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XIIB. (2.) The Deconstruction of a Strong Realism
 
0. Pre-Introduction and Introduction


If we had to choose, and could only chose one option, ‘would we be a realist or an idealist?’ I suspect most people would choose to be a realist, be a person, metaphorically, ‘with their feet on the ground’, be someone who is sensible, and works with what is to hand rather than dreaming about things that might not be so obtainable. Of course, once we have realistically worked out where we stand, and have a good idea of who we are, then, and only then, we might allow ourselves the luxury of a more idealistic temperament in the fashioning of our aspirations. But, are those people who profess a strong identification with a realist philosophy actually being ‘realistic’, or are they only deluding themselves into thinking that they are eminently reasonable in such matters? (0)


In this essay, I am calling upon all strict realists who profess a strong ideological preference for such extremism to seriously reconsider such an impossible philosophical form of positioning whilst, at the same time, accept that we can all work with a weak realism, along with weak forms of idealism and pragmatism, and through valid forms of argumentation, using both conjectures and hypotheses, arrive at forms of philosophical positioning that are more non-weak/non-strong, that have our well-motivated assent, and deserve both our commendation and recommendation. (1)


To this end, as a process of remediation, let me both deconstruct a strong realism and reconstruct a more viable form of a philosophical economy that does real work, is able to assist us in making sense of this world at large through a non-extremist form of positioning. (2)


After introducing this philosophical topic then let me deconstruct a strong realism under a number of headings, thereby demonstrating a variety of arguments that should easily discharge this objective. In this second section, under the heading of Deconstruction, there will be six sub-headings, namely, One World, Windows, Correlativity, Metaphorical Abuse, Simulation and Non-Simulation, and (the) Non-Necessity (of such an impossible approach). Under the heading of Reconstruction, I will propose, again, six sub-headings, namely, Intentional Objectivity, Suspensions, De-Suspensions, Over-Commitment, Pseudo-Psychosis, and Working Economies. Such reconsiderations will allow us to concentrate on the formation of a non-weak/non-strong form of realism that would be acceptable to both the critical disciplinarian and the radical philosopher. Ending this second essay, dealing with a reconsideration of such matters, along with the usual provisional conclusions, various additional comments, and observations, etc. (3)

1. Introduction


Let me say this from the outset, any over-commitment to any form of positioning is instrumental in the formation of a pseudo-psychosis (or worse) to the same extent this over-commitment, in either epistemological and/or ontological terms of reference, is over-insisted upon. Without the healthy, regular imposition of working suspensions all people, whether as either disciplinarians and/or secularists, whether posing as either philosophers and/or metaphysicians,
 will basically lose the plot… and who, before people of a more sensible disposition, will intuitively come across as somewhat ‘unbalanced’ or even ‘unhinged’, perhaps as too ‘intense’ or just ‘weird’. (4)


In this regard, an excessive identification with either unimodal, bimodal, absolutistical, and/or relativistical
 forms of positioning, in whatever disciplinary field of endeavour, will provoke the formation of a pseudo-psychotic (or psychotic) complexion wherein their appreciation of what is to be experienced as lived-reality will become distorted, more or less, to the same extent they become fixated on that specific topic. Only with the persistent use of working suspensions will such motivation find a successful working antidote to the formation of this condition wherein the appreciation of the topic and its themes, otherwise, will be either advertently and/or inadvertently misrepresented in a biased manner, find misleading forms of emphasis in modes of depiction less in an alignment with phenomenal-phenomenologically, hermeneutically, and both existentially and non-existentially oriented patterns experience. Such subsequent, relatively less-aligned forms of alignment will then manifest their collective impact in the form of consequential mis-alignments where such excessive professions of positioning will override more sensibly attuned forms of interpretation in our reports and their dissemination in this world at large. Moreover, the interactive quality of our dealings with such over-committed extremists will also be, all too obviously, a more difficult task to expedite on a more mutual basis given the resistance of the pseudo-psychotic, or psychotic, individual or community to openly engage and communicate on a more equitable basis. However, at the same time, we should also recognize that no one has a dominant shareholding in this pursuit of finding our working-alignments, that work for us, in the world-of-life, and, despite whatever insightless and unobservant claims are made, or fraudulent and mendacious forms of positioning that are insisted upon, still, the discordant nature and content to be found in our disseminated reports, likewise, can never be completely discordant with lived-reality. ‘To lie we must tell the truth’, and, ‘to tell the truth we must also lie’. However, what marks out a more honest and responsible reporting of this world-as-lived is to be found in the integrity of both its acquisition and dissemination. I.e., that as found in and through our ‘openness’ to this same world-as-lived in the light of our ability to wisely change our minds when pragmatically confronted with better conjectures along their working hypotheses that demonstrate a closer attention to the apparently evidential, and so on. (5)

2. Deconstruction


‘Remediation’ is a term I give to a ‘process of correction conducted in the transformational phase of treatment consisting of a joint deconstruction of the relatively defective and a reconstruction of the relatively effective that deals primarily with the formation of well-formed analytical propositions’. Hence, in line with this idea of remediation, the need to promote both a joint deconstruction and reconstruction. The overlooking of the former and the over-promotion of the latter being seen as detrimental to the well-organized and well-conducted course of such research. In addition to such conduct is the rectification of pretreatment through a joint mitigation of both meta-textual genre-construction and the selection of an appropriate choice in factual inputs along with an ongoing re(-)normalization of retreatment as we attempt to reasonably find ever closer degrees of textual alignment in the simulation of our pertinent reportings as viewed through the positive appreciation of both existential and non-existential forms of e/valuation. That the expedition of these phases, in an overall process of transformational retreatment, being better expedited, as already noted, under the direct auspices of well-pre-informed and well-exercised working suspensions. (6)


Given this call for both parallel deconstruction and reconstruction let us, first, now attend to the former. Under the following six sub-headings let me supply my take on this deconstruction of any and all exemplifications of a strong realism. A ‘strong realism’ being the ‘over-motivated dissemination of a particular kind of unimodalism erected on the improper extrapolation of an intentional objectivity’ that, in this instance, excessively over-focuses on such intentional objectivity at the expense of its economic origination regardless of whether this definition of its basic error is accepted or not accepted by an over-committed proponent of this type of an economically impossible philosophy’. Therefore, in the light of this working definition of a so-called ‘strong realism’, it behooves me to demonstrate why this type of unimodalism is economically impossible for it to be entertained contrary to all claims by ‘unrealistic realists’ that might insist otherwise. (7)


In one sentence, the overall argument against a strong realism, as a particular type of unimodalism, is that we can only live in one world and, so, therefore, the idea of a so-called ‘external world’ is internally inconsistent with the very basis of lived-experience, but, whereas we might say ‘that where there is smoke there must be fire’, in this instance, we might respectfully suggest such ‘smoke’ is no more than ‘mist’ which, under the heat of a well-reason critique, evaporates to reveal nothing more than a mistreatment of intentional objectivity that cannot be subjected to forms of economic isolationism arising from metaphorical abuse that ‘our eyes are like windows’ along with the fact that all sense and semblance of simulation is of simulation itself. (8)


But, we only live, and can only live, in ‘one world’ and to insist on its division or divisions into a so-called ‘external world’ or set of ‘external worlds’, and, by implications, in a so-called ‘internal world’ or a set of so-called ‘internal worlds’ is to mock our very ability of our being able to debate each other and deconstruct such nonsense… (9)

i. We Can Only Live in One World


Whether constructed or viewed as either a transcendental argument or as just a practical or pragmatic argument in regard to the lived-reality of lived-experience (as a textual reporting of living-experience) it cannot be otherwise that we live in one shared sense and semblance of a world, namely, this world at large, this life-world, this overall world-of-life, because how otherwise could we debate each other over the suitable formulation of such positions regardless of whether they are either constructed properly or improperly? (10)


Of course, this does not mean that we can perfectly grasp the transcendental unity of such world-experience, or that the world is perfectly integrated within such unity, because it if were this relational reality for us would have no reality since to be there for us can only mean it is there as a work in progress given that perfect resolution is the relational ‘death’ of that relationship in historical terms of reference. Rather, what is to be granted is that there is at least a working world for us within which we can interact with each other as embodied subjects and debate each other as embodied subjects within this one arena of this world at large. (11)


Or, in essence, that because we can debate each other this fact alone must mean that to further divide this ‘shared world with others’ is both unnecessary and would be counter-productive. (12)


Now, if it were to be said that the so-called reality of reality were to be divided into two ‘worlds’ (or more), say, this so-called ‘external world’ and a so-called ‘internal world’ and these two or more worlds were not there for each other then we could unequivocally say that what does not exist for us does not exist for us (and we need not there be there for that which is not there for us). On the other hand, if these two or more worlds were there for each other then they cannot be two absolutistically distinct realms of existence, so, why bother to make such a distinction in the first place? By what rational is such an insistence being organized? (13)


Given these impossible, false, and unnecessary claims for a so-called ‘external world’, etc., in our diagnosis of such defects let us ask why such claims would be made in the first place in order to better understand the problematic nature of this so-called ‘problem of the external world’, along with the so-called ‘problem of other minds’, and all other ‘allied problems’, and so on. That by such an understanding we can take a deconstructive scalpel to such ingrained so-called ‘philosophical problems’ and expose their quite unrealistic reality, and so on and so forth. (14) 

As a first clue, I proffer the ‘metaphor of the eyes’ being mistreated as if ‘windows looking out upon a world beyond…’ (15)

ii. The Eyes Are Not Just Windows (Upon a So-Called ‘External World’)


Without a doubt ‘windows’ are ‘looked through’, and if we were to see the world outside, then we are looking through those windows to the world beyond. (16)


What this metaphor does not allow us to say is that if we were outside those windows that we could not also look inside…although, it is also true to say, some windows are more for viewing in one direction only (as, e.g., in a specially designed psychology laboratory where they like to observe without being seen observing the observed, or, as in most cars where you cannot see who is driving that car or even if someone is actually driving that car). (17)


But, with all metaphors, there are strict limits beyond which we should not go if we are not permitted to go in any non-metaphorical or literal manner. Yes, that person looks like ‘John’… and is John, is one situation where ‘like’ can be validly converted into ‘is’. On all other occasions, such conversion of the analogical into the literal is not permitted. So, e.g., the Moon may look like a big blue cheese… is never going to be eaten as if it were a cheese. Therefore, when not permitted, when a valid process of conversion is not able to be attained or obtained, i.e., appropriated, then such a manoeuvre should not be sanctioned, neither affirmed nor confirmed. (18)


So, yes, we do see the world external to the widows of a house but that does not mean we observe an external world in its misbegotten philosophical sense. We open the door, and then go outside. Yes, we do look through our eyes, but, then, we do not step outside! (19)


Furthermore, if our eyes were literally just ‘windows’ to look through then we must ask ‘who’ looks through those windows? Then, if that subject, themselves, has inner ‘eyes’ to see through those outer eyes, as windows, and so on, just when will such nonsense stop? (20)


But, if it were to be said, ‘that what is seen is constructed’ it would surely follow that that construction cannot be other than as a ‘copy’ of that of which it was constructed to be a copy. But, we only live in one world and, therefore, such so-called ‘copying’ must be directly engaged for how else are we to discern a difference between ‘the merely imagined’ and ‘the not so merely imagined’. Otherwise, everything would be reductively ‘just merely imagined’ (if that were at all possible). Even in imagination, that imagined is directly engaged, and that is the nature of intentional objectivity. Just as a photo of an object photographed and the object that was photographed are just as ‘real’, just as constructed in our imaginative reconstructions and just as directly engaged. (21)


Where ‘being directly engaged’ has no need for a so-called ‘external world’ in apposition to a so-called ‘internal world’ other than as a metaphor. That, as a metaphor, it should not be misconstrued and allowed to operate beyond its metaphorical limits. Therefore, we must observe that these obvious limitations of this metaphor are being correctly addressed and not transgressed through this form of literal mistreatment! (22)

iii. Economic Correlativity Implies There Can Be No Economic Isolates


‘Intentional objectivity’ is but one ‘economic correlative’ in the trimodal constitution of the intentional economy for we can also note ‘intentional motivation (and its intentional generation of intentional significance)’ and ‘intentional subjectivity’ (in this particular formation of the intentional economy) in order, in the first place, to make economic sense of intentional objectivity in the manner we wish to pursue through that type of an overall conjecture. In whatever manner we construct this intentional economy, ‘intentional objectivity’ cannot be significantly entertained apart from the prior necessity of this context for an intentional economy as already being directly implicated through this concept of ‘intentional objectivity’ as enacted therein. (23)


Once this economic location of intentional objectivity in an intentional economy is suitably understood it then follows that, although, apparently, we can relatively focus on intentional objectivity, or intentional motivation or intentional subjectivity, in no way can we purely focus our attention, absolutistically, upon intentional objectivity, or, equally, upon intentional motivation or intentional subjectivity. Just as intently focusing on an intentional experience of subjectivity will find that it will equally elude our grasp, and, where our pure, undivided, non-distracted comprehension of either intentional objectivity or intentional motivation will also equally elude us in a similar measure. (24)


Now, given we cannot think of intentional objectivity apart from its economic location in an intentional economy it follows that we are not permitted to think of intentional objectivity as existing apart from its intentional origination within its intentional economy (and that economy, in turn, within its epistemological economy, etc.
). That granted, it then follows that economic correlativies, indeed, all economic correlativities in all possible economies, cannot be entertained through an impossible form of economic isolation as ‘economic isolates’.
 (25)


Conceived of in this manner, and that this context applies to all forms of economic comprehension, it follows that we cannot think of entertaining any economic correlative as existing apart from its economy of origination. That these inherent limitations, instrumental in all forms of thematization, implies that all forms of identification, and those identities observed therein, cannot be treated, absolutistically, as economic isolates, whilst, at the same time it does allow us to entertain such notions in relatively limited terms of reference. (26)


So, the thematization of intentional objectives, object-states, points of intentional focus, and so on, is allowed, still, such objectivity cannot be viewed through economic isolation alone! (27)

iv. The Philosophical ‘Crime’ of Metaphorical Abuse

So, all intentional objectives are discerned in and through an intentional process that cannot be terminated in the impossible extraction of its intentional content! (28)


Therefore, we should regard all intentional objectivity as provisional and as not able to be isolated economically. However, for the purposes of discourse, we overlook such constraints, but, philosophically, we do so at the expense of our reputations. (29)


That, to do otherwise, is to both commit ‘metaphorical abuse’ and exhibit ourselves as ‘philosophical felons’ who either shamelessly perpetrate such abuse or through ignorant inadvertence do not have the wits about them to realize how foolish they are before those who obviously know better. (30)


It is not a good look to talk about something that, actually, you cannot talk about, and even worse to say you can do certain things when on closer inspection you can only fail. All a bit like looking into a mirror and seeing that the room is on fire and then aiming an opened hose at the reflection of that fire in the mirror in the hope of putting out that same fire… (31)


Let me briefly use this fire motif to segue to the analogy of the fire triangle. Fire officers would wax lyrically on this topic that the economy of a fire needs the three ‘correlatives’ of fuel, heat, and oxygen and if we were to oversee the absence of any one of these correlatives then the process of fire can neither commence nor continue if already in progress. In a similar manner, the intentional economy cannot operate if one of its correlatives is either absolutistically absented or absolutistically isolated? In this economy of intentional objectivity, intentional motivation, and intentional subjectivity we can relatively focus on one of these economic correlatives (through intra-mediation
), or on a pair of correlatives (through mediation) and/or focus on all three correlatives (through inter-mediation), or, relatively overlook such correlatives through applying the corresponding contrary form of focus, or, effectively, its de-focus, i.e., its suspension whose subsequent suppression, through a suspension of that suspension, will find for us the forcefulness of the de-suspension. However, the more we move in one of these simple or complex directions the less able we are to move in another direction, and v.v. However, in qualifying this analogy of the fire triangle we also need to note that in running an intentional economy that an element of an open-ended exponential expenditure of psychic energy is also involved that the more we are either over-focused or over-de-focused on single correlatives or complex sets of correlatives the greater the investment in psychic energy is required to such an extent that an infinite budget would seem to be required to either impossibly focus just on such a combination or to impossibly direct our focus completely in the opposite direction. Hence, also, this invitation to consider the analogy of an economy of three quarks in which quarks cannot be excised, either individually or collectively, from such an economy (since as soon as a certain energy level is reached the imputed candidates for excision merely convert into to another set of bound quarks). (32)

v. The Discontinuous Spectrum between Simulations and Non-Simulations


Obviously, the virtual fire seen in a mirror is not the non-virtual fire being reflected in that mirror. Hence this observation that there is a discontinuous spectrum between the distinctive phenomenal-phenomenological modalities expected to co-occur in the presentation of a certain type of phenomena and in virtual iterations of that same phenomena that do not coincide with the non-virtual inventory normally experienced in a conformal reiteration of such modal expectations. So, e.g., when we eat one non-virtual apple, we find it compares very well to our previous experiences involved in eating non-virtual apples.
 On the other hand, remembered apples, imagined apples, apples seen on computer screens or in photographs, ornamental wax apples, along with dream apples… all have differences in their modal presentation that allows us to differentiate non-virtual apples from remembered apples, and remembered apples from imagined apples, and so on. Given, e.g., that non-virtual apples can be both eaten and found to relieve physiological pangs of hunger, etc. (33)


But, this observation also has a certain rhetorical point. E.g., ornamental wax apples are just as ‘real’ as non-virtual apples. The experience of dream apples is just as ‘real’ as imagined apples although in a vivid dream or nightmare the intensity of that experience might make such an experience seem as even more ‘real’ and ‘memorable’. How should the realist, naïve or otherwise, cope with such a diversity to be found in different types of experience all integrated with a similar theme? To insist on some form of a copy to match each and every distinctive type of intentional experience is to ask far too much when such complexity is obviated through the presentation of an intentional objectivity with a modal complexion in keeping with its perspectival directives as formulated in keeping with its aspirational modes of intervention as navigated, negotiated, and arbitrated in lived-experience. Then, the persistence of a relative transformational isomorphic invariance establishes logical subjectivity and the alterations, as discerned in and through comparative processes of treatment, can alert us to difference in identity observed over the course of that apparent process of transformation, and, where the former considerations then find an ongoing, reiterable, conformal truth appreciation over the course of that period of transformation. So, such differences in phenomenological typology can be observed as well as transformation conducted within the exemplification of such typological instantiations. Furthermore, in the phenomenal-phenomenological evolution of the intentional objectivity in question we should also note that such a process is neither completely dictated by ourselves nor completely dictated by that nature of either our recognition, encountering and/or engagement with our interpretations of that lived-experience being recounted in either our informal reports and/or in our more formal reportings. (34)


But, there can be no absolutistical differentiation between simulations and non-simulations since the simulation of a simulation results in its non-simulation, and, that which cannot be simulated cannot be there to be simulated in lived-experience! (35)

vi. The Non-Necessity for the Positing of a Strong Realism


A camera, e.g., can present the simulation of an apple in the form of a photo. Moreover, that photo could be photocopied and that photocopy then re-photocopied, etc., or, electronically replicated in such a manner that little or no error is allowed to arise on the continual creation of another copy, etc. Carefully threading our way through such observations, we can note that simulations of simulations could well be considered to be non-simulations given this possible stability in the reiteration of such information. On the other hand, if we were unable to make simulations of simulations, then, that simulated experience could not be experienced. Now, given that we live in one world, that allows us to communicate through the sharing of information, and that through intentional objectivity we are directly in an engagement with this world at large, for how else could we be in a relationship with this world, and v.v., and, that intentional objectivity is continually re-iterated in order to maintain its logical subjectivity and through such reiteration soon come before our more consciously formed attention, then, it follows that a philosophy of strong realism is completely redundant besides being also impossible to entertain! (36)


In other words, intentional objectivity is not so much the middle-person but the very means that allows us to directly engage all forms of lived experience in line with the distinctive complexion and tenor of their distinctive types of phenomenal-phenomenological constitution. So non-virtual apples, as non-virtual apples are directly engaged in all forms of engagement from being seen to being eaten and digested. Indeed, for how else are we going to eat an apple other than by eating that same apple! (37)


Say, I were to tell you I had recently acquired two very beautiful oil paintings, and mentioned one was a landscape and the other, a seascape. Even with such minimal information, you could still imagine what they might look like. The first picture probably being more land than water if a water view were also to be entailed. Conversely, we must assume that that seascape would, in all probability, depict a much greater quantity of water, and so on. Then, you are taken to view these two painting, and our previous imaginings are completely eclipsed by what we actually see. It is as if these painting re-paint themselves before our mind’s eye. Even if fully described in excessively depicted detail, on actually being viewed these two painting present a surplus of e/valuational formation that cannot be reduced just to the productivity of our conscious experience nor can these painting be said to be without phenomenologically constructed content… with the implication to draw that neither a strong realism nor a strong  idealism need to be invoked in order to account for the richness of experience to be had through intentional objectivity that is neither purely passive nor purely active nor able to be fully and entirely engaged given that our experience is also perspectival in orientation and that no aspects can be exhausted nor the infinitude of aspects need to be invoked in the evolving enrichment of our lived-experience. On the other hand, weak realistic and idealistic (and pragmatic) contributions can be entertained and through exercising conformally constructed conjectures with evidently ascertained hypotheses we are able to review the simulation of this world as a non-simulation whose status can take on a non-weak/non-strong form of an ongoing re(-)assessment given that the ongoing simulation of a simulation, effectively, is a non-simulation whose conformal status is near-effortlessly able to be reiterated and, therein and thereby, continually found to deliver forms of re(-)conformation until such a time we have to revise our opinions where, it should be noted, such revisions are only in part and never in whole, in a complete revision of that thematic-topic under review. (38)


Through this lengthy deconstruction of a strong realism, and an eventual acceptance of a composite weak realism, weak idealism, and a weak pragmatism that, through suitable conjectures and evidentially ascertained hypotheses, can be rendered in a non-weak/non-strong form of conformal ascertainment, we should be progressively led to a point of no return where we would, or indeed, should, give up these impossible and unnecessary notions of a strong realism (along with all other economically impossible and totally unnecessary forms of strong positioning). To reinforce this first conclusion, that a strong realism is both impossible and unnecessary, let me quickly summarize these arguments as just presented. (39)


As we live in one shared sense of a world at large, in order for us to be able to communicate with each other, the implication can be drawn that there is no need for its division into so-called ‘external and internal worlds’. Moreover, such an idea is also economically impossible for a number of reasons. (40)


Yes, a world beyond a window is seen through a window, but, there is no real, absolutistical division for us between the inside and the outside of that building. We open the door and we can step outside, or, through that same door, we can re-enter that same building. That, although our eyes can be poetically compared to the ‘widows of the soul’,
 still, this metaphor has obvious limitations when applied to a deconstruction of a strongly misguided form of realism. To make such a metaphor work, literally, we have to invoke an infinite regress which just makes such efforts look ridiculous. (41)


Then, if intentional objectivity is seen as a correlative aspect of the trimodally constituted intentional economy then we soon realize that we can neither absent nor isolate this correlative from the other two inseparably interconnected correlatives that constitute our working representation of an intentional economy (re(-)presentation). (42)


Obviously, a strong realism is exemplifying a process of metaphorical abuse that we must assume works in a weal realism but cannot function in any and all attempted, strong, economically impossible articulations of the same. (43)


Then, as simulations can only be of that which can be simulated, that which we have economic access to, then it follows that as relative simulations of simulations, effectively, are non-simulations it follows that all simulations are ‘real’, but, in judgment we note in which perspectives we are operating within in order to delineate those phenomenological realties that better approximate, and find textual alignment, with our phenomenal=phenomenological expectations and act accordingly. (44)


That through relational directness, etc., we have no need for a strong realism! (45)

3. Reconstruction


That through a process of remedial correction we must also attend to reconstructing that which effectively remains after the exercise of a suitable process of deconstruction.
 (46)

i. Intentional Objectivity


Hopefully, after conducting such deconstruction, we should be left with an enriched appreciation of intentional objectivity as well as recognizing that, that granted, there is no need for either a strong realism or a strong idealism, etc., and that by co-opting a mutually interactive weak realism, weak idealism, and a weak pragmatism, etc., we can, through well-supported hypotheses, then run ensuing conjectures that become progressively less ad hoc to emerge as provisional, relatively non-ad hoc, non-weak/non-strong conjectures in both complexion and tenor. To support this contention, let me revisit here this concept of ‘intentional objectivity’. (47)


In this corrective remediation of treatment deconstruction of the relatively defective and reconstruction of the relatively effective are to work hand in hand. Under the heading of the ‘relatively defective’ we have inappropriate genre construction, misinformed factual inputs; propositional inconsistencies in terms of premises, argument, and conclusions along with improper forms of transformational treatment; consequential irregularities that are non-supportive of both the promotion of the non-existential richness and the existential enrichment of our relationships, and so on. In a positive contrast, an ‘effective reconstruction’, as a ‘reconstruction of the relatively effective’, we observe well-informed statements and the use of appropriate genres of behaviour, well-formed forms of propositional treatment, and well-expressed conjectures capable of advancing both positive non-existential and existential forms of e/valuational formation, and so on. A work in progress that only finds temporary periods of respite when we shift the center of our attention to relative more productive fields of enquiry and application that are then perceived to be relatively more pressing. That, by such means, we incrementally enrich the mutual presentation of ‘our’ intentional objectivity that is to be found to hand and is to be kept to hand by working within those perspectival aspects that are found to be more conducive to both observing and realizing our intentional aspirations as we navigate, negotiate, and arbitrate through(-)others given that our various shorter-term projects and longer-term programs can only find the requisite degree of fruition as a well-organized and well-conducted social process refracted through the ministrations of like-minded communities. That to this end, a deeper understanding of the role of intentional objectivity is instrumental in better facilitating such constructive forms of appreciation. (48)


The imagined world of the strong, ideological realist is just as missing in action as the imaginary world of the strong, ideological idealist. The non-ideological, non-strong philosopher or metaphysician, along with the non-ideological, non-strong disciplinarian and secularist are to be found sensibly working with ‘what is to hand’, namely, ‘intentional objectivity, etc.’ But, in the same vein, this economic concept also deserves to be both deconstructed and reconstructed. Misconceptions need to be dispelled and a refinement of this working concept also needs to be spelled out as will be attempted in the remainder of this essay. (49)


Intentional objectivity is constituted in and through intentional consciousness hence its obvious weak idealistic-like input and contribution. At the same time, in our direct engagement with this sense and semblance of a world, whose relative transcendental unity guarantees the mutual grounds of our communicative-cooperation with others, and so on and so forth, we should not be surprised to find a world directly being engaged with through the economic auspices of such intentional objectivity, etc. Thence a world that dictates what we will see of it to that extent we have already framed such perception and apperception in such a manner to recognize, encounter and engage with the simulations of the same. That what cannot be simulated is not simulated, and where simulation is only of that already being simulated, etc. But, that all such simulations, as non-simulations, given that the simulation of such simulations is not-simulated, is simulated as a non-simulation, it follows that we directly engage this world whose textualized reports and reportings find various degrees of representative-like alignment, through ongoing processes of re(-)alignment , to that extent that we find ourselves directly recognizing, encountering and engaging with the simulations of the same. Where all such experiences are both ‘real’ and ‘ideal’ in a weak sense, and, where our judgmental appreciation is both able and capable of determining how such representations are being put together in order to discern whether such determinations better approximate or fall short of our phenomenal-phenomenological expectations in the characterization of such matters. Indeed, our psychic integrity is such that when we are consciously alert our intentional production is similarly integrated to that extent that we can discern these modal differences in our expectations and anticipations and, therein and thereafter, ably differentiate those instances that better exemplify our conformal appreciation of such everyday experiences. By such means, without difficulty, we quite naturally differentiate those phenomena that better exemplify certain particular phenomenological types from those iterations that fall short of such expected degrees of exemplification courtesy of an appreciation of our intentional objectivity. (50)


Now, the phenomenological orientation of intentional objectivity is to be viewed as one correlative in a trimodal economy that could also include intentional motivation possessing a hermeneutical orientation and intentional subjectivity possessing a non-systematic existential orientation (and where the entire economy is capable of taking on a relatively systematic existential, pro-relational transformation when suitably suspended). As correlatives we find they mutually co-define each other through the joint negation of the other two correlatives. So, in this regard, e.g., ‘intentional objectivity’ is the ‘joint negation of both intentional motivation and intentional subjectivity’. But, as these three correlatives, within their co-associated economy, mutually co-define each other through such joint apposition it follows that no one correlative can be separately excised and isolated apart from its simulated origination and functioning within that same economy. Indeed, to that same extent such an attempted excision and isolation is enforced to that same extent such conduct will fail. Thence the theoretical failure of a strong realism along with all other strong, ideological forms of this variety of extremism that just cannot be propagated in such negatively entertained non-economic terms of reference. But, again, as already pointed out for a variety of reasons, we have no need for any strong form of such ideological nonsense since, e.g., such working concepts, like ‘intentional objectivity’, etc., can already be found to hand to successfully work with as must already be the case given that we can already work within this world at large, this overall world-of-life… given our ability to both critically and radically critique what we both say and do in this world as must already be found to hand. (51)


Fortunately, in our working within this world at large, we are assisted by the fact that in our researches, professional or otherwise, we will recognize, encounter, and engage in various forms of existential surplus that will accelerate our appreciation of the intentional objectivity already to hand. To invoke an earthy metaphor, it is as if ‘we were given a sack of old potatoes that in appropriately planting in rich and well-drained soil would, in partial harvesting, year after year, were to produce more and more potatoes each and every year thereafter… (52)


Let us humbly recognize that the world as lived more dictates its own constitution than what ourselves, as creative as we are, could ever arrange.
 Furthermore, contrary to certain wayward philosophers, who must be leading such solitary lives, our working in this world is forever a communal affair. Not only do we see this world through our own individual sets of eyes but also through the eyes of others given our education to do so, our communications with others and their ever-present widespread communications with us. For how else could Social-Media be designated otherwise than as ‘Social’ even if monopolized in certain quarters by the anti-social since even they are invested in manipulating public opinion, etc. (53)


Indeed, even in our dealing with processes of transformational retreatment, pretreatment is already arranged in intersubjective terms of reference. The facts we introduce into our narratives, hopefully well-informed and appropriate to the overseeing a productive discharge of ‘our’ intentional motivations as subjectively framed by our appropriate use of intersubjective genres of behaviour that, in parallel, both ‘write’ and ‘read’ such social patterns of performance. Hence, it could be successfully argued, that even the formation of both our own intentional objectivity and intentional motivation is not, nor could ever be, an entirely subjective affair. Witness the inescapable success of those arguments that contradict the performance of a private language. Witness too those arguments that analytical propositions cannot be thought in purely analytical terms of reference; that the imputed givenness of synthetical statements is an illusion (and should disrupt the very arguing of any form of strong realism, etc.), and, as argued elsewhere, that even conjectures, ‘themselves’ just cannot be proposed purely in conjectural terms of reference, as existing outside their respective conjectural economies, and so on. (54)


…and how is such a felicitous intersubjective world to be envisaged? Through the use of well-exercised suspension, etc! (55)

ii. Suspensions, etc.

As an observation, for me confirmed on a number of occasions, it is indicative of an ideologue that they find it quite difficult, if not impossible, for them to deeply question their own positioning to the same degree that they resist the counter-arguments of others. Indeed, question them too effectively and such an over-committed person could get angry with the potential for violence should they feel their trenchant identification with such positioning to be equally threatened. Hence my succinct exposition of a ‘pseudo-psychosis’ where ‘highly focused psychotic-like behaviour is exhibited when the person with such an over-commitment resists the questioning of their over-privileging of positioning to the same approximate degree that they hold such epistemological and ontological commitments. In a distinctive contrast, a person open to such challenges is more inclined to find an intellectual enjoyment in being challenged, entering into a non-monological dialogue, demonstrating a certain reasonable degree of commitment but prepared to modify their views should they find them in need of such qualification. To lead a responsible life a certain degree of commitment is required along with a commitment to being open to criticism, encountering new ideas, and their possible need to engage a radical reappraisal of positioning. Then, in a further contrast we have some relativists who either have a strong over-commitment to not making a stand of any definitive form or who possess a marked irresponsible, non-commitment to any form of positioning. (56)


As implied, the basis for conducting a well-balanced conformal appreciation of our positioning is approached through the use of working suspensions. Intuitively, such an approach is exercised in each and every intentional moment of our conscious lives but is amplified through a number of techniques that promote such an attitude that simultaneously oversees a suspension of belief but also the non-suspension of our disbelief where the latter will insulate the person from entertaining conspiratorial ideation that lacks an evidential basis in the fruitfully productive operation of our conjectures. To promote this aspect of the suspension a number of approaches could be utilized from questions to exercising counterfactuals, from invoking analogies to making provocative comparisons, from forcing a dialectical-like contradiction of positions to entertaining forms of a dynamic balance through a paralleling of positions with counter-positions, and so on. (57)


In my evolving understanding of the suspension, I am the first to admit that I am not merely interpreting a philosopher like Husserl but proffering a considerably different re-interpretation and a radical expansion of this expression whilst maintaining the Husserlian spirit in my explication of this complex concept. For a start, I conceive of the suspension as a trimodal economy and where the suspension is induced when there is a dynamic balance of its three correlative facets and where even the focus on such facets, themselves, are points of entry into this overall expression of the suspension (whose complexity I would explicate under the rubric of an extensive suspension
). 

Part of this comprehensive reevaluation was to also connect the suspension with a causal dimension through volition and articulate the also closely connected but overlooked notion of the de-suspension. (58)

iii. De-Suspensions


The very notion of the de-suspension is necessary for otherwise how would we both enter and exit the potential paralysis of the suspension if we were to be either left therein or thereout
 for even a moment longer than each individual moment we continually approach this site of such potential ambiguity in terms of its promising either empowerment and/or disempowerment. The force of the de-suspension can be empowering, but, if we were to be trapped in the suspension then that too would be totally disempowering, indeed, a place of the deepest psychosis whose proximity could only promise the depths of psychic paralysis we observe in a full-blown catatonic episode where the poor individual is left both mute and statue-like. So, the question is posed, how do we exit the suspension? Through none other than ‘the suspension of that suspension’, i.e., through the automatic invocation of the de-suspension itself! (59)


The suspension, thankfully, is inherently unstable, so even though at the very center of all forms of judgmental appreciation it is also perfectly balanced, dynamically ‘suspended’ through the counter-forcefulness and reactive nature of the de-suspension. Indeed, I would argue that it is the de-suspension that promotes a process of judgment, the definitive escape, ‘non-economically’ in its positive sense, from what otherwise could well be nothing more than endless cycles of unproductive circulation on the economic level of the merely virtual. That the role of the de-suspension is positively non-economic in the sense of an irruptive force that converts economic resolution into a ‘definitive response of the last moment’
 that causally converts the virtual into the non-virtual… through the very auspices of the de-suspension. Hence this causal implication in an expanded understanding of the ‘working suspension-de-suspension’. (60)


In other words, I am arguing for a form of ‘focus’ in addition to the focus arrived at through foregrounding in a process of treatment, etc., by invoking the conjectured forcefulness of an ensuing de-suspension to mark out and emphasize that being ‘focused’ upon by such a mechanism (in this second sense of the expression focus as ‘focus’). Now, what relevance has this for my polemics contra a strong realism? (61)


Simply put I am trying to explain how intentional objectivity, along with intentional motivation and intentional subjectivity, can be relatively ‘focused upon’ but not absolutstically focused upon as would seem to be projected or extrapolated through the demands of an ideological extremist posing as a strong realist. In other words, such ‘focus’, bringing to our selective attention one or more economic correlatives, and so on. But, on the other hand, being productive of a relative form of intentional ‘focus’ and not in some misbegotten form of ‘givenness’ or ‘non-mediated awareness’, etc.  62)

iv. How to Avoid Over-Commitment without Diminishing Commitment

Now, given this awareness that over-commitment, either ontologically and/or epistemologically, is instrumental in the formation of a pseudo-psychosis let us ask how we might avoid exercising such an extremist, ideologically oriented agenda and, at the same time, discern just what degree of commitment is both healthy and suitably apposite as we navigate, negotiate and arbitrate the course of our interventions in this world at large through the auspices of our primary relationships? (63)


Obviously, through the regular utilization of well-exercised suspensions would be a good place to start. At least preventing us from prosecuting an extremist agenda. (64)


But, then we need to attend to our intentional projects and programs in such a manner that we positively create, preserve and expansionally conserve the resident e/valuational formations within the re(-)presentational economies of such relationships. As already explored, non-existential e/valuation in aggregate can be either positive, neutral, and/or negative in orientation whereas existentially oriented e/valuation is only positive to some degree or other.
 In the augmentation of the former and in the enhancement of the latter, the positive amplification of e/valuation need not be the expense of either orientation, and, preferably, through a suitable taking into account of both types of considerations. That, in this regard, the preservation of a certain degree of commitment is to be regarded as necessary for the responsible person in order for them to find the motivation to appositely discharge their deontological obligations, etc. (65)


Again, I would argue that we can find this dimension of concern and care (for our relationships and their relational participants) through the suitable utilization of working suspensions that are appositely representative of both those primary relationships and their inter-relational involvement that would also oversee their augmented and enhanced interaction.
 (66)


Where the co-option of a working suspension should put us in a better position to enact those responses that are more relatively responsible despite the natural limitations of the finite person. That in this regard, there is a need to duly observe a progressive and relationally attuned existentialization of process that would be better promoted through observing well-informed statements, well-formed propositions, well-expressed propositional-statements along with the well-organized and well-conducted exercise of our conjectures in such a manner that is cognizant of the needs of our relationships, and their participants, and, at the same time mindfully attends to those pre-conditions, conditions and consequential post-conditions that amplify the positive e/valuational formation of our primary relationships, etc., in both non-existential and existential orientations. (67)

v. How to Recognize and Avoid a Pseudo-Psychosis, etc.


In the same vein, as in regard to the formation and maintenance of suitable forms and degrees of commitment, how are we to recognize pseudo-psychotic or psychotic phenomena in both ourselves and others? (68)


Through well-performed patterns of conformal truth appreciation as suitably expedited through well-organized and well-conducted working suspensions. (69)


To be noted, is a mindfulness that all sections of a conjectural economy need to exhibit clearly delineated truth determinations, both individually and collectively,
 that, moreover, will assist us in the successful operation of our conjectures along with a promotion of their positively augmented non-existential e/valuation and their positively enhanced existential e/valuation. Thence this concern and care to be taken over the exercise of our conjectures in order that they, in turn, can existentially exhibit their concern and care of us, and, by extension, our due concern and care of others.
 (70)


If anything, in the baking of a cake, use the right ingredients and then let the oven do the rest of the work. The moral here being, ‘that we should attend to the pre-conditional, conditional and post-conditional details so that the enacted process, itself, should then be able to look after itself… hopefully, on ‘our’ behalf, etc. (71)


In all of this, our ability to change our minds is crucial since to remain wedded to our ontological and epistemological over-commitments is a recipe for the inducing of a pseudo-psychosis, or a psychosis, along with a diminished insightfulness into the poverty of lived-experience concomitant with such positional inflexibility. Therefore, how might we recognize a need to change our re(-)presentative positioning and how might this process be conducted in light of a need to be aligned with a positive conformal appreciation of what exactly, in that situation, is conformally valid, etc? (72)


Again, through working suspensions, rendering our conjectures in a manner that is non-ad hoc, or at least, in a manner that is relatively less ad hoc, and so on. (73)


For a start, as a place to begin, attempt to be aware of the possible anomalization of the possibly problematic or the potential anomalization that could arise through a problematization of a re(-)presentative understanding of the situation, in its relational situatedness, in question. Being attentive to such potential problematicity or potential problematization of our re(-)presentative understandings of our overall situation in its situatedness. Where, by ‘re(-)presentative understandings’ is simply meant those alignments discerned within and between either our informal reports and/or formal reportings… noting the persistence of relative transformational isomorphic invariance, what aspect of the situation are undergoing relevant forms of transformational alteration, along with a conformal appreciation of the same derived from a careful delineation of such alignments able to be reiterated virtually, etc., in and through processes of re(-)alignment, i.e., mitigated hermeneutical forms of realignment through rectification in both genre identification and the reception of well-informed factual reports and reportings; plus those phenomenal-phenomenological processes of treatment that call for corrective remediation through parallel forms of deconstruction and reconstruction; all continually adjusted through approximations derived from ongoing process of re(-)normalization coupled with an awareness of those opportunities that might invite positive forms of both non-existentially oriented richness and existentially oriented enrichment. (74)


In a simplified form, the economy of re(-)alignment at the center of conformal truth appreciation is derived from hermeneutical realignment; phenomenological re-de-mis-alignment (as a form of error correction at the center of both deconstruction and reconstruction), and, re-alignment in those directions that promote both richness and enrichment of the relational situatedness in question. (75)


So, e.g., in successfully operating the simple conjecture of ‘rain’ we note the necessary alignment within and between statements, propositions, and propositional-statements that duly observe the conjecture that ‘if I were to stand in the rain I would, quite understandably, ‘get wet’ (to which I should add it should not be necessary to actually stand in the rain to merely prove, or reprove, this same simple conjecture [already well-embedded in our body of knowledge that allows us, most of the time, to generally overlook the problematic and problematization of natural experience]). (76)


Then, if we find a series of alignments through the apparent reiteration of a relative transformational isomorphic invariance, etc., then the meta-appreciation of such an alignment is true if the appreciation of such an alignment can be demonstrated as present, as presented, in either our reports or reportings (in line with the simple Tarskian requirements for a semantic definition of truth). The conformal nature of our determinations being evidently presented through our ability to reiterate, either virtually and/or non-virtually, such alignments as finding the requisite degree of reiterable re(-)alignments required to satisfy this definition:


Alignments between reportings 1, 2, 3 as A’, in terms of A, is true iff A. (77)


Therefore, given the centrality of re(-)representative alignments, our derivation of their conformal status, the necessary role to be played by well-organized and well-conducted conjectures along with the suitable utilization of well-conducted suspensions it follows that if we correctly attend to these details that our standing in the world is proportionally augmented and enhanced accordingly. (78)


Therefore, it behooves us to avoid forms of over-commitment whilst preserving the requisite degree of commitment that would suitably motivate us to be responsible in the world at large, this world-of-life. As with all forms of strong ideological over-preferencing, a strong realism is antithetical to being in this world with others and should be duly discounted and avoided through the imposition of working suspensions, etc. (79)

vi. Working Economies

Obviously, an openness to our errors is to be commended. I.e., our needing to perceive the problematic as problematic, and then seeking to de-anomalize the anomalization of such lived-experience, in the process calling for us to change our minds when such changes are duly ‘called for’. (80)


Closely allied to a strong realism is a strong empiricism and a strong materialism. Arguments contra a strong realism can also be mustered against these equally pernicious ideological allies. Not that, in a process of conformalization, should we avoid weak forms of the same when their relevant and apposite involvement in the formation of our conjectures, etc., is seeming called for and from thence, their modifications through a lens of the non-weak/non-strong. Where a trimodal approach is always more apposite than a mere unimodal or bimodal attitude to truth determination, etc. (81)


How could we escape all sensible demands for evidence? How could we avoid all notions of the material in an appreciation of our embodiment, our embankment in this world at large, that our embeddedness in the company of others is guaranteed through the material nature of our interactions as one embodied person standing before another embodied person, and so on? (82)


However, to prosecute strong reductions to just material matter or evidential experience would also overlook the existential fact of ‘our being in this world’ if such extremism were to be persevered with. That the more aware person would also be aware of the emergent dimension to lived-experience as well as both non-existential and existential dimensions in e/valuational formation, along with the dynamics of intervention, overseeing responsible patterns of enaction, and so on. (83)


Unfortunately, materialists, in an obsession with the material, overlook that the very idea of the ‘material’ itself, in a contrast, could not be material per se. Moreover, the concept should also tell us what was ‘not material’, or ‘immaterial’, etc.
 That, through relational interactions, we also witness non-reducible surpluses of e/valuation. (84)


Interestingly, we could parody a certain famous empiricist
 who ‘reasonably’ conjectured that the ideas they ‘see’ internally within their own minds were paralleled by object-states in the imputed ‘externality’ of the so-called ‘external world’ without rendering this ad hoc conjecture a lot less ad hoc by simply asking themselves, ‘how, as only an empiricist, they could ever get to know, obviously, what was not amenable for a so-called ‘empiricist’ to ‘observe’ in the first place?’ Claiming to be an ‘empiricist’ is one thing, but, to claim extra-ordinary super-powers is quite another claim altogether! (84)


Still, we should be observant of that deemed to be ‘evidential’ and act accordingly, even changing our minds if duly called for… (85)

4. Provisional Conclusions, etc.


What am I allowed to conclude? (86)


That, although I have consistently deconstructed a strong realism, this does not mean that I am completely dismissing all realistic notions. Indeed, I would argue that we would make better sense of this world at large by conjoining weak notions of a wide variety of philosophies whose strong forms, admittedly, through their bad press, are so prone to ‘poison the well of experience’ in this regard. Then, through managing our conjectures, 

as conjectural economies; through discerning conformal alignment through noting reiterable re(-)alignments; and suitably exercising working suspensions; and so on, we should then find ourselves in a position to responsibly promote and disseminate non-weak/non-strong sentences in the form of well-organized and well-conducted disquisitions capable of assisting us in advancing an insightfulness into those opportunities that better promote a positive non-existentially oriented richness and an existentially oriented enrichment of to be had through paying closer attention to the phenomenological nature of our lived-experiences, and so forth. (87)


Over the course of this essay, I have argued that we live in one world and therein we have direct interactions with the discriminated and delineated relational contents of such interactions (because how else could those relations be observed if not directly entertained [by definition]). Moreover, merely seeing a world external to our eyes does not entitle us to impossibly imagine a so-called ‘external world’ along with the additional philosophical baggage that travels in the wake of such nonsense. Furthermore, it is really sad to see people, both professionals and amateurs, ever-wedded to committing repeated instances of metaphorical abuse as they naively insist on the so-called ‘naturalness’ of such ‘realistic’ experience when they mistreat intentional objectivity as if it were an economic isolate. Correlatives cannot be excised and separated from their respective economies. On the other hand, the mutual interactiveness of intentional objectivity, between ourselves and the world at large, merely supports the contention that a well-conjectured mix of weak philosophies, in an alignment with evidential reports and reportings, and so on,  is all that is needed to run a viable philosophy without any need whatsoever to resort to strong, ideological, extremist forms of impossible narration that just do not serve us well when what is responsibly called for is an openness to what the world has to offer rather than telling the world what you think is on offer! (88)


That hand in hand with any strong form of positioning is an over-commitment to how that person thinks the world should be observed in line with such a priori thinking. Much better is it, for both ourselves and others, to maintain an existentially oriented open-mindedness to the revelatory nature of our lived-experiences, therein discerning what is relatively simulated and what is not relatively simulated in the hope of seizing on those positive opportunities to recognize, encounter, and engage the richness and enrichment of those relational opportunities that have a greater experiential reality than the feeble imaginings of those who are, obviously, so philosophically short-sighted..!! (89)






        
        Noël Tointon, Wentworth Falls, 9.8.24.
A: Appendix A


At this point, in this exposition of the phenomenon of the de-suspension, let me conduct a short excursion through my closely connected concepts of ‘inter-mediation’, ‘mediation’, and ‘intra-mediation’, and from there resolve a couple of questions.
 (90)


In an economy, say, the intentional economy, how do we ‘focus’ on one of its correlative facets? By focusing upon the same through its highlighting by the forceful use of the de-suspension. So, e.g., how might we shift our interest towards intentional objectivity and away from intentional motivation and intentional subjectivity? I would conjecture the mechanism that could oversee this shift in attention is to covertly promote a double suspension of intentional motivation and intentional subjectivity, in a process I designate as ‘mediation’, in order to overtly promote the ensuing de-suspension whose unleashed energy is then directed towards this bringing of our attention towards this correlative of intentional objectivity. (91)


Through mediation we can thematize the remaining correlative. Such focusing in a singular direction can be designated as a process of ‘intra-mediation’. Then, if we conduct a dynamic balance of all three correlatives, we instigate an overall suspension that can be designated as issuing from this process of ‘inter-mediation’. (92)


However, in observing the complex workings of the ‘overall suspension’, i.e., the ‘extensive suspension’, as arrived at through ‘inter-mediation’, we should also understand that all three processes of intra-mediation, mediation, and inter-mediation are co-occurring within this maelstrom of the ‘suspension’ itself whose delineated irruptions non-economically enable us to exercise patterns of volition that, quite understandably, are barely understood. (93)


Now, in furthering this excursion, let us also ask how are ordered phenomenon to be recognized, encountered, and engaged, and, similarly, just how are inter-ordered forms of symmetrical reduplication and asymmetrical duplication likewise engendered? (94)


If we individually ‘focus’
 on the three correlatives facets of the archetypal economy of World (the hermeneutical sphere of intentional motivation, etc.), or Object (the phenomenal-phenomenological sphere of intentional objectivity, etc.), or Ego (the non-systematic existential sphere of intentional subjectivity, etc.) then, respectively, we find engendered an intentional ‘focus’ on the meta-textual sphere of the hermeneutical; or the semantic, textual sphere of the phenomenological; or the non-textual sphere of the non-systematic existential sphere.
 In trans-cognitive, judgmental terms of reference we are focusing on what I have designated as the ‘fifth order’, ‘first order’, and ‘third order’ respectively. In conjecturally invoking the mechanisms of both intra-mediation and mediation how might we envisage the formation of these first three orders as noted? (95)


Quite simply, we have a process of overt intra-mediation focusing on these three orders as outlined, instigated, covertly, through a double suspension, i.e., mediation of the remaining two economic correlatives. So, e.g., in focusing on the first order of the phenomenological-semantic (in its atomic presentation of distinctive, individual phenomenological types of experience) this can be arranged by simultaneously mediating the other two correlatives of a fifth ordered intentional motivation (World) and a third ordered intentional subjectivity (Ego) in order to relatively promote intentional objectivity of the first trans-cognitive order. I.e., in effect we are using the de-suspension to overtly ‘focus’ on the first order/intentional objectivity through intra-mediation, which is set up by a process of covert mediation of the other two dialectical correlatives coincident with the fifth and third orders. By similar means we now also generate the orders of the fifth, and third. But, that granted, how might we then engender those three remaining orders? (96)


Again, quite simply by reversing these overt-covert distinctions. So, e.g., aesthetically oriented experience, in the second trans-cognitive (Judgmental) order, could be entertained through a form of covert intra-mediation of the World moment (coincident with the fifth order) along with the overt mediation of the Object moment (coincident with the first order) and the Ego moment (coincident with the third order). Let me diagrammatically represent these differences in suspended dynamics.
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In simplified terms, a ‘focus’ on the Object moment
 (coincident with the first order) is arrived at through a covert suspension of the other two moments, or more correctly, the suspension of such a suspension. In contrast, the second order of aesthetic judgment is inter-archetypally situated and necessitates the convert intra-mediation of the opposite pole, namely, World (through intra-mediation) along with the overt suspension of both Object and Ego moments (through mediation) where, in this instance the overt mediation introduces the operative de-suspension, i.e., the suspension of the suspension, that then singles out the aesthetic trans-cognitive order, etc., overtly situated between these two moments. Thus, by these two types of strategies all six orders can be experiential delineated and exercised. (98)


By such means, through the ensuing de-suspension, i.e., the suspension of the suspension, we meet with a relative privileging that is either on a single archetypal moment or on a pair of archetypal moments singling out what is to be found between. (99)


But, then, using similar forces, how do we arrive at our inter-ordered phenomena through the symmetrical reduplication of the same order or asymmetrical duplication of dissimilar orders through the dominance of one order over a dissimilar order? (100)


To answer this question, first, I would like to propose that we need to be able to model our appreciation of conformal truth determination, and, second, to borrow from this ‘meta-appreciation’ of, say, the conjectural economy, in order to engineer the relatively active domination of one ordered economy, through an expression of one of its orders, over the relatively passive ‘treatment’ of that dominated order be it the same or different to that which currently dominates it. (101)

By such means proposing a bimodal-like mechanism where one order can dominate, manipulate, and appreciate the ensuing inter-ordered status of such intentional productivity (entailed in this form of a matrix best described as a ‘(3 x 2) x (3 x 2)’. Where economic activity is a matrix best described by ‘(3 x 1)’ and ordered activity is a matrix best described by ‘(3 x 2)’. To complete this listing of matrix-forms we could also propose that the encompassing social system of The Political-Economy in which all systems are enveloped is in place by suggesting it has the form of a matrix that is ‘(3 x 3)’, implicating the super-economy [of ‘the economy of the overall economic’] that will be looked into shortly at the end of this Appendix A). (102)


Returning to a modelling of conformal truth determination it must follow that the appreciation of the overall truth determination of a specific conjecture needs to be conducted on a different meta-level, elevated by one degree, as would be the case in all forms of appreciation and where an appreciation of truth determination, in this regard, can be no different. (103)


E.g., let me return to my classic conjectural economy concerning ‘rain’. (104)


Following the linear archetypal ordering of the harmonic economy, namely, ‘World-Object-Ego’, paralleling ‘consonance-dissonance-resolution’, the conjectural economy is modeled as ‘synthetical statements, analytical propositions, and conjectural propositional-statements’ we can note the following. First, the truth statements of these three components all need to be true in order to account for the overall truth of the conjecture in question. Second, this assumes the implicit harmonization of all three truth contributions in the assessment of its overall conformal truth status, which, in already being harmonized through this harmonic progression, implies, in this instance, that that should be the case. (105)


So, in this classic example of a conjecture we can note that, factually, when it is raining ‘it is raining’ is a true factual statement. Then, tautologically, it is either raining or not raining, and, non-tautologically, when it is raining you will get wet (if you are standing in the rain) and that that is propositionally true. Then, lastly, the conjecture is put together by noting that ‘if you are presently standing in the rain then you are getting wet’ as a true propositional-statement. In other words, for this overall conjecture to be true then all three components need to be true (and, moreover, the harmonizing of these three truth contributions must also be correctly assumed
). (106)


Now, the deeper analysis of this successful conjecture, in using a lens of a philosophy of transformational treatment, we might note that in inspecting its three truth contributions that each one must involve an elevation in meta-status by one meta-degree with the implication that we also need to consider an ordered philosophy as being capable of being appreciated through such a lens. Moreover, in retreating each of these truth contributions we can do the same, again, but this time collectively. In other words, our ability to also appreciate the collective truth status of this conjecture implies that it too must be able to be subjected to such truthfully ascertained processes of treatment and retreatment. The further implication following that as truth is neither ascertained analytically nor synthetically through a form of Tarskian alignment (through re(-)alignment) that, basically, it is conducted as a process of nomination (we might further surmise is ‘seen’, conjecturally, to be enacted as some form of apposite representative alignment between those sets of statements assigned as true, etc.). That, although ascribed through such nomination of that class or set, through retreatment, can then be applied to the members who possess a membership in that class nominated as possessing a truth membership as described, i.e., as nominated). In other words, truth status involves a nominating form of treatment, that through retreatment, can then be directly ascribed to the members of that class or set so truthfully nominated (contrary, understandably, in this situation of retreatment, to received philosophical opinion). Hence, both individually and collectively, the truth ascription of a successful conjecture is in place if all three truth conditions of the conjectural economy are both individually and collectively true. That to arrive at such an overall conclusion implies that an ordered economy must also engage a meta-ordered economy in order to ascertain its conformal truth status. (107)

Hence the theoretical basis is now conjecturally established for inter-ordered forms of productivity in which the dominating order from the meta-level of ordered replication is both able and capable of dominating a certain order on the object-level be it either of the same order or a different order resulting in, respectively, a hypothetical process of either symmetrical reduplication
 or asymmetrical duplication.
 
 (108)


Where, we should also add, this form of inter-ordered bimodal domination is economic appreciated in covert trimodal terms of reference through the conjecture of the super-economic economy (possessing a ‘(3 x 3)’ degree of complexity as a working matrix which is also implicated in the imputation of The Political-Economy in distinction to the discipline of a ‘political-economy’
). (109)

Last, let me model how we might be able to analogue the ‘(3 x 3)’ matrix that, I believe, best describes the super-system of The Political-Economy in which all social systems are conventionally assembled in their apparent relations to each other as noted in their assigned conventional and sociological terms of reference?
 (110)


To answer this difficult question, we need to expand the economic to include the irruptive presence of the relatively non-economic in its relative positivity of expression within the enlarged confines of the super-economic as the economy of the overall economic in its inclusion of the economic sub-economy, the non-economic sub-economy along with its appropriation and re-accommodation within the hyper-sub-economy. (111)


Thence visualizing the three horizontal economies in constructive apposition with each other. This could be diagrammatically depicted (and notated):



Non-Economic Sub-Economy
3W – 3O – 3E



Economic Sub-Economy

2W – 2O – 2E



Hyper-Economic Sub-Economy
1W – 1O – 1E (112)


Then, in the following additional consideration let me defuse one more conjectural problem, namely, given the speculative conjecture of the secular economy as the product of the second aesthetic trans-cognitive order, the forth pragmatical trans-cognitive order, and the sixth ontical trans-cognitive order how are we to account for the imputed conjectural fact that all economies parallel the archetypal economy of World, Object and Ego, when, in this instance none of these three moments is in an alignment with the World moment (aligning with the fifth trans-cognitive order), Object moment (aligning with the first trans-cognitive order), and Ego moment (aligning with the third trans-cognitive order)? (113)

This so-called ‘secular economy; was proposed to be somewhat in apposition to the philosophical economy (aka ‘disciplinary economy’) which was constructed on an alignment with the archetypal economy through its arrangement centering on the fifth, first, and third trans-cognitive orders paralleling, respectively, World, Object, and Ego. But, though invoking mediation, this archetypal alignment can be reinstated by noting the mediation of the fourth and sixth trans-cognitive orders centers itself over the third trans-cognitive order paralleling the moment of Ego, etc. By such means also simulating this archetypal alignment of the so-called ‘secular economy’ where the mediation of the sixth and the second trans-cognitive orders are centered over the Object moment of the first order, and, where the mediation of the second and fourth orders simulates the moment of Ego of the third trans-cognitive order. Hence, by such means, ensuring that the so-called ‘secular economy’ also has archetypal roots in the archetypal economy. (114)


In a simplified diagrammatic format, we can depict the same as follows:

That the mediation, e.g., of the orders 21 and 41 (in the hexamodal economy of the trans-cognitively ordered orders), effectively, is the simulation of 31 through covert mediation, etc:

21…………….’(31)’,,,,…………41 (115)


Thus, by these means as outlined, we can conjecturally model matrices that are, e.g., ‘3 x 1’ (economic/philosophical-disciplinary), ‘3 x 2’ (ordered), (3 x 2) x (3 x 2) (inter-ordered), and 3 x 3 (super-economic/The Political-Economy), and also accommodate the archetypal economics of the so-called secular dimension (formed through the integration of the second, fourth, and sixth trans-cognitive orders
). (116)


Hopefully complying with this rule for the conversion of ad hoc conjectures at least to the extent of rendering ad hoc conjectures relatively less ad hoc. (117)







         Noël Tointon, Wentworth falls, 8.8.24.

B. Appendix B


In the announcement of workshopping this essay in an open forum
 I noted the important observation:

In this open forum we must also question the basis for a credible science if the scientific enterprise is miscast in the fraudulent form of an impossible realism. (118)


Now, if that observation were granted hypothetically, what might we be able to say about this ‘scientific enterprise’ that to all intents and purposes appears to be functioning quite successfully? (119)


Let me proffer some suggestions to explore here… (120)


First, we could consider a paraconsistent logic in order to understand to what extent we can determine some degree of inconsistency-tolerant manoeuvres are being entertained, perhaps in the form of a dialectic where definitions overlap, and so on. Just as claimed by myself that we cannot maintain either pure definitions, definitive processes and histories, identify absolutistical degrees of either truth certainty or uncertainty given that we are forever dealing with economic correlativities that cannot be isolated either individually (through intra-mediation), in pairs (through mediation), or collectively through inter-mediation). (121)

Or, second, we could be quite scathing and declare such an enterprise as completely fraudulent in two senses, namely, that the scientific enterprise is entirely fraudulent or that scientific disciplinarians are not operating and cannot operate in accordance with such a fraudulent philosophy and, therefore, are operating in an accordance with quite different criteria, etc? (122)


In my opinion, the latter suggestion is probably the more fruitful to explore without ruling other possibilities that might potentially overlap. (123)


A fruitful avenue here might be a reconsideration of the concept of the ‘essential’ given that it deserves to be critiqued if conducted along the lines of a traditional representationalism, or in an excessive, economically isolated reductionist mode, but, where for good phenomenal-phenomenological reasons we should also preserve a phenomenologically oriented experience of a relative presentation of an essential-like experience that structures semantic mapping of the world (as derived from processes of economic resolution expressed non-economically through definitive-like expressions of the last instance, etc.). (124)


Or, we could be equally ‘misforgiving and forgiving’, at the same time, by suggesting that scientists, as with all reputable disciplinarians in each and every discipline, are actually working with weak forms involved in their disciplinary approach and converting the same into non-weak/non-strong forms and formats but not ideologically converting the same, in practice, through the lens of a highly defective, if not quite to the extent of an impossible, strong, ideologically extreme form of process, etc. ‘Misforgiving’ in the sense that ‘we just do not believe them if they make strong claims’, and, ‘forgiving’ in the sense that ‘we believe they are actually functioning through the conversion of weak interpretations into non-weak/non-strong formats through well-organized and well-conducted conjectures, evidentially based hypotheses, relatively well-established conformal consistency, apparent operational successes, demonstrate an existential authenticity and responsibility for their research, reasonably provide viable grounds for pragmatic optimism, etc. (125)


Interestingly, it may well be that scientists as ‘scientists’ have no substantial say in such matters given an overriding need for the appreciative nature of a meta-disciplinary approach that is better equipped to decide such matters. Although, to date, such questions seem to be barely decided given the lack of consensus and the absence of either a critical or radical philosophical clarity in the resolution of such persisting controversial issues? However, let us be more optimistic and suggest that an inter-disciplinary approach between more reflective scientists, philosophers, historians, sociologists, psychologists, metaphysicians (operating from the perspective of a re-constituted inter-ordered metaphysics) might at least be able to work out just what is not occurring… which we may well be assured cannot take the form of a strong realism impossibly constructed as a form of ideological extremism invoking the absolutistically essential, the so-called ‘given’, the privileging of sense data or similar, invoking so-called ‘external worlds’ (and ‘internal worlds’), and so on! (126)


If a realist attitude is the apparent default orientation in the reported pursuits of the scientific enterprise, then this form of an over-emphasis on intentional objectivity would be conducted at the expense of the other two economic correlatives of economic motivation and economic subjectivity. Such a reductive mindset, with its focus on a non-phenomenological sense and semblance of the essential,
 must mark itself out for an ultimate failure since the quest for an absolutistical reduction is impossible if not before then certainly at the boundary limits as defined by the Planck constant translated into four-dimensional terms of reference. Then, quantum mechanics appears to implicate the role of the observer, whilst a holographic understanding appears to be implicated in an emergent approach. That understood, it would appear that the scientific enterprise would be better served if a more economic approach were to be observed. But, I well suspect that that approach is actually being observed, if not overtly then covertly. That if realist tendencies were to be better suspended, then a more economically nuanced approach, in all probability, would be seen to be in already in place. Given the successfulness of this discipline, one must be forgiven for thinking that such a more open approach would be an even more profitable way to run this distinctive discipline… (127)


Illustrating, if indirectly, the importance that should be attached to deconstructing a strong realism (and all other forms of extremist positioning for reasons already outlined or will be outlined in later essays)...!! (128)




 N.T., 13.8.24.

C. Appendix C


The announcement of workshopping this essay in an open forum is enclosed:

25 August 2024: Open Forum: Contra a Strong Realism: 

On Those Occasions Where We Change Our Minds
Or Should Change Our Minds
In this second open forum, we will be sharing and debating reasons 'why a strong realism needs to be deconstructed?' Hopefully we can do this with some subtlety because it is my belief that we should not be dismissing a weak realism, only those claims of a realist that are either impossible or defective, and poorly put together, and so on. 
I have just started my next book titled Reconsiderations (echoing Augustine's late writings titled Retractationes). In this book I will be oscillating between those occasions when I changed my mind or should have changed my mind on a certain topic, and, those types of positions, deservedly, that give both philosophers and philosophy a bad name. In this second open forum, I will bring short extracts from my second essay titled: The Deconstruction of a Strong Realism. There, I have listed a number of arguments that support this contention and are being put up for debate along with the presentation of other arguments both against and for. Welcoming all contributions on this important topic. 
To have good reasons for holding a certain position is one thing, but, to find better arguments that cause us, and others, to validly change our minds is even better and surely a sign of both our maturity and making some small degree of progress in such matters. In this open forum we must also question the basis for a credible science if the scientific enterprise is miscast in the fraudulent form of an impossible realism, etc.
(If people wish to read this second essay they will find it on my Homepage, Page 6, PrescienceXIIB). (129)

� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	I.e., those philosophers who primarily work in the field of a critically and radically reconstituted metaphysics centered in the interpretation of inter-ordered phenomena, transformational retreatment, etc. 


� 	A relativistical positioning can also be responsible for an excessive under-commitment in positioning along with an attendant lack of motivation to form well-formed, well-informed, and well-expressed conjectures, etc., capable of realizing apposite forms of intentional objectivity along with the obtainment of their successful, fruitful, and profitable instantiation.


� 	…and all its way back to the imputation of the necessary transcendental unity of the living-world, as life-world, as this world-of-life, a world that must be shared with others in order to appreciate, through both qualified differentiation and accommodation, both the uniqueness and the non-uniqueness of our individual existences, etc.


� 	As an analogy, we have the concept of ‘quarks’ in particle physics that cannot be extracted from the context of their quark environment and individually exhibited outside that context as individual quarks.


� 	On this topic of intra-mediation, mediation, and inter-mediation refer to Book 11, e.g., A Third Digest, etc.


�	The mnemonic for this has previously been explored under the headings of density (of the modal spectrum), intensity (involved in our experience of those modalities), propensity (for the reiteration of similar tropes, memes, themes, etc.); along with salience, consilience, and propinquity (or proximity or standing).


� 	A common cultural trope. A statement, e.g., attributed to Leonardo da Vinci. The Bible can also be cited, e.g., Matthew 6:22-23.


� 	Ideally, we would do this simultaneously with deconstruction.


� 	As already noted in paragraph 38.


� 	Looked at in detail in Pursuit, Volume II.


� 	Implicating, respectively, I tentatively suspect either a ‘psychosis’ or a ‘neurosis’ (paralleling, respectively, the lengthening of the circadian rhythm over two, or three days [in eating and sleeping one day and not the next or, worse having this pattern repeat over three days] versus the doubling of this pattern over the space of one day [with, say, six meals and two periods of wanting to sleep or rest/siesta]. An observation I was to see often reiterated in my nursing of severe mental illnesses.


� 	Echoing the language of the French non-philosopher François Laurelle in his promoting a non-standard philosophy.


� 	As explored in Book 11.


� 	Because an ethical responsiveness and responsibility cannot reside purely within the passive ambit, dynamic remit, and/or conjectural/existential composite, i.e., the overall orbit of a sole relationship. I.e., the pro-relational orientation of the existential cannot be just centered on a primary relationship because, if anything, relational consequences spill over or leak from interventions enacted within our primary relationships. 


� 	As noted in Appendix A.xx.


� 	If anything, to mutually enhance our collective freedom through the better facilitation of processes of arbitration, etc. Contrary to the superficial dictates of an over-competitive, exploitive imposition of neo-liberal polices within The Political-Economy, and so on and so forth!


� 	A religionist, depending on the viability of their definitions, might rightly or wrongly, wish to also add ‘spiritual’ to this list.


� 	John Locke (1632-1704).


� 	Originally this exposition as a ‘short excursion’ on various incarnations of the conjectured force of the de-suspension was included in Section 2.iii titled De-Suspensions. But, as I perceived it to be a distraction to my polemics contra a strong realism I decided to enclose it in this first appendix. The important and pressing issues I am attempting to resolve here involve my setting out to convert relatively ad hoc conjectures into relatively non-ad hoc conjectures or, at the very least, converting relatively ad hoc conjectures into relatively less ad hoc conjectures by putting into practice this principle as explored in the first essay (XIIA). Those problematic conjectures being how do we envisage a ‘{3 x 2) x (3 x 2)’ matrix associated with inter-ordered phenomena, and, the ‘(3 x 3)’ matrix associated with the super-system of The Political-Economy? To make some progress in this regard, as preparation, I needed to also re-introduce these concepts of ‘inter-mediation’, etc.


� 	As explored in Book 11. E.g., as defined in The Third Digest. Pursuit, III.XIR.


� 	Technically, intentional focus is conducted in the analytical moment in our experience of intentional objectivity. However, in intentionally bringing a certain correlative to our attention this form of ‘focus’ is the product of intra-mediation.


� 	For purposes of technical precision, I have to define the ‘non-systematic existential’ as the so-called ‘third moment’ of the economic considered archetypally. In contrast, through inter-mediation, promoting the ongoing instigation of the overall suspension we see a transformation of the relatively non-existential to its relatively systematic existential expression. I.e., a more overt experience of the relatively existential through its pro-relational turn and its experience of the same through trans-relational expression of subjectivity (following the rule that intentional subjectivity reflects the type of intentional productivity currently in play).


� 	Which, in this instance, is an economic form of focusing on a gestalt foreground.


� 	We could imagine a situation where we mistakenly assemble three such truth ‘contributions’ which through a lack of mutual harmonization do not contribute to the overall truth assessment of the falsely conjectured conjecture being mistakenly both constructed and put forward as an integrated conjecture that has sufficient ‘standing’ in this world as lived.


� 	E.g., where ‘the fifth trans-cognitive order of possibility of possibility realizes the inter-ordered phenomenon’ of ‘science’, and, where ‘the sixth ordered ontical treatment of ontical facts realizes the inter-ordered phenomenon’ of ‘history’, etc. As explicated in both The Seventh Book, and Book 9.


� 	An example of asymmetrical duplication could be, say, the disciplinary topic of ‘the history of science’ = ‘(61 x 61) x (51 x 51)’, or simplified as ‘(62 x 52)’.


� 	Thereby supporting the conjectured contention that we can also run a ‘(3 x 2) x (3 x 2)’ complex matrix implicated in forms of inter-ordered (or, by extension, in the formation of hyper-order productivity).


� 	Where both are conceived of as hyphenated in distinction to the separate, non-hyphenated forms of just ‘politics’ and ‘economics’.


� 	So, e.g., the Business World is in the fifth sector and Academia is in the first sector of this scheme.


� 	In line with the conjectural ‘fact’ that a conjectural economy, or any other economy, is true, when its three facets must also be both individually and collectively true. In the light of this conjectural ‘fact’ we might further surmise that the overall truth of a ‘(3 x 3)’ matrix is similarly arranged, namely, all nine facets must individually contribute a non-dis-truth status/truth status as well as collectively with the further implication that the overall conformal truth status in super-economic terms needs to be presented in this very solid and systematic-like type of an alignment?


� 	Through invoking the mediations of the second and fourth orders, fourth and sixth orders, and, the sixth and second orders.


� 	Refer to Appendix C.


� 	I.e., as exercised in and through a misguided, unreconstituted, traditional style of metaphysics.






