observations


All three types of doing history have their co-associated difficulties. (143)

In a history of the past, we find we can only deal with interpretative reconstructions based on our selection of historical traces and that the further back we go in time the greater the hermeneutic distance we must virtually encounter in order to merely attempt to speculatively determine the motivation of intentional patterns enacted behind such entracements. A set of problems considerably amplified in having to deal with historical texts whose languages we may not have been able to decipher and adequately comprehend in cultural terms of reference (given the relative incommensurability of different cultures, and different periods in time, and, an exacerbation of the same through time itself). (144)

Then, in a history of the present we have the complication of not being able to get a clear vision of the current trends that would allow us to more comprehensively deal with our commentary upon our current perceptions and apperceptions of the living-present (although we do have certain tools at our disposal to assist us in this task). (145)

Of course, a history of the future has its own difficulties starting from the obvious fact that the ‘historical’ here is only embryonic in tenor and not yet adequately formed for a sufficient and suitable degree of precise scrutiny and exploration in terms of its yet to be manifested ramifications. (146)

Collectively, we have also noted that no history can be successfully formulated without its due measure of attending to each of these three kinds of doing history in a manner in keeping with the nature of those explorations. (147)

However, that said, there is a further complication arising from the fact that in any attempt to do history either from an existential perspective or from an absence of such a dimension we are not suitably attending to the historical qua historical given the necessity for some form of intentional appreciation of the to-be-discerned motives, motivation, and the like of historical actors. I would argue that in an absence of this form of consideration we cannot do the explication of our historical research the full justice that it should deserve, and, yet in doing such a reconnaissance we will equally fail to the extent we fail to recognize that ‘doing history existentially’ is a total misnomer. Yes, we may go through the motions of conducting history in the light of this or that existential scheme, but, more correctly, such research must be allowed to conducted its own processes of reflection and explication in an accordance with its own existential simulation of the apparent import and impact of such events as re(-)self-organized through the holistic nature of that research. and, as allowed, through such existential permission, to find the critical and often radical courses of its own dialectical patterns of explication. All we can do, in such an historical garden, is to have it well-water and well-weed the basis of such research just as it’s the plants in the garden, themselves, that will grow of their own accord. (148)

Last, there also is the almost insurmountable difficulty that most disciplinarians in all disciplines just have no idea of the import and impact of an existential appreciation of their discipline and its distinctive disciplinary topics that all economically fall with those distinctive domains. An ‘almost insurmountable difficulty’ given that once recognized, encountered and engaged there will be then no turning back to a prior period of innocence and that, too, will come with its own problems. (149)

On the other hand, the formation of an historical insightfulness, oversightfulness and foresightfulness can only strengthen the resolve and success of the existentially oriented historian who pragmatically operates from within the ‘open-confines’ of the historical prospect. Indeed, as a disciplinarian who is both able to differentiate and integrate the relatively existential and the relatively non-existential as they are found to be exposed through the relatively critical and potentially radical contours to be engaged and self-revealed over the patient, persistent and mindful course of such attentively awaited and respectively enacted reiterations of such research. (150) 

But, given such apparent optimism, how are we to both critically and radically appreciate these self-presenting ‘contours’ of the historical in such a manner that we can demonstrate that we are also being duly critical and radical in an existential manner that is being both called for and called forth? Or, in other words, just how do we provisionally arrive at any form of a conformal reading of the historical that can be understood by others and where the reflections of others can also contribute to an ongoing consensus able to progressively reinforce the mutual strengthening of our solidarity with others, be they either professional or amateur disciplinarians, or non-disciplinarians in this world at large? Therefore, hopefully, in Part III, let me articulate just how such positive optimism can be both profitably engaged and productively met..!! (151)








Noël Tointon, Penrith, 8.8.22.
10. Appendix A: A Simplified Existential Scheme 
i. Input (& Output)
Phenomenal-Phenomenological:   Relatively Non-Existential vv. Relatively Existential
Hermeneutical:

       Relatively Non-Existential vv. Relatively Existential


Non-systematic Existential




         Relatively Existential


Output (from Input)
Relatively Non-Existential vv.  Relatively Systematic Existential
ii. Process-Content Spectrum:

    Negative(ly-negative)–neutrally-positive–positively-neutral–positive(ly-positive) (152)
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� 	This is the second essay in a trilogy dealing, with doing existential history. In this essay, the emphasis is more on the practical appreciation of this topic.


� 	A legal Latin expression that could be translated as ‘having control/mastery over one’s own mind’. I.e., being of sound mind and being mentally competent to manage one’s own affairs, etc.


� 	We could read this as ‘encountering the virtual phenomenal-phenomenological experience’ matched with the ‘the recognition of the virtual hermeneutic enactment of the requisite sequences in that genre in question’ meets ‘the engagement of the existential experience intended’. Of course, when Roger the rat is able to leave their cage then the description ‘virtual’ is transformed into the description ‘non-virtual’.


� 	In my version of an ordered philosophy, the ‘pragmatic’ is a ‘fourth ordered type of phenomenon’ and the ‘hermeneutic’ is a ‘fifth ordered type of phenomenon’. I note this distinction in order to provide a context for the relatively radical, existential nature of the third order pragmatically re-writing, in a fourth order, the pre-critical nature of the hermeneutic, as seen occupying a fifth order, and, where through an ensuing ontical treatment that then can give a more factual basis to the critical treatment enacted in the phenomenal-phenomenologically oriented first order, that, then, through aesthetically oriented forms of integration, in a second order, can convert the critical nature of phenomenological treatment into the relative radical nature of the existentially retreated, to be found in the third order, and so on and so forth. The primary point being made here is that there is difference between ‘what sequences could be invoked’ and ‘how those genre sequences are to be actually expedited’ in lived-reality (in overseeing living-experience).


� 	A 3 meter length being 9 feet 10.11 inches in extent.


� 	This sign was at Auschwitz, A 16-foot wide wrought-iron sing that read ‘Arbeit Macht Frei’.


� 	At Sorbibor Extermination Camp. The fourth most deadly in Nazi Germany. As per Wikipedia: The camp ceased operations after a prisoner revolt which took place on 14 October 1943. About 300 prisoners managed to escape of which about 58 are known to have survived.


� 	The relatively incommensurable sphere of the arbitrational is in an economic apposition with the relatively incommensurable, and economically correlative, spheres of the personal and the public. An argument could be made where this economic sphere of the ‘arbitrational’ could also be seen as coincident with the political-economic sphere of the ‘stylistic’?


� 	The ‘etc.’ referring to its co-associated connections to a relatively incommensurable history of the present and a relatively incommensurable history of the future, and so on.


� 	Ruling out, e.g., non-intentionally influenced reflexive actions, etc.


� 	This rule of the deposition of parallel sets of traces also occurs on a more observable plane of observation. E.g., walking along the beach and leaving footprints, leaving drops of sweat, being seen by others, and so on. Usually, however, when referring to a text we note only one trail of traces rather than these imputed parallel trails of traces. Then, we more often refer to a set of classical texts (like, e.g., letters, conversations, buildings, etc.) rather than a non-classical set of texts (like, e.g., footprints, memories, landscapes subjected to human reconfigurations, etc.). Then, we also have an in between territory when, e.g., we walk backwards on a beach in order to make people think we were going in the opposite direction, etc. Or, e.g., mere photographs versus photos that are more posed or set up to be viewed as expressions possessing a certain apparent intentional state or objective.


� 	These two aspects defining ‘overall’.


� 	Richard Rorty; Solidarity or objectivity? in Objectivity, Relativism And Truth: Philosophical Papers, Volume 1; Cambridge University Press, 1991, p.21.


� 	Just as truth determinations, in a Tarskian semantics, are likewise attached to statements, namely, meta-statements. I.e., the meta-statement is true if and only if the object statement applies. As explored elsewhere, I have incorporated such a semantic sense of positioning in my ever-evolving account of a process of transformational retreatment (as a process from relatively pre-critical pretreatment to relatively critical treatment to relatively radical retreatment/posttreatment of the pre-critical, etc.). In demonstrating this in the following paragraphs I am indicating that we can discern a relative-objectivity between statements and not between statements and their so-called ‘correlates in the external world’, etc. Thence the relative-objectivity of, or, rather between, representationally oriented statements.


� 	A sort of contrary reading of Leibniz where I argue that not even self-identity can be absolutely equal and equivalent… given changes in time. Or, if analytically contrived, that there is no real, absolute process of identification, therein, taking place, etc. That, effectively, identification is contrived, an imputation that need not follow in some other imputational frame of reference, etc. Being more a matter of convenience and, therefore, can only pose as a relative-objectivity and not some impossible form of objective-objectivity! The point being made here is that all heuristic frames of reference have at least a marginally positive value (except in their utilization, or rather mis-utilization) but that some frames will proffer a much greater degree of value and, therefore, become pragmatically more relevant for us as a result. I am proposing this defence of my reading of a textual economy based on textual, meta-textual, and non-textual moments.


� 	A similar observation can be made in regard to the utilization of Sanskrit where Vedic Sanskrit needed to be understood from a Classical Sanskrit perspective, or, where the courtly use of Classical Sanskrit needed to be articulated in the midst of a prevailing Prakrit (or common language, which, interestingly, was also incorporated in plays but more given to the pronouncements of female actors in female roles… as if less-informed audiences needed to know what was actually going on over the overall course of that drama?).


� 	Covertly, I am actually arguing that the ‘arbitrational sphere’ parallels the ‘non-systematic sense of the existential’ which parallels, in turn, this ‘non-textual dimension’ wherein ‘textual intent is simulated once the textual and meta-textual interrelationship is proceeding smoothly in the overall reading’, i.e., performance, of that text (as if it were the ‘score’ for a piece of music or play, etc.).


� 	Supplying here a definition of a ‘textual situation’ as ‘either a text, etc.’


� 	A similar philosophical problem is found in how do we or should we deal with, say, the graphic imagery of Goya, or, the seemingly senseless murders in a murder mystery or suspense drama, etc? 


� 	Unfortunately, this is a minimal degree for the requirement of an existential input and output in the corresponding primary relationship, but, at the same time, gives us the locus for engineering an ongoing existentialization of that which is relatively non-existential in orientation. Or, as the proverbial report-card has it, ‘there is always room for improvement’. But, then, such a minimal basis can also be easily occluded by the dreadful nature of non-existential forms of behaviour that will then lend itself to the relational destruction of such interactions.


� 	‘Contra-grammatical’ as “the ‘A of B’ vis-à-vis the ‘B of A’.”


� 	I.e., the six orders starting with the first order of the semantically-essential (phenomenological), etc.


� 	As I would normally treat ‘the x of x as non-x, etc.’, both ‘negatively-negative’ and ‘positively-positive’ should, instead, be treated as an intensification of the negative and positive respectively.


� 	Recognizing that not all texts are necessarily coherent or integrated through a well-formed sense of presentation and a well-preserved semblance of dissemination, etc. (just as, e.g., miscellaneous texts could be collated within a certain volume of essays by miscellaneous authors without any apparent reason for their being bound together other than their merely being bound up together.


� 	Volume Two, Book I, Sonnet No. 2.





