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0. Pre-Introduction and Introduction

In this presentation I am introducing and exploring the controversial prospect of a radical reconstitution of a non-traditional metaphysics from a pragmatic perspective. Having taken a one hundred and eighty degree turn from my long avoidance of all metaphysical topics, like a metaphorical 'plague', I now find myself confronted by the fact that the disciplinarian or philosopher, indeed, even the secularist, in taking a meta-disciplinary or meta-philosophical form of appreciation, more or less, is already 'doing metaphysics' whether they are effectively aware of this apparent fact or not. That, furthermore, even those disciplinarians 'doing sciences' or 'doing histories', e.g., etc., will also be operating within the same metaphysical territory, a form of practice that need not be ideologically over-committed should those disciplinarians practice suitable forms of suspension (and their ensuing de-suspensions) in a manner that eschews 'positions' and where they were to replace the same with a 'triangulation of approaches', in the provisional form of 'effective approaches' or 'overall approaches'. By such means practicing an anti-representational approach to the representative nature of language with ramifications that go far beyond a traditional metaphysics, but, that from this critical and radical perspective would invite forms of resonance that would rewrite many of the themes previously invested in by a more traditional metaphysics. That such a 'non-position' is also neutral in regard to both religious and secular aspirations and, like exponents of an existential philosophy, can be taken up by both religionists and secularists alike. In Part I, I will ‘introduce and explore’ the contours and trajectories of this controversial, non-traditional take on this traditional topic. Because of the difficulties involved in my more formal argumentation, I will work in reverse by first detailing my conclusions with a minimal uptake of key concepts necessary for outlining my overall argument. In Part II, however, I will take a more formal approach by introducing and exploring a series of novel concepts that allow me to conclude that lived-experience is fully pervaded by this dimension of the metaphysical even if our recognition of this aspect of lived-reality is minimal at best or, more likely, totally overlooked. In Part III, I will look at the ramification of both this ‘metaphysical turn’ and its ensuing ‘metaphysical return’ to that life as lived in our living of lived-experience. (0)

In a less complex definition, the ‘metaphysical dimension in lived-experience’ is ‘both meta-philosophical and inter-ordered in its constitution whilst being situated in both pragmatic and existential terms of reference’. Let me explain what is meant by this ‘simple’ definition. (1)


In more complex terms, the ‘metaphysical orientation’ is here being defined as ‘both meta-philosophically (or meta-disciplinary) in its meta-status and as inter-ordered in its constitution; but, that through transformational retreatment, it merges and emerges with an object-status whilst relationally situated with a pragmatic complexion that is primarily deontological in orientation (shorn of all forms of a traditional metaphysics in regard to so-called ‘Principles’, etc.) with adjuncts in both aesthetical and pragmatical forms of ordered judgment (in its also taking on board, in a secondary manner, non-deontological forms of e/valuation), as having an anti-representational-representationalism (in linguistic terms of reference through noting forms of textual alignment, etc.), as being positively-nihilistic (in its taking up a middle path in its avoidance of an absolutistical dogmatism and a relativistical skepticism in its taking up a non-positionalistic stance through an economic triangulation of approaches), as relatively non-ideological in complexion (through the exercise of suitable suspensions and the ensuing of their automatic de-suspensions), as neutral in so far as it can be taken up by both the religionist and the secularist (on par with the historical uptake of an existential philosophy), and, as taking on an existential character when an enacted representation of its relational situatedness is also taken into account that either creates, preserves, and/or conservationally expands positive processes of overall e/valuational formation
). (2)
1. Exposition


That most of this essay concerns the engineering of a shift in our understanding from this more simple semblance of a definition to a more complex exposition of its conceptual sense. That the more formal aspect of this process will be undertaken and provisionally completed in Part II. Whilst in Part III, I will explore what is meant by ‘doing metaphysics’. (3)


In Part I, as already noted, I wish to detail my conclusions first in order to outline where I am heading, namely, making an argument that metaphysical experience entirely pervades the everyday nature of lived-experience despite its being either completely ignored or conveniently overlooked. (4)

Defined by myself as an ‘inter-ordered phenomenon’ it takes on the aspects of an overlapping set of six relatively distinctive forms of symmetrical reduplication of six ordered forms of judgment, namely, a categorical metaphysics; a spectrum of psychological-sociological experiences; political-like forms of enacted behaviour... that then operate within a more practical domain through various performative functions; the disciplinary pursuit of various sciences; and histories. Where these six forms of ordered reduplication are treated in the plural given the understanding that all forms of positioning are impossible, but, that such orientations are possible through economic forms of triangulation. Hence, e.g., histories of the past, present, and future,
 along with the overall history of either a person or a certain relationship, community, organization, institution, political party, and/or nation, international affairs, etc. (5)


By’ economic’ is not meant ‘matters of finance, etc.’, but ‘that, as a bare minimum, all experience operates and is comprehended through the functioning of a trimodal set of approaches. E.g., our understanding of time is divided up between the correlativity of a trimodal set of past, present and future, and, where its correlative facets are mutually co-defined through their joint negations. Just as, e.g., ‘past’ is ‘both not the present and not the future’, etc. Or, similarly, in order to define a certain location in three-dimensional space we need at least three items of information, say, in the form of either coordinates or vectors, or similar. Or, again, imagine travelling through space as a rigid body and noting only processes described by either translation, rotation, and/or reflection. Or, if the physical volume of our embodiment might not be fixed then we would meet, more or less, the three options of either expansion or contraction or neither expansion nor contraction in a remaining with a fixed volume, and so on. I would argue that in economic terms of reference we cannot envisage a tetramodal arrangement unless two economies are conceived of as actually overlapping in such a manner that they are effectively sharing one or two of their trimodal economic correlatives, and, at the same time, we should not envisage nor countenance strict unimodal or bimodal terms of reference (or, for that matter, closed trimodal terms of reference… given that all economies are also contextually situated). (6)


Implicitly, the claim is made that our comprehension of the world as lived is conducted, as a bare minimum, through a trimodal lens, and, as a further claim, this trimodal constitution reflects the gestalt nature of the imputation of an archetypal economy constituted by the relationships engendered between a psychic background (World), a psychic foreground (Object), and our psychic ability to experientially appreciate the simulated relationships being fostered between the former on a subjective-like basis (Ego). (7)


As a simple test of this relationship, we can note that in any field of experience, say, visual experience, we find the ‘thing or things seen’, the ‘space or context’ the same is seen within, and that our intentional awareness of the same inescapably engenders the sense and semblance of a ‘visual perceiver’. That the same trimodal economic arrangement applies, say, to the experience of touch, to either remembered experience or imagined experience, or to any other form of experience that we might wish to nominate. (8)


Why this expression ‘economic’? Because these three correlative aspects generate a circulation of value in keeping with the ‘economic nature’ of its intentional experience as generated within this economy of World-Object-Ego. (9)


Furthermore this linear progression ‘World-Object-Ego’ can also be seen to have a harmonic correspondence given the consonance of the overall similarity of a gestalt background, the introduction of dissonant-like material undergoing a certain degree of intentional focus in the relative foreground, and, how this tension is to be resolved in a form of an intentional subjectivity reflecting the intentional nature of that relationship between these correlative facets of background and foreground. Of course, this linear mapping is to be treated as provisional given that all correlative facets are to be understood as equally co-present, simultaneously, in a dialectical expression of that overall economic relationship. (10)


Moreover, we should also understand that this third harmonic moment of resolution cannot be enacted merely in economic terms of reference... in an endless circulation of value... in its mere, virtual simulation of a process of resolution. Hence the necessary invocation of the ‘relatively non-economic’ in the positive sense of its irruption beyond the original economy in question in order to initiate and participate in an enacted economy of behaviour... since the mere circulation of value formation within its economic confines could not contribute to the enactive re-directing of new forms of behaviour, etc.
 Just as, e.g., our merely looking at a deliciously ripe apple is not going to see us able to eat that same apple if we were to just remain in those economic terms of reference alone. 

Where, I will argue, that the non-virtual enaction of the virtual is non-economically realized through the ensuing force of the automatic invocation of the de-suspension. (11)


But, all appropriation of experience is economic, and, so, even the relatively radical nature of the non-economic needs to be re-appropriated in its relatively super-economic terms of reference. Moreover, such re-appropriation needs to be incrementally undertaken given that the radically-radical can only be sequentially comprehended in relatively-radical increments. (12)


Regardless of whether our overall experience is metaphysically oriented or non-metaphysically oriented, our appreciation of these chaotically re-directed moments of possible insightfulness are sequentially appreciated despite their apparent origination in moments of economic resolution... which may or may not then find non-economic forms of enaction, etc. (13)


In this imputed progression, from economic resolution to non-economic enaction, I am going to later argue that such re-directed behaviour will flow on from the force of the de-suspension automatically invoked within each and every act of suspension. As an observation, it seems to be the case that all (transcendental) phenomenologists have never taken the de-suspension seriously into account. How otherwise would the practitioner of the suspension not be permanently confined within the psychotic embrace of the suspension should they not be able to exit from the dialectical capture of such a device. But, in assuming, hopefully, that the phenomenologist is not psychotic then this can only mean that the phenomenologist is not trapped within the coursing of their own reflections. Furthermore, given that all enquiries are initiated through acts of suspension, e.g., in an economy of interrogation,
 i.e., through the asking of questions, themselves formed through the suspended nature of the rhetorical dis-conjunction of the ‘either/or’, etc., it follows that in the wake of such suspensions de-suspensions must surely follow... That, it is through the force of such de-suspensions that behaviour can be then enacted and where, I might add, metaphysically oriented forms of appreciation can be recast in a non-metaphysically oriented form of lived-experience in terms of both the everyday and, from time to time, the not so-everyday-like experiences of the relative-radical, as realized through our recognition, encountering and engagement with the surprising advent of the novel, the innovative, that which not so long ago would have been impossible to have been thought, and so on.
 (14)


Briefly, let me outline how we can go from an archetypal economy (conceived of in gestalt-like terms of reference) to six distinctive, but overlapping, ordered forms of judgments and, then, on to their reduplication as inter-ordered forms of judgment. (15)


A trimodal economy can be depicted diagrammatically as circular:

Ego (E)

Object
(O)


World (W) (16)


Now, I would like to argue that if we were to dynamically balance (as a form of suspension [mediation] and de-preferencing of) any two economic correlatives then the ensuing of the automatic de-suspension would automatically preference the remaining third correlative. Or, alternatively, if we were to suspend a single economic correlative (as a form of suspension [intra-mediation] then the ensuing de-suspension would preference simultaneously the other two economic correlatives. By such means we would have, and only have, the formation of six relatively distinctive types of judgment. Let me tabulate this process and nominate the six distinctive forms of ordered judgment that arise by such means starting from the dialectical moment or economic correlative or pole of Object whilst then moving on in a clockwise direction:
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61 Ontical (Factual Judgment) (17)


Now, given this shift through various forms and combinations of suspension (via mediation and intra-mediation) we can arrive at these six (trans-cognitive) orders as follows (where ‘-’ is ‘a de-preferential suspension’ and ‘+’ is a preferencing through the effective force of the de-suspension):

First Order:

Phenomenological/Semantic Judgment
-W+O-E

Second Order:

(Integrated) Aesthetical Judgment

-W+O+E

Third Order:

Existential/Deontological Judgment

-W-O+E

Fourth Order:

Pragmatical Judgment



+W-O+E

Fifth Order:

Hermeneutical Judgment



+W-O-E

Sixth Order:

Ontical (Factual) Judgment


+W+O-E












(18)


Viewed through a linear format, in order to get from phenomenological judgment to ontical judgments of facts (as having been understood to have actually occurred) we would need to pass through the other four orders first. Hence this characterization as ‘orders’ through being ‘ordered’ by duly required transformational rules that would allow us to proceed. (19)


Furthermore, these types of judgment also distinctly specify the use of the verb ‘to be’ as to the type of existence being explicated, albeit in either cognitive (intentional) or judgmentally oriented trans-cognitive (trans-intentional) terms of reference. But to this listing we would also need to add aspects of existence relating to sensory-motor and affective-mood levels of epistemological organization as well as causal-consequential uses of the verb to be. (20)


But, these orders can also be conjugated. E.g., we can ask ‘what is the fact of a fact?’, etc., and I perceive this symmetrical conjugation (reduplication) to give us a history, taking the form of an inter-ordered phenomenon, as a form of historically oriented experience. In notation we can write this as follows:

61.61 = 62. (21)


On the other hand, in an asymmetrical conjugation (duplication) the realized product keeps the epistemological complexion of the operator and not the operand. E.g., the actual fact of a possible fact takes on the sixth ordered status of an ontical fact (and this situation can be expressed as possessing a certain actual factual probability). In notation:
 

61.51 =61. (22)


Through ordered reduplication we arrive at six distinctive inter-ordered products:

First Inter-ordered Order:

11.11 = 12     Categorical Metaphysics

Second Inter-Ordered Order:

22      Psychological-Sociological Spectrums

Third Inter-Ordered Order:

32      Executive/Political-Like Enactions

Fourth Inter-Ordered Order:

42      Performed Patterns of Behaviour

Fifth Inter-Ordered Order:

52      Sciences

Sixth Inter-Ordered Order:

62      Histories (23)


Where the same rules for symmetrical reduplication
 and asymmetrical duplication of ordered operations apply to inter-ordered products. E.g., the ‘history of science’ remains a ‘history’ and ‘not a science. In notation: 62.52 = 62. (24)


Now, the main point of this tabulation above is to indicate that all of the above, albeit on its own meta-terms of reference, is regarded by myself as metaphysical forms of ideation. In other words, ‘doing histories’ or ‘doing sciences’, etc., is a form of metaphysics, albeit, obviously, of a non-traditional variety.
 On the other hand, in a categorical metaphysics (12) we would find many of the themes of a traditional metaphysics, albeit as refracted through a pragmatic and existential lens (and as re-viewed, e.g., through an anti-representational-representationalism, etc.). (25)

However, we should also note that the meta-status of such inter-ordered productivity is also able to be returned to the relative object level of lived-experience through a process I term ‘transformational retreatment’. Let me explain... (26)


When we think about something we are thinking ‘about’ that something. I.e., in doing so we have raised the meta-level of our ideation, in its productivity, by one meta-degree. But, at the end of the metaphorical ‘day’, somehow, we return to the meta-status of that which was the initial operand. To this end we can apply an ad hoc rule that merely states ‘that when we are finished, we can then return to the original meta-level pertaining to the meta-status of the initial operand’. Now, we can reduce the ad hoc semblance of this rule if we perceive this process as an ideational consequence of the de-suspension. I.e., that, with respect to the initial pretreatment of the operand, a process of treatment realizes an elevated metafication via a suspension, and, retreatment realizes a de-elevated de-metafication through the co-associated de-suspension. (27)


The implication being that through such transformational retreatment all metaphysically oriented ideation can mingle, and, therein, emergently inter-mingle, with non-metaphysically oriented ideation, and v.v., etc.
 (28)

2. Pragmatic and Existential Dimensions of Metaphysically Oriented Experience

This definition of the ‘metaphysically oriented experience’ as ‘being both meta-philosophical (or meta-disciplinary) in orientation and acting as an inter-ordered phenomenon’, albeit as ‘refracted through lived-experience via transformational retreatment’ also needs to be ‘contextually situated in and through both pragmatic and existential terms of reference’.
 (29)


In my explorations of a co-associated complexity of the pragmatic orientation, I have noted its centrality in deontological experience, both passively encountered and actively recognized, and that this primary orientation is further indicated and reinforced through existentially oriented engagement. However, by ‘deontological’ is meant ‘the preferentially enacted performance of existential imperatives as indicating patterns of proscriptive behaviour that deserve to be duly performed for either the creation, preservation, and/or conservational expansion of the relational richness of the primary relationship/s in question, albeit as they, in turn, are relationally situated’.
 (30)


On this interpretation, a pragmatic reading cannot be a practice merely performed for the sake of a certain expediency, although, at the same time, pragmatical contributions and aesthetical considerations should not also be ruled out, being treated as ‘adjuncts’ that could further complement or supplement those determinations of behaviour that could engineer, overall, better and more apposite outcomes from the overall perspective/s of those primary relationships themselves. (31)


Where this overall perspective/s of those primary relationships, themselves indicates an existential orientation that is pro-relational in orientation, and, more importantly trans-relational in orientation. A ‘pro-relational orientation’ being from ‘the perspective of the overall relationship’, and, a ‘trans-relational orientation’ being ‘the emergent mingling and inter-mingling of the concrete specificity of lived-experience (as living-experience) as experienced through ongoing transformational retreatment’. (32)


Concomitant with these pragmatic and existential dimensions is the understanding that we cannot attain, arrive at, nor appropriate any form of positioning through any type of a process that contradicts the ongoing triangulation of approaches. That, in our use of linguistic representation, we must be aware of the fact that such representation is anti-representatively constituted through the mere uptake alone of textual forms of alignment, mis-alignment, and non-alignment in a completely thorough abrogation of a traditional metaphysics as was skillfully deconstructed, say, by Richard Rorty, et al. Moreover, this anti-representational-representationalism is also positively nihilistic being between the equally impossible limits of an absolutistical dogmatism and a relativistical skepticism... Where, at the end of the line it is to be hoped that the disciplinarian, the philosopher, the metaphysician, the secularist… existentially find and take up reasonable forms of commitment that are neither ideologically over-committed nor under-committed… (33)

3. Provisional Conclusions, etc.


An errant positionalist is very much like ‘a monarch stranded outside the walls of their fortified city’. Defining themselves in apposition to what they perceive themselves not to be they cannot divorce themselves entirely from such a relationship by attempting to lock themselves up in their impossible fortifications of the mind. In the light of this insight, that all positions should be dispensed with, an ‘overall approach’ or an ‘effective approach’, therefore, is merely ‘a provisional work in progress refined through an ongoing triangulation of relevant perspectives’. Where no perspective can be exhausted through definitive refinement in what would then be a waste of our resources, and, where we have an infinitude of perspectives to potentially choose from, but, where an existential-pragmatics should adopt and adapt those perspective that are to be found to be more relevant and more fruitfully productive in the ‘progressive’ thematization of our research, in terms of its theory, practice and critique, and where the latter could be both critical and radical in complexion.
 (34)

Now, social consensus and an ensuing social solidarity are intentional objectives that should be aspirationally sought in the context of a ‘revitalization of our democracies...’ echoing the perceptive sentiments of Richard Rorty. However, the disciplines of sciences and histories, e.g., should not be thematized through mere consensus. Otherwise, we would still believe ‘that the Sun only revolves around the Earth’ and that ‘colonial empires only brought the very best of civilization to both Indigenous peoples and non-Indigenous peoples alike’. As is to be found in our reflections on all things, there are times when we need to suitably change our minds, re-consider our approaches to those topics being currently called into question. In this regard, the topic of metaphysics is no different - hence this short ‘Critical Introduction to a Radically Reconstituted Non-Traditional Metaphysics’. (35)







      Noël Tointon, Penrith, Sydney, 27.12.24.
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� 	Where ‘evaluation’ is regarded as ‘trans-cognitive/trans-intentional in its epistemological organization’ and where the ‘valuation’ is viewed as ‘the cognitive/intentional content of that judgmental act of evaluation’. Given that meta-conceptual judgment appreciates conceptual content, etc.


� 	Arguing that no history can be conducted purely in an appreciation of the past, etc.


� 	By ‘non-economic’ I am also making an oblique reference to François Laurelle and his ideas on what I term as ‘unilateral responses of the last moment, etc.’


� 	I postulate an ‘economy of interrogation’ that is ‘one-part rhetorical questioning, a first reply in metaphorical terms of reference, and second reply along more literal or apparitional terms of reference’.


� 	We can also allude to so-called ‘final vocabularies’ as explored by Richard Rorty in his book titled: Contingency, irony, and solidarity; Cambridge University Press, 1989.


� 	I.e., judgments of potentiality/possibility/probability/potency, or, as possible genres of behaviour.


� 	In reverse, if we were to ask the possibility/probability of a certain fact being true we would end up with a non-actual factual probability. I.e., 51.61 =51).


� 	E.g., the history of (a certain history) would, by rights, be 64 (on a fourth meta-level of explication). However, the mere meta-disciplinary/meta-philosophical treatment of a history would take on, instead, the meta-status of 63 (on a third meta-level of explication) 


� 	Note that these metaphysical topics, and their co-associated disciplines, are to be referred to in the plural given the triangulation of approaches (as perspectives) and the impossibility of taking up definitive positions (in the singular, etc.).


� 	Where ‘inter-mingling’ can be equated with ‘inter-mediation of the entire economy through an overall dynamically balanced suspension of the representation of the entire economy in question’, albeit as relationally situated in its context of presentation, etc., as approached through an ongoing re(-)triangulation of perspectives, etc. The nomenclature ‘(-)’ indicating an ‘ongoing trimodal economy’ with an economic form as indicated.


� 	Where the pragmatic effectively coincides with the deontological and existential, and v.v.


� 	A ‘proscriptive reading’ being neither descriptive nor prescriptive in orientation. E.g., in encountering a very hungry person it behooves us to not leave them as hungry (given that to leave that person without food could or would contribute to their death from starvation). Of course, how that existentially experienced imperative is enacted is to be left to the responses to be made by the responsible person responding to this event and engaging in the preservation of the life of this hungry person who, otherwise, could well be left in an inevitably fatal situation of complete starvation.


� 	A process of research that should be both positively non-existential and existential in orientation (given that I perceive the ‘existential’ to be ‘the relative existentialization of the relatively non-existential, etc.’ As an ‘I-Thou-ing of the I-It to paraphrase Martin Buber).





