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0. Pre-Introduction and Introduction


Obviously, on a more literal and historical reading, it would be an anachronistic to claim that Kant was a member of that difficult to ascertain set of recent philosophers that historical consensus might deem to have been ‘existentialists’, or at least as leaning in that direction even if such a full membership were directly denied by that ‘probationary’ philosopher themselves. So, we could re-phrase the question to read, ‘Could Kant be regarded as a Proto-Existentialist?’ I believe that answer could be answered in the affirmative on the grounds of a rather informal philosophical complexification give that some of the overriding themes, ever present in Kant’s publications, appear to have been centered on, e.g., an understanding of human freedom and allied topics. This essay is not designed to settle this topic, but, to proffer a map as to how this quest might be more definitively answered one way or the other. (0)


First, let me explore what is meant by formal and informal forms of philosophical complexification. (1)


Second, let me make a tentative assessment, one way or the other, as to how we might read those types of considerations that would then let us decide, one way or the other. In the process making some provisional conclusions, comments and observations, etc. (2)

1. An Exploration of Philosophical Complexification

In a recent essay I entertained the idea of extending ‘economic complexification’ to how we might formally or informally review some form of philosophical comparison (or disciplinary comparison) through a similar, albeit more complex, method of ‘philosophical complexification’ (or ‘disciplinary complexification’):

...as is my usual modus operandi, I wish to proffer instead a creative type of exposition in a space between my own ideas and those ideas of this philosopher being appropriated, or misappropriated, for this interactive type of task. In this essay I have already invoked the concept of ‘economic complexification’ which I would like to extend as a form of ‘philosophical complexification’. In ‘economic complexification’ I have argue that all economies are trimodal in their basic constitution and that when aligned certain economies can be profitably used to comment on other economies, and v.v., given the same archetypal economic alignment. So, e.g., in comparing the overall economy consisting of predicates (arrived at through analysis or reduction), relations (arrived at through synthesis or reconstitution), and nominations (arrived at through a dynamic balance of the former) we can economically note (as a form of speculation to begin with) that these three moments of predication, etc., actually parallel a temporal economy, respectively, of past, future and present time orientations. By such means finding out, e.g., that the concept of analysis or reduction has past orientation with an emphasis, therefore, on retrospectivity, etc. By such a method enriching both these concept of ‘the past’ and ‘predicates arrived at through analysis’, etc, Now, as all disciplines are also assumed to have the same archetypal economic enstructuralization disciplinary economies could also be so economically co-aligned. Now, we could do this through adopting and adapting either a formal or informal approach. In a formal approach we would closely note these more formal forms of an alignment, whereas, in taking a less formal approach we would just creatively compare one discipline with another and enjoy, when and where we can, any sense and semblance of a relevant and fruitful frisson that might transpire between the same as productive forms of ‘philosophical resonance’. Hence this concept of ‘philosophical (or disciplinary) complexification’. To my mind there are a plethora of concepts being put forward by Laruelle, over the last five decades that could be run in conjunction with a vast variety of ideas being put forward by myself. That, in many ways, Laruelle is doing something very similar himself with his ideas (also borrowed from mathematics) in his use of the expression of the ‘generic’, the forcing of sets to become more extensive, the subtracting and supplementary enriching of fields, and similar…
 [135] (3)


In that same essay I also noted my observation that in a standard philosophy (heading towards the more fully informed suspension) we have philosophical complexification, but, in a ‘non-standard (’non-philosophy’) philosophy’ we have ‘economic simplification (and ‘supplementation’) as more definitive-like forms of ‘resolution’ (realized through the de-suspension):

As a rule of thumb I would note the observation that standard philosophy works through complexification (and complementation?), and that which leads towards the suspension, whereas, in a contrast, non-standard philosophy works through simplification (and supplementation), and is formed through processes of resolution exerted through the de-suspension. ‘Complementation’ being tentatively defined as ‘the continuing of processes of complexification beyond its primary instance/s’ in the forms already alluded to. Conversely, ‘supplementation’, tentatively, is ‘the modes of simplification arrived at by other means than that of the primary de-suspension’.
 [70] (4)
This ‘observation’ is restated:

As a very general observation we might say that a standard philosophy, etc., seeks complexification whilst a non-standard philosophy, etc. prefers to find forms of simplification
 (through economic and trans-economic resolution)?
 
 [73] (5)


The same idea being reiterated:
That, when a pro-relational or trans-relational perspective is entertained, we find an existentialization of experience along with the existential simplification attendant upon such ensuing processes of relational resolution through the de-suspension.
 [76] (6)


Essentially, the difference between a formal approach and an informal approach is to what degree a more systematic-like approach is overtly adopted and adapted on the understanding that economic forms of appreciation must al least be there covertly. So, even if a more piecemeal approach is adopted its contextual appreciation must impart some degree of consistency in that regard. (7)


A statistical appreciation of Kantian themes should demonstrate, I believe, that one of Kant’s many preoccupations is to demonstrate that human subjects have an autonomy of will (versus such forms of heteronomy such as compliance with the will of God or some form of the Divine, the demands of family, the dictates of dictators, etc.). That this predilection, and its allied topics, is a clear indication of Kant’s concern with existentially oriented themes! (8)


Now, to construct a process of economic formalization we need first to discern how Kant’s is economically disposed (in his exercise of such presuppositionally oriented decisions in that regard, somewhat in a manner that echoes the ‘Philosophical Decision’ of François Laruelle
). (9)


Hence the necessity for a form of creative exploration in which we seek to find apparent economic structures be they discerned as either overtly self-evident or relatively covertly evident when the logical form of such structural-functions are more closely scrutinized. (10)


A first candidate that comes to mind is that type of response I first envisaged in my initial reading of Kant, namely a context-resonance between the perceptual (sense experience) and the conceptual (understanding) in the wider context of judgment where the latter is conceived of in trans-conceptual terms of reference. (11)


Or, we can also find already to hand the fact that Kant wrote three critiques that among themselves also form an economy (that, arguably, was conceived of in that manner, i.e., as interrelated and forming a system), namely, ‘pure reason’, ‘practical reason’, and, ‘the power of judgment’. (12)


In a similar vein, with or without a fully connected basis for doing so, we could also conceive of these economies as related to some extent to three sub-economies of the a priori, the synthetic, and the synthetic a priori? From my formalistic perspective, I would deem these, respectively, to be reductive, synthetic, and the dynamic balance of the former. I.e., as economic correlativities with the co-associated implication that the so-called, and controversial, ‘synthetic a priori’ could be conceived of as arising from a suspension of the former, and, thereby, defined as both ‘not a priori and not synthetic’. Arguably, such an economy must also invoke a so-called ‘third moment’ of the ‘synthetic a priori’ as ‘Ego’ in order for the so-called first and second terms to be able to be held in some form of a contrasting relationship with each other, and, to a considerable extent, giving reasonable grounds for supposing that we cannot non-relatively, and absolutistically isolate and differentiate, say, the so-called first moment of synthesis as ‘World’ and the so-called second moment of the a priori as ‘Object’.
 
 (13)


On a cursory examination, we could also propose Kant’s three transcendental categories of ‘individual subjectivity’, ‘the world’, and ‘the being of being as the Divine/God’, as also forming another economy? In giving an existential preference to the latter we might then, without too much thought needed, ascribe to the ‘world’, through coincidence, ‘World’, and, thereafter, assigning ‘individual subjectivity’ as an ‘Object’ (in this type of schematization?)? (14)


Doubtless, with some degree of a fertile imagination, we could find such trimodal economies everywhere. Moreover, such an abundance need not be viewed as a problem or a scandal, but, rather as more material for different forms of economic complexification, and, thence, as instrumental in the formation of richer forms of interconnectedness when consistently subjected to relevant forms of further archetypal alignment. (15)


Thence the promising of profitable lines for such research when conducted along a more formalist perspective of archetypal alignment. (16)


In a less formalist environment I believe we are spoilt for choice given Kant’s predilection for autonomy, freedom of the individual, along with all allied topics such as responsibility, the categorical nature of such responses, the deontological complexion of such a response, and so on and so forth, or, in essence, from my perspective of a non-standard, anti-representational, pragmatic-existentialism, we are just spoilt for choice in such matters.
 (17)

2. The Tentative Assessment of ‘Kant as a Proto-Existentialist?’


In living-reality, e.g., we do not need to be able to name all of our concepts in order to appreciate the intellectual panorama of a lived-landscape.
 Similarly, in reverse, in a backward-looking chronology, the absence of key expressions that would be found circulating in later use does not mean they were purely absent in earlier period where quite possibly context alone would determine what sense and semblance was actually being focused upon.
 (18)


I would accept the challenge that Kant has some existential-like pretensions and that this fact should not be too difficult to articulate and successfully demonstrate given the requisite scholarship in such matters (which, obviously, I do not profess to have sufficiently acquired given my many interests in other areas). (19)


Therefore, my tentative assessment that it would most likely be a profitable line of research to attempt a close reading of Kant, at the very least, in this comparative treatment as a ‘proto-existentialist’?! (20)
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� 	This essay, effectively, is a continuation of these recent themes of the pragmatic and the existential but, will be primarily refracted through the essays 7Z and 12D. Originally this essay was conceived of as an exploratory existential commentary on the Third Critique of the Power of Judgment, 1790, It seemed to my mind, on a first cursory reading of this text, that the potentially problematic division of this text, after the Introduction/s, into a first section dealing with aesthetical judgment and a second section dealing with teleological considerations of purpose as more directed, respectively, towards a recognition of the ‘content of judgmental processes’ and then the ‘functional delivery of judgment along the sense and semblance of a trajectory’. Of course, such a classificational scheme does not rule out other ways of seeking to understand the relationship these two sections have to each other, or, that the endpoint of such a disquisition is at the same time seeking to demonstrate that as agents we can and do have access to distinctive forms of autonomy, i.e., ‘freedom’. However, since extending the concept of ‘economic complexification’ to ‘philosophical complexification (or disciplinary complexification)’ as briefly introduced in 12D, I have taken up ‘my own challenge to outline what might be entailed in both a formal and informal approaches that could be exercised in order to answer this type of question ‘Is Kant and Existentialist?’ 


� 	Pursuit, III.12D,135. The section in bold highlights the difference between ‘formal’ and ‘informal’ approaches to this method of comparative treatment.


� 	Pursuit, III.12D.footnote 70. Here I am speculatively attempting to make a distinction between both complexification and complementation and simplification and supplementation. 


� 	Without sacrificing non-existential and existential forms of relevant-enrichment, etc.


� 	Ibid., 223-224.


� 	Pursuit, III/VII.III.C.73.


� 	Ibid., 228.


� 	Refer to comments made on this topic: Pursuit, III.12D.151-152; 167-168, etc.


� 	As seeming entertained by Quine, and certain other analytical philosophers, e.g? A position I explored in my Reanaylsis on the Nature of Things in Volume I.


� 	In effect, invoking a harmonic reading of World - Object - Ego/Consonance - Dissonance - Resolution.


� 	We could, perhaps, also present historical arguments that the work of certain philosophers was presuppositionally necessary for later philosophers to develop concepts on that prior presuppositional basis? Say, Hegel’s dependence upon Kant for delineating the concrete, historical specificity of immediate existential-like experience if only as a reaction to his rather ahistorical like language when dealing with all matters critical? 


� 	A semantic archaeology of the linguistic delineation of colour words might well be able to prove this point? E.g., the archaistic use of a ‘green moon’ equaling the intentional sense and semblance of a ‘blue moon’. E.g., the lack of the word ‘pink’ (’pinku’) in recent Japanese culture? E.g., the difficulty interpretating (navy) blue from black in Sanskrit (nila) and Greek literatures?


� 	Hence my previous demonstrations, elsewhere, that in the genre of ‘brown(/pink)-and-blue’ Japanese prints in the 18th century the word ‘brown’ here could have only meant ‘pink’ in that particular type of context!





