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The Past Does Not Exi(s)t – The Future Does Not Exi(s)t!?

Where Do We Wish to Go, and, How Do We Wish to Get There?!
Formulating a process of re-direction in overall policy formation post-COVID-19*
Today, commentary in traditional media seems to be forever repeating the refrain ‘that in this era of COVID-19 social inequality is one of the main reasons why this pandemic is more easily disseminated and less able to be curtailed’. Indeed, spreading more rapidly amongst those whose demographics include the relative powerless, the relatively disenfranchised and disempowered, the working poor who are poorly paid or who are trapped in part-time work or left only on short-term contracts and form a so-called ‘precariat’, or, who are underemployed or unemployed, or, through no fault of their own have been recently and abruptly rendered redundant as an economic consequence of our responses to the extensive outbreak of this corona virus’. Moreover, these economic consequences are tougher on such financially marginalized people. Such demographics would include the young who have just started to enter the work force, women still remunerated with unequal pay, a middle-aged fraternity being discriminately overlooked for employment, the elderly with little or no capital, those who perform unpaid work without due financial recognition, those with an indigenous background, recent migrants, those with poor educational achievement, those whose educational achievements that are not financially recognized, the handicapped, those suffering from a chronic mental or physical illness, and many more who do not fall neatly within such categories. However, in stark contrast, most politicians it would seem, are almost totally silent on this topic of a relentlessly expanding inequality. Indeed, it would seem all too often, rather than dealing with this most pressing of problems, almost without effort and without too much thought, instead, they fall back on old, polarized political habits of a non-bipartisan stamp; ever stuck on the endless recitation of short-sighted slogans and neo-liberal mantras; such pronouncements that once might have deceived people into thinking that they truly had the welfare of their country to heart, and so on. For a start, the political class needs to relinquish that neo-liberal reflex, and soon! Such an attitude, still persisting as the major discourse in the political-economy, has well-passed it due by date. Moreover, continuing down this same cul de sac will only promote more entrenched forms of populism, the impossible promises of demagogues, an erosion of our democratic institutions, and, the eventual loss of democracy itself! There could be no greater clarion call than this upwelling mass of suffering, already with us, whose clamour for change is merely met by mute politicians who collectively seem unable or unwilling to address such fundamental issues. A diverse range of inequalities, further exacerbated by this current epidemiological crisis, that do need to be faced and duly dealt with. That it is obvious that we urgently need to start formulating processes of re-direction in overall policy formation, but, where should such change be re-directed? In this regard, it is my hope that this working paper can start and spark a productive dialogue on this broad topic. Indeed, cause us to take stock of both this problem of increasing inequality and how it might be addressed? Focusing us to ask: Where do we wish to go, and, how do we wish to get there?! (0)
*    
For latest version of this paper: www.homestead.com/noelshomepage/noelshomepage5.html 
‘Time’, but not so much ‘space’, is a vexed philosophical problem.
 Now, some would argue that the past no longer exists, does not exist. Others might qualify this by saying that we can never really make an exit from the past because it ever remains with us. We are here because our past thoughts and actions, both collectively and individually, have had us headed here, no more and no less. Then, some might also say the future does not exist as it is not here yet. That, as we have not entered into the future, being forever that wonderful realm of tomorrow, that we can also never exit from the same, but, in a different sense from the past. If we cannot enter the house of future being, then, we also cannot make an exit from that location that has not been entered. Then, too, some wise and thoughtful souls have conjectured that as the present is this conjoined union of both past and future, that, as both the past and future do not exist, therefore, the present also cannot exist. Welcome to the endless and bewildering perplexities of a misguided philosophically exercised dialectic that, critically, needs to be put in its place! As it is, we do live in a complex sense of the present replete with duration, change, echoes from the past, passing shadows portending a future, pregnant with an existential sense of potential in the form of our experience of value, and so on. That, a practical philosophy
 needs to address such obvious short-comings on a number of fronts, but, for the sake of this exercise let us tread carefully, with caution, paying close attention to a landscape in which we are already immersed in as our inescapable ‘home’; regardless of whether we feel ‘at home’ or not here in this world at large. By looking at such issues with deep concern, let us see if solutions may well already be to hand given the hopeful observation that to ask a well-formed question must also mean we must also have some idea of its solution, how they might perhaps be resolved, indeed, find a successful sense of resolution? So, in the light of this hope, let us proceed to explore this world-of-life as we stand both before others and before-others… I.e., as we stand and must make a stand on this border between a non-relational, material treatment of others as if embodied objects (the ‘before others’) whilst also being able to observe an intimate existential sense of the open, relational being of the ‘person’ as if immersed in an overflowing world of value formation (valuational formation
) where all people are treated as embedded subjects (the ‘before-others’)… whilst also immersed and embanked in a relational world, placed upon the thinly veiled surface of this planet called Earth, and, for the foreseeable future, our only Home; there being no Planet B; no real refuge in the dreaded, dangerous, destructive, cold and utter vacuity of distant space! According to the understanding of scientists, given the dimensions of space, we may as well be alone even if not alone! (1)
Increasing overall inequality is creating increasing political instability which is here with us already!
 This political and economic state of affairs is compounded by attitudes immersed in a rampant neo-liberalism stuck on autopilot; whose persistence as the major discourse will need to be replaced, but, by what? What political-economic philosophy would be able to both deconstruct neo-liberalism and carve out a more equitable vision of a world? So, in what direction should the political-economy be headed? Personally, I believe we need to take a more existential type of stance, a position that is more respectful of our embodiment, our embeddedness with others, and our embankment together in a world that needs to be both lived-and-shared.
 (2)
But, it is a profoundly sad reflection that increasing inequalities are going to render our democracies less stable, less able to evolve in an existentially oriented direction for the benefit of all parties, then, it follows, that we are doomed to never make this much needed transition to a more caring world in the foreseeable future? As if we are standing on the very edge of a keen knife, which direction will win out? Such pessimism… or a much-needed optimism..?! (3)

What follows is my set of five propositions whose ideas, hopefully, will be able to provoke a range of insightful directions capable of existentially re-directing a re-formulation of policies in a more progressive, compassionate political-economy? (4)


To formulate these five propositions, I will first ask five questions, and, in answering them, albeit in the form of a sketched-out reply, address what I feel is needed in a way of constructively reversing this trend for increasing inequality… (5)
These five headings, treated as questions, are: 
1. The problematic nature of increasing inequality? 
2. Addressing its historical origins so as to understand how to reverse this trend?
3. Explore how this might be better addressed existentially? 
4. How is this existential re-direction to apply to the process of policy formation? 
5. What sort of society do we want?
 (6)

1.    What is inequality and why is it problematic?

A provisional definition: ‘The relative enfranchisement and empowerment of a certain set of life-worlds at the expense of some other set of life-worlds (versus the overall life-world).’
 E.g., rents in Sydney.
 E.g., that cities need to recognize a need to reverse the loss of diversity of socio-economic demographics within all geographical areas, especially in the inner city, etc. I.e., the reversing the dispersion of affordable residences of e.g., ‘essential workers’, etc., away from the inner city, away from the location of their work; along with increasing transits times plus increasing congestion for all citizens as a result. This overall trend for increasing inequality is problematic, because history seems to indicate that, with increasing inequality, we have increasing political instability plus decreasing democratically oriented forms of governance. As pointed out by, e.g., by Thomas Piketty.
 I.e., without an evolutional reversal of overall inequality we move ever closer to an inevitable discontinuity realized through some further disruptive revolution. Such a trend is already with us as evidenced in increasing populism/increasing anti-democratic governance that can be observed almost on a daily basis; both locally and worldwide. That we should well understand that revolutions are usually the trading of one elite class for another elite class plus the inevitable disastrous and deadly disruptions that occurs in this type of transition! In this regard, there is an unrecognized need, if not a political imperative, for a viable Middle Class in order for stable political governance to persist (even if directed or re-directed by so-called ‘elites’). That this trend for inequality, in the Australian context, could well present itself, say, in the declining ratio of homeowners to renters, etc… which would be re-reflected in the number of properties controlled by both relatively small-time investors and/or aggregated rentals amassed in organizations that buy up rental properties as an investment vehicle, and so on?
 As a broad phenomenon, no doubt, increasing inequality would take on numerous forms of expression (and this has been measured statistically and quantified through the use of the Gini coefficient, etc.). (7)
2.    Its historical origins?

Historians could point out that this phenomenon of inequality, through time, waxes and wanes as a result of a variety of causes with different historical consequences. For last 50 years continually waning under the relentless imposition of neo-liberal policy formation; along with globalization, episodic redundancies, outsourcing, privatization, reduced unionization, gig economies, irregular availability of part-time work, increased costs of utilities, government services, etc… in association with tax relief for more wealthy socio-economic demographics (although in some countries, e.g., like Australia, this can be counterbalanced, over certain period of  time, by wealth transfers to lower socioeconomic beneficiaries, pensioners, welfare recipients, etc.). (8)
3.    How might inequality be addressed in existential terms?

Inequality, in itself, is both inevitable, natural and not wrong. What needs to be circumvented is a trend towards extreme levels of inequality through a general reversal of this current trend. In this regard, neo-liberalism needs to be both deconstructed and replaced, or, just transformationally re-directed through some new form of politically integrated existentially-oriented policy formation on both political, economic and stylistic
 levels of enaction… and, therein and thereafter, extended to all sectors of the political-economy. That governments need to re-democratize; i.e., be better represented; refuse donations in all forms, except small donations., etc., institute an increasing level of transparency, insist on individual accountability in conjunction with a collective sense of responsibility (as noted in my Three Critiques of Neo-Liberalism; 2016, 2017, 2018) (9)
4.    How does this flow into existentially oriented policy formation?

The role of government needs to shift from a relatively contractual orientation (with unequal power obligations) to a more compactual orientation (with a greater equality in power obligations, increased sense of community) whilst, importantly, also observing a healthy dynamic between both orientations. In the process reversing excessive instances of what I have called a contractual colonization of the compactual world (primarily orchestrated through neo-liberal attitudes and a less regulated commercial appetite for profit)! In this regard, we would need to deliberated pursue an existentialization of policy formation. (Refer to Have You a Policy for That? Existential Policy Formation 2016)… by doing whatever it takes within reason to ‘enrich’ the overall quality of our relationships throughout the community, etc., i.e., in the family, workplace, educational arena (free child care, say, 20 hours per week as in the UK/free university for those on bursaries), etc; poly-cultural-pluralism within and between ethnicities, and beyond minor/major life-worlds, etc; local government, state government, international level of diplomacy, etc; along with a universal recognition that we need to enact a broadly-based, re-democratization on all ‘political’ levels of society; from businesses to hospitals, from the police to the army, and so on and so forth. (10)
5.   What sort of society, along with its co-associated political-economy, do we want?

The cultivation of a more caring society in this cultural transition to a Contemporary era. Internal re-enfranchisement and external re-empowerment of life-worlds… able to disseminate their own histories, increased autonomy, etc. A society that is COVID-19 free, more environmentally aware, a realistic energy policy, etc., forms of government that are more responsive and responsible! Reforms: political, economic, stylistic – i.e., critical appreciation of a culture by that culture along with issues of suitably overseen compliance, (refer to: Trans-Classical Stylistic Investigations, 2016), etc.
 (11)





         Noël Tointon, Wentworth Falls, 4.8.20/9.8.20.
Some Observations and Reflections Noted in the Course of this Open Forum

1.   That this pandemic is further exacerbating this trend in inequality now and into the future. Witness the early use of superannuation monies; the anticipated slow reversal of unemployment post pandemic; disproportionate effects on those already experiencing such inequalities, etc.
2.    That governments are only muddling through. Then periodically slip back into inappropriate neo-liberally oriented policies (by having, e.g., ‘unemployed’ people, generally through no fault of their own, being treated unequally through programs like JobKeeper and JobSeeker or being extended no support whatsoever! Then threatening to introduces reductions in payment at future points in time, reintroducing obligations in JobSeeker, etc. In picking some sectors of the economy to better support or not to support, etc.).
3.    The suspicion that there will be many who will take an unfair advantage of this pandemic from individuals to companies, from certain organizations to unnamed nations.
4.    That a return to the inequities of the past is not exactly wanted, but, then, a return to what sort of future people actually want appears to be something that most people are not able to contemplate. However, broken down into small, distinct units there appears to be an aspiration for things like job security when and where possible, a UBI, universal    health, better democratic representation, and so forth?
5.    An understanding that things cannot continue on in the same manner as exposed by this pandemic. But, that post pandemics, the political landscape does gets inevitably ‘re-sculptured’. So, we need to ask how can we get there first before vested interests do that for us? Thus, how should we to get in first, so to speak, and organize and direct such change? That the individual is powerless, and, the political class are without a sense of constructive vision. That this state of affairs only leaves ‘individuals who organize collectively’ a chance to proffer real reforms in this regard and hope, therein and thereafter, to co-opt influential members of the political class in this regard to affect such reforms? 6.    That, perhaps, such ideas will need to go viral, find a memetic life of their own? Implying the need for a well-designed and well-directed social media presence? (12) 
         N.K.T., 10.8.20.

� 	Time appears more problematic given that it seems to be ever-changing. Whereas, in contrast, space appears to persist. Now, putting the scientific union of time-space to the side, on a superficial level, given that we regard ‘time as ever-changing’ and ‘space as ever-present and unchanging’, we then have the philosophical problem of how these two could be both related and interrelated? On the other hand, time is reviewed through various spatial metaphors, and, our progression through space is seen in temporal terms, so, obviously, this problem is not insurmountable. Then, we also have to realize that in a mundane philosophy, as formulated in Volume II, no concepts, etc., can be impossibly thought in either completely self-referential terms of reference and/or in completely other-referential terms of reference. The implication being that these concepts of ‘time’ and ‘space’ need to be economically regarded as polarizations and not completely self-contained units of semantic significance cast adrift form a semantic web of relative differentiation and integration, etc.


� 	Making an obvious reference to the previous volume, Volume II, titled: The Practicalities of Philosophy as a Discipline in the series titled: The Pursuit of Philosophy as a Discipline


� 	More broadly treating value formation as a process of e/valuation that includes considerations of identity and function besides values.


� 	Excessive, increasing inequality is the problem, but, the solution lies in a ‘reversal’ of inequality; and, an increasing equality of opportunity, but, not in the seeking of some impossible quest for a total state of social equality (or some form or vision of a ‘utopia’ defined along similar lines)!


� 	Arguing in my ‘Three Critiques of Neo-Liberalism’ that an existential approach may well both simultaneously deconstruct and re-construct at the same time making this process of existential transformation a one-stage process?


� 	I would argue that the most comprehensive way to do this would be to formulate a set of relevant categories, e.g., health, education, work, etc., and, then apply the three subheadings of description, prescription and proscription; along with detailed and cogent arguments for their (existential) transformations. In some respect the envisaged architecture behind my writing Volume III as a series of monographs dealing with such topics (including this working-paper). The primary intention being a philosophical critique of the overall life-world, etc., and, in the process demonstrating the critical scope of the philosophical discipline.


� 	I have defined ‘enfranchisement’ as ‘the internal empowerment and enrichment of a certain life-world’, e.g., through the ability to formulate their own histories, and, ‘empowerment’ as ‘the ability of a life-world to project itself beyond its own boundaries into the overall live-world through political-economic demands, etc., e.g., seeking and getting recognition from the political elites in order to garner the votes of its members at the times of elections (and, where it is not advisable for any politician or party to offside too many such minor life-worlds, although, some populists may attempt to over-empower relatively major life-worlds through harnessing perceived resentments, law and order issues, racial fears and anxieties, etc.).


� 	As noted in my Three Critiques of Neo-Liberalism where the value of the senior pension has ‘pushed’ people further away from the center of the city to where a person renting on such a pension would now have to live on the very edges of Sydney itself if not even further beyond.


� 	Thomas Piketty; The Economics of Inequality (translated by Arthur Goldhammer); Belknap Press of Harvard University Press, 1997, 2014; and, Capital in the Twenty-First Century; Belknap Press, 2014.


� 	That this shift in overall aggregation is resulting in increasing rents (and house prices?) as a proportion of income and pensions, etc?


� 	Stylistics is my terms for how the political-economy is and needs to be self-critical, be enabled to critically reflect on its own policies and their ramifications, etc. As a third ‘economic’ arm to the political and economic spheres.


� 	This paper was presented at an Open Forum, 9 August, 2020, held online with The Continental Philosophy Group. Conceived of as a continuation of previous presentations on the future of work, environmental crises and issues arising from the current pandemic. It was suggested each member raise five key-points for discussion.





