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0. A Preamble to an Evolving Brief  

The ideas being explored in this extended-essay, as a brief, are a mix of both ones long held and ones formed on the very same page as I type. Therefore, I see this paper even more as a ‘work in progress’ in which certain ideas will be creatively modified as I go along and hence its designation as an ‘evolving’ text. As a ‘brief’ I have set myself a set of objectives that I would like to explore, or rather re-explore, and, hopefully, find successful forms of resolution. At least for the moment, given that such re-explorations, if successful, will present new ways of seeing old problems and whose propositions cannot and should not remain immune from further processes of critique. As I explain at the beginning of this brief, my attempts to formulate a systematic philosophy of aesthetics, before I left Aotearoa New Zealand in 1980, were stymied by my inability to account for a theory of drama purely in those aesthetic terms of reference. Only after my arriving in Australia, and in formulating an attempt to systematically account for a theory of ethical interaction, through both a critique of ethical principles and a promotion of a relational perspective on this topic, was I then able to recognize that the aesthetic content of a theatrical work devolves around the ongoing resolution of the ethical tensions presented by human characters (or human-like characters) as they interrelated with each other over the course of that ‘drama’. The insight to be gained from this recognition is that a systematic, pure philosophy of aesthetics is an impossibility. Moreover, as ‘art for art’s sake’ is very much a modern fantasy, we need to account for the fact that most artforms are also ‘tendentious’, i.e., either have a message to disseminate and/or serve a certain purpose that, ostensively, cannot be purely aesthetic in its pretensions given its pragmatic implications. Artists, like most people have had to earn their living and at the very least saw their productions as providing access to some form of a metaphorical ‘meal ticket’. In many ways, often through sheer necessity, the market would dictate what it wanted and what it wanted such beholden artists to produce through the dictates of their commissions. Again, a comprehensive theory of aesthetical production would have to take into account this pragmatic dimension as well as an ethical dimension; regardless of whether the latter is being more concerned with either the deontological and/or the ethically pragmatical. But this necessary expansion of horizons, concerning matters of ‘aesthetical, deontological and pragmatical aspects’ of ‘value’ does not just stop there, but, all too freely, then spills over into considerations of both identity, or identification, and, function, or functionality, with the need, therefore, to comprehensively account for the apparent entirety of all processes involving these problematic considerations pertaining to both evaluational formation and valuational formation.
 So, is it possible, instead, to give a relatively comprehensive(ly integrated) account of valuational formation (rather than attempting either an impossible non-relative, systematic account or an equally impossible account that focused purely upon the second trans-cognitive order of the aesthetical)? Yes, I believe this is possible! I envisage from an ordered perspective, albeit in ideal terms of reference, six relatively distinctive kinds of evaluation with six kinds of ‘value’ and that a comprehensive sense of theory would merely need to do due justice to the same. As for my other objectives, I have a minor concern for the distinction between crafts and arts to the extent that all artforms are indeed crafted, but, not all crafted production necessarily rises to the position of being accepted as a successful instance of an artform. I do not believe that that qualification is controversial, but, what to my mind would be controversial is the position that demands a discontinuity and non-identity between ‘arts’ and ‘crafts’ (whilst recognizing, at the same time, not all artworks are necessarily well-crafted or even if well-crafted, may barely register as successful ‘works of art’ perhaps being more seen as ‘attempting to be seen as artful artworks’… and failing miserably). My minimal preoccupations with such an issue are more to demonstrate that a successful work of art cannot be reduced to the mere manner of its crafting. That the role of the ‘aesthetic’ does have a part to play even though a more comprehensive sense of positioning must also take into account six different types of evaluation (including that of the aesthetical) that may or may not overlap in our more integrated reception of that specific ‘artwork’ being placed before the critical scrutiny of our current enquiry. Then, it should become obvious to the reader, as they proceed through this brief, that the most important objective of this essay, albeit arising out such machinations as just noted, is to fully confront the question as to whether an existential dimension can be delineated in our lived-experience? And to then to ask ourselves if such a factor or ‘force’ is something that is more overlooked than something both looked for and looked into? Indeed, does this existential dimension as an existential difference make a difference? Or, just what difference is there between ‘the relatively non-existential’ and ‘the relatively existential? If both these considerations, i.e., the existential and the non-existential aspects, were mere matters of judgmental appreciation then how could we then even make such a distinction given this commonality of judgment itself? Furthermore, even if we were to successfully make this distinction, i.e., between the relatively existential and the relatively non-existential, and then proceed to note the import of its wide ranging ramifications of this distinction, especially in regard to this existential aspect, it would still be necessary to establish this supposition of these orders as if it could be placed on the firmer basis of a demonstrable conjecture? Moreover, as a supported imputation that has the potential to more fully account for the philosophical appreciation of the very formation of all forms of evaluation and their ensuing delivery of their co-associated forms of valuation. Indeed, giving us a practical basis for critically approaching most forms of philosophical consideration?
 Is it possible, then, that through this heuristic device of an ordered perspective that we are supplied with such a simplification of our enquiry that the entirety of this field of value can be comprehensively accounted for? In this regard, it is hoped by myself, that I can successfully demonstrate that this economic positioning, as an economical imputation, does indeed critically illuminate most forms of philosophical enquiry, and, on many occasions, will also demonstrate the need for a radical re-view on those same topics. That a critique of the critical is not critical per se but potentially radical, and, that the radical review of the radical is not radical per se but a return to the critical. In effect, with some audacity, answering the direct question “what is there that is to be found as that which is ‘beyond criticism?” no more and no less!
 (0)  

      Noel Tointon, Wentworth Falls, 14.2.22.
An Evolving Brief


Before leaving Aotearoa New Zealand in June 1980, by June 1979, I had completed my Third Volume on Aesthetics in a series of volumes titled The Reanalysis on the Nature of Things that was to comprise a twelve volumes series. A number of years earlier, I had written a short volume titled The Analysis on the Nature of Things. The first two volumes of this latter work, the Reanalysis, were Epistemology and Ontology. By March 1981 I had completed a fourth volume titled Ethics. Although I had attempted to write a systematic treatise on aesthetics one aspect of aesthetic experience had entirely escaped me, namely, a theory of drama. It was only on writing my Ethics, based on a critique of ethical principles and its replacement with a relational ethics, that this missing piece of this puzzle fell into place. At the center of a dramatic artwork lies the aesthetics of relationships. From ideas in my Aesthetics and Ethics I then wrote my Unified Theory of Drama. (i)

Why do I mention this history? Because I have this desire, once again, to write an Aesthetics. But, I have learnt my lesson. I cannot write an Aesthetics without an Ethics (along with the need to also elaborate on a theory of harmonic resolution as already presented, in effect, in miscellaneous essays both in the Pursuit and elsewhere). Moreover, having explored the nature of value, and value formation, on a number of occasions and having incorporated such ideas within an ordered philosophy, already in an embryonic form before leaving Aotearoa New Zealand, I would need to also explicate an Ordered Philosophy of E/Valuational Formation, i.e., explicate six distinctive kinds of valuational formation, explore both their accommodation and transformation of the same.
 Therefore, to now write an Aesthetics I would have to expand my horizons and move well beyond an approach that just focused on an interaction between aesthetical and ethical concepts and their accommodation in the form of a theory of drama. Hence the extended nature of this essay although still somewhat focused on an exploration of the aesthetical. (ii)

Now, it is possible to write a systematic treatise on any topic? Is there also a lesson to be learnt here too? We can write comprehensively, we can attempt to write it in a relatively integrated manner. But, no text can be closed and should not pretend to act as if it were! Everything is approached through a sense of perspective, the attempted resolution of a certain problem or problematization. Even from one perspective such a work cannot be totally entabulated and represented given its potential to be misrepresented although, as argued elsewhere, misrepresentation can be reduced through process of dis-conformal minimization, etc.
 But, given no indubitable access to indubitable knowledge implies that we can never know if misrepresentation is completely de-misrepresented or whether other perspectives of representation might not also be implicated. On the other hand, what works, works for us, and, what works for us must be seen as working well enough unless we need to re-define those terms of reference. Just as, e.g., a scientist might work one day with a magnifying glass but the next need a microscope. So, even one perspective cannot be exhausted let along our operating from an infinitude of perspectives. Therefore, being systematically systematic is impossible. On the other hand, we can be relatively systematic as long as we understand what is being comprehensively represented and the limitations of its employment. Asking ‘just what is the purpose of such relative systematization? Namely, the de-anomalization of the primary problematic in question. One approaches this task by setting out to be comprehensive in scope, avoiding inconsistencies, incoherencies, non-contradictions, what is less relevant, ensuring we are factually accurate, that we start from well-supported premises, do not indulge in fallacious argument, and find a provisional end in acts of conclusion that are well-deserved but not misrepresented as to the limitations of such a production, and so on. Thus, in this limited respect the ‘relatively systematic’ could also be read as ‘relatively comprehensive’, or, as ‘relatively integrated’, and so forth. (iii)

Orders can take a linear
 or a circular format):
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Now, what is an ‘order’? ‘A sixfold treatment of an economy (within or ‘on’ a certain level of epistemological organization)’.
 All interactions are economic, i.e., at a minimum they need to be trimodally constituted (because we cannot think otherwise and where all interactions need to be encountered phenomenologically, recognized hermeneutically, and engaged existentially [in the limited sense of the non-systematic existential
 where this third moment is coincident with the requisite sense and semblance of a co-associated transcendental-intentional subjectivity, etc.]). Each mode being correlatively constituted as the joint negation of the other two moments. ‘A sixfold treatment that arises through the subtle preferencing or de-preferencing of one or two of these dialectical moments (of Object, Ego and World) and from which we are then presented with our six orders’. This ‘preferencing’ is treated, theoretically, as ‘the net impact of de-suspensional flows in that economy’. Where ‘suspensions’ give us our ‘subtle de-preferencing through the automatic invocation of a de-suspension with every invoked suspension which promotes that opposed to the suspension invoked)’. Then, in reference to an archetypal economy (based in turn on a gestalt modeling) we note the subtle preferencing of the first order Object moment and its association with semantic mapping of phenomenologically focused forms of phenomenal presentation. Similarly, the Ego moment forms the third moment of deontological and compactual forms of e/valuation with its emphasis upon the existential (in its non-systematic form). Whilst the World moment coincides with the fifth moment of hermeneutical-possibility. A second order of the aesthetic is arrived at through a suspension of the World moments with its ensuing preferencing of both the Object and Ego moments. A fourth order of the pragmatic is arrived at through a suspension of the Object moment and its subtle preferencing of the Ego and World moments. Last, a sixth order of conformal facts, facts considered as established through evidence, testimony, inference and consensus, etc., is arrived at through a suspension of the Ego moment and the ensuing preferencing of the Object and World moments. (v)


In a linear format it was envisaged that for a higher order
 to be ‘entered’ lower orders had to be entered first.
 So, on a cognitive level, a ‘square circle’ could not take on an integrated second order. In comparison, e.g., a ‘square-table(-top)’ could be entertained in a second cognitive order; where the latter could be thought and notated (as ‘semantically integrated’, i.e.,  as ‘coherent, consistent and non-contradictory in its integrated semantic mapping).
 Or, we might rephrase this along the lines that the atomic pre-essential essential of ‘roundness’ and ‘squareness’ cannot cohere in the same empirical-like objectness at the same moment in time. On the other hand, the pre-essential essentials like ‘roundness’ or ‘squareness’ and ‘tabletopness’ could form a coherent molecular compound either as a ‘square-tabletop’ or as a ‘round-tabletop’. On a cognitive level, we could then say that the integrated molecular thought of a ‘square-tabletop’ could be entertained as an integrated idea of a ‘square-tabletop’, and, by virtue of its empirical-like nature, could then be either perceived or imagined in a perceptual fourth cognitive order as an image of a ‘square-tabletop’. Our ability to imagine its possibility then giving it a fifth cognitive order as a possible fact (whose factual status if affirmed then gives us a sixth ordered cognitive actual-factual). Hence the ‘ordered’ nature of these cognitive (and trans-cognitive) constructions. (vi)


The use of this expression ‘orders’ usually apply here to a trans-cognitive, trans-intentional, trans-conceptual judgmental level of theoretical deployment. Although they can also be deployed in both cognitive and affective formats. However, since we are dealing with e/valuational formation the level of epistemological organization in question is that within the Judgmental Aspect (as the Trans-Cognitive Aspect, etc.). (vii)


E/valuational formation (as both evaluated and valued) when primarily centered on the Object moment gives us considerations of identity (identification); when centered on the Ego moment then gives us considerations of value (value formation); and, when centered on the World moment then gives us considerations of function (functionality). Taken together, we get an integrated form of an e/valuational formation that economically notes this identificational-functional-valuational economy’ as an ‘e/valuational economy’ whose ordered treatment then gives us a ‘trans-cognitively ordered economy’. (viii)


In a summary we can note the following (the bracketed sections give us their cognitively ordered equivalents):

Diagram 3. Trans-Cognitive Orders (versus Cognitive Orders)
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Focusing on the Ego moment gives us third ordered deontological value, and, secondarily, both ordered second ordered aesthetic value and fourth ordered pragmatical value. Hence in the artwork of a play, as a piece of theatre, it could have second ordered aesthetic pretensions, third ordered ethical-deontological pretension as well as either fourth ordered ethical-pragmatical pretensions and/or fourth ordered pragmatical-non-ethical pretensions (as in the pretensions of possessing a ‘tendentious’ message to disseminate be that either as a message and/or purpose
). Hence for theater to be suitably understood, theoretically, etc., we would need to have a comprehensive theory of value, i.e., a framework that notes a mix of either aesthetical, deontological and/or pragmatical dimensions. Just as a comedy of manners, e.g., might have its central ‘aesthetics’ in ethical tensions, etc., arising within and between the deontological and pragmatical. Or a surreal play might have no message to impart and merely meant to entertain. Or, a poetic piece of theatre might be more aesthetically oriented. (x)

I.e., under the headings entailed in Value we have the following (with a primacy extended to the third order given its coincidence with the Ego moment):
Diagram 4. Primary Value and Secondary Values:

Relatively Secondary Fourth Order Pragmatical E/Valuational Formation,
Relative Primacy of Third Order Deontological E/Valuational Formation,
Relatively Secondary Second Order Aesthetical E/Valuational Formation. (xi)


But, as questions of identity and functionality also enter into aesthetic productions, etc., it follows that even more comprehensive criteria, beyond mere questions of value, have to be entertained, i.e., considerations of both identification and functionality. Hence the raison d’être behind this introduction of an ordered perspective (in a Trans-Cognitive Aspect) in order to account for all aspects of e/valuational formation. (xii)


I.e., we have the three headings of identity/identification, function/functionality and value which we could diagrammatically map as follows:

Diagram 5. Trans-Cognitive Orders
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But, as the experience of the aesthetical exposes the nature of the harmonic at the psychic core of an artwork but also at the core of the economic let me now explicate these wider terms of reference, namely, that the expression of the aesthetic must involve the totality of the economic and not be compartmentalized purely in the aesthetic as found primarily centered in the second trans-cognitive order. (xiv)

In musical theory we have the formula, first, of consonant preparation, then, the introduction of the relatively dissonant, to be followed by their resolution. Therefore, for the harmonic to be experienced as ‘harmonic’ then this ‘experience of the harmonized’ needs to be experienced both sequentially and simultaneously. Because with non-ongoing resolution the aesthetic relationship is either already stillborn or becomes the deceased. At the same time, as in music, a sequence of experiences must be in play (even when looking at the mere presentation of a painting it is still experienced over time; broken down into compared chunks and then, metaphorically, ‘re(-)painted’ back together again). Hence this formula for a harmonic economy:


Consonance (World) + Dissonant (Object) = Resolution (Ego)
 (xv)
 
Furthermore, for the aesthetic to have impact this resolution must possess metaphorical ‘weight’. Hence the intensification of the intentional and its re(-)direction through resolution.
 (xvi)

Now, although we cannot intentionally decide to walk down both sides of a street non-virtually, nevertheless, an essential-like appreciation of an artwork can persevere with contradictory interpretations especially in that form of reception that is found and demonstrated to be that which is symbolically and artistically rich. On the other hand, in the performance of the creation or recreation of an artwork such probabilistic indeterminacy has no role to play (given this need for intentional determinacy in performance, i.e., the creation or recreation of that artwork
). Still, that accepted, the aesthetic impact of an artwork when suitably reviewed (with the sufficient and necessary degree of receptive attention) depends on a dynamic balance between affective ‘weight’, cognitive ‘content’ and trans-cognitive ‘resolution’ of intentional directedness (which translates to its intentional objectivity in a first sense of the intentional (as an intending towards the intentional object/objective). (xvii)

 Seen in this manner it behooves us to recognize a vertical economy between Affective, Cognitive and Trans-Cognitive (Judgmental) Aspects as well as the horizontal economic modalities in trans-cognitive terms of reference be they economic in orientation or translated through an ordered perspective. (xviii) 

In accordance with the aesthetic genre/s being invoked this aesthetic impact then reinforces the expression of that being adopted and adapted within the regulatory influences of a certain genre. E.g., the impact of an abstract painting might well be in proportion to some sense of it ‘representing’ some sense of the emotional or emotive. Or, e.g., the impact of a play dealing with the theme of homelessness may well have been designed to get people to think about that social topic. But how can, e.g., a painted surface or a musical composition, etc., represent an expression of the emotional? At least in a play such emotional content can be expressed directly through the denotation and connotation of the interactive language used by and between its characters as acted, and both directly through non-verbal cues and indirectly through emotive-like situations (that are being read through a lens that better describes them as having an emotive complexion inferred through our identification or non-identification with the characters in their situatedness, our being either identified with and/or not being identified with
). We must assume, almost through reverse engineering, that as some abstract paintings and some pieces of music appear to stir emotional responses that such a possibility both exists and must exist (assuming that better works of art, that appear to be more evocative of emotional responses at least, and not necessarily similar emotional responses for different people, can at least supply this affective sense of ‘weight’ being here set out as necessary contributions to it possibly being experienced as a well-received work of art). (xix)

Interestingly, we need not assume that the mind works just works from the Affective then proceeds, transformational-transition to transformational-transition, to the Trans-Cognitive Aspects. This is a nonsense on dialectical grounds. The linear progression of a series of economic moments is a philosophical fiction that is constructed to help us approach the natural correlative state of the dialectical nature of epistemological processes that, at the end of the day, is more realized through a re(-)iterated suspension of such strategies (and thence our automatic de-suspensional return to the existential specificity of this world-as-lived). (xx) 

Walk up to a painting that has a theme that involves the portrayal of some sad event. It is not immediately seen that way. It is seen, first, as a ‘painting’, say, being ‘framed as a painting’. The aesthetic ‘aura’ is such that it is something ‘framed’, say, upon the ‘stage’ of a stately home or palace or art gallery or the wall above a fireplace. It invites our aesthetic reception despite, perhaps, a history of its being commissioned as a decorative device to designate and disseminate the self-perceived status of its patron as a wealthy or powerful personage, etc. We see a frame and see a picture. If we were to see this picture not just as a picture but, say, a painting then we might attend to its emerging ‘presence’ more as a ‘work of art’. In doing so we might quickly recognize it as a representation of a sad event, say, someone dying or dead, a depiction of grief, and so on. It evokes within us, to some extent, the recognition that this is recognizable facet in the essential panorama that constitutes the painted pallet of human life. That we, too, have suffered and this evocation of suffering resonates within us as we look more closely at the work of art. In other words, it can invoke in us feelings of sadness when, quite rightly, it is merely ‘a simple canvass with flecks of paint laid down upon its surface’ that can have no such experiences in itself and for us could be no more than a painted surface if we could not see beyond its mere materiality constitution. So, this feeling of sadness, if sadness is experienced, is induced in us. Our reception of the artwork simulates an ‘intentional illusion’ that is then read as the apparently intended reality of that artwork (that is hermeneutically reinforced by various means surrounding that work of art
). In this light we might say of all art that it is ‘tendentious’, portending something it is not through some form of a narration whether narrated by it and/or narrated by us on its behalf. By such means, e.g., accounting for the ‘emotional’ or ‘affective’ impact an abstract work of art that either represents or presents to us, through our representing it to ourselves through some form of seemingly apposite emotional resonance. A simulated experience that may or may not coincide with the intersubjectively reflected upon experiences of others as related by others in through their recounting what they may or may not feel with respect to their individual reception of that same specific form of art… (xxi)

The point being arrived at here is that for an artwork to have aesthetic impact it needs aesthetic ‘weight’ imparted on an affective level, but, that could well be more induced in us in our response to it if our experience has the requisite intentional and trans-intentional impact or depth of experience elicited in our engagement with its instantiation. That it could then be argued that the skillfulness of the artist, in their crafted artistry, assists us this process of evocation regardless of the nature of that work of art as to whether it is tendentiously representative or not. However, in our attempts to make sense of an artwork the degree to which it virtually assists us in this experiential progression it could then be badged as ‘tendentious’. Of course, if the artwork has an overt message to sell then this facet of the work is obvious. But, given that such a message needs to be powerfully reinforced through its aesthetic impact we might also argue that a more overt tendentious work of art is more successful if it sets us up to do this interpretative work ourselves. The more famous of the Chinese painters do not paint every leaf on their depiction of a tree. Indeed, some artist hardly paint any leaves at all and yet their re-simulated trees are seen as verdant, as if they were non-virtual trees. The skillfully depicted semblance of a few leaves has us seeing such wonderful trees. My point here being this that a tendentious message is better sold when the person themselves, as its audience, is set up to recreate the message through running with such evocative suggestions and finding themselves threading the induced semblance of the narration as seemingly appears to be intended. In other words, if an artwork has pragmatic implications that type of intent is better disseminated through some skillful form of induction rather than merely disseminating an overt text in and through a more direct and obvious format. (xxii)

Now, we have this conundrum that all intentional performances, our reception of artworks included, necessitate forms of lived-experience that have some sufficient degree  of an affective weighting in order to register as something to be intentionally reviewed. But, such weighting needs to be invested in in our cognitive ‘reading’ of that intentional situatedness, and, in turn, such an investment of interest needs to meet an aesthetic response that both augments and enhances, and promotes, an ongoing process of reception in order to both fund and promote its own continuing review. I would content that in our reception of an art work that has some aesthetic potential, and merit, that this type of process must be in place otherwise we would not see such a work as an artwork or we will quickly dismiss the same as without merit, as if not deserving our continuing interest. However, when that aesthetic investment appears to be a good investment of our interest then we more receptively find ourselves attending to that same artwork as a possible work of art. Of course, what works for us may not work for others, but, if a fashionable work of art outlives the course of that fashion then we must assume that our reception is being entertained along more intersubjective lines in ‘our’ appreciation of its apparent aesthetic merit. I.e., that certain structural-functions, in their simulation, are engineered along the lines of a progressive dialectical process where the relatively consonant meets the relatively dissonant that, together, then meets the relative semblance of an ensuing sense of an ongoing resolution (till that process of harmonization is effectively brought to an end either through a relative absence of aesthetic merit and/or the satiation of our current experience and/or through a disruptive change of intentional direction). (xxiii)

This dialectical problem still seemingly persists, namely, as to how such weighting is brought to bear as a necessary input on the course and collective constitution of such pre-intentional (affective), intentional (cognitive) and trans-intentional (judgmental) experience, be it discerned as either aesthetic or non-aesthetic in both intent and consequences? However, let me attempt to sketch how some of this might metaphorically be engineered. (xxiv)

Starting with the Affective Aspect as divided into two sub-aspects dealing, first, with the sensory-motor, then, the impressional-affect (i.e., basic emotions and overall affect or mood). The sensory sub-sub-aspect being internally directed, and the motor being externally directed… all below the domains of intentional-trans-intentional consciousnesses. Similarly, we could say that all forms of affective content are also below awareness but bought before awareness in and through their cognitive framing. Stick a pin into someone and we are hard pressed to delineate the ‘pain impression’ from the cognitive recognition of ‘pain’ and the judgment that notes this impression is ‘painful’ and has occurred through the ‘pricking of a sharp implement’. All we can say is that we have different levels in epistemological organization all coherently working together to some extent (given the urgency of this experience as ‘painful’). Otherwise, we might see ourselves ‘being pricked’ but ‘feel nothing’ at the same time (as might occur, e.g., in a hypnotic state). (xxv)

For speculative convenience let us assume we have some relatively distinctive basic forms of emotional response that can be cognitively matched with certain emotional terms. In this evolution of this philosophical brief, everything is very much on display as a work in progress. In this vein, I am going to make certain assumptions that will be clearly spelt out. We need to start somewhere, and this is where we will be venturing forth in this regard. Then, what works will be refined, and, what does not work will be either modified or dropped. In this provisional spirt let me propose the following. (xxvi)

Having elsewhere articulated six cognitive orders in the Cognitive Aspect and six orders of more concern, relating to e/valuational formation, in the Trans-Cognitive Aspect let me now propose a similar structure on the impressional-level that constructs or deconstructs an overall sense of mood, i.e., affect. Now, in the context of an affective psychosis I have delineated three basic forms of mood disorder, namely, depression (in either an endogenous form or a reactive form), mania (perhaps as both hypomania and mania where the latter is more ‘elevated’), and agitation (as either an agitated depression or as a more simple form of agitation per se).
 Hence depression, mania and agitation. Let these be the economic material for an economy that through subtle forms of preference/de-preference will generate these envisaged six affective orders. We could translate these three types of affective disorder in or through a more neutral form or format as, say, joyfulness, sadness and agitation. Now, given the natural affective condition for most people is mildly euthymic let me give some form of existential corollary to the joyful moment as paralleling the third order of the deontological (as compactual and non-systematically existential in orientation). To which hypothetical orders of either the first or fifth should we then assign sadness and agitation respectively? Given the inchoate nature of emotive materials perhaps it doesn’t matter too much. So, let me just assign sadness to the first affective/pre-cognitive order and agitation to the fifth affective/pre-cognitive order. We might speculate that in parallel to the cognitive fifth order as being possibility on the verge of establishing some conformational degree of sixth ordered status, either positively or negatively, as not being decided either way, and, that such an oscillation between possible and actual states of determination might be one metaphorical way of describing agitation? Or, that without sadness first there could not be any sense of a third order joyfulness (through an absenting of sadness through its magnified form of an opposition?)? How might we now propose three more emotional-like states that then could be generated through subtle forms of preferencing or de-preferencing (through the net impact of, respectively, either de-suspensioning or suspensioning)? As a tentative set of proposals, I suggest ‘anger’ (that cognitively, etc., gets attached to someone or something); ‘fearfulness’ (that cognitively becomes something we would wish to remove ourselves from; and, ‘frustration’ when we can neither metaphorically go forwards or backwards and hence the frustrating nature of frustration itself. As to assigning an order to these three ‘minor’ orders of anger, fearfulness and frustration let me run the following provisional arguments. Given anger has a certain intensity and a tendency to be projected let me assign it as opposite to joyfulness in the sixth affective order; opposing sadness we might suggest fearfulness in a fourth affective order; and, opposite agitation we might suggest frustration in a second affective order. Let me diagrammatically depict this tentative set of six affective orders:

Diagram 6. A Tentative Depiction of the Six Affective, Pre-Cognitive Orders
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Anger (xxvii)
‘Mission accomplished’,
 but, time, itself, will decide to what extent and in what manner this idea of an affective set of six orders is philosophically viable, etc. (xxviii)

In this ‘weighting’ of intentional material to a sufficient and necessary extent that allows cognitive review of such ensuing materials we might argue that the cognitive mirrors both the affective (pre-cognitive) and the trans-cognitive (judgmental), and, that it could be strengthened through evolving forms of co-alignment that foster these forms of affective induction, and v.v. Moreover, we could also argue that some form of an overall suspension of the affective (as a pre-condition for entry to the cognitive level in epistemological generation), therein and thereafter, establishes a co-associated sense of mood (although I would also suspect that a current sense of mood is merely reinforced and takes on a mild euthymic complexion unless we witness either an emotional upset and/or a period of unrelieved stress and anxiety and/or an affective psychosis. Just as, e.g., replaying a once joyfully described piece of music, but, now in the midst of a state of great sadness, instead, might merely intensify that state of sadness already in place? That only a neutral sense of affect (that is slightly euthymic) could be engineered through some form of a thorough overall affective suspension (a natural possibility that seems to be much reduced in the midst of an affective psychosis through an ensuing non-balance of such economic factors?
). (xxix)

Indulging for a few moments in the following frolic and a half let me speculate that emotional material appears to echo spatio-temporal forces as simulated and centered within the psycho-physiological experience of being embodied and appears to have some degree of intersubjectivity that establishes a basis for emotional differentiations as embedded in language, non-verbal behaviours, etc. In line with this imaginative conjecture we might note, e.g., that feelings of joyfulness seem to invoke an upward semblance of motion, maybe a sense of el(ev)ation (as the words ‘elevation’/’elation’ might suggest
). Whereas, in contrast, feelings of sadness or depression have a downward direction depicting depth (just as the word ‘depression’ itself apparently seems to indicate). Now, in this same vein, lapsing into some additional moments of creative association, we might further conjecture that these six primitive emotions as just articulated (and diagrammatically mapped in paragraph xxvii) could be paralleled by the classic cases as found in languages like Sanskrit, e.g. Identifying joyfulness with the nominative (and, by extension to the vocative as well); the accusative case with anger ‘at’ (as in anger ‘at’ actor X or acter x); frustration ‘with’ implicating the use of the instrumental case; fearfulness ‘from’ pointing to an ablative; sadness ‘in’ indicating a locative; and, the agitation of ‘of’ as taking a genitive (as in the agitation of person Y over z, etc.). Moreover, we might also consider an argument for ‘complex emotions’, say, ‘melancholy’ as being ‘a small part joy and a large part sadness’, or, the possibilities of permutations or combinations like frustrated-anger/angry-frustration, or, joyful-fearfulness (as might be experienced in an adventure or watching a very successfully constructed horror movie that has you feeling fearful and enjoying it at the same time but does not having you laughing at how contrived the dramatic depiction finds itself unraveling, or rather, self-unraveling, etc.). Such spatio-temporal ‘templates’ acting as an intersubjective basis for language along with our ability to paraphrase within the same language or translate between languages (just as colours have a physiological basis in the way the eye normally sees colour except for the colour blind which makes the same point by default, and, which allows us to negotiate intersubjectively even if we have to culturally qualified the historical use of such terms like, e.g., ‘dark blue-black’ (nila) in Sanskrit and ‘brown-pink’ (pinku) in Japanese
). All in all, a fascinating area for research? (xxx)

I have also argued in the past, actually quite some time ago, that every work of art has its ‘transcendental access’ reflected in where in the overall psyche an artwork primarily creates its sense of harmonic resolution. So, e.g., the wonderful crossed rhythms in a piece of music (say, Mozart’s first movement in the Great Symphony in g minor) might be more accessible than an esoteric piece of lieder (say, by Hugo Wolff) where the music is more minimalistic, highly linked to the text in question, etc. That even Amazonian Indians could enjoy the former but, like most of us, would be at a loss to musically appreciate the latter?
 (xxxi)

How do we model this claim (as noted in the previous paragraph) ‘that every work of art has its ‘transcendental access’ reflected in where in the overall psyche an artwork primarily creates its sense of harmonic resolution’? (xxxii)

As noted earlier, harmonic resolution is set up dialectically through consonance followed by dissonance. Furthermore, it was noted that systematic-like thoughts on a comprehensive theory of drama could not be conducted purely in aesthetical terms of reference (second trans-cognitive order) as a theory of ethics was also needed to be imported
 given that in all forms of theatre the primary aesthetic is generated between the conflicts and resolution of human or human-like interactions. Now, ethical theory crosses both deontological considerations (in a third trans-cognitive order) and pragmatical considerations (in a fourth trans-cognitive order) and so we would need ethical or moral or social forms of resolution to generate the primary aesthetic of a work of drama. In a painting the consonant-dissonant interactions would be within the plane of the picture (that in a representational work would form a simulated landscape)(although if it also appeals directly or indirectly to tendentious forms of messaging then the aesthetic might also be generated at that level [although it would fair to say that a more profound art work would probably induce such a message rather than spell it out too literally
]). In music, harmony is more evoked out through the sequentially treated nature of linear time although the evocational iteration and alteration of motifs can also give harmony a more temporally diffused semblance in its ensuing formation. The theoretical invocation of the harmonics of a musical sequence can be conducted through a number of theoretical approaches (although on a deeper level we might say that the relatively consonant is that which creates a sense of an aural background whilst the relatively dissonant appears to stand out in a sense of foreground, and, where modes of resolution need to link both background and foreground through suitable forms of commonality, or accommodation, like the use of the same musical key, reiterated motifs, a common tempi, similar forms of musical texture, the evocation of a similar sense of mood, and so on. Ascribing to the tentative work of art a progression of the relatively consonant, the relative dissonant and the relatively harmonized. Where imperfect modes of resolution destroy the work of art, and the perfected sense of a resolution immediately ends that same piece of music. Noting the formular that too much or too little consonance, dissonance or resolution are all destructive of the evolving relationship be that our relationship with a work of art or in our social relations with others! (xxxiii)

Hence the primary center of aesthetic production is that co-associated location in the psyche (and its corresponding form of epistemological organization) where resolution is being promoted, and that point in the psyche normally indicates the relative comparative accessibility of that same artwork (on the understanding that when comparatively lower down in the epistemological hierarchy we would find a greater degree of public access all other things being equal). Although it is also true to say that a profound work of art forges its own accessibility especially if that genre is well-understood by the public. E.g., we could say that the Mona Lisa (when one is able to closely look at this subtle work of art) is a surprisingly complex work of great subtlety of glazes, etc., but, renders itself more approachable through the simple immediacy of its subject matter along with the fact that this image has been over-disseminated in the public sphere. (xxxiv)

Now, let me explore a potential conundrum – if aesthetic experience is capable of inducing an existentially oriented sense of experience how is this possible when the scheme outlined suggests that the metaphorical ‘door’ to the existential lies in the primacy of the non-systematic existential moment as it coincides with the third trans-cognitive order described as both deontological and compactual (in orientation)? (xxxv)


That such an issue is non-problematic when we realize, as argued elsewhere, that the sufficient development of any one economic moment, or order for that matter, is quite capable of inducing the entire existential economy through the economic correlativity of each and every moment, and by extension, each and every order (given that the orders are no more that the subtle preferencing/de-preferencing of one or two of those economic moments). Just as preferencing the archetypal moment of Ego gives us the third order (on whatever level of epistemological organization we might be theoretically located). Indeed, the aesthetic qua aesthetic cannot be experienced without suitable forms of suspension/de-suspension, etc. That this theoretical observation must apply to all orders. (xxxvi) 


Therefore, the induction of this semblance of the aesthetic has existential ramifications in our consideration of artworks and works of craft that might be unfairly relegated to just ‘items of a mere crafting’ (but as items, in certain circumstances, that do not deserve to be mistreated as mere instances of some form of a crafting). Let me explore this aspect to this topic of the phenomenological nature of the aesthetic and other forms of trans-cognitive e/valuational formation. (xxxvii)

On one hand we have the trans-cognitive nature of judgment, and, on the other hand, we have the trans-cognitive experience of the existential orientation. So, what is the difference? None, other than a matter of degree. But, that said, we can have a judgment that is not existentially enacted, and, we can have a judgment concerning the relatively non-existential that is existentially enacted, etc. Let me explain. (xxxviii)

All judgments are trans-cognitively generated and delivered. All judgments necessitates suspensions/de-suspensions of cognitive material, be that either conceptual and/or perceptual in orientation (although, more rightly, the perceptual is judged through its conceptual translations as only the conceptual can be subjected to an act of trans-conceptual judgment
). However, an existentially oriented judgment is more pro-relationally oriented in its exercise, takes a more thorough approach to suspensions, etc., as well as depending on the use of relevant materials for an apposite reading of the situation in question that is generally more aligned in lived-reality than a mere reading spelt out in non-existentially terms of reference. Furthermore, there is direct evidence through existentially oriented hallmarks that an existentially intense judgment is or was in play along with indirect existential indicators as retrospectively might be found to be observed co-associated with its judgmental productivity. (xxxix) 

An existentially oriented act of appreciation, in comparison to a non-existentially oriented judgment, would note a relatively exponential degree of a positive, existential enhancement rather than a mere non-existentially oriented process of orchestrated augmentation conducted more along incremental lines (assuming that that process of existential enactment and discernment was properly entered into). This observed difference can also be referred to as an observance of an ‘existential difference’. It is the surplus of e/valuation to be experienced over that quanta of value invested, and, moreover, equals the facticity of the relationship in question, i.e., the extent the relationship emerges and transcends all reductive forms of treatment. (xl)

Recently, another conundrum was noted and resolved, namely, how can an existential experience be both ahistorical, trans-temporal and trans-spatial in orientation, etc., whilst also being directly experienced as meeting the concrete, historical specificity of that same situation in its non-virtual situatedness? One way I resolved this conundrum was to note that an economy of transformational retreatment could be constructed in terms of its hermeneutical pre-critical pretreatment (along with its ensuing rectification); its critical phenomenal-phenomenological treatment (arrived at through the use of deconstructive suspensions); and, its potentially radical existential retreatment/posttreatment where we are inescapably returned to this world at large. By recognizing that treatment produces the semblance of the ahistorical, etc., and that de-suspensional retreatment has a potentially radical flavour reflecting the existential specificity of that situation in its historical transformations, regardless of whether such transformations are either existential and/or relatively non-existential in tenor. Correctly, given that the ‘relatively existential’ is the ‘relative existentialization of the relatively non-existential’ implies a necessary parallelism between the necessary co-existence to be observed between both existential and non-existential facets of the ensuing transformations in play. Hence the co-existence of critical experiences of the ahistorical, etc., and the ensuing historical specificity of all transformations, be they either represented and/or enacted, etc. (xli)

Moreover, this considerable re-evaluation of the existential also needs to note that as the existential economy is fully dependent upon the thorough suspension of all three economic moments, and their co-associated orders, that we must also reconsider the equal importance and import of the moment of pre-conditional pretreatment as well in this expanded understanding of the existential (in its more systematic sense). In effect, the formula ‘rectification plus deconstruction plus re(-)normalization’ cannot be rewritten as a mere equation whose summation merely results in ‘(ongoing) re(-)normalization’ or merely the former plus ‘deconstruction’. So, to restore this sense of balance, that in effect takes us from the non-systematic sense of the existential to a more systematic sense, just how should we re-see the role to be played by rectification, etc? (xlii)

‘Rectification’ implies ‘ongoing emendation of our prejudices as working pre-judgments that become more fully informed, if not re-formed/reformed, by both the ahistorical nature of critical treatment and the potentially historical nature of radical retreatment in the context of its textual situatedness and its creation, preservation and conservation of its e/valuational formation ’. It has a hermeneutical orientation implicating the meta-textual dimension of textual formation through its direct association with genres, con-textual forms of appreciation, narratives, commentary (on narrational facts, etc.), and so on. Viewed in this more balanced sense of an ‘existential perspective’ this role of emendation therefore must also be seen as crucial in our existential appreciation of the situatedness in question. Moreover, this ongoing process of ‘emendation’ is not to be viewed as just one of a passive reception of more fully informed information but one in which patterns of enaction themselves are also duly emended (in the light of a semblance of ‘permission’ granted in and through a process of existentially oriented retreatment that could be regarded as pro-relationally enacted; not only on the behalf of the relationship but through the very being-becoming of that relationship itself as the virtual is transformed in and through a form of non-virtual re-ordering of the world itself given our emplacement in this world is embodied, embedded and embanked). In other words, this aspect of emendation suggests a reformational role to be played by ongoing rectification. I.e., that such rectificational re(-)formation plays an equal role alongside the existential as critically viewed ahistorically and historically in what could be a more radical sense of an evolving re(-)expression. (xliii)

But we now encounter another conundrum. If all e/valuational formation is trans-cognitively initiated in what way is there an existential difference between any form of judgmental response given all judgment has the same flavour, namely, as a process of trans-cognitive re(-)normalization (if we were, ‘vertically’, to identify the hermeneutically oriented process of rectification with affective input/output, identify the phenomenological process of deconstruction (through suspensions) with cognitive input/output, and, identify the non-systematic sense of the existential with the process of re(-)normalization with trans-cognitive input/output)? Or, more simply, if all judgment is trans-cognitive in nature is such judgment to be equated or not equate with the exercise of an existential orientation? (xliv)

Of course, the solution is not to accept a simple identity or non-identity with the enacted nature of judgment. Rather, more as a matter of experiencing a comparative intensity given the formula that the ‘relatively existential’ is ‘the result of the relative existentialization of the relatively non-existential’. Or, all judgment is realized through a surplus of e/valuation, but, existentially oriented e/valuation is comparatively richer in its overall productivity and this is noticeable to either the ‘witness’ through a direct experience of the ensuing existential hallmarks experientially self-demonstrated in the wake of such a formation and/or to the ‘reviewer’ through an indirect experience of the ensuing existential indicators demonstrated in the wake of its textual formation. Almost the difference between writing and reading. Assuming that the appreciation of the existential is existentially ‘engaged’ then this difference is more that to be realized through an ‘engaged-activity’ versus an ‘engaged-passivity’. (xlv)

Another way to understand this subtle sense of a distinction between the relatively existential and the relatively non-existential is to revisit the distinction between ‘art’ and ‘craft’. Now, an original Chippendale chair, in great condition for its age, is ‘very beautiful’, but as a ‘beautiful chair’ it remains as a ‘beautiful chair’, whereas, it cannot be compared to a beautiful painting which if beautifully infused with both superb crafting and artistry’ becomes something more than just a ‘beautiful painting’. However, if it were to be merely treated as a ‘decorative item’ them it remains merely a ‘beautiful painting’ if not just another ‘painting’. So, what is the difference here or is such a difference merely a matter of semantic intensity? Therefore, ‘how is it to be ‘seen’ as a beautiful painting that is more than just a beautiful painting?’ (xlvi)

I am not making a claim for any form of an absolute difference, but, merely, on comparative grounds, I am arguing for, first, a more profound or more intense sense of experience, and, second, that this experience heads off into a direction that goes well beyond the mere semblance of a pretty painting, i.e., well and truly beyond the form of its crafting, i.e., a travelling well beyond the mere function of the crated form in question. Perhaps the use of a Chinese brush pot might more aptly illustrate this semblance of an existential difference (as an analogy that might better demonstrate this point). Say we have two Chinese brush pots that are both antiques and perhaps even manufactured in the same general period of time. Now, one pot is just a poorly crafted container arrived at through the mere chopping of a piece of bamboo. It has no pretentions, it is merely that which it is, namely, a utilitarian brush pot. In contrast, the other pot is a fabulously well-carved landscape of a boat sailing beneath some cliffs and on the back part of the pot we have a beautifully composed and carved poem signed by the brush pot maker. By no stretch of the imagination can we claim this second brush pot is merely a brush pot, and nothing more, given it is also alluding to a famous set of poems known as the Red Cliff Odes (to which the artist-crafter has perhaps added their own poem in an allusion to the same). The painting could well be evocative of a series of painters, the calligraphy could be alluding to certain style made famous by a certain notable calligrapher, and so on. Moreover, the poem is evocative of those odes but says something else in addition to the same. To reduce this second pot to just a ‘brush pot’ is a travesty. Even if we can admire the rusticity of the former pot, and see it as ‘beautiful’, still, I am sure the market will get the second pot more correctly appreciated as a ‘superb cultural item exemplifying the Chinese ethos present at the time of its manufacture and in a form that is still much appreciated today by connoisseurs who are also collectors’. Of course, this argument does not and should not revolve around what the market might decide is the ‘true value’ of that well-crafted artwork in a pure pecuniary sense. The Chippendale chair might, indeed, bring a price of more than a million dollars or pounds and that brush pot might bring a lot less. Still, even though the chair is evocative of an era of fine furniture and craftsmanship the more ‘appreciated’ brush pot ‘brushes on and over’ dimensions of the aesthetic, the poetical, the painterly, the calligraphically refined, the world and ethos of the scholar, the ineluctable integrity of Chinese culture, and so on… (xlvii)

How then does this critique reflect on this distinction of judgmental delivery as revolving around these distinctions of the ‘relatively existential’ and the ‘relatively non-existential’ in orientation (given that judgment could be argued to be nothing more than just ‘judgment’, no more and no less?)? As already noted, a well-crafted work, with a utilitarian function, can be beautiful and much sought after, but, despite that intensity of an aesthetic experience it cannot compare to the enrichment of experience provoked through the many dimensions of evocation unleashed by an artwork that profoundly expresses the ethos of its time through a plurality of dimensions. But, to be sure, as an argument more of degree, namely, as provocative of both a more intense aesthetic experience and as a richness of cultural experience that cannot be merely reduced to the form of its manufacture. Both brush pots were ‘brush pots’ but the potential aesthetic reception of the latter brush pot could never be reduced to being just a brush pot… and that difference characterizes it as both an art work with pretensions and where those aesthetic pretensions were, in this instance, well and truly met. Similarly, an existential experience is a judgment but cannot be reduced merely to the status of a judgment given both its evocation of an intensity of experience and its entrance for us to other dimensions beyond the utilitarian form of the crafting involved in that ‘artwork’. I.e., an aesthetic experience cannot be dismissed as just a judgmental experience, and, likewise, an existential experience cannot be merely written of as just one more judgment given its comparatively enhanced intensity and potential enrichment of experience! A distinction much along the lines of the incremental orchestration of a positively received experience versus the arrival at a chaotically enhanced, positivity of experience that non-incrementally arrives at an intensity of enrichment that cannot be reduced to the mere categorical expression of its crafting (and its incrementally arrived orchestration of appreciation). (xlviii)

But, metaphorically put, does the artistry of an existential experience remove it from the crafting of its formation? Or, i.e., is it possible that an existential experience also has a relatively non-existential aspect that cannot nor should be written out of the equation of its reception? (xlix)

If, in our existential appreciation of a friend as someone who is hungry, but also is too proud or too shy to mention that fact, then would it not be case that they are deserving of being given something to eat should that be something you, as their friend, could arrange? The ‘food you share with them’ per se is a ‘non-existential aspect of this interaction’, but, as ‘they are hungry’ the ‘act of sharing food with this hungry friend is an existential aspect of this experiential interaction’. In other words, although we can make a distinction between ‘the relatively existential’ and ‘the relatively non-existential’ this distinction should equally not be absolutely drawn! They must mutually entail each other since to not feed your friend would be a non-existential(ly oriented) response. In other words, as in alignment with the formula, ‘the relatively existential is arrived at through the relative existentialization of the relatively non-existential’. That granted, then we cannot completely divorce the relatively existential from that which is relatively non-existential since the former is dependent upon the ongoing existentialization of the latter. Should the latter be absent or exhausted then the former cannot be arrived at. (l)
The subtitle to this essay asks ‘Is there an Existential Difference in Valuational Formation?’ Or, we could put this another way, ‘does the existential difference make a difference (between mere judgments as non-existential in tenor and that set of judgments that then take on an overt existential tenor)? Now, given the potentially chaotic nature of the existential moment (whether viewed in a non-systematic light or a systematic light) to ‘radically’ ‘re-direct’ the trajectory from a point of bifurcation or emergence that, hitherto, is merely approached and ‘represented’ through ‘incremental redirection’ (when the iterative acts, or trajectory, is basically more of the same just as when we are heating water in order to boil that water we are merely incrementally heating that water degree by degree without too much of a difference other than this ‘slow’ or ‘non-dramatic’ incremental increase in temperature. However, when we reach boiling point, we get a chaotic point of bifurcation. Imaginatively, we can understand this transformational-transition as ‘heading in a different direction’ if the relevant physical parameters of this alteration in state were to be accurately depicted in the form of a suitable graph). In the light of this metaphor (of boiling water) we might surmise that an existential transformation in judgment is only arrived at through a chaotic point of bifurcation or emergence. All else being merely considered to be relatively non-existential in tenor… until that chaotic point of re-direction is visited and unleashed. So, in this regard, we can add a third characteristic in the treatment of the relatively existential, namely, as an intensification of experience that is also enriching, but, as well must also comprise a distinctive change of state through some sudden, chaotic sense or semblance of re-direction. (li)
Now, I can think of one exception that may well prove the same point. Suppose it is existentially apparent to myself that my shy and proud friend is profoundly hungry and that the existential course of action is to as quickly as possible share a meal with my friend. I do not ask my friend if they are hungry but merely state that I am and will be having some toasted cheese sandwiches whilst informing my friend that I cannot possible eat them in front of them and that I am making some for them as well. While I am preparing this rapid snack, I ask myself ‘if this is the right thing to do?’ In existentially asking myself this question I come exactly to the same conclusion and that this response will be a most suitable path to take knowing that my friend is also a vegetarian. In this situation the ‘existential affirmation’ merely ‘affirms the original existential response’ and in that sense ‘without a sudden shift in direction, yet again, it confirms the existential validity of the first response’, namely that ‘my friend is hungry’ and that ‘I need to supply them with something to eat as quickly as possible’. In an existential affirmation of an existential response, the lack of its transformational re-direction is a form of affirmation that the original shift in direction is heading in a suitable direction. It could be argued that an infinite number of responses could be entered into as a response in any situation but the very genres we bring to bear in our interpretation of that situation will limit such a diversity, and, that a response that is proper, appropriate and apposite, i.e., suitable, is the type of response that is required and not necessarily the dictation of a sole response (although in some situations a certain definitive sole response might be the only one that could be found to hand. In this anecdote my friend is really hungry and to insist we watch a cooking show on television would not be the right direction to head in). E.g., my hungry friend has come to stay with me and until the groceries get delivered by the supermarket later in the day the only food I have to hand is bread and cheese in which case, in this specific situation, the only solution, as an existential resolution of this situation, is to make toasted cheese sandwiches). Anyhow, by this somewhat tortuous path we may, indeed, must surmise that a relatively existentially enacted judgment is one in which an existential difference is suitably realized that distinctly re-characterizes the nature of that duly arrived at form of existential resolution. (lii)
Now, given an existential sense or semblance
 of resolution is entered into suddenly, if not spontaneously, we might well surmise that our full reception of this psychic ‘change of state’ could well be viewed as ‘insightful’. But, of course, this insightfulness, hinges on the fact that we have fully or adequately registered this ‘change of state’ as a ‘change of state y’… where this novel option of y is no longer the prior option of x or some other future option z. That in essence for y to be insightfully recognized as ‘suitable’, i.e., ‘phenomenologically proper, hermeneutically appropriate and existentially apposite’, y must be registered both as y and that y has the full sense and semblance of resolution required and, therein and thereby, is also instrumental in the enrichment of that relationship in question through the relevant parties following this trajectory y. Moreover, we could also add that through the intensification of the process of reflection, in order to enact an existentially oriented act of judgment, that this existential change of state has been arrived through the requisite intensification required (or, perhaps, in other situations through the requisite de-intensification of experience if we were to metaphorically follow through on a reversal, as in the intention not to boil water, but, as in the intention to reach freezing point instead?
). (liii)
What can we say about such ‘insightfulness’? Given it seems to happen within a moment or between moments it can be thought of as relatively spontaneous. Here, we could observe a distinction that calculation gets us to the moment of judgment, but, the judgment, itself, is non-calculative, no longer process oriented. Moreover, sometime such re-directions, these turning of things around, reversals, changes of mind, etc., might not be registered, or maybe resisted, or not fully comprehended and the immediacy of such moments of oversight might be better referred to as more retrospective in orientation, as something that time and reflection are needed to be brought to the situation in question in order to fully appreciate the significance, the ramifications of such shifts in intentional directedness. Hence we might designate such retrospective insightfulness as ‘insightful’ whereas insight being observed in the immediacy of the moment might be better through of as ‘oversight’ given that it is also in the immediacy of the moment that intentional direction or re-direction can be enacted be it existentially re-directed or non-existentially redirected. Or, then again, if the temporal direction is more prospective in orientation then we might refer to such insight as ‘foresight’. Such ensuing expectations being formed, indeed, being informed through this informative resolution of such foresight. In the immediacy of the present we might say such expectations are then, instead, immediately anticipated. Whereas retrospective insight can be understood as being arrived through recall be that of either inference, testimony, and/or memory, etc.). (liv)
Hence these six possible indications that can be applied to the distinctive re-direction of existentially orientated expressions of judgment, namely, intensification (through the re-formation of an existential surplus or excess in e/valuational formation that could be either amplified through possible judgmental intensification and the actual fact of existential enrichment of our experience of wholes over mere parts); existential enrichment (of both opportunities and actual experiential states);  actualized re-direction of intentional intent; retrospective insight, prospective foresight, and, contemporary oversight. To these six indications we could add two more distinctive headings at this point in our adventures together, namely, the presumed persistence of the sense or semblance of an experiential imperative that attempts to critically oversee the full realization of that existentially oriented, intentional pattern of response, and, an apparent intersubjectivity of consent (or permission) if it were to be fully informed and existentially non-obstructed. Ultimately, however, consent is to given by the relationship itself where through existentially oriented identification and intervention the then ensuing patterns of re(-)direction are to be oversee. Let me explain the import of these two further inferential observations.
 (lv)

In a major difference between the virtual and the non-virtual we note that the intentional objectives of the former can be immediately realized, whereas, in contrast, in the latter, we need to bring the appropriate genres to bear upon that situation in order to correctly observe the full sequential treatment of that genre in question in order to satisfy that set of intentional objectives. Even turning an electrical light switch on or off is a process that occurs over a small period of time. We have to go to the switch, touch it and then turn it on or off. So, obviously, if an existential directive is headed your way you need to change direction in order to uptake the insights, oversights and foresights embedded in that process of existential appreciation. Now, if a certain genre involves the performance of, say, twelve more sequences then twelve more sequences must be successfully run in order to arrive at that desired endpoint. Therefore, to complete an existential injunction or re-directive this implicit ‘imperative’ has to be persisted with in some form or other over the course of that project or program. That the sense and/or semblance of an imperative has to be persisted with in order to successfully oversee the full completion of that process of re-direction being enacted. Hence this ninth indication of an existential persistence. (lvi)
Another observation we might infer, generally, is that the existential invites a rather intersubjective orientation to the expedition of those re-directions, as re-directives, given that the existential process of re-direction has also distinctively taken a pro-relational stance on the matters to hand. So, in the previous anecdote of feeding my hungry friend in that situation I am sure both of us are of the same opinion that having something to eat at that moment of time was apposite for both parties, i.e., treated as a necessity by myself as the right thing to do and by my friend who was profoundly hungry if not bordering on someone who was actually starving. That this somewhat intersubjective complexion, whether recognized and witnessed by all the parties concerned or not, is also indicative of a tenth indication, namely, the presence of a pro-relational orientation as being intimately bound with the very process of relational re-direction itself. (lvii)
As a conjecture we could argue that the transition from the relatively non-existential to the relatively existential occurs in and through a relatively chaotic process of re-direction. It has already been argued that existentialization is the relative existentialization of the relatively non-existential. Therefore, on one hand, we must distinguish the relatively existential from the relatively non-existential, and, on the other hand, we must also accommodate them within a process of evaluation in which through this transformation we find a difference in valuational formation that is indicative of this existential transformation. That in this economy of existentialization we have, therefore, distinctions, accommodations and transformations as mutual correlatives within the auspices of this existential economy. An economy that indicates its virtual sense and non-virtual semblance of a ‘simulation of the existential’ through an observable transition in its overall existential complexion through discerning noticeable forms of rectification, deconstruction and re(-)normalization through, respectively, differential textual indicators, ahistorical hallmarks and uniquely enriched historical specifications. Rectification is indicated indirectly through positive shifts in the ten indications as just previously explored, namely, intensification, enrichment, re-direction; insight, foresight, oversight; imperatives, persistence, relational consent; identification, intervention and a pro-relational stance. Such a list is by no means exhaustive. In regard to existential hallmarks, they are critically formed, ahistorical, and reflect the relatively distinctive or ‘essential’ nature of phenomenal-phenomenological modes of treatment. By ahistorical is included the trans-spatial, the trans-intentional, the trans-subjective along with the trans-intersubjective, the trans-inter-objective, and the trans-intersubjective-interobjective. As a third form of signification we can add the unique existential specification/s of a lived-reality as had in its co-associated lived-experience as our experience of the pro-relational is distinctively marked out and relatively enriched. (lviii)

If, as a conjecture, we envisage the ‘existential’ as a ‘relatively radical transformation re-direction in judgmental experience’ would it be valid to assume that this transformational possibility can occur in all instantiations that fall within these six trans-cognitive orders given that these orders are all forms give rise to distinctive patterns of e/valuational formation? I.e., as positive, pro-relational, transformational processes of re-direction in a first order of semantic identification; (in a second order of) aesthetic reception; deontological discernment, pragmatic practicality, hermeneutic functionality, and factual conformation (as a reiterable validation of factual ascertainment)? (lix)

Already it has been implied that an intense aesthetically oriented experience is indicative of this sense and semblance of an existential dimension. I.e., that there exists an ‘existential discontinuity’ between the relatively non-aesthetical and the relatively aesthetical. To the extent, e.g., that our reception of a work of art cannot be reduced to the mere material crafting off its instantiated basis. Moreover, even in our reception of a pretentious work of art and finding those engendered expectations meeting only a relative absence of aesthetical intensity that in itself is indicative that this unrealized anticipation indicates that such an existential dimension can be observed in our aesthetic reception of an artwork that is found to be both well-crafted and aesthetically well-constructed (on the pre-conditional assumption that in aesthetic reception it is suitably reflected upon as a potential artwork, i.e., as a work of art with an aesthetic potential that can be discerned in its earnest reception). Now,  the fact that a dramatic artwork cannot be reduced merely to the aesthetical, in an absence from the complexities of an overall ethical dimension, further consolidates this point that the ethical, too, can be subjected to existential discernment both in and outside processes of suitably enacted aesthetical reflection. This ethical contribution (to a dramatic work of art), therefore, directly implicates both the deontological and the pragmatical orientations. Arguments so far implicate the second order of the aesthetical, the third order of the deontological, and the fourth order of the pragmatical (at least in an pragmatical-ethical setting). (lx)

What argument can now be mustered in order to demonstrate the three remaining orders can also be viewed through an existential lens? (lxi)

The hermeneutic dimension, through invoking genres, narratives, other meta-textual devices, etc., in order to be found to be effective must demonstrate a sense and semblance of an existential persistence in order to arrive at a possibility of behaviour whose trajectory is found to profoundly enrich the course of that ensuing relationship. Given that distinctive type of ‘observation’ then we must also accept such an existential discontinuity has been observed.
 (lxii)


As a rule of thumb, we can note ‘that lived-reality is ever richer than anything imagined’. That conformal facts in an alignment between lived-reality and lived-experience will also exhibit this degree of existential richness relatively absent in ‘the simple wandering and wondering of the mere imagination’. Hence, again, this discernment of an existential discontinuity when dealing with a world of conformal richness and enrichment in e/valuational formation. (lxiii)


That what goes for facts goes for the relatively atomic constituents of those same conformal discernments. A bit like the differential experience that can be found between someone making a cup of tea for you and your making one more cup of tea for yourself. Moreover, in semantic mapping we find each phenomenological element of a conformal state of affairs to be surprisingly unique in its historically experienced concreteness. Or, as a connoisseur of chocolate might say, in the way of an analogy, ‘there is chocolate and there is chocolate!’ (lxiv)
 
But, all this is logically (and dialectically) self-obvious since all judgment has the same form despite subtle formats of preferencing and de-preferencing issuing in distinctively ordered experience, be that relatively simple in complexion or, through overlapping, relatively complex in complexion. (lxv)

However, these explorations so far have been theoretically centered on our aesthetical experience of artworks, but, that to be more suitably understood have had to take on an extension into both (third ordered) deontological and (fourth ordered) pragmatical spheres of influence. Given the existential dimension is present throughout all forms of judgmental appreciation let me now further explore the transformational ramifications of both identity or identification and function or functionality from an existential perspective along with their overlap in a sixth ordered domain of factual ascertainment.  (lxvi)


Why extend our philosophical interest in these additional directions? Because the existential dimension is not merely resident in an aesthetical realm since by its very nature it must also travel beyond the realm of the theatre to perform on a world stage through an existential preferment for ethical integrity, authenticity, being in an ever evolving alignment between lived-reality and lived-experience, and so on. This ongoing transformational expansion of both our being and becoming in this overall world of life is indicated, e.g., in the ensuing rectification of our being in this world with(-)others, before(-)others, and in our finding an expansive experience in the positive augmentation and enhancement of an interpersonal and personal sense and semblance of freedom to be directly engaged through(-)others. (lxvii)

‘One does not live by art alone’, and, ‘nor should we think or feel our life is merely lived upon an earthly stage’. Or, in a more serious turn around, ‘neither should we think or believe that by merely entertaining the thought ‘that we are an existentialist’ that we could become one since only in sacrificing our sense of self in the world of the relational can we then recover any form of personal and interpersonal integrity and authenticity, and so on!’ (lxviii)

To explore these wider terms of reference let me analyze what is meant by identity or identification, and its existentialization of identity, and, investigate what is meant by function or functionality, and its existentialization of function?
 (lxix)


Identity is perceived by myself as a focusing on the semantic mapping of intentional objectivity (and hence its primary co-association with the Object moment, analysis, the phenomenological, etc.). (lxx)


In secondary co-associations with the first order (both trans-cognitive and cognitive in orientation) we find the accompaniment in a secondary sense with the second order and the sixth order. How does such a secondary co-association influence this understanding of identity (as semantically mapped) and identification as a distinctive type of economic process (closely associated with intentional objectivity)? (lxxi)


In the first order we experience semantic atomicity with a phenomenological-like focusing on essential phenomenological states (as experiential simples albeit mapped complexly under their differing modes of presentation. A mapping of similarity arising through an overlapping and intersection of these different modes of presentation. E.g., the salty taste as in sampling a sprinkling of salt on an exposed hardboiled egg versus the salt put in a pot of soup versus in the taste of seawater, etc.). The mapping (sense) of that referred to (reference) sometimes engendering forms of an equation (when, e.g., we realize the Morning Star is the Evening Star and where both appellations are ‘located’ in our various forms of cultural-intercultural mapping as being equal to the planet Venus (defined as the second planet moving out from the Sun in the Solar System). (lxxii)

In a secondary co-association with a second order we find the integrated molecular like mapping of atomic essentials that can combine in a non-contradictory manner given this semantic possibility. So, e.g., a tabletop that is square (square-tabletop) or round (round-tabletop) but where we cannot envisage a tabletop that is both simultaneously square and round (‘square & round tabletop’). The latter option finding no possibility (and, therefore, cannot be entertained in a single integrated thought, that, then, implies it cannot enter ideation, cannot be perceived nor treated as a possible fact or an actual fact 
Because such a first ordered option cannot proceed beyond the first order given that it as a non-integrated set of impossible epithets or essential descriptors that cannot be integrated in a second order, etc. We could be subtle and suggest, in this instance, that only its negation can be thought of in higher levels of ordered analysis (which makes this same point). E.g., I cannot think the idea of a ‘square & round tabletop’ and, therefore, only as an impossibility can it be entertained and where, e.g., its perception could never be interacted with, i.e., encountered, recognized and engaged), etc. (lxxiii)

Now, we could argue that the source material for essential atomicity and essential molecularity must reside in our sixth ordered world of facts as found presented and conformally reiterated. So, e.g., whilst swimming in the sea I might inadvertently get to taste some seawater and note its saltiness. I could note its apparent phenomenological overlap with the ‘salty taste of a pot of soup’, etc., and through such reiterated overlapping intersections form a retrievable mapped identity linguistically referred to as ‘salt’. These webs of references mapping such apparently discrete entries as ‘salt’, ‘water’, ‘soup’, ‘myself as someone who likes soups’, ‘cook X who works in restaurant Y who cooks each different daily soup’, etc. (lxxiv)

I would also like to argue that these identities can also be equated with strings of co-associated atomic and molecular identities, and, importantly, in our existential discrimination we can also note which logical subjects can suitably be given existential descriptors like existential hallmarks, existential indicators and existential specifics and those logical subjects where such suitable co-associated attributions are lacking. So, e.g., I might have found person A to be affable, reliable, honest, trustworthy, friendly, seemingly authentic, etc. On the other hand, I might have found person B to non-affable, not reliable, dishonest, not trustworthy, unfriendly, seemingly inauthentic, etc. Given this understanding, naturally, I am wary of forming a relationship with person B, but, would be happy to have person A as a possible friend. Or, if it were the case, for whatever reason, I am in relationships with both A and B then I might well designate those two relationships to be, respectively, existentially oriented and non-existentially oriented. (lxxv)

In summary noting that identity identifies logical subjects in their atomicity that can then be supplied with various applicable and non-applicable attributes that are both atomic and molecular in nature, and, where and when suitable, existentially oriented designations can also be co-associated with the same. Hence our mapping of such logical subjects through the intersections of such overlapping reiterations as long as the employment of such associations are semantically permitted. That identification is primarily textual. (lxxvi)

Looking now at function, and functionality, we see a parallel world to identities and their identification but as intuitively appreciated from a hermeneutic, meta-textual level of deployment. Here we see genres, narratives, meta-textual rules for treating identifies that, hopefully, are in a continual state of rectification (through critical and potentially radical forms of input). Again, the function of existential identification can be brought to bear on those identities that can suitably be discerned as relatively existential in orientation and complexion. (lxxvii)


Functionality is primarily concerned with hermeneutic potentiality, i.e., with possibility, probability (to be non-virtually actualized), and potency (where it is almost inescapably impossible for P not to arise if Q, etc. E.g., this dry match could light this gas stove if suitably struck. I know every other match when struck strikes. It is my supposition that this match too, will strike when suitably struck. (lxxviii)


From a secondary source in the fourth ordered pragmatic category we find the fourth order must supply functional significance from its observations of the utility of genres, narratives, etc. An understanding that is further reinforced by ideas from a growing assembly of sixth ordered conformal facts as their collective measure is brought down upon the probabilistic nature of this set of propositions in question (as they find a sixth ordered status in either a positive format or in a negative format
). (lxxix)
 
That, through the parallel linking of identification and functionality, as well supplying designations of the relatively existential or the not so relatively existential in complexion, we can now entertain the entirety of this economy of identification-functionality-and-value formations in either a relatively non-existential economy and/or a relatively existential-economy. Preferably, as an amalgam of both of the latter in which identification, functionality can be co-figured in processes of e/valuational formation along with the requisite discrimination needed to discern between the relatively existential and the relatively non-existential (without over-preferencing the former and under-preferencing the latter). (lxxx)

On the economic basis that identification, functionality and valuation are all correlatives in the same economy we can now propose, through economic correlativity and economic complexification an open set of parallels that mutually commentate upon each other. E.g., in the dialectical moment of identification (paralleling the Object moment in the archetypal economy metaphorically based on gestalt principles) we could argue that its concern for semantic forms of mapping is primarily denotational (in its imputation of logical subjects from salt and saltiness to the sense and semblance of a person and onwards to denoting the existential descriptors pertaining to this individual A and that individual B, and so on and so forth. That the phenomenological (ideally) delineates logical subjects given their iterated and iterable overlapping intersections in this miscellany of maps possessing various degree of cultural-intercultural commensurability (neither ruling in absoutistical non-commensurability in a relativistic perspective nor ruling in absolutistical commensurability along with an indubitability of truth determination. On the other hand, a certain process of conformal truth determination is possible as long as it is qualified, able to be reiterated, and finds a soft-pragmatic
 utility from a Tarskian perspective on a theoretical level of semantic truth determination. E.g., the Morning Star is the Evening Star because both are Venus. I.e., concept of ‘the Morning Star is the Evening Star because both are Venus’ is true given the Morning Star is the Evening Star because both are Venus. (lxxxi)

Identifying denotations with semantic mapping implies that predications and relations could be economically observed with the remaining two moments. In this regard, I perceive the hermeneutic orientation of the World moment deals with relations, and, the Existential moment deals with predication through its relative emphasis upon (its simulated) historically concrete sets of specifics. (lxxxii)

In this regard, we should review the phenomenological focusing on denotations, predications, and relations as here all being treated as being encountered through a denotative lens given the relatively precise semantic mapping of such inputs. The hermeneutical appreciation of relations being recognized through the broad accommodations of those fields under such consideration. That the existential is primarily engaging an historical specificity accounting for the relatively ‘concrete’ nature of predication.
 Hence these three overlapping approaches. I.e., the phenomenological as dealing with denotations, the hermeneutical as dealing with relations, and, the existential (in its non-systematic sense as the so-called ‘third dialectical moment’) as dealing with predications. But there is a considerable overlap because denotations, relations and predicates as economically engendered, essentially, are economic correlatives of each other. This is how the phenomenological orientation can focus on all three economic forms but treat them through a denotative lens. Or, similarly, how the hermeneutical can deal with these same economic forms but treat them primarily through a relational lens, and, how the existential orientation can translate the same through a predicational lens. (lxxxiii)
Once we understand that in order to comprehend the virtual sense and non-virtual semblance of a denotation or a relation or a predicate that we can only do so in an economic frame of reference where these three aspects mutually contrast each other in an economy where their co-existence must first be in place before any one term can be apparently presented as if able to stand on its own two legs. Above the podium we might just ‘see’ a ‘denotation’ but it is ‘standing’ on both ‘relations and predications’. Underneath such superficial appearances we find a dialectical flexibility where the phenomenological focusing on a certain predicate, say, saltiness, a certain kind of taste, can be designated with the denotation of that ‘which is salty’ in a world where the relation ‘salty-like’ relationally contrasted and differentiated from that which might be predicationally perceived as being ‘sweet’ or being ‘sour’, etc. This flexibility is reflected in language where a single world could be noun or verb, subject or object, etc. Like the words ‘cook’ and ‘cooker’. Where, e.g., we could say ‘the cook cooks’. Or, where, e.g., the word ‘cooker’ has a contextually derived meaning that is either ‘they who do the cooking’ or ‘that in which cooking through the application of heat is conducted’, etc. The point being that, as economic correlatives, economic expressions like denotation, etc., need to be read contextually and in a more flexible sense that moves well past a limited set of definitions that have neither respect nor understanding for the economic basis of such acts of definition. That a certain economic flexibility has to be accepted without venturing forth on a frolic through assuming the existence of a totally fluid world where things can be made to mean whatever you want them to mean (remembering that even ‘Humpty Dumpty could not be put back together’ especially if all the pieces were only arbitrary fragments in the first place). For the non-dialectically minded, this claim of economic correlativity may well be too difficult for them to appreciate. In the opposite direction, for those who will happily assent to such mutable forms of cross-identification, this should not be taken up as a blank cheque to run with all arguments as if they all had the same equal philosophical value. Under such a circus tent, in the realization of this unproductive form of relativism, we would find the leveling of all philosophical debate upon a circular arena where what could count as winning might be no more that who can yell the loudest, or, who can sell more units of a certain product through a surplus of advertising or political propaganda, or, where we have to listen to the orator because they have a gun or friends with guns who tell us you must listen… and clap… or else. (lxxxiv)

Pausing for a moment, let state that I have come to the present position from a critique of the limitations placed upon an attempt to limit a philosophy of art confined purely to the aesthetical. First, I found I had to take on both deontological and pragmatical ‘turns’ just to account for a theory of drama and for the fact that most instances of artistic production have a tendentious message or purpose to run with at the same time. However, second, we must also extend this welcome to other forms of valuation given that artistic production, e.g., also has a variety of other roles to play as well. There is the role of reception and the need to understand how an audience is also configured in the appreciation of an artwork. In essence, there is a need to comprehend how identity and identification are configured in the reception of artistic production. An aspect of experience that also cuts across the entirety of cultural life. Similarly, considerations of both function and functionality must also be approached given the need to interpret artistic production, e.g., among one of many other aspects of cultural life, are also central to our appreciation of artistic production, and, by extension, our very being in this world together. (lxxxv)

Let me render what progress seems to have been made to date in the form of the following three conjectures, namely:

I. 
That the processes and contents of e/valuational formation come in six flavours (namely, semantic atomicity, aesthetic integrity, deontological-compactuality, pragmatical-contractuality, hermeneutical potentiality, and conformal factuality); 
II. 
That those six distinctive flavours have a mutual semblance of ‘depth’ that opens these correlations to forms of both accommodation and transformation (given their status as economic correlatives); 
III. 
That all forms of e/valuation, in their collective, net, holistic expression, can take on an ‘existential turn’ in a pro-relational stance wherein the relationship concerned stands to collectively experience a differential form of positive benefit through either creation, preservation, and/or conservational e/valuational formation (in which that emergent e/valuation cannot be reduced to its mere material footprint in this world at large). (lxxxvi)

Interestingly, the following four implications can also be drawn if these conjectures should be accepted as valid. Namely,  first, a relatively comprehensive theory of artistic formation is now possible (i.e., artistic production and reception, etc.) as long as we can economically account for how all six forms of e/valuation have a relevant contribution to make in the overall formation of aesthetic experience. So, in the second half of this paper let me explore the ramifications of this possibility through a close and careful scrutinization of those three conjectures. In effect, this comprehensive ordered understanding also give us a second implication, namely, our being able to simultaneously formulate an integrated theory of e/valuational formation as long as we note all relevant qualifications to be found co-associated with this stance (i.e., this systematic-like theory of ‘value’ in its broadest sense
). A third implication also follows, namely, an integrated theory of ethical interaction given that it can only be either deontological and/or pragmatical in scope. Then, furthermore, there is this fourth implication, namely, that having this ordered understanding of e/valuation must also prepare the basis for a pro-relational comprehension of how existentialization operates within such a scheme (and what this must mean for an existential appreciation and integration of our lived-engagement within both a fundamental sense and semblance of freedom to be responsibly recovered, recognized and encountered in and through the sheer metaphorical ‘embrace’ of the non-otherness of others).
 (lxxxvii)

This attempt to outline a comprehensive, relatively integrated and systematic theory of both artistic formation and value in general, therefore, rises or falls on this ability, first, to suitably circumscribe the overall nature of e/valuation, and, second, to suitably note the limits co-associated with this circumscription of e/valuational formation! As well aware of these constraints, as I am, it is my contention that we can cautiously proceed in these direction as outlined. (lxxxviii)


So, in restarting this critical endeavour how might we suitably demonstrate this first conjecture, i.e., establish it as non-contradictory, non-incoherent, relatively systematic or comprehensive or integrated, has a greater degree of explanatory power, as having beneficial ramifications (both non-existential and existential in orientation), etc? (lxxxix)

One approach to these considerations might be to invoke a so-called ‘phenomenological collation’ (to be differentiated from the technical sense of a phenomenological method), namely, note all types of instances of e/valuation and then catalogue them under certain headings that would seem naturally to apply to such expressions.
 Or, more directly, just collect such categories of e/valuation and assemble them in some form of a distinctively acceptable list whilst also attempting to relate how such categories might interrelate through forms of accommodation and potential forms of transformations therein. Refining this process until a distinctive set of distinctions, accommodations, and transformations is duly arrived at. (xc)

As an illustration of this method we could note, e.g., all the characteristics of an intact butterfly of a certain species under the four headings of ‘egg (ova), larva, pupa (or chrysalis) and fully grown butterflies’ (imago). Hence these four distinctions, sometimes with sub-distinctions, with their entailed correlations as all falling under the accommodation of the overall ‘lifecycle of the butterfly’ given these transformations (metamorphosis) both within these distinctions and in that overall accommodation.
 (xci)

We might tentatively note trimodal economies of denotations, predications, and relations? Or, the subdisciplines of phenomenology, hermeneutics and existentialism (in its non-systematic sense). Or, aesthetic value, ethical value, financial value, scientific value, mathematical value, spiritual value, political value, economic value, and attempt to sort them, and so on and so forth.
 Or, just provisionally take my list of these six orders and scrutinize how effectively it can both sort such distinctions and accommodate such classifications and permit forms of transformation, etc? (xcii)

I would like to argue that a conjecture can use internal features of that heuristic device to establish its internal coherence, non-contradictoriness, etc., establish an external platform for its interpretative utility, etc., that through successful application basically establishes its superiority as a mode of interpretation through its comparative competence vis-à-vis other modes and models of explanation, etc. We would also hope that it can be linked in with other seemingly competent forms of modeling being exercised by either the same disciplinarian and/or a disciplinary tradition. In effect, a conjecture formalizes, to some degree, an observation or supposition that then allows us to tentatively move its status closer to an imputation, albeit where all of the above must be continually resubjected to suitable forms of suspension (i.e., through critical deconstruction engineered through suitable forms of suspensions, etc.). In exercising a phenomenological collation or phenomenological itemization we would be preparing the grounds for an observation or supposition, etc. (on the strength of certain interpretative regularities, illustrative arguments, etc.). We should also be able to build conjectures on the strength of previously tested conjectures albeit with these structures and superstructures being subject to transformational retreatment in which we note transformations as they arise between pre-critical pretreatment, critical treatment and the potentially radical forms of retreatment/posttreatment. Let me illustrate some of these points. (xciii)

I have already noted a distinction between six cognitive orders and six trans-cognitive orders. This division matches my distinction between the cognitive content of judgment as delivered in intentional terms of reference versus the judgmental acts enacted in trans-cognitive/trans-intentional terms of reference. (xciv)

On a cognitive level I envisaged a resonance between third ordered conceptual ideation (ideas) and fourth ordered perceptual(-like) imagination (images) as processes (existents). From such processes I extracted thoughts (as ‘subsistants’) in a pre-integrated form(at) as atomic semantic units of inter-mapped significance versus integrated molecular semantic units of inter-mapped significance. Extracting from images (seen, imagined or remembered) fifth ordered possibilities as possible facts (with varying degrees of potentiality from possibility to probability to potency) and sixth ordered actual facts that have a conformal status (of being considered as being able to be reiterated as factually valid as conformally valid along Tarskian lines). As depicted below  (under the depiction of the trans-cognitive orders) with each higher order assumes the pre-existence of the lower orders (just as molecular semantic through must compose two or more atomic thoughts able to be integrated within that thought). (xcv)

On a trans-cognitive level we have the following six levels of judgmental organization, namely, judgments concerning atomic semantic thoughts; their integrity as appreciated through an aesthetical lens; deontological evaluation; pragmatical evaluation; hermeneutical determination of possibility (or potentiality); and, the establishment of conformal facts considered to be valid and conformally able to be reconfirmed, etc. As you might note, first and second subsistants on both cognitive and trans-cognitive levels mirror each other as do the fifth and sixth ordered factual subsistants. ‘Subsistants’ by virtue of ‘being extracted from an existent(ial) core in the third and fourth orders (hence non-integrated atomic/possible facts and integrated molecular/actual conformal facts): 
Diagram 7. Six Trans-Cognitive Orders (Evaluation)
6 Factual (Ontical) Evaluation

5. Hermeneutic Possibility/Possible Evaluation

4. Pragmatical-Contractual Evaluation
3. Deontological-Compactual Evaluation
2. Molecular/Integrated Aesthetic Evaluation
1. Atomic Semantic Evaluation
Diagram 8. Six Cognitive Orders (Valuation)
6.Actual Conformal Facts

5.Possible Non-Conformal Facts

4. Imagination (Images)


3. Ideation (Ideas)
2. Molecular/Integrated Semantic Thoughts

1.Atomic Semantic Thoughts (xcvi)

Very early on in the gestation of this idea of ‘orders’ (increasing levels of complexity dependent upon the pre-existence of all lower orders already being in place) I started with five orders but quickly found I needed to expand this to six (where it could be argued I would have working within this phenomenological process of correlation when I found the need to expand that scheme). (xcvii)

This construction of these orders also running with the idea of processes in the third and fourth orders with content extracted in non-integrated and integrated formats as noted above. Moreover, I also had two slightly different versions running in parallel but resolved that by dividing them into cognitive and trans-cognitive formats as depicted. However, for many years the conjectural basis for this heuristic device was based on this idea of a phenomenological collation and categorization based upon the same. Then, through a process, that I would later describe as ‘economic complexification’, found that I could put the same on a trimodal economic basis and by imputing a process of subtle preferencing/de-preferencing could generate all six basic categories (as orders) whilst keeping much of the conceptual apparatus already brought to this approach. Then, very recently, whilst writing the essays in this third volume, realized that I could integrate another heuristic device of transformational retreatment within the same scheme by translating subtle de-preferencing as a de-suspension (automatically invoked with each and every suspension (also seen as a process of deconstruction). In the process also resolving a conundrum as to why existential hallmarks had an ahistorical tenor whereas existential experience also had an historical flavour in a directly simulated confrontation with the existential specifics uniquely presented in the situatedness under such engagement. By such means also linking the critical ahistorical treatment of Kant with the potentially radical retreatment of Hegel and where these two historical prototypical philosophers could find some form of a resolution once it was understood every suspension has us automatically returned to the lived-reality of lived-experience as if thrust back into the world. That in our ‘observance’ of the lived-reality of lived-experience we passively stand with(-)others, actively interact before(-)others, and engage through(-)others in such a manner that reveals what existential freedom there is for(-)us  that is found to emerge in this world of the relational that shares us with(-)each-other, and v.v. A position that argues beyond any theory of inherent rights either with or without co-associated obligations… and which moves us into a radically different sense of a context or existential dimension whose exposition will have to wait until I have the tools later in this essay to articulate its breath and extent… (xcviii)

Now, let me return to these three conjectures (and then those three implications, namely, that in a circumscription of e/valuational formation I am now in a position to argue for a relatively comprehensive theory of both aesthetic formation and e/valuational formation in general [as an integrated theory of ‘value’ formation] as well as providing a scheme for constructing and understanding the existential dimension in which processes of e/valuational formation are subjected to existentialization (or, as I am going to later argue, as a process of recovery through ‘de-contra-existentialization’ in which those presented obstructions to an ongoing processes of existentialization are progressively removed). (xcix)
I. 
That the processes and contents of e/valuational formation come in six flavours (namely, semantic atomicity, aesthetic integrity, deontological-compactuality, pragmatical-contractuality, hermeneutical potentiality, and conformal factuality);
 

I.e., that on a trans-cognitive level of judgment we accept that there are six and only six forms of ordered evaluation, but, that in forms of cultural expression ‘value’ can be expressed through either a combination of these forms of e/valuation or take a more holistic approach to their net, overall sense and semblance of expression. So, e.g., a philosopher should be mindful of all six orders but note when and where the distinctions of these orders should be individually appealed to, or appealed to in either combined accommodations or holistically; as well as noting their internal correlations, accommodations and transformations, etc; and, as well, their differentiation in either non-existential and existential orientations; besides the consequential ramifications of their positioning as entered into through the pro-relational guidance enacted under the auspices of the simulated entertainment of the represented nature of the primary relationship in question. (c)


First, let me illustrate what these six flavours of ordered e/valuation are in order to then demonstrate these ideas of distinctions, correlations, accommodations and transformations. A distinction is a location in the epistemological organization of the psyche. E.g., a cognitive thought (as the subsistant content of an existent idea). In both the first trans-cognitive order and in the first cognitive order we meet with the e/valuation of relatively simple, essential-like, atomic units of semantic significance approached through phenomenological focus on intentional objectivity we meet the distinctive mapping, say, of ‘redness’, ‘squareness’, ‘roundness’, ‘tabletopness’, ‘Jackness’, ‘Jillness’, ‘northness’, ‘southness’, ‘runningness’, ‘fastness’, ‘falling-overness’, ‘carryingness’, ‘possessingness’, ‘pailness (bucketness)’, etc. (ci)

However, semantic rules intuitively allow us to integrate certain semantic units with certain other semantic units but not those other semantic units where such integration is not possible. A successful process of integration takes us into a second order where we encounter such molecular semantic combinations. E.g., a ‘round-tabletop-ness’ or a ‘red-round-tabletop-ness’, but, never a square round tabletop-ness and certain never a ‘red square round tabletop-ness’.
 Or, in the nursery rhyme of Jack and Jill, let us assume these two children are ‘going-north, and not-going-south at the same time, and that ‘they-are-both-carrying-a-pail and in-both-going-too-fast Jack-falls-over-with-Jill-then-too-falling-over-ness’. Semantically, we can entertain this series of combinations given the absence of contradictory elements both within and between the same. E.g., ‘Jack-and-Jill-ness’ cannot ‘be going both south and going north at the same time-ness’, etc. (cii))

With semantic integration we are now in aesthetic territory when viewed in a trans-cognitive frame of reference. (ciii)

Furthermore, either as in a single atomic semantic format or in a successfully integrated molecular semantic format we can entertain this (subsistant) content in an ideational format, conceptualized as a third ordered idea. E.g., the thought of a red-round-tabletopness can be ideationally entertained. (civ)

However, certain ideas can be temporally imagined in a virtual frame of reference as if being also perceived in a spatial world, whereas, with abstract ideas this is not possible. I.e., not all forms of third cognitively ordered ideation can be entertained in a fourth order. So, we can see, say, ‘two lovers with their arms around each other sitting on a park bench’, but, ‘the abstract idea of love’ cannot be imagined as sitting on that same bench (but only being instantiated in this instance through those two lovers sitting on that park bench). In this instance, the abstract concept of ‘love(ness)’ can only have a third cognitively ordered status and not a fourth ordered status (and certainly not a fifth and sixth cognitively ordered status on the explicit understanding that if a certain order cannot be entered then all higher orders also cannot be entered (except perhaps in the form of their negations?
). Once a transformational shift is forbidden all later (or ‘higher’ meaning ‘more epistemologically organized’) transformational shifts are also forbidden. So, e.g., because ‘love’ has no empirical form it moreover can be neither treated as a possible fact nor as an actual fact (that has some form of conformal validation of that status amenable to suitably informed processes of consensus). On the other hand, this perceptual-like
 state of seeing ‘two lovers on a park bench’ can be treated as either a possible fifth ordered fact, or, if able to be conformally confirmed through either perceptual evidence, testimony and/or inferences subject to possible forms of reasonably formed consensus, then we arrive at a sixth ordered cognitive fact (when ‘propositional reports’ now become ‘statements’). (cv) 

However, on a trans-cognitive level in epistemological organization in dealing with the trans-intentional judgmental appreciation of intentional experience, we are now dealing with first order or semantic judgment, second order of aesthetical judgment, third order of deontological judgment, fourth order of pragmatical judgement, fifth order of hermeneutical judgment and sixth order of conformal judgment. (cvi)

Moreover, in complex forms of judgment we might be dealing with two or more of these distinctions, as distinctive orders. E.g., in my classic example of the architect whose brief is to design a bridge they must build a bridge that doesn’t fall down and injure people (in a third trans-cognitive order) and at the same time stay on budget, not be too expensive, and, then, be delivered on time, whilst being in full conformity with all other contractual expectations. etc. (in a fourth trans-cognitive order). I would also hope that this architect designs a bridge that finds at least an eventual assessment of being relatively beautiful (in a second trans-cognitive order). I have also suggested that the successful arbitration and realization of this social aspiration is something already considerably worked out for us in the format of certain genres and meta-genres of behaviour, etc., that delineate how such procedures should be sequentially overlapped, orchestrated and resolved in order to achieve the successful completion of such social objectives (and co-associated personal objectives such as being paid, etc.). (cvii)

In a process of transformation, I have also argued elsewhere, that we need to delineate a hermeneutic sense of a pre-critical process of pretreatment (that becomes subjected to ongoing processes of rectification); initiate a critical phase of phenomenological treatment through suitable processes of deconstruction, exercised as suspensions; and, pursue existential retreatment/posttreatment through a process of re(-)normalization in which we meet the consequential ramifications of such patterns of behaviour in the specificity of lived-experience. This topic of transformational retreatment will be later explored when dealing with the nature of existential transformation. (cviii)

These two sets of six types of ordered flavour, pertaining to trans-cognitive and cognitive levels in epistemological organization, could be delineated through just a process of phenomenological collation and categorization in which certain correlations will be found to naturally fall into one or other of these six distinctions, and, where certain behaviours will be found to intersect with one or more of these orders through deeper forms of accommodation, and where processes of transformation can be found to arise beyond such single distinctions. But, all that granted, how is it possible to find forms of accommodation between these orders given their distinctive characterizations. E.g., how could the deontological nature of compacts as an existential-like basis for contracts be pragmatically engineered for the formation of a contract given the distinctively different natures of these two trans-cognitive types of order where we need to envisage a process of interaction between the third order of the deontological and the fourth order of the pragmatical (as to be both navigated and negotiated through arbitration, e.g., by that architect whose brief is to build a bridge?)? (cix)

Through the use of relevant genres and meta-genres of behaviour, etc., where certain meta-genres can form accommodations between such distinctions that, therein and thereafter, render such correlations as commensurable and potentially transformable. In the fruit bowl in the kitchen I think there were two apples (as a possible fifth ordered fact). I walk into the kitchen and observe those two apples in that fruit bowl and, therefore, this possible statement has become and actual statement (as a sixth ordered actual fact able to be conformally validated through such direct observation). (cx)

As noted, we could confirm this conjecture through a form of phenomenological collation, etc. I could go through a dictionary and observe if all value-expressions found therein actually fall into one of these six orders, etc. However, many years later I developed an argument that accounted for these six orders as six, and only six orders, and, with the ordered complexion required. Let me outline this economic explanation (and then proffer a more refined economic translation in order to show how this first translation is apparently able to work. (cxi)

The first, third and fifth orders can be given an alignment with the archetypal economy of Object, Ego and World moments accordingly.
 The remain three orders can now be supplied through the relative preferencing/de-preferencing of one or two of those dialectical moments (as if a resultant vector). So, e.g., the second order can be arrived through a preferencing of the first (Object) and third orders (Ego)/de-preferencing the fifth order (World), etc. Let me depict this in the following diagram (where ‘+’ = subtle preferencing, and, ‘-’ = subtle de-preferencing):
Diagram 9. The Formation of the Orders from Subtle Economic Preferencing, etc.
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I.e., through subtle preferencing of one dialectical moment we get the fist, third and fifth orders. Through preferencing two dialectical moments we get the other three orders. Under those subtle conditions, we only get six ordered possibilities. (cxiii)

Understanding that focus upon the intentional object(ive) (Object) is none other than that of a phenomenological form of reflection or scrutiny. Similarly, the frame or framing of the co-associated sense and semblance of subjectivity (as a transcendental/intentional subjectivity) (Ego) in keeping with the nature of the field and its objectivity gives us the sense and semblance of the existential (in its non-systematic sense). Then, a focus on background (World) gives us the sense and semblance of the hermeneutic and its emphasis on functionality, genres of behaviour, narratives, etc. (cxiv)

In the same vein we could reason that aesthetic reflection is the result of the interaction between the Object and Ego moments. The pragmatic being the result of the interaction between Ego and World. That sixth ordered actual conformal facts would naturally arise between the Object and World moments. (cxv)
However, in asking what is meant by ‘subtle de-preferencing’ and ‘subtle preferencing’  I came to the conclusion that acts of suspension of these moments were equivalent to forms of subtle de-preferencing, and, de-suspensions had the role of acting as forms of subtle preferencing. This ‘insight’ came from my in-depth exploration of the ‘extensive suspension’ where we could conjecture ‘that with every suspension there is automatically invoked an opposite de-suspension’ (as an explanation why normally we are not trapped ‘inside’ or ‘outside’ a process of suspension).
 (cxvi)

Hence the refinement of this translation that argues that a ‘de-suspension’ is equivalent to a ‘subtle form of preferencing’, and, a ‘suspension’ is equivalent to a ‘subtle form of de-preferencing’. (cxvii)

Such re-modeling had profound consequences for how we should understand transformational retreatment; the pre-critical, critical and the potentially radical; the existential dimension, and so on. Let me just briefly sketch some of the ramifications of this remodeling. (cxviii)

In this retranslated scheme a ‘suspension’ acts as a ‘subtle de-privileging’ of that being suspended. In this mode the suspension of one dialectical moment results in the subtle preferencing of the other two moments. Or, if two moments are jointly suspended then it results in the subtle privileging of the remaining moment. E.g., if the World moment is subtly suspended then it subtly privileges the moments of both Object and Ego coincident with the aesthetic orientation. (cxix)

In the apparent creation of an existential orientation relatively non-existential material needs to be suspended in order to oversee the relative existentialization of such materials. Furthermore, to some extent, the entire economy in question also needs to be suspended to some suitable extent (but this is relatively enacted effortlessly when one aspect of that economy is suitably suspended through what I have referred to as an ‘inductive suspension’ based on the understanding that through economic correlativity the sufficiently realized overt thematization of any one economic aspect implies at the very least the automatic covert thematization of all other economic aspects. (cxx)

As already noted, each suspension also automatically invokes the process of the de-suspension. By such means preferencing those moments not being suspended. Thence by such means six distinctive forms of e/valuation are generated. (cxxi)

Over the course of the writing of these essays in this Pursuit I have ‘progressively’ refined my understanding as to what is meant by these various technical expressions like e.g., ‘suspension’, etc. As if almost a recipe, I have defined the critical ‘philosophical economy’ as ‘one part phenomenology, one part hermeneutics, and one part existentialism’. Moreover, I have reasoned that these technical approaches to this discipline are coincident, respectively, with these three economic moments or poles of Object, World and Ego. That read as sequence of World (relative consonance), Object (relative dissonance) and Ego (relative resolution) we have, in effect, a harmonic reading of that being subjected to such a reading. Then, read in that latter order, through the lens of a process of ‘transformational retreatment’, I have invoked the formula of ‘the rectification of pre-critical hermeneutic pretreatment + the deconstruction of critical phenomenal-phenomenological treatment = re(-)normalization of potentially radical existential retreatment (which as a form of posttreatment can then rectify the relatively pre-critical hermeneutic pretreatment allowing this economy of transformation to continue and potentially evolve). Now, I have had to mention this theoretical viewpoint in order to reintroduce existential indicators, existential hallmarks and existential specifics… (cxxii)

In the midst of the economic, a process of critical treatment produces, hopefully, a critical process of ahistorical-like discernment. It could be argued that any form of interaction, being enacted in an economic context (given its systematic-like nature), is productive of an existential excess or surplus of e/valuation. That in relatively more existentially oriented contexts that surplus would be considerably amplified, i.e. augmented (through sequentially orchestrated, non-chaotically oriented inputs) and enhanced (through non-sequentially orchestrated chaotically oriented inputs) where, hopefully, such amplification is ‘positive’ in orientation, i.e., beneficial to the primary relationship in question through the creation, preservation, and/or conservation of e/valuational formation (assuming a pro-relational shift in relational trajectories that enrich the specificity of that relationship). Now, the point of this technical argument is that in the dialectical stage of ‘treatment’ we are presented with ahistorical like forms of ideation. That in an existentially oriented process of treatment we find a virtual transcendence of time, space, ego and intersubjective interactions. Properly conducted we are met with critical patterns of enaction with a rather ahistorical complexion. We could say, at the risk of misrepresentation, that this phase is Kantian in its outlook. In this phase, as a partial process exercised through the advertent or inadvertent use of suspensions, we enact processes of deconstruction that are effectively entered into with ensuing patterns of retrospectively oriented insight whose accuracy and validity are proportional to the quality of our inputs and processes as performed by ourselves. In existentially conducted reflections we directly encounter existential hallmarks with their distinctive ahistorical complexions. As noted, suspensions invoke automatic processes of de-suspension that immediately keep returning us to the concrete specificity of the world as lived. Thrust back into this world we encounter existential specificity in keeping with the quality of our existential reflections, themselves a reflection of our ability to enter into suitably pre-informative and properly enacted suspensions. This existential confrontation, as realized in this process of transformational retreatment, can potentially be radical in its ramifications (and contrasts with the critical nature of treatment). The chaotic aspects of our enquiries may have us needing to radically re-direct our trajectories… and in this regard if our philosophical, or disciplinary, research is truly critical it can also be truly radical in its ramifications. In this orientation we now experience a sense and semblance of ‘oversight’ rooted in the immediacy of the living-present that is historical, concrete, existentially specific, etc. Again, risking misrepresentation, we could call this phase as Hegelian in tenor (and setting up in the process a rapprochement between these two philosophers Kant and Hegel). (cxxiii)

Then, from such critical and radical inputs and outputs the pre-critical hermeneutical mode gets automatically revisited through an evolving process of ongoing rectification that has an element of expectational ‘foresight’ in this regard… (cxxiv)

As all economies are metaphorically ‘living’ we could say the existential is ever-present despite its all too often eclipse by the relatively non-existential, i.e., misguided forms of egotism, misapplied forms of non-relational materialism, the non-recognition of the existential dimension, a lack of authenticity, adverse exigencies, manipulations by people with non-pro-relational agenda, and so on. However, as the overall interactions of an economy cannot be reduced to the contributions of its participating aspects we must say that the existential cannot be absent even if its ‘presence’ is relatively eclipsed by the relatively non-existential. Even in such a non-existential environment we need to note that through economic correlativity that there is an economic equivalence between existential specifics, existential hallmarks and existential indicators re-presented, presented and represented, respectively, under the aspects of the existential, phenomenological, and hermeneutical. (cxxv)

In a moment of reflection, we can now see that this conjecture for these six distinctive flavours in e/valuational formation can be accounted for from an economic perspective translated through a lens that sees preferencing/de-preferencing as instrumental in creating these six orders as noted. In asking the question ‘by what mechanism is this subtle preferencing/de-preferencing to be performed?’ I argued that through a process of retranslation it was noted that a ‘suspension’ equaled a process of ‘de-preferencing’ and the automatic creation of a ‘de-suspension’ automatically promoted this ‘subtle preferencing of those economic moments not being de-preferenced’. That, entailed in such an overall process, we would note a rectification of pre-critical pretreatment, a critical process of treatment through deconstructive suspensions that would induce a sense and semblance of the ahistorical, and the ensuing de-suspensions induced the simulated sense and semblance of a direct, historical engagement with the concrete, existential specifics of such a relationship. (cxxvi)

Now, although these six distinctive orders are phenomenologically ‘distinctive’ they are not absolutistically distinctive as separate locations in their respect levels of activity be that trans-cognitive (judgmental evaluation), cognitive (valuation) and pre-cognitive/affective (with its distinctive moods or affects, emotions, impressions, etc.). This granted we can now explore processes of correlation, accommodation and transformation of the same. (cxxvii)
II. 
That those six distinctive flavours have a mutual semblance of ‘depth’ that opens them to forms of both accommodation and transformation (given their status as economic correlatives);
 

We could argue that ‘judgment has one form but many fields of operation’, etc. Or, that the transcendental machinery of judgment is the same despite which orders are being dealt with. However, normally, matters of evaluation are not so clear cut just as the architect of a bridge needs to operate in both a deontological third trans-cognitive order and pragmatical fourth trans-cognitive order (and, hopefully also in a second trans-cognitive order of the aesthetical). Given underlying economic correlativity between the economic moments of Object, Ego and World (respectively, in the first, third and fifth orders) then it follows that in their subtle preferencing /de-preferencing this same economic correlatively must be preserved between the orders. That, in this regard, it is now easy to understand that any form of an ordered sense and semblance of depth we could more easily enter into forms of ensuing accommodation… just as the aesthetics of a drama must include the ethical interactions of those simulated characters as the potential center off its aesthetic resolution, etc. Or, e.g., a novel can impart a certain message or have the purpose of instructing the reader in a certain culture or situational problematic perhaps in the hope of better persuading minds to move in a certain cultural direction, and so on. (cxxviii)

It could also be argued that in an accommodation between two or more orders a certain degree of enrichment is emergently observed through the relational nature of such an interaction. Moreover, creating a space for a process of transformation where we observe aspects of continuity and variance (given that no transformation is ever conducted in a relational vacuum, and, where any transformation that is enacted is undergone in such a manner that that transformational transition is never completely and perfectly engendered. E.g., burn a candle and we are left with wax. Or, e.g., the murderer may dispose of someone, but, then, they may need to dispose of the body as well. Or, e.g., in particle physics a transformation of matter into energy is never conducted immediately with one hundred percent efficiency, etc. (cxxix)

The relatively deeper, harmonic, structural-functions of judgment allow forms of accommodation to be enacted, etc. Accommodations granted, then transformations in those wider terms of reference are now also permitted. (cxxx)

Hence our six orders can be approached individually, in combinations and as an economic totality in a more cultural-intercultural sense and semblance of an orientation. Coupled to such an understanding we must also recognize the presence of an existential orientation or re-orientation should that be either present or relatively occur. Such an understanding also including transformational processes of existentialization through an ongoing economic process of re(-)existentialization. (cxxxi)

Given these economic flavours are relatively engendered, therefore, either their individual treatment and/or treatment through accommodation and/or treatment through forms of transformation. (cxxxii)

That granted we can now attend to this third conjecture in which a process of existential transformation can take place given the instantiation of a re(-)existentialized sense and semblance of a perspective is already in place, can be discovered, recovered, uncovered, further developed, etc... (cxxxiii)
III. 
That all forms of e/valuation, in their collective, net, holistic expression, can take on an ‘existential turn’ in a pro-relational stance wherein the relationship concerned stands to collectively experience a differential form of positive benefit through either creation, preservation, and/or conservational e/valuational formation (in which that emergent e/valuation cannot be reduced to its mere material footprint in this world at large).


A ‘relationship, through the perception or apperception of a relational whole is greater that the sum of its parts, as a whole, given that the sense and semblance of a whole-and-parts is both greater than sum of parts equivalent to the mere whole’. In other words, a relationship is not the mere sum of its parts, equivalent to the mere whole, but equals the relatively open-ended whole-and-parts given that it is ‘the interactive possibilities between both whole and parts’ that generates ‘the relatively artificial relationship in question’. ‘Artificial’ in the sense that it is us who discriminates between this relationship and that relationship in line with our priorities given that those priorities are more directly ours rather than of the world as a lived. However, those relational priorities of ours must also respect the contours of this world since we do not live within the pages of a novel nor in a computerized simulation or hologram nor upon some plain of experience envisaged in a fictional world of scientific speculation. We bring to this world our discrimination, but, that discrimination must have something to discriminate that is not merely the product of our own discrimination. Hence the rather unbending ‘coalface of human experience’ as we meet a ‘resistance’ in ourselves, in others and in a world that does not conform to our mere expectations since even our immediate anticipations in experience are never found exactly in the form as expected immediately prior to such anticipations.
 The nature of relational experience can also be read as the ongoing result of a continual process of resolution moment by moment. An idea present in my concept of an ‘ongoing re(-)normalization’ in which we find a process of alignment through re-alignment (as explored elsewhere). The implication of this relational observation being if a process of resolution is inadequately arrived at or perfectly arrived at it must mean the relationship, respectively, is either stillborn or dies. (cxxxiv)

Therefore, the relationship cannot be reduced to a relational participant in that relationship nor to the mere sum of participants in that same relationship. The relational dimension emerges and cannot be subjected to a process of reduction, indeed, any form of unqualified reduction. Yes, a clock is the sum of its parts but if those parts do not interact as intended you do not find a clock other than the mere appearance of a clock (that does not currently work). (cxxxv)

Through ongoing resolution, a relationship presents with a certain ‘holism’ that ‘essentially characterizes the distinctive nature of that relationship’. Such a holistic feature cannot be demonstrated in any reductive mode of exploration and scrutiny. (cxxxvi)


What is an existential turn? When the center of our relational experience takes a more pronounced pro-relational orientation in which the center of gravity of our relational interaction more closely approximates the relational center of gravity of that relationship itself. But, being holistic, the essential nature of a relationship is spread equally across the entire ambit of a relationship when viewed through a passive mode of its encounter. In a sense, our pro-relational stance is more a heading into a state of relational alignment with this essential aspect born of continual resolution. In a more dynamic frame of reference we recognize the ‘remit’ of a relationship as it is hermeneutically interacted with through the utilization of requisite genres, narratives, etc. Then, the same relationship is engaged as a relational ‘composite’ when we take an existential orientation towards its specificity when directly experienced through such engaged experienced. When cognizant of this relational ambit, remit and composite we find an increasing degree of alignment through our evolving appreciation of these facets. Indeed, we can argue that a pro-relational stance is more a matter of degree and that the experience of an ‘existential turn’ is more the product of such a pro-relational re-orientation that through ongoing resolution becomes an economic experience through such evolving re(-)orientation. However, once we realize a distinctive sense of difference in such engagement then from an appreciation of the economic correlativity of existential specifics, hallmarks and indicators we can naturally affirm this sense and semblance of an actual existential turn has taken place. On the other hand, the existential is not so much glimpsed from time to time, as it may appear, but, as continually lived with, yet, only with its refinement are we led to see its timely discovery, recovery, uncovering, as something to work with in the ongoing amelioration of our relationships, and so on. (cxxxvii)

In the historical creation of relationships, we could say that ‘value’ is created, and, discreated when the relational richness or the relationship itself is seemingly lost for whatever cause. Then, in those relationships that are more significant to us and to those significant others then a pro-relational stance would normally seek the preservation of relational e/valuation, and, more hopefully, the conservational expansion of such e/valuational richness. (cxxxviii)

The point of this third conjecture is that there is always a relational excess or surplus of e/valuational formation in each and every relationship hence the relative creation, preservation and conservation of such e/valuational formation. Then when we act on the behalf of a relationship (through existential identification and intervention) we take on this richness and enrichment of relational experience by either wittingly or unwittingly taking on a pro-relational stance (through those processes of re-alignment that better express the living nature of such involvement, and so forth. (cxxxix)

Now, we are in a position to unravel these four implications… (cxl)
The First Implication – A Comprehensively Integrated Aesthetics 

At the beginning of this evolving brief I noted my inability to formulate a ‘pure’ aesthetics that comprehensively dealt with all manner of aesthetic formation, i.e., production and reception, etc., since it is probably the case that most aesthetically oriented formation, conducted in a second trans-cognitive order, will also involve either the third trans-cognitive order of the deontological and/or the fourth trans-cognitive order of the pragmatical, and so on. However, if it were granted that there are only six distinctive kinds of e/valuation(al formation) then a comprehensive theory of artistic formation should be able to be formulated if we noted in what general sense these six orders entered into such artistic production and reception, etc. Therefore, let me survey such an ordered panorama and note how those six orders positively relate to aesthetically oriented production and reception of the manner of all such artworks that might be found entailed in the broad sweep of the artistic life-world. (cxli)

Starting with the second trans-cognitive order of the aesthetic we would note that a theory of harmonic resolution is already resident in the very nature of both economies and relationships per se. Indeed, a formula for a harmonic progression is dialectically entailed in a reading that takes the apparent linear course of consonance in a background field (World) meeting the relative foreground of dissonance (Object) and finds an ongoing process of sufficient harmonization through resolution (Ego). Although this formula has a linear format, we should also recognize that these dialectical elements are also trans-temporal and trans-spatial in their dialectical delineation. (cxlii)

Invoking the hermeneutic nature of meta-textual genres as involving both the writing and the reading of texts we may surmise that these dual aspects mirror, respectively, both artistic production and artistic reception. However we should also recognize that aesthetic comprehension, at least in in part, as a work in progress, is realized when there is a simultaneous alignment between such writing and reading just as communication is only dialectically arrived at in those moment of such coincidence. (cxliii)


Obviously, aesthetically oriented receptivity demands a certain degree of serious contemplation whose need is indicated through a variety of aesthetic auras such as, e.g., frames around paintings, pedestals for sculptures, galleries for artworks, a stage for dramatical performances or at least a dramatic space that may well intruded upon a non-dramatic sense of space that had separated the confinement of the audience, etc. (cxliv)

Artworks, like all forms of intentional production and performance, invoke artistic genres of behaviour which through processes of incremental change can evolve through either adoption and adaptation (e.g., the incremental shifts in the writing of novels, etc.) and/or processes of genre hybridization (e.g., as in a tragi-comedy, science-fiction, a memoir not too closely following the historical unfolding of an autobiography, etc.). Without such an evolution we would not have the artistic genres that we have today and could well be more sympathetic to the zeitgeist of the times and their presentation of a temporal sense of a cultural ethos. (cxlv)

Much can be said and written about a relatively pure aesthetics, i.e., any apparent instance of ‘art for art’s sake’. However, most art, if not all art, actually moves beyond a second trans-cognitive order of the aesthetical to take up an aesthetic fruitfulness in an integrated association with the other orders. Just as theory of drama takes up an aesthetics of human interactions that devolve around the ethical tensions within and between either a deontological third trans-cognitive order and/or a pragmatical fourth trans-cognitive order. The dramatical work often coming to an end in a final event or a final series of events involving forms of relational resolution in its representative depiction of those relationships displayed in that dramatical presentation. Such a presentation, either in these orders or any other orders, taking on the apparent mantle of the aesthetic if and only if our reception if our intuitive appreciation of that work of art finds that it re-presents more than that which its merely presents through representation. I.e., the simple telling of a story without the successful use of artistic artifice discounts its reading as an artwork if it should lack an existential surplus in keeping with its genre expectations. Or, e.g., like the simple taking of a photo is not going to be seen as an artwork unless some form of composition is present that allows that photo to re-present itself as something much more than what is merely to be superficially seen. A preoccupation with the deontological also reinforces natural prejudices to the extent that that in tragedies, e.g., if the hero or heroine is basic a noble person despite being flawed that people will identify with the same and be saddened by their impending demise. Whereas, on the other hand, truly evil characters  may have us wishing for their early demise although should they reveal some small modicum of  humanity we might then be more intrigued by their complexity and be prepared to accept a temporary postponement in the inevitable meeting of their due fate. In comic humour, the pointed end of such a device is either self-referential, referential of a second party that is also present or a third party that is most likely absent. Comic humour also often makes use of a turning around, a volta or as a form of coda. Similarly, this device can be a key strategy in a short text like a haiku or a sonnet, or in a classic short story or in a movie with a wonderful twist at the end. (cxlvi)

In the pragmatical fourth trans-cognitive order we either find a pragmatic take on ethical propriety (as might be exercised through the use of a reasonably constructed contractual arrangement) or a relatively not ethical use of the pragmatic where either a message is to be disseminated and/or some purpose is proposed or alluded to through the repetition of such dramatic action or dramatic-like action. In this regard, a musical rendition of the Roman Catholic mass is an interesting example that cannot be anchored in either a message to disseminate or in the performance of a ritual to achieve a certain end. Still, despite such tendentious utilization, the aesthetics of much liturgical music, across many religious traditions, is sometimes something that can be almost purely appreciated in its own right. Certainly the aesthetics of such material should invest an interest, and reiteration, in such an artwork (although fashion can equally have a role to play in the obscurity of artists that are just as good as the ones that rise to the surface through their elevation of their status, I would also like to argue that a relatively good or great work of art that invokes the aesthetic manipulation of the relatively non-aesthetical dimension must do by making a ‘point’ or have the sense and semblance of its apparent ‘import’ referred to by less obvious means and where the interpretation of its probable significance can be argued for on hermeneutical grounds through allusion, induction, deduction, abduction, probable ramifications, etc., rather than merely spelt out in that literary work. (cxlvii)

Moving to the fifth trans-cognitive order of hermeneutical possibility we note the role to be played by possible facts, hermeneutic possibility, interpretations, counter-interpretations and possible multiple forms of translation, etc. The skillful artist peppering their texts with aesthetical devices that both reinforce and do not deconstruct any co-associated messages and/or co-associated purposes (other than the induction of an aesthetic delight, etc.). Function or functionality is also centered in this fifth order given its formulation and utilization of genres, narratives and other meta-textual devices whose invocation is necessary for either virtual and/or non-virtual performance of any form of representation, presentation, and all behaviours co-associated with the same. (cxlviii)


Moving on to the sixth trans-cognitive order and its articulation of an ontical dimension of actual facts, as conformal forms of iterative validation, we note the utilization of such features in a well-constructed text with aesthetic pretensions. However, sequences of such facts present more a history, whereas, in propaganda or an imaginary history, literary devices might more shape the construction, performance and reception of such a text. E.g., an Elizabethan play praising Queen Elizabeth I by having her going to Tilbury Docks to praise her troops before the battle of the Spanish Armada might make for better dramatic set of sequences but a poor history given, correctly, that she went to rouse the troops eleven days after that battle and would soon stand her forces down given the poor state of her finances at that time. (cxlix)

In the first cognitive and trans-cognitive order we have considerations of both identification and identity. E.g., in ideals terms we could say that ‘this x is an a’, and, the possession of a-like properties give x a certain sense and semblance of a connotation that might be or could be either negative and/or positive in its connotational tenor. Although this might seem to be relatively trivial matters of identification and especially, identity are far from trivial in aesthetic formation and non-aesthetically oriented formation. Then, overlaid or underlaid upon such characterizations we find the articulation of an existential dimension can contribute greatly to this quest of either personal and/or social significance. At the same time, the absence or deconstruction of such dimension can also detract from positive processes of self-identification or other-identification. (cl)

Thus, we can see, even in these simply sketched out paragraphs, that all orders can make a positive contribution to the artistic formation of the art-filled situatedness under such aesthetic considerations. Therefore, by taking all such ordered aspects that are relevant to the formation of an artwork I have now realized this ambition of a comprehensive, integrated and relatively systematic understanding of what is entailed in the formation of an artwork as might pertain to its composition, performance, reception, interpretation, ramifications, critique, etc., as well as noting its limitations to the extent that no one or more perspectives on an artwork can completely exhaust its significance. (cli)

That by such an overall sketch a comprehensive theory of ‘value’ has also been disseminated (as if by default). (clii)
The Second Implication – A Comprehensively Integrated Theory of ‘Value’

By the expression ‘value’ is meant in its conventional sense, but, with single quotation marks, an economic and ordered understanding is implied that takes into account identity and identification, function and functionality, and value and valuation where the latter is primarily deontological with the secondary co-association of aesthetical and pragmatical inputs. By ‘primarily deontological’ is mean a subtle emphasis upon the deontological and a subtle downplaying of the aesthetical and the pragmatical if all other things are equal. Even though we should also argue for the dynamic equilibrium of the overall extensive suspension, still, from a perspective of value (as defined in its technical sense as applying to the second, third and fourth trans-cognitive orders) the coincidence of the deontological with the Ego moment (of the archetypal economy) supplies a subtle weighting to the deontological [(that could easily escape our philosophical attention). That this same structure applies regard to identity/identification with a subtle emphasis upon the phenomenological nature of the first order, and, with a subtle emphasis upon the hermeneutical nature of the fifth order]. By what argument or arguments might I establish this claim? In a court of law, all things being equal, if one side were to produce a deontologically oriented set of arguments they will win out usually over the other side that merely presents a more pragmatically oriented set of arguments. An observation that politicians might find as politically more worthwhile to take into account given the court of public opinion can be more easily swayed from a deontological perspective (in which fairness, equality, and other existentially oriented virtues have a sway somewhat above their more pragmatical counterparts. Just as contracts should be honoured but, if contracts are compactually unreasonable to begin with then such ensuing contracts should be ridiculed or dissolved, abandoned or rewritten, and so on. (cliii)

The establishment of those three conjectures, if accepted, gives us the full range of a such a philosophy that is both comprehensive and integrated by virtue of its entailing six, and only six, ordered forms of trans-cognitive ‘value’, namely, semantic atomicity, aesthetic integrity, deontological-compactuality, pragmatical-contractuality, hermeneutical potentiality, and conformal factuality.
 (cliv)

In judgmental evaluation we get the delivery of valuation. The former is primarily trans-cognitive in orientation, however, valuation can be treated as either trans-cognitive or cognitive in orientation (or as affective when dealing with moods, emotions, impression, pleasures and pains, etc.). (clv)

How do we approach such e/valuations? In terms of their epistemological location in the hierarchicalization of the psyche; either individually or through pre-accommodated combinations, or in an overall cultural-intercultural format, formation and form treated either as a relative totality or as a holistic entity (where the latter has a greater degree of cultural-intercultural resolution). In a scientific or representative orientation such ‘values’ are treated as representations that are psychically suspended, i.e., as if thought of as independent of human representation and interaction (which is an illusion). On the other hand, it is only thorough suspensions that the illusion of such ‘values’ could be thematized in the first place. That as ‘fruitful fictions’ all ‘values’ are engendered. But, all things in this regard being equal, the illusion of an illusion, or, the simulation of a simulation, produces both de facto and in lived-reality the sense and semblance of a ‘non-illusion’ or a ‘non-simulation’. ‘Virtual’ as entertained (as sense) in the mere intentional experience, and, as a non-virtual semblance when found to conform to intersubjective criteria for the ascertainment of intersubjectively oriented experience given that we directly engage, through intentional objectivity, both objects and subjects, both inter-objectivity and intersubjectivity, and, that we inhabit one world by virtue of the fact that although our engagement is limited by perspective, still, it ever remains open being not subject to some form of a total limitation that would obstruct all sense and semblance of an engagement. Since it is the nature of a relationship that we be in a directly engaged relation with that being related to in and through the economic format, formation and form of that being related to. In the same sense, representation cannot be mere representation since it is also economically presented phenomenal-phenomenologically, hermeneutically represented, and existentially re-presented (in and through such re(-)presentation). However, paradoxical as it may seem, phenomenological engagement is as if it were a mere representation since through that suspension it can be both phenomenally and phenomenologically engaged from both its hypothetical point of view and our own many intersecting points of view (that collectively constitute a sense and semblance of personal subjectivity, albeit as work of identity and identification ever in progress).
 (clvi)

Hence this comprehensive array of trans-cognitive orders, etc., approached either individually or in pre-accommodated combinations along with their genres, meta-genres, etc., articulated through narratives, etc., as well as being approached either collectively and/or holistically. (clvii)

That such e/valuational formation, given an understanding of relevant psychic distinctions such the trans-cognitive, etc., can be manipulated through correlations, accommodations and transformations.
 Where correlations include denotations, predications and relations along with co-associated connotations, etc. (clviii)


In addition to relative non-existential treatment of e/valuational formation we must add the import of relatively existential e/valuation (which will be dealt with in the fourth implication). (clix)

Given a comprehensive theory of ‘value’ thence a comprehensive ethics. (clx)
The Third Implication – A Comprehensively Integrated Theory of Ethics


Having established (to my current satisfaction) the natural circumscription of these six trans-cognitive orders, etc., then just as I could conduct a relatively comprehensive and integrated aesthetics within the confinement of such positioning, so, too, should I be able to do the same with respect to a systematic-like exploration of ethical considerations. (clxi)

By ‘systematic-like’ is meant ‘relatively comprehensive and integrated’. I do not mean ‘the final articulation of some system that is closed, non-open, perfectly definitive, both using and possessing a closely linked set of indubitable truths that collectively represent the world in some form of Truth’. By relatively ‘integrated, etc.’ I merely imply that without some ‘relatively coherent sense of positioning’ the philosopher could not even leave their own home let alone organize their eating of a breakfast, and so on and so forth. At the same time, a perfectly resolved sense of positioning would also imply a dead philosophy just as an obviously incoherent positioning would imply a philosophy that should be regarded as stillborn. (clxii)

Hopefully, we can navigate and negotiate these extremes in a world of philosophical arbitration where philosophical positions, genres of behaviour, narratives, actual problems and potential problematicity, etc., already await the working philosopher… whose brief has objectives that can never be completely resolved, but, where qualified progress can still be ostensively performed… and recognized. (clxiii)

In these six trans-cognitive orders it is obvious that ethical consideration are primarily conducted in either third ordered deontological terms of reference or in fourth ordered pragmatical terms of reference. But, the former is compactual in orientation and the latter is contractual and this understanding implies that both seemingly incommensurable realms must cooperate in the operations of a contractual world. Let me explain. (clxiv)

A compactual basis for the operation of contracts must exist. If all the parties to a certain contract thought that none of the other parties would honour their agreement then that contractual arrangement, if apparently entered into, would and should be considered a sham, indeed, nothing more than a mere pretense. Contracts are a pragmatic instrument (entered into between parties usually with a distinctive difference in power relations. On the other hand, the honouring of reasonably formed agreements is a deontological affair that paradoxically assumes there are no differences in power relations between the parties. I would contend that a much needed recognition of this ‘cohabitation’ between the deontologically lived dimension and the pragmatically lived dimension should also be taken into consideration. (clxv)

Understood in this manner gives us three areas of ordered consideration, namely the third order of the deontological and compactual; the fourth order of the pragmatical and contractual; and, the accommodation that needs to be reached in order to understand when and where these two relatively incommensurable fields overlap. (clxvi)

However, this tripartite scheme is complicated by the additional fact that we also need to take an existential outlook upon such positioning which, in effect, then gives us six fields for ethical consideration. (clxvii)

However, this sixfold complication can be ‘radically’ de-complexified if, first, we consider that the ‘deontological’ is relatively existential in tenor, in all but name, and, second, as we are ever embodied in the world, etc., no pragmatical aspect should be ignored in our comprehensive and integrated ethical considerations, or, rather, our ‘ethical re(-)considerations’. I.e., our critical, and potentially radical, ethical appreciation should be of the existentially oriented treatment of the pragmatical alone as we find ourselves situated in the cultural-intercultural totality of an ordered world as lived. (clxviii)

To some extent the persistence of a ‘moral world’ is testimony to the existential core already operating in the seemingly pragmatic conventions pre-established through ethical or moral arbitration resident in a cultural-intercultural world. Just as contracts must also have a compactual basis that should be honoured if reasonably constituted (despite the inescapable disparities in power relations between contractual parties). Indeed, it could also be rightly argued that the sheer persistence of arbitration in the political-economy is already constructed along just these lines even if ever subjected to the pressures of a colonization of the compactual world by the contractual domain when left relatively unchecked by the political sphere. (clxix)

In effect, this calls for an existential re(-)arbitration of ethical, and moral, experience, i.e., the existential treatment of the third and fourth inter-ordered arbitration of relevant ethical situations as suitably circumscribed with the ordered totality of this world as lived. Or, in simpler English, an existentialization of what is ethically to hand, our ethical situatedness, through the exercise of all due ‘concern and care’. (clxx)

How should we understand such ‘existentialization’? (clxxi)

By taking our pre-arbitrated understanding as our pre-critically understood situatedness, through the requisite suspensions establish our critical treatment in the context of a well-pre-informed ordered comprehension of our world as lived, and, thence assume the potentially radical retreatment that ensues from such ethical reflections that are being continually re(-)established in and through this relevant, pro-relational attitude. (clxxii)

Again, translated into a simpler English, this becomes ‘taking things as we ethically find them in our cultural-intercultural situatedness and being receptive to those possibilities that either positively create, preserve, and/or conservationally expand the e/valuational richness already present in that primary relationship in our openness to such possibilities’. In an existential appreciation of this divide, between the deontological and the pragmatical, we also note to what extent all other relevant ordered observations should also be taken into this ‘well-pre-informed ordered comprehension of our world as lived’ by also hermeneutically noting all relevant interpretative and causal possibilities, all significant facts, considerations of identity and aesthetic style as we proceed to enact our pro-relational existential reflections and intervene accordingly. (clxxiii)
The Fourth Implication – A Comprehensively Integrated Theory of the Existential


A comprehensive and well-integrate theory of ‘value’ (e/valuational formation) has not even started to be constructed if it is without an acknowledgment of the existential dimension! (clxxiv)

In either theoretical, practical, or critical terms what already seems to work works because of at least the covert recognition of an implicit world of the relational. Unfortunately, through misguided philosophical fashions to pursue ideological forms of extremism such defective philosophies don’t even merit their critical deconstruction given that they are already stillborn. (clxxv)

How can a sensitive philosopher even contemplate the thought of having to review such mindless debates entertained between such philosophical miscreants without profoundly and fundamentally feeling an overwhelming sense of nausea? A bit like placing a bet on which superhero or superheroine could better arm wrestle some other superhero or superheroine. ‘Between Superman and Batman which one do you think would win?’ …is a pointless question to ask given that both of these larger than life characters are entirely fictitious! In the same fashion we find a similar, impossible sport wasting our time when short-sighted realists or disembodied idealists or over-zealous pragmatists, and so on, endlessly debate each other, or, instead, engage other equally unprofitable merchants on a long list of self-contradicting specialists, too many too mention, but, to name just a few we might single out empiricists, rationalists, instrumentalists, relativists, absolutists, dualists, materialists, logical positivists, which as a small fraction already makes for a very fractious crowd…
 (clxxvi)

But, it needs to be asks, how do we separate the proverbial sheep from the goats if we had to walk through this very noisy philosophical paddock? If I were to support, as I do, those disciplinarians like phenomenologists, hermeneuticists, existentialists, aestheticists, ethicists, and so on, just how do we deftly draw a sure line in this regard? (clxxvii)


The life of the seriously engaged philosopher should have something to say beyond the merely philosophical! Then, they, and their audiences, need to make sure no fundamental contradictions and conflicts lurk beneath the platforms of their positioning. Moreover, the very decisions to ground their philosophical semblance of an apparent center, and their sense of philosophical style, all needs to be done in such a manner that makes good economic sense… in the philosophical understanding of this important expression of the ‘economic’. (clxxviii)

You shall know them by the quality of their suspensions… (clxxix)


Let me demonstrate this centrality of the economic, first, in a negative fashion, and, then, second, in a positive display that demonstrates what is value-forming; that which can progressively contribute to either our creation, preservation and/or conservation of an enrichment already present in our relationships… delivering, ultimately, in an existentially oriented manner, all that which, in lived-experience, need not be mysterious or lacks clarity, and can actually contribute to an augmentation or enhancement
 of our being together in this world-of-life… that which helps us to pursue all that which ensures that our inescapable interventions in this world at large can reinforce that enrichment of our relationships and give both meaning and meaningfulness to our lives that, otherwise, would have no substantial significance whatsoever! (clxxx)

Since all significance is generated through those relevant relationships that need to be acknowledged… (clxxxi)


In our intentional lives we find ‘the intentional object(ive)’ is co-associated with ‘the functional intent to observe that which is to be observed’ whilst noting that such ‘observation of an intentional observer is a third inseparable element in this intentional process’.
 Therefore, our focusing on ‘the intentional object(ive)’ cannot be conducted at the expense of either that ‘intentional sense of intent’ nor that ‘intentional sense of an intender’. Thus, for the so-called ‘realist’ to concentrate alone on the purported non-intentional ‘object’ of the intentional object(ive) is a bit like copiously vomiting whilst facing into the wind at the same time. Or, grabbing one end of a stick and refusing to accept that that stick, indeed all sticks, have two ends (even when diced and sliced with an axe or saw, etc.). Of course, our impossible metaphorical ‘stick’ in this instance has three ends which clearly demonstrates, too, that metaphors can only go so far… and should not be interpreted too literally! (clxxxii)

Similarly, an idealist should not identity too much with either ‘the intentional intent’ and/or ‘the intentional sense of an intender’ since they cannot divorce themselves, likewise, from ‘the intentional object(ive)’, and v.v. A bit like looking at yourself in a mirror and only thinking your image exists. (clxxxiii)

Equally, an over-zealous pragmatist should realize that significance is not just what works or is useful or has the semblance of a function. What has utility must have utility for someone that is not in and off itself useful. A bit like working for money and forgetting to spend it. Having employment is useful but should not be an end in itself. Or, significance through mere referral has no end. In a dictionary you will find no refreshing cup of tea to sip from. (clxxxiv)


In the interrogative economy, in asking a question we hope to find an answer.
 A question with no answer or answering is not a question. An answer that does not answer a question is not an answer, and so on. (clxxxv)

Or, e.g., in the pointless debate between a relativist and an absolutist we could note that, first, the flattened landscape of the relativist only exists in the (transcendental) suspension, but given the immediate invocation of a de-suspension, means it cannot be there for us, and, second, being an absolutist can make no sense either given that the act of appropriation cannot perfectly appropriate either itself or that being incompletely appropriated, and, thus, all forms of identity, including truth determinations, can be neither definitively identified nor definitively non-identified with the double implication that both the absolutely indubitable and the absolutely non-indubitable are equally impossible, and, that the lived-reality of lived-experience in the life that exists must be lived between such impossible extremes.
 (clxxxvi) 

That the philosophical pursuit, by necessity, must be lived between such non-existent extremes, and lived out upon such a middle path… (clxxxvii)

With all such polemics now put to the side, the stage is now set for our first ‘glimpse’ of the existential… 
Here is the stage, and there are the actors with their lines about to speak, with all objects that move or get bumped into seen as ‘acters’. But, if truth be bold, and endless told, the existential can neither be seen to enter upon the stage nor have an exit made… Neither is it invisible nor in the audience ever waiting, nor the play itself… or any purpose or message to be put about… but, for sure, the sum totality of all those relationships instantiated through their coincidence and overlap… centered upon that stage. It is that difference when from this totality of occurrences all these actors go home and the stage-props are packed up, and the audience has left, and the doors of the theater are closed and locked shut… and all is left empty and quiet within…. (clxxxviii)

But, what is this existential difference, this imputed residue, that greater than the mere sum of its parts nor equal to that mere totality of that simple whole? (clxxxix)


It is that difference between a great play well performed and thoroughly enjoyed, and, a poor play whose audience has already left before its end… (cxc)

Let me illustrate this difference that cannot be seen but can be demonstrated. Each day, upon dressing, I sit down on the top most step to put my socks on and if those socks are bundled together in dropping them upon that top most step they have the habit of bouncing all the way down. So, I have learnt to undo their bundling and when pulled apart I can drop them on to the topmost step where they limply fall… and thankfully stay. Nothing substantial has been either added or subtracted from that bundle of two socks before it is unbundled or after it is unbundled. The only difference is that bundle bounces and the unbundled socks do not bounce. So, that difference is the relationship those two socks bear to each other. Nothing more and nothing less. But, a difference there is, and, in lived-experience we can call that an ‘existential difference’. (cxci)

The course of our life is made much easier through harnessing such differences. Imagine sweeping the floor with a broken broom when we can only use the head of that broom by itself. Our tools indicate this fact of life to us too. Try hammering a nail with a leather shoe. Or, retrieving something from the uppermost shelf without a ladder or chair. Under that type of circumstance, it can be a bit all too frustrating. On the other hand, it’s like going through a locked doorway with the right key in our hand… a brief moment to unlock the door, and in turning the handle… we pass on through, all without too much thought… (cxcii)

In our relationships this difference can be either ‘enjoyed’, or, in its absence, sometimes ‘suffered’. Like having a coffee with a great conversationalist and not knowing where the conversation will be heading but, for all that, is infinitely enjoyable for not knowing. Or, knowing someone very dear to us in whose death we are left missing them, now palpably feeling their absence. (cxciii)

This ‘existential difference’ can also be seen as a ‘hermeneutical difference’. In the hermeneutic circle we can prioritize neither the whole nor the parts. No whole – no parts, no parts – no whole. On the other hand, if we were to economically perceive a hyphenated ‘whole-and-parts’, then taking away either that ‘whole’ or its ‘parts’ leaves an experiential residue…
 (cxciv)

Again, that difference is a bit like the constitution of a soccer game which, on paper, is merely a playing field or soccer pitch, two soccer goals, two teams, a soccer ball, and an umpire or two. However, in lived-reality, a soccer enthusiast goes to watch this game in order to enjoy a great game of soccer as two skillful teams compete against each other in a limited amount of time in order to win that match. Each team hoping to be the best in their league or, at the very least, avoid relegation… (cxcv)


Just as we have a stage with actors and miscellaneous props as acters… the existential difference here is the changes to be observed in the relationships to be entertained between this assembled theatrical world now ensconced upon a stage. However, if that be the case, how is that we can call one relational situation ‘relatively existential’ and some other, perhaps similar situation, ‘relatively non-existential’? Surely, if we are referring to a relational situation as ‘relational’ then an existential difference must be present otherwise we are not dealing with a relational situation (which, by definition, is that which is greater than the mere sum of its parts or the mere totality of that simple sense of a whole’)? (cxcvi)

This is all quite correct, but, what is being more referred to is the ‘extent’ that that existential difference is being arrived at, both in production and in reception. There have been the occasional movie that after the first hour of sitting there I am wondering if it will end, soon, and, then there have been those movies going past three hours whose ending seem to have been all too soon. We could say ‘that as every relationship is unique that the formation and reception of this sense of an existential difference must also be unique’. It is a difference between existential differences that makes a difference. In a charitable mood, I would say that every relationship has the semblance of an existential difference, but, in some relationships there is a world of difference. A bit like reading a novel that ‘takes some motivation to actually finish’ and that novel that ‘practically reads itself’ and of which it is only with ‘great reluctance that we put it down’ in order to attend to the many other things we might have to do. (cxcvii)

Using the example of these two different novels we might say the ‘existential’ is like an ‘investment that returns an experiential dividend much, much greater than that invested in its initial reception’. Recognizing that in this comparative instance what is loosely termed ‘existential’ more correctly means that ‘which returns a greater dividend upon the investment of our interest’ and not that no dividend is returned, just, that what is much to be preferred is ‘that which more greatly rewards the investment of our interest…’ almost as if returned in the form of a compounded interest. The latter novel was being so much enjoyed that I could easily lock myself up in a room so as not to be disturbed in order to reach the absorbing end of that book… and on one occasion, that, I must confess, is exactly what I did.
 (cxcviii)

How is this semblance of an existential difference to be experienced? Through the simulated enactment of the relationship in question. We might stand, e.g., in front of a wonderful painting and be totally swept up in the skillful production of that great work of art. Just like genres of behaviour, in possessing two aspects of ‘writing’ and ‘reading’, that must bear a certain degree of an alignment between each other (given that people write books for others to read and hope, when read, that their readers are actually reading the same book), we must hope that the person admiring a painting is admiring something that was set out by that artist as an intention ‘to be admired’. Of course, we bring our own life-experience to our individualized reading of the surface of that painting, still, the Mona Lisa, in the Louvre, that I have seen twice is still the same Mona Lisa seen by myself both times… quite some time ago when you could actually view that wonderful painting very closely. (cxcix) 

Great art that ‘feels’ like great art for you is one way of experiencing the existential. The type of vivid experience that has a great harmonic sweep that seems to embrace us and whose apparent semblance of an ongoing resolution is found to be neither too weak for us to want to continue with nor with a finality that ends your engagement there and then. An engagement that comes with existential indicators, existential hallmarks, and existential specifics whose uniqueness basically defies representation, but, in this apparent intersubjectivity of experience can be similarly shared by others. We may well want talk ‘about’ such experiences, but, once shared, need only be signaled and referred to with a raised eyebrow or an open mouth, perhaps a wink or a smile, or soulful sigh… and in that instant we immediately understood that the other now understands… and vice versa. In effect, we are set up, through an ongoing process of resolution, to seemingly experience something similar… something existential… a sense of difference that is not different, not that different, as an experience, for others to experience as well…. (cc)

Martin Buber, in his short book I and Thou (Ich und Du) tells us, as I would paraphrase it, that in the I-It style of relationship we experience a material vision of the world historically and geographically. However in the I-Thou style of relationship we have a non-material, relational, even spiritual, vision of the other as something that has the semblance of a ‘thou’ that transcends space and time, one’s own sense of self and the self of the other person… where that other person is no longer the means to be exploited… or avoided or obstructed or confronted… but, is to be known, instead, as an open-ended ‘end’ unto itself... as if our relationships, too, take on a vivid life of their own… (cci)

These seemingly transcendent and immanent aspects are referred to, by myself, as ‘existential hallmarks’. However, the existential also has a dynamic face with an intensity of expression that has us also feeling as if we are once again fully immersed, completely engaged in the lived-reality of lived-experience through the full force of its unique, historical, concrete specificity. Hence this paradoxical experience of the existential where, on one hand, we have the spontaneous immediacy of time, and, on the other hand, we have a sense of mediation that endures and is bound by time in its own distinctly mutable manner… (ccii)

How do we experience the existential… through suspensions? That it is through an exploration of this inescapable feature of our intentional lives that we can resolve this paradoxical nature of existential experience. Ask a question and we conduct a suspension centered in the ‘either/or’. Propose a tentative solution and we invoke a metaphorical ‘like’ that reads as ‘both like and not like’ (given that ‘like’ does not mean a literal ‘is’). Affirm that reply, if we have good reason to think that that is correct, and we invoke another suspension of the (apparitional) ‘as if’ (when we tentatively affirm the ‘as if’ as if it is ‘as if it is [but might not have been or might not have been affirmed as such, but, where, on balance, we seem impelled to affirm this as such…]’).
 (cciii)

Against this backdrop, my solution to this conundrum is that with every suspension we find the automatic invocation of a de-suspension. The suspension has the potential to invite a critical form of treatment through constructive processes of deconstruction. The de-suspension directly returns us to a simulation of the world with potentially radical ramifications experienced in this return to an historical sense of lived-time. The ensuing re-alignments then rectify our pre-critical pretreatments along with a miscellaneous set of existential indicators that outline what transformations have taken place and to what extent such shifts in attitude have or have not taken on an apparent existential complexion or tenor… as if metaphorically ‘self-stamped’ with a ‘seal of authenticity’. (cciv) 

What is the import of an existentially oriented attitude, and, what is the impact of an existential transformation enacted through that existential attitude? (ccv)

Now, like all works of art… all works of art have artistic pretensions. Presented on walls for admiration, usually surrounded by period frames, they come with signatures of the artist, perhaps with letters of authenticity, maybe with a chain of provenance, the hinted suggestion of having been expensive and becoming even more expensive over time,  and so on. But the dedicated art lover will take both the picture up and their viewing of the same on their own terms. Perhaps they know that artist already, but, no matter, their assessment of its aesthetic ‘worth’ will be something they will come to despite the aura that surrounds so-called works of art that might pressure, if not intimidate, the less perspicacious viewer. In an act of suspension, the connoisseur attempts to ‘read’ the art work on its own terms. Here they will recognize good art as ‘good art’, great art as ‘great art’, and poor art as ‘poor art’. Even if they find this specific piece does not ‘talk’ to them they will not dismiss it on those grounds… recognizing that this is the way things are… just as we get on well with some people and we may not find that same sense of spontaneity with others. Similarly, not all relationships are going to provoke that same degree of interest for us, and, yet despite this lack of an observed existential surplus or difference those relationships are not condemned for that existential fact of the matter. On the other hand, even though those relationships that have little existential interest as a psychic investment for us will not be condemned as such, however, those relationships that have little merit, or worse, a negative semblance of value for us may well be silently condemned, or, even when the existential nature of our situatedness may call for it, ‘called out’ as such. The point of this existential observation being that no relationship is ever equal to any other, that some relationships have both merit and a greater interest for us and in that respect will have for us a greater sense and semblance of an existential impact… (ccvi)

What is the import of a relationship viewed through this trans-relational, pro-relational sense of an existential lens? (ccvii)

That value perceived, through a suspension of our simulated representation of that relationship in question, that is felt to be resident in that relationship, is also there for us, and, and is there for us to expand upon and enrich through suitable forms of existential intervention. As noted earlier, the relatively existential arises in and through the relative existentialization of the relatively non-existential.
 Or, alluding to the language that might have been used by Martin Buber, as an existentialization arrived at through an ‘I-Thou-ing of the I-It’… with the further implication that there can be neither a pure I-Thou nor a pure I-It, and, that to some extent the existential must be ever present in all our relationships even those that are the most depraved, most inhuman and horrible, albeit as a modicum, or trace, alas, even as a diminishing echo... (ccviii)

That, even as a trace… the existential can be reclaimed, recovered, optimistically seen as something than can be salvaged, restored, brought back into the light of possible acclaim, given a sense of self-worth and self-validation, and even, perhaps, an eventual validation by others… (ccix)

Both the import and impact of the existential needs to be acknowledged. I would argue that without some form of covert or overt recognition of an existential dimension there could be no world of value, no meaningful world resonant with meaningfulness whose full and fulfilled significance is fostered there for us… as the for-us… and engaged through the ongoing economy of the for(-)us. I.e., in a material sense, other things are there about us in the world as merely there ‘for us’ to encounter, recognizing, in varying degrees the ‘relational proximity’ of the ‘for-us’; that is already existentially engaged through an ongoing economy of the ‘for(-)us’… (ccx)

To further finesse this set of points we could say that ‘with(-)others’ we encounter the ‘other’ passively; actively relating to them in a sense of recognizing our being ‘before(-)others’; and,  that, existentially, we engage the other ‘through(-)others’, and, that it is through others, in all these three existential senses, that we find a more profound sense of an existential freedom, engage an ‘economy of existential freedom’ that fully expresses the full import of this much abused and much traduced expression. Indeed, find an expansive semblance of freedom through existential authenticity, or, rather, have an authenticity of being find us through(-)others… (ccxi)

In previous essays I have explored the observation that we find our freedom through others and that otherwise, effectively, we are powerless to do much other than breath, and soon die under a convenient tree… needing the ‘wits', at the very least, of a successful Robinson Crusoe to delay that outcome.
 (ccxii)

More correctly, we find our freedom through(-)others in and through an existentialization of those relationships, be they enacted in that manner either wittingly and/or unwittingly. As an optimist, I would declare that we are neither completely ‘guilty nor innocent’ as we have some idea of what we are doing. Intuitively we already know that we must treat others with some respect, enter into forms of reciprocity, sacrifice this or that in order to obtain that or this, sacrifice certain personal objectives in order to realize certain other social objectives, and so on. (ccxiii)


Translated into words, what might we say about the nature and ramifications of existential experience… to that extent what cannot be spoken of can be spoken about, alluded to? (ccxiv)

Metaphorically, it is as if things are turned upside down, inside out, and, turned about… all at the same time. (ccxv)

Then, on many occasions we might find our prejudices, our prejudgments merely confirmed, conformally validated. Yet, on other occasions, sometimes with a swiftness of delivery that takes us quite by surprise, we find ourselves tuning into a radically new way of re(-)seeing things that might take some time for us to eventually accept… and set out to enact if we get that far in an intuitive acceptance of our placing an ‘existential trust’ in our evolving experience of that relationship, in a search for a ‘relational authenticity’ that must be won, yet never so much obtained as that which, instead, is ‘given to us’… when the right time and place has been intuitively revealed to us… for, so it seems, that such insight, or foresight, or oversight… seems to be occasioned. To some extent, paradoxically, we can only recognize what has already been recognized because, otherwise, such recognition would escape us… (ccxvi)

But, drop by drop the bucket is filled… and then it overflows…
 (ccxvii)


In effect, it would seem that the existential also harnesses, from time to time, the phenomenon of the chaotic to produce an even greater surplus of value above and beyond that merely derived from the emergence of that relationship itself, beyond its mere material placement in this world as lived. (ccxviii)

Ideally, we can understand that a relationship is already on a certain trajectory that, in a deterministic perspective, which we might regard as being both inevitable and fully pre-calculated. However, what is not even true of the material world, given that most of the world is being ever chaotically re(-)determined, e.g., through resistance, turbulence, perturbations, unforeseen obstructions and interventions, etc., we must accept that this deterministic perspective is even more untrue in a world of human interrelations given that the existential nature of the person is such that they should not been seen as if ‘human timetables’ where we expect them to follow to the nth degree. Of course, it is great that people honour their obligations, but, how they do that should be for ‘them’ to decide. Moreover, we should also understand, that just as we cannot realize all of our personal ambitions, so, too, we cannot honour all our agreements, certainly not all at the same time, given the compactual and contractual pressures being forever placed upon us. But, then, how we might set out to find ways and means to continually resolve such perplexing issues is best left to our relationships themselves in the hope that they can collectively harmonize these competing pressures for-us, on our behalf…
 (ccxix)

For many people, understandably, our having to intervene in our relationships, as something, hopefully, to be enacted on the behalf of those same relationships, is something most people are reluctant to contemplate. But, should the truth be told, we cannot but intervene in our relationships since even when we decide not to directly intervene we have indirectly intervened by not intervening, regardless of whether that act of apparent non-intervention has arisen either from omission or from indecision or deferral. Whether we like it or not, being in a relationship means we are all directly complicit for both our behaviours and non-behaviours in that same relationship. (ccxx)

Being in a relationship means we are involved in that same relationship, albeit in the manner of our current participation. That granted, what is the difference, if at all, between intervening and not intervening in a certain relationship. This difference, more correctly, is or should be an existential difference, a difference between existential enaction in which we either decide to appear ‘to act’ or ‘not to act’ or ‘defer ourselves from currently acting in a certain manner’ that, effectively, is determined by that relationship, itself. Such apparent supervision arising to that extent we can appreciate the essential nature of that relationship, as that relationship, in turn, finds itself embedded in a sea of relationships, some of which will include us, but, except for this small, minute fraction will have us as practically exempted from in more direct terms of reference. That, in this overall appreciation of the relational, it is as if we are informed as to what is to be done or not done in the existential specificity of either that period of time or moment of time. How does this semblance of appreciation find itself ‘stamped with an existential seal of approval’? Or, how do we know we are being informed and not misinformed, or, that we are currently not capable of interpreting the existential simplicity that is also embedded in such existential complexity? A sense and semblance of simplicity born of ongoing resolution (just as the intentional mind could not concentrate on any form of intentional objectivity without such an equally evolving sense of intentional resolution). (ccxxi)

As in the (in)forming of an understanding of those things to be considered let us search for the requisite economy or economies… (ccxxii)

In order to understand an economy of existentially oriented intervention we might ask ‘just what dialectical moments would be needed to successfully and suitably organize, i.e., re(-)organize  this type of enaction?’ Obviously, we would need to invoke the enactive moment of intervention (which by virtue of being enactive would coincide with the archetypal moment of Ego). Then, I would tentatively suggest a sense of focus enabled through a sense of ‘identification’ with ‘the simulated representation of that relationship and its co-associated problematic in question’ (paralleling the Object moment). Last, I would like to propose a concept previously alluded to as a ‘transcendental reservation’ in which the moment of intervention is shaped and defined by what is felt to be the most beneficial pathway to take regardless of how that pattern of enaction will be viewed by others, be that either positively or not so positively, indeed, even adversely. (ccxxiii)

Theoretically assembled we have the following three moment as central to our understanding of our proposal for the constitution of an economy of existential(ly oriented) intervention, namely, transcendental identification, transcendental reservation and transcendental intervention. I.e., respectively, ‘identifying with the relationship in question as embedded in a relational world’; ‘noting those relevant forms of enaction both defined and thematized by that relational understanding’, we find, to hand, ‘a series of possible forms of intervention that override our perceived concerns about social propriety and replace it with relational propriety where either this relationship is to collectively benefit through such existential intervention/s and/or in which certain aspects of the relational world of that relationship instead, or jointly, is, or are, to collectively benefit through the consequential impact and import of such an existentially enacted pattern of intervention. (ccxxiv)

What permits us to responsibly enact such a suitable pattern of intervention? By what mechanism or mechanisms is the responsibility of such permission both thematized and enacted? Or, asking the same question, how do we move from the virtual contemplation of a certain pattern of enaction to the non-virtual enaction of that exact response? Then, again, how might we formulate the requisite economy that deliberatively allows us to exercise this process of that actually allows us to enact that responsible pattern of existential permission? (ccxxv)

Obviously, we must first propose the moment that enacts that existential sense of permission (and again see it as coinciding with the Ego moment in the archetypal economy). Paralleling the economy of intervention we might propose, say, an ‘existential identification’, an ‘existential reservation’, and, an ‘existential permission’ (in which transcendental intervention is then permitted to proceed in the manner as relationally thematized). We might also propose some form of productive resonance between these two economies that when in harmony with each other the former flows into the latter and initiates or defers that pattern of enaction as currently thematized… just like a switch needs to be pushed down in order to switch the light on having already intentionally decided, first, to ‘mentally switch on’ that electrical switch… by such means we intervene in this world of life; be that exercised with an existentially observed set of intentions or with a set of intentions that are organized more along non-existentially oriented lines. (ccxxvi)


As we are not disembodied creatures inhabiting some virtual realm of a solipsistical universe we need to recognize that just as all relational thought has an existential complexion so too all existential responsibility must also have a non-existential aspect as well. Indeed, this recognition needs to extend to the existential fact that the very expression of the existential is the result of the ‘relative existentialization of the relatively non-existential’ and that these two aspects of existence must co-inhere in some form of a relationship and not just parallel each other in some form of mere association. Such an understanding has important ramifications for understanding aesthetical phenomena, the very phenomenon of e/valuational formation, and, importantly, the very existential functioning of ethical phenomena that clearly observe a full and profound sense and semblance of a fully pre-informed delivery of such ensuing existential responsibility. With an understanding of existential intervention and permission already to hand how might we complement this with a suitable form of consequential analysis that allows us to ascertain a consequential appreciation of such permitted forms of intervention? That, over the course of such reflections, we seek to refine our understanding of both existential responsibility and existential freedom? (ccxxvii)

Now, would it not be the case that ‘if we were being existentially impelled to observe a certain responsible pattern of enaction that in this we could have no sense of freedom other than to merely say to ourselves “yea” or “nay” in terms of permitting or not permitting ourselves to follow such a relational form of dictation?’ As a ‘slave’ to our relationships what semblance of freedom would we actually observe? (ccxxviii)

In the relational world of existential arbitration
 ‘we sacrifice a little in order to gain much more’, just as, in the political-economic constitution of a cultural-intercultural sense of world, we similarly enter into responsible and productive pattern of enaction through substituting certain personal ambitions for social aspirations in order to pursue a more reasonable and obtainable set of personal goals. Just as in the relatively circumscribed vision of the cultural world that has us navigating (around) and negotiating (with) a set of objectives that could only be realized through the social auspices of others. Similarly, in the existential domain, directly paralleling and merging with this natural domain, we have to do likewise. Giving a little to gain so much more… (ccxxix)


That once suitably understood, we would come to understand that responsibility and freedom are not antithetical but the very condition for each other’s experiential existence. Indeed, without being responsible there would be no freedom, and, without our freedom there could no discharge of our responsibilities be that to ourselves, to others, to this very world of life itself… without doubt, a life left more fulfilled through such mutual empowerment…
 (ccxxx)


That, seen through this existential lens, this hyper-philosophical way of discerning the metaphysical, we discover, uncover, recover… an array of existential concepts that can be found to mutually co-inform each other… from existential authenticity to existential responsibility, from existential identification to the realization of a sense and semblance of an existential freedom that cannot be reduced to any short-sighted form of ideological extremism… a realm of both being and becoming that has both an entrance and an exit enacted through the exercise of a suitable process of suspension…

That is as natural as waking up each day and falling off to sleep…! (ccxxxi)

2. Provisional Conclusions: A Critical Review versus a Radical Re-View?


The subtitle on the title page of The Pursuit of Philosophy as a Discipline, Volume III, is ‘Beyond Criticism’. These two words are amplified by the sub-subtitle that reads: How Should Philosophy Progressively Perfect an Ongoing Critique of its Discipline, and, Through Such Constructive Insight, Perceptively Appreciate the Nature of the Human Condition?? A Critique of Theory versus A Theory of Critique… However, read by themselves these two words also have a range of meanings from the ironic sense of ‘seeking a perfected form of philosophy that is beyond criticism’ to asking ‘what is there, if anything, that might be beyond our being critical?’ I have answered that question in a number of essays in this third volume by suggesting that this ‘beyond’ is ‘the realm of the radical’. That the critical dimension is coincident with the world off the phenomenal-phenomenological, through suitable modes of treatment, and is arrived at through carefully constructed suspensions that constructively deconstruct the hermeneutical province of the pre-critical, and its representation of a pretreatment. The latter province, as an economic correlative, ever stands in need of ongoing rectification through critical consequences of retreatment that, on some occasions, will also take on quite a radical sense in the evolving re-constitution of its situatedness. An occasional occurrence when and where such a relatively radical re-determination is both existentially called for and called forth as such. That, in essence, what lies beyond criticism is this potential reality of the relatively radical. That, whilst the critical is phenomenological in orientation and has an existential flavour that is decidedly ahistorical in tenor this potentially radical realm of the existential is decidedly historical in its outlook. That through the automatic invocation of a de-suspension, as provoked through the exercise of every suspension, we are then immediately thrust back, returned, confronted by the existential specificity of the concretely historical. Hence the overall experience of the existential has these two faces, namely, that of the critically ahistorical, discerned through treatment, and, that of the radically historical, discerned through retreatment. That we can then imagine a third face of the existential as it rectifies mistaken forms of the pre-critical as taken up in a hermeneutical moment that constitutes this overall economy of the ‘systematically existential’.
 That, with the latter, I have proposed our ability to discern an existential complexion, as that which has been recovered within that economy, as being signaled by existential indicators that indirectly trace out that sense of an evolution in e/valuational formation through those textual expressions that appear to express some form of an existential transformation (as discussed earlier in this essay
). Hence (mediated historical) existential specifics, (the spontaneous immediacy of ahistorical) existential hallmarks, and (retrospective) existential indicators which might be liken to having walked along a long, golden, sandy beach on a warm, sunny day with, respectively, the actual, unique feeling of sand passing between your toes along with all the other sensations and perceptions to be had historical moment by historical moment; seeing yourself as a ‘walker’ walking along this beach (in a timeless sense of the present), and, our finding a trail of footprints essentially stamped with the imprint of a person who has obviously walked along this beach with all the limited information essentially deposited in their time of passage (such as, e.g., recording their either going fast or slowly; as perhaps wandering or going in a straight line; limping, or carrying something heavy; or walking backwards in order to dissimulate the opposite direction of their transit, etc.). (ccxxxii)

Provocatively, in the subtitling of this provisional process of forming a conclusion, I have cast these two possibilities of the relatively critical and the relatively radical in apposition under the shadow of a question, but, more correctly, we should understand that they are complementary. Without a critical stance there could be no thematized discovery of the radical. There would be no radical form of interaction, i.e., no radical sense of an encounter, recognition and engagement. Then, without the radical treatment of the critical the latter would soon quickly loose its critical edge. Moreover, we could say that the critical treatment of the critical is ‘not critical’ per se being ‘non-critical’ or ‘meta-critical’, being, in effect, ‘radical’. Conversely, the radical treatment of the radical is ‘not radical’ per se being ‘non-radical’ or ‘meta-radical’, being, in effect, ‘critical’.
 Hence there exists their intimate co-association. This semblance of a co-association coming about through the epistemological fact that with the invocation of every suspension (articulating critical processes of deconstruction) there is the immediate invocation of the de-suspension and its existential devolvement of the relatively radical (and its potential uptake for radical processes of change) . (ccxxxiii)

On occasions, the existential calls forth, in the form of an existential imperative, a proscription that has a radical complexion. In instantiating that imperative through a process of existentially oriented intervention the person or persons seemingly in an alignment with that relationship and acting on the pro-relational behalf of that relationship may well be censured by parties either within that relationship and/or outside that relationship. Then, again, either in contemporary time or retrospectively, they could equally meet with praise for the selfless performance of their duty to that relationship and its membership. Enacting, therein, a form of ‘existential reservation; regardless of the expectation, or more immediate anticipation, of either blame or praise, ingratitude or gratitude, penalization or reward.
 Thence, through enaction, this co-associated concept of an ‘existential intervention’ (realized through ‘existential identification’ to the relationship in question and being ‘open’ to an ‘appreciative openness to an apperceptive-perception of a harmonic differentiation of it consequential possibilities to the extent they can appreciatively discern those trajectories that better ensure the existential re(-)enrichment of that same relationship’. We could define this prospective form of an existential openness as a form of ‘existential discernment’ wherein relational trajectories are re-directed in a manner that better assists the performance of those relationships for all or most of their entailed membership (or for a more encompassing sense of relationship that transcends that relationship under such focus), and, more often than not, proffering an ‘existential benefit’ to the relational world at large and their overlapping memberships as its extends from beyond that relational world in question (in terms that travel beyond its ambit, remit and composite
).
 (ccxxxiv)

I defined this extended-essay as an ‘evolving brief’ as I was hoping to establish over the course of its writing the successful thematization and realization of a series of objectives. For the moment, I am pleased to say that I have made some progress in this regard. For sheer convenience, let me equate those objectives with the three conjectures and four implications as here explored in some detail. (ccxxxv)

Those three conjectures, in a summary form, being:
I.
E/valuational formation only comes in six ordered flavour, namely, semantic atomicity, aesthetic integrity, deontological-compactuality, pragmatical-contractuality, hermeneutical potentiality, and conformal factuality;
II.
That in such distinctions we can introduce correlations, accommodations and transformations, etc.

III.
That e/valuational formation can collectively take on an existential transformation that stands to benefit the primary relationship and the participants of that relationship through their potentially sharing in such mutual enrichment. (ccxxxvi)

At the beginning of this essay I opined that I had once tried to formulate a systematic aesthetics, but, felt I had quite rightly failed because this pure aesthetics (that was practically an approach that read ‘art’ as ‘art for art’s sake’) could not account for a theory of drama. That only, in formulating an ethical theory (that critiqued principles and ran a relational
 model of harmonized ethical behaviour) could I then in invest in a systematic theory of drama.
 But, this moving target keeps moving on. Most works of art are also tendentious, i.e., they are either constructed to disseminate a message and/or perform a certain function. Therefore, we have to extend the province of artistic formation, i.e, production and reception, etc., even more completely into a pragmatical mode (besides its ethical contributions). This essay then also briefly demonstrated that considerations of both identity or identification and function or functionality also had to be taken on board, and, that this then took up all six orders of trans-cognitive e/valuation. (ccxxxvii)

But, joy of joy, this meant I could now return once more to an attempt to formulate a comprehensively integrated, i.e. relatively systematic, exposition of the aesthetic process, albeit as based within these six orders, and just these six orders. Moreover, of course, without overstepping and transgressing those overall limitations of theoretical deployment, practical employment and critical re-deployment that would also circumscribe and restrain such a disquisition. To this end, under the rubric of a first implication, I sketched out just such a program. (ccxxxviii)

But, why stop there. A second implication could be drawn, namely, the attempt to formulate a comprehensively integrated, i.e. relatively systematic, exposition of the process of evaluation and its judgments delivered in the form of valuations. To this end, under the rubric of a second implication, I sketched out just such a disquisition which meant dealing separately with these orders, in combinations, and collectively (on the level of their cultural expositions that seemingly appropriate (and misappropriate) all six forms of trans-cognitive evaluation). (ccxxxix)


Similarly, although ethical considerations overlap both deontological and pragmatical fields, the provinces, respectively of compacts and contracts, an ethics based in all six orders would allow us to attempt to formulate a comprehensively integrated, i.e. relatively systematic, exposition of the ethical process (that noted, among a number of observations, that when all things appear to be equal, how the deontological was more likely to be preferenced). (ccxl)

Importantly, a fourth implication was also drawn that, ‘through the ‘relative existentialization of the relatively non-existential’, an existential transformation of e/valuational formation could overlay (and underlay) e/valuational formations as found to occur in all six of these trans-cognitive orders. The articulation of an existential understanding that has profound implication for a number of other implications,
 observations, philosophical conceptions, critical and radical forms of philosophical and disciplinarian pretreatment, treatment, and retreatment, and so on. (ccxli).


One such philosophical concept in need of an existential make over was demonstrated in my few brief remarks on the existential nature of freedom (and responsibility). I argued there, in effect, that freedom is not to be found so much through others but through our relationships with others and our exercising a transcendental, existential attitude towards our evolving situatedness as found therein! (ccxlii)


In the title and subtitle to this evolving brief it was stated: Arts and Crafts, and Values in a World of Re(-)E/Valuation: Is there an Existential Difference in Valuational Formation? I began in a world of the aesthetical and argued that there is a difference between arts and crafts but that difference was most certainly not an absolutistical difference. That on some occasions, crafted objects could well capture a price that many artists, both living and dead, could or would have only dreamed of. Then, from an apparent inability to contain works of art and craft in an aesthetical mode I ventured forth to explore the circumscribed world of ordered e/valuation. That, given e/valuation is an economic activity implies that, as a work in progress, it should be treated as permanently resident in an ongoing ‘economy of re(-)e/valuation’. The subtitle then asked ‘if there is an existential difference in valuational formation?’ To this we can answer both “yes” and “no”. The presence of the existential is only left as a trace once valuation is delivered (as entailed in my concept of retrospective ‘existential indicators’). On the other hand, for valuation to find once again a sense of valuation through evaluation, in order to be seen as a form of valuation, implies that evaluation must once again be present. That, where evaluation is then the very semblance of the existential must once again be re(-)simulated, and, therein and thereafter, be re(-)covered, be seen as that which is ‘recoverable’…

As if the deathly remains of ‘value’ can once more be reanimated, and, thence, be endlessly re(-)circulated… and eternally re(-)turned.… (ccxliii)

Now, imagine if we were to find a certain something that we think might be valuable. But value by itself cannot be viewed as having value given that it needs to be valued, i.e., evaluated or re-evaluated. (ccxliv)


Say, I find two one-hundred dollar bills in a book of mine. I remember now having put them there as bookmarks and as a way of not spending them (as I was hoping to buy the collected works of Edmund Husserl and thought that that might be a good way to start saving). It feels like a lucky find but these bank notes were mine all along. (ccxlv)

But, what if those two one-hundred bills were no more than monopoly money. Then, what I found was little more than paper, indeed, with less import than the pages of that book. (ccxlvi)


So, value needs to be evaluated, and, that value, therefore, cannot stand by itself. That from evaluation comes value, and, from value comes the quest for how it was evaluated either before or now or at some future point in time. (ccxlvii)

But, as I could argue as well, that the value of value is its non-value, its not-value or meta-value. I.e., its evaluation or re-evaluation, or, that it has no value.
 (ccxlviii)

Similarly, that the evaluation of evaluation is its non-evaluation, its not-evaluation or its meta-evaluation. I.e., either its valuation or its hyper-evaluation as a form of metaphysical appreciation in which we need to also perceive, or apperceive, that the world is artificially divided up between ‘evaluation and valuation’, etc. As well as recognizing that the lived-world, as a life-world, as an overall world-of-life, is also being sliced and diced in an infinite number of other ways…
 (ccxlix)
All in all, upon this panorama of ideas, an embarrassing wealth of riches that well-deserves to be further explored elsewhere..!! (ccxliv)
      Noël Tointon, Wentworth Falls, 24.2.22.
*	For latest version of this text: � HYPERLINK "http://www.homestead.com/noelshomepage/noels homepage5.html" �www.homestead.com/noelshomepage/noels homepage5.html�


� 	On the grounds that with every judgmental act of evaluation we get an ensuing valuation [hence my nomenclature of ‘e/valuation (al formation)’]. By ‘identity or identification’ is meant considerations of a semantic mapping of that being referred to and to what extent we can refine and integrate such identificational features and through existential evaluation procced to appreciate considerations of authenticity, and so on. In regard to ‘function and functionality’ we note the roles played by genres of behaviour; narratives; modes of transformation; matters of potentiality, possibility, probability and potency leading on into suitable forms of consequential analyses, and so forth. Hence these preoccupations with identity, function, and value (as primarily refracted, respectively, through a first ordered pre-essential lens, a fifth ordered hermeneutical lens, and, a third ordered deontological lens) and where value per se (within valuational formation) has its circumscribed arising under the headings of the aesthetical, deontological, and pragmatical (that can be apportioned between, respectively, a second ordered aesthetical lens, a third ordered deontological lens, and a fourth ordered pragmatical lens).


� 	Exempting, perhaps only that of logic (as divided up between logics and dialectics).


� 	I.e., the dimension of the radical and its existential demands, as existential imperatives, to change direction in our relational trajectories when that is being both called for and called forth!


� 	In the Pre-Introduction (0), I give an overview of the motivation behind this essay, and, in the Introduction (1-4), I sketch out a meta-mapping of the form of the ensuing essay (although inevitably misrepresenting to some degree such prospective ambitions). In this series of propositions, I have attempted to sum up a number of ideas worked out over many years. These short summaries invite the existence of a commentary (but in the essays dealing with this topic of a philosophy of history alluded to in the next footnote could be read in that same light. I have also added more recent ideas developed over the course of the Pursuit and the reader would need to attend to the relevant concepts as currently being developed there.


� 	In effect, in horizontal terms, making a distinction between the act of judgment and the content of that judgment as cognitively delivered. In focusing on judgment, we see this distinction in play when dealing with trans-cognitive evaluation and its cognitive delivery of a co-associated form of valuational formation. Hence my nomenclature of e/valuation’.


� 	Refer to Pursuit III.7A.


� 	With the implicit implication that all epistemologically ‘lower’ orders had to be entered and left before being able to arrive at the required order (with a similar implication in a circular format).


� 	At this point the reader might like to skip this very technical discussion and proceed directly to its summary in paragraph ix.


� 	I use the word ‘existential’ in two senses, namely, in a non-systematic sense and in a systematic sense. The first sense applies to the so-called ‘third moment’ in the theoretical representation of the dialectics of an economy. In a dialectical sense there is no true first and no true second nor third. It is an artefact of our theoretical nomenclature. Now, in a dynamic balance of all three moments a non-systematic existential complexion can now take on a more systematically oriented sense of the existential albeit never in an absolutistical sense given that the relatively existential, in this systematic orientation, as the ongoing resolution of the non-existential cannot exhaust this aspect of the relatively non-existential (just as a sun when it exhausts its fuel ceases to emit energy on the grand scale it originally did and goes relatively ‘dark’). Context should determine which sense is being more focused upon. Usually that is in the non-systematic orientation. On the other hand, in the development of a full existential philosophy we make a transition, or, rather a transformation, to an overall sense and semblance of the existential through the full de-suspension of the economic and our ‘eternal return’ to the full, historical, concrete specificity of lived-experience as its interprets our experience of lived-reality… passively with(-)others, actively before(-)others and as engaged through(-)others. That in our existential reflections, the hermeneutically pre-critical is critically treated and then de-suspended in a manner that could well expose the potentially radical. As a consequence, the existential takes on the critical-radical transformation of the pre-critical, the critical ‘then’ takes on the trans-historical characteristics of the critical to be ‘then’ overlaid by the potentially radical characteristics of the existential specificity of the historical, from moment to moment in a sense of the ‘historical period to be endured’.


� 	In an array of circular formats, say, Pre-Cognitive, Cognitive and Trans-Cognitive, we can assume that a spiral like ascension preserves the linearity in which epistemological organization advances in its increasing complexity. Just as a trans-cognitive (and trans-conceptual) judgment needs cognitive (and conceptual content) in ‘order’ to proceed as a judgment of that content. Hence this concept of increasing epistemological organization. Dialectically, we can also argue that such increasing complexity is simultaneously co-present.


� 	Hence the nomination of ‘orders’. However, from a dialectical point of view the entire economy depends upon all facets of the economy to be present to some extent (if only as possibilities or impossible possibilities, etc. So, e.g., a table top that is both round and square cannot be thought but such an impossible object can be ‘named’ even if impossible to encounter, recognize and engage… in order to be interacted with in a full economic sense).


� 	Note my nomenclature here of ‘-‘: I.e., e.g., a ‘square tabletop’ can be integrated in a second order as ‘square-tabletop’ because the atomic essential pre-essentials can semantically join in a molecular thought as an essential-essential, namely, the (integrated) concept of a ‘square-tabletop’. Then as an integrated molecular thought it can be experienced as an existent idea, i.e., entertained as an ‘idea’. Moreover, such an idea can also be imagined or perceived or visually remembered, etc., as a ‘percept’ whose potential empirical basis in perceptual reality allows it be treated as a possible fact. Not that all ideas can be transformed into percepts. An abstract idea being an example of third order proc=duct that cannot be given a fourth ordered status (cognitively). Then, if empirically observed, etc., it can then be treated as a sixth ordered fact (of which ‘statements’ now represent its fifth ordered propositional possibility. But this form of treatment is cognitively ordered in a linear format. In this essay we are primarily dealing with a circular trans-cognitively ordered domain dealing with the values concerning the judgment of atomic essences (in a phenomenal-phenomenological sense), judgments concerning molecular essences with aesthetic expression, deontological judgments, pragmatic judgments, hermeneutically oriented judgments of possibility, and factual judgments. I am arguing in this paper that to comprehensively explore the nature of the aesthetical (in a second trans-cognitive order) we have to take into account not only all other trans-cognitive orders but all forms of relevant affective, pre-cognitive and cognitive inputs as well. Hence the ‘relatively comprehensive’ nature of this exploration.


� 	E.g., in the singing of a Roman Catholic mass it could be read as an activity that is either disseminating a message and/or have the purpose of praising God. The musical aesthetics of that mass can then be viewed as reinforcing either of these two possible facets. In a mass for the dead, as a requiem mass, its function could also be viewed as a ritual enacted on the behalf of and for the benefit of the dead person or persons being remembered, etc.


� 	In more detail this formula could read: Relatively consonant preparation (through a common background equal to the World moment as a field) plus introduction of the relatively dissonant (as a foreground of focus symbolized by the intentional Object) being resolved in a process of harmonic resolution (that invokes a co-associated sense of intentional/transcendental subjectivity as Ego). We also need to realize that the relationship in question can only persist historically for(-)us as long as such harmonization is ongoing and not brought to a state of termination through some form of perfected resolution. Therefore, the moments of this formula must dialectically co-exists, and, mutually co-define each other correlatively through their joint negations. So, e.g., resolution = the joint negation of both the moments of relative consonance and relative dissonance, etc.).


� 	In this regard we can also argue that ‘the intensification of the intentional’ implies the necessary cognitive degree of intentional richness in terms of conceptual-perceptual material; trans-cognitive, trans-intentional, judgmental enrichment; and pre-cognitive, pre-affective and affective weightedness. Drawing the further implication that the satisfactory aesthetic reception of an artwork demands that it be psychically well-rounded and appealing to all aspects of the psyche. Or, in other words, if an artwork, effectively, has no affective basis in the experiential reality of its lived-engagement it will have a much less profound effect upon its audience or viewer, etc. Moreover, its ‘transcendental access’ for its audience or viewership will also be considerably limited. Refer to paragraph xxxii.


� 	Just as in the performance of a piece of keyboard music the correctly intended notes need to be both thematized (and written down) and re-performed as such.


� 	E.g., in our reception of a humorous text we usually laugh at the point or butt of the humour. In a contrast, in a tragedy we usually identify with the tragic figure especially as they endure their ordeal or ordeals.


� 	Perhaps the title given to that work reinforces our reception of its content as a depiction of sadness and grief, or, the colours chosen being seen as ‘somber’, or, other figures in the painting also looking sad, as experiencing grief… just like the viewer who understands the intent of this picture and is sympathetically resonant to its induced emotions. The artist invoking various genres that are intersubjectively read in that resident culture as portraying degrees of sadness and grief from depicted heads being lowered, no face being seen to smile but depicted as looking sad, etc.


� 	Refer to, e.g., Beyond Therapy (2001-2003), Chapter 2.


� 	I am being ironic here. What has been proposed is highly provisional.


� 	Not exactly a modern take on what have been very persistent and historical ideas about the consequences of a loss of balance, not living in equilibrium with your (mental) environment, etc.


� 	That if taken to a psychotic extreme then borders on mania, etc.


� 	I.e., taking into account cultural situations where different concepts are accommodated under the same expression. It is a remote linguistic possibility, but, why is it that in English both ‘blue’ and ‘black’ use the initial combination of letters ‘bl’ (just as in Sanskrit dark blue and black both use the same expression)? We might also speculate about a close semantic relationship between the colours blue and green (as in the expression where the Moon is compared to a big green cheese and where ‘green’ is ‘viewed’ or ‘understood’ as meaning ‘blue’?).


� 	Refer to the related anecdote mentioned in Pursuit, III.4A.14.


� 	Along with the tendentious material pragmatically using that artform to disseminate a message or perform a certain function.


� 	As noted, e.g., in paragraph xxii.


� 	Because only conceptual material can be distinguished, accommodated and transformed. Because emotional-affective interactions are conducted in terms of magnitude; perceptual-like states can only be entertained sequentially, but, conceptual processes can simultaneously entertain distinctions, accommodations and transformations. Imagine looking at your left hand and then looking at your right hand. In doing so and you would note a similarity in terms of a reflective symmetry, but, you cannot see both images as clearly as you would in looking at one image alone.


� 	In this formula ‘sense and semblance’ we could view ‘sense’ as relatively ‘virtual’ (in significance) and ‘semblance’ as relatively ‘non-virtual’ in orientation, i.e., as that which could be observed.


� 	On the understanding that a chaotic point of bifurcation, either as a bifurcation or emergence, is duly arrived at incrementally through either ‘addition’ or ‘subtraction’. E.g., in responding to an argument, we might find the more existential trajectory is to defuse the intensity of that heated exchange, etc.


� 	Consent here is a vexed topic since it is seen to occur, in a potentially problematic fashion, on two relational levels, namely, at the level of its relational participants and on the level of the relationship itself where, in pro-relational terms of reference, enaction through intervention is enacted on the behalf of that relationship for the benefit of that relationship. Ideally, it would be great if fully informed permission could be gained for each and every act of intervention through forms of mutual co-operation. But, time and circumstances might be against the seeking of such fully informed consent to be elicited from all the relevant persons about to be affected by such decision making. Then, in some situations that is just not possible. Does a mother seek the consent of her hungry child in order to feed her infant? No, she just ensures that the child is fed. On the other hand, if there is time for such negotiations then co-operation would be preferred rather than a process of co-option. Then we have to consider a weighing of personal benefit or loss versus social degrees of benefit or loss. E.g., vaccine mandates are mandated, hopefully, for the greater public good, and, where a small degree of personal freedom is sacrificed for the greater freedom of that community or nation. However, some people have purloined this revolutionary motto of ‘freedom’ and fallaciously over-insist on a personal interpretation of the same, sadly, without realizing its true historical import has its interpretation enacted in a more collective sense. Freedom for everyone, not just a few who usurp its mere superficial uptake… and, then, so unwisely back themselves into a pseudo-heroic corner in order to box themselves into taking a stand that either deconstructs their own freedom and/or the freedom of others!


� 	Observed in the three sense of a simulated, passive, phenomenological encounter, an active hermeneutical mode of recognition, and an engaged pattern of existential engineering.


� 	For technical reasons of philosophical precision I use the expressions like the ‘scrutiny’ of our ‘explorations’ in our ‘research’ on an overall level of our ‘studies; but, in dealing with ‘general, particular and specific levels of our research’ I note, respectively, e.g., hermeneutic ‘investigations’; phenomenal-phenomenological ‘analyses’; and existential ‘examinations’. Hence as well, respectively, the general pre-critical rectification of indications; the particular critical analyses of deconstruction; and, the potentially radical examination of existential and historical specifics.


� 	Santa Klaus can be conceived of in a fifth order. but, only in the sixth order as a negative fact (that there is no Santa Klaus stalking this world at large. As a true sixth ordered statement that ‘there is no non-mythical Santa Klaus’.


� 	I find it is almost sickening to perceive a perpetual continuation of effectively pointless language games being entered into between, say, realists, idealists, instrumentalist, empiricists, rationalists, hard pragmatists, and so on. Would you want to side with one or other in a party if one party were confabulists and the other party were fraudsters? It is a bit like running an argument to the effect that if Superman and Batman were to arm wrestle each other one of these parties would win this contest and for the record I would back Superman, or, then, again, maybe I would back Batman... Such a contest belongs on the pages of a comic book (and certainly should not be extracted from that type of context and mistakenly projected into a context that it has no right to inhabit). Philosophers need to leave ‘the pages of comic books’ and de-relegate themselves back to a philosophical first division. Such philosophical caricatures are running with the impossible literalization of over-preferentially treated metaphors. In the same vein, defining yourself as an ‘anti-realist’ or ‘anti-idealist’ or ‘anti-pragmatist’ can only go so far before you should ‘turn around’ and really take a suitable non-ideologically driven stand and stance. Saying of yourself that you are an ‘anti-confabulist’ or an ‘anti-fraudster’ is not really saying much that is positive about yourselves and, if you are not careful, will soon be tarred by the same brush of your dishonest opponents... However, I am all for the pre-critical, critical, and potentially radical use of metaphors and will happily concede that such analogies can and do have a positive role to play in all fields of the philosophical discipline. In this regard, we might make a distinction between an open, non-ideologically oriented ‘soft-pragmatism’ and a closed, ideologically oriented hard-pragmatism with a decisive preference for the former as long as all relevant qualifications are continually observed and adhered to, i.e., through suitable forms of rectification, deconstruction and re(-)normalization, and so on.


� 	On first reflection, one might have thought that phenomenal-phenomenological treatment would focus on predicates like, e.g., saltiness, but, in the semantic mapping of such essential atomic and molecular experiences it is their particular semantic location that is being mapped and not their unique existential specificity (as an instantiation of such semantic particularity).


� 	Having already defined, in a less broad sense, that ‘e/valuational formation’ includes ‘identification, functionality, and valuation’, and, where the latter aspect (coinciding with the Ego moment) is concerned only with aesthetical, deontological and pragmatical combinations of e/valuation. I.e., using ‘value’ here in its non-technical sense as a ‘ theory of value (formation)’ but where these single quotation marks imply this extended technical sense is more correctly meant (i.e. as also including identity and function).


� 	I.e., these four implications being a relatively comprehensive understanding of artistic formation; a qualified comprehensive understanding of ‘value’; comprehensive appreciation of ethical interaction; and, an appreciation of how the existential could operate within such a scheme (along with all the additional implications that then would follow on in the wake of these four insights).


� 	This technique of phenomenological collation or itemization can also be mathematically approached by noting how a certain formula might representatively account for that ‘phenomenological array’ in the process also noting anomalies to that same process of mathematization. Then, in a form of reverse engineering, attempt to find a theoretical approach that could better explain that mathematically correlated array that, hopefully, with suitable incremental refinements, can then also account for those same anomalies as well. E.g., an astronomer might note the planetary orbits of Mercury, Venus, Earth and Mars and note an implicit gap between Mars and Jupiter, and, accordingly, surmise that the asteroid belt between Mars and Jupiter could well be the remains of former planet that once would have inhabited that apparently empty planetary orbit? I discuss its use as a scientific method in an essay titled: How Scientific is Science: (A) Dark Matter or an Occult Science..?! (26.5.03)


� 	This metaphor of ‘the metamorphosis of the butterfly over the entirety of its lifecycle’ aptly illustrates this ‘operational economy of transformation’ with these three economic operational modes of ‘correlations, accommodations and transformations’. Such a methodology has been articulated as a way of subverting and doing away with so-call ‘first philosophies’ and ‘last philosophies’ (where the latter take a more teleological tack). To this trio I have added various lists of three minor operations. My current suggestion would be ‘distinctions, meta-distinctions (in order to run processes of truth determination) and transitions/translations’ (in the ‘movement’ off such logical subjects, etc., within a distinction but not between distinctions which then would be a transformation). 


� 	In this list as supplied we might note that applying my ordered scheme (in its trans-cognitive and cognitive formats) we could easily classify ‘aesthetic value’ as in a ‘second trans-cognitive order’; ethical value as straddling a combination of third and fourth orders of the deontological and pragmatic respectively; financial value usually falling within the fourth order of the pragmatic; treating scientific value as, first, involving five orders but not the deontological third order, and, as a discipline being treated as a form cultural life; treat mathematical value as equations conducted in the first and second orders, and, as a discipline as involving a cultural form of life; treating the imputation of spiritual value as an existential take on a holistic collation of all these ordered forms of value as presented in and though a sense and semblance of the cultural-intercultural with or without an association with certain spiritual ‘myths’, etc; treating both economical and political disciplines as rooted in both the deontological-compactual order of the third and the pragmatical-contractual order of the fourth, but, being exercised as a form of cultural life within the embrace of the political-economic mode of life (or ‘life-world’). Cultural value, including disciplines, ideologies etc., taking a more holistic perspective on the totality of this set of six distinctive types of judgment. However, given the extreme nature of ideological thinking we might surmise that it only anchors itself in a certain compartmentalization of these orders. E.g., ideological realism focuses on the intentional object(ive) and would thus take a short-sighted positioning primarily in the first order (with secondary input form the second and sixth orders). Ideological positions are also created and preserved through a lack of a suitable utilization of the (extensive) suspension that would de-compartmentalize such mistaken, misshapen and mistreated metaphorical thinking and rescue such a potentially pseudo-psychotic attitude from misreading metaphor in an over-literal manner.


� 	Paragraph lvxii.


� 	The use of ‘-’ indicating successful semantic integration.


� 	E.g., in this room there is no table whose tabletop is both square and round at the same time. The absence of such a table in this room can be imagined. It is (trivially) true that there is this absence.


� 	Not differentiating on a fifth cognitive order whether we are actually perceiving, dreaming, imagining or remembering). 


� 	Refer to Diagram 2 in paragraph iv. Refer also to paragraphs v, xxxvi, and lxxxi. An ‘archetypal economy’ is an ideal economy consisting of a background field, foreground focus and some form of transcendental-intentional subjectivity in keeping with the nature of that field.


� 	Arguing that trapped within a suspension was tantamount as forming a basis for a psychosis.


� 	Paragraph lxxxvi.


� 	Paragraph lxxxvi.


� 	This sentence, like many, is written in a technically precise language. Expectations are future oriented. Anticipations are present oriented, but, must include some element of expectation lest there be no recognition of what is being actually entailed. Hence this distinction between expectations and anticipation. The past being referred to as recollected. Cognizance of these temporal modes gives us past insight, future foresight and present oversight (which could all be ‘wrapped up’ in the more conventional expression of ‘insight’).


� 	On a cognitive level we get six forms of cognitive valuation, namely, semantic atomicity, semantic molecularity, ideational value, perceptual value, possible facts and conformal factuality. ‘Semantic molecularity’ can also be regards as a form of ‘propositional integrity’. On a pre-cognitive, affective level we can also speculatively propose six forms of affective ‘value’ as noted in paragraph xxvii.


� 	In the phenomenological modality we can also conduct, in relation to phenomenological modalities, determinations of density (of modalities present), intensity (of those modalities effectively present, propensity (reiteration of trophic themes, memes, etc.), consilience, salience, propinquity (of modal expectations?).


� 	To this list we can add distinctions (trans-cognitive, etc.), meta-distinctions (in order to conduct Tarskian-like truth determinations), and transitions (in which we can conduct on correlations usually within the same distinction certain operations like movement, addition, subtraction, multiplication and division, other mathematical operations, identification, functions, etc., etc.).


� 	Ideally, we should also rule out those disciplinarians who feel the need to debate such defective exemplars of these impossible forms of ideological extremism if they were to conduct such a debate on the impossibly constructed grounds of contestment provided by such miscreants. Of course, this does not mean our being uncivil and, as an optimist, we might hope that a few short arguments exposing their fallacious thinking would be enough to persuade them how mistaken they were. But the risk, with ‘insightful words spoken to the insightless’, is that this is either a waste of time (despite one doing one’s deontological duty in this regard)… to acts of violence unleashed by those who are also totally over-committed and demonstrate the potential indications of their possessing dangerous pseudo-psychosis. On this topic of a pseudo-psychosis refer to Pursuit, III.6D.73, 87, etc.


� 	These two technical expressions, ‘augmentation’ and ‘enhancement’, respectively, refer to ‘the orchestration of incremental, non-chaotically oriented e/valuation’ and ‘the arrival at non-incremental, chaotically oriented e/valuation’. More correctly, both must positively work together.


� 	The ‘intentional objective’ includes both images and concepts, and all other things that find a distinctive sense of identity through some form of semantic differentiation in our mapping of the world at large.


� 	Elsewhere I have argued that the tripartite interrogative economy consists of a question, a first metaphorical reply, and a second apparitional reply. If the question has no answer, then in our answering we can say it has no answer as our answering of that improperly formed question that merely presents with the ‘form of a question’.


� 	A double disqualification of the dissemination of any extremist, namely, that such positioning is impossible to contemplate, and, obviously impossible to talk about (given such incomprehension).


� 	The same conundrum as which came first the egg or the chicken? The implication being that the hermeneutic circle has to be viewed economically as a tripartite relational combination of ‘whole-and-parts, whole, and parts’.


� 	The novel in question was Animal Farm by George Orwell.


� 	Where the apparitional ‘as if’ invites the question ‘is it or is it not’ as if it is as if it as if it as if it is… keeping the interrogative economy in a state of circulation until we suspend the suspension and exit that economy (for some other intentional economy).


� 	E.g., paragraph xli, etc.


� 	Pursuit, III.6D.108.


� 	An illustration of this existential concept of re-direction in an economy of re(-)direction. 


� 	Arguing, in effect, that there is also a ‘relational world of arbitration’ that could oversee this for us. Almost as if ‘the net relationship of our relationships’ is acting as if it were like a quantum computer capable of conducting many floating calculations all at the same time, or, at least, from moment to moment, in the most economical management of such limited resources.


� 	With the suggestion that there is a parallel between a ‘cultural-intercultural arbitration in a political-economy’ and this concept of an ‘existential arbitration’ to the extent that an alignment is too be existentially worked towards.


� 	The concept of ‘empowerment’ alludes also to the existential fact that an existential surplus, as an existential excess, has the ability to spill over into the enaction of our intentions. I.e., has the power to discharge the resolution of our decisions from a virtual form of enactment to the non-virtual level of enactment in this world as lived (by virtue of such an alignment between the relatively virtual and the relatively non-virtual)


� 	As noted elsewhere, I make a distinction between the relatively non-systematic sense of the existential treated as the so-called third moment of the archetypal economy (or any economy aligned with the same) and the ‘relatively systematic existential’ when and where the entire economy takes on an overall existential complexion (and where we have moved on from just focusing on a third economic moment of the existential to discerning an existential complexion in that relationship in question).


� 	In paragraphs lv, lviii, etc. I noted ten possible indicators (without exhausting that list), e.g., intensification (of experience supplied existentially), (existential) enrichment (of relational experience), re-direction (of relational trajectories).


� 	Invoking the formula (used elsewhere) that the x of x is not x, but, not-x, non x, or meta-x, etc. Refer, e.g., to Pursuit I, 12.


� 	‘Existential reservation’ is equivalent to a ‘transcendental reservation’ given that the expressions ‘existential’ and ‘transcendental’ are technically treated as synonymous as long as the ‘transcendental’, in this positive sense, is defined as ‘trans-cognitive, trans-intentional, trans-conceptual, trans-perceptual, pro-relation, judgmental’, etc.


� 	‘Ambit’ as technical language for ‘the passive concept of the essential phenomenal-phenomenological nature of that primary relationship’; ‘remit’ as  ‘the active concept of the essential hermeneutical nature of that relationship’; and, ‘composite’ as ‘the engaged concept of the essential existential nature of that relationship’. Where all three facets give us a relatively essential appreciation of that primary relationship in question (and establish its ‘facticity’ as that ‘extent a relationship has emerged beyond either the mere summation of its participating actors and/or acters in that relational situatedness in question’.


� 	For the sake of an illustration let us run with the following analogy. We are in the middle of a Medieval pandemic and the King of that country decrees that all grave diggers will be paid twice as much as they were currently being paid. All shop owners who dealt with gravediggers can now insist that their bills can now get paid immediately or at least on those days the gravediggers get paid. With this extra money they order in more provisions as they, in turn, can now pay their bills owing to those merchants who retailed such products. This extra money ripples outward through the economy. Everyone is now marginally better off. The king now has more tax money and decides that all the doctors, nurses, apothecaries, and movers of dead bodies can also have their wages doubled, and so on. The overall standard of wealth has increased. The people are eating better food. Sanitation of the towns and cities has resumed after having broken down during the pandemic. Indeed, the pre-conditions for the pandemic are somewhat ameliorated and the pandemic now starts to abate. The point of this analogy being that if the membership of a certain relationship, say, a friendship or family or profession, etc., then that benefit would more than likely ripple out beyond that primary relationship in question. That, in this regard we would need to be existentially mindful of how the re-direction of relational trajectories can effect not only the membership of that primary relationship but also the membership of all secondary and tertiary relationships as well. An understanding already entailed in my concept of ‘embeddedness’ (and, indirectly, in its co-associated concepts of ‘embankment’ and ‘embodiment’). 


� 	To which I would also add ‘distinctions’ (as in an epistemological-psychology, etc.), ‘meta-distinctions’ (for purposes of Tarskian truth determination), and transitions (as various manipulations within a distinction, like, e.g., motion, translation, mathematical forms of treatment, etc., etc.). ‘Correlations’ can also primarily parallel ‘nominations’, and ‘accommodations’ can primarily parallel ‘relations’, and ‘transformations’ can primarily parallel ‘predication’ (however, moving beyond the primary to a secondary phase we can create a 3 x 3 matrix for dealing with a more diffuse set of operations. E.g. running correlations between different transformations, say, in the boiling water; and, by noting, say, each time water at the same altitude boils, more or less, at exactly the same temperature, etc.). 


� 	A relational approach that hadn’t quite taken a full existential turn in order to formulate an integrated ‘pro-relational stance’.


� 	I would still content, however, that these three early texts could still supply much detail for this comprehensively integrated sketch of an aesthetically oriented sense of theory (implicated in the first implication) (and an ethical philosophy as indicated in the third implication).


� 	A number of other implications can be drawn up. E.g., re(-)formulating a critical and radical science (centered primarily on the first trans-cognitive/cognitive orders). Or, e.g., similarly, formulating both an integrated critical and radical hermeneutics. Or, e.g., similarly, constructing a hyper-historical account of a definitive, open, overall historical method.in its dealing with sixth trans-cognitively/cognitively ordered conformal truth determinations, etc. Or, e.g., supporting the contention that a ‘radical theology’ could be a ‘secular theology’ by being centered in ‘an existential dimension focusing of the lived-reality of lived-experience refracted through a relatively Contemporary democratic perspective’?


� 	The formula ‘the x of x is not-x or non-x or meta-x’ leaves open as to how to interpret the product, i.e., either as a negation in some form, a new category, a meta or hyper-category, etc. E.g., ‘the heat of heat is not hot/not heat’, being ‘temperature’, which has no heat when treated as a measure of energy.


� 	Like the proverbial stick that still possesses two ends despite how many times it is to be chopped up.





