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A Philosophical Appeal for Mutual Respect...
 
0. Pre-Introduction and Introduction

In some respect, this essay is three essays, namely, a philosophically oriented book review, a philosophical exploration of certain concepts, and, a philosophical appeal for mutual respect, especially for those individuals who, personally, have to confront such specific issues in this controversial field of gender and who feel the need to seek forms of radical re-self-identification along the lines that would fall within a self-elected political-pluralism.
 (0)

In approaching this text the reader could begin with any section and deal with the remaining sections, in turn, in any order. (1)

Part I: A Philosophically Oriented Book Review

1. Judith Butler; Who’s Afraid of Gender; Publisher: Farrar, Straus and Giroux, 2024.

1.1. Chapter Headings

Introduction: Gender Ideology and the Fear of Destruction

1. The Global Scene

2. Vatican Views

3. Contemporary Attacks on Gender in the United States: Censorship and Rights-

Stripping

4. Trump, Sex, and the Supreme Court

5. TERFS
 and British Matters of Sex: How Critical is Gender-Critical Feminism?

6. What about Sex?

7. What Gender Are You?

8. Nature/Culture: Toward Co-Construction

9. Racial and Colonial Legacies of Gender Dimorphism

10. Foreign Terms, or the Disturbance of Translation

Notes

Acknowledgements

Index (2)

Wikipedia (13.11.24) introduces this book:

Who's Afraid of Gender? is a 2024 book by Judith Butler that discusses the conservative movement against transgender rights, abortion and feminism, which is coalesced under the "anti-gender movement". Butler covers examples from Pope Francis's comments comparing transgender people to nuclear weapons and Vladimir Putin calling Europe 'Gayropa' and saying gender is a Western construct that will destroy the family. Butler argues that the moment calls for solidarity between persecuted groups and a coalition of resistance. (3)
1.2. My Notes (My emphasis and insertions in bold): Judith Butler; Who’s Afraid of Gender?

Page 6. Circulating the phantasm of “gender” is also one way for existing powers – states, churches, political movements – to frighten people to come back into their ranks, to accept censorship, and to externalize their fear and hatred onto vulnerable communities.

The weaponization of this phantasm of “gender” is authoritarian at its core. Rolling back progressive legislation…

12. Condensation names how disparate psychic and social elements are arbitrarily connected with one another and reduced to a single reality.

Displacement names the way that one or many topics are pushed out of the mind – or externalized – in favor of the one that both stands for them and conceals them. [Both factors in] the circulating of the gender phantasm… that compels belief in its reality / bound up with social fears and anxieties. 

13. Inflammatory syntax

Intensifies the sense of being imperiled. As an anti-gender ideology.

Sometimes ideologies are characterized as false ways of knowing. Other times as a point of view, through totalizing worldview – a usage that drains it of all historical meanings and its place in critical thought.

14. Associated with the restoration of the patriarchal dream order where father is father, etc. An invitation to a dream, perhaps a psychosis, that will put an end to implacable anxieties and fears. Mobalized by Right…

18. Anti-intellectualism …a refusal to enter into public debate…

21. It is nearly impossible to bridge this epistemic divide with good arguments because of the fear that reading will introduce confusion into the reader’s mind or bring her into direct contact with the devil.

Not a critique, they fail to understand what that means.

22. Gender studies are not a monolith, disparate views…
23. I hope only to refute some falsehoods in the process and to understand how and why these falsehoods surrounding “gender” are circulating with the phantasmatic power that they do. What powers do they serve, and how can they be countered.

24. In asking who is afraid of gender, I am also asking who is afraid of what, precisely, and how to best to understand the resulting fear and its political effects.

39. ...neither consistent nor non-contra... accumulate together as an ‘ideology’.
43. …more livable than assigned 
Dichotomy between free to choose and no choice through assignment. A false dichotomy? More incoherent... more powerful
47. As a phantasm... as a proxy for a wide range of ills, loses its reference... becoming even more frightening 
49/50. Internationally organized.
Use of junk science...
56. All badged under gender ideology
Religious freedom = discrimination, and a sign of.
70. Appeal to nature without a scientific exploration of same. A priori-sm.
Also wrapped up as responses to neo-liberalism, global financial institutions, etc.
76. Papal pontification... we have no right act like God and re-write the natural order. Quotation....
Counter ideological is ideological!1
78. Concession given and taken away...
Ecological argument. Yoking together of various fears. Even a democratic 'argument'.
80. All positions not in conformity with God's plan are automatically deemed 'fictitious'.
85. Irony of linking gay with pedestry ... in light of reparations pain by Catholic Church
Has lost standing... if you disagree you are a relativist... with no strong morals... floodgates opened.
87. Conjuring up a dream sequence... phantasm
Hallucinatory dimension of moral sadism
No discussion if dogmatic... no difference with ideological
88. Stat's. Over last 70 years 330,000 minors suffered sexual abuse by priests.
90. Teaching diversity is not promoting same but indicating diversity exists in a respectful manner.
91. Encouraging the unthinkable... a psychic economy of a deliberate illiteracy
94. The deprivation of health care and the censorship of education are frightening forms of disenfranchisement
95. Thought police, fear of language, magic of words
96. Use of such issues for authoritarian style political campaigns
100. How terror and anxiety congeal into bad arguments and phantasms.
101. Reporting of parents
Premise that kids are in danger if 'exposed' to (radioactive/infectious) materials on gender... when could be quite the reverse. 

Also teaching equated with child abuse…. Like pornography or exhibitionists on the playground. [such equations call for a suspension of disbelief that can only operate on an affective level]

Where ideas of pedophilia and indoctrination made to coincide…

102. Sex education should entail phenomena, consent, self-autonomy, etc.

Where and when feminism is strong against rape, and LBGTQIA+ are strong on anti-bullying and violence.

103. ‘Don’t say gay’ bills [on par with this now rescinded policy in the US military]

104. Denying children to such information… stigmatizing… depression and suicide (as a fact!)

Much resistance from medical associations re same. [systems imperialism, i.e., one system telling another what to do completely without recourse to the expertise of the former]

Speculation that trans-youth without such information would remain consistent with assigned gender, contrary to fact.

That hormone blockers can be life-saving., and, unethical to withhold such treatment, as is the case in general,

105. State exercising a demographic freedom, not the individual. Inequity.

106. Where is pro-life in all of this. No state that withholds health care and recognition from trans-kids is affirming their lives.

107. CRT similarly [symbolized] abbreviation, phantasmatically invested with destructive power.

Rebadged as indoctrination. ‘Is’ racist as just racist… but statistics re health care of black and white America indicate a difference still exists.

108. No surprise that right-wing organizations against CRT are also against gender theory and queer theory.

Radical reductions to incendiary phantasms

Each position reduces to a common accusation, your country is racist, etc.

But these areas on academia are problematic, not dogmatically decided.

Critique is neither denunciation nor absolute opposition. [Determining the possibilities of a phenomena] An inquiry into the conditions of possibility of certain concepts that have either been taken for granted without justification or that have become invested with meanings that establish them as overdetermined. Is to open up thinking [not close it down]

[So a theory devoted to establishing racial equality is…] A theory, a methodology, devoted to achieving racial equality is transfigured into an attack machine that must be destroyed if white people-or their claims to supremacy-are to be protected against challenge.

110. ‘Woke ideology’ now included CRT, gender and …attack animated by a psychosocial theory that the loss of patriarchal, heteronormative, and white supremacist social orders is an unbearable one, tantamount to social death and, at times, physical danger.

111. Anti-woke rhetoric is against ‘indoctrination’ but sets out to ‘indoctrinate’. 

Not only are the principles of freedom and equality under attack, but so are all those people who require those principles to live.

119. If sex is framed within cultural norms, then it is already gender. That does not mean it is either fake or artificial, but only that it is being mobilized in the service of one power or another.

Wherever there is such a frame, gender is at work.

…does not mean culture produces sex out of thin air. …does mean it is being framed in a certain way and for a political purpose.

128. Fortunately our ideas of freedom have changed through time, and it is incumbent upon courts to reconsider and reformulate freedom in response to legitimate historical challenges that have exposed the inequalities and the erasures built into prior conceptions of freedom. 

129. Why is freedom so frightening? Is that even a question? Or is it rather: How has freedom been made to seem so frightening that people find themselves longing for authoritarian rule? 

132. Authoritarian power in the present depends on the intensification of the passions, stoking fear and redirecting it as hatred, moralizing sadism… If the Right stirs passions, including righteous forms of hatred, to consolidate and externalize the threats posed by gender and race, where do we find the driving passions on the Left?

For that, we need to know what we are fighting for, not just what we are fighting against.

Need for unity, not to fall into internecine warfare.  …pose another desire, the one that wants freedom and equally passionate enough to stay in the struggle.

124. Anti-gender ideology not just restricted to conservative Right. Gender also opposed by TERFs (trans-exclusionary radical feminists).

136. …gender-critical feminists seek to dispute trans identity, particularly trans women, arguing sex is real and that gender is constructed, by which they mean both false and artificial. The position misunderstands social construction.

137. [many positions fall under feminism. Not right to exclude segments of same]

… and it makes no sense to allow one faction, censorious and rights-stripping in its aims, to lay claim to the term [feminism].

138. Categories change over time.  

144 Phantasmatical fears over the identity of trans women as not women, or just second-class women, or, worse, as male predators in disguise.

145. But who is being harmed here?

146. No one owns their own gender. …assigned at birth, therefore gender… All this happens beyond a logic of property.

150. Trans identity is not a fiction, say, with drag… How do fictions communicate truths we could not understand through other means? TERFs offended by toxicity of debates… but bring the same to this debate. They are denying the existence of people who have had quite a hard time gaining social recognition, legal protection from discrimination, and adequate and affirming health care. In effect concurring with the Right

159. A bad form of generalizing that shows us how scapegoating occurs, a way of responding to one harm by producing another.

Bad logic… from a few to the many.

163. Doesn’t need to be an either/or

170. [Gender theory does not deny sex assignment at birth, etc. Neither should it be reductive claim across all persons]

171. To deny the existence of intersex people to make a polemical point about “facts” is, indeed, to deny the facts in the service of a political agenda to conserve the binary.

[Not all women have reproductive capacities but to deny them as women is] …it would be foolish and cruel to say that these women are, therefore, not really women, especially if they understand themselves that way.

172. It makes no sense to identify a specific biological capacity as defining gender, which should never serve as the exclusive or fundamental criterion by which gender is determined. Feminists have taught us this… 

181. [Many ways of seeing the same referent]

188. Not what is gender but which gender? So, gender precedes sex assignment.

A better way to view this is to see a co-construction operating between biology and social expectations, etc. 

189. Better, a dynamic-systems framework… embodiment not as a discrete and bounded phenomenon, but as the effect of a complex set of interactions of an organism with an environment over time, some of which are more accelerated than others.

202. Genders are not just assigned. They have to be realized or undertaken, or done, and no single act of doing secures the deal. [Performative]. 

206. The limits of the nature/culture distinction are painfully clear… set stage for some of the problems we encounter now when sex and gender enter contemporary debates about whether sex is real and gender is a kind of artifice. 

207. Scientific alternative… found in co-constructionist and interactionist theories.

224. [Sex/gender… different schemes in different cultures so to universalize what is not universalized is colonial, imposed]

226. [Other pre-colonial schemes] can become lost in translation…

228. [These ideas on sex, imposed by Right, Vatican, TERFs, etc.] they are forcibly imposed, the living and toxic residue of the history of racist and colonial violence.

229. Is gender the intrusion of a “foreign” term… as made by anti-gender-ideology groups. Doesn’t belong in the language, and should not be taught in the schools. It goes against the nation. 

230. Borrows from both Left and Right. oscillates … Phantasm functions as a counterfeit synthesis.

233. Translation is, in fact, the condition of possibility of gender theory in a global frame.

234. No one language has exclusive power to define gender or to regulate its grammatical usage, and that means that every way of referring to gender has a certain contingency.

…monolingualism, one closes off the encounters with other languages and with what it might teach us about what some of us call “gender”. In Japanese the closest is jen-daa, and in French gen-daire, 

236. [Different strategies] one cannot be “against”, if each of them opens up a different trajectory of hope for a livable life. Given that not everyone finds the same terms livable, we have to be careful not to impose a new gender norm that generalizes the conditions of livability, or that decides without consultation what someone else should be called.

237 We have to be prepared to translate.

Some find live and breathe by escaping the terms by which gender recognition is conferred, and other find life and breath by precisely through feeling recognized by existing terms… or contesting the same…

Not to generalize, but to become attuned to the various vocabularies…

Those who have should be most enraged by my arguments are those who believe that the gender binary is mandated by a version of natural law referenced or occasioned by the Bible, or mandated by an Anglophone understanding of gender dimorphism crafted according to white ideals. They have a great deal to lose, and they should start the process of mourning. Let’s hope their destructive rage turns to productive grief so that they can emerge into a world committed to cohabitation and equality across differences.

…I find my name circulating in ways I barely understand, and part of the motivation for this book has been to try to fathom how one’s arguments become distorted phantasms…

238. Jacques Derrida refers to “monolingual obstinacy” to describe “resistance to translation “ in his monograph Monolingualism of the Other. …I speak this language, and it is my home. We are entered into a language, we do not choose. 

239. Need to escape the intensification of an even more refined monolingualism. But still dispossessed in our own language… that gives us a sense of mastery. Need to suffer the humilities of translation. The possibilities that a loss of mastery open up to us… for the making and sustaining of a livable world.

[but we are more than a language, why restrict ourselves to its imperial desires]

241. Spivak – when translation proves to be obdurate the limitations of the language reveal its epistemic limits, its incapacity to include all ways of organizing the world.

Translation opens up a productive potential… proffering linguistic humility.

242. To defend the use of gender in education and everyday life is to affirm the openness and alliance, in policy and politics, and to question monolingual imperative that is the legacy of imperialism.

243. Anti-gender ideology cannot be countered by the universalizing of human rights framework (a form of linguistic imperialism). Needs to be relatively wild in relation to all those who claim to possess its correct definition…

244. The critique of colonial impositions is also a requirement. [E.g., the Vatican pontificating about “natural law”]

We can perhaps show them what a radical affirmation of shared life looks like. That, at least, seems to be the common task before us.

Conclusion: The Fear of Destruction, the Struggle to Imagine

If you’re in a coalition and you’re comfortable 

you know it’s not a broad enough coalition. – Bernice Johnson Reagon.

247. [But when gender is compared to a threat, war, etc…. that is rightly obscene… under stress a cat will lick its paws as a form of stress displacement… there are enough real threats without manufacturing fake ones] climate disaster, systemic racism, capitalism, carceral powers, extractivism, 

248. Gender as a cause of destruction, gender itself must be destroyed, and what follows is censorship, etc.

[Shutting this down… authoritarianism]

249. Perhaps arguments do not have the power to address the fear of destruction that motivates the anti-gender ideology movement.

[Often ties in its moral plan the ‘safety’ of children] the tactic is clever and effective…

257. To think of the anti-gender movement only as a “culture war” is mistaken. The movement is clearly responding to economic formations that have left many people radically insecure about their futures, sensing that the conditions of their lives are deteriorating… actually responding to displacement and insecurity that result from neoliberalism.

259. Gender politics is not rightly described as “identity” politics if its ultimate goal is to create the world in which we all want to live.

260. [Need for allies]… let gender become part of a broader struggle for a social and economic world that eliminates precarity and provides health care, shelter, and food across all regions.

Freedom should not be regarded as a harm.

261.  A need to distinguish between real harms and imaginary ones, phantasms.

262. All of our struggles ae now linked as we seek to overcome the powers that seeking to deprive us of our basic conditions of livability.

The language of eradication belongs to fascism, applies to all of those clustered under the signs of “gender”, and “critical race theory” and “wokism”. …so new vocabularies are required [Rorty] to understand new iterations of fascism that have emerged in the last decades

263. These authoritarians seek to bolster their public support by destroying any sense of common political belonging in favor of nationalist, racist, patriarchal, and religious forms of sociopolitical supremacy, subordination, and dispossession.

The posture and practice of impunity and shamelessness that we find in the figures of Trump [et al] for example, are distinctly different from so-called charismatic fascists of the twentieth century…

264. We can stop that momentum, but only by intervening as an alliance…

[reinvesting in the secular as a public sphere…] (4)

Now the rhetorical force of this interrogative title Who’s Afraid of Gender? is, more or less, answered at length by the titles of the first five chapters of this book:

1. The Global Scene

2. Vatican Views

3. Contemporary Attacks on Gender in the United States: Censorship and Rights-

Stripping

4. Trump, Sex, and the Supreme Court

5. TERFS and British Matters of Sex: How Critical is Gender-Critical Feminism?

       (5)


Coming under considerable criticism we have a lengthy critique of the dogmatic claims made by the Catholic Church. Also coming under such scrutiny are the Protestant 

Churches in the US and how such anti-gender ideologies find resonances with political forms of populism and autocracy as currently to be found on the Right and the Far Right along with the formation of alliances between such disparate forces.
 (6)


Being provocative, we could rhetorically retitle this book Who’s Afraid of Judith Butler? and claim the same organizations disseminating various forms of an anti-gender ideology as outlined by herself. In The Economist an article with this same title was published.
 In its ‘critique’ this article argues that Butler’s book is a lesson in how activism can go too far and that the theories she supports have harmed young people. In my opinion, this criticism hardly compares to the obvious harms anti-gender ideologies have done in continuing to reframe a world with a non-evidence based recycling of simplistically treated traditional ideas on gender whose authoritative sanctionings have done an inestimable harm through the targeting of certain types of individual in a world of diversity whose sufferings duly deserve a compassionate respect and not the hostility and violence so hurtfully directed in their direction! (7)


Then, in the New Yorker, we have a more sympathetic critique under this same title of Who’s Afraid of Judith Butler? and where the introduction to this article notes: The philosopher and gender theorist has been denounced, demonized, even burned in effigy. They have a theory about that.
 (8)

Part II: Selective Exploration of Butler’s Comments, Observations, Conclusions…

2. Outline


In this short explorative review, I will focus on a small number of concepts and observations utilized and developed by this author. I will do this under the headings of An Asymmetrical Anti-Scholastic Warfare; Condensation and the Phantasm; Ideological Alliances; and, Progressive Alliances, (9)

2.1. Asymmetrical Anti-Scholastic ‘Warfare’

We have the self-contradicting situation where anti-gender idealogues can be found accusing others of being ideological, when, in my opinion, a scholastic critique need not be conducted in that extremist orientation. To some extent we should not confuse the messenger with the message, and, where that message need not be formulated in an ideologically extremist orientation.
 (10)


However, Butler might to the contrary contend that all gender is somewhat already ‘ideological’, namely, as a set of theoretical constructions imposed on others by others, but, not necessarily accepted by an individual. Thence the potential clash of ideological differences. Where being counter-ideological is itself being ideological?
 Butler also notes: Sometimes ideologies are characterized as false ways of knowing. Other times as a point of view.
 She also notes: No discussion if dogmatic... no difference with the ideological, and hence my first observation of ‘an asymmetrical style of ‘warfare’.’
 I daresay, among scholars with ideological axes to grind we can find a continuation of this type ‘warfare’ but, hopefully, at the very least, respectfully conducted without name-calling and the unprofessional use of invective. ‘Asymmetrical’ in the sense that her research is not being scholastically contested, but, instead, merely written off with a variety of objections, e.g., that it conflicts with religious doctrine, as ‘the work of the Devil’, or on a priori grounds as just not conforming to cultural norms and the performance of normative behaviours expected to ‘rightfully’ occur in those major discourse/s appertaining to the prevailing cultural climate. Hence the vehemence directed towards this theorist and both the ad hoc and ad hominen manner of its disseminated discharge. (11)
2.2. Phantasmic Condensation

An interesting theoretical concept explored by Butler is her use of the psychological expression of the ‘phantasm’ – when and where various symbolically imaged issues without an obvious connection are condensed behind the use of one key expression which will often be invoked with an inflammatory intent. That such connotations have been brought to bear on expressions like ‘gender’, ‘CRT (Critical Race Theory)’, ‘Trans-Genderism’, etc. That such rebadged issues are conceived of in such an inflammatory mode that books containing such themes are to be regarded as not suitable material to be found in libraries, especially school libraries. Thence the recent battles over the banning of certain books in libraries that otherwise were previously deemed to be suitable for young adults given the prior acceptance of an evidential diversity of the population who collectively stand to generally benefit through a knowledge of such diversity. (12)


Butler notes that ‘the weaponization of this phantasm of “gender” is authoritarian at its core. Rolling back progressive legislation’.
 On many occasions she describes this type of attitude, and practices pursued in that manner, as ‘fascist’, ‘authoritarian’, etc., and has received much criticism for doing so. However, I believe she is quite right ‘to call a spade a spade’. In this regard, people seem to confuse the primary denotation with the connotations of these expressions and if such behaviours denote fascist styles of behaviour then it should be duly called our as such! (13)


Through the ‘condensation’ involved in these false conflations of such ‘inflammatory materials’ the over-iterative evocation of these phantasms, to be identified through the short-circuiting of their radically simplified expressions, consequently, can be viewed to function as forms of a counterfeit synthesis that bring together different forms of ideation that has no place being so closely juxtaposed together.
 E.g., bundling issues in gender with Critical Race Theory along with concerns and fears in regard to trans-gendered people altogether in one unholy alliance. A recent example of such nonsense is the ever-repeated anecdote made by candidate Trump where he falsely cites the case of ‘Johnnie going to school in the morning and coming home in the afternoon as, say, Jenny’. (14) 

2.3. Ideological Alliances 


An interesting point brought out in the book is the close connections, almost as an unofficial alliance or coalition of disparate ideological parties assuming a consuming of the same terminology, evoking the same phantasms to connotatively reinforce the general tenor of their ideological forms of over-commitment (that I would also argue take on both an impossible and surreal complexion should they be more closely examined). (15)

2.4. Progressive Alliances


That, just as people and organization through various forms of unofficial alliances and coalitions are to be found over-promoting an anti-gender ideology, along with the adverse ramifications of such an anti-progressive stance, then Butler observes that those who oppose such conservative forms of extremism need to be better organized in order to collectively counter the corrosive influence of such cultural authoritarianism.
 In the process discerning the causes of  real harm from (the deflections incited through the evocation) of (non-existent) phantasms.
 (16)

Part III - Specificity, Personalization, Creating Preconditions for Mutual Respect...

3. A Plea for Mutual Understanding…


The following is a plea for mutual understanding in this area of gender. (17) 

For a start, on descriptive grounds, a small percentage of the population, regardless of prevailing nationalisms, racial identifications, and national geographies, along with the diversity of multicultural inclusions and contributions, just should not be asked to completely conform to the binary dictates of cultural expectations, as major discourses, when such an overall alignment in these matters of gender may not be present on the constitutional grounds of physiology, genitalia, chromosomes, putatively conceived differences in uterine environments as experienced before birth, and the overall complexities co-associated with a psychic sense and semblance of sexual identity development, formation, and expression, etc. Trying to metaphorically ‘shoehorn’ every individual into a one-size fits all, or, rather, a two-size fits all schema, namely, the current social-cultural constructions of “‘male’ and ‘female’,” does not do justice to the lived-reality of many individuals who, for a variety of reasons, either with great difficulty or the complete inability, just cannot conform to such naïve cultural misconceptions in this controversial field. Unfortunately, this arena of cultural discourse, is all too often rendered ideologically over-heated by cultural extremists operating under the guise of various coercive forms of other-imposed cultural sanctioning. Representatives of either such policies or cultural form of prejudice, e.g., be they anti-woke popularists or conservatives on the Right or Far-Right or ideologues on the Left or Far-Left; religious leaders; arrogant intellectuals all too beholden obviously to uninformed forms of discourse who remain blinkered accordingly to the anomalies that will be found in any discourse and which also deserve, in turn, to be respectfully recognized. (18)

As a case in point, we have, e.g., various religious leaders over-committed to the ad hoc, a priori arguments being mustered for the historical re-continuation of the short-sighted doctrinal promotion of a so-called ‘natural order’. No doubt committing a naturalistic fallacy, on a grand and inhuman scale, when they claim ‘that, as most people appear to definitively fall into one or other camp in this bimodal scheme of “‘male’ and ‘female’,” that it then follows that all individuals should duly do so as well’. However, a more scientific approach would inevitably demonstrate that, on descriptive grounds alone, neatly prescribed classifications have the habit of self-deconstructing when more closely looked at. In this regard, I would argue that even the naturalistic fallacy itself is not immune from this same dialectical observation and that we need to clearly delineate guidelines in order to indicate when such rulings either hold or cannot hold; i.e., when and where we should be beholden to and when and where we should not be so beholden to the forbidding of such relatively superficial transformational-transitions and those occasions when we can subsequently override those same relatively superficial prohibitions, etc.
 But, be that as it may, it is necessary for the running of this type of counter-argument, that, say, overrules the naturalistic fallacy, that the reasons for the promotion of, say, a natural order cannot be either just ad hoc and/or a priori in their overall presentation. As already noted, a simple, unbiased inventory of the population would reveal a small percentage of that population just does not fall within the strict parameters of such a scheme. That, even if it were to be the case that one and only one individual was to be unable to be definitively slotted into the dictated parameters of its categorical divisions then even that one person, themselves, should be afforded the automatic acceptance of falling outside its confines and being unable to be confined within that form of schematization. But, as we all already know, many people do not neatly fall within such a scheme and the limits and failure of that schematization should be duly understood. However, through willful forms of ignorance such schematic ‘anomalies’ are either ignored or worse, their representatives are forced to conform in ways that correctly should oversee the deconstruction of such artificially insulated ideological schemes. ‘Schemes’ whose appreciation, at best, would be better served in a less extreme ideological environment as ‘cultural generalizations’ that, at the same time, were also ‘open’ to a positive acceptance of the ensuing cultural enrichment that would follow on from a more civilized welcoming of a diverse range of other possibilities. (19)

That, it behooves people to be resistant to the siren-like attractions of ideologues out pushing various political and religious agenda whose motivations may well be more ‘self-serving’ than actually setting out to serve well all the members of their resident communities. (20)

Moreover, it behooves people to not accept at face value all simplistic schemes invoking pseudo-scientific styles of claim when, obviously, all anomalies in that schematization are being both overlooked and ignored. (21)

Now, admittedly, the existence of cultural prejudices should also not be ignored. As communities, we will need to work our way through the same. As individuals we are historically situated, but, what we have indiscriminately learnt we can discriminately unlearn should such re-education better serve both ourselves and others. In this regard I am reminded of witnessing a provocative movie in the 1970s, whose name continues to escape me, when an enterprising and very charming man inveigles his way into manipulating a whole family to his own ends. In an early scene, this social psychopath is seen making love to a member of this family and from a rather vertical camera position we merely see to two heads of dark hair in an obvious amorous embrace, but, then, as the camera takes a more horizontal positioning, we see this young man has seduced the son in this family, and not the daughter, and the audience emits an involuntary gasp of shock. Nowadays, I suspect audiences are a lot more sophisticated in such matters and as such depictions are no long proscribed, the reactions of people can no longer be so provocatively set up to elicit such audience responses. Hence this somewhat optimistic observation that what cultural responses are learnt can be culturally unlearnt… Although, as another observation, progress in such matters might only arise when an older generation dies off and no longer controls the general tenor of major discourses (all too often promoted as official discourses or as quazi-official discourses within a particular institution or organization, say, a religious denomination, etc.
). (22)


Interestingly, as already noted in a previous paragraph, in the broad terms of gender, not all people can be neatly slotted into a certain predefined category. That it is to commit a rather superficial naturalistic fallacy to say that if people generally fall into one of two categories that all people will do likewise. We might be able to say that in general terms, as a general probability, but in evidential terms that may well not prove to be the case. (23)


Very soon I will discuss a certain documentary from South Africa that looks at the difficulties experienced by two intersex individuals dealing with the fact that they cannot be so effortlessly integrated in a society wedded to a strict binary division between its social constructs of ‘male’ and ‘female’. As individuals with no clear alignment with these polar opposites of ‘male’ and ‘female’ their lives are lived with a conflicting variety of strategies having to be exercised in order to attempt some form of a compromise when it would be so much easier for these people to just be allowed to self-elect their own form of identification and where society, in turn, respected the reasons behind these political-pluralistically oriented forms of innovation. Or, more simply, a change of pronouns is not necessarily just a mere ‘change in pronouns’, but, can represent a way of aligning with a world that can be quite ignorant and quite unforgiving and hurtful when people do not understand the existential specificity behind such radical patterns of re-self-identification when specific instances present themselves in such a manner where expected generalities do not coincide with the specific contours of certain lived-realities. (24)


In this modern age, it is now possible, but rather short-sighted, to define ‘male’ and ‘female’ in the simple terms of ‘people possessing different sex chromosomes’. Now the fallacious appeal to the construct of Divine Law that states that the Divine made only ‘Adam and Eve’ overlooks the fact that genetic transcription is a process that is occasionally prone to the making of errors. Indeed, in terms of these sex chromosomes of X and Y, where ‘XY’ is ‘male’ and ‘XX’ is ‘female’ we have various other possibilities like XXY (Klinefelter syndrome, XO (Turner syndrome), etc., (where ‘O’ represents the ‘absence of a second sex chromosome’).
 Then, on top of these possibilities, we also have errors in the very replication of these combinations of both X and Y chromosomes themselves. Moreover, to further complicate this field of gender, we an assortment of variations from the imperfect formation of genitalia for a wide variety of reasons; the consequences of a mis-sequenced hormonal environment in the development of the foetus; along with environmental issues from the potential effects of so-called everlasting chemicals and pesticides to psychological and sociological development, social stressors, familial dynamics and on to the very constructs developed in various disciplines like medicine, psychology, cultural studies, political fraternities, shifts in religious thinking, innovative re-directions in a cultural ethos or zeitgeist, and so on. (25)


Then, for those of us who think we have escaped such an adverse lottery of mischance and misfortune let it be known that the science of genetics involved in the general trajectory of evolution is predicated on errors in replication, and that disease, old age, and death, themselves, are similarly predicated on these patterns of transcription breaking down and where this obviously applies to everyone! (26)


In light of these reflections on the variations in the translation of iterative processes, that we are all privy, it is to be hoped that we might all adopt a more open and humble approach to the complexities of life and not be mesmerized by misguided simplification wielded from the impossible position of an ideological perspective. That granted, then we could more forcibly argue for both the active and passive demonstrations of the requisite expression of the required degree of an overall mutual respect that should prevail in this ideological arena of gender when and where society should afford its members that either cannot completely conform to the conventional binary descriptors, prescriptions, and proscriptions have the ability to self-elect to re-align or be non-aligned in such cultural determinations in a manner of their own choosing rather than that which would traditionally be other-imposed by default. (27)


Personally, I find issues in the controversial arena of gender to be philosophically non-problematic to the extent that should a person wish to re-identify their understanding of their gender through either some form of cultural alignment, physiological re-alignment and/or social non-alignment then it is up to us to accept such decisions made on their part, by themselves, should they, over that period of time, be consistently upheld and persistently disseminated. I have known friends who periodically change their name and, after a while, I do not know what to call them. But, that problem is mine and not necessarily theirs. When, all is said and done, all I have to do is ask them by what name they currently use. (28)

What I do find difficult to understand is why certain types of people should be so upset, and even sometimes become quite angry, in discussing these issues in gender when they, themselves, do not have to question their own socially-imposed and apparently aligned sexual identity and all other personal and social forms of self-identification when the very people who they either indirectly or directly criticize have to permanently deal, day after day, with the hostility of a world who seem to have no in-depth understanding of such issues but is quite prepared to threaten to extend their hateful and hurtful rhetoric beyond a realm of the merely verbal. Most people, throughout their lives, at some time, have been a witness to this possibility, but, either contribute to this form of violence or silently stand back, or, in seeing the suffering of the other person feel it to be their duty to remonstrate on their behalf and let them know in real-time that ‘diversity, inclusion and equity’ is not to be understood as just another slogan. Of course, the better way to deal with such issues is for people to meet and encounter such diversity in a non-threatening environment and to metaphorically ‘break bread’ with them and discover that, whilst such variety makes us ‘human’, when we get to know them on a personal basis such differences disappear in the discovery of the uniqueness of each and every individual to be an individual not that unlike themselves. This, I believe, is one of the motivations behind the filming of this documentary when two intersex people get to meet each other and we, the audience, see their travels and travails lived out in front of us in such an intimate and revealing manner… (29)

3.1. The Documentary Why I Am Not
According to Wikipedia (12.11.24):

Who I Am Not  is a 2023 documentary film exploring what it means to be intersex in a binary world, directed by Tunde Skovran.[1] It is her directorial debut. The documentary is produced by Andrei Zincã, and with executive producer Patricia Arquette.[2]

 HYPERLINK "https://en.m.wikipedia.org/wiki/Who_I_Am_Not" \l "cite_note-3" \t "_blank" 
[3] Greenwich Entertainment. (30)

According to promotional material:

there is male, there is female, then, there is i.

Sharon-Rose Khumalo, a South African beauty queen, plunges into an identity crisis after finding out she is intersex. She needs the guidance of somebody just like her. The only person who will help is Dimakatso Sebidi, a male-presenting intersex activist who turns out to be her complete opposite. The two parallel but divergent stories are an intimate look at the struggle of living in a male-female world, when you are born in-between.

Who I Am Not gives a voice to the long ignored and mostly silent two percent of the world's population: the intersex community. (31)

3.2. A Brief Synopsis of Who I Am Not and Discussion


It is not my intention to review this documentary but outline my take on its plot in order to illustrate just how complex this topic of gender is when explored in some depth. (32)


For the convenience of my exposition let me refer to Sharon-Rose Khumalo as ‘S’ and Dimakoatso Sebidi as ‘D’. Furthermore, let me refer to these two individuals through a use of their preferred pronouns, respectively, ‘she/her’ and ‘he/him’. In order to demarcate social alignment based on the perception of genitalia we can form the pronouns in single scare quotes, and, in terms of a chromosomal basis I will use double scare quotes. Last, in terms of a putative self-identified sense and semblance of a psychic identification in gender terms I will use pronouns in triple scare quotes. Why these complications? Let me explain the basic trajectory of this plot and how these two individuals so informatively are set up in this documentary to contrast each other, and, in the process, demonstrating why a demarcation between these different but interrelated aspects of gender is so evidently necessary. (33)


Although my potted plotline is here rendered with a minimum simplicity, in this documentary we get to closely encounter these two individuals along with their meeting of each other, albeit as virtual witnesses through the medium of this documentary. For some time, we are intimate witnesses to the difficulties of their lives in trying to discover just who they are in this bipolar world of male versus female. E.g., D is refused a manufacturing position on the spurious grounds that a separate toilet would have to be built for him. E.g., S in a date informs the other person she cannot have children which appears to put an end to that relationship. One difficulty after another for these two individuals is unraveled before our eyes as we witness this succession of difficulties they have to experience in the navigation and negotiations of their daily existences… (34)


S as a successful beauty queen is so apparently feminine, but, she discovers she is intersex and can not have children. She meets D who identifies as both intersex and as male. D had indeterminate genitalia and a form of surgical intervention was conducted very early on to align them more with a perceived feminine disposition. He expresses his upset to his father who was pressured by the medical fraternity into performing that form of re-alignment. They both consult the same specialist in gender issues and have tests to reveal the configuration of their sex chromosomes. S is upset to discover that she is “he”, and, D is equally upset to discover that he is “she”. They both opine to each other that wish they could swap their results. Then, in a twist to this complex saga the doctor explains that in the environment of the uterine hormonal influences can either femininize or masculinize the growing embryo and that the ratio of the tips of the three middle fingers is an indicator of these hormonal influences. To their surprise, and some degree of self-satisfaction, they find that their psychic sense sexual identity appears to be configured in those ratios where S is on the feminine end of this putative spectrum and D is on the masculine end of this same putative spectrum. In other words, the way they have currently elected to identify as either ‘male’ or ‘female’ is more a reflection of this psychic sense of sexuality that could well be laid down before birth. Therefore, to find any form of a non-problematic alignment in this world of gender what is constitutionally required is, more or less, a general degree of alignment between these influential considerations of genitalia, chromosomal disposition, and a psychic sense of sexuality that could also be determined before birth. With respect to both S and D let me tabulate these aspects that either contributed or de-contributed to their obviously expressed non-alignment with the normative demands of a traditional assignment of gender:

Person




S



D

Preferred Pronouns
 

She/Her


He/Him

Indeterminate Genitalia 

‘She/(He)’


‘Her/(He)’

Sex Chromosomes



“He”



“Her”

Psychic Identification


“‘She’”

           “‘He’” (35)

The obviously apparent non-alignment between these different aspects that normally contribute to an overall alignment to our self-perceived and a socially-perceived sense and semblance of gender is striking. (36)

In view of the above, a series of reasonable conclusions could well be drawn. (37)

That for a large percentage of the population an individual’s sexual identity is usually in an alignment within and between social perceptions, genitalia, chromosomal dispositions, and their own psychic sense of being either a ‘male’ or a ‘female’. However, for some individuals, questions of gender orientation arise through an experience of various diverse forms of non-alignment, etc. That, rather than other-imposing forms of gender alignment on certain segments of the population it might be better to let them, primarily, figure such things out for themselves and assume pronouns like either ‘he/him’; ‘she/her’, and/or, ‘they/them’ that they feel are more in line with their own sense of identity in a manner they would wish to consistently present and persistently disseminate. Hence my argument for this more radical form of self-identification along the lines of a political-pluralism as previous explored elsewhere. (38)

Thence, furthermore, in the deepening of our comprehension of this complex field of gender that, from such an understanding, we, too, will also make a plea for the indirect and direct expressions of a mutual respect that should be shown to all individuals regardless of the perceptions of an alignment or a non-alignment between other-imposed and self-imposed forms of gender identification… (39)

3.3. A Concluding Comment


That, the excellent and clearly presented research of Judith Butler, among other things, could well serve a similar purpose in this same pursuit for a more respectful understanding of the wonderful diversity of others..!! (40) 
        Noël. Tointon, 16.11.24.

Appendix A: A Postlude in the Form of a Polite Polemic


Judith Butler’s clear, precisely written, well-argued polemical tome titled Who’s Afraid of Gender? obviously got under the skin of many of her critics both non-academic and academic. The target of her criticism primarily appears to be aimed towards more of the former, but, delivered in scholarly manner complete with well-informed facts and well-formed arguments along with the receipts that are meant to illustrate the tenor of her ‘complaint’. Namely, and here I summarize, ‘that an alliance of anti-intellectual forces on the Right are conducting a concerted effort to politically promote a set of anti-gender ideologies, and concordant polices, that will both further disempower and disenfranchise those people and organizations that do not concur with the hegemony of an imputed self-righteous, uninformed majority all too often manipulated by self-seeking individuals and organizations who ostensivley seek a restoration of so-called traditional values, but, covertly appear to be working against those same values’. Or at least their core attributes, e.g., of patriotism, doing one’s duty, honesty, authenticity, observing the dignity of others, maintaining a living wage for workers, observing the rule of law, and the renewing of the spirit of a national constitution that has served that evolving democracy till recent times, and so on… (41)


On one occasion, I inadvertently triggered the ‘coming out of the wood-work’, so to speak, of a spokesperson, operating either wittingly and/or unwittingly, for the position of a ‘trans-exclusionary radical feminism’. I was merely using the analogy of the fact ‘that British passports now have a third category of “other” when the question of gender is being asked’ in order to support my claim that the philosophical and political concept of ‘authorities’, as used by François Laurelle,
 are not necessarily immutable in their imputed decision making and are subject to change like all ‘minorities’, etc. The concrete thinking of this individual disputant could not grasp that my point was merely ‘analogical’ and was not concerned with the political validity, either way, of such a change whatsoever. I suppose, in hindsight, the fact that ‘the legal validity of slavery is no longer argued for in property law’ might have been a better choice of analogy. But, then, we seem to be living in an age when so-called ‘settled law’ is no longer so sacrosanct… (42)


Sadly, it seems ‘the crooks and crims, clowns and clones’ are about to overrun the over-heated henhouse of politics in the coming to town of a three-ring circus that is already being billed as ‘an arena of destructive chaos’… where, no doubt, those in a position to profit will have a field day picking over and pocketing the shattered pieces. Hopefully, I will be proven wrong in this prognosis, and will happily admit to the fact if it can be shown, retrospectively, that I was wrong in that mistaken prediction… (43)


However, if I am not mistaken, we stand before the looming countenance of such an oncoming ‘apocalypse’, steered towards by populist authoritarians on the backs of a passive majority entitled by only a marginal point of two, and, as an existential response, that this must necessitate the successful re-sharpening of our counter-rhetorical narratives since the message presented, not from those on a so-called ‘Hard Right’, appears to be sound, policy-wise, and where, obviously, only the messaging, itself, needs to be better organized and disseminated. Unfortunately, in a polarized society we have a similar polarization of major discourses, i.e., with a competing discourse on the so-called ‘Hard-Right’ versus another competing discourse on the ‘Soft-Left’
 and where it is obvious the latter need to metaphorically ‘man the barricades’ and ‘seize the means of dissemination’
 in such a manner that ‘the productive reasonableness’ of their message itself becomes the message since ‘the rhetorical force of any one narrative can only be overcome by the narrational force of some other more fortified
 form of a narrative…’ (44)


Behind the detrimental disturbances of our Contemporary era is the anti-democratic destabilization of a rampant set of Neo-Liberal political-economic policies that have ‘progressively’ disempowered and disenfranchised the Lower-Middle Class and is now working its way through a similar impoverishment of the Middle-Middle Class.
 In my ‘Three Critiques’ of Neo-Liberalism (2016, 2017, and 2018)
 I argued that (non-existentially) we need to propose (a process of remediation) through the suitably simultaneous deconstruction and reconstruction of the major political-economic discourse in such matters, and, that, existentially, we can do this in a one-step type of manoeuvre where apposite incremental steps are undertaken in the appropriate direction in order directly engage the root causes of such dysfunctions. Of course, more practically, both styles of manoeuvring would have to be co-engineered since both the relatively non-existential and the relatively existential are but the two sides of the same metaphorical ‘coin’. In light of this prescriptive piece of advice, and its proscriptive necessity, I am reminded, here, of how ‘we see through’ various optical illusions. E.g., in the Coffer Illusion in the presentation of sets of squares arranged, more or less, in rows and columns the injunction to look more closely and see circles when this announced possibility seems to be impossible. Then, when circles are perceived between these same squares this illusion then becomes a mental set that is hard to ‘shake off’. That in being seen, it will then be seen time and time again. That, in a similar manner, by observing possible non-existentially oriented solutions in a more traditional style of framework we also come to see how those same solutions, as modes of resolution might also be delivered more successfully and more efficiently (through the co-option of inducing positively chaotic means) along relatively existentially lines of approach… (45)


Perhaps the definition of a ‘dysfunctional democracy’ is one where ‘the majority of voters actually vote against their own interests contra the classical economic position ‘that the guiding hand of the market, through the rational exercise of needs, would automatically supervene’. Well so much for theory (and where we must acknowledge that this major discourse crosses the divide between both a political Left and Right, is being exercised, with less and less supervision and compliance, through the ideological excesses of a strong form of positioning that, in its ensconcement, now has a life of its own?)… (46)
Beyond the strengthening of our narratives and demonstrating why your particular style of a narrative is being promoted (beyond your set of narrational facts and, specifically, as a process of prospective de-anomalization at the center of your narration) how else could we positively change minds and head them in a more humane direction of finding a mutual respect for those peoples whose lives are directly impacted by the conceptions and misconceptions so heartlessly promulgated in anti-gender theory (and where gender theory, too, is also not immune from such ideological excesses and deficiencies)? By openly engaging the direct targets of an anti-gender rhetoric. Be courageous, and test your ideas with these people, small in number, and yet who are well-represented throughout all levels and sections of society. On some points, they may agree with you, and, on other points, they might proffer insights that could be well-adopted and adapted by yourself. But, more importantly, through existentially engaging with(-)others, and not merely talking ‘about’ them, all parties can only come back towards the living-center at the heart of that community, that overall sense and semblance of a prevailing culture, and, thereby, present a more informed stance, or standing, in the midst of an intercultural world of variety given the unique contributions that each and every individual can bring to its collective richness and its existential propensity for mutual enrichment. (47)


Of course, such ‘openness to the other’, understandably, might be a step too fraught with ideological dangers to currently undertake, but, then, that same voyage of understanding can be undertaken in a virtual form by viewing documentaries on this same type of topic, or, through a careful vetting, or triaging, of that wide range of videos that can be viewed on YouTube or other similar forms of Social-Media. In this regard, I would recommend this documentary referred to in this essay. Only when we are enmeshed in the specificities of the lives of others, in real-time or virtually, can we see the variety of hardships that, differentially, they have had to endure, but discover, as well, that their common humanity is greater than any relatively superficial differences, and where we would then clearly realize that to add to their sufferings is not the badge that should be worn by any reasonable, civilized person. Indeed, a simple consequential analysis should inform us as to the propriety of ‘our’ thinking and in the spirit of the openness of a working suspension let us take a deep breath and then attempt to navigate and negotiate those overlapping approaches that proffer a path of minimized harm and mutual benefit for all parties, and, therein and thereby, find ourselves able to duly demonstrate a deeper more respectful concern and care for others…
 (48)







    Noël Tointon, Wentworth Falls, 16.11.24.

Appendix B: Some Additional Comments Post-Workshopping this Essay

To deny the existence of intersex people to make a polemical point about “facts” is, indeed, to deny the facts in the service of a political agenda to conserve the binary.
 (49)


It is undeniable that when people meet someone for the first time, either consciously and/or subconsciously, they attempt to determine the ‘sex’ of that person, be that person a newborn child or an elderly citizen or anyone else in between. This is a natural way of ‘locating’ who that person ‘is’, and ‘where they are in the operation of a semantic map that seemingly transcends both cultural and intercultural frames of reference’. However, with almost painfully small logical steps I have attempted to demonstrate, in a linear exposition, that this differentiation of the ‘sex’ of a person cannot be reductively mistreated to the mere finding of its basis in just either the karyotype (of its chromosomal contribution) and/or the phenotype (in its definitive presentation as either ‘masculine’ or ‘feminine’ in terms of a morphological differentiation, say, genitalia, etc.).
 Moreover, human sexuality is a complex phenomenon and in trying to come to terms with it as a complex phenomenon we need to take into account a psychic dimension
 to the extent that we also need to recognize how that person, themselves, wishes to view themselves one way or the other or, indeed, if they wish to take up any membership whatsoever in that form of a binary opposition if they do not feel any wholehearted alignment one way or the other. I can easily imagine that through sheer exhaustion an intersex person might just want to opt out of such an unfair system that they have to forcibly assign themselves one way or the other, day by day, to then find a wall of obstruction, prejudice, hateful attitudes and invective, the overblowing of a moral panic over which toilet they should use or not use, to be seen as either misfits or monsters, fakes or freaks, and so on.
 Try as they might, they just cannot conform to such a rigid dividing up of our semi-enlightened society. They do not tick all the boxes, so to speak, and the social pressures impressed upon them to conform must in the end, be one horrendous piece of inauthentic theatre.
 A bit like the internal pressures a gay person would experience in many societies where they have to pass as a ‘straight’ person lest they be beaten up on the streets or thrown off a tall building or a convenient cliff legally earmarked for such a task. That in this age of semi-enlightenment it must proffer some relief for an intersex person, or a person who is undertaking or has undertaken a re-assignment of gender, to post ‘other’ on their passports in those countries that are now taking a more respectful attitude. Not all people can truly and truthfully conform to the oppressive weight of such indiscriminate attitudes along with an obligatory ignorance expressed on such matter by those people who will thoughtlessly cast a priori-like judgments that will seriously impact the lives of this diverse minority without personally touching them in any form whatsoever, should they lack both empathy and a deep social conscience as they happily cast of such hurtful judgments. Admittedly, the type of response that was traditionally conditioned and sanctioned by religious forces, but, today, unwittingly perpetrated by both the religious and the non-religious alike. Such unthinking thoughtlessness is fallacious and can be seen as a confused amalgam of both the ‘is/ought fallacy’ and the ‘naturalistic fallacy’. Just because, as a description, we find most people are definitively differentiated in gender this does not mean that all people ought to be so divided up (prescriptively) especially when we listen sincerely to a few sincere individuals who will tell you that having to conform to this division is practically impossible. Even then, when they do us the favour of appearing to conform to such a binary scheme, in a variety of daily situations, full membership will still be denied. Under these expectations of such harassment it is no wonder that some will happily opt out and find a greater degree of authenticity in no longer trying to be someone who they know they are not and, therein, find, through such resignation, the requisite degree of  self-acceptance, whilst, at the same time, remaining hopeful that some people will respect them for who they are, in the wonderful uniqueness of the individual, who, like everyone else, can only mutually find their freedom through-others. Sadly, it is a fact of our existence, regardless of who we are, that there is so much oppression in this world whether we recognize that fact or not.
 If we can proffer a little less oppression in this world ourselves then we, too, in turn, may well hope to be a little less oppressed by others. As for the naturalistic fallacy, and in some ways more insidious, the fact that most people are happily engendered, should not be mistreated as if some divine law of nature when the diverse facts of nature, itself, should disabuse us of such misbegotten notions. On an almost predictable basis the billions of transformational-transitions engineered within our fragile frame by nature are wont to go awry and whosoever should think they have escaped such errors in transcription should think again. Our lives are like a loaded dice and who could ever fully know if such errors are being sufficiently corrected or not corrected... be they expressed chromosomally, genetically, epigenetically, hormonally, or in terms of glyconomics, proteonomics, liponomics, etc.
, or, in the formation and reformation of nervous tissue and all manner of intracellular and extracellular, bionomic, bacterial, viral, and fungal environments... let along what one person, through either psychotic or non-psychotic violence, can physically do to us; treading our downtrodden passages in a world of ever-possible wars and famines, the denial of education and health care, or much worse... in a world fated to meet a fiery end... and when the divine music of Johann Sebastian Bach, alas, will sadly, then, be heard no more....
 (50)











 N.T., 9.12.24.

� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	A political-pluralism as previously explored in this same Book 10 in the sixth essay XF. In some sense this is a continuation, a Polyvalency III in which the most radical notions of self-re-identification could possibly be conceived, namely, gender alignment and gender re-assignment, etc.


� 	‘TERFS’ is a derogatory abbreviation for ‘trans-exclusionary radical feminism’ and is used synonymously or in an overlap with ‘gender-critical feminism’ in an opposition to trans-gender rights, etc.


� 	Refer to Section 2.3.


� 	The Economist; Who’s Afraid of Judith Butler? the “godmother of queer theory”? April 25, 2024. 


� 	The New Yorker; Parul Sehgal; April 20, 2024. 


� 	Where an ideological extremism is immediately obviated through the use of ‘working suspensions’, e.g., through the use of questions, analogies and other forms of modelling, heuristic devices, etc.


� 	Judith Butler; Who’s Afraid of Gender? Page 76.


� 	Ibid., p. 13.


� 	Ibid., p. 87.


� 	Ibid., p. 6.


� 	Ibid., p. 230.


� 	Ibid., p. 264, etc.


� 	Ibid., p. 12-13, 261.


� 	In another essay contemporaneous with this essay, I will address this question when does the naturalistic fallacy, e.g., breakdown, etc., and, just how can we move between descriptive, prescriptive and proscriptive sub-economies, etc? Refer, e.g., to Pursuit, III.XII.195, etc.


� 	One could imagine here how a certain item of church dogma is treated in a pseudo-scientific light as ‘true’ that is then further elevated to the absolutistical status of a ‘principle’ or definitive ‘truth’ that, at the same time, is patently contradicted by evidence that in turn has to be supressed and retranslated through that same dogmatic type of lens. E.g., that the Divine perfectly created just male and female. However, transcription errors in translation occur and this theme is explored in the next paragraph.


� 	The following link charts many of these chromosomal abnormalities. The more common variations in sex chromosomes and population frequency are: 45 chromosomes X (Turner syndrome) 1 in 2500; 47 chromosomes XXY (Klinefelter syndrome) 1 in 500 to 1 in 1000; 47 chromosomes XYY (XYY syndrome) 1 in 850 to 1 in 3000; and 47 chromosomes XXX, which has 1 in 1000. To add to this list we have, besides irregular combinations, both structural defects in individual chromosomes and in the phenomenon of a mosaicism where we have a mix of chromosomal combinations. Then, moving beyond the mere level of a chromosomal disposition, we have irregularities in their expression, epigenetic influences, hormonal contributions both before and after birth, sequential variations in physiological formation, disturbances through disease and cancers, adverse chemical influences and reactions, etc. 


� HYPERLINK "https://www.uptodate.com/contents/sex-chromsome-abnormalities" ��https://www.uptodate.com/contents/sex-chromsome-abnormalities� 


� 	Upon further research, and to my surprise, I discovered it is quite possible for a person to have the male combination of chromosomes (XY) but have the ostensive phenotype of a female (Swyer syndrome, 1 in 80,000 live births), and v.v., with the female combination (XX) but presenting with a male phenotype but a female karyotype (crossing a range in form from non-ambiguous male genitalia to ambiguity in genitalia with an incidence of 1 in 20,000 live births). Along with other combinations like XYY, XXX, etc., there are profound implication for how we might define what it means to be human in terms of the number of chromosomes – where a more informed definition would note a range from 45 to 49 (given, e.g., XXXXX), etc.


� 	In referencing the book whose translated title is A Biography of Ordinary Man (1985).


� 	This appellation is my designation for a ‘Left of Center’ currently unable to capture all spheres.


� 	In this instance ‘not the means of production’.


� 	‘Fortified’ is code for ‘a narrative that is neither ineffectively weak nor impossibly strong and is a conjecturally sound non-weak/non-strong form of formulation pragmatically proffering a series of approaches better able to resolve the anomalous difficulties being focused upon’.


� 	That the well-argued warnings of the economic-philosopher Thomas Piketty seem to be coming to fruition?


� 	As uploaded on my homepage site on Recent Paper, Page 4.


� 	On the occasion of that ideological contestment accidently triggered, as referred to in paragraph 44, it would have been quite productive to have later continued that debate, albeit in less ideological terms of engagement, on more informed grounds in order to address the problems so clearly demonstrated in trans-gender care as instanced, e.g., in the controversy surrounding the Tavistock Clinic in London. But, it should also be noted that with the closure of that clinic it was replaced by the creation of seven new regional hubs with two in London (which I believe are known as the London Transgender Clinic and Gender Identity Clinic). Obviously, there is a pressing need for such services that one must hope are being better funded, less under-staffed, less over-worked, and less ideologically organized for the better care of its patients, and, where a one-size fits all approach is duly dispensed with and where the best care possible is appropriately discharged… and where, I am hopeful, my earnest disputant can find some common agreement from which a more serious, less contentious, philosophical style of debate could ensue, without, I might add, the erasure of our differences as to how we would wish to individually approach such issues …?


� 	Judith Butler; Who’s Afraid of Gender? P. 171


� 	E.g., refer to footnotes 17 and 18.


� 	In all probability, hormonally laid down in the intrauterine environment along with the differentiation of co-associated sex centers in the hypothalamus, and so on. Without a doubt, another level or layer in transformational-transitions where the usual pathways are not necessarily always observed in the development and expression of the individual person.


� 	One of the ‘unintended’ consequences of this over-promoted debate is the loss of differentiated restrooms and their now universal replacement by unisexual toilets. Unfortunately, we meet creepy and malevolent people everywhere and we don’t have to predicate their occasional presence in one specific location. E.g., I am forever surprised at the variety and volume of fraudulent emails I receive on a daily basis to be made continually aware of that characteristic about the world despite the fact that I can also hold the idea that ‘most people are good hearted folk who have no intentional wish to harm others in any form’.


� 	Similarly, legally insisting that people go against their consciences may well be a worse offense that the perceived offense of not conforming to legally insisted upon dictates that would be better presented as ‘ideal guidelines’ for how members in current society are now expected to change their behaviours. In a similar manner, either insisting on the segregation of the sexes or the non-segregation of the sexes is something that requires much flexibility and it would be best left to the institutions themselves how they resolve such issues. Metaphorical ‘gear changes and the driving around corners’ are not instantaneous affairs even if treated in that manner. Witness the slow shift to the ordination of women in Christian churches (not unlike the very early church I would add as laments Paul on his first arrival in Rome when referring to female deacons?). Or, witness non-co-educational schools, or the desire for some religious fraternities to be segregated and for those denominations to also insist upon having segregated bathing, e.g., among their members, and so. The less ideologically oriented arguments and counter-arguments on such matters the better, and, let more reasonable people prevail on such unnecessary conflicts between old and new practices the better. An additional point to be made here is that too many intended and unintended meta-complications, meta-meta-complications are allowed to intrude in the our considerations of these more basic problems or anomalies given that societies are ever in a state of transition, and transitioning, whether we like that state of affairs or not. It is who we are, as a work in progress, evolving, and where we should stop either trying to make a few people happy or all people happy, but seek, instead, a more moderate middle path between such currently contested issues and let time, itself, hopefully resolve such issues from a more cultural-intercultural set of perspectives. As a rule of thumb, seeking or expecting a reasonable persistence and consistence in the expression of forms of politically-pluralism and, where, on balance, no harm is done by either proponents or antagonists or counter-proponents...


� 	Take, e.g., the wages of women in Australia in comparison to the comparable wages of men when politician has been preaching the unfulfilled promise of a wage equality for ever and a day. Or, e.g., the apparently permanent political scandal of the Gap between the Indigenous and the Non-Indigenous populations in Australia. Or, e.g., where it has been calculated that 40% of the labour conducted in Australia is both unrecognized and unpaid.


� 	I.e., the complex metabolic pathways, etc., involved with, respectively, sugars, proteins and fats.


� 	Attempting to put such ‘intergenerational storms in teacups’ in a much wider perspective...





