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0. Pre-Introduction and Introduction


Having argued that we can reconstitute a non-traditional metaphysics, then it behooves me to demonstrate just what can be performed within its orbit? Where, by ‘orbit’ is meant its ‘theoretical ambit, its practical remit, and both its critical and radical composite as pertains to their ensuing ramifications. Where by ‘ramifications’ is meant, ‘in terms of its inputs and outputs, a mix of either present implications, past influences, and/or future consequences’. Given my non-traditional identification of the ‘metaphysical’ with ‘ideation that is both meta-philosophical and six-fold (hexa-modal) in its inter-ordered complexion along with a set of characteristics that include an anti-representational-representationalism, a positive-nihilism, a broad interpretation of the pragmatic along with a dynamic relationship between non-existential and existential e/valuational formation, then, with that ‘characterization’, let me proceed to articulate something of its ‘contours and trajectories’, etc. (0)


Thence this exposition where I will travel through these six inter-ordered orders and explore something of both the diversity and complexity of this aspect of natural experience in order to dialectically discern both the distinctiveness and accommodation of this facet involved as a contribution within the constitution of the intentional and its trans-intentional appreciation through forms of ordered judgment, etc. (1)


The following is a diagram of the circular mapping of these six orders and their symmetrical reduplication as six types of inter-order phenomena:
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1. From A Phenomenological-Semantics to a Categorical Metaphysics


In this transformation through symmetrical reduplication of the first trans-cognitive order (as an ordered judgment) we move from the phenomenal-phenomenological orientation in ideational experience to the semantics of such phenomenological mapping in which the discerned, atomic-like essentials of phenomenological experience in experience are retrospectively mapped linguistically through various forms of cultural-intercultural mappings. I.e., in notation we are moving through a process of transformation (via reduplication) in which an ordered product is transformed into an inter-ordered product. Namely, x1 –– x2. Or, from a first trans-cognitive order this transformation is 11 –– 12. Treating this transformation as occurring from left to right.
 (3)


Now, let’s have some fun here as I wander through these six distinctive orders and explore the metaphysical-like ramifications of their inter-ordered correlates. (4)

In this process, let us note, at the same time, that we have to maintain a dialectical balance between a relativity of one order and the next, or a more distant one, and, at the same time, we also cannot discern an absolutistical distinction between an order and its inter-ordered correlate/s or any other inter-ordered correlates given the holding of the intuitive presupposition that we live within the transcendental-like unity of one world (treated not as a position but an evolving intersection of relevant perspectival approaches). As well, we need to understanding that all distinctions can be accommodated, and v.v., within any scheme, or, for that matter, between any schematic formation (and in the process we will also need to deny absolutistical forms of incommensurability [and, commensurability as well within the primary guideline that there can be no absolutistical forms of equivalence likewise. But these ‘metaphysical like presuppositions’, or ‘transcendental-like rulings’, or ‘axioms’, will be discussed when I approach the fifth inter-ordered order of our interpretations of scientific and scientific-like phenomena along with a need to approach such themes, that more correctly, would or should be first introduced in a categorical metaphysics… with such considerations in this essay being postponed till reaching this fifth inter-ordered order]). (5)


Now, let me illustrate what is meant by an ‘atomic-like phenomenological essential’ (not to be confused with Aristotelian essentials or a misguided essentialistic philosophy). The example I often use is that of the distinctive taste of salty water. (6)


The apparent taste of purified potable water might be described as relatively ‘tasteless’. However, in the form of an experiment (where the protocol affirms ‘no human will be hurt or harmed in any way’) if I were to unknowingly introduce a little bit of salt to a glass of such water and get you to taste it you might not realize that it could taste a little differently. However, a point would be reached in which the addition of more salt would be experienced as ‘brackish’ and beyond which it would only taste ‘more salty’. In effect, you have experientially isolated a relatively atomic-like phenomenologically oriented experience whose ‘particularity’ of ‘type’ would fall within the ‘narrow spectrum of the essential range of our physiological recognition of a ‘salty taste’.’ Here we assume other people can not only generally experience ‘similar saline-like experiences’ but also correctly use the expressions, like, e.g., ‘saline, salty, brackish’ when they describe a range of specific phenomena that generally fall within the particularity of its (passive) ambit as linguistically associated with that type of experience. (7)


Now, in an intimate mapping of such phenomenologically essential experiences we also note the linguistic rules in your specific natural language, for their integration with other essential phenomena and processes. So, e.g., the expression ‘red’ as a ‘type of a colour experience’ may be applied to a ‘surface’ phenomenon, but, not, e.g., our tasting experiences, say, of ‘salt’ per se. So, e.g., the table top of a table in your local café could be painted with a red colour, but, in a similar vein, you would neither taste a table-top nor would you describe the taste of salt as ‘red’, and so on. In other words, we learn what essential types of experience can be conjoined with certain types of essential experiences and not certain other types of essential experience, and so on. Understanding these transformational rules then allow us to move to the second order of ‘molecular thoughts’. (8)


Furthermore, accompanying our appreciation of such rules of acceptable forms of essential integration is also formed a parallel appreciation of fifth trans-cognitively ordered forms of meta-textually constituted genres of behaviour of a hermeneutical disposition. So, e.g., we have observed people drink glasses of potable water, but, are extremely reluctant, for good reasons, from drinking, say, glasses of seawater (which, paradoxically, can render you even more dehydrated should you drink the same in lieu of water or some other fluid that can be substituted as an equivalent beverage). Of course, there are minor exceptions. A person might go through the motions of drinking a glass of salty water in order to gargle, but, then, spit it out. Or, a cook, in preparing a delicious soup of stew, may well wish to add a glass of salty seawater to the same in order to make for a more tasty soup or stew. From these simple and rather elementary observations what might we reasonably conclude? That, generally, there is a genre of behaviour concerning ‘the drinking of water’ and a non-genre that ‘prohibits the drinking of salty water’. On further reflection, we find these genres of behaviour being used to metaphorically ‘write’ such behaviours and ‘read’ such behaviours. E.g., I see someone drinking from a clear glass a clear fluid and I ‘read’ it to be ‘water’ unless I have good reasons for believing otherwise. Or, when I am thirsty, I might seek a glass of tap water by ‘writing’ this type of experience by ‘filling a glass with tap water’. We could argue that these metaphors of ‘writing’ and ‘reading’ are entertained in parallel, albeit with ‘writing’ being an active pattern of behaviour initiated by the metaphorical ‘writer’ and where the ‘reader’ passively witnesses this active pattern of behaviour by this metaphorical ‘reader’ that, as well, on some occasions, will be the writer performing that same pattern of behaviour. Indeed, it could be argued that without some form of parallel simulation we would be in no position to successfully understand the ramifications of certain performances. That, all intentional behaviour is a performance where, to some extent, the person should have some idea of what they are doing unless cognitively impaired for whatever reason or reasons. (9)


Then, philosophically thinking, we might also wonder how these apparently parallel, bimodal operations actually operate given previous arguments that demand a trimodal economics. Well, we might hazard a guess that what is being written will also be read and re-read, and, what is being read has already be written and that such reading is more a process of rereading, etc. Moreover, we could also observe a difference or differential between reading, mere rereading and re-reading, and, similarly, writing, mere rewriting, and re-writing. Where the use of the ‘hyphen’ indicates a more chaotically oriented sense and semblance of behaviour and, by such means, represents a more radical, chaotic-like shift in direction or trajectory, etc. (10)


Obviously, those rules for integration allow us to entertain chains of conceptually oriented linguistic materials (to be notated as a shift from ‘atomic materiel’ to ‘molecular materiel/s’). Such a shift, moving us on in a linearly ordered fashion, from the first trans-cognitive order to the second trans-cognitive order, which, from the perspective of trans-cognitive judgment, is to be reviewed under what I term to be an ‘aesthetic lens’. (11)


Hence, e.g., green (g) table tops (t) that are square (s) and not round (r) at the same time. In the notation concerning such materiels we could represent the same as:

[(t)r]g or [(t)s]g but not [(t)r+s]-g… (12)


Where no tabletops that are both round and square at the same time can have any colour, green or otherwise, given their non-existence in second trans-cognitively ordered terms of reference, i.e., their inability to migrate to a second trans-cognitive order. (13)


In a similar manner the following is also impossible (as both green and not green):

-[(t)r]g+(-g) (14)


Since what is round and square at the same time is impossible, it likewise could possess no colour, be it green or otherwise. Hence…


-[(t)r+s]-g (15)


I.e., attributes of colour cannot be applied to either impossible two-dimensional or impossible three-dimensional objects. (16)


All of this, of course, also translates to the fifth trans-cognitive order (as an object of scientific exploration). If a situation is not possible in (a first trans-cognitively ordered) phenomenological terms of reference, then it is not possible to be entertained in (a fifth trans-cognitively ordered) hermeneutical terms of reference. (17)

2. From the Integration of the Aesthetical to a Psychology-Sociology


Now, I would like to argue that aesthetic-like terms of integration from an inter-ordered form of a reduplicated perspective would entail our psychological ability to recognize different types of particular experiences be they simple or complex in their configuration as ‘falling’ within different forms of psychological experience. So, e.g., ‘things seen’ are ‘visually perceived’. Whereas, ‘things abstractly thought’ are ‘ideas whose cognitive content cannot be visually perceived but only thought in ideational terms of reference’, etc. Or, in effect, a psychology of distinctive types of experiences would be focused upon in an inter-ordered process of reduplication. Where the integration of an integrated product would be experienced under the requisite psychological modalities naturally (and linguistically) co-associated with that distinctive range of phenomenal-phenomenological experienced being entertained. So, e.g., tastes are experienced as ‘tastes’, and, ‘sights’ are ‘seen as things that can be seen’, etc., and not otherwise. (18)


Of course, if we were to alter the configuration of our phenomenological perspective then these rules might need to be revised. So, e.g., we might metaphorically refer to an old sailor or an elderly person as somewhat ‘salty’, or ‘bitter’ or ‘sweet’, etc., this does not mean we have already tasted them or intend to do so or that some other person has, but, no more than a metaphorical comparison to our experiences of such distinctive types of experience, etc. Here we should also note that a liquid, say, a soup, say, could be both ‘salty and bitter’, or, say, ‘sweet and sour’, etc., but, that in this type of situation the reference implied is set up to be viewed along more literal lines of appreciation. (19)


By the expression ‘phenomenal-phenomenological’ I am signalling that I do not intend to take a strong idealistic type of position or its parallel in some form of an overall approach. Yes, we could say that we when we ‘read’ a certain phenomenon it is us that is constructing that intentional description and then re-subjecting it to forms of judgmental appreciation. But just because we create the ideation of that represented state of affairs this does not mean that it is just myself, or the intersubjectivity of society at large, that has us merely constituting the intentional representation of that same phenomena. Accidently plunge your hands into boiling water, that you had mistakenly believed to be merely warm, and you will soon find your mistaken ideation being rewritten by the specificity of that phenomenon itself. Hence the relative primacy of the ‘phenomenal’ contribution in this relationship between the ‘phenomenal-and-the-phenomenological’. (20)


Furthermore, in rejecting the absolutistical isolation of a private language we must also include an interpersonal dimension as witnessed by the fact, e.g., that we think in public languages. Hence the conjoined implication of a sociological dimension as well. Thence my viewing this second inter-ordered order as operating on a psychological-sociological spectrum. Dismissing, therefore, among many candidates, all things impossibly constituted, such as, e.g., pure, abstractly entertained concepts; absolutistical interpretations; all positions of a uni-modal, bi-modal, or closed trimodal complexion; along with all non-ironically treated ‘definitive histories’, ‘final vocabularies’, etc.
 (21)

3. From an Existential/Deontological Sphere to a Sphere of Political-Like Enaction


The expression of resolution can be viewed as a non-economic phenomenon in its positive sense as ‘an irruption of causally directed decisiveness’. In that sense it can be viewed as ‘political’ or ‘political-like’ given that our general ability to enact our intentionally prioritized aspirations has to be, primarily, an inter-subjective affair, i.e., a delivery of a set of responses, more often than not, that has to be both negotiated and, more importantly, arbitrated. (22)


The third trans-cognitive order of the existential/deontological is coincident with ‘Ego’, and, one must assume that such reduplication would be instrumental in its enaction, i.e., in non-economic terms as the ‘unilateral response of the last moment, etc.’ (23)


Elsewhere, this expression ‘unilateral response of the last moment, etc.’ has been interpreted by myself to include the non-existential response of the last moment, the existential possibilities of the next moment, and their actively engaged enaction in the unilateral response of the first moment (given such a chaotically oriented process of re-direction would ensure a series of responses and its ramification extending through time from that first moment from a re-directed act of enaction. Where by ‘enaction’ is meant ‘an intentional deliberation to act, not act, or defer such deliberations for whatever reason or reasons (i.e., be that a deferred postponement or the effective cancellation of those same deliberations)’. Furthermore, by ‘ramifications’ is meant ‘a mix of potential inputs such as a present explication of current implication, the probable expectation of future consequences, and the recollection or anticipation that prior ramifications could still also influence current outcomes, etc. (24)


Hence the political characterization of such deliberations, be they either individually initiated or initiated objectively, interpersonally, and/or interobjectively. (25)


But, for a more complete appreciation of such political deliberation we do need to differentiate both non-existential and existential inputs and outputs, and, the net consequences of such unilateral responses of the last moment, etc. Theoretically, how might we metaphysically account for such practical forms of intervention in so far as the domain for such interventions is none other than that interpreted through the lens of a fourth inter-ordered order of expression. Hence its designation as the ‘Practical Sphere of Enaction’ although, more correctly, it is that which allows us to interpret the same (rather than the actual imputation of a practical sphere viewed along more traditional lines). (26)


My suggestions in this regard are as follows. In a transformational philosophy of retreatment we can start with a relational realm of pre-understood relational parts and participants (as divided up objectively, interobjectively, subjectively, and intersubjectively); migrate to a process of treatment in which we can recognize the differentiated emergence and relative integrity of a pro-relational dimension, and through the mediation (double suspension) of the former we can then proceed with a process of retreatment that then establishes the trans-relational specificity of that situation in the uniqueness of its situatedness; and where through inter-mediation (as triple suspension of the entire economy) then move the relatively non-systematic existential orientation (of the trans-relational) to the relatively systematic sense and semblance of the existential. (27)


Metaphorically, ‘we can live by neither bread alone nor by brioche (cake) alone’. Hence, we need to value the positivity of both non-existential and existential contributions. This is especially important given the existential fact that the relatively existential arises through the relative existentialization of the relatively non-existential, and v.v. Noting that the relatively non-existential can be relatively negative, neutral or positive in its e/valuation and hence its potential richness of its overall expression and contribution, and, the relatively existential can only come in degrees of positivity given its direct relationship to the enrichment of the relationship in question, albeit as situated relationally and circumscribed accordingly.
 (28)


So, the desirability of such existentially oriented forms of instantiated retreatment through intervention, etc., noted, through the enaction of unilateral responses of the first instance, the question naturally arises as to ‘how we might participate and perform accordingly in the enaction of responses that positively augment the relatively non-existential and positively enhance the relatively existential?’ (29)


Simply, through the utilization of ‘working suspensions’!
 (30)


However, through the complexity of a more thorough explanation we would need to supervise our well-formed and well-informed conjectural economies, etc! (31)


As viewed under a working suspension. (32)


Where, through the sufficient instantiation of a suspension, in some form or other, through ‘economic induction’ the rest of the working suspension is automatically induced given that all economic correlatives mirror each other (and are mutually defined through the negation of their conjoined opposites). Consequently, and subsequently, through economic induction a sufficiently well-formed suspension can be used to intervene through the potential enaction of a suitable process of resolution delivered through the forces of the ensuing de-suspension. (33)


What are the ramifications of a working suspension capable of instigating a suitable process of existentially oriented intervention? Namely, that, i.e., a phenomenologically proper, a hermeneutically appropriate, and a non-systematically existentially apposite process of intervention whose net consequences oversee an enhanced sense and semblance of the relatively systematic existential. I.e., attending to both the relative positivity of ensuing contributions that are both relatively non-existential and existential. (34)

4. From the Pragmatical to the Practical Sphere of Enaction


In the discernment of this apparent ability to exercise the requisite degree of control over this intuitive sense and semblance of an existentially oriented process of re-directedness in a movement from this imputed unilateral responses of the last moment to the unilateral responses of the first moment, via the apperception of the next moment, as if laid out before us, but, merely requiring our moral permission to be enacted, I would hope that in its being mapped out before us we might be more responsive, and responsible, in the unique specificity of that situation? Traditionally, such an issue is put down to a question of conscience in the hope that the person implicated in the necessity of needing to make such a decision does the ‘right thing’ as decreed by society or the church or some other religious body or the country or your family or your friends or the organization you might work for, etc. However, the existential has a mind of its own and it behooves the truly moral person to apperceive an intuitive course of enaction that bypasses a mere public morality and its potential for an endless commentary on such matters. As pointed out, the obvious complexity of such a process is somewhat simplified by the fact should we have a sufficiently suspended understanding of but one economic correlative then through economic induction the entire economy is holistically re-presented for-us and represented in such a manner that as if through a process of re-self-organized re-direction our intuitive mapping of such a situation decides for us as to what conjectured path/s of enaction should be followed. A decision, as a work in progress, that becomes conjecturally clarified should a parallel consequential analysis also be conducted in which the more probable possibilities are virtually simulated and, thereby, find an essential, comparative assessment that, thereafter, that person can make a more informed decision. Where, hopefully, non-existential richness can be augmented but not at the expense of an existential pro-relational and trans-relational enrichment. Where, the experience of an overall trans-relational specificity is suitably amplified in either the creation of a new relationship, or the preservation or conservational expansion of an already existent relationship. That, in a similar manner, our conjectures and judgments, along with their narrations and their disseminations can be well-formed and well-informed, and possessed of all the required forms of reform necessary that are productive of such a qualitative improvement in the life of those people affected by those decisions made, be such deliberations enacted individually and/or collectively, be they enacted through either co-option and/or cooperation. (35)


In ordered terms of reference, we have the necessity to resolve an ethical tension between the deontological dimension
 and the pragmatical dimension
 along with the implication of an aesthetical contribution
 to the extent a certain degree of harmony, stylistically, needs to be both practically fostered and suitably cultivated. From an inter-ordered perspective, I am also arguing that ‘political decisions’, given that decisions must affect others, although initiated in a third inter-ordered order are enacted within the fourth inter-ordered domain and it is here that we need to note how different social organizations can interact adversely both within and among themselves, and where this aspect will also need to be taken into account in our moral apperception of the dynamics of such types of situation and how patterns of resolution might be put into practice, be they enacted on an individual level of responsibility and/or on a more communal level of a shared responsibility. As previously noted, problematic issues can arise both within systems and between systems.
 Hence a ‘metaphysics’ of this fourth inter-ordered order would need to note some of the dynamics involved in both the formation and interactions of such social systems and within which and through which both individuals and communities will find their place in this world at large along with a complex sense and semblance of a general responsibility that will be need to be elicited therein. Again, by metaphysically mapping such a domain it is to be hoped that both individuals and communities would become better equipped to deal with such cultural-intercultural tensions, difficulties, problems, and so on. (36)


So, this aspiration granted, what is to be found in this more practical domain at the ‘business’ end of such politically oriented forms of behaviour?
 (37)


An array of performative practices, from the professional to the amateur to all other pursuits of both communities and individuals. From the world of social organizations to other forms of recognizable behaviours that are not necessarily ensconced within a discipline, and thence, as not formally situated within a certain social system. So, e.g., a person may read a book, and, another person might be a book seller, and, where both individuals could be the same individual or different individuals, and so on. (38)


Now, correctly, these distinctive patterns of performative behaviour fall within a hermeneutic schematization of the social world that, to some extent, also mirrors parallel set/s of phenomenological and semantic classifications situated in a similar set of hierarchical relationships. So, e.g., we find salty tastes, sour tastes, and sweet tastes associated with the eating of different foods along with their combination in the genre of ‘sweet and sour’, etc. Then, where soups are often eaten with a soup spoon and stews with a knife and fork, although with room for a variety of variations, since a soup can also be drunk from a cup or small bowl. Where, culturally, certain types of food will be eaten in certain courses with their own varieties of performative behaviours. Hence this subtle distinction between a physiological mapping of distinctive types of particular experiences versus a certain culture of expectations as to how that type of performance, say, with respect to food, is to be eaten or not eaten in that particular cultural setting, and so on. So, e.g., as a piece of fruit, bananas are usually skinned or peeled, whereas, in a contrast, apples can have their skins eaten or peeled according to taste and habit. Similarly, ‘red’ is perceived as a ‘colour’ and as something ‘to be seen when suitably lit’. On the other hand, a ‘sound’ is ‘not seen’ but ‘heard’ whilst also being something ‘perceived’ when non-virtually emitted (or when virtually imagined) and appreciated as such, etc. (39)


However, although hermeneutically schematized, performative patterns of behaviour are perceived in a more practical domain. So, although we can talk about genres, and their bimodal division between ‘writing’ and ‘reading’, such performances, as ‘performs’ (rather than confuse them with ‘performatives’) are those textually deposited processes that find themselves being both perceived and appreciated as such. That, upon this more basic pattern, we can then discern a variety of distinctive performances, such as, e.g., the reformed perform (that is being corrected over the course of its cultural iteration), as a misinformed perform when taken up, say, in the context of an unsubstantiated act of misinformation, or disinformation or mal-information, etc., should this type of intent be observed to be either advertently and/or inadvertently enacted in the historical dissemination of that trope or meme or theme, as that particular type of a perform(ance), etc. (40)


In other words, ‘political’ decisions are put into force from the perspective of a third inter-ordered order and the politically overseen domain that ‘suffers’ this pattern of enaction is the fourth inter-ordered order. (41)


Now, can these two domains be viewed as ‘the political-economy’, be that in a mix of general, particular and specific terms of reference, in light of the fact that much earlier, in this Volume III, a 3 x 3 matrix (in a mix of duplication and reduplication between theoretical, practical and critical orientations) a different vision of the ‘political-economy’ was being proposed in somewhat of a different format? For me, this was not much more than a different perspective on the economics of the political-economy (with the obligatory hyphen
) without reference to inter-ordered phenomena that, at that point, had not yet been proposed (although this phenomenon is implicated, but unrecognized, in its schematization. So, e.g., the horizontal element of the theoretical in intersecting the vertical element of this same aspect of the theoretical was in effect, practicing a form of symmetrical reduplication,
 and, where, say, the horizontal element of the theoretical in intersecting the vertical element of the practical was, in effect, practising a form of asymmetrical duplication. However, as noted this aspect of the inter-ordered was not involved). (42)


These different schematizations all involve an economic core, namely, a 3 x 1 matrix of the archetypal economic whose economic correlatives are World, Object, and Ego as previously introduced. Now, an ordered economy can be viewed as 3 x 2 matrix.
 Extending this notation, an inter-ordered economy could be viewed as the reduplication of the same, namely, (3 x 2).(3 x 2) matrix where only the identically ordered elements are subjected to such reduplication. In a contrast, and in retrospect, the elements of the earlier political-economy are best represented by a 3 x 3 matrix. That, pragmatically, these schemes have been designed to do different forms of work and despite variations on the theme of an archetypal economy need not be treated as definitively incommensurable,
 but, rather as a variety of heuristic devices that can act in either complementary or supplementary fashion, and so on. In all of this we also have a similar potential clash of perspectives when I claim the de-suspension is released through the suspension of that suspension. Which is all very well when we understand that we have three forms of suspension, namely, a unimodal-like act of intra-mediation, a bimodal-like act of mediation, and a trimodal-like act of inter-mediation. Then, to complicate matters, a process of treatment is referred to as a process of remediation which is a near-simultaneous act of deconstruction and reconstruction, and, where the net effect of treatment is de-suspended in the formation of the specific concrete historicity of the ensuing non-systematic existential moment as it advances towards a more systematic reading through enaction within the unilateral responsiveness of the first instance. Moreover, this third moment can also be defined as the mediational consequences of the other two economic moments of World and Object. However, in the enaction of a certain perform(ance) we must intuitively rely on this threefold range of processes as entailed in ‘working suspensions’. (43)


Now, putting such asides to the side, what are the metaphysical ramifications to be seen within this business domain of the fourth inter-ordered order as the realm of political enaction within this non-economic exposition of the ensuing enaction of an overall economy? No more than the plethora of residences for all manner of disciplines, etc. (44)


Niklaus Luhmann, as a philosopher of social systems, was insistent, in his exposition of social systems (as the historical trajectories in the thematizations of disciplines), on holding the line arguing, e.g., that a judge needs to make a legal decision in conformity with the political legislation of that county in question and is not in the business of making, say, moral judgments, or historical judgments, or scientific judgments per se, and so on. Yet, on the other hand, the moral landscape underlining the legal system of a relatively stable democracy is usually updated through a relatively-radical lens from time to time. E.g., the banning of slavery is now enshrined in law and no longer falls under the division of property and property rights. Yes, a judge is somewhat bound by forms of legal consensus. But, on the other hand, legislators can change their minds on all manner of topics, and, joy of joy, do the right thing… So, e.g., slavery is taken off the books and to those same books was added the legal advent of gay marriage, and so on. (45)

Taking a more compressed vision or version of the inter-ordered landscape of the political-economy (as a fourth inter-ordered phenomenon) sees political legislators, executives, and judges, participants in agriculture and the food industries, members of the health profession, police and accountants, etc., etc., all operating within the enacted confines of one overall cultural-intercultural domain of political expression. In taking this metaphysically oriented sense of perspective as inter-ordered, etc., what might we expect from this translated transformation of our perception of this ‘political’ space through the auspices of a metaphysical lens? (46)


The immediate access to a plethora of economic tools and insights in order to address and redress problematic features to be found both within and between social systems, and so on. (47) 

E.g., both the philosopher and the metaphysician, both the disciplinarian and the secularist can now start to discern the distinctions and accommodations between the economic, the non-economic, and the imputation of a super-economic sphere of influence in which such differences are to find an ongoing sense and semblance of relational resolution, etc. (48)


E.g., where people interested in observing a due concern and care for their fellow citizens, the environment, the pursuit of justice, and so on, can start to comprehend the full ramifications of an existential dimension and discern how to instigate positive patterns of existential intervention that mutually benefit, on balance, the to-be-experienced value of our relationships when subjected to such advantageous transformations. (49)


E.g., by exercising such forms of intervention, etc., we can better hope to discern a mere critical sense and semblance of the landscape of the overall political-economy and through such close(r) attention being paid to its appreciation discern the inevitable advent of the relatively-radical as opportunities to conservationally expand this positive richness and enrichment of, respectively, both the relatively non-existential and the relatively existential on the understanding that in a convergence of overlapping perspectives we can no longer assume patterns of positioning in our exercising the bankruptcy of positions by arguing for unimodal, bimodal and closed forms of trimodal functions, from the representative to the performative, from the disciplinary to the secular, etc. From this perspectival understanding, many implications follow. No longer can we definitively separate the so-called ‘goats and sheep’ just as the relatively existential cannot be completely divorced from the relatively non-existential on the grounds that existentialization, as a process, is realized through the ongoing resolution of the relatively non-existential and not the ongoing resolution of the relatively existential. Where, moreover, the dialectics of ideation follows a similar schematic format to the extent that so-called definitive ‘positions’ cannot and should not be tolerated given that they can be neither hermeneutically recognized, nor phenomenal-phenomenologically encountered, nor engaged existentially in either non-systematic or systematic orientations, and so on. (50)


That, to further assist in such insightful discernment, we can also add the metaphysically oriented topics of both science and history. (51)

5. From Hermeneutical-Potentiality to Doing Sciences


As a surprising consequence of the meta-philosophical nature of inter-ordered phenomena is the perhaps long overdue metaphysical re-writing of this topic of science (and, as well, the topic of history). Let me explain and explore what is implied in this reconstitution of a non-traditional metaphysics. (52)


In inter-ordered terms, ‘the inter-ordered field of science (as a general discipline involving the interactions and intersections of relatively different sciences) is as ‘the possibilities of possibilities’ (or ‘the potential of potentials’… when we treat ‘possibilities’ or ‘potentials’ as ‘perspectives’ or, better, as a working set/series of perspectives and not absolutistical positions) (and contrasts with histories as ‘the fact/s of facts’, etc.). (53)


I.e., the symmetrical reduplication of the fifth trans-cognitive order of possibility or potentiality in the form of possibly true factual states of affairs but whose truth determination is not fully decided (although any form of resistance to its transitional migration to the sixth order of ontical determination may well be successfully resisted for certain reasons, be they either explicated or left merely implicit…).


I.e., 51.51 –– 52. (54)


E.g., if ‘X = ‘the current bald king of France’ then the proposition ‘that there is an X’ to be found in the world at large is generally understood (my most French people) to not be true. Moreover, because this denomination does not nominate an existent object (subject) then this imputed object can be ‘neither bald nor not bald’, etc. (55)


So, w.r.t. X; as per Tarski, because X’ is not true (-t) therefore the truth condition for that possible fact cannot be found then X’ is -t iff -X,  because, X’ is -t iff given -X (i.e., the absence of X, as -X). Or, -X’ is t iff -X. I.e., it is true that X is non-existent. (56)


Or, if the meaningful negation of a certain possible fact is not true then in our relevant inventories of the world there’ll be the absence of that incorrect statement. (57)


In the inter-ordered treatment of possible states of affairs both affirmed assertions and non-affirmed assertion will need to be taken on board in the ensuing delineation of that type of science. (58)


Now, it is true that in a categorical metaphysics such issues could be profitably explored, but, given the general observation of a widespread reluctance of philosophers to explore a categorical metaphysics, or metaphysics in general, it would appear that this topic is more the province of a theoretical physicists, et al.
 Hence my currently conducting this form of an overview from a more scientific set of perspectives. (59)


It is amazing when reading or listening to physicists talk about their discipline how ‘metaphysical’ the tone of that ensuing conversation appears to sound… (60)


In previous essays I have dismissed ‘Principles’ with a large ‘P’ and, more recently, ‘Positions’ with either a self-imposed capital ‘P’ be that either explicitly pointed out as such or left in a merely implicit format. E.g., in deontological considerations, the ensuing ‘imperatives’ can be more simply viewed as ‘the forces of resolution being imposed by our appreciation of our relevant relationships through the experience of the net force of their co-associated economic/non-economic de-suspensions’. In other words, the impossible status of dramatic ‘Principles’ need not be invoked since we already have to hand that which can be viewed as both ‘already in place and already working’, namely, these permitted patterns of resolution, etc. (as existentially fall under the expression ‘unilateral responses of the first instance’ in the permitted enaction of ‘unilateral responses of the next instance or moment’, etc., from an existential appreciation of ‘unilateral responses of the last moment’, etc.). Treating ‘Positions’, more or less, in the same or similar manner, as needing to be completely abrogated. (61)


However, it is very tempting to metaphysically view certain ‘principles’ as ‘transcendental guidelines’, or as ‘axioms’, or as the ‘necessitation of presupposed rulings’ (nprs).
 Let me explore this propensity to presuppose such restrictions on identity and identification as a form of categorical metaphysics, albeit as conducted here, more from the perspective of a theoretical physics, etc. (62)


One such ruling is my general observation ‘that there can be no pure identity and no pure act of either absolutistical identification or self-identification’. So, e.g., we might want to say that in the overall existential description of the life-history of a certain person P that it is the same person who was born in country C and now currently lives in the nation N. Now, such identification is an extremely close approximation because although that person P has changed, from moment to moment, still we could also claim that there is no other identity that fulfills that same existential description. The point being that although we must, through sheer convenience, refer to P, still, P has changed, moment from moment, between all such moments, and, therefore, cannot be self-identical at any other moment in time except in and through the a priori-like convenience of those nominated terms of reference. Still, we can hold this ‘axion’ or ‘presupposed ruling’ as long as its limitations are understood and accepted. E.g., in a legal situation, if P is held responsible for x, then P is to be held responsible for x. However, P is still allowed to change their mind since this possibility remains as long as that person is also responsible for that change in mind, etc. Unfortunately, politicians are, on occasions, rightly or wrongly, not afforded this ability to change their minds by their electorates, and, hopefully, such changes in attitude are more in a positive alignment with their potential for augmented non-existentially oriented richness and enhanced existentially oriented enrichment of those relationships that will be found to be influenced by such political decisions falling within those evinced attitudes, etc. (63)


Hence this axiom, etc., that identity, as a process of identification, can only be performed, pragmatically, in the a priori-like treatment of patent similarities, falling within existential descriptions, as ‘existential descriptors’, etc. (64)


Thence, it would be also worth our while to observe what apparent differences in identity could be observed that may well qualify our statements, etc. That, similarly, the differences in contextualization should also be noted when and where relevant. (65)


Hence the preservation of this ruling or axiom that there can be no positions only perspectival approaches and their trimodal economic overlappings. Or, more succinctly, only processes of ‘re(-)triangulation’ I.e., ‘an ongoing, overall economy of economic processes of re-triangulation’. (66)


In an open world of theoretical physics, such theoreticians have had to grapple with basic concepts like ‘space’, ‘time’, ‘space-time’, ‘speed of light’, ‘inertial frames of reference’, ‘motion and acceleration’, the nature of ‘constants’, ‘mass’, ‘energy’, ‘laws of conservation’, ‘spin’, the ‘non-empty nature of the vacuum’, ‘particles’ versus ‘waves’, or ‘wavicles’, ‘the half-life of radioactive processes of decay’, ‘forces’, ‘Planck limitations’, ‘blackholes’, ‘singularities’, the so-called ‘Big Bang’, etc., etc.
 In navigating this plethora of such concepts along with their mathematical representations, the experimental evidence for such imputations, etc., we find the web-like linking of a miscellany of such ‘picture-tools’. Where metaphorical imagery is alluded to in order to create the set-up for the fabrication of either a set/s and/or series of inter-linked concepts, and so on. Where such processes are found to culminate in such edifices as ‘quantum physics’, ‘special and general theories of relativity’, ‘field theories’, and their economic paralleling through forms of ‘duality’ or ‘correspondence’ or (what I would like to argue for as trimodal forms of economically triangulated) ‘correlativity’, etc. (67)


But given such patterns of imputed representation, just how should these inescapable processes of representation be better represented in light of the metaphysical critique, say, of either Richard Rorty or myself (in calling for the complete dispensing of both principles and positions, etc.)? (68)


So, seemingly, identification is a process where metaphysical-like rulings declare a qualified sense of identity subject to all the limitations ‘naturally’ imposed upon the same. Where by ‘naturally’ is meant either as ‘the limitations upon the collection of suitable forms of evidence as found through relevant observations’, etc., or, perhaps ‘those limitations also imposed by the very nature and manner of the research being entered into and defined accordingly. So, e.g., in dealing with the very idea of ‘quantum entanglement’ a strict notion of ‘locality’ seemingly has had to also be given up. So, e.g., recently, concepts like ‘negative mass’ and ‘negative time’ have also had to be entertained, and so on. Or, conversely dark matter and dark energy might someday be dropped, etc. All in all, a metaphysical or metaphysical-like feast being entertained on even a grander scale than that ever performed by Medieval Scholastics (and that myth of dancing angels?)?
 (69)


In a similar vein let me dismiss the idea that our behaviour, in matters of possible choice, has no trace whatsoever of freewill, but, at the same time, that our freedom is not something that is untrammelled. I.e., that we have certain degrees of freedom but neither the absolutistical presence of perfect freedom nor the absolutistical absence of the same. In this dialectics of an apparently qualified freedom of choice, we seem to make decisions and then enact the same in non-virtual terms of reference. Hence the reasonable notion of ‘legal liability’ despite our apparent freedom being scoped, among other things, by our embodiment, not possessing a perfect knowledge of the world, the (conflicting) motivation of others, and that of our own sense/s of self, and so on. Yet, despite such limitations, we can and do makes certain choices, and, for many of those choices once made should stand in some reasonable degree of legal liability for the same should such processes of enaction stray beyond legal or socially acceptable standards of propriety, etc. Now, these two extremes of possessing a perfect freedom (to do anything we can imagine) and the complete absence of freedom in the proposition of a universe that is completely deterministic in its constitution we can demonstrate the impossibility of the former by noting an intentional differential between ideation and the constraints imposed upon intentionally performed patterns of practice, and, in the latter that a world of physics cannot be constituted purely in terms of a definitive determinism since even the trajectories of objects encounter chaotic pre-conditions, conditions, and post-conditional consequences. (70)


The first impossible option can be demonstrated by getting the other person to imagine themselves flying through space back in time to their country or locality of birth. Now, ask them to do just that, and, unfortunately or fortunately, they just do not sail upwards and back into time to immediately disappear before us. (71)


The second option can be neatly dismantled when the world of physics, itself, is understood as not being constituted purely in so-call ‘deterministic laws of nature’. Isaac Newton troubled himself to a great extent on just this issue. Being seen somewhat as ‘the father of a clockwork-like universe’ he, himself, was most certainly self-disabused of entertain such an unrealizable idea. He worried if the orbits of the planets about the sun would forever hold their seemingly fixed trajectories, or, end up crashing into each other, or end up heading towards the sun or even being able to make an escape from the very confines of this same solar system itself. He reasoned by starting with a system containing one large body, say, the sun and a smaller planet traversing a stable orbit. No problem there. But, in trying a system with three orbiting bodies he soon realized that most of those trajectories would very soon go chaotic and present a system that could not be predicted given the slightest variation in the measurement of the initial situation gave completely different outcomes. That measurement itself could not be perfect except in an act of fiat. In dealing with this infamous three-body problem a later mathematician, Henri Poincaré (1854-1912), realized that some orbits of a three-body system could be idealistically treated as stable, say, with equidistant positions circling in one orbit with the same speed, although, even here imperfections in measurements will also eventually produce chaotic-like outcomes (as also assumed, e.g., by my axiom of non-equality, in so far as things cannot be perfectly equal outside their treatment conducted in an a priori-like manner). That, in essence, even the planets in the solar system are eventually doomed to experience the consequences of chaotic perturbations, and that these events, too, cannot be precisely predicted other than as formulation of the fact that, as an inevitable conclusion, we must regard all systems (of three or more elements) to be inherently chaotic. Of course, such an observation must also apply to the re(-)triangulation of all perspectival approaches. On the other hand, we can breathe somewhat easier given that the chaotic nature of represented-reality is only in evidence at certain points of either chaotic bifurcation, or the novel emergence of a certain set of features, and/or the phase changes inherent in the configuration of a certain system.
 (72)


As a demonstration of chaotic phenomena, we have only to keep on turning on a water tap, slowly, and watch it cycle through relatively linear forms of motion to oscillate with relatively non-linear forms of motion when the gushing water takes on a more turbulent presentation, and v.v. (73)


That, this recognition ‘that the world is chaotically d/riven’, from time to time, puts paid to a more deterministic vision of a world, and, both consequently and subsequently, we can no longer both ‘metaphysically’ entertain and subscribe to this false vision of such an impossible world. ‘Impossible’ since without this chaotic dimension there could be decision making, no genetic mutations, no evolution, and, most certainly, no ability to even assess the very situation we currently find ourselves in, and from such an appreciation, go on to communicate our perceptions and thoughts with others, and v.v., and so on.
 (74)


But, I stress, this understanding and acceptance of a chaotic world does not alter the lived-reality of the fact that we still have a legal responsibility that should be duly observed to the best of our abilities! Preferably through forms of existentialization that both augment and enhance, i.e., amplify, the overall lived-quality of our relationships inescapably entered into through suitable forms of intervention, etc., since to even not intervene is still ‘to enact a pattern of intervention’ through either non-action or inaction of some variety…
 (75)


I would also like to reintroduce the apparent metaphysics behind this idea ‘that we must dispense with positions and replace the same with the ongoing re(-)triangulation of relevantly overlapping approaches’. In my estimation, from the doing of humble experiments to an appreciation of grandly presented forms of theoretical elaboration, so beloved of physicists and mathematicians, et al, we would find, on closer forms of inspection, that such an overall approach is an effective approach when duly undertaken in a suitable manner. Just as conformal field theory can productively interact with another system of thought seemingly unrelated initially. As in, e.g., the AdS/CFT Correspondence as first published by Juan Maldacena in 1997. In this same regard, I would like to speculate that, on economic grounds, other forms of economic correlatives could also be found and that such ‘dualities’ are more trimodal ‘correlatives’, and, that in a suitably engineered and explicated process of correspondence with other systems these ‘dualities’ can be treated not just as correlatives but as correlativies in a correspondence with those more distance systems able to be correlated in these processes of an extended re(-)triangulation., etc. Could this process, perhaps, be demonstrated on more trivial grounds? E.g., we know, e.g., that a so-called ‘conservation of mass’ is better described in wider terms of reference as an overall ‘conservation of energy’. In other words, we already have this relatively non-controversial approach to a duality between ‘matter’ and ‘energy’. Hence the simplification presented in the form: E = mc2. Attending to this formula, it is obvious that it is already written with three terms. Hence this trimodal constitution of this formula, i.e., in terms of ‘mass’, ‘energy’, and ‘the speed of light’. (76)


Or, as already pointed out, e.g., in the three inputs needed to define a point in a three-dimensional space; the three time periods of past, present, and future; the three forms of travel through space, namely, translation, rotation, and reflection; the three transformations of an object, namely, contraction, expansion, or neither contraction nor expansion; and so on, and so forth. (77)

6. From Ontical-Actuality to Doing Histories


That, here, in hardly partaking of this ample banquet of ideas being metaphysically approached by the overall world of science, in what has been sampled we can plainly see a world well-worth the participation of both philosophers and meta-philosophers i.e., metaphysicians, as well all manner of disciplinarians. Indeed, that a similar metaphysical-like world is there to be metaphorically ‘inhabited’ by historians. Let me explain. (78)


Just as sciences are predicted on an inter-ordered reduplication of the possibilities of possibilities (and an ongoing determination of just what is either scientifically possible or impossible) the disciplinary world of the historical, I believe, is similarly constituted on the inter-ordered reduplication of the fact of facts, etc. (79)


Now, let us say ‘a set of facts are assembled’ by a ‘factologist’ who, hopefully, has correctly ascertained the individual truth determinations of the same in order to dispense with those facts that are, currently, either disproven, or, neither proven nor disproven. Then, the historian is attempting to ascertain ‘the fact of such facts’, where through their historical interpretations they would be arguing, hopefully, for the relevant explication of a coherent history in their utilization of that relevant body of facts. Over the course of such research, they may well be able to disprove some of those so-called facts, previously presented as true statements; reclaim some of the facts previously regarded as disproven; and settle those situations where the historical representation of certain conjectural propositions was to date neither proven nor disproven, and, therein and thereby, assign a more definite semblance of a now potentially decided set of truth values. Thence, albeit simplified, the work of the historian, whose work will be presented, in all probability, in a research format, like all research formats, that in some form or other, will be professionally presented through a form of a narrative. I.e., as a narration whose codification will more than likely be that as dictated by the world of academia regardless of whether that historian or group of historians be either working in an academic setting or as independent scholar/s, or as an amateur or in social group of amateurs, etc. Furthermore, no doubt, such an active historian will be working, either directly or indirectly with other historians. Either reading the work of historians working in a related field or conversing with others, either formally or informally, and so on. (80)


Now, this brings me to the observational finding of mine that ‘all histories’, correctly are ‘a mix of histories of the past, histories of the present, and histories of the future’. Of course, on its face, such an idea may even seem to be outrightly contradictory. How is it possible to do a history of the present, let along one on events that have as yet not occurred, etc? However, let me address these seemingly problematic concerns. (81)


Let us be honest, what well-presented history of the past, in both its formation and dissemination, does not also have a metaphorical ‘eye’ on the present, maybe to make a point about the troubling concerns of our current era or the then current era of that historian if they be situated in a more distant, much less recent sense of time? So, rhetorically we could well ask does Edward Gibbon’s The history of the Decline and Fall of the Roman Empire (1760) have nothing to say to his then readership? Much like films depicting a certain period in time, where, even despite some concerns over maintaining a great degree of historical accuracy, such productions all still stand out as having been created in their own era, as products of their own times. Similarly, all credible histories will also, either wittingly or unwittingly, also cast that metaphorical ‘eye’ on the ‘spirit’ of their own times. That, even if this were not the apparent intention of the author or authors, in all probability, it would, in all likelihood, be also read through that more current sense of a contemporary lens.
 (82)


But, even an historian immersed in the depths of their historical analyses will be asking themselves just what intentions could we reasonably assume that certain actors may have had or may not have had? Invoking hermeneutic rules, e.g., of the re-iteration of apparent intent, to argue, e.g., that it was no coincidence that Julius Caesar, in crossing the Rubicon, did so with a very large contingent of legionnaires and it would appear obvious to everyone, both then and now, that he was not going to Rome to merely dine with the authorities or to just meet and greet either his relatives or simply thank his financial and political supporters, etc. So, even an historian of the past needs, from time to time, to imagine the ‘then present’ or the ‘then future’ in order to complete such forms of analysis… besides providing a direct or oblique commentary on the potential turmoil of current times if not its more troubling aspects already in play and by such means make their vision of history more readable, more memorable, and, perhaps, more commercial? (83)


Now, I have often wondered how a credible history of the present could be written since the common understanding is such that it is believed that a certain distance in time is needed before we could properly appreciate the key events that occurred in that era which could only be properly evaluated as having been ‘influential’ from the more informed perspective of that later point in time. A reasonable argument if ever there were one to duly consider. However, such a position (like all positions, if held as a definitive position) is fatally flawed. (84)


For a start, we know certain dramatic events to be important points in a historical presentation when they occur and we do not need time to make such judgments in athat type of situation. Of course, with time, new information may come to hand that might have us judge such matters differently or supply a more informed sense of context. But, be that as it may, The Great Fire of London, e.g., was witnessed as a catastrophe in real time and recorded as such! Just as the devasting great fire in Rome, in the time of Nero, was also duly noted, and not forgotten by later historians. (85)

I had also reasoned that a statistical analysis of reported news and events, and the reactions elicited by people to the same, might also point to the relative prominence of certain social concerns of the times, and by tabulating such re-iterations we might be able to better discern the current trajectories of the present… (86)


However, in ‘watching’ the war in Ukraine, say, on YouTube and other sites on the Internet, that it became obvious to me that ‘histories of present’ were being formulated as we speak, day by day, day after day. Faithful historians of the present were collating the work of others, ‘scouring the socials’ as it has been referred to,
 commenting on the way things were currently evolving almost in real time. Indeed, the fact that Russia’ flagship the Moskava was sunk a few days earlier (14 April 2022) would very quickly become ‘old news’ as these earnest historians would very soon turn to more contemporary forms of information to re-present and represent as credible representations of the present through the cross-referencing of reports, seeking visual evidence for the same, staking their reputations on the reiterated credibility of their informal reports and more formal reportings. That it was not unknow for such serious historians to later apologise when they found they got things wrong in previous reports, etc. Where, in a contrast, the presentation of contemporary propaganda, from either side in this Russo-Ukrainian War, would seem to be overly repetitive, boring, not seemingly authentic in temperament, a mismatched association of imagery and text, an overhyped production of ‘facts’ that more often than not just did not occur or occur as misrepresented. Such a state of affairs, lacking the integrity of these dedicated historians of the present has been made worse by the use of AI generated texts which seem to exaggerate the already very inauthentic features to be found with texts that can be quickly assessed as not much more than propaganda. That all such information has been considerably amplified visually with drone footage or imagery captured by the ubiquitous cameras on smart phones. After three years of watching this contemporary phenomenon develop, I would like to contend that for future historians of the past they will have much of their work done for them through the disseminated collations performed by these historians of the present, who, it should be noted, are also often working together in this same type of enterprise, but, not necessarily attending to exactly the same types of task.
 E.g., we can observe the work of those people who geo-locate and tabulate damaged military equipment; people who count dead bodies seen on a daily basis over the course of examining such posted reports from drones, camera, etc; people who tabulate reports in Russia of the death of soldiers recorded as having died in this conflict; the counting of the storage of open-air stockpiles found in Russia of military equipment that remain as observed by comparing photos disseminated by commercial satellites, etc., etc. All in all, the nature of warfare has considerably changed in many ways given the rapid uptake of drones, the use of smart phones, the widespread use of photos from commercial satellites, etc.
 (87)


Then, in reflection upon the YouTube presentations of Tony Seba, on ‘The Great Disruption’ as envisaged by him in the areas of energy, transport, food production, etc., I saw what I would believe to be a good exemplification of a ‘history of the future’. Not so much a futurology as a history of the future that notes expected continuities in the future, e.g., that people will still need to eat, sleep, have shelter, etc., but, where also, through convergences, etc., the non-continuities demonstrated in the present are going to have a disruptive effect on the inescapable course of the future that cannot just be like a mere continuation of the present. (88)


That, the discernment of ‘discontinuities’ will mark out characteristic points in the formulating of histories of the past; that the contemporary development of ‘non-continuities, e.g., smart phones; solar, wind power, and batteries, AI, etc., in the present need to be noted; and, where expected continuities in the future will remain despite the two-edged sword of current non-continuities exponentially making a disruptive presence in the radical re-shaping of the near-future, and so on. (89)


Furthermore, that this topic of ‘history’, in a reconstitution of a non-traditional metaphysics, will need to recognize a pluralization of this subject. That furthermore, even in the formation of an effective history, as a set of overlapping histories of the past, present, and future, must also maintain some degree of all three temporal orientations. Just as historians of the past might attempt to contemplate the apparent, intentionally performed behaviour of important actors, so, too, all types of historians will need to oscillate between these histories of past, present, and future over the course of their respective work regardless of which period in time they are currently working, be that past, in a contemporary vein, or in the well-argued, credible delineation of future expectations. (90)

Hence this argument that this ‘inter-ordered phenomenon’ of historical reports and reportings is a both a ‘meta-philosophical’ and a ‘metaphysical’ style of enterprise, and, also that the net result of an overlapping of different historical approaches in the apparent formation of another set of histories, even within the space of a single report or reporting, either overtly and/or covertly in its formulation, must also implicate the representation of all three histories of the past, present and future… just as the very notion of a pure sense and semblance of the past definitely cannot be contemplated given that the ‘past’, itself, is correlatively co-defined as ‘neither the present nor the future’, and so forth. Thence this metaphysical axion or ruling, etc., should also be observed, namely, ‘definitions and acts of defining cannot be self-standing given their necessary semantic connection to what is both defined and not defined over the course of this ongoing process of re(-)triangulation of perspectives or approaches…’  even if overall approaches or effective approaches, pragmatically, coincide with a priori considerations, the apparent isolation of certain facts, the over-promotion of certain narratives, perhaps also non-critically de-centered through the unwise incorporation of relatively baseless conspiracies, factoids, forms of misrepresentation; misinformation, disinformation, mal-information, and so on. (91)

7. Provisional Conclusions, etc.


Given the radical deconstructions of traditional metaphysical notions, as implicated, e.g., in traditional accounts on ‘representation’, etc., as critically well-performed, say, by Richard Rorty, et al, is it still right to refer to this topic of ‘the reconstitution of a non-traditional metaphysics’ as a type of ‘metaphysics’? Does this specific appellation still have merit given that this prior deconstruction of the topic, as noted, is to be consistently affirmed? In my opinion there is no real conflict here because although we can positively give our full consent to the negative work of Richard Rorty, in his successful deconstruction of traditional metaphysical notions, still, in the performance of a more positive aspect to his work, in the form of a serious reconstruction, much is left that remains to be done. E.g., how do we arrive at a deeper understanding of his notions, say, of ‘social consensus’ and ‘social solidarity’, in the furtherance of a supporting of his views, say, on democracy, and so on? (92)


In my estimation, as a process of what I refer to as ‘remediation’, this process of ‘deconstruction’ needs to go, hand and hand, with a process of ‘reconstruction’, or ‘edification’, should you wish to rebadge it along more pragmatic lines. (93)


In taking up this more positive aspect of Rorty’s work, I have felt a need to question, if not re-question, much of his work through this more positive lens. Languages in operation, e.g., obviously include the workings of a representative attitude that cannot be avoided, although, at the same time, misguided metaphysical notions and ramifications are to be avoided like the ‘proverbial plague’. In such matters, can we have ‘both our cake and eat it’ at the same time? How do we draw the line between what must remain and what cannot remain in this important philosophical work of remediation? Important, because without ‘clear and distinct ideas’, a philosopher will remain as muddled as the rest of us can be on such controversial issues. On the other hand, as shown by my deconstruction of both ‘principles’ and ‘positions’ we cannot expect to find, nor should we seek, absolutistically definitive presentations of so-called perfectly ‘clear and distinct ideas’. Still, in a resolution of the problematic, in an invocation of the non-economic expressions of economically ascertained forms of resolution, we do hope to either uncover or recover some apposite degree of clarity in such matters. Moreover, in a requisite economic format, that no longer eternally remains in the controversial realm of misguided metaphysical notions along with all other manner of misshapen ideological presentations whose co-related calls for either over-commitment or under-commitment demonstrate this need for remediation … surely, such patent nonsense must speak volumes as to the unfitness of such unfounded, impossible, and extremist notions… (94)


Indeed, the interminably controversial tenor of such pronouncements should instantly deter us from going, once again, down such historical ‘rabbit holes’. As serious disciplinarians (or secularists) we can do better and should seek to do just that! But how is this task of remediation to be suitably performed? (95)


For a start, through the skilful use of working suspensions… (96)


Along with the pragmatic adoption and adaptation of those heuristic devices that prove to be useful in this pursuit of a working clarification of what we already have to hand, how it might be better utilized, as a work in progress that, hopefully, throws an insightful light of just where we find ourselves standing in such matters… and also find a certain apposite degree of commitment as we seek to reinforce what apparent ‘progress’ we may well have found over the course of such non-impossible reflections on things that may well have been thought to have been ‘impossible not too long ago’.  (97)


But, the very idea of the ‘pragmatic’, I am the first to admit, is a complex objective to realize, but, through patient explication, as yet another work in progress, can be demonstrated to entail considerations of the primacy of the deontological shorn of all so-called ‘principles’ but also either supplemented or complemented by considerations that are both aesthetical and pragmatical in orientation. To (mis)paraphrase Confucius, ‘the philosopher is not interested in matters of mere expediency’.
 Of course, such an observation should apply to both the ‘gentleman’ and the ‘gentlewoman’, along with the metaphysician, and all other disciplinarians, as well the secularist or religionist who may have already divined such insights from their reflections on a ‘good life’ that simply find itself as a ‘life that is being well-lived’… (98)


Or, in formally resuscitating and reconstituting a proper metaphysics, that had merely gone underground for a short period of time, we note the limits of representation in the form of an anti-representational-representationalism; the philosophical observance of a positive-nihilism, the ever-present need for an existential-pragmatism and a pragmatic-existentialism. An aspect of lived-existence rendered ‘missing in action’ by those who had distorted such a topic and by those who, understandably lived under the false impression that we should also avoid such a pursuit. Hence this reconstitution (or resuscitation but not resurrection) of a non-traditional metaphysics… (99)


Where, informally, such elevated notions and everyday ideas both overlap and merge through the very lived-reality of lived-experience itself… as initiated through both working suspensions and their ensuing insightfulness delivered through de-suspension… should we wish to ‘existentially engage the apparent rising and falling of all such phenomena..!!’
 (100)

       Noël Tointon, Wentworth Falls, 4.1.25.
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� 	The notation of a double-dash indicating a transformation from the left side of the equation to the righthand side (without implying, one way or the other, whether a reversal of that transformation is possible regardless of whether such a reversed transformation is symmetrically practical in practice).


� 	The latter in an obvious allusion to Richard Rorty as per his book titled: Contingency, irony, and solidarity (1989). By expression ‘definitive histories’ is ironically meant.


� 	Pointedly, we note here that we may be able to oversee the feeding of one hungry person or a group of hungry people, but, alas, we cannot feed all hungry people. Hence the natural circumscription of all forms of power (either directed, redirected, and/or re-directed through political forms of enaction and intervention, etc.).


� 	As described as ‘extensive suspensions’ in Book 2 (Pursuit, II). I.e., the encapsulation of the overall transcendental suspension by the extended economy of the de-suspension as encapsulated by the extensive economy of causal transformation.


� 	I.e., the third trans-cognitive order.


� 	I.e., the fourth trans-cognitive order.


� 	I.e., the second trans-cognitive order.


� 	Pursuit, III.Bk 9. The classic example being explored in that book was the observation that the overall food industry, in cutting corners and expenses, reduced the level of protein in fast foods and other more processed forms of food preparation and either advertently or inadvertently contributed to the so-called ‘epidemic of obesity’. Using this example as a paradigm by arguing that many cultural-intercultural problems are to be found being created either within or between social organization. As in this example, between the food industry and the health industries (hoping to rectify this seemingly unstoppable trend in an increasing obesity of populations exposed to such diminished levels of protein, and, where bodily sensors inform the body that it needs to eat more food to acquire the requisite levels of protein but, that in the process, more calories than are needed will be consumed, etc.).


� 	‘Business’ end meant both metaphorically and literally.


� 	I.e., the discipline of the ‘political-economy’ (with the hyphen) was needed to better appreciate, say, the role of a neo-liberalism given that the individual disciplines of both ‘politics’ and ‘economics’ could not do so adequately when confined solely within those individual disciplines.


� 	A location in this matrix that corresponds to the legislature and its role of forming and codifying political legislation. However, the political executive, say, the president or the prime minister, with the latter siting on the Front Bench, in being the reduplication of the corresponding third order of the critical, in effect, parallels the reduplication of the third trans-cognitive order under my designation of ‘political enaction’, etc.


�	Why treat (and define) the overall ordered economy as a ‘3 x 2 matrix’? Because through intra-mediation we have three elements (namely, aesthetical, pragmatical and ontical forms of e/valuational formation) and through mediation we have three elements (namely, phenomenological, deontological, and hermeneutical forms of e/valuation).


� 	A theme that will be explored in the next section of this essay.


� 	I.e., a list that would include mathematicians, other fields in the general topic of ‘sciences’. Or, in other words, even such rarefied topics cannot be the sole province of the theoretical physicist given a need to also work from observations, carefully designed experiments, etc.


� 	In my use of the expression of ‘transcendental’ I mean, in a positive sense, that which in its epistemological organization is ‘trans-intentional/trans-cognitive/trans-conceptual/trans-perceptual’, i.e., ‘judgmental/derived through an act of judgment’, and, in a negative sense, as the limits imposed through the very ability of a certain state of affairs to be both what it apparently is and what it is apparently not. Or, by extension the natural limits that appear to be imposed upon a certain represented identity. Say, with respect to the speed of light, where a person cannot be in two widely separated places at the same time, etc. In epistemological organization we can say, as per Kant, that judgments, say, are within, between or through or form concepts that ‘judgments’, therefore, cannot be ‘conceptual’ per se being ‘meta-conceptual’, and, consequently, more organized in epistemological terms of reference than the reception of conceptually oriented experienced (being trans-conceptual in orientation as judgments). Of course, in a transformational philosophy of retreatment, those same judgments can now be returned to their original status as concepts through their re-conceptualization (through an imputed de-metafication). Hence my use of the expression ‘e/valuational formation’ as a ‘product of trans-cognitive evaluation and cognitive valuation’.


� 	Undoubtedly, a rich literature has built up around the exploration of these concepts both individually and when co-related with other relevant concepts. E.g., not one proton has been instrumentally observed decaying. Does this mean that protons do not decay? No! Perhaps in the confines of a neutron star they are forced to give up their positive charge and under such extreme conditions, more or less, give up their charge characterizing that imputed ‘particle’ theoretically viewed formerly as a ‘proton’ (just as in high energy collision protons can also be made to transform into neutrons, pions, and streams of other particles, etc.). Or, in exploring the topic of so-called ‘constants of nature’ we find, with respect to the speed of light, that the acceleration of mass cannot equal the hypothetical speed of light since the entire energy budget of the cosmos would be necessary to merely get just an exponentially diminishing tad closer, etc. or, in reverse, the speed of light fluctuates according to the lumpiness of the intervening space, and slowing down when passing through any medium and, as a consequence, given that the universe abhors a completely perfect vacuum it implies even the speeding of a light wave cannot travel at its somewhat hypothetical maxim since even those conditions of a perfect vacuum cannot be exactly realized.


� 	If you do not believe this assessment then I challenge you to attend or watch a series of lectures on the topic of the technical subtleties being advanced in the working formation of a conformal field theory, or a similar theoretical enterprise.


� 	As exemplified, respectively, by the striking of a match, the synchronized movement of a flock of birds, and, the boiling of water. Although, more correctly, these three kinds of chaotic transition should be seen to co-occur and depend upon the point of observation as to how we interpret the chaotic system in question through these three inter-connected lenses.


� 	On the grounds that have to entertain various conjectures and assess their apparent possibilities, and, in the light of the same, provisionally entertain various interpretations about our apparent place in this world of life, along with the ability to also change our minds both when and where called for, etc. I.e., possibly entertain, when and where necessary, shifts in attitude themselves predicated on chaotic-like fluctuations of the embodied-mind, etc. 


� 	That the province of a categorical metaphysics would also consider the parameters of the ‘good life’, a ‘life well-lived’, moral issues, the demonstrable merits of a relational ethics, and so on.


� 	Or, e.g., the famous work of Thomas Macaulay’s five volumes of history titled: The History of England from the Accession of James the Second (published 1848-1859) that covers the period from 1688-1702 and which is explored sympathetically through the author’s own obvious political interests in a whiggish view on politics as currently then entertained by this author. Is it possible for an author to dissemble where they stand politically? We have Niccola Machiavelli, e.g., writing a sympathetic history of the Roman Republic, namely, Discourses on Livy (Discorsi sopra la prima deca di Tito Livio, c. 1517, published 1531), and then also writing The Prince (Il Principe, written c. 1513, published 1532, five years after the death of the author) dedicated to Lorenzo de’Medici as an effort, although unsuccessful, to find a position after the restoration of the court of Lorenzo de’Medici in Florence. Interestingly, this book makes the prescient observation that democracies are better inaugurated through the charitable intentions of a noble ruler. Otherwise, sadly all too often, they have to be fought for and then maintained through the near-impossible demands for an ‘eternal vigilance’.


� 	I.e., the reports posted, say, on YouTube, Telegram, and other Internet sites, by solders on both sides, civilian observers, with commentary by reputable historians and by not so reputable commentators, et al, etc.


� 	An observation noted in the essay titled: 7Y. The Hermeneutics of the ‘Virtual’ Re-Presentation of the War in the Ukraine, (11.1.23).


� 	I explore the changing nature of warfare in a recent essay titled: X7. The Changing Face of Contemporary Warfare… (28.10.24).


� 	Refer to Simon Leys; The Analects of Confucius; W.W. Norton and Company Ltd; IV.16., p. 17.


� 	An obvious Buddhist allusion, but, not to be taken too literally, one that we need to individually refract through the coursing of our own life-experience since that is the only way to make a deeper sense of this world at large. Hopefully, through such ‘openness’ to lived-experience, we can tentatively explore this apparent semblance of a ‘metaphysical-like integrity’ to be found in the midst of this overall world-of-life… as a non-economically expressed form of economic resolution. ‘A’ world in whose good relations we must seek to ever stand since the benefit of this ‘existential’ relationship is to be had through neither too much nor too little consonance, through neither too much nor too little dissonance, and through neither too much nor too little resolution… otherwise such a relationship metaphorically ‘dies, is dead’… following this harmonic vision of a middle path… between the dogmatism and skepticism of ideological extremes… and hence this need to dispense with both the impossibility of so-called ‘principles’ and ‘positions’, etc. Thence, in part, the raison d’être of this small set of essays on ‘the reconstitution of a non-traditional metaphysics’… along with the many potential philosophical and practical pitfalls that could, and will, accompany such an uptake, such as these critical and radical shifts in philosophical attitude, and so on….





