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0. Preamble

We have moved into the holiday season between the years 2023 and 2024 and, in the spirit of these times, I have suggested we invite our favorite philosophers, be they dead or alive, whether they speak or spoke English, or not, we shall not discriminate, and hope they will join us in these celebrations. In the full observance of a civil decorum, as is our custom, let us introduce our philosophical friends and highlight some their insights and how they have assisted the world to become a better place, and how, in turn, they may have existentially assisted us in finding our own place in this world at large, this overall world-of-life..? (0)


I know that we are quite crowded but would like to introduce you to a small sample of my philosophical friends, namely, Edmund Husserl (8.4.59-27.4.38),  François Laruelle (22.8.37-), Niklas Luhmann (8.12.27-11.11.98), Nagarjuna (c.150-25 C.E.), Vasubandu (late fourth – early fifth century C.E.), John D. Caputo (26.19.40-), and Richard Rorty (4.10.31-8.6.07). (1)


In introducing these philosophical friends, I will first highlight a few of their ‘philosophical insights’ and then proffer my own personal take on their achievements. (2)

1. Edmund Husserl


I discovered Husserl in Australia, after I migrated from New Zealand. I found I was very sympathetic to his ideas and methods. To my mind philosophy should not be just a theoretical discipline, but, something we can get our metaphorical ‘hands’ on and use. That transcendental suspensions were central to our both our practical and critical reflections. Indeed, central to all forms of judgment. That we cannot even ask a question without invoking a form of suspension, namely, the in between world of the ‘either/or’. Moreover, I saw a trajectory running through Husserl’s explorations. That once he divided the suspension into both a balanced suspension and an analytical reduction that he then needed to re-balance such a scheme with some sense of a synthesis as a form of reconstitution (putting back what was pulled apart in the reduction). This trimodal scheme also mirrored, and paralleled, my understanding of the hermeneutic circle which, in my doctoral thesis, was constructed along similar lines. (3)


This temporal trajectory from the bipolar to the tripolar, that I ascribed to Husserl’s oeuvre, I then took up to further explore what I perceived to be the necessary idea of the ‘de-suspension’, and, then, the causal consequences that might also flow in its wake as we escape the relativistic world of the suspension and its otherwise indecisive, psychotic, and catatonic-like embrace... (4)


In the Blue Mountains, in the 80s, I was asked to run a philosophy course for some elderly ladies and one gentleman. After my summary treatment of Plato, Aristotle, and Descartes, in about week four I introduced them to this philosophy of phenomenology and quite quickly got these well-motivated individuals doing transcendental suspensions, all a bit like ducks happily taking to water... I mention this as a contrast because on returning to New Zealand to attend a philosophy conference and giving a paper on a phenomenological reading of the Buddhist Philosopher Vasubandhu one of my teachers, from one of the universities I had attended, stood up and tried to tell the room what he thought was meant by this methodological concept of a ‘transcendental suspension’. Unfortunately, he was way off in his understanding, or rather, total misunderstanding... which was quite surprising as he could read both German and Sanskrit, but where his knowledge of German philosophy ended with Gottlob Frege (8.11.48-26.7.25) whose work, taken up by analytical philosophers, had marginally ended before Husserl’s much more important later contributions. I mention this observation because, all too often, I find those who possess an enquiring mind, and have a flexible disposition, ‘just get it’ and those too wedded to impossible ideas like ‘realism’ or ‘idealism’ just cannot understand, and ‘just do not get it!’ Indeed, the Indian, Chinese, Korean, and Japanese scholars, at this conference, already having an exposure to contemporary Buddhist thoughts, understood where I was coming from and could engage me on this topic. On the other hand, the analytical fraternity could not even comprehend what I was up to. As one of these English speaking scholars in Buddhist philosophy noted, ‘that if I were correct, then they would have to be wrong in their interpretations of this philosophy called Yogacara’, so misidentified, from my perspective, as a form of ‘Buddhist idealism’. (5)


But, this observation still stands today, ‘transcendental phenomenology (transcendental hermeneutics, and transcendental existentialism)’ as a way of doing philosophy, is either something you instinctively understand or something you just cannot comprehend (at least currently if I were to adopt a more optimistic point of view). (6)

2. François Laruelle


As mentioned, I took a tripolar reading of Husserl’s apparent trajectory and how I believe many of his concepts are better understood through that type of lens (rather than through either a unimodal or bimodal schema). In effect, invoking a co-associated ‘circulation of value’. Indeed, invoking a gestalt idea of a field in which we need these three pre-conditions of ‘a background, a foreground, and some form of intentional subjectivity’ before anything could make sense, before meaning could be rendered meaningful, and where we might even find some relational form of an emergent meaningfulness. (7)


However, the French non-philosopher, or non-standard philosopher, Francois Laurelle awoke me from my slumber, my continuously being whirled around in endless cycles of circulation with his recognition ‘that not everything is just economic’, as might be echoed, say, by Karl Marx (5.5.18-14.3.83) or his less able acolytes. When we make a decision, and then act upon it, we immediately leave that economy through a unilateral act of re-direction enacted in that very instant. Yes, in leaving that economy of origination we may well then enter into another (e.g., the hyper-economic as defined by myself), still, we have relatively broken free, hitched a ride upon the causal arrow of time, entered into an act of economic defiance that, as an irruption, from this mere state of circulation, just cannot be undone (and where this act, itself, as a one-off performance can no longer be circulated or recycled)! (8)


Even though time is somewhat (mis)understood through ‘the tripolar economy of past, present, and future’, in a sharp contrast, the arrow of time itself is anything but cyclic in nature. Speeding from one point and heading who knows where? (9)


So, thank you Francois... a mere reduction to the economic, philosophically, just does not work, can do no work either philosophically or non-philosophically! (10)

3. Niklas Luhmann 


Recently, another philosopher, and sociologist, has also pulled the metaphorical ‘rug’ from beneath me. It is all very well to think of various disciplines as each possessing their own distinctive take on this world at large. But disciplines belong to various social systems like, e.g., Academia, or the Legal Fraternity, or the World of Business, and so on. Without understanding their historical contexts we cannot, on a priori-like grounds, understand, e.g., the fact that philosophy in the 19th century eventually split into science, psychology and philosophy as we know it today. Furthermore, without understanding that each system has its own code, its own unique way of seeing the world, we are left superficially floundering as to how we might better understand and resolve a plethora of social problems, be they either more Traditional or Contemporary in their historical presentations. An insightfulness that comes about through understanding anomalous patterns of behaviour as either having their locus in malfunctioning systems or, perhaps more importantly, between systems. Either in systems that are no longer fit for purpose, for whatever reason, and, between systems where forms of communication and harmonization are presently are out of kilter with each other when viewed from a more global perspective (within the open environment of the Political-Economy). A classical example of this occurs when we (ap)perceive an obvious ‘clash of systems’ at the root of the obesity ‘epidemic’. The Business World is predicated on making a profit, and, the Health System is predicated on both reactively treating illnesses, and so on, and, proactively disseminating the pre-conditions for a healthy lifestyle, and so forth. Unfortunately, the trend for the promotion of highly processed foods, with a lesser protein content, of a questionable nutritional status, as having ‘affordable prices because of low-cost ingredients’, as  ‘engineered to have craving-like palatability’, and where ‘they are aggressively marketed’ has meant relatively adverse shifts in our overall eating habits.
 That, despite the recent advent of very promising weight-loss medications, a more effective reversal of this obesity crisis is better predicated on a reversing of these preconditions accelerated by the motive of a ruthless ‘profit for the sake of profit’ as the central code of the Business World. Now, I am not suggesting we change this code at the center of the World of Business, even if we could, but to point out how our (ap)perception of a ‘clash of systems’ (or finding individual systems not currently fit for purpose) is the insight first needed before we can then go on to even start finding a resolution of these otherwise interminable problems. (11)


So, thank you Niklas. Without these hard-worked for insights, philosophers, sociologists, disciplinarians et al, in their trying to be of service to the world, would be no more effective, and heard, than those optimists ‘whistling into a roaring wind...’ (12)

4. Nagarjuna


And, now, a considerable step back in time. It would be safe to say that this Buddhist philosopher, and the radical tradition, and offshoots, he has come to represent, initiated a revolution in thinking where a number of contemporary philosophies were assigned to the crumbling shelves of temple libraries and where all other religious philosophies that managed to survive had to radically emend the ways they both thought and argued. (13)


In my understanding, his devasting dialectical approach deconstructed and destroyed both unimodal and bimodal ways of intentional representation. As a case in point we have his demolition of a bimodal form of causality simplistically divided between the conventional notions of ‘cause and effect’. In paraphrasing a complex set of arguments we could say something along the lines: If an imputed ‘cause’ is not connected to its imputed ‘effect’ how could there be this imputed ‘causation’, but, if an imputed ‘cause’ and an imputed ‘effect’ are simultaneously connected then how could that imputed ‘cause’ be a ‘cause’ and how could that imputed ‘effect’ an ‘effect’, and so on and so forth..!
 (14)


Denial of the unimodal and the bimodal paved the way for the trimodal... and the phenomenological approaches of Vasubandhu... and a continuing evolution of Buddhist thought towards the so-called ‘school’ of the Tathagatagarbha, and similar (in Tibet, China, and elsewhere).
 (15) 

5. Vasubandu


All too often totally misread along idealistic lines, Vasubandhu simply notes the phenomenological nature of conscious experience. The appearance of ‘objectivity’ is constituted through intentional objectivity. The appearance of ‘subjectivity’ is constituted through intentional subjectivity. We have no right to extrapolate these in the form of so-called ‘external worlds’ and ‘internal world’. Such a manoeuvre is totally illegal and fraudulent in both philosophical and non-philosophical terms of reference. All that granted, let us make a new start from what we have to hand and put aside all such childish nonsense fabricated by unimodalists and bimodalists, conjuring with the impossible and further ensnaring us misguided mortals in such endless webs of deceit and deceitfulness, and so on... (16)

6. John D. Caputo

And now for something different. A radical theologian. A person who profoundly attends to the smaller things, the nooks and crannies, those cracks and crevices able to escape the clutches of an organized religion, a masterful dialectician who is able to show how to find a religious life in the secular, how power is undone through weakness just as water wears away the roughest and toughest of rock... all in all a most delightful iconoclast...a person who has not one image destroyed... or left untouched... (17)

7. Richard Rorty 


Now, I would like you to meet a pragmatist. A person no longer beholden to unimodal and bimodal metaphors impossibly mistreated in a literal vein. A ‘positive nihilist’ who works with ‘what is to hand’, who treats imputations as ‘imputations’ and has no desire to speculate about what cannot be non-speculatively ascertained.
 A practical person who seeks the incremental evolution of a social consensus along with the emergence of innovative ways of thinking that can existentially enrich our passages through this world at large, undertaken both individually and collectively..! (18)


So, here are some of my friends invited to this Xmas party. People who have made invaluable contributions to the way we think and behave before-others, and who still have a contribution to make in so far as they can inspire us as to how we might think today and how we might think in such a manner that is more conducive to new ways of thinking, new way of solving what might, otherwise, remain forever problematic... without, of course, absolving us and sidelining us from the very problematic nature of our being in this world at large, this overall world-of-life..! (19)


So, with these introductions completed, let us introduce ourselves and imbibe this spirit of the times, this Contemporary zeitgeist, as we engage the emergence of these non-continuities in our cultural and intercultural lives that, from out of nowhere, seem to signal... the advent of a new era..!!
 (xx)








          Noël Tointon, Penrith, 7.12.23.
� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html� 


� 	Refer to the magazine New Scientist; the article titled Ultra-processed, ultra-confusing by Graham Lawton;  28 October 2023, p.41-43.


� 	Such an approach, as here radically abbreviated, has not touched on a plethora of concepts,  like e.g., the empty, emptiness, conditions, dharmas, dharma, etc., etc.


� 	Again, admittedly, my reading of history here is far too simplistic for it to ‘stand on its own’, without innumerable qualifications, etc.


� 	As opposed to a negative nihilist. A philosopher whose position is not predicated on absolutistical notions of representation, substance, self, etc.


� 	I have argued that discontinuities characterize the evolutions and revolutions as recorded in our ‘histories of the past’; that expected continuities will continue to characterize our ‘histories of the future’; but, that non-continuities characterize the distinctive events that allow us to formulate our current ‘histories of the present’. That ideally, the discipline of history is a mix of all three orientations whether either overtly recognized or covertly unrecognized as such.






