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7O. Why is ‘Doing Existential History’ so Problematic?

On the Possibility of Constructing

A Viable, Qualified Anti-Representational, Existentially Oriented,

Pragmatic Historical Prospect? (Part III)*
0. Pre-Introduction and Introduction

Two previous essays, (7G & 7H) respectively, dealt with a theoretical-logical /dialectical preparation and a practical-application of this topic pragmatically dealing with the critical and radical construction of an historical prospect. In the next essay, (7I), I then moved on to a critical and radical appreciation of the existential dimension where the import of the ‘pragmatic’ is now to be more fully addressed from a pro-relational perspective. There, in Part I, of this sub-topic of an existential exploration of the pragmatic historical prospect, I looked at this sub-topic from a more theoretical point of view. In Part II. I took a more practical perspective by both differentiating and accommodating an exploration of existential authenticity to be discerned in historical reports, and, to what extent their evolving re(-)interpretations could exhibit a semblance of a certain degree of relative-objectivity, or, ‘authenticity’. Now, in Part III, 7O, I will concentrate my attention on the transformational relationship between the relatively critical and the relatively radical, respectively, of reinterpretative treatment and re-interpretative retreatment, and how both, responsively and responsibly, can alter the existential nature of ensuing patterns of behaviour… exploring to what extent such findings can be translated to other disciplinary prospects (through, e.g., economic complexification, etc.)… in the process progressively moving an apparent, relative virtual objectivity in a pragmatic historical prospect to the status of a relative non-virtual objectivity whilst working within the constraints of neither seeking forms of absolutistical indubitability nor absolutistical non-indubitability… 
 (0)


In the previous essay I noted as a provisional conclusion:
      But, given such apparent optimism, how are we to both critically and radically appreciate these self-presenting ‘contours’ of the historical in such a manner that we can demonstrate that we are also being duly critical and radical in an existential manner that is being both called for and called forth? Or, in other words, just how do we provisionally arrive at any form of a conformal reading of the historical that can be understood by others and where the reflections of others can also contribute to an ongoing consensus able to progressively reinforce the mutual strengthening of our solidarity
 with others, be they either professional or amateur disciplinarians, or non-disciplinarians in this world at large? Therefore, hopefully, in Part III, let me articulate just how such positive optimism can be both profitably engaged and productively met..!!
 [151] (1)


In this essay, Part III, on this sub-topic of an existential reading of history within my continuing explication of the contours of a pragmatic, historical prospect, I will attempt to put this optimism on a critically and radically re(-)constructed semblance of ‘firmer ground’, whilst, at the same time, having no reference whatsoever to impossible forms of a non-relative-objectivity so beloved by all manner of misguided disciplinarians when so besotted with such fickle and fragile chimeras, and, who, unfortunately, will endlessly relegate themselves to a second or third division
 as they forever chase such imaginary fictions as if they were fully constituted with the flesh and blood of living-experience… (2)

In the form of an extended-essay I will seek to continually address a number of topics, namely, the differentiated and integrated nature of relatively critical experience versus relatively radical experience; the existentially oriented nature of arbitration; the nature of relatively existential intervention versus relatively non-existential intervention
; the relative-objectivity of disciplinary reports on the  basis of forms of self-conformational reinforcement as arrived at through economic correlativity, relative-incommensurability, complexification; processes of pre-critical rectification, critical deconstruction and radical re(-)normalization, and so on. (3)
1. An extended essay… 
This essay is on the overall topic of discerning a working, relative-objectivity in our disciplinary reports through invoking a dialectical relationship between transformational processes of relatively critical treatment versus relatively radical retreatment as conducted within the existential open-confines of a pragmatic historical prospect that is representative of a viable, qualified form of an anti-representationalism that demonstrably also equally deserves to be entailed within a fully functional pragmatic-philosophical prospect. (4)

To begin this extended-essay, as more of an ongoing conversation where an evolution of concepts will be dialectically engendered, and ‘progressively’ tested, let me first deal with these ideas of the ‘relatively critical’ versus the ‘relatively radical’. (5)

The ‘relatively critical’ could be seen as ‘conforming to a set of well-regarded rules and regulations’, whereas, in a distinctive contrast, the ‘relatively radical’ can be viewed as dialectically re(-)writing such rules and regulations without completely subverting that critical ground being subjected to such ongoing forms of re(-)construction’.  In other words, there is implied a dialectical relationship between the relative and the critical where they ‘progressively’ ‘rewrite each other along pragmatic lines in an evolution of new vocabularies, and so on’. 
 (6)

The way this relationship is set up is also indicative of its insertion within an economy of transformational retreatment consisting of three dialectical moments, paralleling the economic, namely, the pre-critical pretreatment written within a meta-textual hermeneutical format subject to processes of rectificational confirmation of genre appropriations versus a critical treatment operating on a textual level of phenomenal-phenomenological delineation subject to processes of deconstructive rewriting versus a postcritical transformational retreatment of potentially a radical complexion arrived at through processes of ongoing re(-)normalization (that in turn as a process of posttreatment can then ‘progressively’ re(-)write the relatively pre-critical level reengaged in this process of an evolving exposition). (7)

Such complexities will be unraveled as we proceed, but, are indicative of a process of economic complexification where parallel forms of archetypal economic activity are utilized as a commentary on that aspect of this research being currently invoked. E.g., the ‘critical’ relates to both the ‘textual’ and the ‘phenomenological’ which implies that this same direction of approach must also be ‘retrospective’ and ‘analytical’ in orientation, etc. (8)

So, now, let me commence this attempt to make intelligible these ideas that the historical, as with any discipline, can progressively put its disciplinary reports on a more relatively-objective basis through dialectically invoking the critical-radical nature of how such working research can be objectively engaged from within the open-confines of an existential dimension, albeit whilst avoiding all nonsense appertaining to either the desire to realize the absolutistically indubitable or the negative nihilism of the idea that we can only conduct ourselves within the equally impossible relativism of an absolutistical non-indubitability. (9)

As a necessary point of clarification let me immediately note that a non-relative-objectivity conjures up an impossible relationship with impossible entities that can be neither attained nor obtained, whereas, in contrast, a relative-objectivity pursues forms of relative transformational invariance that are found to be both attained and obtained between propositions able to be provisionally treated as conformally valid statements. (10)

In other words, pragmatically, we find such provisional, working relative -objectivity between statements and between propositions. Between statement we are presented with synthetically oriented forms of knowledge, and, between propositions we find analytically oriented forms of co-identification, but, more correctly as stated-propositions/propositional-statements this distinction should not be over-extended beyond the relevant frames of reference being meta-textually co-invoked genre-wise. Or, put another way, without analytical-like content there could be neither statements nor statements, and, without reference to this world at hand the analytical could not be formulated in a meaningful fashion. (11)

Now let me introduce a statement of intent with respect to the ambitions of this essay, or, rather, a series of such statements in an attempt to list the many aspirations behind its overall motivation. Of course, ultimately, we must all fail! Still, one must hope that some progress is made be that either in clearing away that which has no place in a philosophical exposition or the articulation of that which should be pointed out and carefully noted. (12)


In this Third Volume of essays, in this Pursuit of Philosophy as a Discipline, the question is posed ‘what is beyond the critical?’ and the answer to that question, with all necessary qualifications, is the ‘radical’, or, rather the ‘relatively radical’! That as we walk through this world at large there is, I would argue for all disciplinarians, this all too often unrecognized dance between the relatively pre-critical, the relatively critical, and the relatively radical.
 That, in this critical economy (and sometimes radical economy) such ‘progress’ is made that then allows us intervene in this world of the other in such a manner where our more informed adventures become less misadventures and more ventures that proffer assistance to others given, as pointed out in the previous essay ‘The Individual has No Freedom’ and that ‘Freedom Only Through Others’.
 Therefore, that granted, it behooves us to intervene in this world ever mindful of others in the hope that, in turn, others would be ever mindful of us. That, in such things, there is no alternative! Between this dialectical re(-)positioning between the critical, where we set out to conform to its rules and regulations, and the radical, in which those rules and regulations become re-written, often in a manner that might be been thought impossible or even impossible to have been once thought, there is this inescapable realm of our interventions in this world that should, preferably, be exercised from such a mindful and ever pro-relational perspective. That, in between, without doubt, there will be numerous diversions, digressions and the more than occasional disagreements, either with myself and/or others, perpetrated either wittingly or unwittingly. Of, course, needless to say, that if I were to nail such all-pervasive territory then this work in progress could swiftly come to an immediate end… but such optimism is well-tempered by the recognition that all disciplinary research is just that, namely, ‘re-search’, in an ever-ongoing economy of ‘re(-)searching’...
 (13)

Unstated in this outlining of my more general ambitions is the desire to successfully carve out a middle path that would allow us to operate between an open anti-representationalism and a closed representationalism on the obvious grounds that non-philosophers, and other non-disciplinarians, can be successful in the passages through this ‘otherly world of others’, and, so it behooves us philosophers, et al, be it as either part-timers or full-timers, to account for such productive fruitfulness through such disciplinary lenses lest the work of such disciplinarians have no real place in this world at large. (14)

To this end, I have proposed an important distinction between an impossible absolutistical ‘non-relative-objectivity’ (or ‘absolute-objectivity’) and a ‘relative-objectivity’ that we can all work with, albeit in a manner that also oversees its ongoing ‘rectification, deconstruction and re(-)normalization’, and so on. (15) 

I recognize that anti-representationalists are quite understandably not against forms of relative-representationalism and have only a dispute with those who hold those impossible notions like indubitable knowledge (in miscellaneous forms of absolutism), or that there can only be non-indubitable non-knowledge (in various shades of relativism), and, at either end, a vast range of other impossible entities like Essence, Mind, Forms, Spirit; Nothingness, The Void, Mere Absence, Emptiness, and so on, along with more subtle and evasive reincarnations of such ideas masquerading under the aegis of philosophies desperately trying to be respectable like, e.g., Realism, Idealism, Empiricism, Rationalism; or, Modernisms, Postmodernisms, Conservatisms, Negative Nihilisms, and so forth. However, despite overtly presenting such a negative thesis, in the mere presentation of an anti-representationalism, they seem little preoccupied, thereafter, as to how to proceed with a more positive stance, e.g., on the provisional formation of relatively valid knowledge claims, the worthwhile pursuit of social solidarity, the insightful advancement of an existential attitude, a progressive clarification of social issues, and so on, when these many concerns might now better occupy their attention. The battle with the Enlightenment is over, we have moved on and should move on; indeed, realize that a Contemporary era now awaits us… as we work to secure this middle ground between such extremes. Such endless wars between, say, realists and idealists, etc., should be put well and truly behind us as we move forward in our explorations in order to better scrutinize how disciplinarians should treat their own disciplines in a more productive manner so as to better serve their fellow disciplinarians and non-disciplinarians alike. In brief, they need, with both concern and care, to precisely demonstrate how such a positionless-position is able to re(-)position us in an ongoing fruitful dialogue with this world at large in order to explicate just what issues really need to be focused upon… for, if we were to look more beyond ourselves we would soon find that there is much that better awaits such empathetic concern and care, such worthwhile concern and a deeper, a more care-filled attention. (16)

It is all very well to say that appellations of ‘true’, or ‘non-false’, are mere ‘compliments’ when all about us we have such blatant forms of disseminated trickery and fakery hoisted upon us by those who should know better.
 In this regard, e.g., it would appear politicians have taken their lead from those philosophers who, a long time ago, had resigned from entering more engaged forms of public discourse and, in their absence, sell their souls to those fickle winds of change that demand they sign up to reciting fraudulent claims as if the recitation of such dubious mantras, like incantations, could collectively rewrite history to more suit their apparent paymasters… But, can mere words, like powerful spells, ever make a difference? Well, yes! Otherwise all hardworking philosophers and fellow disciplinarians would endlessly despair and immediately resign, cease to labour under the false hope that such a difference could make a difference… no longer believe that such an existential difference can and should and must make a difference! (17)

So, let me forge this middle path, demonstrate how forms of relative-objectivity are ever to hand, can let the disciplined philosopher, et al, make a real difference… even if such a transformation is put into effect by others… (18)


How, then, can we account for this relative-objectivity that I have suggested is ‘ever to hand’? (19)


Let me make the following potentially provocative observational statement (and then demonstrate in what sense it cannot nor should not be read as ‘provocative’). (20)

‘That there is relative-objectivity all the way down and all the way up within the reasonable limits of imputational extrapolation’. So, let me explore the limits imposed upon this imputed-observation (effectively derived from philosophical reflections, inferences, and so). (21)


In this overall argument I am going to contend that we can either intuitively, methodologically, and/or observationally apperceive forms of relative-objectivity on comparative grounds, say, textually treated, etc., and not so much on relatively non-comparative grounds that are also textually treated. Let me explain (under the following series of sequential headings the various stages looked at in this complex and dialectical sense of positioning: in acts of shared perception; micro-sense fields; the intentional nature of the empirical object(ive); phenomenologically, hermeneutically, inter-phenomenologically-hermeneutically; non-systematically in an existential modality; existentially in a systematic modality; in a philosophical economy; in a pragmatic economy; ordered-wise; from a consequential perspective; from a motivational perspective; from a cultural-inter-cultural perspective; and, finally, from an overall conjunctions of such perspectives, etc.
 (22)

At all times, given the relative-incommensurability of all forms of economic correlativity, implicating all processes of distinction, i.e., that fall within the following three and only three patterns of treatment, namely, processes of nominative identification, analytical reduction, and synthetical reconstitution, that we neither economically arrive through attainment or obtainment the complete non-dialectical appropriation of any form of distinctiveness. So, e.g., all processes of representation are economically constrained by their relative-incommensurable correlativity which, in turn, being economically non-incommensurable (since relative-incommensurability also implies economic relative-commensurability), the overall incommensurability of each and every economic situation as well... That, similarly, an anti-representational correlativity must be treated likewise as well as any other dialectical economic element, e.g., presentational component.
  (23)

We can discern a certain textualized objectivity in either subjective and/or intersubjective acts of reported perception. E.g., yesterday I saw six apples in the fruit bowl in the kitchen, and, this morning I must assume that I saw the same six apples as were seen yesterday. Now, a realist might mistakenly argue that ‘this objectivity seen’ is because ‘there were those same six apples in that fruit bowl’. Now, we need not dispute the content of this claim from the perspective of imputation, but, point out that in a dream (or from memory or in an act of the imagination) I could also see a similar set of six apples in a fruit bowl with no reference to be found to any six apples in a fruit bowl on awakening (on ceasing to remember or in a cessation of that imaginative act). The all too obvious point being made here is that any apparent objectivity found either for myself and/or for-us, etc., cannot be resident in these six imputed apples in a fruit bowl per se, as argued on empirical grounds, as correlates in the so-called ‘external world’, because such a line of argumentation cannot explain how it was possible to see in a dream those a similar set of ‘six apples ‘seen’ in that fruit bowl’ as  reviewed within my act of dreaming, and so on. No, what apparent ‘objectivity’ is to be found is only to be found between the reported textualization of those accounts that seem to suggest a certain degree of objective-like stability in such comparative matters. Where such reporting, as noted, can be either through self-reporting and/or other-reporting. Here objectivity is apperceived, and not so much perceived, between such textualized form of reporting. This is the theme, i.e., that a certain relative-objectivity, as a comparative objectivity, is being only discerned between textualized reports, and the following iterations are but a repetition, more or less, of just this same theme. (24)
Now, a persistent, and annoying, realist might further interject and add that this objectivity is resident in the perceptual act itself and that, therefore, we could say objectivity is perceived and not just apperceived, so to speak. But, let me deconstruct such nonsense, this impossible appeal to ‘mere perceptual transparency’, since in the overall visual field, e.g., there are a plethora of sub-visual fields, such as, shape, linear discernment, facial recognition, colour determination (itself as a complex interaction of various optical structures in the retinue), motion detection, focus, three-dimensional reconstruction, and so on. Now, we could say each of these sub-field, each in their own way, textualizes and reports their own presented sense of an account in this type of textualized regard, and, therefore, this imputed observation of relative and comparative objectivities all the way down (and all the way up, albeit where both directions are to be entertained and scoped within reasonable limits of interactive ascertainment). (25)
Working in the opposite direction to impute an empirical object-like states our direct relation to these states of affairs as an integrating device (and fiction) in acts of direct perception. ‘Direct’ by virtue of the fact that all processes of interaction are exactly that, which in this situation, can only mean for us these individual and collective acts of reporting (whose basis can also be inferred as direct should the ensuing phenomenology of such acts be found to be conformally consistent with acts of perception that are deemed to be ‘perceptual acts’ on the basis of their phenomenal-phenomenological aptitude to present a modal complexity
 in keeping with such expectations [and ruling out, therefore, dreams states, etc., as non-perceptually oriented given their non-coincidence with previously constituted phenomenological expectations, etc.]). Hence these apparent ascertainments of conformal conformity or otherwise when the modal complexion of the phenomenological constitution placed under such scrutiny is more closely observed, etc. Hence these individual and collective senses and semblances of micro-reportings and field-reportings and our discernments of possible degree off comparative objectivity stability or instability envisaged between the same. Thus, again, apparent objectivity, when discerned as present, to be none other than textual, or, more correctly, trans-textual, etc., given that such sensory inscriptions are to be individually and collectively read, albeit in comparative terms of reference only. E.g., I might perceive this dark red apple to be more ripe than this very pale red apple that was picked from the southern side of this same apple tree. Such an imputation is based on reports of colour, and, confirmation will come about not from tasting these two apples so much as comparing my self-reporting on both of them after each were individually tasted. Hence the comparative objectivity (relative-objectivity) re these tastings would be arrived at ‘after’ such tastings, in an act of textualized comparison, certainly not in their mere tasting per se! Hence the reinforcement of this same argument as being subjected here to this thematic set of variations. (26)
Hence the discerned intentional nature of the co-associated sense and semblance of an empirical object(ive) is constructed upon such textualized reportings conducted both individually and collectively. Indeed, we could presuppose that the imputed concept of an empirical object/object-state/objective assists (and acts like an intentional scaffolding?) in this integration of such textual reports discerned in an empirical sense field or set of such sense fields, along with all relevant micro-sense-fields. Otherwise, without such objective-like-acts-of-intentional-integration there would be neither perceptions nor apperceptions, etc., nor their textualized assessments/re(-)assessments through acts of judgment, etc. ((27)
The same type of argument can be applied in a phenomenologically-oriented perspective, as reinforced by the utilization of such imputed concepts such as, e.g., transcendental synthesis; adumbration from slightly different perspectives; retention, protention and attention; eidetic reflections; the semblance of duration, transformational invariance, and so on. (28)
From a hermeneutical perspective we find that we are able to reiterate certain genres of behavior and find the same, distinctive meta-textual processes of writing/reading re-occurs. E.g., each time I eat an apple I do so by either peeling it with a small knife or bite into the same unlike the way we would peel an orange or mandarin, or how we might deal with a very soft persimmon, and so on. In other words, from the passively, transformational invariance observed phenomenologically we also observe an objective-like conformity in how we can relatively maintain an active hermeneutic involvement with the same. (29)
Indeed, we find our semantic mapping of distinctive atomic and molecular phenomenological states and our co-associated hermeneutic mapping have the same requisite degree of economic correlativity for us to entertain an inter-phenomenologically-hermeneutically oriented sense of an economy (as constitutes, e.g., the philosophical economy with the corelative co-existence of the non-systematically oriented sense of the existential moment). (30)
Similarly, the co-mapping of the non-systematically oriented existential modality with the correlatively oriented phenomenological and hermeneutical can also be shown.
 E.g., Roger the rat, in the previous essay, ‘knows’ (through various forms of conditioning) that a virtual aspiration can be converted into a non-virtually realized aspiration when, economically, the relevant phenomenological, hermeneutical, and existential moments find the desired form of a non-virtual alignment. (31)
Then, we find, over the course of natural experience, the re(-)iterated, emergent production of a positive, systematically oriented existential form of an overall output (given the necessary forms of intervention once ‘cleared’ or ‘de-obstructed’ through a suitable suspension of those implicated imputations along with their ensuing de-suspensional de-extrapolations
).
 (32)
Now, having established the mutual correlativity between the hermeneutical, phenomenological, and non-systematic existential there then emerges the systematic sense and semblance of the existential which I have deemed to be suitable, theoretical basis for a critical philosophical economy (that will also implicate a critical-radical dialectical approach to re(-)interpretation, truth determination, etc.).
 (33)
Similarly, in a pragmatic economy, connecting the ordered moments in the philosophical economy we find this corelative preservation of a certain degree of comparative, relatively isomorphic transformational invariance. The exposition of which is an alternative way of explaining how a process of transformational retreatment operates, namely, the sixth order sets out to ontically re(-)write narrational facts through a sixth ordered lens so as to critically rewrite the ensuing forms of critical treatment in the phenomenological first order; then via forms of aesthetic-like consistency and coherence this second re(-)writes the third order of the deontologically existential, which as a form of relatively radical re-writing will then re-write the pre-critical nature of the hermeneutical through such posttreatment. But neither the linear nor the circular progression of the orders is a one-way street, and, therefore, the rep-critical nature of the hermeneutical can be either relatively ‘rewritten’ critically and/or relatively ‘re-written’ radically. Hence the pragmatic nature of this economy primarily entertained between the sixth order of the ontical (positively conformal factual assessment), the second order of the aesthetical, and the fourth order of the pragmatic. (34)
Or we can combine the trimodal philosophical economy and the trimodal pragmatical economy within the six-fold embrace of the ordered economy consisting from the first sub-economy to the sixth sub-economy, respectively, of the phenomenological or semantic sub-economy, aesthetical, deontologically-existential, pragmatical sub-economy, the hermeneutical, and the ontical or factual sub-economy.
 For convenience let me diagrammatically depict the ordered economy and its six sub-economies:
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We can also apperceive a comparative form of relative-objectivity occurring from the perspective of an imputed consequential perspective. E.g., strike a match and you would expect to then immediately anticipate that match as having been lit.
 (36)
Similarly, from a motivational perspective, thematized in an aspirational economy,
 we normally expect to entertain an overseeing of reasonable intentions as possibly being able to be enacted (albeit through processes of arbitration) based on such consequential expectations, etc. (37)
The invocation of the arbitrational economy is being based on comparatively stable patterns of re(-)iterations as viewed from a cultural-inter-cultural sense of perspective.
 Where such stable forms of intra-cultural and extra-cultural arbitration demonstrate, once again, this necessity for the utilization of relative-objectivities in order to make our intentionally directed passages through this world at large within this sense and semblance of the overall life-world (itself hypothetically demonstrating this lived-experience of such relative objectivities as transcendentally being guaranteeing in the provisional invocation of the metaphysical imputation of a Life-World as being experienced in the non-virtual realization of living-experience
). (38) 
That, therefore, from an overall conjunction of such perspectives, etc., we can clearly apperceive the necessary uptake of all manner of relative-objectivities that, through careful comparison, can be seen to impart the necessary degree of intentional stability, etc., through the ongoing preservation of a certain degree of isomorphic transformational invariance for without such there could be neither identities, nor transformations nor intentional significance whatsoever in any format, form, and formation, etc.
 Hence the philosophical basis for my twin concepts of ‘insurance and assurance’, namely, we can always undo any perceived missteps, and, then find the assurance that we can proceed once more in a direction that will better expose us to the possibilities of more successful formations in conformal truth determination, etc.
 (39)

In the title to the first essay in Rorty’s first set of essays he rhetorically poses the question: Solidarity or Objectivity? But, should Rorty have turned this issue into a logical ‘either/or’ given that one could, indeed, should economically, and dialectically, argue that the non-existential treatment of relative-objectivity is logically presupposed as a possible working basic for the existential treatment of social solidarity through the formation of ongoing consensus-building, etc.
 Of course, if this ‘desire for objectivity’ were to be painted as a ‘bankrupt expression of a desire for an impossible absolute-objectivity’ then we must agree with Rorty wholeheartedly. But, then, we would still need to account for the formation of solidarity in some detail and proffer, therein, a set of mechanisms in order to offer a coherent explanation as to how a working consensus, say, through suitable forms of conversation, and so on, as an observation can also lead to this existentially oriented expression of ‘solidarity’ that Rorty so rightly insists upon. (40)


In my metaphor of ‘the tide going out and then the tide coming back in’ we could situate Rorty as a somewhat stranded figure ‘pragmatically’ insisting that the tide should be going out on this traditional miscellany of bankrupt ideas such as an impossible desire for absolute-objectivity, and so on and so forth.
 However, if one is economically and dialectically steeped in either a Buddhist(-like use of) emptiness or the dialectical strategies of an adept Postmodernist or farsighted Modernist then the impossible non-relational senses and semblances of identity and identification, function and functionality, and value and (e)/valuation can all be dismissed once a point is reached where this pragmatic, meta-positional attitude is automatically held as de rigueur. Then, as I am arguing, we can connect a non-existential approach to expressions and observations of a relative-objectivity to an existential approach to the pro-relational concept of social solidarity in which expressions and observations of the latter can be held in a productive form of apposition and as no longer to be entertained in a stark opposition to the former. (41)

Or, dare I say it out loud, in a positive format: ‘that through relative-objectivity we can find a path to social solidarity!’ and, in a negative format: ‘that through absolute-objectivity we could never have found a path to social solidarity!’ (42)


That, with this distinction in mind, namely, relative-objectivity versus absolute-objectivity (as ‘non-relative-objectivity’ or ‘non-comparative-objectivity’, etc.) we can now better interpret, indeed, re-interpret the following proposition where he sets out to demolish (deconstruct) the realist’s impossible agenda:

Those who wish to ground solidarity in objectivity – call them “realists” – have to construe truth as correspondence to reality… 

By contrast, those who wish to reduce objectivity to solidarity call them pragmatists – do not require a metaphysics or an epistemology. They view truth as, in William James’ phrase, what is good for us to believe.
 (43)


However, the word ‘reduce’ is a seriously inapposite expression to have been used here given that it is not a matter of reduction that lets us move from (a relatively non-existential) relative-objectivity to (a relatively-existential sense and semblance of) solidarity, but, rather, an existential process of emergence. (44)


However, this notion of reduction is tempered by qualifying comments such as, e.g:

For pragmatists, the desire for objectivity is not the desire to escape the limitations of one’s community, but simply the desire for as much intersubjective agreement as possible, the desire to extend the reference of “us” as far as we can. Insofar as pragmatists make a distinction between knowledge and opinion, it is simply the distinction between topics on which such agreement is relatively easy to get and topics on which agreement is relative hard to get.
 (45)

Whilst at the same time being cognizant of the fact that we might need to recognize the advent of new information, new ways of seeing things:

It is to say that there is always room for improved belief, since new evidence, or new hypotheses, or a whole new vocabulary may come along.
 (46)


Whilst recognizing innovation is both incremental and chaotically re-directed, and related to a relatively-radical re(-)interpretation of the former territory upon which it arose, and dialectically re(-)constituted, it follows that such ensuing paradigm shifts should not be viewed as a ‘whole new vocabulary’. Still, the radical re(-)writing that is in incurred, on numerous occasions, is psychically tantamount to a radical break with the past in intracultural-intercultural terms of reference. So, e.g., we still see the sun ‘rising in the morning’, but most of us at the same time now know that that is more an illusion, an understandable optical phenomenon given our situatedness on Earth. The point being that such revolutions never create an entire chasm with the past but more the evolving replacement of one nomenclature with another nomenclature… layer upon layer, that still be hermeneutically pointed out as ever-remaining resident in such terminological practice, etc., even if more overtly out of sight. (47)


Although a God-like view of lived-reality is to be deconstructed, put to the side, rendered ineffective, and so on, still, we have to stand back in order to appreciate anything, be that either psychologically or epistemologically, either sociologically or philosophically in orientation, consequently, we have to bracket whatever topic we are working on in order to find this degree of social understanding and social agreement. Thence this role of the (transcendental) suspension (as a process that, effectively, subjects our pre-critical) imputations, as culturally found to hand, to processes of a de-imputationalization… A process, perceived by myself, as an attempt where we seek to observe the experiential form of that being experienced, where, both individually and collectively, we attempt to process hermeneutical, phenomenological, and existential modes of input in order to appreciate an ensuing output expressed as forms of living-experience, albeit as inscribed in a co-associated cultural format as ‘lived-experience’ which is being both continually re(-)read and re(-)written as reiterations of re(-)lived-experience. (48)


In such a process, a (transcendental-like) ‘reduction’, arrived at through a (transcendental-like) suspension, is but a first step which then needs to be (automatically) subjected to a (de-suspended) process of (transcendental-like) reconstitution which, therefore, in accordance with this (technical) reading cannot be viewed as a process of reduction enacted purely and simply along such analytical lines. Therefore, in forging a process of agreement with Rorty, on such points, we would need to observe this necessary clarification of language in order to understand just how relative-objectivity can be transmuted into solidarity without any reference whatsoever to impossible notions as would be entailed in any ‘desire for non-relative forms of (an inhuman or non-human) objectivity’, and so on. (49)


Now, perhaps inadvertently, but, as a consequence, to some extent quite advertently, Rorty has overseen that a ‘gauntlet’ has been thrown down at the metaphorical feet of both theists and religionists alike. As disciplinarians, in their own right, they need to retrieve that ‘glove’ and fashion a viable religious framework in response to such radical forms of pragmatic criticism. Both traditional philosophy and religion stand in need of such necessary processes of reform. But, just as philosophy can and has somewhat survived this radical challenge, so, too, can religious philosophies be strengthened through such urgently needed forms of pragmatically inspired renewal. To this end, all disciplinarians can take heart from the historical fact, e.g., that existential expositions have never been the sole property of either religionists or non-religionists. That, moreover, as I have argued on a number of occasions, a viable pragmatism must also take on board a cognizance that there is a need for a pro-relational attitude in just coming to understand the nature of social solidarity given that its existential orientation, as perceived by myself, means it can neither be placed ‘simply’ in either a public realm of discourse or the private realm of the individual, but, in a third realm of the arbitrational from where it can intermediate forms of economic alignment and connection between the former. Towards this type of an intentional goal, let me now explore just how the relatively non-existential sense and semblance of relative-objectivity can be economically transmuted into a relatively-existential sense and semblance of a social solidarity, and v.v.  (50)


Earlier in this essay, and in the previous essay, I explored possible mechanism for observing forms of relative-objectivity. 


Now, a set of qualifications have to be made in view of the following intuitions, etc! These qualifications needing to be applied to a re-interpretation of certain concepts put forward by Richard Rorty, and a re-qualification of the political-economy as already put forward by myself.
 Namely, first, that ‘solidarity’ is primarily an existential phenomenon situated in the arbitrational sphere of influence and not in the public sphere contra Rorty. Second, the phenomenon of ‘irony’ is not primarily situated in the private sphere contra Rorty but, instead, is to be also found in the arbitrational sphere where it can stand alongside the phenomenon of our experience of ‘solidarity’. Third, in reviewing an alignment, through economic complexification (as based upon an understanding of the archetypal economy of World, Object and Ego), between the political-economy (of the political, business and the stylistic spheres) and the economy of arbitration (operating as a third realm between private and public spheres) we need to make some adjustments as to how their parallel apposition is to be correctly conducted, i.e., by running these parallels: World-Political-Public Spheres versus Object-Business-Private Spheres versus Ego-Stylistical-Arbitrational Spheres. Moreover, we also need to note that as the critical nature of deconstruction parallels the phenomenological nature of the Object moment it follows that the critical nature of the Stylisitical-Arbitrational Realms is primarily ‘radical’ and not ‘critical’ per se. Therefore, as a point of nomenclature, we should perceive the Critical sphere of influence (and as in apposition to the Theoretical/Political/Public Realms and the Practical/Business/Private Realm/s), and, as ‘radical’ in tenor, i.e., that cultural space wherein novel vocabularies, re-directed forms of positioning, once impossible modes of thinking can and should be sited (and, as well, can and should be first ‘sighted’ and where it can and should be primarily ‘cited’). Where the Critical Orientation entails the relatively radical treatment of arbitrational, stylistical and radical forms of re-directed critique, and so on. These qualifications granted, we now have to hand a radical critique of Rorty whilst both preserving many of his insights and overcoming much of his problematic terrain… whilst preserving much of his apparent philosophical objectives (such as his critiques of traditional philosophy and metaphysics, and his pragmatic re-direction towards more engaged forms of disciplinary practice….). (51)

In the light of these qualifications, we can now say that there is no incommensurability between irony, where Rorty placed it in the private sphere, and ‘solidarity’, where Rorty placed it in the public sphere since both forms of existentially oriented experience should have been viewed as primarily located in the arbitrational sphere of influence. Moreover, this arbitrational sphere of influence can be viewed as stylistic, Critical in its more radical sense, coinciding with harmonic resolution, and, hence, its potential for a transformational processes of non-existentially oriented e/valuational formation becoming an existentially oriented e/valuational formation through suitable forms of existentialization (as will be explored later in this essay*). (52)

Let me diagrammatically depict these parallels as noted above:
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Through such a re-configuration we can now see and treat ‘irony’, e.g., as one mechanism for creating the novel re-direction of ‘final’ vocabularies. Or, in effect, we can now argue that there can be no distance, or incommensurability, between them, and where together they can institute ‘progress’ in the discipline of philosophy or some other discipline by virtue of their engineering suitable processes of positional re-direction that are also able to be subjected, or rather existentially self-subjected through chaotically oriented re(-)self-organization, to processes of existentially oriented re(-)normalization. (54)

Now, such qualifications in place, I can entertain a transition from relatively non-existentially oriented patterns of relative-objectivity to existentially oriented patterns of forms of ‘social solidarity’, or, rather, ‘communal solidarity’, given that such an existentially oriented concept is the primary province of the arbitrational sphere of influence and neither belongs primarily to the spheres of the public nor private realms of influence. (55)


However, hypothetically, rather than first going from an experience of ‘relative-objectivity’ through ‘conversation and consensus’ to ‘communal-solidarity’, through an apposite process transformational retreatment, let me, instead, attempt to show this transformational relationship in reverse, albeit as economically situated in the following diagrammatical representation:
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In this regard, in our going from consensus to relative-objectivity of positioning. as a basis for the formation of the former, we treat ‘solidarity’ as sense of re-positioning that is arrived at through s process of resolution, which by that reasoning alone, would put this concept into the sphere of the arbitrational. In a harmonic reading of that process we could invoke the initial of a public sphere, introduce an element of dissonance from the private sphere (as a driver of the co-associated narrative) that would then necessitate its resolution in this sphere of the arbitrated. So, e.g., a socially productive integration of public opinion could be treated as a worthwhile objective. The perception of this problematic would then be discussed by individuals among themselves and through the auspices of the requisite organization of groups designed to thematize and further disseminate such concerns. Thence, here, the need to observe a role for conversation and consensus building (if only to extend the understanding of the problematic considerations in question along with a search for the tentative proffering of possible solutions to be found co-associated with such genres of political behaviour). However, only when such considerations are productively refracted through the conventional mechanisms in place in the sphere of arbitration can some process and progress in resolution actually be expedited. Hence this harmonic trajectory where regularization is realized in and through patterns of resolution once resolved and re(-)organized as such. Indeed, the ensuing re(-)direction of such apperceived patterns of resolutions can then be utilized to transform the configurations and contours of that public domain as well as spilling over into an influencing and indirect re(-)shaping of the private sphere. Thence this form of remediation, namely, a quest for communal solidarity, therefore, cannot be primarily located in either the public or the private spheres of influence. Ipso facto ‘solidarity’ cannot have its primary location in the public sphere even if such processes of resolution then set out to re(-)write the disposition and relative integrity of that same sense and semblance of a domain in a manner that is more reflective of such a form of social integration. (46)

To expedite this pattern of resolution we could also invoke the strategic use of ‘irony’ as but another mechanism that might assist us in the positive formation of such a transformation. Indeed, without this critical ability to radically view and review alternative forms of positioning the formation of novel modes of innovation, the meeting of so-called ‘final vocabularies’, as observed by Rorty, would just not be possible. (47)

Hence this hypothetical coming together of both ‘solidarity’ and ‘irony’ and the resonance that could arise from their possible working in conjunction with each other within this domain of the arbitrational is predicated on the fact that both directly reflect upon forms of resolution in order for both types of behaviour to be realized as either a process of intra-cultural solidification and/or for the ironic re(-)assessment to discharge  an ensuing insightfulness that could possibly reinforce and promote a certain degree of mutual reciprocity between the same. That granted, we now have no need to despair that that the discipline of philosophy suitably exercised, along with all other well-formed disciplines, could not radically contribute to some semblance of ‘progress’ that is directly reflective of such ‘communal solidarity’, ‘final vocabularies’, ‘innovative ways of dealing with what once may well have been thought of as impossible (in accordance with the former enactment of our critically oriented reflections)’. (48)

Hence my being able to make this crucial distinction between the ‘relatively critical’ and the ‘relative radical’ based on my understanding that the former is more concerned with ‘deconstruction’ and that the latter is more concerned with ‘processes of ongoing re(-)normalization’. Let me explain. (49)


As I perceive the ‘critical’ to apply to the sub-economic discipline of the ‘phenomenological’ it is natural to perceive ‘deconstruction’ as ‘analytical in orientation’ (given their mutual equivalence through economic complexification, etc.).  We could regard this technical expression as a mode of research that is concerned with the semantic mapping and overlapping of these relatively essential-like phenomenological discernments that note both atomic-like and molecular-like pattern of semantic assembly. Under such partially reductive considerations of analysis we might surmise the critical clearing of those features under consideration that are deemed to be incoherent, improperly correlated, inappropriately accommodated, inappositely transformed, contradictory, not fit for purpose, and so on and so forth. In effect, proffering a negative clearing of that which is discerned to be relatively defective in order that a more positive process of reconstitution can proceed, through successful forms of resolution, in which we may then find potentially radical solutions being advanced upon the conditional basis that such critical forms of clarification have already been suitably enacted. In this regard we might surmise that not only relevant supposition but also relevant presuppositions have been both ‘progressively re(-)clarified and re(-)self-organized’ in line with the co-associated de-anomalization of our co-associated narratives. That, indeed, by such means, novel outcomes could also arise that might further contribute to the continuing ‘progress’ of such insightfulness. The overall effect of such economic scrutiny would be to oversee, albeit as if my default, the arising of more comprehensive ways of representing living-experience through a ‘deeper’ and more ‘dialectical appreciation’ of the textualized depositions of lived-reality realized through such processes of critical-and-radical scrutiny. (50)

Again, such arguments granted, if only hypothetically, let us seek to better outline how re(-)normalization is to be understood as positively contributing to our passage through this world at large, this overall world-of-life? (51)

‘Re(-)normalization’ is regarded by myself as a process of ‘reconstitution’ that also exhibits an economic surplus that may or may not be classified as an existentially oriented existential excess in e/valuational formation. To some considerable extent it is provisionally met through representative forms of ongoing re(-)alignment in which we enlarge upon our current notions of relative-objectivity of that being metaphorically ‘found to hand’ and, as such, entails all aspects of life from our perceptual appreciation of the apparent world around us to our intellectual understanding of theoretical physics, and everything in between. In effect, through this evolving interactive appreciation of such ongoing re(-)alignment we come to better understand the representational nature of its configuration and potential for re(-)configuration as to be found in re(-)appreciation of our experiential reports of such patterns of relational situatedness. However such re-alignment is not so much our merely finding a realignment with what is presented in and through our appreciation of what there is to be found in our understanding of such experience but as to how that understanding can be more productively re(-)constituted in a manner that better expedites our collective paths through this world at large given that individual freedom can only be mutually found through others, i.e., as existentially constituted by(-)us, for(-)us, and through(-)us. Let me explain. (52)

To some extent, if not to the full extent, ‘existentialization’ is ‘an ongoing process involving the relative existentialization of the relatively non-existential’. In that regard it is not so much an alignment, or mere realignment, as a process involving re(-)alignment that could well present as a radical re(-)configuration of that which has been critically observed to be already representatively in place. In this regard, the existential is more the differential-direction entailed in such ongoing re(-)configuration of the intentional landscape so to speak. We might like to view this as follows: in the comprehensive hermeneutic economy we have a hermeneutic difference as a reconstituted difference that is an existential excess where an existential surplus is to be found between acts of reconstitutional re(-)configuration. Taking our re-interpretation of the maxim ‘that the whole is greater than the sum of the parts and proffering a more accurate interpretation we get ‘the whole-and-its-parts is greater than either the mere whole or the mere sum of the part that appear to constitute that mere semblance of a whole’. In other words, subtracting either the whole or the sum of the parts form the whole and-its-parts gives us a differentiated semblance of an ‘existential difference’ which, as the ‘current excess’, we could designate as its ‘existential surplus’. Hence the following equation that the ‘existential difference’ is equal to the ‘existential surplus’ which is equivalent to the ‘reconstituted surplus’ to be met in the resolution of that economy in question in which there is an evolving reconstitution of the economy through such harmonic resolution. Or, in other words, the overall ‘facticity’ of the economy in question, as its ‘existential difference’ is the ‘totality of the economy minus its mere reconstitution or minus the mere sum of its participating components’. That, moreover, as a differential, ‘existentialization’ takes place to that extent ‘this surplus is being ‘progressively’ enlarged’, and, where, obviously, ‘de-existentialization’ is ‘the reverse of this process of existentialization’ as just outlined. As we must realize, the experiential province of the existentialization is primarily met in and through the processes of resolution that takes place in this experiential sphere of arbitration. That this sphere has its own relatively incommensurate sense and semblance of subjectivity but, through economic correlativity, is also quite capable of transforming both public and private forms of subjectivity as well. It is these latter aspects that would mistakenly lead one to first think that solidarity is primarily a publicly oriented phenomenon and that irony, in turn, is a privately oriented phenomenon. But, as shown, such notions are quite clearly mistaken for the reasons as cited, namely, processes of resolution primarily take place in a sphere of arbitration and it is in this domain that the aspect of the existential is also to be recognized, encountered and engaged… giving to our pragmatic reflections a deontological edge at the same time without, we should add, any direct connections whatsoever with metaphysically envisaged realms of ethical principles, or imaginary realms of so-called first principles or last-principles! (53)

At this point let me recapitulate my qualified criticisms of Rorty, explicate the ramifications as to how such criticism can positively re-constitute the pragmatic positioning of this philosopher, and explore the reverberations this re(-)positioning has for how we conduct the pragmatic operations of an existentially enacted historical prospect, i.e., just how do we do an existential pragmatic history and also obviate the difficulties associated with such re-directed disciplinary behaviours. (54)

In Richard Rorty’s set of essays, published in 1989, under the title: Solidarity, irony, and contingency, Rorty argues at length that philosophy, in an ironic mode, is conducted within the private sphere. He nominates Derrida as a prime exponent of this form of philosophical practice. Arguing that through ironic-like manoeuvres we can entertain novel innovations, ‘final’ vocabularies, once impossible strategies, and so on. That by such means we engineer pragmatic forms of incrementally arrived at progress in a world of contingency that has and should have no truck whatsoever with traditional forms of ideological expression that can be shown to be philosophically bankrupt. Then, in the public sphere, he indicates that communal solidarity is an important social objective to entertain. Indeed, as a worthwhile attitude that needs to be taken up by all serious citizens in order to further promote the democratic experiment as a form of governance that has demonstrated its general concern and care for its electors and their dependents given that all other forms of government do not and cannot demonstrate a more profound respect for its citizenry. Not that this political experiment is perfect, and has been perfected, but that as a pragmatic work in progress it ever stands in need of such thoughtful attention to its implementation. Now, Rorty’s also argues, most insightfully, that both spheres of the private and public realms are incommensurate vis-à-vis each other and should not be confused on account of such non-commensuration. That, given this gulf between these two spheres of experience, Rorty, either advertently or inadvertently, sets up an ironic problem, namely, just how can the philosopher profitably contribute to public discourse being, primarily, a denizen of the private sphere? (55)

Now, admittedly, any representation of the complexly argued positioning of a disciplinarian condensed within the ambit of a single paragraph sets itself up to misrepresent such positioning, but, that accepted, how does Rorty, himself, attempt to extricate the pragmatic philosopher from this same problem created by himself, namely, how can the philosopher working in the private sphere positively contribute to re-direction of public discourse? (56)

In a very short final chapter Rorty, to my mind, does not successfully escape being entrapped in this conundrum as set out and constructed by himself. As one potential line of escape, e.g., he borrows from Winifred Sellars the use of ‘we intensions’ (which I have argued elsewhere would be better conducted, in existential terms, through the specialized use of ‘you intentions’
). However, we know that this dichotomy must be false, that the pronouncements of disciplinarians are disseminated in a public sphere, but, then, how do we make our escape and do so in such a manner that preserves the pragmatic intentions and aspirations of this philosopher? (57)

As indicated earlier in this essay, and elsewhere, by arguing that there are three economic realms, namely, both the private and public spheres plus the sphere of arbitrated interactions will also possesses the potential for either processes of relative, overall existentialization or de-existentialization in the formation of both judgmental evaluation and its ensuing forms of valuation. One argument for this third sphere of influence is that neither intentional ambitions nor social aspirations could be either successfully thematized or expedited without pre-conditional forms of arbitration already being in place in a domain of interaction between the private and public spheres of influence. Moreover, that these three realms are indeed incommensurable, as insightfully noted by Rorty, but, contrary to Rorty, in an economic format that is relatively incommensurable and not absolutely incommensurable as if non-relatively incommensurable. Moreover, these three spheres of influence operate as economic correlatives with respect to each other, within an economic setting that mediates, instigates and entails all co-associated patterns of economic activity that apparently belong to that economic format. Furthermore, Rorty is just wrong in his placement of irony in a private domain and solidarity in a public domain, for, correctly, such existentially oriented expressions are both primarily located in the domain of arbitration along with its potential for exhibiting a positive, pro-relational, existentially oriented complexion. A state of affairs that is indicative of the fact that this domain is centered around harmonic processes of resolution and possessing, thereby, an ensuing disposition in value formation able to better reflect such patterns of ensuing resolution, be they relatively existential or relatively non-existential in orientation. Therefore, Rorty’s problematic deliberations over this preconceived disconnect between an ironic philosophy and communal solidarity now need no longer to be entertained and can be duly dismissed. However, what remains of Rorty’s proposals is that a pragmatic attitude towards contingency naturally implies a pragmatic approach, given the necessary deconstruction of traditional forms of ideological extremism, and its replacement with forms of pragmatic reconstruction now to be progressively rendered more fit over the course of time through an engaged pattern of public discourse that earnestly seeks to establish those many measures that collectively enhance such arbitrated forms of solidarity, and, where such innovative ideas and novel vocabularies can now better attend to the expedition of an ongoing resolution of those issues that are found to be problematic in these spheres of the public, the private and the arbitrated. That, indeed, to this end the utilization of the ironic can serve an invaluable role by upending an all too critical adherence to traditional genres of behaviour by replacing them with more radical measure when the situation appears to call for such innovative patterns of adaptation. Therefore, by such means, and through the exercising of all other relevant measures, we oversee the preservation of a viable, qualified, pragmatic anti-representationalism within the philosophical prospect and its ability to be suitably applied within the disciplinary orbit in question, be that concerned with an ethical dimension or a business direction, be that in an historical prospect or in the prospective formation of a pragmatic science, and so on. (58)
Therefore, some of the ramifications of this reconstitution of Rorty’s pragmatism is as follows: economically we need to deal with three relatively incommensurable dimensions of the public, the private and the arbitrated, and, respectively, learn to intermediate their three distinctively different types of relatively incommensurable subjectivity, namely, public intersubjectivity, private subjectivity, and an all too overlooked intersubjective-subjective sense of subjectivity able to engage a more pro-relational, existential sense of interaction that is suitably reflected through a lived-appreciation of the relational situatedness in question as to be discerned through our recognition, encountering and engagement with living-experience. (59)
Now let me deal with the reverberations of this circumscribed critique of Rorty as just noted. The importance of this critique, and all others, is that it allows us to build on such notions as being developed, e.g., by Rorty, and others, indeed, as disseminated within the entire traditional history of philosophy both Western and Eastern along with the evolving development of all other disciplines, be that from ethics to economics in its financial role in the political-economy, from history to science, and so on and so forth. (60)

For a start, we should note that from the perspective of an historical prospect, these three realms of the public, the private, and the arbitrated all primarily, but not exclusively, necessitate different historical orientations. So, e.g., the hermeneutical orientation of the public sphere invites histories of the future. Whereas, in contrast, we find histories of the past co-associated with the private realm given its reductive, phenomenological orientation, and, histories of the present co-associated with the realm of arbitration as we would expect given its potential as a metaphorical ‘doorway’ to (and ‘exit’ from) a (more systematically oriented) living-sense of the existential. On the other hand, to qualify these different orientations in temporal histories we should also note that through economic commensuration, of the economy in question, all three forms of historical orientation must also be implicated in those expositions of anyone of those different types of historical research. That, in this regard, e.g., no history of the past can escape such forms of attention on the part of the historian or historians in question as to either directly and/or indirectly alluding to a current history of the present (or of the future). That an acceptance of this observation firmly places the historian as being both intraculturally and interculturally emplaced within the contemporary horizons that define their current positioning in history itself, at least to the extent that this can be both thematized and witnessed, and self-critically reported upon. (61)

Now, at this point in this essay let me resume this task of dialectically interconnecting relative-objectivity, through conversation and consensus building, to the formation of communal solidarity, and, thence, its radiation, and potential existential remediation, to those corelative spheres of both the private and the public. As noted, I thought it more opportune to start with the social and socialized solidarity and then discuss its relation to relative-objectivity as the basis for such arbitrated integration and integrity. In effect, taking a state with ‘lower entropy’, through possessing a greater degree of epistemological organization, and through dissection, and so on, produce a state of ‘higher entropy’ through such analysis, where, in the process, we might be able to better expose these interrelationships with such features as, e.g., relative-objectivity of textualized reports and reporting, processes of resolution and narrational de-anomalization, conversation and consensus building, various historical forms of commentary relevant to this type of exposition, etc. (62)

To better facilitate this process of exploration let me reintroduce my three headings for philosophical research in the following formula (and, which, as an equation, I believe is applicable, with suitable adaptation, to all forms of disciplinary research), namely, ‘rectification, deconstruction, and ongoing re-normalization’. By these means I will describe how this process of economic exploration is to proceed, and how these distinctive manoeuvres are indicative of an underlying philosophy of a transformational retreatment whose functions will demonstrate the utilization of such relative-objectivities in their textual accountings, etc. Let me explain. (63)

The first thing to note, as a background point, is that this linear movement from rectification to deconstruction to re(-)normalization is basically a harmonic progression, that when reinterpreted within a circular format implies an ongoing process of continual harmonization to some extent or other (along with the existential implications of that understanding). (64)

Second, ‘rectification’ is usually the ‘positive approbation usually extended to the adoption and adaptation of the requisite genres required for both the thematization of the current problematic and its resolution through re-normalization’. (65)


Third, ‘deconstruction’ is the ‘critical clearing away of defective logical proposals associated with the problematic first represented through rectification’. (66)


Fourth, ‘re(-)normalization’ is the ‘economic alignment realized through suitable process of re(-)alignment entertained between the corelative natures of the economic parties entail in both the economy in question and its relational situatedness’. That, an engaged emphasis placed upon the relational situatedness in question, and its suitable suspension, is self-productive of a process of relative existentialization. (67)


Fifth, that underlying any economy is an ongoing process of transformational retreatment which, through representation, then allows that economy to be representatively expressed. (68)

Sixth, where transformational retreatment parallels this philosophical formula with the hermeneutical pre-critical as pre-treatment being eventually subjected to rectification; critical phenomenological treatment proceeding through deconstruction (and all that that can entail); and, ensuing re(-)normalization arising through suitable process of resolution with both its radical and existential implications should also be noted; and, that form such retreatment posttreatment then rectifies the required uptake of genres, etc., and, where this process continues until a satisfactory state of alignment is demonstrably fel to be present throughout such treatment and were such evolving retreatment is indicative of the underlying preservation of a relative isomorphic transformational invariance. (69)

As a seventh observation we can note that without the preservation and co-alignment of such relative-objectivities to be found between textual forms of comparison no processes of transformation could be observed, and v.v. (70)


As an eighth observation we should note, and understand, that the statement of relative-objectivity is to be found between statements at the level of their relative meta-textual reporting. (71)


Now, using these eight observations or comments, let me give an example in order to defuse the complex technical density of such terminology. (72)


I have invited a friend to stay at my place. But, almost immediately after they arrive around afternoon teatime, I inform them that I have to now head to the nearby city on urgent business. I tell them that I will home in time to eat with them, but, in the meantime, they are welcome to make either a cup of coffee or a cup of tea and help themselves to the cake clearly visible under the protection of the glass cover over the cake-stand on the dresser in the dining room. I also suggest they might also like to eat an apple which can be found in the fruit-bowl. I then leave my friend to their own devices for a few short hours. (73)

Unfortunately, my friend feels like eating only an apple and having seen the apples in the bowl in the dining room goes over to this fruit-bowl to find that they are only imitations pieces of fruit. From the distance they looked quite real, and wonders whether they are being made the subject of a joke in that same regard. However, on walking into the kitchen they discover a bowl of apples and they realize that these were the apples that I had previous referred to. Now, let me analyze this simple situation using these eight observations as found couched in their technical language. (74)

All intentional formation results from narrational-like processes of relative de-anomalization of what could be perceived or apperceived to be problematic. Otherwise there would be no discharge of intentional directedness towards the intentional object(ive). ‘Narrational-like’ in the sense of an aspirational resolution of a certain intentional representation of a certain situation through some form of a self-report that could also be a transcription of an other-report, and, such representational simulation is either treated as potentially problematic or as that which is being actually problematized. So, in this instance my friend’s self-reports that ‘they are moderately hungry’ but ‘would prefer to eat an apple rather than make a coffee or tea and take the same with a piece of cake’. Hence their basic problematic, namely, the self-statement that ‘I am moderately hungry’. Their approach to this problematic situation is to look for an apple. In effect, through an act of self-narration, i.e., self-report, my friend says to themselves that ‘they would like to eat an apple’ as an intention initiated by their reception of an other-report, as expressed by myself, namely, that ‘there is a fruit-bowl with apples’ about which I made the suggestion ‘you might like to eat an apple?’ Thence the gestation of this problematic and the aspiration to oversee its successful, harmonic resolution. (75)
From the hermeneutical perspective of rectification, my friend invokes the genre of ‘looking for a fruit bowl containing apples to eat’. However, on a first attempt, they only see the fruit-bowl in the dining room filled with imitation fruits that look like apples. In this instance there is both a partial approbation and a partial disapprobation from a perspective of rectification in the uptake and utilization of the requisite genre invoked. Yes, they found a fruit-bowl with what looks like apples, but, ‘no’, since they only find a fruit-bowl that is filled with apples that are not edible. Fortunately, they walk into the kitchen and then find the fruit-bowl, filled with apples, that was being referenced by myself. (76)
Deconstruction of that which was found to be defective meant encountering that which did not satisfy the genre being invoked, namely, this aspiration to find ‘a fruit-bowl with edible apples’. My friend told me that they thought I was having a joke with them. But, then, this interpretation, too, was also deconstructed once the cited ‘fruit-bowl with edible apples’ was sighted in the kitchen. (77)

An apple was chosen and eaten completing a process of re(-)normalization where an alignment between the hermeneutic genre of looking for a fruit-bowl with edible apples was invoked and was met with the requisite recognition as defined meta-textually, a phenomenological encountering of a fruit-bowl with apples was observed and textualized in a self-report that matched the reception of the other-report on that same topic, and, one of those apples was eaten wherein the unique specificity of that experience entailed in that act of eating, as a non-textual simulation, was duly engaged and self-reported. Thence the successful resolution of this problematized-problematic in the seeking of an apple to eat and the eating of the apple chosen to be eaten from that bowl of fruit. (78)
In effect, we see reported the transformational representation of this problematic and problematized situation along with its successful resolution. (79)

In a transformational modelling of the resolution of this problematic situation we note, first, the pre-critical, hermeneutical moment of invoking the genre of ‘seeking an apple to eat’. Then, second, in a critical process of treatment we enter into the discernment of finally finding that bowl of apples and choosing one to eat. Third, the virtual aspect of this encounter, through transformational retreatment, is turned into a specificity of a non-virtual process of engagement (and, in the process, conformally confirming that this self-narrated episode has been successfully realized in and through the transformations that took place with this specific event). That, underlying this event a certain transformational invariance was experienced and observed, namely, this aspiration ‘to find a bowl of fruit and eat an apple contained within that same fruit-bowl’. (80)
In effect, a series of textual reports have been found to be have been successful co-aligned implying the successful, conformal co-alignment of the reported relative-objectivities as textually represented in and through such reportings. Hence this apparent freedom ‘to eat that apple’ as an aspiration that was realized given the arbitrated basis of permission granted to find and eat one of those apples in that fruit-bowl, given, moreover, that those apples were grown, transported to the marketplace where they were purchased, taken home, and then placed in that fruit-bowl. (81)
Upon the basis of such positively confirmed transformational co-alignments, such textualized reporting of these discerned relative-objectivities were ascribed with a confirmed truth determination that through iterated forms of re-confirmation would then take on a positive conformal truth status. I.e., that this imputation of a relative-objectivity in all relevant overall reports was to be discerned between such reportings, or, all such meta-reportings about certain relative-objectivities was discerned as true if and only if the symmetry between such reportings were maintained across the transformational nature of that reported event. More simply we can say that an underlying transformational invariance was observed within and between all relevant hermeneutical, phenomenal-phenomenological, and existential reportings, as textualized in all self-reports and other-reports (and on all relevant textual, meta-textual, and non-textual levels in the comparative textualization incorporated in such reports). I.e., the set of relevant meta-reports (s’) is T iff the set of such reports is observed as maintaining such co-alignment (s):

I.e., s’ is T iff s. (82)

Hence this invoking of a Tarskian semantic approach to this type of conformal truth determination with the implication that if s’ is true, then s, and, where this set of such reportings s must entail a set of such relative-objectivities given this relative preservation of identity under such overall, co-associated processes of transformation. (83)

This relative preservation of identity was found and observed between these propositional-like statements. Under transformational retreatment, and posttreatment, this preservation of transformational identification can be returned to the original meta-status of those object reports qua reports, i.e., that the imputation was successfully made, across a set of self-reports and other-reports, that certain relative-objectivities were ‘observed’, namely, in this situation, the successful recognition, encountering, and engagement with a fruit-bowl found to have edible apples that, on eating, were observed to be quite delicious’, and, where, more correctly such transformational invariance is only to be discerned between such textualized acts of reporting… even if such ‘objectivity’ is extended to those propositional-statements themselves given their taking on such an apparent object-like-status in retreatment. (84)

Or, if it were to be put more bluntly, and correctly, such observed imputational objectivity was only observed between the texts of such reportings (and not in these reports per se!)! (85)


As noted earlier in this essay, candidates for such relative-objectivity could include a collection of either self-reports and/or other reports, provisional or tentative propositional-statement
 constructed in and through either relatively existential and/or non-existential modes of reporting, as refracted, e.g., through various pre-selected language settings, e.g., phenomenal-phenomenological, hermeneutical, non-systematic existential; political, practical/economically financial, stylistical; private, public, arbitrational; as either an intentional objective, motivational-intent, and/or through some co-associated sense and semblance of intentional subjectivity; etc. That between such propositional-statements various relative-objectivities would be pre-critically discerned, deconstructively subjected to forms of partial or complete removal in respect to facets of identification, and subjected to various forms of either non-existentially and/or existentially oriented processes of transformation etc. That in the light of the relatively existential concept of ‘solidarity’ we would also surmise the import of an emergent contribution that could not be able to be reductively reduced to mere relative-objectivities discerned between relevant propositional-statements. (86)

Hence in the light of the above, we could treat the concept of solidarity, e.g., as primarily an existential concept because its primary location would be its non-reductive emergence initially in the co-associated sphere of arbitration. Similarly, treating the utilization of irony as a method for inducing the relatively radical (just as in humour we find a sudden, chaotic-like re-direction in the apparent intent of the humorous text after reaching the point of its ‘comic turn’. That this element of either a chaotic bifurcation or an integrated process of emergence is to be seen as primarily both a transformational phenomenon and an existentially oriented phenomenon by virtue of that sense and semblance of exhibiting a distinctive process of chaotic re-direction. (87)

Now, if we were to reflect on instances of ‘solidarity’, as being present in a certain community, we might surmise that this solidarity is in respect of the isomorphic preservation of a certain degree of transformational invariance. Hence the persistence of these relative-objectivities being meta-textually discerned between such items entailed in certain relevant textualized reports concerning such a set of virtual and non-virtual relative-objectivities. This could be deemed to be a reductively necessary feature for the thematization of such a conceptual sense of positioning. However, given the chaotic presence of transformation we must also surmise the necessary and sufficient persistence of this arbitrational dimension that could oversee the further realization of such social aspirations voiced by that community through such disseminated expressions of social solidarity. Assuming that such solidarity either was, is and/or will be evident in time and hence this recognition that such evidence must also be in existence in some non-virtual form or other. (88)

A case in point is the currently struggling nation of Ukraine attempting to preserve its recent independence from the onslaught of the Russian invasion and stated annexation of its territory. Although a large slice of its territory has been seized by Russia still the loss of this arbitrationally oriented infrastructure that expedites the practicality of business relations, etc., still, we could also argue that this has not diminished Ukrainian solidarity but instead forced its citizens, be they Ukrainian speakers or ethnic Russians, to pick a side that they would rather prefer to identify with. That, given a preference for integration into the prosperity and freedoms of a European lifestyle, etc., versus the rather less prosperous and less free prospects of Russian incorporation it is not surprising that much of the population has chosen to make a clear stand with the former. That from our close scrutiny of this case study we may well surmise that certain reductively non-virtually present relative-objectivities are persisted with that express this solidarity, i.e., an independent and sovereign Ukraine, etc., along with a following of those trajectories that might ensure this collective aspiration for the survival of this nation along with the emergence of a sense and semblance of both integration and integrity in the observance of such a collectively formed and informed objective. This latter, emergent aspect being regarded as its non-reductively realized aspect as essential to the thematization of such considerations (and whose tenor we would expect to be expressed in both relevant self-reports and other-reports. (89)

Let me sum up some of the point being raised here. First, both ‘solidarity’ as an existentially oriented objective, and the utilization of irony as a method to advance an existentially oriented objective are both primarily centered in the sphere of the arbitrational and not, respectively, in the spheres of the public and the private. Second, that irony, etc., can be used by a philosopher or some other potentially radical disciplinarian to constructively advance a pro-relational enrichment of our experiential facets like, e.g., solidarity, etc. Third, this does not give the philosopher, or the disciplinarian, a carte blanche to do what they like since they should be aware that they need to be critically constrained by all relevant limitations, and, at the same time should also be radically open to innovative forms of non-circumscription as ‘progressively’ revealed through the course of their research. Fourth, ‘solidarity’, like all existentially oriented forms of appreciation, should be seen as an emergent phenomena that should not be reduced in order to appreciate the distinctive specificity of that type of experience, but, that when sufficiently reduced should also reveal a certain relatively persistent basis in the form of a residual expression of the relevant relative-objectivities pertaining to that type of experience that reflect the transformational, isomorphic invariance being entertained over the course of such engagement. Hence, on one hand, ‘solidarity, as an experience can be seen to be relatively unique, and, on the other hand, through relative reduction should also reveal its basis in our experience of such relative-objectivities. Let me further explore this dialectical relationship between both experiential emergence and reduction. (90)

As already noted, objectivity on a relative level is realized through the comparison of the textualized content of either self-reports and/or other-reports. Therefore, correctly, such relative-objectivity it is not directly entailed per se in any one textualized account. E.g., yesterday I can self-report that ‘I bought six apple and put them in that fruit-bowl in the kitchen’. I told my friend that they were welcome to eat them. My friend told me that ‘they eat one and thought its was very delicious’. I must assume, in a process of self-reporting through inference, i.e., deduction, that ‘there are now five of those apples left in that bowl given that no one else had access to these apples and that I have not yet eaten any of these apples that I bought yesterday’. On entering the kitchen find my deduction was correct, that ‘there are now five apples in that fruit-bowl in the kitchen’. (91)

Therefore, the truth of such reports, from a Tarskian semantic perspective, is that the meta-report is T iff the object-report is evident. That, similarly, the objectivity of such reporting is thought to be ‘evident’ when two or more reports maintain a certain sufficient degree of transformational invariance. The point being made in the analogy presented in the previous paragraph. (92) 


In terms of this critical process of transformational retreatment, the pre-critical pretreatment is critically subjected to the requisite degree of overall deconstruction required whilst simultaneously elevating its meta-status by one degree. Then, as hypothetically envisaged, through the automatic invocation of the de-suspension, the meta-status of such critical treatment is returned on par with the initial meta-status of the pre-critical pretreatment in the course of exhibiting its potentially radical retreatment. Such ensuing retreatment is then capable, as posttreatment, of pragmatically re-writing the form of that initial pretreatment. Moreover, that given this circular economy is not one-way, we may also surmise that critical treatment, too, can also rewrite that pre-critical state of pretreatment (and doing so most likely in the form of ontical, or factual, reconsiderations to the extent it is permitted to rewrite such narrational facts lurking as pre-critical possibilities between the potential that might be actualized, and, the actualized that might be de-actualized.
 (93)

Now, interestingly, although objectivity is realized in an act of comparative met-reporting we can also understand that such retreatment can also render such a meta-report as an objectively retreated report and hence its use as such in the non-critical use of a disciplinary language. However, in everyday practice if we were to say ‘I see five apples in a fruit-bowl’, or ‘we see five apples in a fruit-bowl’, we are also typically intending this report to be read as an objective statement in its own right. In normal parlance this is usually non-problematic, however, in the needed precision of our philosophical explorations all manner of problems will result as so ably demonstrated by the evident prescience of Rorty’s pragmatic critique of traditional metaphysics, etc. (94)

Now, should the tenor of this exposition be granted, if only hypothetically, it now means I can move on to discussing how such ideas can be related to our reformulating the disciplinary work to be done within a viable, qualified, anti-representational, pragmatic, historical prospect both critically and radically exercised from an existential perspective? Or, more simply, let us ask “just what is implied in our doing an ‘existential, pragmatic history’?” And, furthermore, what difficulties need to be overcome in the exercise of such research?  (95)

Basically, we have two interconnected areas for consideration, namely, how do we exercise a pragmatically approached methodology for doing historical research, and, how should the recognition of an existential dimension influence the pragmatic performance of how we should conduct these histories of the past, present and future? (96)


As already suggested, we could run in parallel, in researching a certain set of topics, say, a hermeneutical series of reports versus a phenomenal-phenomenological series of reports versus a series of existential reports (be they relatively non-systematic or systematic in tenor). Moreover, by doing so we are also preparing the grounds for applying the methodology associated with the application of a process of transformational retreatment to the extent that a hermeneutic series of readings also parallels the relatively pre-critical nature of pretreatment along with an accompanying process of rectification; that the phenomenological series of readings also parallels the critically deconstructive stage of treatment; and, the existential series of readings parallels the potentially radical orientation of existentially oriented procedure involved in overseeing an ongoing, and possibly progressive, process of re(-)normalization. Furthermore, it should also be pointed out that in this somewhat linear manner we also mirror the semblance of the harmonic to the extent we appear to enter into apposite patterns of resolution, i.e., that the hermeneutic aspect sets up the formation of a field of relative consonance; the dissonant aspect of the phenomenological invokes the problematic nature of the considerations in question; and, the existential aspect is indicative of the degree such a process of harmonization is effectively being entered into. Such parallels also inviting the application, respectively, of our existential indicators, hallmarks and predictors (with the latter thematizing to what extent a history of the future, through a thematization of possible trajectories, is open to taking on board this dimension of the existential when and where we find commensurate forms of evaluative enrichment [be that thorough either the creation, preservation and/or conservation of such ensuing e/valuational formations {i.e., value
}]). So, having laid down these markers it now behooves me to demonstrate that such a scheme is pertinent to our ‘doing an existentially pragmatic history’. Diagrammatically, we can depict this scheme:



A

     B


  C

1. Hermeneutical  // Phenomenological  //    Existential

2. Pretreatment    //       Treatment          //     Retreatment

3. Rectification    //    Deconstruction     //     Re(-)Normalization

4. Ex. Predictors  //    Ex. Indicators       //     Existential Hallmarks

5. His. of Future  //      His. of Past         //     History of the Present

6. Consonance    //       Dissonance         //     Resolution (97)


Moreover, given history is constructed and disseminated through some apposite narrational format we can also supply the following set off parallels:
 7. Herm./Narrative // Phenom./Narrational Facts // Existential/Narrational Critiques. (98)


In utilizing the imposition of an ordered refinement to this scheme we can imagine the diagrammatical scheme exhibited in paragraph 35 (along with the alignment of the phenomenological, etc., as depicted in the diagram immediately above. (99)


Re-using this analogy of my friend being welcomed into my house despite my also having to leave for a short period of time we can note the following as slotted into this scheme:

A




B



C
1. Genres of eating/location

 Hunger/Looking for apple
Specificity of problem

2. Other-report of apples

Testing evidential status
Permission to engage 

3. Refining these genres

Removing defective readings Satisfaction of goal/s
4. Appropriateness


 Propriety


Appositeness
5. Expectations


Recollections


Anticipations
6. Field oriented


Problematic…


Subjective

7. The narrative as told

Use of narrational facts
De-anomalization 
(100)


Now, using these grids in paragraphs 97 and 98, and their refracted specifications in the integrated grid in paragraph 100 let me recount the following narration [and invoking technical frames of reference within square brackets]. In the process, it will be demonstrated how these different economic languages will overlap and mutually enrich these distinctive, relatively incommensurate strands that are also economically linked in a non-incommensurate fashion at the same time. (101)

In accordance with the narrative as recounted, my friend is left alone.
 They contemplate eating an apple [as a hermeneutically oriented meta-textually constructed genre of behaviour (1A) that both writes and reads that response to their phenomenologically thematized need to eat (1B)] hence they set out to look for these apples as recounted [as a hermeneutically oriented practice of ‘looking for something’, namely, an apple, albeit as ‘an apple in a bowl of apples’ (2A, 2B)]. They find a bowl of apples (1C) in the dining room but quickly realize that they are only imitation apples [given phenomenologically they only look like apples from the distance but not when viewed close up implying that the full complement of modalities one would expect in a non-virtual apple presentation would not be phenomenal-phenomenologically encountered, such as, e.g., smell, as something that could be  bitten into, taste, an ability to satisfy and sate pangs of hunger, and so on (1B)]. The thought arises that they were the butt of a practical joke. [But that reading is also ruled out when they find the mentioned bowl referred to in the kitchen (1A, 1B, 1C)]. [So, the lived-reality of this other-report is confirmed]. One of those apples is picked up [ and is quickly encountered as evidence of an apple phenomenon (2B)]. Indeed, the apple chosen smells very much like an apple. My friend knows that they can eat this apple as they have been given permission to eat one of these apples (2C). Hence the existentially oriented hermeneutical appropriateness of their recognitions (3A), their propriety of phenomenal-phenomenological encounters (3B), and appositeness of enacted responses (3C)]. [Find iterations of real-time confirmations (and verifications) in a process of conformal truth determination in which the relative objectivities being represented are invariantly maintained, i.e., as an apple being experienced in living-experience as textualized in its representation of lived-experience, and, thence this alignment between expectations, recollections of past experiences of apple-phenomena, and the existential immediacy of these being now realized anticipations (4C)]. [That same existential sense of appropriateness (4A), propriety, and appositeness is also being reflected in existential characteristics co-associated, respectively, with past indicators (, future predictors, and current hallmarks, and so on]. Hence a conjunction of histories of the future (5A), past (5B), and present (5C), albeit with a present emphasis upon the currency of the moment].
[Hence the field in question, namely, looking for a bowl of edible apples in this house (6A), the problematic being looking for these recounted apples (6B), and the de-anomalization of this problematic definitive met once that bowl of non-virtual apples is subjectively encountered in suitable terms of reference (6C)]. Hence the narration of this story as recounted (7A), noting the narrational facts noted, namely, two bowls of apple-like phenomena, etc. (7B), and, where through resolution this narrative has a definitively resolved sense and semblance of a resolution [(6C, 7C)]. (102)

It is obvious, that as set up in the manner above, we have a very complex overlapping of a variety of frames of reference that both delineate the relatively incommensurate nature of these aspects within these invoked economically referential contexts found whilst overall, at the same time, economically accommodating the same through noting the transformation invariance of the relatively-objectivities discerned as present. Hence this complex dialectic, that is also given flesh through noting both economic corelativities within the specificity of a certain economic frame of reference and through imputed forms of alignment also invoking patterns of economic complexification to further enrich our understanding of that overall situation in question. E.g., the economic correlativity to be found between the hermeneutics of looking for a bowl of edible apples and the phenomenology of their encounter, and, in their union resulting in the meeting of the distinctive existential specificity of that situation.
 This referential frame being enriched when aligned with some other suitably relevant frame of reference. So, e.g., the parallel matching of hermeneutics/phenomenology/existential frames with the exercise of a narrational setting constructed as the narrative being articulated, the introduction of relevant narrational facts, and, the de-anomalization of that narrative (as here definitively realized
 through the finding an edible apple to eat)… (103)

So, let me sum up the main points being here developed to date. (104)


The economic nature of experience is a dialectical mix of relatively incommensurable economic correlativities that are threaded together economically through the interposing relatively invariant representative expressions of objectivity that, in turn, are further enriched, either advertently and/or inadvertently, by forms of economic complexification (realized through modes of archetypal alignment between parallel economies (that also could be treated as relatively incommensurate, but, not absolutely incommensurate). Hence the threading of this narrative between an aspiration to find an edible apple and the finding of that apple and the ensuing ingestion of the same. That despite such complexities to be discerned through their exploration and delineation, still, through a transcendental-like unity of economic experience a certain simplicity also pervades this representative narrative and both its experiential self-narration and other-narration. That without such indicated relatively invariant objectivities there could be neither narration nor the persistence of such intentions that carve out the contours of such experiential reportings. (105)

It should also be noted that through a relatively successful process of resolution the sense and semblance of solidarity can be seen to successfully arise. Furthermore, just as the instance of a humorous turn can integrate what would be otherwise two disparate texts strung together in apposition (namely the pre-comical body of that text and the point introducing an apparent comic turn if it is to be read in that manner) we can also treat a well-preconstructed pattern of irony as able of consolidating, in its audience, such ensuing solidarity (although we should also understand that humour has a pointed element that is either self-deprecating, or, deprecating of others be they either the audience and/or the perception of a perceived third party. That, in its concrete reception, through a relative lack of metaphorical thinking, humour can also be easily misunderstood and, therein and thereafter, provoke forms of paranoia and persecution, mistrust, and so on, rather than the sense and semblance of solidarity when a well-formed expression of a comical exposition is well-received; witness, the spontaneous laughter, etc., of a responsive audience to such well-formed and well-timed humour. That, irony, in this regard, can be treated as one mechanism, among many, for experientially promoting such solidarity (which further reinforces my point that irony and solidarity are not incommensurately situated in the spheres of the private and public respectively). (106)

Now, just as an audience can spontaneously laugh in some form of solidarity with each other in the successfully disseminated reception of a comic turn let me further illustrate this phenomenon of solidarity through the following anecdotes. (107)

At the recommencement of the Russian invasion of Ukraine in 2022 many citizens not only got angry but also got organized by assembling in groups in order to manufacture Molotov cocktails. We may well surmise that, through doing this form of collective behaviour, people were signaling a form of social cohesion (that in some instances, for some citizens in areas of mixed Ukrainian and Russian ethnicities, may well have transcended both Ukrainian and Russian ideas of ethnicity). But, as such a response, in the actual delivery of this combustible material, was very dangerous and quite ineffective, this practice was soon discontinued. Now, rather than describing such behaviour as pointless we could argue instead that, in a very potent form, it indicated a sense and semblance of solidarity that might have needed to be more indirectly inferred rather than directly observed as such, and, thereby, would later encouraged people to covertly inform the Ukrainian authorities as to the current state of Russian logistics in those areas subjected to such a brutal forms of occupation, etc. 9108)

Now, the very symbols that seem to imply some overt form of solidarity can also be used to covertly subvert the same – witness, in this same conflict, the very brave babushka who baked poisonous cookies and fed them to the Russian soldiers, hospitalizing many of them and killing a smaller number as well. (109)


We may well surmise, furthermore, that there exists a vast range of arbitrational mechanisms that will be exercised by communities in order to oversee such desired patterns of solidarity, albeit their being put into effect with varying degrees of successfulness or unsuccessfulness. However, the understanding that such genres of e/valuational formation are present, are complex, and also occur in a variety of formats, forms and formations
 upon a potentially discontinuous spectrum
 of possibilities between the relatively non-existential and the relatively existential must also further complicate such perceptions and their ensuing apperceptive forms of appreciation. Furthermore, the general non-recognition of an existentially oriented arbitrational sphere of influence must also add to such difficulties. That the same difficulties will also permeate and pervade any reasonable recounting and dissemination of such a sphere of influence. Undoubtedly, a further complication on the path to the exercising of a viable, qualified, anti-representationalistic, pragmatic exposition of an historical prospect conducted primarily in existentially oriented terms of reference. To conclude this extended essay let me explore the ramifications and difficulties to be found co-associated with this type of historical research. (110)

I would argue, in general terms of reference, that most people are not directly aware of a pro-relational, existential dimension as completely overlaying the course of relational experience, and intimately constituting and being constituted by the latter. Then, to get people to envisage the construction of a disciplinary prospect that suspends the misrepresented contours of natural experience and its conventional patterns of (mis)interpretation is also both a difficult ask and a challenging task  However, for those who are disciplinarians or non-disciplinarian secularists, and in lived-reality, effectively, we are resident in both worlds, and who see and seek the value of such relatively radical processes of re-interpretation much is to be gained through such ongoing re(-)positioning. Let me explain. (111)

Both evaluation and its ensuing forms of valuation are being refracted through an existential orientation regardless of whether we are aware of this experiential fact or not. This is the primary locus for value formation along with the establishment of both identity and identification in conjunction with both function and functionality. Hence our inescapability from such a necessary domain, and, that even though we are ‘prisoners’ bound by such unrecognized terms of reference, still, through the recognition of the same, therein and thereby, we must also find a certain commensurate degree of freedom, as the ‘liberated’, through the very fact of such insight itself, at least to that extent it is being entertained either advertently or inadvertently. Just as in the fourth thought-experiment, in the previous essay, the lintel above doorway into the confinement of that tank read The Individual Has No Freedom, so, conversely, on making a successful exit, it would then truly read Freedom Only Through Others with the implication being that our very configuration of an economy of freedom or non-freedom is fully dependent upon how we have oriented ourselves in regard as to how we are currently comporting ourselves before others, and v.v. (112)

How, then, are we to demonstrate the existence of this possibility for this form of liberation into this endlessly-open domain of an existentially oriented sense and semblance of a dimension subject to such ongoing processes of re(-)e/valuation? By the hermeneutic exhibition of such comparatively enriched states of affairs through demonstrating such an ‘existential difference’ or ‘differential’ as having been recognized, encountered and engaged in the textual deposition of such living-experience. I.e., by carefully scrutinizing the textualized nature of lived-experience in order to demonstrate the relative presence, or relative absence, of such existential characteristics as would be entailed in the presence of either existential predictors, existential indicators and/or existential hallmarks. Moreover, also arguing that in our exploration and scrutiny of our histories of the future, the past, and the present the same textual attitudes, through such co-associated textual forms of representation, can also be, respectively, recognized, encountered, and engaged. (113)

To this end let me highlight what we would be looking for in this regard. Just as in a recognition of solidarity we expect to find certain types of indicators, like, e.g., people working together, being mindful of each other, demonstrations of either affection, compassion, concern and care, and so on, so, too, we would hope to be able to point to such indications in the relatively invariant textual representations expressing these types of occurrences that could be characterized as relatively existential in tenor. Moreover, such a preoccupation is not some mere exercise in hermeneutic retrospectivity given that histories of the future have yet to be written and histories of the present are currently being written which is reason enough for us to become engaged, when and where relevant, in either this creation, preservation and/or conservation of e/valuational formation preferably conducted from an existential point of view. A perspective to be arrived at through our pro-relational identification with that which, otherwise, is circumscribed in relational terms of reference only. That in exploring the representative invariance to be found in such explorations it is to be hoped that we can learn to differentiate between relatively non-existential and relatively existential forms of e/valuational formation whilst also being able to comprehend their mutual interdependence in the engineering of the apposite fostering of the latter. That, in learning how to enact this form of ‘trans-(e)-valuation we should also find such re(-)e/valuational formation being expressed in the very same formation of those co-associated texts reflecting such positive forms of existential transformation. Implementing, by such means, our ability to read the past through such an existential lens, and, intervene in such a positive manner in overseeing histories of both the present and the future. (114)

Such forms of existential transformation granted, by what pre-conditional and conditional measures need to be utilized in order to oversee such positive post-conditions, i.e., this ability to existentially intervene in our historical research, be that in terms of either an engaged process of re(-)interpretation and/or an engaged process of actually constituting non-virtual patterns of re(-)self-organization in and through existential patterns that become either enacted or non-enacted as processes of intervention, either actively or by default, in either the formation of a history of the present and/or a history of the future? In this regard I would answer that we need, first, to exercise a certain degree of narrational clarity as to what objectives we seek in a ‘progressive’ de-anomalization of that narrational setting being explored. Second, that we need to ascertain as accurately as possible the narrational facts that need to be incorporated within our evolving sense and semblance of an historical narrative. Third, we need to have some appreciation of the consequential ramifications of our ensuing narration. Fourth, and most importantly, we need to suitably exercise a transcendental suspension in a form that promotes the existential formation of that narration (i.e., in and through the utilization of an extensive suspension as explored elsewhere). Understanding that all patterns of enaction, non-action or inaction are all patterns of intervention, in some form or other, whether we accept that fact or not. Moreover, we should also recognize that because we cannot draw a definitive distinction between these relatively incommensurable histories of the past, the present, and the future, given their historical interdependence through economic correlativity, we should also understand that this form of a mutual interdependence must continue across all three forms of historical research. That, in essence, our existential reading/s of the past behooves us to also existentially read the present and the future in a similar fashion, and v.v. That, over the course of those endeavours, we should also find, as a reflection in the formation of all ensuing textual reportings, the extent that we were either engaged or not so engaged in the formation of such historical interventions, be that either in terms of our re(-)interpretation/s and/or our intervention/s in the course and shaping of such events. That, over the course of such disciplinary research, the disciplinarian, arguably, is not just a neutral actor merely reporting upon the past but also an active presenter of all things be they regarded as either past, present or future in the temporal economy..! (115)

In the form of one last summary, what potentially contentious points raised in this set of essays, should be re-iterated and, hopefully defused through either their provisionally formulated relatively critical or relatively radical re-expositions, admittedly, as a works ever in progress? (116)

In the introduction it was noted:
In the form of an extended-essay I will seek to continually address a number of topics, namely, the differentiated and integrated nature of relatively critical experience versus relatively radical experience; the existentially oriented nature of arbitration; the nature of relatively existential intervention versus relatively non-existential intervention
; the relative-objectivity of disciplinary reports on the  basis of forms of self-conformational reinforcement as arrived at through economic correlativity, relative-incommensurability, complexification; processes of pre-critical rectification, critical deconstruction and radical re(-)normalization, and so on. [3] (117)


In more recent essays, I had to distinguish between the ‘relatively critical’ and the ‘relatively radical’. In asking ourselves ‘what is beyond criticism?’ we must answer ‘the chaotically re-directed realm of the relatively radical!’ In Rortean language we might describe such utterances as expressing novel innovations, as so-called ‘final’ vocabularies, as now being able to entertain what once would have been unthinkable, and impossible, to have formulated, let along be formerly able to have then recognize, encountered and engaged with the relatively invariant representations of the same (being then somewhat beyond those former phenomenal-phenomenological oriented horizons, etc.). (118)
In this essay, I have argued, hermeneutically, that we start with what is pre-critically found to hand. In this mode, we also concentrate on a refinement of our genres of behaviour through suitable processes of rectification. Then, subjecting such pretreatment to forms of critical clarification through deconstruction we prepare the ground for the ensuing advent of the radical as arrived at through processes of ongoing re(-)normalization and its ensuing formations of either relatively non-existential, relational forms of e/valuational formation and/or relatively existential pro-relational forms of concern and care. As noted, such textual orientations leave traces that express either the relative presence of the existential or the relative absence of the same. Moreover, this aspect of the non-systematic sense and semblance of the existential, properly enhanced through the (self-)imposition of an endeepened expression of the pro-relational, can then ‘progressively’ lead to a more full expression of the systematically oriented ‘presence’ of the existential. Such ‘presence’, such non-reductively emerging e/valuational formation in and through the experiential existence of such an existential difference, or existential differential, also has, therein, this co-associated ability to constructively re(-)shape such experience itself… be that through some apposite form of intervention that, inescapably, must entail a mix of either actions, non-actions, inactions, or, actions, reactions, interactions, and so on and so forth… (119)

That superimposed upon this same sense and semblance of the existential we have the world of arbitration within whose sphere of influence we find, through processes of resolution enacted therein, such existential characteristics as are indicative of such experiences like, e.g., solidarity, the ironic twist or turn, expressions of affection or love, compassion and empathy, and so on and so forth. Furthermore, intimately connected with this pro-relational orientation, we find forms of transformational retreatment whose relative invariance allows us to conduct all reasonable patterns of representative discourse along with the integration and integrity necessary to enact an existentially oriented process of intervention in such a manner so as to further the enrichment of that relational situation as emplaced within its more broad, pro-relational situatedness… where, however, through the dialectical nature of all forms of economic expression the same can never take a definitive, absolutistical form of expression (beyond its simulated sense and semblance of the apparitional...) Where such qualified, circumscribed representation is equally a form of anti-representationally instituted articulation ensuing that through preparatory criticism the radical is both presented and represented once radically re-presented… in a provisional process that has no end to its ongoing re(-)iterations. That once an existential dimension is understood to have an important role to play in the course of our relationships then it becomes easier for historians, and other disciplinarians, to conduct those histories, those forms of research, etc., in a manner that is more reflective of our being in this world of the other though whose embrace, alone, can we then find what expressions of freedom are there for us to both mutually share in and mutually contribute to..!! (120)
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2. Appendix A: The Mapping of Existentially Oriented Language


Just how do we map existential language (given this imputation that linguistic experience mirrors both relational experience and pro-relational experience)? (121)

We can treat the relational as relatively non-existential in orientation being the coming together of those interrelated parties such as objects, object states, objectives (within the classification of intentional objectives); the inter-objective dimensions of space and time; the subjective dimension of human agents, non-human agents, like, e.g., animals; and an intersubjective dimension of relationships between two agents, a community of agents, organizations and institutions, nations and an international semblance of a forum be that for peaceful co-operation or non-peaceful co-option (as in periods of warfare). (122)

The above can be divided between the relatively non-virtual and the relatively virtual, although, more correctly, there is some form of mediation going on between the same given that the non-virtual can never be fully appropriated in representative thinking, and, the purely virtual is always mediated on a basis that which is not relatively non-virtual (such as e.g., a computer or similar). (123)

It has been noted that propositions have an economic basis that will reflect their trimodal formulation. Furthermore, through economic complexification, such constructions can be made to reflect other forms of economic constructivism. Just, e.g., the analytical is seen as phenomenologically reductive, focally focused in spatial terms and retrospective in a temporal orientation. (124)

Therefore, an overlapping of the phenomenal-phenomenological, the hermeneutical, and the (non-systematic) existential mirroring, in turn, the pre-critical nature of transformational pretreatment, the relatively critical nature of treatment, and the relatively radical nature of retreatment, along with the posttreatment of the latter upon the rewriting of pretreatment; and so on. Or, we could apply a six-fold ordered process of judgmental patterns of re(-)interpretation, etc. Hence this transformational reading of linguistic experience in which living-experience is textualized in the form of lived-experience. That overlaid upon the same is this existential dimension be that in its relative presence or relative absence. (125)

‘Relative presence’ can be accounted for on the grounds of our ability to experience an existential surplus or existential excess in e/valuational formation. (126)

But, through emergence, such an existential difference cannot be experienced in reductive terms of reference. However, what is left after a process of relative reduction are the relative-objectivities laid down in experiential representation from such transformational retreatment given that forms of relative invariance are necessary for us to merely be able to consider and re(-)consider process of identity and identification along with their circumscribed forms of transformation. (127)

Now, all economic correlativities, that representatively constitute a certain economy, are incommensurate, but, relatively incommensurate and never absolutistically incommensurate. Hence the possibility of forging accommodational structures to bridge such relative incommensurate structural-systems. Just as Newton discusses time and space, etc., and, similarly, Einstein et al.
 Of course, whether such accommodations are currently worth our while is another matter. Moreover, in the same vein economies, too, can be considered to be relatively incommensurate. However, relative incommensurability is equal to relative non-incommensurability (given that relative incommensurability is not absolutistical incommensurable) given that we are also operating from the commensuration of an economy already acting as functioning economy (or from the perspective of a set of economies through economic complexification). (128)

That all these discerned inputs are mirrored in linguistic formations, and, through the use of the right perspective or perspectives we might be in a position to understand such influences in the formation of that textual economy in question. (129)


Thence this argument that we can discern the relative presence or relative absence of pro-existential experience as traced out through our re(-)interpretation of its linguistic representations. So, the question remains just how might we go about discerning this experiential aspect in our processes of re(-)interpretation? Let me address this question by arguing that we can do this form of textual exploration under a number of headings. (130)

These headings are: the selective use of the second person; implication of a pro-relational orientation; the exhibition of a process of relational resolution; inferred utilization of a transcendental-like suspension; a demonstration of a consequential enhancement in relational enrichment; an appeal to transcendental or existential-like language; an exemplification of existential hallmarks, existential indicators, and existential predictors, etc. Let me briefly explain what is entailed by such open-ended headings. (131)

The relative incommensurability of the private sphere is usually indicated by the use of the first person, e.g., I, me, we, mine, ours, etc. In an obvious contrast, the perspective of a public sphere utilizes the third person, e.g., he, she, it, they and them, his, hers, theirs, etc. But, on some occasions the use of the second person is indicative of an existential dimension, as in respectful sense of ‘you’, thou, yours, thine, and so on. (132)

A pro-relational orientation is indicated when the perspective appears to be coming from the articulated point of view of the relationship itself or its relational situatedness rather than from the perspective of the constituent parties such as listed under the headings of subjectivity, objectivity, etc. (133)


The arbitrational sphere (and its equivalence with the stylistic aspect of the political-economy, etc.) is coincident with the moment of resolution when viewed from a harmonic progression of relative background hermeneutical consonance and relative foreground phenomenological dissonance realizing a relative existential dimension that ‘progressively’ harmonizes the former economic correlativities. Hence our looking for language that is indicative of resolution (in all senses of that expression). That it could be argued that without this semblance of resolution there could be neither the intentional formation of intentional objectives nor their ensuing trans-intentional judgmental appreciation. Hence the delineation of this apparent exhibition of a process of relational resolution. Even our arrival at a definitive realization of a conclusion could be construed as existential if such a conclusion especially if that ‘provisional’ conclusion has the characteristics of an existentially oriented semblance of resolution. (134)
The resolution of inter-correlative tensions is expedited through forms of a transcendental-like suspension hence our ability to discern the presence of the existential can, in turn, be indicative of this textualized dimension. Hence the presence of such expression like dynamic balance, any attempt to be objective (in a non-ideological sense), the use of metaphors like weighing, etc., that appear to be neutrally proposed. (135)
An existentially oriented relationship should either create value or preserve its relational richness or conserve its relational enrichment. Thence a demonstration of its positive consequential enhancement of relational enrichment should be indicative of this type of experiential orientation. (136)
Or, we could make an appeal to the articulated existence of transcendental or existential-like language as expressed through indications of unity, integration, integrity, and so on and so forth. (137) 
Or, as a hermeneutical technique, so we need only point out the exemplification of either certain current existential hallmarks, past existential indicators, and/or future, existential predictors, etc. So, e.g., expressions indicative of a concrete, historical specificity in the here and now; or, e.g., a sense of timelessness or an ahistorical transcendence of time and space; or, e.g., an expectation of relational enrichment would normally follow from certain forms of behaviour in a demonstration of a certain requisite concern and care. Or, more simply, the use of language indicating refined forms of love (rather than mere desire or lust), genuine affection, friendship, respect, integrity, responsibility, mutual relational experience, etc. (138)

Therefore, through the skillful delineation of such a facet in textualized experience we should be able to demonstrate the presence and influence of such a dimension all too often overlooked in our interactions with others. On the other hand, as this aspect is ever with us, it only needs to be pointed out for its recognition to be better fostered. Moreover, given its fostering enhances the realization of a mutual genesis of both our individualized and collectively expressed forms of freedom. Thence our interest in delineating this facet of experience in our disciplinary preoccupations, and, thus its vital incorporation within the exercise of a viable, qualified, anti-representational pragmatic, historical prosect..!! (139) 

Hence our ability to recognize, encounter and engage from an existentially oriented, pro-relational sense of perspective in order to mutually enrich our relationships as we make our passage in this world at large before(-)others, with(-)others, and, in a freedom to be found through(-)others..!! (140)

Hence the need for this relatively critical and relatively radical set of abilities to differentiate correlations, accommodate the same, and, therein and thereafter, note their interactive forms of transformation given the relative existentialization of the relatively non-existential, and v.v., and, that the economic arises through an ongoing suspension of the same along with their entracement in a textualization of lived-experience with the implication that we have no need for so-called First-Principles or Last-Principles, or any other form of absolutistical treatment of  mistreated as any other form of a set of Principles..!!
 (141)
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3. Appendix B: Sketching Key Elements in My Critique of Rorty’s Solidarity…

1. Qualifying the incommensurability of private and public spheres as relative.
2. Economically expanding those two spheres to include the realm of arbitration.

3. Relocating irony from the private sphere to the sphere of arbitration.
4. Similarly, relocating solidarity from a public sphere to the sphere of arbitration.
5. Treating solidarity as an existentially oriented process of relational resolution.

6. Treating irony as one method for instigating a radical approach to solidarity.
7. Argue that relative-objectivities must underly all processes of transformation.
 
8. Demonstrate such relative-objectivities are present through reduction.

9. But note that existential emergence is lost through such reductions.
10. Implying, therefore, that the existential dimension is relatively non-reductive.

11. That existentially oriented resolution would reinforce experiences of solidarity.

12. Arguing that irony could be instrumental in the formation of solidarity.

13. Implying, by analogy, that philosophy is primarily arbitrational and existential.

14. That, therefore, philosophy can be ‘progressively’ inaugurated.

15. That such instantiation is progressively advanced in an existential orientation.

16. Therefore, contra Rorty, philosophy has a ‘progressive’ set of possibilities.
17. But, pro Rorty, such an approach needs to be pragmatically circumscribed, etc.
18. I.e., provisional, limited, qualified, anti-representationally oriented, etc.

19. The critique of the critical can produce relatively radical forms of re(-)interpretation.

20. Thence innovative, ‘impossible’ formations of so-called ‘final’ vocabularies. (142)
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*    	For latest version of this paper: � HYPERLINK "http://www.homestead.com/noelshomepage/noelshomepage5.html" �www.homestead.com/noelshomepage/noelshomepage5.html�


� 	This is the third essay in a trilogy dealing, respectively, with the logical-dialectical nature of theory, the practical-application, and critical/radical explorations of the pragmatic historical prospect also treated as acting as ‘template’ for all suitably functioning disciplinary prospects. However, w.r.t. to the ‘existential’ it is more theoretical, and exploratory, rather than being either practical or critical in its intentions.


� 	This is an obvious allusion to Richard Rorty and his explorations of this theme in his book of essays titled: Contingency, irony, and solidarity; Cambridge University Press, 1989. In this essay, I will later argue that this is an existentially oriented expression that more rightly belongs in a sphere of the arbitrational rather than in just a public sphere.


� 	Pursuit, III.7N.151.


� 	I am obliquely referencing previous ideas on the nature of the pragmatic economy constituted between the radical first division, the critical second division and the pre-critical, relatively uncritical third division (as therein ‘foundered’ on ‘non-suspended, extrapolated imputations’).


� 	A problematic theme I had wished to address in the previous essay (as advertised on page 2, paragraph 2, item iii.).


� 	Defining ‘progressive’ as this process of continual re(-)writing. Note, the nomenclature of ‘(-)’ indicates a working economy constituted from three relatively incommensurable correlative aspects of that economy, that, in turn, is also relatively incommensurably emmeshed in its relational situatedness, etc.


� 	Crudely put, we could say, respectively, that this corresponds to philosophy being conducted on a third level, a second level and a first level (where the latter is a so-called ‘first division’ without relegation). However, more correctly, on a middle path, we have to co-opt our use of all three levels and transcends such relatively trite distinctions.


� 	Pursuit, III.7N.39.


� 	On my use of this nomenclature ‘(-)’ refer to footnote 6. Hence my happy disposition to see this work as remaining ‘unfinished’.


� 	Richard Rorty; Objectivity, relativism, and truth; Cambridge University Press, 1991; essay titled: Solidarity or Objectivity? p. 24. Rorty states: For the pragmatist, by contrast [with the realist and their use of essences], “knowledge” is, like “truth,” simply a compliment paid to the beliefs which we think so well justified that, for the moment, further justification is just not needed. Note the text within the square brackets is added by myself.  Now, I am not against compliments but think that such a rhetorical point should be more seen as rhetorical rather than cashed out in more everyday-like terms of relevance. Compliments are much overrated, and it would be better if people concentrated more on what they were working on rather than looking for such gratuitous-like additional add-ons. Just as, in my opinion, winning prizes and acquiring fine titles is more a reflection of how the current power structures are more than happy to appropriate yourself within their fold rather than to enlarge their fold to include yourself and similar (in a manner that were more accepting of new and ‘final’ vocabularies). As a rhetorical point, I see Rorty here pushing the tide out a bit further, but, today, the tide is incoming, and we need to be more subtle as to where we might need to stand in such matter. Of course, if such compliments were more meant ironically then that would be much more acceptable. Then, too, if we have sufficiently subverted dialectically all co-associated concepts centered around visions of the non-relative, absolute-objectivity, as an impossible non-comparative version of objectivity, then we need to foster alignments and connections between a newly re(-)directed desire for the relatively-objective and social solidarity fostered through communication, economic commensuration, conversation, consensus and compromise that is being conducted without being compromised. This is one of the themes of this essay but also one that is being recast within the sphere of the existential wherein we can chart our movement from the evaluations of the everyday or the historical or scientific forms of experiential objectivity, etc., to a more pro-relational, value-oriented form of existential valuation.


� 	Where by ‘etc.’ is more meant form the net overall accumulation of these inputs giving this emergent overall output the sense and semblance of a validly conformal, relative-objectivity regardless of whether that is utilized in a secular prospect or a philosophical, historical, scientific prospect, etc.


� 	E.g., if we were to treat the representational economy as also both an anti-representational economy and a presentational economy (when understood as consisting of these three correlative aspects of the hermeneutically representative, the phenomenologically presentational, and the (non-systematically) existential anti-representational).


� 	E.g., as discussed elsewhere under the modal headings of density, intensity, propensity; salience, consilience and propinquity.


� 	As demonstrated by Roger the rat in the previous essay, Pursuit, III.7N.8-18.


� 	A(n existentially oriented) process of intervention will be explored later in this essay. Applying the Husserlian expression ‘natural’ to intentional experience (in contrast to its ‘transcendental’ trans-intentional judgmental assessment).


�	Although we should argue that existential experience is primarily a transcendental, trans-intentional (trans-cognitively oriented) process, still, such evaluation spills over into the Cognitive Aspects, from the Trans-Cognitive (Judgmental) Aspect, as a process of intentional ‘valuation’. Hence the existential can existentially transform intentional nature of cognitive experience (as a consequence of such secondary retreatment).


� 	From an ordered perspective this is an economy centered on the archetypal economic moments of the hermeneutical fifth trans-cognitively ordered moment, the phenomenological first trans-cognitively ordered moment, and the existential third trans-cognitively ordered moment. The pragmatic economy, consisting of an alignment with the sixth, fourth, and second orders, dynamically connects the former.


� 	Note this distinction between the ‘pragmatic(al) economy’ and the ‘pragmatic(al) sub-economy of the fourth trans-cognitive order’.


� 	I identify (through the following technical language) general ‘expectations’ with the future orientation of the hermeneutic (and its plethora of genres, e.g., the meta-textual set of sequences involved in the lighting of a match). In a contrast to this I see the specificity of the existential being immediately met within the present moment or period of time. Posting ‘recollections’ as the metaphorical modelling thought to be present in the semantic particularity of type as co-associated with relevant phenomenal-phenomenological considerations. Hence this historical economy as one basis that can be utilized in defining a starting position for thematizing the distinctive disciplinary sense of the scientific economy (prospect) based on an economic mix of past modelling, future predictions, and a conducting of co-associated experiments in a present time-tense.


� 	An aspirational economy, as explored elsewhere, being trimodally based on the realism of where we are, the idealism of why we want to go where we aspire; and, the pragmatic how of what would be involved in executing such an intention (that is then refracted through the simplified-complexities of the arbitrational economy as co-mapped out for us hermeneutically, etc. Hence this mnemonic of ‘where, why and how’ (and the implication that non-absolutistical orientations of the realistic, the idealistic and the pragmatic must cooperate together in order to successfully engineer any form of aspirational intentions (as noted in Volume II).


� 	Interestingly, Rorty states that: the same Quinean arguments which dispose of the positivist’s distinction between the analytical and the synthetic truth dispose of the anthropological distinction between the intercultural and the intra-cultural. Richard Rorty; Solidarity or Objectivity, p. 26. However, this type of point needs to be more finely finessed. From an economic point of view, we can see cultures as interacting with each other through both geographical space and time and being economically enstructured (in an ongoing process of structuralization) as being relatively incommensurable (like all economic distinctions including the analytical, etc.). But, that there can be no absolute relative-incommensurability because, being economically incorporated in a hierarchical set of relational economies, we can then treat ‘relative-incommensurability’ aa equally ‘relative-commensurability’ in a dialectical sense. I.e., being able to have our cake and eat it. Namely, yes cultures are relatively incommensurable but not absolutely incommensurable! Hence my use of the nomenclature of ‘cultural-intercultural’.


� 	In effect, finding sufficient room here for the viable semblance of the metaphysical, albeit as qualified through the relatively incommensurable economy of the overall life-world, etc., where the relatively incommensurable correlativities of the representational, the presentational and the anti-representational mutually coinhabit in forms that are absolutistically unobtainable, non-attainable, not able to be appropriated, etc. A qualified metaphysical view refracted through the suspended-imputation of a distinctively structured epistemological hierarchy which, by extension, organizes the communal interaction of others but which cannot be reductively (mis)treated, etc., along those impossible, misguided traditional, avenues of metaphysical thought).


� 	As examined elsewhere under the rubric of a transformational retreatment. Refer to paragraphs 7, 34, x-y, etc.*


� 	A complex set of concepts that will be explored later in this essay. Where, by lived-necessity, provisional forms of comparative-objectivity can be realized through suitable forms of conformal truth determination, and, where such ensuing forms of existentially oriented objectivity can further lead to the ongoing promotion of a more existential oriented sense of ‘social solidarity’. An existential process that will also be explored later in this essay and where the Rortean concept of ‘solidarity’ will be more primarily located in the existentially implicated sphere of the arbitrational rather than in the public sphere per se.


� 	Richard Rorty; Objectivity, relativism, and truth; Cambridge University Press, 1991; essay titled: Solidarity or Objectivity?


� 	Refer to footnote 10.


� 	Ibid., p. 22.


� 	Ibid., 23.


� 	Ibid., 23.


� 	Focusing specifically on the Rortean concepts of ‘solidarity’ (in an imputed public sphere) and irony (in an imputed private sphere) as primarily discussed by this philosopher in his set of essays titled: Solidarity, irony, and contingency; Cambridge University Press, 1989. I will be arguing that neither concept has a primary locus in those imputed spheres. Then, in regards to my ongoing re(-)construction of the political-economy, I treat the private sphere as coinciding with the practical domain of the economic; a public sense of intersubjectivity as resident in the theoretical-political domain; and, an arbitrated sense of a potential existentially oriented subjectivity-intersubjectivity which is imputationally apperceived as resident in the stylistic domain and where that domain is coincident with the sub-economy of the arbitrated, and v.v. Through this form of economic regularization through economic complexification (involving a re-alignment between economies in terms of our apperceive imputation of their coincidence with an archetypal economic understanding). 


� 	I.e., in an existential use of the relational and interactive sense and semblance of the second voice (in both singular and plural cases).


� 	Propositional-statements’ as ‘propositional structures that exist in a region in and between fifth ordered trans-cognitively ordered possibility and sixth trans-cognitively ordered non-virtually oriented ‘actuality’. Hence propositions possessing a provisionally true status as statements but subjected continually to a suspension in that same regard.


� 	The evolving transformation of these economic manoeuvres can be better visualized using the diagram to be found in paragraph 35. Or, refer to Pursuit, III.7G, Appendix B.


� 	 In a process of trans-intentional judgment, a process of evaluation is hopefully sought in which its valuation is to expresses in intentional terms of reference (i.e., value, etc.). However, valuation is primarily a ‘transcendental’ phenomenon, i.e., as trans-intentionally arrived at. Still, through transformational retreatment such evaluation is impressed upon the textualized expression of the valuation arrived at through such provisional retreatment. Now, such broad ‘value’ includes ‘phenomenological considerations of identity and identification, hermeneutic function and functionality, and relatively existential and non-existential forms of value’. I usually reserve the expression ‘value’ for the latter, i.e., ‘relatively existential and relatively non-existential processes of valuation’. ‘E/valutional formation’ can also be viewed through a ‘six-fold trans-cognitively ordered perspective’.


� 	The following exposition is very dense (and can be confusing given the merger of these two grids in paragraphs 97 and 98 with 99. The reader might find it better to jump past this paragraph and read its argued summary in the following paragraphs 103 and 105.


� 	Just as Roger the rat in the first thought experiment recognizes what needs to be done, namely, encountering those levers with certain expectations based upon certain phenomenological recollections, and, who is then ‘existentially’ rewarded with both food and water (as a resolution of those intentional aspirations). Although, in this scenario, it could be argued that the ‘existential specificity’ in question is more non-existential and merely relational in orientation rather than pro-relational and existential in orientation.


� 	Given that most narratives only seem to seek partial, ongoing forms of resolution given that all narratives would, otherwise, completely self-deconstruct if their ensuing resolutions were realized in a completely definitive manner.


� 	I.e., as occurring in an economy of hermeneutical formats, phenomenological forms, and existentially experienced formations of e/valuation.


� 	Not completely continuous given relative forms of incommensurability, etc.


� 	A problematic theme I had wished to address in the previous essay (as advertised on page 2, paragraph 2, item iii.).


� 	Be it through special or general relativity, or through a quantum perspective, or through various mathematical lenses like de Sitter space, anti-de Sitter space, conformal field theories, and so on.


� 	Albeit without the disqualification of an deontological orientation in experience.


� 	Richard Rorty; Solidarity, irony, and contingency; Cambridge University Press, 1989.


� 	Noting that all three spheres of the private, etc., are economically correlative and relatively-incommensurable, and that, in turn, all economies are also relatively-incommensurable in the context of their economic situatedness. Furthermore, that all economies can be recontextualized via economic complexification, etc. Moreover, although economic perspectives are both constructed and chosen, still, such choices can be neither absolutistically arbitrary nor completely indubitable in the exercise their forms of correlated e/valuational formation and appreciation (because we live in this world at large as it is constructed by-us and by-others and by this world-as-lived).


� 	Resolution is observed in a harmonic economy through the interaction of its economic correlativities, i.e., the consonance of the hermeneutical background versus the dissonance of the foreground phenomenological versus the resolution of the relationship between the former in the aspect of the existential (in its non-systematic sense).


� 	Relative-objectivities being discerned between propositional-statements from a textual perspective raised by one meta-degree, but, which, through transformational retreatment can then take on a textual status on par with the initial object-status (although this habit of natural language should not be misread by the disciplinarian). As was discussed in paragraph 94-95.


� 	E.g., the water in this pot is going to be boiled; the water in this pot is boiling; and, the water in this pot was boiled. By seeking for the commonality of that being transformed we reduced the variation to its thematic basis, i.e., the water in that pot. Whilst it is true it is not statements that are boiled, still, it is only through statements that we can talk about such transformations (as imputation between statements).


� 	That irony could be used to set up a radical re-interpretation that reinforces both our individual and collective experience of solidarity.


� 	That disciplinary progressive is ever possible but only in a format that is open, ever remains a work in progress, pragmatically uses relative-objectivities but deconstructs all imputed non-relative-objectivities.


� 	Creating a positive nihilistic reading (through discounting all non-relative-objectivities, etc.).





