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0. Pre-Introduction and Introduction


In this essay, Polyvalency II, I wish to define ‘political-pluralism’ as a more sensible policy course to follow rather than relatively recent articulations of a ‘multiculturalism’ (where both the former and the latter can be seen in apposition to the major political discourse of a more traditional ‘prevailing nationalism’, but, also by extension, where ideas of a political-pluralism are being taken up in the formation of Contemporary identity on both an individual and communal basis). In 2012 I wrote a first essay on this topic of a ‘political-pluralism’ which can be referred to as ‘Polyvalency I’. A minimally emended version of this essay can be found in Appendix A. By ‘political pluralism’ is meant ‘a relatively flexible adoption and adaption of various strands of identity that can be found in racial, political, cultural, and historical contexts, etc., that may be either directly or indirectly engaged by an individual and/or a group of similarly minded individuals’. Whereas a ‘prevailing national identity’, as a major discourse, is traditionally hegemonic to the extent of insisting on a non-divided allegiance to the same, and a ‘multiculturalism’ is insistent that other cultural backgrounds can be found a place within that space as co-equals, and, in a political pluralism, identity is more self-assumed by an individual, or a community of like-minded individuals, in a manner that can cut across relatively rigid racial, political, cultural, and historical sources of identification that, at the same time, can also cut across both geographical zones and periods of historical time. E.g., in Polyvalency I, I noted the following:

E.g., the phenomenon of identifying as a ‘Goth’ is a construction of identity that is not multi-cultural in background and is conducted on a par with people who may strongly prefer to identity with the 1950’s; or, the Aesthetic movement of the 1870’s; the Art Deco; Buddhist philosophy; Chinese aesthetics; Taoist philosophy; the 18th Century; French culture from some particular era or another; so-called Celtic traditions; African cultures; etc., etc.

…Obviously, a person born in the 1970s or the 1980s, or later, cannot say they remember the so-called ‘retro style/s’ of the 1950s, but, despite such historical discontinuity, can still say they may strongly identify with such an era. And why stop there? They may wish to also redefine themselves through a mixing and matching of other non-interrelated cultural elements from a variety of other geographical zones and historical periods. Now, I would like to argue that this is the way processes of both personal and communal forms of identification are heading, and, that, eventually, this may well prove to be less controversial in the long run given that a closely observed historical critique of a prevailing nationalism and multiculturalism will inevitably oversee the eventual deconstruction (and radical reconstruction) of both. (0)

Therefore, in this essay let me argue, first, for this positive and viable role for a political-pluralism, and, second, where this re-formation of identity might better clarify controversies over how we should better approach cultural properties that once may have been legally appropriated in accordance with the rules at that time of appropriation, but, since may well have now been retrospectively reframed as ‘misappropriate’ and whose restitution might well demand suitably enacted processes of ‘re-appropriation’? Hence the division of this essay into those two sections followed by provisional conclusions, observations, and comments, etc. (1)

Part I: Establishing the Viability of a Political-Pluralism

1. Definitions


First, let me give three examples to better exemplify, respectively, these three non-exclusive definitions of a prevailing nationalism, multiculturalism, and a political-pluralism. (2)


E.g., a citizen who sees themselves as being a patriotic person, say, of either Australia or the US, who was born in those respective countries, or, who as a New Australian or a New-American wishes to strongly identify with that prevailing nationalism (as the obvious major political discourse of those respective countries). (3)


E.g., a New-Australian or a New-American who, whilst wishing to also be a patriotic Australian or American, also defines themselves as having come from another country and/or culture which they find they cannot dispense with in their vision of ‘who they are’. (4)


E.g., a person who may identify with being either an Australian or a New-Australian, or, either an American or a New-American, who, in addition to such prior identification may also wish to identify with other countries and cultures, ostensively, those that they have no direct links with be that either racially, or politically, or culturally, or historically, etc. Such as a person who sees themselves as a ‘Goth’ and also identifies with being a Pagan, or maybe as a lover of harpsichord music from the Baroque era; or maybe with an intense identification with the cultures of certain Indigenous Peoples, or maybe as a person who does not see themselves as being self-aligned with their biological or historically assigned gender, etc., etc. (5)


Now, in the light of these exemplifications let me proffer the following provisional definitions of the same. (6)


A ‘prevailing nationalism’ as ‘an identity given at birth or successfully assigned through migration in which that major political discourse is both harmoniously self-assigned and other-assigned’. I.e., being seen as a citizen of that country regardless of whether, e.g., you are either an Old-Australian or a New-Australian, or, an Old-American or a New-American. (7)


So, in the light of the above examples, let supply some provisional definitions. (8)


A ‘prevailing nationalism’ is ‘the major political discourse of a certain country based on its history where it is understood to have a distinctive and definitive sense and semblance of a political identity based on the apparent uniqueness of those historical processes that have realized that specific form of governance associated with that nation in question’. (9)


Where a ‘multiculturalism’ is such that it ‘asks of a prevailing nationalism that an accommodation be made for a parallel diversity of cultures also resident in that same nation in such a manner that they can distinctively add to that overall identity through the contributions being brought forward from those diverse cultures resident therein, be they either indigenous and/or non-indigenous in their origination’. (10)


In a contrast to the former, a ‘political-pluralism’, is such ‘that either in conjunction with or in apposition to either a prevailing nationalism and/or a multiculturalism, there is provided, through either self-identification and/or other-identification, additional forms of identification that need not be directly related to the identified cultures, geographies or periods in time or those forms of identification
 previously ascribed by either self or others’. (11)

2. Critiques


Now, I would like to add that a close critique of both a prevailing nationalism and a multiculturalism should reveal that an inevitable point in time would be reached where polyvalent forms of political-pluralism would need to be taken up within the residue of the former through a failure of the former to supply an adequate degree of either self-identification and/or other-identification. (12)


Every nation has ‘forged’, to varying degrees, an overall sense of identity despite the disparate racial, political, cultural, and historical forces that have contributed to that process of national identification, and, hence, to claim a unified hegemony is an illusion because such an identity is and remains a work in progress whose harmonious unification is an ideal that cannot be perfectly realized. Sadly, such is state of that prevailing nationalism, more often than not, that it has not fully come to terms with its own history vis-à-vis either its own Indigenous peoples and/or its non-Indigenous peoples as well as with current migrants along with its relations with other neighbouring nations. (13)


That to treat a work in progress as a definitive end is to arrive at a false sense of identity that will be both never perfectly realized and must also be lost at the same time over the ensuing course of time. However, as a provisional sense of identity, a prevailing nationalism through national rituals and cultural repetitions, etc., can have a positive role to play especially in the context of a well-functioning, democratically oriented form of governance that is able to continually re(-)appropriate shifts in identity-formation as a result of focusing on positive changes discerned in racial, political, cultural and historical trends. (14)


Multiculturalism is often criticized usually from the conservative perspective of a prevailing nationalism that fears either an adulteration and/or misdirection in the ongoing formation of that prevailing sense and semblance of cultural identity. However, my basic criticism of a multiculturalism is that it will do itself out of a job and, before that time, render itself as not fit for purpose. Let me explain, but, first, cite this first essay:

However, despite good intentions, without wishing to criticize the same, I believe a multi-cultural approach is both defective and limited. Defective in the sense that it does not do justice to how various cultures and their participants, in all senses of those terms, interact in the world with each other. Moreover, limited, in the sense, that migrant cultures by the second or third generation often are mixing with other cultures in various forms of marriage and as a consequence the cultural identity of children born under such arrangements can no longer be arrived at through simple, exclusive forms of cultural identification. This observation also being found to apply to the formation of identity in a Contemporary era (with or without inputs from a multi-cultural background).
 (15)


Multiculturalism can only be a stopgap solution to a problem that will eventually demand a political-pluralist approach. Imagine the following. A white English woman marries a gentleman from the Indian Subcontinent and they have two children who, in turn, marry a Chinese person and an African person respectively, who, in their relationships, in turn, both have two children who marry people likewise from different ethnic backgrounds, and so on. From the second generation onwards, we have progeny who cannot neatly fit into a multiculturalism where people have a clear racial sense of self-identity or, for that matter, where people expect to find a clear sense of a distinctive racial identity. A similar perspective arises for Indigenous people who marry between nations or have lost their precise tribal affiliations, or more problematically, believe they have an Indigenous connection or are raised in an Indigenous community without the full acceptance by that community that they should have that form of membership. Perhaps living in a no-persons-land and finding there no full recognition by either their resident Indigenous communities or by non-Indigenous communities. Or, worse, when an Indigenous membership is critiqued by members of the non-Indigenous world by commenting that such a person does not look like how an Indigenous person is supposed to look, and so on. It is on such failing multicultural grounds that a political-pluralism can proffer some form of viable reframing and a potential resolution within those wider terms of reference. As noted in this first essay:

There is much argument as to who can be counted as a member of an indigenous life-world. For simplicity let us propose a pluralistic definition rather than a multi-cultural one (exercised along racial lines by taking into account purity of blood-lines, etc.). For the sake of argument let us say an ‘indigenous person’ is ‘a person who for whatever reason sees themself as an indigenous person’. However, we can quickly qualify that by also noting conventions for such determination/self-determination. So, e.g., a person who is not obviously indigenous through birth, skin colour or cultural upbringing and who can claim no direct discernible descendant/s might be qualified as a virtual indigenous member and whose virtual membership is qualified by the nature of their claim. They might argue that there is a general rumour in their family that their family tree has a link with the indigenous world. Or, a person of non-indigenous descent might have been adopted by an aboriginal family and they strongly identify with that culture. Who are we to deny them that sense of membership? Or, for whatever reason, a person might identify strongly with their perception of indigenous values and we should also rhetorically ask should that form of identification, if actually evident, be denied? Putting questions and problems of virtual indigenous membership aside we could note both retrospective and/or current tribal affiliations, perhaps loosely co-identified with languages and dialects, etc. Then, we could note to what extent indigenous members don’t feel they belong to an actual extant affiliation but still perceive themselves as indigenous. Superimposed upon this scheme we might then like to note indigenous memberships that are more city oriented, rural township oriented and relatively non-urban oriented and situated either on lands with native title or without native title. Qualifications of this scheme then noting to what extent members of these three latter sets are also interconnected, i.e., e.g., may live in a city or town but very closely identify with a region with or without current native title, etc. Obviously, if these and other distinctions are noted, and accepted, then the so-called ‘one’ indigenous life-world must be approached from a number of polyvalent modes of approach (given these polyvalent forms of engagement and expression). Then, as a consequence the formulation of political policy in this super-mode-of-life must take on a complexity of approaches even before it might find or claim a unitary approach able to do justice to the complexity of this minor world-of-life. Without a doubt a number of controversial issues have arisen and will arise in the midst of this complexity. E.g., the benefits of native title should be enjoyed by whom? In a census just who should be allowed to view themselves as indigenous or otherwise? Is it not more likely that different policies would need to be in place in order to deal with these different aspects of the overall indigenous life-world? The point I am making here is that in order to better understand this overall life-world a good number of its important modes of expression need to be noted. Then, to propose some form of policy formulation or intervention we would need to clearly specify which aspect or aspects of this overall life-world are to be targeted, etc. Moreover, polyvalent avenues of approach are also going to have to entertain a number of other aspects such as e.g., the life-world of indigenous life-worlds of women, the family, of work and welfare, cultural considerations, education, etc., etc. Given such bewildering complexity, for people outside this super life-world could we ever find ourselves in a position of being able to formulate policies, avenues of enaction, etc? Even for the inhabitants of this super life-world could patterns of re-direction be proposed and enacted? Could the gulf, say, between well-educated indigenous inhabitants who might live in a city without strong tribal affiliations be able to speak to and for less well-educated inhabitants who are resident in a remote territory with or without native title?
 (16)

It should be obvious that a multiculturalism, from its own perspective, has discernable limits, and, that before too long those limits will be quickly reached. Therefore, as relatively not fit for purpose, and given the Contemporary penchant for polyvalent forms of identificational adoption and adaptation it my contention that the viability of a political-pluralism be recognized and that processes of policy formation in such areas of concern also recognize the apparent viability of this option (without denigrating, at the same time, either a prevailing nationalism or a multiculturalism should these consideration be seen to continue to proffer viable forms of self-identification and other-identification.
 (17)


Of course, a political-pluralism is not without its own set of problems, but, at least, to my mind, it will supply wider terms of reference for the ongoing resolution of related issues arising from what I perceive to be the increasing adoption and adaptation of polyvalent values as a means to arrive at a ‘working sense’ of self-identity (and other-identity from the perspective of those who either identify in that manner or who do not wish to identify with that genre of identification). Controversies over the topic of gender and a transgenderism, etc., provide a clear example of the cultural, religious, and political difficulties posed by that form of polyvalent identification although it should also be pointed out that those wishing to make such transitions already have a hard time in negotiating these processes of adaptation that, one would hope, should not be made more difficult by people who, themselves, do not feel the need to have to undergo such transitions in self-identification. (18)


Now, I would like to revisit a hypothetical thought experiment conducted in a previous essay in order to demonstrate that a political-pluralism does appear to proffer wider terms of reference for the resolution of difficulties that arise in attempting to find working forms of both self-alignment and other-alignment through, respectively, self-re-alignment and other-re-alignment, etc. (19)


A teenager professes a relatively rabid desire to be a ‘Serbian’, like his father, and even though born in Australia states he would rather be a ‘Serbian’ than an ‘Australian’. I well-suspect at school he got treated, or rather mistreated, as a New-Australian even though he was born in this country. As part of his Serbian identity, he has let it be known he has no time for Croats and their mother country of Croatia. Recently, his parents decided to file for divorce. This teenager’s mother is French but has lived most of her life in Australia. She insists that the father pay for his son who will be residing with his mother given their proximity to his current school, his friends, and so on. But the father suspects that his so-called ‘son’ was not his and demands a paternity test. The father tells the son he will support him regardless, to the best of his financial abilities, but does not wish to be subjected to the formalism of court ruling in such matters given the wide variation in what he earns doing seasonal work. His suspicions prove to be correct. The son finds out and begs his mother to tell him who his real father was. She reluctantly tells him that both her husband and herself had a Croatian friend who she was also secretly dating at the same time, but, who met a horrible death in a car accident just before she agreed to marry her husband. So, shock horror, this young lad, who had seen himself as a bona fide Serbian, alas, has no bloodlines, no genetic link to that country whatsoever and only a coincidental cultural connection through his non-biological father. (20)


Obviously, this will call for some form of self-re-alignment on the part of this teenager and it’s here that I believe a political-pluralism might supply wider terms of reference that could oversee a working resolution as to how this young person might be able to work through and, therein and thereafter, find a working resolution of his current dilemma. (21)


‘Who is this teenager?’ he might well re-ask himself. Is he an ‘Australian’ who, on many occasions, has been also treated as a ‘New-Australian’, is he ‘part-French’ after his mother, is he part-Croatian after his biological father, or, can he still be a ‘part-Serbian’ or a ‘full-time Serbian’ in an emulation of his father’s native culture? Or, would he rather be an ‘International Citizen of the World’ despite the only home he has known being that of Australia? Of course, he might just give up on finding some apposite form of racial identity, but, people are generally not permitted to do that in this world today when one of the first questions people are prone to ask is, “where do you come from?” …meaning a lot more than ‘merely being born in some city or town in Australia’. (22)


This teenager gets thinking that if his father and mother both shared this Yugoslavian friend, originally a Croatian from Croatia, then perhaps Croatians are not to be despised in the manner as so regularly denigrated by his pro-Serbian friends. But what if his friends find out that he cannot be ‘Serbian’, having no direct connections to that country other than through his non-biological father? Do they need to know? Or, if they were to know and some of them were to reject him would those who rejected him be considered ‘real friends’ in the first place? (23)


Of course, a working solution would need to be found by this individual himself. In some sense his over-identification with Serbian nationalism, itself, is a polyvalent form of political-pluralism since he could have just as well have identified with his mother’s native culture and saw himself as French or part-French. Some degree of complication also arises for those people who take on a national identity but do not fluently speak the language associated with that national culture. In this regard, it would be beneficial for the resident country to insist or at least promote the use of parental languages in a multicultural home environment as it would both undoubtedly preserve familial connections in those multicultural families and be of a possible economic benefit to those individuals who possessing more than one language. (24)


Another way to view this type of debate is to rhetorically ask, “should a person have to reject their original identity or identities first in order to become assimilated within the prevailing national culture? Or, would it make better philosophical sense to say, ‘that only in being a good version of the person who they actually are can they truly contribute to that prevailing culture and find, therein, eventually, a ‘working identity’ as a ‘work in progress’ as they ‘work towards’ an increasing harmonization of lived-experience with that prevailing culture?’ We would not ask of a doctor ‘you have to be a good Australian first before you become a good doctor’. We would hope that they be a ‘good doctor’ in order to be a ‘good Australian’. And in the spirt of polyvalency we can substitute any form of racial identity, political identity, cultural identity, or historical identity for this expression ‘good doctor’. In a similar manner, should people increasingly avail themselves of polyvalent forms of a political-pluralism then who are we to stop them should they find a positivity in self-e/valuational and other-e/valuational forms of identity-formation when I am sure we all do this to varying degrees of a relatively persistent consistency. Furthermore, that it is also the case that in a progressive widening of these political terms of reference we also give ourselves more room to manouevre and find, therein and thereby, more successful and beneficial forms of identificational adaptation that would also benefit and strengthen that prevailing culture as well? (25)

Part II: Appropriation/Misappropriation/Re-Appropriation of Cultural Properties


Over time the vexed questions of the appropriation, misappropriation, and the re-appropriation of cultural properties are being continually re-visited. It is my contention that a political-pluralism would give us wider terms of reference in dealing with the resolution of these problems although not necessarily guaranteeing a successful resolution of such cultural dilemmas when viewed from the context of all relevant parties concerned. (26)


By ‘appropriation’ is meant ‘the acquiring of cultural properties in their geographical or cultural regions of origination either legally or illegally as judged in accordance with the conventions of the day’. (27)

By ‘misappropriation’ is ‘the recognition that such cultural properties have been illegally appropriated at their time of acquisition and/or are judged retrospectively to have been misappropriated in accordance with current conventions’. (28)

By ‘re-appropriation’ is meant ‘the perceived return of cultural properties to their geographical or cultural regions of origination as deemed to be required by an overall political consensus’. (29)


By ‘cultural properties’ is meant ‘cultural artefacts often with an iconic presentation or poignant history, often produced with a relatively high status in the original culture, and usually treated as being seen to possess a relatively high status in the culture of acquisition’. E.g., from the infamous Elgin Marbles (from the Parthenon on the Acropolis in Athens) to the lesser known ransacking of ancient temples in India and the illegal shipment of statues along with their non-transparent marketing through various leading auction houses, etc. (30)


To understand that this philosophy of a political-pluralism might possibly proffer wider terms of reference for realizing equitable forms of resolution of such vexed issues let me briefly visit the flowing set of events not so much as to how they were determined historical termed, but, rather, when treated as case study within a hypothetical perspective or horizon. (31)


In an edition of the Times Literary Supplement, I came across an article reviewing two books dealing with the notable Polish writer of short stories, Bruno Schulze, who in November 1942 was murder by the Nazis in the Second World War.
 (32)


Bruno Schultz was… ‘born into a Jewish family on the outskirts of the Austro-Hungarian Empire in 1892, he matured on the outskirts of inter-war Poland – all without abandoning Drohobych which is situated in the far west of todays Ukraine. A man of geographical margins, he was also somewhat a marginal character on the Polish literary scene. He publish two collections of short stories’…
 in 1934 and in 1837, being awarded 1938…‘the Golden Laurel of the Polish Academy of Literature – but kept his day job as a teacher of arts and crafts at the local secondary school’. He has also left behind a body of drawing, prints and oil paintings. He also wrote in German and his novel The Messiah, written in that language, appears to have been lost. (33)


When the Nazis took over his town of Drohobytch.., ‘he was granted the status of a ‘necessary jew’ for his artistic skills and lived under the tenuous protection of the sadistic SS overseer, Felix Landau. Landau ordered Schultz to paint fairy-tale scenes… on the walls of his young son’ nursery in his “villa”. Covered up for decades, the murals were rediscovered by a German film-maker in 2001, in what by then was a private flat. Only months later a team of Israeli agents removed large portions and spirited them back to Jerusalem where they are now on display at Yad Vashem’.
 An event sometimes referred to as the ‘fresco fiasco’. (34)

Now, we can go online and see these same murals. Highly colourful, perhaps reminiscent of the Walt Disney movie Snow White, they reveal serious conservation issue to put it mildly… with a large percentage of the paint having flaked off these wall fragments. (35)


In revisiting this controversy, as a hypothetical, we can note a number of overlapping issues. At the time of their removal from what now is Ukrainian territory, just who owned these quite damaged murals? Or, perhaps, more to the point, just who should own these small damaged works of art? In a territory that once was on the outskirts of the Austro-Hungarian Empire we could put forward the following contenders, namely, Poland as it was, legally, its territory until invaded by Germany; German by virtue of its ordered manufacture under German Occupation; Ukrainian as belonging to the history of this small town of Drohobytch (Drohobycz); or, as having a Jewish connection and claim (despite Schultz being a secular Jew?) but further strengthened given it does fall under the category of representing art work done under the Nazi era. I am not privy to the full details of its translocation to the state of Israel, but, there is a rumour that the mayor of this town was paid a considerable sum to look the other way. But, suffice to say, that certain people may or may not have been paid for the ‘purchase’ of these art works. (36)


Now, we can supply, more or less, three competing frames of reference in attempting to hypothetically adjudicate the to-be-imputed ‘rights and wrongs’ of this ‘fresco fiasco’, namely that of a prevailing nationalism as might be found to pertain to either Ukraine or Poland; or a multicultural perspective that seeks to arbitrate between competing Polish, Ukrainian, German, and Jewish interests in this affair; and, finally, that of a political-pluralism that might well ask just where should these art works primarily reside in view of their perceived cultural value and where the requisite conservational issues might be better addressed and possibly redressed? (37)


In terms of a prevailing nationalism, basically between Poland and Ukraine, the Polish might argue that this artist was technically ‘Polish’ and that these art works, consequently and subsequently, ‘correctly’ belong to the category of ‘Polish cultural property’, whereas, in contrast, the Ukrainians could correctly argue that these works of art were located in the geographical city of Drohobych and they should rightly have stayed there. If both claims are perceived to be equally valid, albeit in these limited terms of reference, then it might be a matter of possession that could decide this issue. Unfortunately, neither party has current ownership of these art works such claims remain moot unless they could be successfully put before an international court whose jurisdiction were to be accepted by all relevant parties. (38)


In terms of a multiculturalism, this overall issue become even more complex and basically, irresolvable, unless, through an abundance of good will the parties were to come to some mutual arrangement whose occurrence, currently, is most unlikely? (39)


Now, I suspect, from a perspective of a political-pluralism that the Jewish argument for their current residency in Yad Vashem might be hypothetically bolstered in view of the claim that these fragile works of art could be seen to have more value in that context and, there, will be suitably conserved. (40)

Of course, from the Jewish perspective, this issue has been somewhat resolved in their favour by virtue of their current possession. However, the point of this hypothetical is to mount a series of arguments, and, therein, debate their respective merits as refracted and redacted within a number of relevant perspectives three of which have here been here put forward for consideration. However, into this mix I have also placed the contention that a political-pluralism, by the very nature of its wider terms of reference, might well proffer a better vehicle for overseeing a resolution of such issues? Let me now further explore this contention. (41)


Let me be controversial by briefly considering the case of ‘The Elgin Marbles being returned to the Acropolis in Athens’, in modern day Greece, albeit through a political-pluralistic lens. (42)


These infamous marbles are more than 30 stone sculptures that once adorned the upper sections of the Parthenon on the Acropolis in Athens that, for the most part, were carved in the 5th century BCE. The biggest section stretches for 75 meters. They were acquired when Greece was under Turkish rule in 1803 and taken to London in 1806 where they are currently displayed in their own room in the British Museum.
 For quite some time the Greek government has argued that they should be retuned to Athens where a special museum has been built on the Acropolis for their display. Apologists for the British side in this argument have claimed the wholesale removal to London better preserved these antiquities from the ravages of a modern Athenian atmosphere and what would have been their inevitable looting on a more piecemeal basis. Moreover, it is further argued they were legally acquired given that they were ‘paid for’ and not ‘merely looted’. Apologists for the Greek claim would argue that these works of art are iconic, unique, and belong to the history and culture of the Greek world and, therefore, should be returned, more or less, to their original location. How do we square this circular issue given the unresolved nature of this controversy? (43)


From the position of a prevailing nationalism, the Greek position would argue that these works of art are iconic in the culture of the Greek Life-World and not in the British Life-World and, therefore, should be returned to Athens where they have a greater resonance and cultural significance. (44)


However, from a multicultural perspective the Greek position is not without some technical problems. Over time cultures change and, from time to time, enter into radical shifts in how that culture is being presented in that concurrent period of time. Can the currently reconstituted Greek world, centered in the political country of Greece, fully or partially claim a connection with a Greek World as constituted before and after its appropriation within the Roman Empire? On the other hand, a prevailing nationalism would claim that this is a political ‘fact’ and should be duly recognized as such.
 (45)


Then, again, from a position of a political-pluralism it would appear that wider terms of reference would favour the Greek case for the return of these iconic sculptures given they claim a return to their original geographical location, within the context of the Greek World, and having already established that these unique art works will be given the best conservational care in that museum especially built for their return. Now, in the light of this pro-Greek direction where international consensus seems to be now heading how might various forms of hypothetical resolution be proposed? In no particular order of emphasis let me suggest a short tentative list of possibilities. The possible joint declaration of the hall where the Elgin Marbles are displayed as being under the joint suzerainty of both the British government and the Greek Government, and, a similar declaration of the museum on the Acropolis to receive a similar status. Then, the eventual relocation of these marbles to that museum on the Acropolis. In an act of good will, the Greek government could well loan various iconic materials and ‘slowly’
 rotate the same on a regular basis.
 I would be interested in how other solutions could be put forward to address and satisfactorily redress this issue to the mutual benefit of all parties? (46)


Now, a similar type of cultural problem can be found in Australia. It is always my belief that human remains should be respectfully treated. Thankfully, human corpses are not generally put on display, and in similar respects, human skeletons, shrunken human heads, and so on, should also be afforded a similar degree of natural respect. So, in terms of indigenous cultural artefacts we must divide them into human remains and cultural artefacts. Now, another classification might be brought to bear in an ascertainment of recent materials as to which tribal affiliations that they might represent, and, in terms of more ancient materials which regions they were found in or appear to have come from. Then, with the advent of an indigently based custodial care dully allocated accordingly, and, hopefully, with sufficient funding in place, they can be duly looked after accordingly. However, a certain problematic issue can be raised in the overseeing of this ideal vision of an indigenously based custodial care of such cultural properties, namely, do a contemporary culture have a right to materials that, ostensively, seem to be quite different to current or recent forms of cultural productions when thousands of years have elapsed and that the only common denominators remaining are geographical location and a permanent history in the occupation of those sites by peoples whose ancestors could well have been connected (say, genetically, but, also through storylines, e.g.)? Indigenous Nations were spoken of right from the beginning of European occupation of Australia and it is about time that that political fact be duly recognized. In that capacity, from the perspective of a political-pluralism, it could be successfully argued that if forms of indigenous custodial care of such cultural properties should be a priority as one way of resolving the ownership of such cultural properties. (47)


One qualification in this regard is that attention is best paid to either iconic or significant cultural materials. During my years at university one of my jobs in the holiday seasons was working in a museum and cataloguing racks and racks of stone adzes that will never see the light of day. Or, on a trip to China where in Xian I witnessed in an archaeological park with a large number of huge hangars where cultural materials, grave goods from the Han Dynasty, were being safely stored, shelves and shelves of neatly reassembled non-descript pots. During the earlier years of the Communist government people were charged to laboriously mend pot after pot, in their tens of thousands, which may have been a good place to start in terms of training in the arts and sciences of conservationship, but, where those resources could have been better spend reassembling more import cultural artefacts, or, for that matter, doing other things. The point I making is that to rebury these vases in a warehouse seems little different to leaving them in the ground… with a lot less effort. I am sure, and know from experience, that many Chinese patriots scour the antique markets looking for genuine pieces to collect when what they are now confronted with is a relentless sea of interminable fakes, and, would well suspect if some of those forgotten vases were given as gifts in competitions or sold on the open market that many homes in China would be proudly sporting genuine 2,000 year old vases with the loving attention they are currently not receiving in these modern tombs above ground. (48)


Hence a small sampling of some of the problems that go, hand in hand, with the appropriating, misappropriating, and re-appropriating of cultural properties. (49)

x. Provisional Conclusions, Observations, and Comments, etc.


What are the ramifications of this philosophical concept of a ‘political-pluralism’ and the open-ended ‘polyvalency’ of ‘identificational possibilities that can be taken up by either individuals and/or communities of like-minded individuals?’ (50)


Although it is clearly up for debate, and the process of an ensuing adjudication, but, I would like to contend that it is a hallmark of the (Post-Postmodern) Contemporary era that much of identitificational formation is following a politically pluralistic trajectory in a process, I should add, that is both compounded and reinforced through the use of Social-Media? What, then, are the key distinguishing characteristics associated with such identity formation? (51)


A prominent feature on this landscape is the relatively large number of people who claim to be ‘gender fluid’, in their own distinctive manner, say, maybe, one to two percent of the population? Admittedly, some of that could be put down to being a fashion among friends, perhaps in sympathy with friends who more deeply hold such forms of re-identification. Still, if the slowly growing acceptance and self-acceptance of people who do not feel they conform or need to conform to binary gender roles that feel they need to progress somewhere along this form of a path, whose ultimate end is gender reassignment, but, where most people on this type of a journey probably do not wish to reach, but, for all that, where a few do sincerely intend to achieve just that. To trivialize the decision making in such a process along the lines of Johnny going to school one day and coming home that afternoon as a ‘girl’, with absolutely no parental awareness and consent, etc., totally beggars belief.  Such decisions are not made lightly by all the parties involved, and involves a lengthy process. That society, in some misinformed quarters, should want to further oppress such self-identifying individuals is an indictment on how a polarized society has forgotten to show due concern and full care for those peoples making such decisions, along with their families that often find themselves sympathetic to such transitions, that, altogether, are already having a difficult time having to negotiate such complex issues. (52) 


Everyday, in this Contemporary world, people are continually redefining who they think they are, who they wish to be. No longer is identity necessarily handed down from father to son in terms of certain trade, or mother to daughter in terms of what is entailed in being a model housewife, and so on. People elect a variety of identities that they may have no direct connection to. Just like that memorable day I was in Leipzig surround by a black sea of Goths all attending the same Gothic convention.
 (53)


So, as a meditation we might like to reflect of what we, ourselves, might be doing along the same lines. Just with what and whom are we identifying with, just what aspirations do we perhaps secretly harbour, with which groups of people do we like to associate with and can such alliances be deemed to be Traditional or Contemporary, and, perhaps, might also be deemed to be ‘radical’? (54)


That this ‘polyvalency of identity formation’ is basically ‘the entertaining of a choice in how we might like to either see ourselves and/or be seen by others, and, where that choice is novel, or non-traditional, or initially first thought of as just too radical to entertain, but, is now felt to be a possible contender. That to attempt such re-identification it would seem that a certain number of preconditions need to be in place in order to enact such a choice. People who have to work from daybreak to dusk do not have a sufficient economic surplus in time, motivation, energy, capital, etc., in order to generally entertain such adventitious forms of re-identification. Then, the very notion of this practice needs to be transmitted and the ideal medium for this is Social-Media. It is also here where like-minded individuals can virtually explore such forms of identification before they non-virtually adopt and adapt such forms of re-enactment. In some sense, fashionable topic in identification will come more easily to the fore through such a medium and, given the right conditions, can proceed as if a viral-like meme both virtually and non-virtually. To some degree, people need to be ‘tribal’ and clearly demarcate themselves from those whom, for whatever reason or reasons, they do no wish to be seen identifying with. E.g., the recent viral-like uptake of tattoos might find an adequate semiotic explanation along those lines? Then, from virtual engagement online people can meet and further disseminate these often, novel forms of re-identification. No doubt in a marketplace where the limitations of either a prevailing nationalism and/or an exclusive multiculturalism do not quite seem to be fit for purpose then we would, more than likely, increasingly witness these innovative polyvalent forms of re-identification and where it behooves us to respectfully accept such forms of re-identification with a degree of respectfulness that we might hope be returned to us who, in all probability, is also doing something quite similar in this new world of the politically-plural.!? (55)


As a point of clarification, there is no reason, philosophically speaking, to denigrate the parallel co-existence of a prevailing nationalism along with both a multiculturalism and a political-pluralism when these three styles of lived-existence are allowed to mutually co-exist. Unfortunately, in a polarized political environment people and politicians more supportive of a prevailing nationalism are more than likely to denigrate both a multiculturalism and a political-pluralism. However, I am sure, as we make our passages through the advent of this Contemporary era we will see a progressive falling by the wayside of both a prevailing nationalism predicated in racial, and potentially racist, terms of reference for similar reasons as to why a multiculturalism will also be deconstructed over a certain period of time, namely, a natural dilution of ethnic definitions of both a country and multicultural segments of its population, without at the same time, a diminution in more positive concepts like national pride, a more profound sense of home… as a place where all people are to be welcomed and not excluded by a relentless ‘othering’ of the same. Although, on a negative note, such a political style will no doubt be continually invoked, from time to time, by less authentic politicians able to harvest a vote from uninformed voters, or citizens, exposed to misrepresented information, or worse, and calculative patterns of outright mendacity..!?
 (56)







    Noël Tointon, Wentworth Falls, 18.10.24.

A. Postscript A: A Critical Re-Appraisal of these Contributions to Political Identity


All three styles of political identification can be critiqued for a variety of reasons. By doing so we expose both their positive upsides and their negative downsides. (57)


In a prevailing political nationalism, we can find an essential ‘snapshot’ of the political ‘health’ of that specific nation being inspected. Like any organization, a certain esprit de corps signals that that organization demonstrates either a certain authenticity and integrity or a corresponding lack of the same. Unfortunately, this type of politics can be usurped by over-ideologically committed forms of re-organization, be that either from the Left side or the Right side of politics. Therefore, I would argue that any manifested forms of ideological over-commitment would be indicative of a form of prevailing nationalism that is just moving down the wrong path so to speak. Ideally, countries, like all things, should try to adopt a Goldilocks type of positioning and whilst the country should inspire a nationalistic form of a well-deserved commitment, at the same time, they should be discouraged from seeking either over-commitment or not being able to inspire the requisite degree of social solidarity and social consensus. We have only the tattered pages of history to instruct us in such matters and in this regard, as a future safeguard, its citizens are best prepared by being better educated and, therein and thereby, ‘inoculated’ lest the well-ingrained patterns of history repeat themselves even if history itself does not exactly reiterate those events like the well-rehearsed performances of a Shakespearean tragedy! (58)


Multiculturalism, too, is not without its critics although the latter can be divided into either ‘traditionalists’ or ‘progressives’. The former mistakenly think that a prevailing nationalism should be some form of an immutable, monolithic edifice to which all citizens should pledge total cultural allegiance when even a cursory historical reading should reveal that such cultural hegemony is more an illusion, indeed, almost the result of a series of historical accidents, and more a misreading of how that nation actually arrived at this presentation of its nationhood,
 that for all that, still remains as a work in progress. From a progressive point of view, we find either arguments that insist on either a greater degree of multicultural acceptance that is perceived as currently not sufficiently in evidence or, more interestingly, that multiculturalism is a philosophy that, eventually, indeed, reasonably quickly, must self-deconstruct and expire. After three or four generations multicultural communities are very much ‘that’, and it then becomes difficult for members with multiple ethnicities to perceive themselves as simply ethnic, i.e., as possessing a single ethnicity other than through forms of selective political-pluralism in which strands of their identity might be more identified with, but, not necessarily that such facets should be taken up as such. (59)


The critics of a political-pluralism, some of whom are either wittingly or unwittingly unaware of this form of political identification, could also be divided between ‘traditionalists’ and ‘progressives’? For traditionalist it must be quite a shock to the system that certain people in society now vehemently insist, now with some progressive laws on their side, on their rights to be without the ascription of either gender, or as gay, or as wishing to adopt some form and degree of gender transitioning, and so on. This, admittedly, is a more radical form of political-pluralism. But, across the spectrum of identification processes of self-identification are confusing the ‘natives’ no end who usually, themselves, over-self-identify with a prevailing nationalism in its treatment as the de facto major discourse even though the legitimacy of such a discourse is naturally being seemingly undermined by such practices in self-ascription by both themselves and others.
 We should also note that self-ascription can also be faulted and flawed. Some people who sought to transition, e.g., have decided to de-transition, but, the mistakes made by those misguided or poorly informed individuals is no reason to prevent others from seeking their own individual forms of self-fulfillment. Of course, we should also ask, ‘is it really the case that a person who insists on some form of self-ascription is actually undermining the general order of their society?’ E.g., we have people who change their religion or give up on religion altogether, but, such a shift in religious values does not automatically mean that they now subscribe to a completely different set of ethical guidelines or forms of moral behaviour, it anything, by realigning where they stand, they could well be better citizens through having contemplated that more seriously aligned form of ‘political’ re-identification? (60)

However, on closer inspection, the joke is on everyone who subscribes to such nonsensical forms of political exclusivity. These three forms of political identification, and despite their individual defects, are not necessarily mutually exclusive. E.g., gay people in the armed forces of a country have fought for their country. A person, e.g., who transitions could well be a political conservative given that that is where they intuitively feel they are on a political spectrum of Left-and-Right. If anything, a country along with its various cultures within its ambit, is enriched by people seeking to expand their political palette by engaging novel forms of identification that if truth be told might be no different that identifying with certain singers or sports teams, or, for that matter, political parties themselves, and so on. As far as I know there is no law on the metaphorical ‘books’ that says because you were born into a certain political family that you have to stay with that form of allegiance (even though, in comparison, with religious fraternities, considerable pressures might be brought to bear should you wish to leave that form of political identification). (61)


Histories unfold through the observation of discontinuities (in the past), non-continuities (in the evolution of new revolutionary ways of doing things in the present, like, e.g., the advent of the smart phone, etc.), and continuities (as expected will continue into the near future, like, e.g., that people will need to continue to eat, drink, and will need to sleep). Against such a backdrop, and its miscellaneous choirs of voices sometimes singing in tune and often not in complete harmony, societies eventually accommodate themselves to all forms of innovation and, through doing so, will find themselves the stronger and the more resilient for having done so. The societies that do not adapt… are the ones that will be lost to the sands of time…. (62)










           N.T., 24.10.24.

B. Postscript B: Exploring a Possible Political Economy of Identification?


During a workshopping of this essay I reluctantly came to the conclusion that it might well make better sense to impute a ‘political economy of identification’ whose trimodal configuration could be interpreted to consist of the following correlational aspects in a form that effectively echoes, namely, a ‘prevailing nationalism’, a ‘multiculturalism’, and a ‘political-pluralism’ or their close equivalents. As this essay notes, people are inherently ‘tribal’
 and although I argue that a multiculturalism effectively self-deconstructs over time, still, that even if the unifying notion of a primary racial affiliation is dissipated, in both the context of a multiculturalism and even in a prevailing nationalism, I would also contend that novel notions along similar lines would inevitably be substituted no doubt through a form of political-pluralism whose promotion would then move it beyond those initial introductions to evolve in either a re-constituted world of the ‘multicultural’ or even take on the relatively ultimate status of a major discourse within the re-directed realm of  a ‘prevailing nationalism’. Or, in other words, if there were an absent multicultural outlook it would probably have to be invented, and, if a prevailing nationalism were found to be waning it too would have to be re-invigorated, be that through either taking a new direction or through some novel form of political fission or political fusion, or some distinctive combination of the former. Even if political change is understood as as inevitable process this more basic contention argues that these three elements might be either stressed or diminished over time, still, the trends that are operating today could well be trends operating in the opposite direct at some point in the future. That, as economic correlatives, they may either wax or wane, but, as economic correlatives they can never be treated as economic isolates. Thus, although we might opine that a multiculturalism, in its current forms, is fated to disappear, and, be replaced through the force of various innovative forms of a political-pluralism, still, things are not as simple as this over the longer run if we are to re-view such phenomena through this lens of an economy involved in the formation of a complex sense of political identity. Obviously, in historical terms, political identity is ever cast in contemporary terms and then retrospectively re-viewed along similar lines. But, as they say, ‘the more things change, the more they seem to stay the same... the less change there is to be seen when looked at in more depth? 










           N.T., 27.10.24.

A: Appendix A: Polyvalency (I): A Minimally Emended Version of Original Essay:

Part LX: Transformation through Re-Self-Organization:
Polyvalency(?)*

0.    Preamble

The pluriform nature of pluralistic identity would seem to rule out a redundant sense of polyvalency, however, modes of identity, in accordance with their own apparent phenomenal constitution can be approached through appropriate modalities of engagement. E.g., the life-world of spectator sport can be approached through a number of modalities, e.g., actively as a participant or passively as a spectator. The former mode could be divided between ‘directly professional’ or ‘amateur’, or ‘indirectly professional’ when a person directly works for a sports organization without being an active sportsperson, etc. Hence the question, “is personal identity polyvalent?” is not so much problematic as philosophically rhetorical. (0)

1.    Introduction


In this essay-paper let me examine this overall concept of polyvalency as a consideration in our understanding of political/cultural pluralism (in distinction to the very limited concept of multiculturalism [that, over time, must surely deconstruct]). (1)


In this essay-paper let me first introduce the concept of a major discourse versus a set of possible minor discourses, the concept of multi-culturalism versus cultural pluralism, and, how the latter is best described through a polyvalent lens. (2)


Then, let me examine this concept of polyvalency through theoretical terms of reference, practically through its exemplification, and, critically, through the implications it has for our carefully conducted phenomenal-phenomenological investigations. (3)


Last, let me note the overall ramifications this perspective has for our appreciation of chaotic transformations and the beneficial engineering of social change. (4)

*Old version: www.homestead.com/noelshomepage/noelshomepage4.html
2.    A Contextualization of this Topic


A question arises: are all minor life-worlds polyvalent by nature? Given that all enaction in a life-world can be re-enacted, more or less, it follows that at least active and passive modes of reception apply. E.g., in the world of sport we can either be a sportsperson or watch a sportsperson or sportspersons in action or revisit, by some means or other, the state of play previously entered into at some other period of time.
 However, we could also argue that as a modality is constituted by-us, for-us, and that given other forms or modes of constitution a polyvalency of approach should apply to all life-worlds regardless of whether such approaches are naturally adopted within our utilization of that life-world. (5)


Let me define a minor life-world as a life-world which, as a mode-of-life, is given political recognition. Thence, e.g., the world of the elderly, the overall world of the indigenous, etc. We might continue to say, in the same vein, that the metaphorical life of a city, the world of sport, the world of the family, etc., are also minor life-worlds in view of the political recognition often afforded the same. Whereas, the game of chess, in this country at least, the world of car enthusiasts, and similar organizations, etc., are only given a (non-major/non-minor) life-world status (in relative comparison) (although if political patronage were to be extended to a life-world on an equivalent level of funding, etc., it too could be afforded the status of a minor life-world). ‘Minor’ by virtue of the fact that in a mature democracy the seeking of the vote from the middleclass, or elsewhere, has driven a conversion to a non-hegemonic, non-major level of discourse, i.e., a minor discourse. However, a minor discourse within a minor life-world can take on a relatively major status if that strand of dissemination is both distinctive and reflects a major sense of political positioning within that minor life-world. E.g., in the minor life-world of medicine we have one or more official bodies constituted to represent the same. Discourse filtered through such a medium more often than not taking on a distinctive, official tenor, i.e., acting as a relatively major discourse (within all or part of that minor life-world and in extension beyond the same). Internal dissemination reflecting the degree of internal enfranchisment afforded such dissemination (along with other activities such as archiving, historical reflection and critique, etc.), and, empowerment supporting a certain degree of externally directed, receptive dissemination beyond the psychic boundaries of that life-world in question. So, e.g., the medical life-world is able to disseminate, to a wider world, messages about the deleterious effects of smoking; the non-deleterious, healthy consequences of a healthy diet and exercise; the possibly beneficial effects, on balance, of small daily doses of aspirin, etc. (6)


Why this concern over the existence of polyvalency? We live in a pluralistic world but even in these multiple modes of (psychological, social, political, and cultural/inter-cultural) engagement we find an open variety of modes of polyvalent encounter or style (given that ‘style’ is a distinctive resolution of a distinctive use of dissonance). Each life-world being found to present its own series of styles in this regard. Beyond active/passive distinctions and distinctions of textual/meta-textual input/output the open-ended nature of a mode-of-life lends itself to such forms of uptake. Given that rule directed behaviour is learnt we could say that fashion plays a considerable part in how the topic of a mode-of-life or life-world is to be engaged. So, not so long ago, a local cricket game in Summer might be watched in a park or sports field not too far away, and, with the advent of better transportation, larger games might have been visited. Nowadays, we can listen to a game on the radio or also watch the same game on television, either live or in a delayed broadcast, or, observe it on our mobiles, computers or some other electronic device. Or, in reading the sports pages of a newspaper, a particular game could have been read about some time after that event. In this, the life-world of sport, and its sub-domain of cricket, today, we have an abundance of modes of engagement. Each one could be added to a list that notes the polyvalent nature of that territory albeit under a passive modality. Or, in an active modality we often find various grades of engagement from a sport being played with an amateur status or as a professional, from encounters conducted in schools or just friendly impromptu matches arranged between friends who enjoy that form of a pastime. (7)


Then, associated with life-worlds we also find co-opted elements from other institutions and life-worlds. E.g., in the cricket life-world we find the publication of magazines aimed at such enthusiasts, the formation of memorabilia, the publishing of various ephemera, etc. (8)


Cultural pluralism/political pluralism is invoked in contrast to a multi-culturalism. Although the intentions behind multi-cultural are often exemplary, in my opinion, the world appears to operate more along the lines of a pluralism, especially in the advent of the Contemporary era. A multi-cultural approach could be defined, in practice, as a mutual political recognition and patronage of other cultures without sacrificing the persistence of an overall political discourse associated with the host nation. In a dialectical sense, both ‘equal’ and ‘not equal’. The official major discourse remains that of the host nation whilst minor life-worlds, representing various cultures/nationalities, are given a subsidiary role, in effect as minor life-worlds. This approach being (often) equally applied, indiscriminately, to both indigenous and migrant cultures. However, despite good intentions, without wishing to criticize the same, I believe a multi-cultural approach is both defective and limited. Defective in the sense that it does not do justice to how various cultures and their participants, in all senses of those terms, interact in the world with each other. Moreover, limited, in the sense, that migrant cultures by the second or third generation often are mixing with other cultures in various forms of marriage and as a consequence the cultural identity of children born under such arrangements can no longer be arrived at through simple, exclusive forms of cultural identification. This observation also being found to apply to the formation of identity in a Contemporary era (with or without inputs from a multi-cultural background). E.g., the phenomenon of identifying as a ‘Goth’ is a construction of identity that is not multi-cultural in background and is conducted on a par with people who may strongly prefer to identity with the 1950’s; or, the Aesthetic movement of the 1870’s; the Art Deco; Buddhist philosophy; Chinese aesthetics; Taoist philosophy; the 18th Century; French culture from some particular era or another; so-called Celtic traditions; African cultures; etc., etc. Moreover, such identity-constructs may invoke more than one influence. These invokers of such perceived styles also often seeking out others of similar persuasion (especially through the Internet and Social-Media) and mutually assisting each other in this assumption of a ‘shared’ sense of identity.
 This mix and match attitude also extending to more mundane forms of identity in the resident culture such as religious affiliations; political identifications; sporting emulations; and other forms of cultural formation, especially in the fields of Contemporary or Popular music; etc. Rather than being dismissed as eclectic and superficial such forms of identity reconstruction may well take on a more profound depth than that metaphorically associated (and given a connotational disvaluation
) with and dismissed as a mere ‘veneer’ or the ‘latest fashion’. With non-exotic and exotic forms of self-identification we will find that the complexion of culture is not multi-cultural, if it ever were, but much more pluralistic and that such pluralism is also expressed through (a greater complexity of) polyvalent modes of behavioural engagement. Thus, such pluralistic complexity should be perceived to enter another dimension of complexity through this polyvalency of expression. Hence the non-redundant nature of this terminological construct of polyvalent-pluralism. I.e., forms of pluralism need to be approached through its associated polyvalent modes of expression/engagement. (9)


Having introduced this concept, of polyvalent-pluralism (in a contrast to multi-culturalism, etc.) let me now examine it from theoretical, practical and critical aspects (in order to create a richer discourse that helps us to be become more conversant with this particular topic of polyvalency). (10)

3.    Theoretical Considerations 


In an approach to a specific mode-of-life or life-world could one argue that there are an infinite number of modes of engagement and that polyvalency is forever open in that regard? In theory we could answer this hypothetical question with a ‘yes’. However, in practical reality our hermeneutical approach can never be so idiosyncratic since our engagement is already framed to a considerable extent through meta-textual conventions. In other words, the manner of our engagement is already cast through such adoption of those conventions and it behooves us to exercise such modes-of-engagement in that manner that is effectively productive in terms of our intentions (in both senses of that expression, i.e., in our actual directedness towards the same, and, the relevant reasons for such re-direction). As the modes-of-engagement to hand are all we have to work with then it is up to us to adopt the same and more profitably adapt them in the light of the reasons for such adoption. By an ongoing process of re-alignment, we attempt to meet such objectives through processes of re-de-mis-alignment (as noted previously elsewhere). A test of the successfulness of this endeavour being realized through a comparative appreciation of the relative richness of the realized value brought-to-hand as an existential residue. I.e., that existential excess in value formation that is realized after the invested value placed in that process is deducted from the total realized value realized in and through that (transcendental/trans-cognitive/trans-conceptual) process of value formation in question. (11)


The formation of this existential residue creates the semblance of psychic capital that could be both expended immediately and/or stored in some form or other; if not actually automatically laid down as a series of parallel values such as an enriched appreciation of our associated topic in question; a series of relevant judgments that could be utilized at a later date; the reinforced thematization of a repertoire of conventional routines dealing with such a topic; a clarification of our psychic mapping of our cultural universe in this specific regard; etc., etc. The recognition of a polyvalent approach to a specific or particular (type of) topic giving us a greater flexibility in our dealing or re-dealing with that specific or particular (type of) topic. An overall appreciation of the ongoing exercise of such avenues of engagement progressively promotes our ability to respond to various aspects of that specific or particular topic and, therein, promoting a more overall, general sense of adaptability. Thence the augmentation of our responsiveness and ensuing sense of responsibility through our ability to flesh out a topic of engagement as well as augmenting our general responsiveness and responsibility (through the ongoing, accumulative, emergent promotion of this associated authenticity of appreciation). The adequate and apposite re-iteration of these conventions forming responsible patterns of habit as we make our passage/s through this world-of-life with-others, before-others…
 (12)

4.    Practical Considerations 


In our consideration of a specific or particular mode-of-life or life-world polyvalent expectations, obviously, must play a considerable part in the formation of the understanding of our topic to hand. Without our awareness of these conventional modes of engagement that topic could not be engaged (directly or indirectly, actively or passively, etc.). (13)


In our appreciation of minor life-worlds and the role they play on the political stage (in a mature democracy) these polyvalent modes of expression need to be recognized in order to better appreciate the complexity of such polyvalent-pluralism at work in that context. How might this type of insight be arrived at in practical terms of reference? By what means can such influences be discerned in order to appreciate the various roles played by minor life-worlds in the overall re-directing of relatively democratic and non-democratic political behaviour? Need we note such phenomena in order to appreciate the course of democratic behaviour realized in a particular democratic political setting? As already noted, I have some concern that incremental addition or subtraction of inputs will eventually realize a point of chaotic bifurcation that that political society may not be able to obviate the adverse ramifications realized in the train of such processes of re-direction?
 (14)


An important question to ask (in the light of this expressed concern for the future) is ‘just what effect will the progressive enfranchisement and empowerment of minor life-worlds have on the overall-democratic-world-of-life?’ Should we be concerned? As previously noted, an excessive degree of minor life-world welfare may well be something that needs to be adequately and appositely limited or scoped.
 Just as a lack of (political and cultural) recognition of minor life-worlds was once a negative feature of our political and cultural life so too should one also regard an over emphasis upon the same in a similar light?! In our passage through this sense of an overall-world-of-life a transcendental sense of balance will better serve us as in our approach to all things. In this regard, a more balanced perspective needs to be realized and maintained, whereas, in contrast, an over empowerment of minor life-worlds must cause problems for the overall democratic life-world in question. Of course, the real question to be asked is ‘just what aspects in this overall political world are problematic and to what extent does this problematicity become an actual feature of our concern? I.e., what, how and when? What features need to be re-addressed and redressed? How does our concern need to be conducted if such inputs on our part can be effective in redressing such problems? When do we need to be concerned about such concerns and how should such concerns be re-addressed and redressed? Let me explore this problem to the degree it can be approached… (15)


A mature democracy has come about with an enfranchisement and empowerment of the middle classes. As a result, political parties attempt to capture the real political center and can be accused of dumbing down in the process through an overuse of polls, internal polling, use of focus groups, an over-concern on spin or indirect political representation rather than direct political presentation (the latter aspect being exaggerated when a political need for greater and greater levels of funding are required to maintain power or obtain power).
 As a consequence of this ‘rush to the center’ is an accompanying progressive enfranchisement and empowerment of a plethora of minor life-worlds to that extent, to that individual degree, such worlds need to be co-opted by political parties through various forms of authentic and inauthentic inducement. I.e., additional inputs that initiate and/or augment those forms of enfranchisement and empowerment. Given that there is this trend already in place we must then ask ourselves to what extent and in what direction/s should it be allowed to unfold, and, importantly, with what distinctive difference/s in ensuing political ramifications, i.e., current implications and future consequences? (16)


As already argued, I perceive a coalition of such minor life-worlds as having had some positive impact upon the overall body politic. On this point we may hope for a positive de-centering of political power (without a contestment of the overall political center); a re-emphasis being placed upon locality and localism (in a counterbalancing of globalism); a fairer more representative society being represented in higher levels of political life; etc. However, as already noted elsewhere, humans are very good at processes of proliferation. What works well for us becomes over-worked. E.g., in an organization filling out a few forms could well be beneficial for all concerned. However, a need to fill out one thousand and one forms, and more, is more the sign of a dysfunctional organization! Or, a few advertisements on television promoting some relatively unhealthy form of food would be without too much consequence, but, when such advertizing is relentless what effect has that had on this more publicly recognized phenomenon of a so-called ‘epidemic’ of obesity? More than enough for various relevant organizations to finally get concerned or, at least, appear concerned. All human societies and cultures have had to experience the adverse ramifications of excessive forms of proliferation. E.g., the excessive inventories of nuclear weapons; the depletion of blue-fin tuna; the extinction of (some or most species of) mega-fauna; the excessive removal of forest cover on the Cumberland Plains around Sydney; the relentless accumulation in Australia of laws dealing with matters of taxation, etc., etc. I am sure the reader will be able to formulate a long list of their own in this regard. The relative health of current societies is directly dependent upon how well we both individually and collectively deal with such problematic issues. Need I mention the problems we had with certain refrigerant gases (such as CFC’s & HCFC’s), which appears to have been successfully resolved (with certain qualifications), and, dare I say it, Global Warming, which has been barely addressed let alone redressed (although a certain degree of local progress might be claimed to the extent most people are now aware of the problem even if a vociferous vocal minority are not convinced it is a ‘real’ problem? Still, even though national governments may not have been actively very proactive numerous local governments [of cities, states, business organizations, etc.] have been more visibly proactive. Perhaps this is more a sign of a transition to the Contemporary era where various manifestations of the ‘local’ feel empowered enough to proceed with or without the state sanctioning the same in that regard?
)? (17)


If this phenomenon of a proliferation in minor life-world welfare is accepted and has the potential of becoming, if not actually being a problem, in what form might or may this problematicity manifest itself? How would we recognize the adverse ramifications of this type of political trend? (18)


Hermeneutically we approach each and every situation from a position already recognized, then, in a process of hermeneutic refinement, we would continue on to refine our representative appropriation of that phenomenon or set of phenomena. Perhaps, just as a society on too much welfare becomes dysfunctional, reflects this dysfunctional attitude, could we draw a similar comparison as a point to begin with in this type of investigation? What impact might we expect if minor life-worlds were over-enfranchised and over-empowered? The question then to ask would be over-enfranchised with respect to what or whom, over-empowered with respect to what or whom? The functioning of the overall political center, i.e., the current function of that mature democratic society? With respect to other less enfranchised and less empowered minor life-worlds? With respect to the inhabitants of these minor life-worlds and the overall political system itself? With respect to other political systems be they democratic or not so democratic, be they mature or non-mature in democratic characterization should such a description be applicable, etc? (19)


I don’t know how to answer these questions satisfactorily other than to state that my intuition tells me that over-proliferation leads to an effective state of unbalance, and, that authenticity can only express itself in and through a state of dynamic equilibrium to the extent such a process is effectively in place. However, let me have a stab at this problematic scenario? (20)


Let us imaginatively speculate as to what might happen if specific minor life-worlds (or non-specific minor life-worlds in particular) were to be over patronized? I.e., if this general phenomenon of patronization were to be in place and were to continue. Could we run metaphorical parallels (e.g., by invoking this metaphor of ‘welfare’)? Could we run thought experiments where we invoke our current knowledge of phenomenal experience to speculatively discern trends and ramifications of those trends? Or, could we be prescient enough to observe the advent of novel phenomena and correctly interpret the ramifications of the same, i.e., their current implications and future consequences. Again, just run a critically conducted consequential analysis and hope to find what impact or non-impact such a phenomenon or set of phenomena in question might have in a certain type of context, etc? I suspect, along with the refinement of our intuition, we would hope to run a number of the above in parallel or through some form of an integrated synthesis constructed in such a manner so as to give us a better chance in discerning such phenomenal trends? Let me consider the following retrospective thought experiment in the light of the above. (21)


Imagine we are working for a television station and we accept an advertizement from a fast-food organization for some form of junk food, let us say, multi-flavoured, poly-chromatic chips. We start a new trend where people at a dinner party, e.g., try to guess what flavour each different coloured chip has in that particular batch. There seems to be no harm in advertizing the same. The advertizement and promotion duly goes ahead. Other television channels and forms of advertizing media also take up this promotion and run with it. Soon, other food companies attempt to cash in on this dinner party feature and we find multi-flavoured, poly-chromatic chicken nuggets; multi-flavoured, colour-coded packets of sliced bread; an adventurous range of colour-coordinated dim-sims, etc., etc. Just when does advertizing become an ethical issue? If most of this colourful food is merely of a junk status, i.e., high in fats, sugars, salt, and a range of unnecessarily ingredients, to what extent is its proliferation going to adversely affect the health of that nation or society and to what extent should the world of advertizing feel culpable for an accompanying epidemic of obesity? I am sure one ad would made little difference. However, the advertizing world cannot claim that their ads have had no impact on the uptake of this promotion and its spill-over to a range of similar promotions. Obviously, advertizing pays otherwise why would manufacturers of such products advertize in the first place! But, then, given such ensuing adverse phenomena who or what could or is going to stop such a process of harmful re-direction. Here society has a number of stratagems to explore. However, their implementation will necessitate much discussion in the meantime. Should such ads be balanced by commercials paid for by the government promoting healthier eating habits? Or, should such junk food ads be banned or circumscribed (e.g., by being broadcast well after usually meals times and certainly not in the course of programs for children)? Or, should junk food be taxed, more heavily taxed, and some of that tax be returned to industries that both promote either good eating habits or deal with the medical consequences of such a poor diet? Or, again, should such junk food be made more acceptable through improvements in their overall nutritional qualities? I am sure the reader is aware that consideration of these issues is already afoot. In this instance relative harm being seen to issue more from the overall, collective impact of such inputs rather than from an individual input or from a few inputs… where, more, the proliferation of messages as a whole had a relatively adverse impact. So, retrospectively, we can see how an avalanche of such inputs had the chaotic consequences of re-directing behaviour in a relatively adverse direction. Are we able to run this process along prospective lines? By invoking the consequences of individual inputs could we be in a position to foresee the positive or negative consequences of such an incremental process? We run the tap and place a glass under it knowing that when the water reaches the top it will spill over. This prospective speculation, obviously, is not impossible. However, admittedly, in more complex situations it can be a difficult task to both conduct and get it right. Who could have foreseen the quite radical consequences of the Internet? Still, on the other hand, such ‘thought experiments’ may well alert us to the uptake of both positive and negative consequences of such incremental inputs and even an anticipation of unintended consequences. Every drug company manufacturing antibiotics fears the day when their medication is no longer effective through the widespread establishment of the unintended consequence of drug resistance. Still, in this regard, we will always have some window of opportunity to operate within. This example does show us that certain forms of anticipation, based on past experience, can be valid in this regard. So, let us look more closely at this anticipated problem of a possible over proliferated minor life-world welfare issuance and dependence? (22)


This metaphor of welfare might be apt. As all economies are limited when the limit of expenditure is reached, often without too much difficulty, then priorities need to be thematized in order to utilize that limited degree of finance more effectively. In this regard we could say that the political motivation for the specific funding of specific minor life-worlds may well be curtained in the light of such limits and therein, hopefully, obviating this anticipation of possible adverse processes of consequential re-direction stemming from an acceleration in minor life-world funding or over-funding. Then, again, curtailment in the funding for such projects, with or without an anticipated political payoff for the political organization promoting such funding, by default may well have adverse consequences by virtue of not being able to promote beneficial forms of social engineering therein. Who is to judge whether funding is excessive or not, and, by what standards should that type of call be made? Through a mix of observation, retrospective comparison and/or anticipation of future trends the critical social commentator might be able to divine some of these features one way or the other. Moreover, society is strengthened when it is able to enter into ongoing processes of resolution and difficulties encountered may well be boons in disguise in this regard. I suspect that we are at the advent of minor life-world enfranchisement and empowerment and that we may well have some distance to go before over-funding becomes as problematic as under-funding (along with a lack of recognition, de facto suppression and/or active extirpation, etc.)? Then, again, should we not ask if some minor life-worlds are currently experiencing levels of over-funding at the expense of other minor life-world, modes-of-existence, individuals and/or society at large? Could, in Australia, e.g., the minor life-world of the family be getting too much compensation at the expense of the rest of the economy? There seems to be little formal or informal complaint in this regard and we might regard a lack of resentment in this regard to indicate that society at large is not too worried by such positive or progressive discrimination. Similarly, again in Australia, whether stated or not stated, forms of compensation for the so-called carbon tax (as an ‘impost’ or ‘levy’) have been made for the relatively not so well off through pensions and the like, and, again, little protest if at all has been made in that regard. Then, the possibility needs to be entertained of the possible fact that through enfranchisement and empowerment specific minor life-worlds might become differentially over reimbursed through their own efforts and successes in economic management of their resources. Although indigenous life-worlds were and remain relatively disenfranchised, etc., still, through various forms of financial recognition, i.e., compensation, royalties, entrance fees, and the like, it could well transpire that excessive degrees of financial success could well provoke forms of resentment from the non-indigenous life-world and from other less enfranchised indigenous life-worlds? In some measure, the indigenous and non-indigenous life-worlds would need to redress such issues when and where they arise. Similarly, inequalities in enfranchisement, etc., between various life-worlds would need to be noted and redressed and a perhaps a system of taxation could be utilized to help rectify such imbalances? A process that needs to be in place and in play between the states in the federation of Australia, between the states in the USA, and, countries in the EU. How such adjustments are to be fairly conducted needs to be left up to the participants or representatives themselves. Could we hope that some form of an existential philosophy of compensatory re-adjustment be proposed in this regard? A theory of critical judgment exercised with an existential authenticity that is able to assess and transcend both de-ontological and pragmatical concerns; an approach that is open to consequential analysis and cognizant of forms of consequential sequentialization, mis-intended consequential sequentialization, unintended consequential sequentialization, and processes of non-consequential imposition, etc. All in all, a transcendental atunement to comparative possibilities in existential degrees and forms of richness that could devolve from various pathways in authentically oriented processes of engagement? A process simplified through an appreciation of what appears to work more successfully in those kinds of situation under examination… although history could be the better judge in these matters if properly attended to, i.e., critically pre-informed and critically reflected upon (to that extent such reflections are possible and whose delivery of potential value is able to be comparatively assessed or re-assessed). (23)

5.    Critical Considerations

Just how is the polyvalency of a life-world to be critically assessed, and, how does it play a role in our appreciation of the phenomenal-phenomenological impact of minor life-worlds vis-à-vis themselves and the (political) world at large? (24)


In our approach towards a specific life-world a specific polyvalent channel of engagement is already being invoked. We approach the life-world of sport. We must do so as a spectator (either of that life-world at large or in detail, and/or, as a participant in some form or other).
 E.g., it’s a hot day and a soccer fan dresses in their club’s colours and kit right down to the boots. They head off to the stadium to watch. Another person, a professional player, runs out on to the soccer field in their full kit. Is there a difference between these two ‘players’? Yes, they have gone through different doors, one to sit and watch the game and the other to actively participate in it. Both participate in this game, but, one passively and the other actively. The expressed mode of engagement deciding how these two individuals will engage in that game of soccer. Could the overall game and world of soccer be understood only through one of these two modes of engagement. Obviously not! Furthermore the ‘game’ of soccer is better appreciated as taking place in a world of sport. We should assume, given this entwined possibility of activity and reflection upon the same, that all modes-of-life have a polyvalency of engagement. That, indeed, an infinity of modes could be formulated, but, that, though social habit, processes of iteration, etc., common polyvalent modes of engagement are usually limited in number, established to some degree through meta-textual conventions, and, are invariably subsumed in super-modalities of engagement and appreciation. As an extension of these observations, we must assume that an effective or adequate understanding of a particular mode-of-life (as a major or minor life-world or as a non-major/non-minor life world or mere mode-of-life) must invoke an appreciation of the more important of these polyvalent modes of engagement as polyvalent modes of expression. (25)


Just how do we go about our critical appreciation of a mode-of-life? We could say that the bias of our prejudices, as prejudgments, de-centers us in this world and brings us face to face in our engagement with that engagement being desired, in that specific instance or mix of polyvalent avenues of approach, but, it is in a balancing of our biases that allows us to take a transcendental approach
 to that extent those biases are both recognized and suspended! Furthermore, it is a suspension of such suspensions, etc., that critically frees us in such events of engagement that also allows us to then enact an existential approach to that relationship. So, e.g., our kitted-out sports spectator does not quietly get themselves on the sporting field in order to add an extra player to their preferred team. At the same time a player does not suddenly decide to be a spectator and go and sit in the stadium to watch their team struggle now one member down. Obviously, existential engagement to some extent means a complying with the meta-textual conventions resident in both that mode-of-life and those polyvalent modes of encounter adopted by that person ‘authentically’ conducting that process of critical reflection and ensuing enactment. Hence an authenticity of approach is subject-centric to the extent that what is authentic for them in a process of responsive enactment needs to be enacted by-them, for-themselves whilst still being with-others, before-others. Moreover, as argued elsewhere the relationship in question per se needs to be existentially appreciated both within itself and as to how that relationship finds itself before all other relationships, i.e., the life-world in its entirety (whose total possibilities of enactment, along with those distinct possibilities with a greater degree of comparative authenticity, are underpinned in the totality of the transcendental Life-World itself). Obviously, it behooves the relevant agents in that primary relationship to invoke a mode of behaviour that best expresses the maximum degree of authenticity that could be enacted in that engagement and their encounter in that relationship both with respect to themselves and as to how they also stand before others. This positional sense of transcendental appreciation accepted, how then does the specific subject or set of subjects responsibly enact a specific pathway of expression given the specific mode-of-life or specific set of modes-of-life before them and being entered into along with a recognition of the apposite polyvalent modes of expression resident, through convention, in that simple or complex choice of (our being able to enter that) life-world? I am sure the reader has anticipated my reply: the adequate and apposite utilization of an overall transcendental suspension (be that in the form of a limited instance or over a certain period of time through a series of such critically conducted processes). But, then, again, how should one go about this intuitive approach to being a responsible agent or set of responsible agents in the overall life-world before-other, with-others? Just how is a mode-of-life (as either a major, minor, or non-major/non-minor life-world) to be entered into and through which mechanisms is a specific polyvalent mode of expression (or complex mix of expressions) to be successfully exercised? (26)


Simply put, whatever works for-us is valid, and, whatever is more productive of existentially oriented value is to be more valued! A critical transcendental attitude ensuing that enaction is generally more authentically oriented. So, e.g., our spectator enjoys the game and if their team wins or loses, they respond with good grace either way. So, e.g., that professional sportsperson plays their game to the best of their ability, applying themselves as best they can as a team player in their team and if their team wins or loses, they respond with good grace either way. Is the rest of life to be ‘played’ the same way? More or less, although much of life is engaged as a compromise between competing priorities; essentially their prioritization should be authentically thematized and enacted to the best of their ability in such a manner that ‘that compromise is entered into without being compromised!'
 (27)


What role does an appreciation of polyvalency play in these critical reflections and ensuing enactions? As a refinement of an appreciation of the meta-textual conventions associated with that invoked mode-of-life in the exercise of a mutual strategy that best manages the ensuing economy of value to be delivered in that fully engaged encounter. So, e.g., our spectator finds value as a spectator by being fully engaged as a spectator, and, our sportsperson finds value as that sportsperson by being fully engaged as that sportsperson. However, the exigencies of life are such that competing demands most likely impede our being able to fully enter one and only one life-world at any one time although through the adoption of some form of a prevailing mental set such diversions may well be obstructed or restrained. On the other hand, through an acceptable diversion of interest, competing systems of value could attract our more mutual attention wherein such attention could be jointly exercised on a territory that could be treated as hybrid in nature (hence such a ‘set’, of relevant meta-textual conventions, could be invoked either in a simple, non-hybrid form or format or in a complex hybrid form or format
). Again, such complexity is normally navigated in a similar manner by an adoption and adaptation of those conventions already to hand dealing with such mediation and arbitration found already in reference to that simple or complex set of modal possibilities before entertained. As already noted, the manner of our current engagement is already framed by such polyvalent possibilities (in the same way apposite modes-of-life are already present to us in that regard). (28)


In returning to a political stage, how does the politician or politically interested person deal with an appreciation of the polyvalent modes of expression attached with a specific minor life-world or set of minor life-worlds? What relevance might they have for such political considerations? Let me deal with this question in the conclusions articulated in the next section. (29)

6.    Provisional Conclusions: 

Rather than summarize these findings let me instead exemplify them by attempting a precursory, exploratory investigation of the Australian indigenous life-world. (30)


In this examination I have no desire to be controversial and what is proposed is merely provisional and demonstrative of an approach to this type of topic. (31)


There is much argument as to who can be counted as a member of an indigenous life-world. For simplicity let us propose a pluralistic definition rather than a multi-cultural one (exercised along racial lines by taking into account purity of blood-lines, etc.). For the sake of argument let us say an ‘indigenous person’ is ‘a person who for whatever reason sees themself as an indigenous person’. However, we can quickly qualify that by also noting conventions for such determination/self-determination. So, e.g., a person who is not obviously indigenous through birth, skin colour or cultural upbringing and who can claim no direct discernible descendant/s might be qualified as a virtual indigenous member and whose virtual membership is qualified by the nature of their claim. They might argue that there is a general rumour in their family that their family tree has a link with the indigenous world. Or, a person of non-indigenous descent might have been adopted by an aboriginal family and they strongly identify with that culture. Who are we to deny them that sense of membership? Or, for whatever reason, a person might identify strongly with their perception of indigenous values and we should also rhetorically ask should that form of identification, if actually evident, be denied? Putting questions and problems of virtual indigenous membership aside we could note either retrospective and/or current tribal affiliations, perhaps loosely co-identified with languages and dialects, etc. Then, we could note to what extent indigenous members don’t feel they belong to an actual extant affiliation but still perceive themselves as indigenous. Superimposed upon this scheme we might then like to note indigenous memberships that are more city oriented, rural township oriented and relatively non-urban oriented and situated either on lands with native title or without native title. Qualifications of this scheme then noting to what extent members of these three latter sets are also interconnected, i.e., e.g., may live in a city or town but very closely identify with a region with or without current native title, etc. Obviously, if these and other distinctions are noted, and accepted, then the so-called ‘one’ indigenous life-world must be approached from a number of polyvalent modes of approach (given these polyvalent forms of engagement and expression). Then, as a consequence the formulation of political policy in this super-mode-of-life must take on a complexity of approaches even before it might find or claim a unitary approach able to do justice to the complexity of this minor world-of-life. Without a doubt a number of controversial issues have arisen and will arise in the midst of this complexity. E.g., the benefits of native title should be enjoyed by whom? In a census just who should be allowed to view themselves as indigenous or otherwise? Is it not more likely that different policies would need to be in place in order to deal with these different aspects of the overall indigenous life-world? The point I am making here is that in order to better understand this overall life-world a good number of its important modes of expression need to be noted. Then, to propose some form of policy formulation or intervention we would need to clearly specify which aspect or aspects of this overall life-world are to be targeted, etc. Moreover, polyvalent avenues of approach are also going to have to entertain a number of other aspects such as e.g., the life-world of indigenous life-worlds of women, the family, of work and welfare, cultural considerations, education, etc., etc. Given such bewildering complexity, for people outside this super life-world could we ever find ourselves in a position of being able to formulate policies, avenues of enaction, etc? Even for the inhabitants of this super life-world could patterns of re-direction be proposed and enacted? Could the gulf, say, between well-educated indigenous inhabitants who might live in a city without strong tribal affiliations be able to speak to and for less well-educated inhabitants who are resident in a remote territory with or without native title? At the end of the day, we are all human and through our perception of a common humanity we can all speak to each other through a variety of means. Furthermore, what is problematic to an outsider of a life-world may well be problematic for its inhabitants as well, and, therein, avenues for conflict resolution, etc., will already be found to exist and may well need only their recognition and appropriate refinement. Hence the importance of a polyvalent approach to forms and formats of pluralistic identity formation. (32)


For a short period of time let us be creative and attempt to think outside the square or circle. In this Contemporary era, I would argue that a pluralistic approach accepts the forms of identity that are already present in a specific life-world. Building on such ground must mean that conventions in existence outside that specific life-world may not necessarily be found to apply within and that conventions within that life-world should be first invoked. Take aboriginal housing, e.g. More often than not a complete scandal for a ariety of reasons (from excessive over expenditure and little construction, improper construction, inadequate upkeep, inappropriate designs, etc., etc.). A more sympathetic approach might be to ask the inhabitants of a particular life-world area what they would like to see being built for-them, by-them? Perhaps houses need to be like an encampment, or mobile, or like long-houses in New Guinea, or near a sacred area or waterhole, or perhaps as shared residences in both a nearby town and important tribal points of cultural concern, or, suitable structures designed to economically counteract the harshness of the elements, or, as small/large constructions on plots of land owned individually and/or collectively (that could be bought and sold like non-indigenous land-titles)… In such considerations nothing is ruled in and nothing is ruled out. Perhaps through a process of experimentation and much indigenous input a variety of suitable indigenous styles can be found that satisfactorily set about solving this aspect of current disenfranchisement. I do not believe I am being too optimistic here. Maybe many of these problems, both noted and not noted here, have already been solved and we need only take into account their success and build on such prototypes rather than continuing to exercise rather a priori attitude as to what members of a certain life-world need and want as designed and imposed by members of some other life-world. A lesson, I am sure, that all architects too need to take to heart!
 (33)


In the course of this essay-paper I have drawn a distinction between multi-culturalism and what I have defined as a political or cultural pluralism, and, that the latter exemplifies the advent of the Contemporary era. Moreover, I have argued that pluralism needs to be approached through a polyvalent lens, or, rather lenses, and that a better appreciation of a specific life-world is obtained through noting the most important polyvalent avenues of approach exercised by the members of that specific life-world. Furthermore, such complexity and its problematicity need to be worked through from an understanding of what meta-textual conventions already exist for such processes of resolution within that life-world in question (or in the space between the relevant life-worlds in question). It being our task to recognize and refine such mechanisms and demonstrate the relative augmented utility of such approaches and their ongoing refinements. That, ultimately, such judgements will need to be conducted critically i.e., through properly orchestrated overall transcendental suspensions, etc. That, effectively, a Contemporary approach will inevitably place a greater emphasis upon a re-invested sense of localism, etc., and that such an approach will surely lead to a certain distinctive decentralization in political power. In this light it was also noted that ongoing incremental inputs, either through addition or subtraction, will eventually lead to chaotic moments of re-direction and it behoves the careful, critical commentator to be observant for possible trends of adverse re-direction and attempt to enact processes of beneficial engineering that induce non-adverse, beneficial points of re-direction be that political or cultural in orientation (although such a distinction between the political and the cultural should not be overdrawn). That, in turn, processes of beneficial re-direction should be further augmented and refined when and where they are both apposite and possible… (34)
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� 	Polyvalency I, 9.


� 	E.g., shifts in either political and/or religious affiliations, in respect of levels of education either attained or not attained, gender, sexual orientation, types of relationships being entered into, forms of racial and cultural identity that one has no directly engaged relationship with, etc.


� 	Ibid., 9.


� 	Ibid., 32.


� 	E.g., when a person wishes to define themselves as a ‘Goth’ and has friends that identify both them and each other in a similar manner. Such mutual identification applying to any polyvalent value that an individual or community of such individuals might wish to adopt and adapt. That in the consistent and coherent adoption of an identificational value it then behooves the wider community to show a certain minimal degree of mutual respectfulness for such identificational adaptation (regardless of our personal feelings either for or against such matters). Thence an implicit ‘call’ for a working suspension of such matters along with a mutual working through on all such elated issues by all parties concerned.


� 	Citing The Time Literary Supplement, No. 6266, May 5 2023; Man of margins, review by Boris Dralyuk. 


� 	In this background, I am citing much of this article referred to in TLS. 


� 	The Museum of Holocaust Art, inaugurated in 2005.


� 	This collection then remained in private ownership for the first ten years.


� 	A similar set of arguments could be raised re the creation of Israel. 


� 	The movement of cultural artefacts is not without its risks. E.g., when I visited the Percival Foundation in London, now located in the British Museum, they had just had returned from the United States one of their iconic ceramic vases from the Yuan Dynasty, which under x-ray, was now found to have developed a fine hairline crack which meant that that vase was not now going to travel anywhere else. At least between London and Athens we can now travel by train unlike the transport of the Elgin Marbles which travel by sailing ships.


� 	The probability of damage to cultural properties in transit is ever-present and their organized transit often incurs horrendous and prohibitive insurance premiums.


� 	Referenced in Polyvalency I, 9, footnote 17.


� 	On this topic of political inauthenticity refer to the recent essay Pursuit, III.XIIJ.


� 	E.g., the perceived rise of the Australian national identity has often been conducted through a series of cultural myths that completely overlook the fact that its Indigenous peoples should have a first place and a role in such myth-making which, for all practical purposes, seems to start and end with the arrival of James Cook… It could be argued that failure of the referendum for the Voice exemplifies this form of ‘cultural blindness’?


� 	I.e., their over-insistence on a certain current form of political ascription, by a self-perceived traditionalist, could well be quite contemporary in origination and without a well-rooted sense of historical precedence. Then, on the other hand, people who profess radical forms of political-self-ascription need not be that radical in actual practice.


� 	As already suggested in paragraph 55.


� 	E.g., in chess we can play a game, watch a game, play a game with a computer programmed for the same, watch a computer play another or itself, go through the notation of a game, watch a game being played out on tv, etc.


� 	I had a memorable half day in Leipzig a few years ago when my visit co-occurred with a Goth convention. Seeing such a large number of strangely dressed individuals in black garb wandering about the city provoked me into having to re-assess my vision of reality. To some extent, for that day, they became the new reality and felt my ordinary clothes to now be somewhat strange. 


� 	Disvaluation as a ‘process of devaluation’ (an expression introduced in my Thesis, Versions 1 and 2).


� 	Editorial note: To this formular (dealing with passive and active modes) I now add an existentially oriented ‘through-others’ wherein we mutually find a considerable proportion of our overall sense and semblance of freedom.


� 	This concern being noted, e.g., in essay-paper Part LIX.38-40. 


� 	Refer to LIX.29.


� 	Editorial note: In a politically polarized society political parties will try to capture the majority of their demographic heartland and then, ideally, attempt to win through micro-encroaching on their opposition? As a result, the stability of a so-called ‘political center’ is somewhat eviscerated?


� 	One must ask just where do multinational business organizations fit in this Contemporary scheme? As trans-national organizations or local entities in their own right even if trans-national in scope? Perhaps it is more a matter of governance, i.e., to what extent is that organization run along democratic lines and not as a military-like operation? The same questions applying to non-governmental organizations as well as national or local institutions like hospitals, government departments, etc. To what extent is this trend to a democratization of institutions being obstructed, augmented, obviated by other novel institutions taking up this type of challenge if more traditional institutions are not participating in this form of Contemporary transformation? E.g., is the union movement being bypassed or is it being taken up, in some instances, through work place agreements conducted on an equitable basis (where certain workers being in demand are able to claim or maintain reasonable standards of employment as well as entering into more mutual, flexible forms of employment?)?


� 	Or, on a meta-textual level as a hermeneut (interpreter of relevant texts) adopting and adapting a set of polyvalent approaches applicable to the nature of their research, e.g., as a philosopher or critic, historian, cultural commentator, etc.


� 	Editorial note: I.e., through practicing suitable forms of working suspensions.


� 	Playing off denotation with connotation.


� 	Textual ‘form’ and meta-textual ‘format’. A super-mode-of-life/life-world being an integrated umbrella of conventions that are integrated rather than being treated as a hybrid bridging between two or more adjacent modes-of-life/life-worlds. The difference between say rules of the road for cars and the parallel rules for pedestrians and their interactive coincidence versus the super-life-world of games or sports and its subsuming of relatively integrated, distinctive rules for various sports and games from cricket to chess, card games to television quiz shows, etc. 


� 	Personally feel they should be made to live one whole week in their constuctions…





