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0. Pre-Introduction and Introduction


Imagine prodding, metaphorically, this ancient topic of a traditional metaphysics, as if it were to be imagined as an immense body of work, with a trine, say, belong to Neptune, a three pronged fork, where each prong individually points to, on the left, the merely speculative, and, more than likely, something impossible that could not be contemplated, and, points to, on the right, the fallaciously argued through the formation of defective conjectures, and, where the middle prong can actually probe what might remain, might be both well-formed and well-informed, etc., as possibly viable, as potentially tenable and useful, and so on. So, given this analogy, can we prod something, albeit metaphorically, that actually merits our serious philosophical scrutiny being brought to bear on this tentative topic of the metaphysical? (0)


In this essay let me briefly sketch out the history of this problem ‘why the metaphysical is problematic’, but, first, explore why a problem is problematic in the first place. Then, let me explore the type of critique as applied, say, by Richard Rorty and ask if this topic can then survive this critical degree of deconstruction? In addressing such concerns, I will propose that a non-fallaciously formed and non-speculatively motivated metaphysics is a viable possibility as long as certain key restrictions are not transgressed and that certain approaches to this topic are not effectively transgressive through an improper and inappropriate over-promotion of their functions, etc. (1)

1. On the Problematic Nature of Problems?


Wikipedia (28.12.24) has an introductory definition: Metaphysics is the study of the most general features of reality, including existence, objects and their properties and necessity, space and time, change, causation, the relation between matter and mind. (2)


To this list we could add ethical ideas that could constitute a certain form of morality. But, overall, throughout history metaphysicians have adopted and adapted certain ‘positions’ in what could be called, for convenience, a ‘categorical metaphysics’, say, as ‘general attempts to appreciate the nature of these categorical themes within this broad field or disciplinary topic called ‘metaphysics’. (3) 


Now, historical attention on this topic often goes back to the time of Plato and Aristotle, or, a little earlier, to the Pre-Socratics, but, let us be honest, the business of speculation and fallacious argumentation did not just begin with the Greeks nor end there. In an attempt to rectify these natural impulses metaphysicians have also laboured to put their topic on a more solid basis. In concert with such efforts, we also find a large fraternity of disciplinarians who have disputed the very need for such a topic. As for myself, I feel I have travelled a full circle from constructing a series of misinformed forms of metaphysics to intuitively steering clear of such a topic altogether to now confronting the fact that such a style of interpretative experience inescapably pervades the complete range and totality of lived-experience... and deserves to be better accounted for. (4)


Who hasn’t wondered about various metaphysical themes, like, e.g., the nature of self-identity; asked themselves what is time and space; what exactly is an object, say, a specific tree in a certain forest; what does it mean to be moral, to be ethical, to be a ‘good person’ and to live the so-called ‘good life’, and so on? (5)


Or, for that matter, what exactly is a problem, and why it might be problematic? Or, what is a philosophical or metaphysical problem and what might be problematic about how we would wish to resolve such potentially controversial issues? (6)


This problematic condition, co-associated, e.g., with metaphysical expositions, seems to arise when we ask a question to then find that the supplied resolution or possible range of resolutions to be somewhat either not to our liking and/or the liking of others. In effect, exposing a ‘problematic differential’ or an ‘anomaly’ in our interpretation of experience, that, for some people is experienced as ‘being problematic’ or as ‘not satisfactorily being resolved as things currently stand’. If the courts of public opinion were to act in a definitive manner, then we would have no interminable controversies, but, given an excessively long history for such a phenomenon we must surmise that either we are asking the wrong questions and/or supplying the wrong answers... (7)


Now, at I have reasoned, elsewhere, that the motivating center of our narratives is either a recognized or unrecognized desire to resolve some experiential form of an anomaly or an interlinked set of anomalies. However, it is also true that people are very attached to their narratives and that to fully resolve such issues would be to then oversee the very ‘death’ of those same narrational relationships. So, we must surmise, that processes of partial resolution are more desired than either their ignored non-resolution or their being given a perfected sense and semblance of a definitive resolution along with the complete dissolution of what, otherwise, would then have been a once self-perpetuating and ever-persisting instance, for good or bad, of a ‘living-narrative’. (8)


In the same boat, the metaphysician, like all disciplinarians, would rather ‘have their cake and eat it’. Given the historical fact, that metaphysical controversies, like other forms of philosophical controversy, seem to persist across historical time, and, thereby, seemingly remain controversial, is a testament to this observation that metaphysical problems are either not well-formed and/or not well-resolved and/or that perfected resolutions are just not desired..? (9)


In view of such observations and reflections, some disciplinarians and secularists just do not believe that metaphysics is a viable topic... and, so, should be viewed as a ‘misbegotten branch of philosophy that should be avoided at all costs’. (10) 

2. A Brief History of the Metaphysical Discipline

Metaphysical controversies, like philosophical controversies, along with controversially held disciplinary positions, all seem to be interminably divided up into warring schools between self-identified protagonists and antagonists or counter-protagonists. Here, I believe, we have a first clue that it may well be these expressed forms of over-commitment (or under-commitment, say, in a weakly held relativism) that are indicative of an ideological extremism that historically has proven, as it stands, to be something that just cannot be satisfactorily resolved. Indeed, this neutral reading of history seems to prove just this point, namely, that such controversies are never resolved? (11)


As a psychological observation, when people are over-committed they often take on, to the same degree, and reflecting the nature of their over-commitment, what I term to be a ‘pseudo-psychosis’ that has very much the same hallmarks of a psychotic presentation, albeit restricted just to their area of over-commitment. Probe their over-commitment and you will find a vehemence of response equal to, if not greater than, the effective intensity of that current critique which, under some circumstances, could potentially spill over into being expressed through some form of violence, be that either threatened and/or enacted. (12)


In a contrast to this over-commitment, I would argue that each person does need to find reasonable degrees and expressions of both commitment and motivation by entering a Goldilocks region of existentially oriented forms of a well-motivated, non-ideologically characterized resolve to be realized, I would add, through the suitable use of transcendental or working suspensions and the ensuing forcefulness of their automatically delivered de-suspensions (and where this latter aspect, it would seem, has been seriously overlooked by transcendental phenomenologists, and all other disciplinarians
). (13)


Hence our finding competing academies and lyceums in parallel throughout the history of such recorded metaphysical debates. E.g., empiricists versus rationalists, realists versus idealists, materialist versus non-materialists, and so on, and so forth. (14)


In this potted history of metaphysical enquiry, to be noted as a first clue to this non-resolution of these interminable debates, is the fact that all ‘positions’ are philosophically ‘problematic’ and, therefore, I believe, should be dispensed with. I would contend that we should substitute such unproductive methods with an emphasis on the ‘triangulation of approaches’, where we find an overlapping of perspectives that either reinforce and construct or de-reinforce and deconstruct our overall sense of an effective approach in this concomitant invocation of a ‘pragmatics’ where the better facilitation of our well-formed and well-informed conjectures is the primary intentional objective to be observed rather than the exposition and defence of a ‘position’ that, correctly, is quite untenable, for a variety of good reasons, in any intentional format, formation, or form. (15)


In this regard, I cite the metaphor of ‘the stranded monarch stuck outside the impregnable walls of their fortified city’ given that such a ‘staked out position can be neither attained, arrived at, nor appropriated in any form whatsoever!’ Psychically, we stand in apposition to where we see ourselves as not standing, but, given the continuing existence of this apposition in order to continue the pretence of having a position it must follow that as we can have no independent and isolated sense of a position not in apposition. Then to maintain we have an independent and isolated sense of ‘positioning’ is just a nonsense, an impossibility, and should be duly dispensed with! In its place, we should observe, instead, the pragmatic ramifications of an ongoing triangulation of perspectives or approaches whose emergent productivity is to be articulated through suspensions and de-suspensions, etc., that should, alone, reward the continual evolution of our working insights into such matters. As forever a ‘work in progress’, not just for the individual person, but, for all people engaged in such critical, and potentially radical forms, of a well-disciplined (metaphysically oriented) enquiry. (16)


Obviously, for reasons as just outlined, this potted history of metaphysical debate does not wish to focus on the generally unproductive nature of the issues of such non-resolved endeavours, and wishes, instead,  to substitute for a world of positioning, and so-called ‘definitive positions’, the more dialectically open and profitable method of approaches and their ongoing triangulation of perspectives along with their ensuing emergence of forms of e/valuation that cannot be reduced to such impossible processes of positioning. (17)

3. Richard Rorty’s Critique of a Traditional Metaphysics...
To some degree, I have already subverted the distinctive critique of a traditional metaphysics by Richard Rorty. I am sure that he would find my attempts to salvage metaphysics to be something of a lost cause. He finds that a traditional epistemology just cannot do what it claims it can do. On the other hand, a philosophical approach of a pragmatic disposition, itself, stands in need of an epistemological approach, but, certainly not any form of a misbegotten foundational metaphysics that must seem to his inspection to be an unhealthy mix of both speculations and fallaciously contrived argumentation even if the exponent of a certain metaphysical position has unwittingly and inadvertently operated in good faith, with a professional sense of authenticity and has attempted to display a commensurate degree of a disciplinary ‘professionalism’. But, obviously, what is needed here is more than just good intentions... (18)

This method of mine, that oversees both the substitution of ‘approaches’ for ‘positions’ and an insistence on an ongoing triangulation of such economic perspectives, is also arguing that these provisional representations of such a relational situation should also be pragmatically situated within a complexity of a set of responsible representations preferably exhibiting an existential complexion. (19)


Rorty quite rightly critiques traditional metaphysical views, i.e., as translated from my perspective as ‘positions’, on, say, ‘representation’, etc. To invoke an imputation of foundations or an imputation of an extra-mental reality on the interpretation of our phenomenological experiences is neither useful nor required. We should work with what we already have to hand and then procced carefully onwards from that point in a manner that, from my perspective, is both pragmatic and existential in complexion. I.e., work with that which is more effective to work with, and, ensure that we act responsibly in the enaction of such choices in a manner that augments and enhances the overall richness and enrichment of our relationships, working for the mutual benefit of all or most of the participants of those relationships.
 (20)


I perceive Rorty’s overall critical, and radical, trajectory to have entailed both a negative and a positive set of wings of which the aspirations of the first were well-achieved and the latter very much remained a work in progress. In many respects this is perfectly understandable. In demolishing or ‘deconstructing’ a building, once it is dismantled there is usually not much else left to dismantle, perhaps some residual foundations overlooked in its initial demolition. In contrast, in building something, as in constructing a set of proposals, this process need not have an end-date, witness the repetitive practice of renovations when, perhaps, a generation later, the same process is set up once again to repeat itself. It cannot be stressed enough that in any attempt to resuscitate a variety of metaphysics, either traditional or non-traditional in orientation, the critical work of Rorty must be taken on board. With just a few threads of this enterprise, however, let me rework some of Rorty’s ideas in a more sympathetic light for the aspiring metaphysician hoping to be both critical and radical in the pursuit of this type of an enterprise. (21)

4. A Reply to a Rortean Critique


Without a doubt, languages are used to represent the world at large, this overall world-of-life, in which we ever valiantly try to make our home and will inevitably fail, but, where such efforts remain still a worthwhile undertaking. I have argued on a number of occasions that our freedom primarily comes through our negotiated arbitration of our necessarily prioritized aspirations with others, and v.v. As much as we would like to do everything, we have to settle for the sequential realization of just a few of our personal ambitions and public aspirations. How then can we invoke forms of representation without falling into either speculative and/or fallacious patterns of argumentation and practice?  Of course, it is natural to extrapolate beyond the mere phenomenon of our experiences to infer those forms of identity as presupposed to exist in order to conduct the simplified sweep of our informal conversations and more formal discourses. However, as disciplinarians, such provisional, yet fraudulent, strategies taken literally are not necessary. Invoking a triangulation of perspectives, instead, we can infer that when we find forms of textual alignment that such alignments reinforce our overall sense and semblance of an effective approach, albeit one that should ever remain in those pragmatic terms of reference. I would also note that such a pragmatic attitude should also be one centered in the deontological, albeit shorn of all so-called First Principles, Last Principles, Middling Principles, etc., with adjuncts in both aesthetical, or stylistic concerns, and pragmatical terms of reference, as exemplified, e.g., in the making of a relevant choice of some of the following, such as, e.g., focusing on either the ‘effective’, or the ‘efficacious’, or the ‘efficient’, or the ‘expeditious’, or the ‘economical’, or the ‘edificational’, and so on.
 (22)


What I have attempted to do here, as a form of reply, is to totally accept the necessity for an anti-representationalism, but, have it situated within the distinctive style of that sense and semblance of an overall approach, a qualified form of representationalism that notes how forms of relative textual alignment, misalignment, and non-alignment can mutually inform our overall sense of an effective approach to whatever topic is being brought to hand. As long as we do not transgress beyond these circumscribed notions of mere textual forms of alignment, etc., as either discerned phenomenologically, hermeneutically, and/or existentially, etc., or metaphysically, then as disciplinarians we will remain within a Rortian sphere of fruitful comfort and discursive productivity without lapsing, hopefully, as renegade metaphysicians falling back into old, unhelpful, and non-edifying habits. Maintaining a comfortable region of discourse in which we conduct a categorical metaphysics should the need arise as should often be the case if the disciplinarian were to professionally pursue and appreciate, both critically and radically, the non-speculative and non-fallaciously misinformed objectives of their respective disciplines. (23)

5. The Ramifications of this Metaphysical Turn and its Return to Lived-Experience


But, surprise of surprises, as I have come to an acceptance of the existence of a ‘metaphysical turn’ I find this metaphysical dimension to not only be ‘categorical’ in its focus, but, also very much to entail a much vaster realm of lived-experiences... from a recognition of the psychological and sociological dimensions of our existences in a world of the Other...’ ‘to the very non-existential and existential roots of volition’ and ‘the functioning of those distinctive patterns of ensuing behaviour so instructed to be disseminated in that manner...’ to the formation of what it must mean to do sciences...’ and ‘the formation of well-formed representative histories...’ Here, I am merely reporting my findings and not arguing for such claims... which have been explored elsewhere, and will be re-presented in later essays in this current set of essays (in Book 10). (24)


Being somewhat provocative, I am also arguing that all these metaphysically oriented preoccupations are also to be viewed in the plural case especially in view of the claim that an effective view is one overall view whose overall merit is to be judged in terms of both its triangulated pragmatic e/valuations and its existential e/valuations, etc. So, e.g., in the performance of a certain variety of science, various other sciences will also be co-practised, along with mathematical forms of representation, statistical considerations, the experimental testing of hypotheses, parallel forms of explanation and application that might further enrich those same proceedings, etc. E.g., in ‘doing histories’, we would also need to explore parallel histories of the past, the present, and the future, and examine from those additional perspectives a possible elucidation of probable intentions, then pay our historical attention, respectively, on discerned discontinuities, non-continuities, and the presupposed continuation of certain continuities as also persisting in the near or distant future, etc.
  (25)


Furthermore, we will also need to understand that metaphysically oriented material, discerned through a ‘metaphysical turn’, in turn, is ‘returned’ to the everyday nature of  lived-experience.
 Through a mingling of meta-philosophically oriented metaphysical experience with the philosophical, the disciplinary and the secular, and, an emergent intermingling of the above, the discerned fruitfulness of our metaphysical non-speculations and non-fallaciously argued conjectural economies we oversee a return of the metaphysical to this world of lived-experience... Indeed, on par with existential philosophies, this pursuit of the metaphysical, in all its surprising detail and depth of insightful perspective that emerge from such an intermingling of these contributions to lived-experience, both the religionist and the secularist can equally take up such approaches, hopefully, in an existentially oriented dialogue with one another whenever that type of an encounter should call for such an open form of engagement...
 (26)

6. Provisional Conclusions, etc.


To proffer a tentative conclusion, let me discuss the extended ramifications of this so-called trimodal economic point of view and its ongoing triangulation of approaches (in lieu of impossible ‘positions’). On numerous occasions I have noted a need to take on board an economic perspective where we find a certain circulation of value arises within the limited confines of an articulated economy, say, an intentional economy (as being thematized between these ‘economic correlatives’ or ‘poles’ or ‘dialectical moments’ of ‘intentional objectivity’, ‘intentional motivation’, and ‘intentional subjectivity’) or an interrogative economy (involved in the asking and answering of questions, etc.), and so on. However, were we to subscribe to the closed economy of such an overall economic approach we would never be able to enact patterns of behaviour in terms that procced far beyond such ways of talking and approaching any co-arising specific philosophical and metaphysical questions, etc. Indeed, for our virtual ideation to take on a non-virtual process of volitional actualization in lived-experience we need to be able to suspend the same, and then let de-suspensions hopefully resolve and, therein and thereby, re-direct such ensuing behaviour... in an apparent irruption of resolution and resolve... by which it can then be subsumed under the paradoxical epithet of the ‘non-economic’.
 But, then, for the potentially radical nature of the non-economic, in turn, to be understood, increment by increment, we must also impute, albeit at first as a speculative conjecture, the province of the ‘super-economic’ able to ‘progressively’ re-appropriate such apparent innovations, increment by increment, in this meta-philosophical and metaphysical return to the philosophical, in this return to the world of our disciplines, and back to the very lived-fabric of our secular existences in this world characterized as ‘this existential world of the Other...’ (27)


That in a metaphysics of the problematic, if we cannot observe a process of resolution then we cannot observe the sense and semblance of the economic, the economy in question. Where the trimodal nature of the economy is basically a harmonic configuration reflecting the archetypal economy or isomorphic nature of all economies, namely, the relative consonance of the background field, and through focus the relative dissonance of the foreground, along with the relative resolution of the former. However, too much or too little consonance, dissonance, or resolution oversees the economic collapse of that economy with an ensuing loss of relational significance other than noting the perfect resolution or complete dissolution consequentially implicated in the observed destruction of that now absent economy. Hence the dialectical nature of the living-economy and its living-expressions of lived-experience in the form of textual depositions. To be both written and read through the re-creation of an isomorphic economy whose reiteration reiterates a similarity in its intentional disposition and depositions. Thence, again, without the economic and the non-economic iteration of its resolution, and the super-economic re-appropriation of the latter, there can be no relational significance, no significance any longer for us to be related to whatsoever..! (28)


Hence my pointed observation, that if we cannot both discern and accommodate the relatively economic, the non-economic, and the imputation of the super-economic, as disciplinarians, we have hardly scratched the surface of such a profession, and will barely deserve the accolade of being called a ‘professional’ Indeed, in this regard, such a characterization must apply, as to all disciplinarians, to both philosophers and metaphysicians alike..! (29)


Rendering a simplicity in the midst of complexity through resolution, and, a potential sense of a single-minded resolve in the midst of the richness of such complexity. As if ‘perceiving trees standing alone in a wooded grove, and, also simultaneously apperceiving a single forest betwixt the mass of trees within its midst..!!’ (30)








        Noël Tointon, Penrith, 28.12.24.

� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html� 


This essay is the thirteenth essay in Book 10 in my overall set of essays titled: The Pursuit of Philosophy as a Discipline. The title is in the form of a contragram (the a of b versus the b of a) with lived-reality of that type of experience to be found both within and outside those bimodal parameters.


� 	It is all very well ‘entering’ suspensions, but, we also need to ‘exit’ the same - through the suspension of the suspension, i.e., through their de-suspension.


� 	Without, I should add, falling merely into a realm of mere expediency or an over-commitment to a certain ideal, etc. I.e., dispensing with mere utilitarian motives or the single preoccupation with so-called shareholder value, etc., at the expense of also preforming those deontological aspects our relationships might ‘call’ upon us to also enact. The moral of this type of observation going far beyond a metaphysical or philosophical discourse. Just one lesson among many that the corporate world needs to take on board according to John Kay in his book The Corporation in the 21st Century: Why (almost) everything we are told about business is wrong; Profile Books, 2024, p. 36.


� 	The reader should note, on a minimal degree of reflection, how even these pragmatical aspects all seem to possess their own internal sense of a deontological-like form of prioritization? E.g., in being ‘parsimonious’, why promote this valuation of the ‘economical’, etc? What motivates that form of prioritization? Is it not the case that even in pragmatical functions there seems to be some deontological form of prioritization? The reader should also note that I make a distinction between ‘pragmatic’ (centered in what I perceive to be a third trans-cognitive order of deontological/existential judgment) and the expediency of the ‘pragmatical’ (that I perceive to reside in a fourth trans-cognitive order of judgment. A topic revisited in the next set of three essays in this Book 10). 


� 	Noting past discontinuities; present non-continuities in which novel phenomena arise., say, through convergence, through innovative patterns of current cultural behaviour, the advent of novel technologies, etc; and, the supposition that people in the future will still need to eat, sleep, find meaningfully experienced patterns of behaviour, etc.


� 	In a process described under the rubric of ‘transformational retreatment’ as reintroduced and discussed in the next essay, etc.


� 	Arguing here, in the non-ideologically driven pursuit of metaphysical themes, that there is this implicit neutrality that allows both religionists and secularists to equally utilize both metaphysical methods and insights, etc.


� 	Hence my creation of the fork of ‘the non-economic fork’ where the negative sense portrays that which is economically impossible, and, where the positive sense portrays economic forms of resolution able to be non-virtually enacted beyond the merely economic. This idea of the ‘non-economic’ is also channelling the non-philosophy or the non-standard philosophy of François Laurelle.





