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XIIF. (6.) The Deconstruction of a Strong Pragmatism
 
0. Pre-Introduction and Introduction


In my opinion the complex phenomenon of ‘being pragmatic’ should not be read solely through a pragmatical lens of expediency. Indeed, it needs to be centered in the midst of deontological experience, without reference to so-called First Principles, etc., without overlooking, at the same time, either pragmatical, utilitarian, calculative, and/or more functional forms of assessment. That in line with my in-depth appreciation it should even include an element of the aesthetical, say, in terms of harmony, harmonization, style, creative innovation, etc. Last, and most importantly, it should also be refracted through an existential lens and not just a non-existentially oriented, more practical sense of perspective (that aligns, more often than not, with a more pragmatical orientation). Obviously, when read in the above manner, we need to take a more nuanced approach to this controversial topic. A topic that is controversial for a number of reasons. Internal to this phenomenon of ‘being pragmatic’ we have this complexity of perspectives that in lived-experience needs to be carefully navigated and negotiated. Externally, we have the rich diversity of a zoo of competing positions and ideologies when confronting the subtleties of this topic and where we must also immediately rule out the viability of all strong forms of pragmatic positioning on the grounds that no economic correlatively can be entertained either unimodally or bimodally, and, where the non-systematic nature of the existential moment, as a moment of intentional subjectivity, which embraces the central sense and semblance of the pragmatic, needs to be entertained in a dynamic apposition or juxtaposition with the other two archetypal economic moments of intentional objectivity and intentional motivation. That even if the pragmatic were to be wrongly identified solely with the fourth trans-cognitive order of pragmatical judgment just what type of e/valuation formation should we preference – perhaps either the effective or the economical (or parsimonious), or the expeditious, or the efficacious, or the efficient, or the edificational, or the enactive, or the error-correcting or the emendational, or the ecological, and so on? So, with a superfluidity of possibilities, either taken individually or combination, just how are we to be pragmatical in the face of a diverse range of functional options let alone considerations even more central to the conformally oriented discharge of such discernment? Fortuitously, this problem has been previously addressed through my introduction of the heuristic device of the non-fork of ‘the non-pragmatic-pragmatical fork’. I will also make the argument that to be pragmatic we do not need to directly make such decisions given that it’s the nature of existentially oriented experience, basically, to decide such a matter for us. How might this experience of such decisiveness be achieved? Through attending to appropriate deliberations of both genres and factual input; proper processes of both deconstruction and reconstruction; along with apposite considerations of both the non-existential and existential outputs conducted within a well-organized and well-conducted conjectural economy should, for the most part, proffer modes of resolution that should advance and expedite the representative course of our relationships relationally, pro-relationally, and inter-pro-relationally. Hence the raison d’être of this essay, namely, as an exposition arguing for the necessity of adopting and adapting, and integrating, both non-existential and existential approaches to the complexities of this topic. (0)


As an introduction, let me note, in effect, my writing a commentary on this pre-introduction since in the compass of that long paragraph most of the themes I would like to address are already being telegraphed. Then, I would like to render this complex argument in a less ad hoc format. Concluding as usual with a set of provisional conclusions, observations, comments, etc. (1)

1. Exposition


Let me affirm from the outset that my critical-radical pragmatic outlook is anti-representational, positively nihilistic, and existentially oriented, and, at the same time is non-exclusively centered in a deontological orientation minus all its traditionally unreconstituted metaphysical notions of so-called First Principles, etc., without an absence of both pragmatical and aesthetical features. In effect, the entailed commentary will outline how I attempt to integrate these distinctive features in a coherent philosophy, e.g., of an ‘ani-representational-representationalism’ where I connect the current disconnect between an anti-representational sense and semblance of a perspective in conjunction with the fact that we do inescapably entertain textualized forms of representation that allow us to navigate, negotiate and arbitrate this world at large. In metaphorically ‘squaring this circle’ I am engaging the complexities of a dialectic whose simplicity is that we arrive at the richness and enrichment of a positioning that allow us to better comprehend many important ideas of the pragmatist Richard Rorty that were left relatively undetailed as to how we might arrive at such conclusions, e.g., the relationship between an anti-representationalism and the representationalism presented through texts; the mechanisms that oversee consensus building and social solidarity; exactly why a democratic ethos is to be preferred and how it might be better re(-)constituted; the overlooking of an existential dimension; and, how metaphysical forms of appreciation still remain despite the necessary and successful deconstruction of traditional forms of metaphysical treatment that, for the sake of a succinct explanation, literally ask us ‘to impossibly square the circle’ so to speak, etc. (2)


If I were to proffer a summary of my position let me say, for the sake of an attempted brevity, that I am entertaining a ‘non-fork’ of ‘the non-pragmatic-pragmatical fork’ in which we must observe, on one hand, the philosophical distinctions between the ‘pragmatic’ and its ‘entailing both deontological and existential considerations], and, on the other hand, the experiential discontinuity with that which is ‘pragmatical’, as here defined, namely, as ‘the functional utility of a relatively non-existential set of perspective’ whilst recognizing, at the same time, that superficial forms of discordance do not and cannot exit on a deeper level of epistemological experience. That, ideally, ‘relative incommensurability (via the being of the economy in question, in terms of its economic ensconcement in a hierarchy of economies) is also non-relatively non-incommensurable’. Or, looked at through a dimensionally oriented set of metaphors, horizontally, we have to observe these distinctions between the ‘pragmatic’ and the ‘pragmatical’, but, on a deeper level of experience, say, in vertical terms, there is no ultimate incommensurability given their belonging to the same economy of the overall sense and semblance of the pragmatic (in its systematic instantiation of the existential). So, horizontally we must philosophically observe the distinctions between the (pragmatic aspects of the) deontological and the pragmatical, but, vertically, such a metaphysical-like transcendence of such a distinction must also be observed. Or, as noted ‘relative incommensurabilties are non-relatively commensurable’ (should we metaphorically ‘widen’ or ‘deepen’ or ‘heighten’ our terms of reference). (3)


To dialectically illustrate my background presupposition let me reintroduce my understanding of an ordered perspective. Here a diagram might better facilitate the outlining of my approach to this topic where ‘value’, as defined by myself, is centered on the third trans-cognitive order of the deontological and supplemented by the adjuncts of the second trans-cognitive order of the aesthetical and the fourth trans-cognitive order of the pragmatical (where the wider  expression ‘pragmatic’ is not to be confused with my use of the more narrow expression ‘pragmatic’):
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In a linear ‘horizontal’ representation we note value formation is 21, 31, 41, centered in 31.
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In a ‘vertical’ representation we find the centrality of the deontological taking precedence:
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Moreover, although with difference senses the expressions ‘pragmatic’, ‘deontological’ (31), and ‘(systematic) existential’ are to be treated as relatively equivalent when we also consider an e/valuative complementation with both aesthetical (21) and pragmatical (41) adjuncts.
 (7)


The above understood, let me begin this commentary with cited text in the first paragraph being placed in bold (and text being indirectly referred to being put in bold within brackets). (8)


In my opinion the complex phenomenon of ‘being pragmatic’ should not be read solely through a pragmatical lens of expediency. In Book 6, I noted, in citing my interpretation of a Confucian perspective, that an honourable person, a gentleperson, is not a person who is merely expedient. Similarly, an intuitive pragmatist, who is a good person, cannot be a person who just operates on a pragmatic level of expediency. In other words, a deontological perspective must also be taken into account. Just as contracts, e.g., must also reference (the hermeneutic expectations of) a compactual dimension (where deontological considerations of obligations, etc., must be also be taken into account and, indeed, given a certain preferencing because without the compactual underpinnings the contract in question could not function). Furthermore, this necessary importation is conducted without requiring or referring to a traditional-metaphysical notion of the deontological that references so either so-called ‘First Principles’, ‘Middling Principles’, and/or ‘Last Principles’, and/or, the sanctions of Divine agency, or similar. In other words, the deontological needs no such metaphysical underpinnings if we accept the conventional expectations associated with a general expectation that involves a respecting of obligations, duties, promises, etc., and, that an existential dimension has the power to relatively enforce such expectations, both on an individual basis on an intersubjective level of social cooperation. etc. Or, perhaps more to the point, the phenomenon of deontologically oriented behaviours also need to be seriously taken into account. Obviously, if we are going to explore the interactions between pragmatic (including deontological and existential orientations) and pragmatical forms of functional utility the ensuing explorations will inevitably take a complexity that needs to be honestly approached without either ruling in or ruling out certain aspects in moral positioning, etc. (9)


It is my impression, held rightly or wrongly, that Richard Rorty does not hold a positive attitude on the topic of deontological e/valuation, but, that either his reluctance to hold or an aversion to holding a positive view towards the same is understandable given the almost automatic coupling and equation between the deontological and its metaphysically co-associated imputations of Divine sanctions, hypostatized Principles, and so on. But, in exploring the phenomenon of the deontological, as it is to be found in lived-experience through reference, say, to obligations, dutiful performances, the honoring of promises, etc., functions without any need to reference such metaphysical props and forms of propagation. That, in this regard, we can tell a better story, form a more interesting and a more informative narrative by doing away with such unnecessary features in the same manner that a representational philosophy has no need for the impossible features of an unreconstituted traditional metaphysics… as Rorty so ably and rightly demonstrates. (10)


So, if ‘being pragmatic’ should not be read solely through a pragmatical lens of expediency just what else needs to be involved? It is this view, as held by myself, on the phenomenological nature of ‘pragmatism’ that this essay seeks to address by deconstructing misguided forms of a strong pragmatism and replace the same with a non-weak/non-strong version that might more adequately account for how we can be truly pragmatic in lived-experience. (11)


My first answer to this rhetorical question is summed up as follows: Indeed, it needs to be centered in the midst of deontological experience, without reference to so-called First Principles, etc., without overlooking, at the same time, either pragmatical, utilitarian, calculative, and/or more functional forms of assessment. That in line with my in-depth appreciation it should even include an element of the aesthetical, say, in terms of harmony, harmonization, style, creative innovation, etc. Last, and most importantly, it should also be refracted through an existential lens and not just a non-existentially oriented, more practical sense of perspective (that aligns, more often than not, with a more pragmatical orientation). A number of features are listed here, namely, the centrality of the deontological complemented with pragmatical and aesthetical forms of supplementation all refracted through an existential orientation. Casting the centrality of the deontological plus pragmatical and aesthetical qualifications framed through an existential orientation as equivalent to the instantiation of the pragmatic. Therefore, it behooves me to explain how this overall equivalence is to be constituted in the form of a representative argument that find conformation between living-experience and lived-experience as an interpretation of the former. (12)


Obviously, when read in the above manner, we need to take a more nuanced approach to this controversial topic. Why would this exposition be controversial? I answer A topic that is controversial for a number of reasons. Internal to this phenomenon of ‘being pragmatic’ we have this complexity of perspectives that in lived-experience needs to be carefully navigated and negotiated. Externally, we have the rich diversity of a zoo of competing positions and ideologies when confronting the subtleties of this topic and where we must also immediately rule out the viability of all strong forms of pragmatic positioning on the grounds that no economic correlatively can be entertained either unimodally or bimodally, and, where the non-systematic nature of the existential moment, as a moment of intentional subjectivity, which embraces the central sense and semblance of the pragmatic, needs to be entertained in a dynamic apposition or juxtaposition with the other two archetypal economic moments of intentional objectivity and intentional motivation. I.e., for a variety of ideological reasons, we have to contend with the preferential over-treatment of various positions that patently do not make enough sense to properly count as coherent arguments, and, consequently can have no semblance of a lived-reality that can be lived. One example we must also contend with here are strong, over-committed forms of pragmatism that fail a necessary degrees of coherency by being impossibly conceived of as economic isolates, economic correlatives extracted from their respective economies in such a manner where they completely lose relational meaning and, therein and thereby, all relevance. An example of this would be found fostered in claims that through the mere preferencing of a functionalism that its significance, alone, is more than enough to safely and surely run a philosophy or a discipline of any description. But a pure focus on functions, functionality or utility, or mere expediency, must fail if only for the fact that their appreciation cannot be ‘pragmatic’ as defined when what is being presented is ‘pragmatical’ which itself, in each and every version of the same, cannot be completely construed purely in such functional terms of reference, indeed, also needing deontological and aesthetic assistance besides considerations of conformance in terms of their truth assessments, etc. Let me explore these issues just raised. (13)


In this regard I note: That even if the pragmatic were to be wrongly identified solely with the fourth trans-cognitive order of pragmatical judgment just what type of e/valuation formation should we preference – perhaps either the effective or the economical (or parsimonious), or the expeditious, or the efficacious, or the efficient, or the edificational, or the enactive, or the error-correcting or the emendational, or the ecological, and so on? If we are deadest on the overpromoting of a functional account in order to explain and expound a ‘correct pragmatic attitude’ just which attitude should we focus on, and, could we correctly claim that such an attitude is completely free as well of either aesthetical and/or deontological considerations at the same time? (14)


This list beginning with ‘the effective, the economical, etc.’, is an ad hoc listing but is more than representative of what is entailed in what would reasonably count as a ‘pragmatical attitude’ (as distinct from the complexity of my interpretation of ‘the non-weak/non-strong pragmatic attitude’). Should the short-sighted strong pragmatist promote one, or more, or all of those listed on this ad hoc list, or more, should they be found, preferencing these contenders alone as correctly instituting a pragmatical attitude? Then, whilst over-insisting on such functionality, as a form of functionalism, should they then contend that it is only the utility of such functions that will count for their successful candidacy? A short review of such matter should force us to surrender such a claim. If we were to preference the effective then we are also preferencing a set of deontological reasons why preferencing the effective is the way to go in such matters. For me this observation is non-problematic and one more reason why the deontological must be also focused upon in any considerations of what truly counts and can be demonstrated as ‘pragmatic’. Similarly, in any scrutiny of the practical concept of the ‘economical’ (in its sense as ‘parsimonious’) it is obvious that we are also deontologically promoting the reasons why we should also be necessarily economical with our resources. That we should be careful with our resources and not waste the same. Hence this deontological-like injunction to promote our ‘being relatively parsimonious’, etc. That any desire to promote any form of pragmatical concern is to co-opt just this type of an imperative. So, ‘being pragmatical’ must also mean ‘our observing the deeper deontological injunctions desired that cause us to promote that pragmatical attitude in question’. That, in the same vein, aesthetical considerations can also be entertained as noted when I make the comment: That in line with my in-depth appreciation it should even include an element of the aesthetical, say, in terms of harmony, harmonization, style, creative innovation, etc. Thus, the pragmatical, itself, as functional form of utility, as a form or style of judgment cannot be immune from both deontological and aesthetical considerations when subjected to the requisite degree of scrutiny required to reveal such a complexity in its phenomenological constitution that distinctively delineates various types of pragmatical focus and application. (15)


Of course, besides being controversial within the complex sphere of the pragmatic, as to how to envision its contours and contexts, as conceived by myself the pragmatic can also be viewed as controversially disseminated through the over-promotion of alternative forms of strong representation despite being also totally misplaced, being either completely impossible or where such impossibilities are defectively overlooked or where the working of a their marshalled metaphors are mistakenly substituted for their impossibly literal, non-functioning, over-zealous formulations. Hence the following comment: Externally, we have the rich diversity of a zoo of competing positions and ideologies when confronting the subtleties of this topic and where we must also immediately rule out the viability of all strong forms of pragmatic positioning on the grounds that no economic correlatively can be entertained either unimodally or bimodally, and, where the non-systematic nature of the existential moment, as a moment of intentional subjectivity, which embraces the central sense and semblance of the pragmatic, needs to be entertained in a dynamic apposition or juxtaposition with the other two archetypal economic moments of intentional objectivity and intentional motivation. Let me closely attend to what is outlined in these comments. (16)


Much of philosophy is a veritable ‘zoo’ but unlike a real zoo with real creatures that live an die within its confines this discipline, unfortunately, is redolent with strangely misshapen creatures of the imagination often more dead than alive. But, be that as it may, through serious reforms the required degree of philosophical health could be mustered should we return to following a few simple principles, or observations, as long as we do not over-promote such ideas and therein and thereafter over-commit ourselves to their ideological distortions that would issue from their misinterpretations of what should be ‘a well-lived lived-reality’.
 (17)


Here, admittedly, I am assuming that the pragmatic attitude is coincident with the so-called third moment of ‘the non-systematic existential’, which, as a correlative coincident with the moment of Ego in the archetypal economy. As such, it cannot be economically isolated from its economic context of its current economy in question (along with the ensconcement of that economy in wider economic terms of reference, e.g., social systems, the Political-Economy, the super-economic, etc.). That to isolate any correlative is to create a so-called ‘economic isolate’, and, both consequently and subsequently, create an anomaly whether recognized or not. Either a ‘totally impossible anomaly’ if ‘totally insisted upon through that type of ideological over-commitment’ or a ‘relatively defective anomaly’ given that ‘misguided disciplinarians are of the habit to say one thing and do something not concordant with the former, and v.v.’ and by such means return some small positive degree of e/valuational formation to their disciplinarian enterprise. Of course, I am only being charitable here. Since, more importantly, the relative productivity of positive e/valuational formation is more important than whether it should merely be seen to proffer some small degree of profit. Here, we can be quite pragmatic and note that what produces more value should be preferred over that which is merely seen to proffer some small modicum of profit. In evaluating a course of action or in the judgmental appreciation of a certain discipline, and so on, such a comparative observation should be prioritized lest we be mesmerized by unmet claims of value that are never successfully cashed out. Freudian analysis, e.g., has found itself cut down to a size where its therapeutic claims barely compare to those that were initially pronounced by its founder. On the other hand, although barely a science, the therapeutic successfulness of the health industry overall is definitely a work in progress. Still, in an evidence-based professionalism, all its claims need to be properly reviewed. Indeed, they continue to need to be pragmatically assessed in the best manner possible by both professionals and patients alike. (18)


In treating the pragmatic, in its complex appreciation, as an economic correlative it behooves us to mistreat it as an economic isolate. Hence the observation that we neither do this unimodally nor bimodally in a form, respectively, of a unimodalism or a bimodalism and, neither do this absolutistically nor relativisitically. That such an observation should also be extended to include the absolutistical treatment of any trimodal economy as if it were to exist purely on its own without recognizing, etc., that all economies are also ensconced in an economic world that travels far beyond the ken of any arbitrarily singled-out economy. Just as the economic needs to be appreciated non-economically, and the both non-economic and the economic needs to be appreciated in relatively super-economic terms of reference, etc. (19)


Similarly, as an economic moment or correlate or correlative, and not as an impossible economic isolate, we need to understand that the pragmatic moment, coincident with intentional subjectivity (Ego), is also in a juxtaposition or apposition with the other two economic moment or correlates of intentional objectivity (Object) and intentional motivation (World). Hence the following comment: where the non-systematic nature of the existential moment, as a moment of intentional subjectivity, which embraces the central sense and semblance of the pragmatic, needs to be entertained in a dynamic apposition or juxtaposition with the other two archetypal economic moments of intentional objectivity and intentional motivation. (20)


But, even if identified in this manner we would be making a profound mistake since the pragmatic attitude must also take on board these pragmatical attitudes as previously noted (along with aesthetical considerations as well). However, we should not be making the opposite mistake of merely identifying the pragmatic with the pragmatical that promote a certain kind of functional utility. Hence this comment: That even if the pragmatic were to be wrongly identified solely with the fourth trans-cognitive order of pragmatical judgment just what type of e/valuation formation should we preference? An observation that we have already viewed. (21)


In effect, the moment of Ego, intentional subjectivity, also constitutes the constitution of the aesthetical order (21) and the pragmatical order (41) but more as qualifying adjuncts (given the centrality of the deontological order [31]).
 Hence the centrality of deontological judgment, albeit considerably complemented or supplemented by both aesthetical and pragmatical judgments. (22)


Thence my complex rendering of this topic of the pragmatic. However, another important ingredient is the addition of an existential aspect. Hence this comment: along with apposite considerations of both the non-existential and existential outputs conducted within a well-organized and well-conducted conjectural economy… Identifying, in this regard, the ‘existential’ as coincident with the ‘deontological’ and the ‘non-existential’ with the ‘pragmatical’. And where the ‘pragmatic’ can be considered to be ‘the overall positive impact of both existential and non-existential contributions’. Where ‘overall’ can also be viewed as ‘on balance’. Given, that on occasions, deontological forces can sometime operate to the relative detriment of the prime operator but to the benefit of the overall relationship. E.g., the solder that covers an active grenade with their own body to better preserve their comrades, or, the mother, that rather starves in order to feed her children, etc. (23)


Given such complexities how are we to navigate, negotiate and arbitrate such complexities? Indeed, in just a pragmatical orientation we find a perplexing set of possibilities. As noted: So, with a superfluidity of possibilities, either taken individually or combination, just how are we to be pragmatical in the face of a diverse range of functional options let alone considerations even more central to the conformally oriented discharge of such discernment? (24)

However, such complexity is more apparent (at least to begin with) since a certain simplicity is also implicated in this complex schematization. As noted: I will also make the argument that to be pragmatic we do not need to directly make such decisions given that it’s the nature of existentially oriented experience, basically, to decide such matter for us.  (25)


Such an understanding is implicated in the non-fork of the non-pragmatic-pragmatical fork. As stated: Fortuitously, this problem has been previously addressed through my introduction of the heuristic device of the non-fork of ‘the non-pragmatic-pragmatical fork’. Of course, the question then needs to be asked – how do we achieve this apparent involvement of less effort? To answer this concern, I noted: How might this experience of such decisiveness be achieved? Through attending to appropriate deliberations of both genres and factual input; proper processes of both deconstruction and reconstruction; along with apposite considerations of both the non-existential and existential outputs conducted within a well-organized and well-conducted conjectural economy should, for the most part, proffer modes of resolution that should advance and expedite the representative course of our relationships relationally, pro-relationally, and inter-pro-relationally. But, as ever, ‘the devil is in the detail’ so let me more closely explore my apparent intentions in this regard. (26)


The raison d’être of the non-fork of the non-pragmatic-pragmatical fork is this existential ability to override the relative incommensurability between pragmatic responses and pragmatical responses… hence this comment we do not need to directly make such decisions given that it’s the nature of existentially oriented experience, basically, to decide such matter for us.  How might we understand this existential ability for relationships to find themselves empowered and able to act in an accordance with their own interests? Through the utilization of suspensions and their automatic invocation of the forceful nature of de-suspensions that possess the ability to instigate patterns of responsiveness potentially able to inaugurate positively oriented forms of ongoing existential re(-)e/valuation with a positive existential enhancement and a positive non-existential augmentation acting together in an overall amplification of such ensuing e/valuational formation. Where such apt responsiveness is seen to emerge through apposite processes of re(-)self-organization which, obviously, cannot be essentially viewed through the imposition of reductive modes of analysis alone. Where, as a result, an ability to delineate a conformal assessment of truth conditions cannot, therefore, merely in forms of analytical treatment or similar. The implication being that the even the assessment of truth determinations is an economic affair whose representational treatment must engender the collective cooperation of analytical, synthetical and conjectural inputs and outputs (as argued elsewhere on numerous occasions
). Thence the comment beginning Through attending to appropriate deliberations of both genres and factual input; etc., where these aspects of mitigation, remediation and re(-)normalization are being referred to and instantiate those demands for the conformal overseeing of a suitably functioning conjectural economy that correctly enlists the aspects of the synthetical, the analytical, and the conjectural entering into a harmonious rapport capable of realizing the requisite degree of non-economic
 resolution required to oversee both the .non-existential richness and existential enrichment of that primary relationship in its ensconced relational context, i.e., its relational situatedness. (27)


Hence this detailed mapping of what is required in order to oversee that such affairs are conducted within a well-organized and well-conducted conjectural economy. Where the overall objective of such an approach for the most part, proffer modes of resolution that should advance and expedite the representative course of our relationships relationally, pro-relationally, and inter-pro-relationally. Here we could read advance as existential in orientation and expedite as relatively non-existential, albeit in a relatively positive sense. The former being relatively ‘pragmatic’ in orientation and the latter as ‘pragmatical’ in orientation, but, where together, an ‘overall sense and semblance of the pragmatic’ is collectively arrived at through such existentially oriented processes of resolution. Because we do not live by bread alone nor through brioche (cake0 alone, and so on. That a healthy balance between the relatively non-existential and the existential needs to be observed. Moreover, it is through an existentialization of the relatively non-existential that a process of existentialization can proceed, and v.v. Thence this necessary symbiotic and pragmatic relationship between the same. (28)


But, what is entailed in an ‘overall pragmatic turn’, in this advancing and expediting a relationally receptive form of an overall pragmatic responsiveness? (29)


We find our answer to this question in the following comment: …proffer modes of resolution that should advance and expedite the representative course of our relationships relationally, pro-relationally, and inter-pro-relationally. I.e., that this responsiveness occurs relationally, etc. Let me unpack these three categories. (30)


To do so in detail involves a subtle shifting of the goalposts in terminology. Usually, a ‘pro-relational orientation’ is reviewed as ‘existential in orientation’ being ‘the perspective of the relationship viewed through an emergent lens’, i.e., ‘that extent a relationship is factitiously greater in experiential terms, in its facticity, than the mere addition or summations of relational facets directly implicated in a certain relationship (be it experientially represented or relationally understood on its own hypothetical terms of reference). Where ‘relational’ refers to ‘the primary constituents of that relationship in terms of both its parts and participants’, i.e., ‘objects, object-states, subjects, intersubjective organizations, etc.’ However, the ‘pro-relational attitude’ entails ‘the imagined or enacted perceiving of a relationship from its own simulated sense and semblance of perspective’, albeit as ‘it is found to be embedded, in turn, in its relational situatedness’. Where the inter-relational dimension refers to both the latter and the context of the primary relationship as well. More correctly, the site of the existential is this living-relationship between the relational and the pro-relational and its embedding in its relational situatedness. Where, more correctly, in these wider terms of reference the pro-relational is existential in its hermeneutic expectations that are then either enacted or not enacted as such from the inter-relational perspective. Therefore, it is this dynamic inter-relational encompassment that is the effective origin of existential enrichment, etc., and not the pro-relational per se. This subtle expansion of terms applies to a wide range of existentially reviewed phenomena.
 In effect, it is this inter-relational perspective, the lived-dynamics between the relational and the pro-relational spheres that oversees an existential redressement of the relational situatedness-as-lived. An ongoing amelioration of the situatedness in such a manner that oversees either the creation, preservation, and/or expansional conservation of a composite responsiveness that ensures both a positive non-existential richness and an existential enrichment of e/valuational formation/s. Furthermore, the effective empowerment of our represented relationships oversees this to a great extent for us through the delivery and instantiation of possibilities amenable to this richness and enrichment of our primary relationships as situated in their relational situatedness. I.e., through having well-informed statements and well-formed propositions our conjectures, appositely conducted and enacted will find themselves suitably translated through existentially oriented forms of intervention, and v.v. (31)


Hence the concluding sentence that states: Hence the raison d’être of this essay, namely, as an exposition arguing for the necessity of adopting and adapting, and integrating, both non-existential and existential approaches to the complexities of this topic. (32)


Basically, an overall pragmatic attitude needs to entail both deontological and pragmatical inputs where their relative incommensurabilities are both existentially overridden and overwritten through being re-viewed through the auspices of their relational situatedness in such a manner that oversees the amplification of both a non-existential richness and an existential enrichment through this holistic form of appreciation. (33)

2. Rendering this Complex ‘Pragmatic’ Argument in a Less ad hoc Format


To work towards a provisional conclusion, etc., as a work in progress, let me attempt to reconstitute this complex ‘pragmatic’ argument in a less ad hoc format. In effect, setting out to more firmly establish this strain of argumentation as anti-representational, positively nihilistic, and existential in tenor, and, I should add, where through processes of narration this approach can also be found to be more amenable to both consensus building and social solidarity. (34)


As I have stressed on numerous occasions we cannot and should not perceive the overall pragmatic nature of our practical treatment of our relational deliberations to be reductively pragmatical nor can we for that matter ignore the same. So, how do we square this ethical or moral-like conundrum between the relatively deontological and the relatively pragmatical? (35)


In this regard, I would like to exercise a ‘deontological reduction’ where aesthetical and pragmatical inputs and outputs are reduced to a deontological format given this hypothesis, and observation, that the deontological underpins both aesthetical and pragmatical judgments besides deontological forms of judgment. However, on terminological and schematic grounds let me refer to this ‘reduction’ more as a ‘pragmatic translation’ (given that expressions like ‘reduction’ or ‘analysis’ should be utilized within forms of treatment, but, as this translation coincides with the deontological order which coincides with the Ego moment, it would more observe, therefore, processes of retreatment/posttreatment, third trans-cognitive order of the deontological, etc.). (36)


This ‘translation’ understood, it behooves me to demonstrate, through representative instances of exemplification, that both aesthetical and pragmatical judgments can be translated into a deontological format. This I can only do in part given that all three types of e/valuational formation all possess, theoretically but not practically, an infinite number of possible modes of expression. Therefore, by demonstrating that such a translation is possible, in an exploration of a few instances, I am hoping to rely on being given an ‘extension’ that allows me to apply this translation to all (phenomenological) forms, (existential) formations, (hermeneutic) formats, systematic approaches to its social formattings (in the form of social systems, etc. within the-political-economy [by articulating cultural-intercultural expressions of the former in our interpolation of the former within the Archetypal sense and semblance of the openness of the ‘Overall Political-Economy’ or ‘The Political-Economy’]), etc. (37)

That, with such a translation to hand, I then set out to show how a composite sense and semblance of a pragmatic re(-)positioning is such that its responding is of a form that better expresses this composite set of trajectories that would be entailed in the integration and integrity of a pragmatic responsiveness possessing the requisite degree of responsibility. Or, in other words, what is implied is that through a pro-relational representation and existential appreciation a pragmatic process is expressed that better assesses that positioning from both non-existential and existential perspectives. Arguing, in effect, that through processes of re(-)self-organization, that our representative representations of the situation in question could well be of a form that possesses the requisite integration and integrity to oversee, through suitable forms of suspension, such apposite forms of existentially oriented intervention, etc. (38)

Given this understanding, we can now appreciate the imposition of a ‘pragmatic qualification’ to the extent that aesthetical, deontological, and pragmatical inputs and outputs can be organized, and re-expressed through re(-)self-organization through being instigated under the auspices of working suspensions (entailing forms of intra-mediation, mediation, and intermediation
) whilst recognizing, at the same time, that our powers of perception and apperception ae not perfectly iterated. Still, on the other hand, because we can never be completely wrong there is also implied a ‘pragmatic guarantee’ that, first, we can never be completely wrong, and, second, that it is theoretically possible to improve on such valid conformal positioning by expanding its range, through a refinement of its content, and by overseeing a better application of its processes, and so on. (39)

Thence the institution of this more comprehensive ‘pragmatic turn’ through ‘pragmatic translation’ wherein apposite processes induce the applicable formation of a non-pragmatic-pragmatical fork in which classical philosophical distinctions are transcended in ‘pragmatic practice’. Furthermore, through instigating both an ‘unreconstituted metaphysical exclusion’ and a ‘reconstituted metaphysical inclusion’ a preparatory process of representational mapping of the pragmatic-pragmatical situatedness in question is undertaken. Then, through working suspensions, a ‘pragmatic turn’ is instituted that better represents the more effective strategies that would need to be pragmatic-pragmatically observed. Therefore, in order to promote such apposite mapping, it behooves the person or persons in question to clarify the nature of their aspirations in conjunction with expected forms of arbitration in order to better meet the successful discharge of such deliberations. That in this regard there would be a need to better outline generalities, particularities, and especially the relevant specificities needed to expedite such forms of concern and care. That, in modelling such a process, let proffer the following general demonstration, hopefully, that would render this line of argumentation in a relatively less ad hoc format.
 (40)


First, let me demonstrate how three different forms of aesthetical judgment can be deontologically translated. Second, I will demonstrate the same with respect to pragmatical forms of functional utility. Last, in this regard, I will also demonstrate three relatively different forms of deontological e/valuational formation in order to also illustrate that the deontological, in turn, is also diverse, and not uniform, in its co-option of a potentially complex set of deontological forms of judgment. That, collectively, in any deep form of an overall deontological assessment, a potential number of different strategies could also be co-present and, therefore, should be suitably discerned, represented, and mapped as the pre-conditional material for this type of e/valuation. (41)


In a process of harmonization, be that either in aesthetical, deontological, and/or pragmatical terms of reference, or in some non-directly value-oriented field of conformal concern, e.g., history or science, we witness, whether recognized or not, some form of inner deontological necessity being expected and, hopefully, anticipated in the advent of a current moment or period. From a relational perspective, processes of harmonization are envisaged as necessary. So, e.g., all forms of dispute are perceived or apperceived as requiring some process of resolution. If resolution is not adequately arrived at then the problem persists, and, if seemingly intractable and problematic, and troublesome, then resolution is insisted upon if not by those current terms of reference then in some other form, say, legal  or through some form of conflict resolution, etc. Thence the observation that adequate degrees of resolution, i.e. harmonization, in our relationships is a necessity and where that necessity has an injunctive force that, directly or indirectly, overtly or covertly, demands to be rendered as present, at least to that degree that oversees some sufficient degree of harmonization. Hence the deontological translation of this aesthetical aspect in deontological terms of reference. (42)


That similar arguments could be mustered for how we might better review matters of style (as perceived from a second trans-cognitive order). I.e., the empowerment of the author to distinctively imprint their aspirations upon the enactive matrix of that situation as it is refracted through inevitable processes of arbitration. Although this might be viewed as less of a necessity, still, people are called upon to resolve issues in a harmonious fashion and where this ability cannot be other than individually oriented given their distinctive ways of representing and mapping situations and upon what habitual forms of responsiveness they will ether invoke or innovatively transform. Where we might provisionally define ‘style’ as ‘the distinctive patterns of resolution that would more likely be invoked by one individual or a group of individuals versus some other individual or group of individuals. The, furthermore, as an observation we note that the current facticity of a patient, etc., is directly imprinted on the primary relationship in question. (43)


Considerations of style also invoke considerations of innovation with respect to the creation, preservation and/or conservational expansion of this e/valuational formation of relationships along with their relative non-existential, relational richness and relative existential, pro-relational enrichment. Moreover, perceived as some form of necessity, such consideration also impinge upon the uptake of innovative forms of response. Thence the recognition of either the need for and/or the recognition of innovative patterns of response is also deontologically dictated and duly delivered. (44)


Moving on to a (fourth trans-cognitive order of the) pragmatical sphere of judgmental influence we can easily note and articulate the deontological imperative or imperatives behind such a functional expression as, say, the economical. Why should we be economical? Why is being economical considered to be a virtue, besides, more often than not, also a necessity? Our resources are always relatively limited, and, therefore, need to be marshalled in accordance with our expectations in such a manner so as to best utilize the same. What could be more deontological than that? On one hand, the pragmatical observation that being parsimonious could well be beneficial for us spills over into our needing to take such an orientation into our serious consideration. (45)


Or, again why not insist upon the observance of the enabling of that which is effective, indeed, more effective, in a certain situation given that our intentional aspirations, in both lived-experience and their arbitration, demand nothing less? We need to be effective if we wish to realize at least an acceptable degree of realization in the overall discharge of our intentional aspirations. (46)


Then, in the medical example I have cited before, in the treatment of gastric ulcers a medical response might well take, short of an emergency operation, the form of immediately amelioration of painful symptoms through medication that is effective, but, for the longer term, medication that treats the root cause of such symptomology is now to be preferred given its efficacious utility. Thence this apparent deontological difference between the ‘effective’ and the ‘efficacious’ despite the fact that both epithets are primarily pragmatical in orientation rather than, ostensively, deontological per se. (47)


But, now let me demonstrate that even (the third trans-cognitive order of) the deontological sphere of influence is similarly multiform and not uniform in its expressiveness. E.g., we have the deontological basis of the promise as forming the compactual basis for the performance of any type of contract, and, that without this deontological requirement of our honoring our promises the world of contracts could not even function let along be formulated as a viable venture. (48)


Deeply ingrained is also the perception for fairness and the inverse experience of unfairness when this deontological orientation of equitableness is not being observed, be that either conventionally and/or in a grossly non-observant fashion. Admittedly, through excessively reiterated forms of conventional imposition inequitable terms of reference can become normalized, and therein and thereafter, be overlooked in that regard. However, with the restoration of reflection the inequitableness of that type of situation might well be returned to our conscious attention in such a manner so as to disseminate our disquiet about the persistence of such practices. Where we must inevitably expect, eventually, but not necessarily in the immediate future, that a better human nature might reassert itself in historical time and insist on a greater degree of fairness being re-instituted, and so on. (49)


In a similar vein, is the patriotic discharge of our being dutiful to your country of allegiance or reflecting a certain gratitude and devotion to a certain institution, and so on. Or, in a similar vein, the observance of a distinctive need to show a certain level of respect to someone who is felt to deserve such respect. (50)

That these nine instances well illustrate, either directly and/or less directly, that the imperative or injunctive force behind the formation of the deontological impetus can take many forms and that we should not simply expect the deontological to be expressed in a uniform manner, i.e., through the simple discharge of just one form of deontological expression. Of course, that could occur, but, we should not expect this to be the case for most occasions. Needless to say, over the course of these examples of deontological translation or clarification have we needed to defer to some form of the divine instruction of intuition of the numinous in the determining the injunctive force or the force of their embedded imperatives, and so on. On no occasion have we needed to invoke some form of either a transcendent or immanent principle, be it either as a so-called ‘First Principle’ or set of ‘First-Principles’, or a so-called Middling Principle or Principles, or, again, of a so-called Last Principle or Principles. Should the religious person wish to conduct that type of a religious philosophy then let them state clearly that that is what they intend, but, in the well-considered pursuit of both a critical and radical pragmatic philosophy that such traditionally guided metaphysical claims definitely have no role to play in the formation of pragmatically guided anti-representational-representationalism!  (51)


In the illustrative light of these demonstrations it now behooves us to clearly articulate the intentional directedness of our aspirations and their expected forms of arbitration. In by doing so, bringing to the surface the deontological styles of trajectories that will need to be harmonized on a collective level of pragmatic determination. Thence the import of a ‘deontological qualification’ that all forms of e/valuational formation have a pragmatic form of correlation, and, that in the delineation of an existentially oriented dimension, we need to both correctly delineate such influences and assess to what extent such forces are actually present and to what degree and in what form they might individually and collectively assert their respective forms of influence? (52)


That in the progressive clarification and representation of this distinctive complexity of deontological trajectories, as forms of motivation, we can also appeal to a ‘deontological guarantee’ that states ‘that in all forms of deontological assessment we can be neither completely right nor completely wrong in any falsely inspired indubitable sense and that demands for such impossible claims should be completely ignored’. (53)


What are the ramifications of these practical concepts of the ‘deontological qualification’ and the ‘deontological guarantee’? (54)


That, for convenience, all forms of e/valuation can be rendered in either a full or a partial deontological format, and, that in the assessment of the application of that format we can be never completely wrong nor completely right in such matters, and, therefore, at least theoretically, such positions can be further refined through the application of critical forms of mitigation, remediation, and re(-)normalization, etc. (55)


Now, at this point in this essay let me proffer a detailed disquisition on a working anti-representational-representationalism. (56)


I will outline this through noting both defective and non-defective unimodal, bimodal, and trimodal contributions to an overall conjectural economy of a pragmatic-existentialism/existential-pragmatism. (57)


To begin with, we must understand that in relationships there can only be the directness of interaction, and, that such interactions, refracted through epistemological experience, are inextricably textualized, all the way up and all the way down! To contemplate the disentangling of the so-called ‘sheer textual’ from the extrapolation of the so-called ‘not textual’ or ‘pre-textual’ is impossible to perform, and it would be totally ludicrous to believe otherwise. So, that granted we have immediately dismissed all strong forms of both realism and idealism along with all their close allies. (58)

At the same time we must dismiss all strong forms of a pragmatic functionalism since functions without contents, either subjective and/or objective, either inter-subjective and/or inter-objective, is also impossible to perform, and it would be totally ludicrous to believe otherwise. (59)


The implications of this understanding is that there can be no pure, non-relational instances of unimodal, bimodal, and/or trimodal functioning in any form whatsoever. (60)

Hence a working representationalism must work within these anti-representational guidelines or limits. Dismissing all forms of defective unimodalsim, etc., and proposing non-defective forms of unimodalism, etc., all to be situated within the working confines of what is economically possible and not within that which can be demonstrated as not economically possible. (61)


Now, that granted, economically, we can now argue that on the grounds of the observation of inequalities, where provisional equalities can only be granted, synthetically, through an assignment of apparitional similarities or, analytically, through legislated equations or, conjecturally, through isomorphic forms of argumentation, that what we have left must be viewed as demonstrating such inequalities. Therefore, this granted, it follows that, in economic terms of reference, there can be no equality between economic correlatives in a certain economy or correlativities between different economies with the ensuing conjectural supposition that a certain economic forcefulness is set up between intentional objectivity, intentional motivation and intentional subjectivity, etc., outside all forms of suspension (i.e., intra-mediational, mediational, and inter-mediational) and that such inequalities will be expressed through the ensuing forcefulness of the entailed de-suspensions. Or, in other words, in all forms of textualized experience, given that there can be no forms of experience that are not textualized, it implies that these trimodal facets that constitute the economic experience in question in such a manner that intentional objectivity, etc., is either dictated to and/or dictates the ensuing textual parameters of that experience. Let us explore this conjectural ramifications of conjectured supposition. (62)


E.g., we could imagine a virtual diet where we imagine eating all the foods we especially like to eat and, at the same time, imagine experiencing a full feeling of satiation in doing so. However, physiological forces will not be easily ‘silenced’ and we will soon succumb to feeling of an intense hunger that will inevitably force us to a position where we might well have to consider replacing our virtual diet for a non-virtual diet. Of course, if this replacement is not suitably organized in a timely fashion then that person will starve to death and will no doubt be fully aware that they are starving to death as long as they remain consciously aware of the precarious nature of that situation. So, even if they refuse to eat food, in some aspect or aspects of their self-awareness they will know they are then on a path to dying whether they overtly accept that fact or not. I.e., hermeneutically, it should be able to be demonstrated that this starving person is aware, to some degree, that they are starving and are they are either starving themselves to death or being starved by others should they either not accept both nourishment and liquids or are placed in a position where access to such nourishment and liquids are being denied by others. In other words, in this type of situation, their consciousness is dictating to them that ‘they are hungry and on a path of starvation’. I.e., an embodied physiological awareness of a lack of food is dictating the nature of their current intentional awareness. (63)


Or, in a converse manner, over the course of a vivid dream, should it be vividly entertained, implying a strong degree of gestalt or psychic self-integration, then we should also be aware that it is a ‘creation of our own minds’. By altering the trajectory of this dream we can demonstrate to ourselves that the course of such experience is being directed, i.e., dictated from either our own intentional motivation and/or our intentional subjectivity through some form of re(-)organized intentional aspiration. (64)


In the conjecture of equalities, we surmise, on balance, that we are either being dictated to and/or dictating the course of our intentional aspirations. At the same time, not arguing that we just being dictated to or just dictating the course of events given that the overall economy demands the overall participation of all trimodal factors contributing to that economy (as it is, in turn, non-economically ensconced in a more comprehensive sense of the economic to that extent it can be appreciated as such). (65)


Metaphorically, we are ‘climbing the tree’ and ‘heading towards the better lit’ rather than diving into the murky world inhabited by the dark, unseen roots conjectured as belonging to that tree... (66)


Imagine entering a city never before visited, and doing so by train and looking out the window at the rich complexity of a vista never seen before. Such a view, in all its richness, is dictated by that landscape in conjunction with our ability to appreciate such a cityscape. The extreme motivations of either the strong realist or idealist cannot be accounted for. For the former, there is no unmediated access to this projected extrapolation of a city, and, for the latter, no amount of intelligence is going to just create the complexities of that vista. Still, such perceptions are dictated by that being perceived, and, without access to an intersubjective array of working genres such a vista could not be seen and appreciated as a ‘cityscape’. (67)


So, we can dismiss all possibilities of both a strong realism and a strong idealism. In a similar vein, we can dismiss a strong pragmatism given that what works works must involve the suppositions of working representations as ‘representations’ that cannot be rendered as just ‘functions’ since ‘working’ functions are working ‘functions’ must entail a working economy of logical subjects, predicates and relations, i.e., as correlated with distinctive candidates subjected to transformations in terms of those bearers of both predicates and relations, and so on. (68)


Hence an all-pervasive textualism, where inequalities dictate, on balance, the intentional constitution and formation, etc., of our epistemological experiences. Thence the contours and confinement of an anti-representational-representationalism where no room can be found for a defective unimodalism, etc. (69)


Given the gestalt constitution of the archetypal economy it follows that this relative inequality between correlatives within that conjectural economy in question implies, on balance, that certain inequal, dynamic forces exist between these moments of World, Object, and Ego. E.g., World impinging more on Object, and not so much v.v., etc. Thence this six-fold, inequal, bimodal approach, with the ramifications that through the balanced suspensions of the bimodal processes of mediation, etc., we arrive at another way of visualizing the genesis of the six orders be they either cognitive or trans-cognitive in complexion. So, e.g., in the overt bimodal mediation of World and Object, and the covert intra-mediation of Ego, we arrive at the formation of the sixth trans-cognitive/cognitive e/valuation of the ontical, i.e., factual determinations, etc. (70)


Where, we might add, e.g., the inequality between Ego and Object (aesthetical e/valuation) and Ego and World (pragmatical e/valuation), in favour of Ego, would give us permission to deontologically translate such adjunct fields of judgmental determination (as previously conjectured). (71)


But, if we were to insist on either pure inequalities or that inequalities had no conjectural existence whatsoever then we are legalizing an overt form of a defective bimodalism (along with defective processes of mediation since the bimodal suspension of two facets or ordered forms of experience could not be experienced in a form of pure equality for that would imply the inability of a de-suspension to arise since it can only arise on the imputed basis of an inequality). (72)


I.e., although somewhat equalized within the embrace of the bimodal suspension (mediation) an ensuing de-suspension could not arise in the first place. The suspension of the suspension, be it in the form of a mediation, etc., arises in the distinctive form of the de-suspension by virtue of such inequalities in that act of mediation, etc. (73)


Therefore, to our list of the defective, we must also add defective forms of bimodal treatment, imputing either no inequalities or pure inequalities. (74)


As for a defective economic form of trimodal functioning we can propose an economy that is either completely non-indubitable and non-conformal or as completely indubitable and conformal. Let me explain. (75)


A ‘relatively conformal economy’ is such that it must ‘consist of a successful integration of a relatively conformal set of analytical propositions, a related relatively conformal set of synthetic statements, and a related, relatively conformal set of conjectural propositional-statements.
  Let me demonstrate this equation. (76)


Quite recently, a certain racist politician stated, ‘that from a certain city in the US that he would, on winning election to the presidency, immediately set out to deport a certain illegal ethnic minority, described as ‘illegal immigrants’,  falsely accused of eating the pets in that city, and originating from country X who will then be deported to country Y. To begin with we should note that there is so much that is ‘wrong’ with this weird, unhinged declaration of future presidential intent that it is barely able to be understood in anything other than a racist diatribe operating more on a connotational level of negative significance with quite frightening ramifications. For a start, these so-called ‘illegal immigrants’ are, actually, ‘legal migrants with full documentation’. Then, no evidence has been presented for a single instance of these same migrants eating household pets Furthermore, to illegally deport legal migrant originating from country X to country Y beggars belief that anyone other than an idiot, could have uttered such a ludicrous statement. As a residential promise it could not be kept because it cannot even be logically contemplated in the first place. That, what cannot be logically contemplated can have no ascription of a conformal truth determination since a process of truth assessment and corresponding determination just could not be applied. Where, in this instance, the statements that these ‘migrants’ are claimed to ‘eat household pets’ is just false, and, where the proposition that these ‘migrants’ are termed ‘illegals’ is false, and, where the conjecture that such logical subjects from country X are able to be deported to country Y just cannot follow, just cannot be applied. That ,‘therefore, we have within the orbit of this overall semblance of a set of sentences a non-conformational set of statements, propositions, and conjectures, where, obviously, a non-conformational set of sentences can appear to remain, although to dignify the ensuing linguistic remains as a reasonable set of sentences is quite laughable. That the mere breakdown in confomational status in one of these aspects of either statements, propositions, or propositional-statements would imply the ascription of a non-conformable status.  Thence the purport of this equation that notes that the conformational status of a set of sentences is dependent upon the conformational status of its statements, propositions, and propositional-statements, etc. That should any one element be non-conformational in status then the entire set of co-associated sentences must be rendered as equally non-conformational in status (just as the internal conjectural economy represented in one sentence or in a set of sentences suffers accordingly). (77)


Hence a natural asymmetry between a sentence that is conformally valid or a set of sentences that are conformally valid and a sentence that is not conformally valid, that is conformally invalid, etc., since ‘not conformally valid’, as ‘invalid’ equates with either invalid or not applicable’ given the converse truth evaluation of that which is non-applicably ‘invalid’ remains ‘invalid’ either way. Just as, e.g., a bachelor can neither beat their wife nor not beat their wife, etc., for the obvious reasons of ‘not having a wife’. (78)


Given a recognition that all representations are inextricably textualized it follows that to disentangle such textual contributions is an impossible task. On the other hand, the realist’s intuition that experience matters can be redefined through this recognition of a textual pressure to dictate textual formation that is non-equally distributed between the three correlatives as collectively re(-)presented in any trimodal economy and should be critically noted, and, on occasion, also radically appreciated when and where necessary. That, effectively, representation is to be discerned economically, etc., without our needing to invoke impossible forms of representational modelling that are either impossible to conceive and/or put into practice. (79)


Once these economic limitations are appreciated, we can then invoke various forms of either an explicit or implicit representational formalism without exceeding those limits through the assertion of a ‘conformal’ presentation where that set of sentences is either asserted to be absolutistically indubitable or as not absolutistically indubitable. That, seen in this critical light, we should realize all formalisms, in being invoked, are and must remain provisional even if practically treated as relatively indubitable, etc. I.e, whether we utilize relatively informal forms of reports or formal forms of reportings either way we must operate as if such research and its explorations are forever stamped as  ‘provisional’. Because we are now ‘representing our interpretations of the world at large’ and ‘not presenting an impossible vision of the world as if it were either to exist before and/or after such forms of misrepresentation’ even though, we should also add, that through the ongoing forcefulness of the de-suspension we may well find ourselves in a better position to experience an ongoing clarification of such a clutter of conformational treatments that we should also affirm an inevitable conformal evolution in truth determination as we continue to make our passages, both individually and collectively, through this overall world-of-life... (80)


Such relatively focused and constrained formalisms accepted, just what should we expect to be ‘formally’ articulated within their provisional limitations? The relevant articulation of either an explicit or implicit understanding of the elements falling within those economic correlatives as to be found within those economies being invoked, and, the articulation of those relevant forms of alignment through economic complexification should such parallels be explicated as such. Moreover, from such represented elements or materials we can then set out to appreciate between such textually articulated representations a higher order form of appreciation as to the alignments, non-alignments to be conformally discerned therein or there between. Let me clarify such relations. (81)


In a previous essay I noted the work of the patriotic Ukrainian behind the lines who puts a bean into the cooking pot every time she saw an individual tank being transported by train that passed her kitchen window. Then, in a coded message, the number of chickens noted in that messaged was to be understood as representing ten tanks that she had seen being shipped by train. So ‘60 tanks’, as ‘60 beans’, would then further become ‘6 chickens’ by this simple transformational rule which would then be disseminated as such in that coded message. Now, using this simple example, let me outline the general formality involved in the ensuing narrations disseminated through such formal reportings, etc. (82)


In these processes of economic complexification, in the articulation of parallel economic elements, let me comply with a form of ordering I have previously designated as ‘harmonic’, namely, in archetypal terms of as hermeneutically oriented World (relative consonance), phenomenal-phenomenologically oriented Object (relative dissonance), and (non-systematic) existentially oriented Ego (relative resolution). (83)


Hence, e.g., ‘accommodations, distinctions,
 and transformations’. (84)


Hence, e.g., ‘hermeneutically oriented consonance, phenomenologically oriented dissonance, and existentially oriented harmonic resolution’. (85)


Hence, e.g., ‘synthesis (statements), analysis (propositions), and conjecture (propositional-statements)’. (86)


Hence, e.g., ‘relations, predicates, and nominatives’. (87)


Hence, e.g., ‘inter-subjectivity, objectivity-inter-objectivity, subjective/intersubjective agents’. (88)


In archetypal terms, as ‘World, Object, and Ego’. (89)


Where ‘representation’ is to be viewed as ‘forms of modelling invoking the paralleling of the above, etc.’ So, e.g., the articulation of the transformation of nominatives through a reworking of their represcription/redescription of the elements as correlatively catalogued, etc. (90)


Or, in terms of the anecdote cited, we could say these elements implied or explicitly referred to form the following type of reporting, namely, ‘in this part of occupied Ukraine (World) in this genre of depiction, ‘x chickens’ refer to ‘x times 10 tanks’ (Object) seen passing by train’ (Ego). Thence this coded narration, which, through dissemination, on reception and recognition as being implicitly coded, would then be subjected to the transformational rules that would correctly decode this formal reporting in the manner as intended. (91)


We should also note that, from a pro-relational perspective, i.e., the perspective of the relationship in question, a process of communication is only arrived at that moment there is an alignment between the transmitter and receiver is realized. (92)


That in a similar vein, ‘representation’ is put into effect when ‘we can both simulate and resimulate the intended transformations articulated through the representational codes as presented on all intended levels of coded presentation’. Furthermore, as an ‘ongoing process re(-)presentation’ is put into effect through ‘this ordering of representation, presentation, and re-presentation’. (93)

Therefore, ‘representation’ itself is an ‘economy or representation, presentation, and re-presentation, etc.’ By ‘etc.’ is meant ‘the implication of a non-economic dimension along with the further implication of the relatively super-economic, etc.’ (94)


The ramifications of the ‘non-economic, etc.’ are also vast and understated or overlooked in the same manner that the existential implications of representational transformation are also all too often either understated or overlooked. So, how are we to understand this imputed existential dimension of a suitably constrained transformational-representation along with the co-associated conjunction of the same with working ideas on the nature of a pragmatic philosophy in this linking of a pragmatical and a deontological responsiveness, through deontological translations, with existential responsibility, etc? (95)


As a place to begin (this type of a critical-radical narrative that would better exemplify a working non-weak/non-strong pragmatics) we might start with the fact that the ‘existential orientation’ comes into existence through ‘the relative existentialization of the relatively non-existential’, and, therefore, comes into this type of experiential existence by virtue of ‘this transformation of transformation’ that duly delivers on this ‘vision of an existential sense and semblance of a promise’. I.e., a promise to augment and enhance, i.e., amplify, a pro-relational form of e/valuational richness and enrichment to be associated with both the relatively non-existential and the existential respectively. So, that granted, how might this meta-transformation or trans-transformational state of affairs be realized? Through either the creation, preservation, and/or conservation of e/valuational formation that relatively positivizes non-existential richness and positively enhances existential forms of co-associated e/valuation. (96)


Thus, reviewed along these lines, we must regard representation as both inescapable and constrained, Hence, this apparent contradiction of an ‘anti-representational-representationalism which should not be so viewed in that manner once we understand the anti-representational aspect supplies the limits for how a provisional representationalism is to operate within. (97)


Thence the implicit handling of both formal reportings and informal reports within the constraints of a relative formalism either overtly recognized or covertly understated and overlooked. Where these forms of short-sightedness, and others, have contributed to the disdain of unconstrained forms of undignified representational speculation, and so on and so forth. (98)


Hence the usefulness of a threefold classification that notes, say, in the presentation of a certain pragmatic philosophy, where we can run a ruler over such projects and programs and apply considerations that divides its overall format into either the non-critical, critical, or radical camps and therein and thereafter be treated accordingly. Where all strong variants of a certain style of philosophy will automatically fall within the first category and be subsequently dismissed. I.e., as either impossibly constituted and/or defectively organized. In contrast, relatively viable variants can be placed within or shuffled between the latter two categories of the critical and the radical, noting, furthermore, that the last category needs to be critically re-appreciated in terms of the critically pre-established. (99)

What hallmarks indicate a radical classification, and, how do the innovations of a radical formulation become critically re-appropriated (hyper-economically)? The novelty of innovations can be described as forms of non-continuities, forms of behaviour that contrast with the persistence of continuities and the disruptions of non-continuities.
 To some degree processes of existentilization can be viewed as non-continuities to the extent such existentialization proffers a radical shift in direction, a chaotic process of re-direction that positively enhances e/valuational formation.
 Let me now return to the pragmatic turn and its co-associated existential identification. (100)

From the archetypal perspective of the correlative of Ego we find the putative coincidence of both deontologically and existentially informed patterns of behaviour. To this we note the qualifications of ‘adjuncts’ to the extent that such patterns of behaviour also overlap with (the second trans-cognitive order of the) aesthetical and (the fourth trans-cognitive order of the) pragmatical. Collectively, these three orders just referred to constitute the domain of value formation. In contrast, the overall ‘ontologically oriented domain’ of the first, sixth and fifth trans-cognitive orders, respectively, of phenomenological-semantic judgment, ontical or factual judgment, and hermeneutical judgments of possibility form a sphere of discernment where e/valuational formation is less subjectively constrained in such a manner that they can be viewed as if in apposition to the deontological sphere and its deontological translations. In effect, positing a domain that contrasts with subjectively oriented pre-occupations; being generated between the archetypal moments of Object and World, and, therefore, referring more to considerations of embodiment, (environmental) embankment, physical time and space, and all allied phenomena… and not so much with respect to relational embeddedness, our experience of the relational and the ensconcement of primary relationships within a relational world, etc. That granted, at least hypothetically, the implication must be drawn that deontological translations, the relatively existential, and the pragmatic, as here re-defined, must, all effectively, coincide and be treated accordingly. Thus, it now behooves us to both demonstrate this coincidence and the ramifications that flow from this coincidence. However, first, let me explore how this existential turn is generated or induced (within this co-association between, on one hand, the deontological and its translations, and, on the other hand, the existential and how collectively this can be positionally re-framed as ‘pragmatic’ and ‘not pragmatical’ without, at the same time, noting the implied descriptions, etc., of the non-fork of the non-pragmatic-pragmatical fork where pragmatical adjuncts are appropriated within the sphere of deontological translations, etc.). (101)

As argued elsewhere,
 working suspensions in the form of tripolar or trimodal intermediations set up and induce the overall extent of an extensive suspension, a complex chaotically characterized phenomenon replete with de-suspensional and causal ramifications. Intermediations can also be seen to encompass unimodal intra-mediations and bimodal mediations. The outcome of such processes of suspension overseeing the formation of judgments be they referring to either the productive formations simulated within a deontologically oriented sphere and/or an ontologically oriented sphere. That the very presence of judgments indicates the inescapable use of working suspensions, etc. Where existential judgments, in coincidence with the existential correlative of Ego are primarily discharged in terms of their centrally focused semblance on intentional subjectivity, etc., and not so much on activities and judgments posted in an ontological sphere of relatively diminished concern and care in comparison to those judgments of value primarily posted in a deontological sphere of concern and care. Or, where such subjectivity must also reflect a ‘transcendental’ or ‘trans-intentional’ or ‘judgmental sense of subjectivity’
 at the same time, in a similar comparison to intentional forms of subjectivity, and, where, furthermore, all forms of distinctive epistemological activity have posted correspondingly distinctive senses and semblances of subjectivity that are all inextricably posted within the complexity of the ‘epistemological hierarchy’, or, i.e., the ‘psyche’. That this psychic background allows us to migrate both sequentially and simultaneously with the ensuing expression of all such diverse forms of subjectivity, etc., and both engineer and experience such transformations as therein entertained. That, in this regard, existentially oriented experience is no different. In effect, allowing the existential character of the Ego moment to define and refine its distinctive influence in and through such deontological terms of reference, through its deontological translations, and so on. In other words, demonstrating this degree of coincidence between the deontological orientation and the existential orientation. Where, from the perspective of subjectively oriented volition, we can now extent this grand equation with a re-defined and refined understanding of the pragmatic dimension as also being coincident with both the deontological sphere and the existential sphere. Because ‘whatever amplifies the e/valuational formation of value automatically amplifies this sense and semblance of the pragmatic, and v.v.’ as an experiential definition of just what the basic idea of the concept of the ‘pragmatic’ entails and must entail. I.e., whatever better facilitates an amplification of value automatically augments and enhances an experience of the ‘pragmatic’. Of course, an experience of the pragmatic that is not to be confused with the non-existentially oriented functionality of the pragmatical whilst, at the same time, coopting the same when and where it is deontolgically felt necessary to co-opt such an aspect in organizing this general amplification in overall value formation. Where, in effect, the co-option of pragmatical e/valuation non-existentially augments existential enhancement given that we must also understand that the distinctive sense and semblance of the existential emerges in and through the existentialization of the relatively non-existential. Thence this natural coincidence between the deontological and its translations, the existential orientation, and this re-defined sense and semblance of the pragmatic per se. (102)

3. Provisional Conclusions, etc.

To better organize the unfolding of this complex provisional conclusion, etc., let me use the following ideas as twelve headings, namely, a pragmatic definition (through the non-pragmatic-pragmatical fork); the inextricable textual nature of reports, etc; dictational pressures stemming from correlative inequalities; deontological translations; the coincidental existentialization of the ontological sphere, etc; ‘transcendental’ equivalences; representational formalism; anti-representational constraints on such formalisms; implicit ramifications for a pragmatic positioning; on the distinction between impossible and defective forms of strong pragmatisms versus the potential and actualized viability of non-weak/non-strong variants in positioning; and, a final summary of this important topic in the light of both its ensuing philosophical and meta-philosophical (inter-ordered metaphysical) ramifications (in our appreciation of pragmatic phenomena). (103)
i. Pragmatic Definition

I proposed the following experiential definition of just what the basic idea of the concept of the ‘pragmatic’ entails and must entail, namely, ‘whatever better facilitates an amplification of value automatically augments and enhances
 an experience of the ‘pragmatic’.’ To this we can also add that the extension of this definition is centered in the deontological along with its aesthetical and pragmatical translations, and further thematized existentially where the force of the de-suspension promotes both the richness of non-existentially oriented e/valuational formation and the enrichment of existentially oriented e/valuational formation. Hence this broad definition of the pragmatic that encompasses either the creation, preservation, and/or conservation of value as expressed through the amplification of such e/valuational formation… and, indeed, as expressed through the non-fork of the non-pragmatic-pragmatical-fork.
 (104)

ii. The Inextricable Textualization of Reports, etc.


All relationships are direct (by definition of the ‘relational’) and where all intentional formation, etc., is inextricably textualized. Therefore, to even propose the possibility of disentangling such inextricable integration of relational experience and its intentional textualization, etc., is to enter into conducting a fool’s errand especially if that person is not aware of how foolish they must appear to a critical philosopher or disciplinarian aware that such an impossible venture should not even be commenced let alone thought about. (105)

The previous observation can be re-paraphrased as follows: given that both epistemological and ontological processes are economic, etc., it follows, in psychological terms, that no economic correlatives can be fully extracted from their respective economies except in limited, circumscribed, provisional terms of reference. (106)


That the multiple ramifications of this simple understanding are vast and complex, but, in simpler terms, there is this distinct demand that we desist from economically trying to separate what cannot be separated, and, at the same time, desist from saying that we can demonstrate such impossible extractions since such claims are and must be defective. Hence the equivalent call to desist from all strong forms of philosophical treatment, etc., since all such claims are either impossible to demonstrate and/or should be re-presented as defectively engineered and unwisely disseminated. A bit like ‘pulling teeth from a snake’, given that that is impossible to perform and dangerous should you even unwittingly attempt to perform such an impossible task. (107)
iii. Correlative Inequalities


However, some intuitions of the strong ideologue can be salvaged when we realize, among other things, that in an economy as all things cannot be absolutistically equal we have to accept correlational forms of inequality. Let me explain what is meant and the ramifications of such an understanding. (108)

Although all intentional activity is textually deposited (in parallel trails of textualized traces) the apparent correlational direction in the origination of such inputs (and outputs) not being equal, unless observed in that manner or analytically legislated as such, implies, on a reasonable balance of probabilities, that should such a differential be more than apparent then we can determine its more dominant forces of constitution so, by such means, we could then find ourselves in a position to definitively declare which correlational factors dominated in the constitution of that specifically focused upon phenomenal-phenomenological event in question. So, e.g., in a vivid dream state we would most likely be aware that we were dreaming, say, about a ‘dream apple’ and that the level of our gestalt integration and psychic intactness is such that we would know or should know, more or less, that that ‘apple’ is ‘an imaginary creation of our own minds’. Or, e.g., in seeing a non-virtual apple it would be normal for us to understand that we are perceiving a non-virtual apple in the existential richness of its phenomenological presentation and, therefore, must be a non-virtual apple qua ‘actual’ apple. Or, say, in the recalling of a memory of ‘having eaten a certain delicious apple’ then we might well feel that our intentional motivation in this instance is directing this type of phenomenological experience, namely our invoking or evoking a certain memory. Where these three experiences portend a different correlational differential to the extent that they were seemingly issued, on balance, more from our intentional-subjectivity, from our intentional-objectivity, and from our intentional-motivation respectively. (109)

Furthermore, that, by extension, in a mix of economies the more dominant economy would more likely constitute the basic nature of our current phenomenological interaction. Moreover, the same observation could also apply to considerations of either relevancy and/or successfulness, etc. (110)

The ramifications of this type of imputed observation can also explain, albeit in part, the vehemence the dogmatic realist or dogmatic idealist may purse in the dissemination of their false claims issuing from their mistaken and impossible forms of philosophical positioning. Correctly observing, in the first instance, a more dominant forcefulness through discerning a differential that preferences an intentional-objectivity, or, in the second instance, a differential that preferences either intentional-motivation and/or intentional-subjectivity. (111)


Similarly, a critical, and potentially radical, pragmatist should note the differential preference for a working intentional-subjectivity as refracted deontologically, and as refracted through deontological translations and existentially motivated forms of value amplification… where such value is practically amplified… and is suitably delivered via de-suspensions through the non-fork of the non-pragmatic-pragmatical-fork. (112)
iv. Deontological Translations


Implied through the exercise of the non-pragmatic-pragmatical-aesthetical-fork that despite the philosophical differentiation in theory between the deontologically-pragmatic, the pragmatical and the aesthetical, in the practical specificity of the existential judgment such precise philosophical distinctions are not observed in either ‘natural’ or ‘transcendental’ experience. Where by ‘transcendental’ is meant ‘trans-intentional’, ‘trans-cognitive’, ‘judgmental’, ‘trans-conceptual’, and ‘trans-perceptual, etc. (113)

That the actual currency of this specific non-fork is expedited by virtue of the deep deontological-like nature of both aesthetical and pragmatical experiences. I.e., that the deeper structure of such forms of e/valuational formation, as value, has a deontological translation. Just as, e.g., the ‘economical’, as meant in the sense of ‘being parsimonious’, has the force of a certain imperative that adds this variety of expression to the deontological sphere of influence in all its diverse semblance of a distinctive of deontological-like phenomenology. That this broadening of its influence is sanctioned through the existential dance between the existential orientation and the relatively non-existential given that the relatively existential is realized through the relative existentialization of the relatively non-existential, and v.v. I.e., that the existential, centered in the third trans-cognitive deontological order, must appropriate the relatively non-existential in order to existentialize the same… and my such means extend the influence of the relatively deontological to include both aesthetical and pragmatical forms of input.  (114)
v. Coincidental Existentialization, etc. 


Hence the imputed observation that the experience of the ‘pragmatic’ is ‘centered in the third trans-cognitive order of the deontological, is amplified existentially, and extends its influence through deontological translations, etc. (whilst being meta-philosophically appreciated in inter-ordered terms of reference)’. (115)
vi. ‘Transcendental’ Equivalences


Hence this ‘transcendental’ set of equivalences, from the trans-intentional perspective of judgment, between the pragmatic, the deontological, the existential, and deontological translations (as delivered through the non-pragmatic-pragmatical-aesthetical-fork, etc.). (116)
vii. Representational Formalisms


Language is inescapably representational, but, should be constrained anti-representationally. (117)

In a representational formalism we note its use of economic correlatives as economically constituted correlations that cannot be extracted from that economic complex unless in circumscribed provisional terms of reference be such elements referenced either analytically, synthetically, and/or conjecturally, etc. (118)

Hence, reference, via the archetypal moment of World, to an intersubjective domain along with its encompassment within the public sphere. (119)


Hence reference, via the archetypal moment of the Object, to objects, object-states and objectives as framed through some proper phenomenal-phenomenologically oriented form of intentional-objectivity along with its apparent encompassment within the private sphere. (120)


Hence reference, via the archetypal moment of Ego, to subjects, as intentional agents, etc., and its encompassment within the sphere of the arbitrated. (121)


Where we note logical subjects, transformations of the same, etc., within various economies, etc., all ensconced in a realm of the relational, etc. (122)

Thence various factors like accommodations, distinctions, and transformations; syntheses, analyses, and nominations/conjectures; consilience, salience, and propinquity or standing (in relation to the super-economic’), etc. (123)

Where an appreciation of such explorations and researches will note either the persistence or absence of representational alignments discerned either within textual situations or between textual situations.
 Where discerned alignments can reinforce such formal or informal forms of representational concurrence. (124)

Where conformal truth determinations can be stated, and instituted, and extended, when different textual instances reinforce, through such expected forms of alignment, such progressively realized patterns of truth determination. (125)

viii. Anti-Representational Constraints


But, given such formal or informal depictions are either directly and/or indirectly representative of economic correlations it follows that they must be constrained within the limitations of an anti-representational-representationalism. (126)


Because, texts are directly bound by experience, and v.v., and, correlations cannot be mis-economically extracted from their respective economies and their wider forms of pro-relational encompassment it follows that the imputation of that which cannot be related to has no existence for us, and, that we have no need to refer to the same in any form whatsoever (be that reference either religious or non-religious in tenor). (127)

ix. Pragmatic Ramifications

Therefore, a pragmatic philosophy relates to the broad, re(-)imagined functioning of our relationships in terms of either a preferencing (through prioritization, privilege, and promotion) of their non-existentially oriented richness and/or existentially oriented enrichment. But, given the non-absence in our relationships of both the existentially oriented and the non-existentially oriented it follows that both aspects must permanently and persistently co-inhere as co-associates. Thence the observation that the ‘pragmatic’ is also forever equivalent to the ‘existential’, etc. (128)

Therefore, the pragmatic can never be reduced to the merely expedient since it cannot be equated only with the functional utility of the merely pragmatical. (129)

That the pragmatic must be observed, therefore, through the auspices of working suspension, since it is through the differential forcefulness of the ensuing de-suspensions that the pragmatic maps out a response that is both responsive and responsible. (130)
x. The Dismissal of Strong Pragmatisms


Hence, given a correlational coincidence with the archetypal moment of Ego it follows that we must dismiss all forms of a strong pragmatism, etc., as either correctly impossible to contemplate and/or as incorrectly performed in a manner that is never coincident with the economic forces found to hand. Because all correlatives are only correlations and, as such, can never be non-provisionally extracted from their resident economies, it follows such non-provisionally extracted imputations have no valid conformational status whatsoever just as we know that a distant mirage possesses no water as apparently seen. (131)
xi. Summary of Philosophical Ramifications

That a strong pragmatism has no place in the life of the critical philosopher or disciplinarian. On the other hand, a non-weak/non-strong form of pragmatism can and should be argued for. Finding reinforcement through the textual alignments that are found or not found either within or between sets of texts that must also be viewed as circumscribed forms of textual representation. (132)

That through the auspices of working suspensions, that are properly organized and properly executed, we find the means to instigate existential behaviours more in harmony with the nature of those events. Where the differential consequences of well-regulated suspensions can result in the de-suspensionally instituted re-writing of aspirations, their arbitration, existentialization, and appreciation of the same, etc. (133)

Thence, by implication, the re(-)self-organized behaviour of working suspensions, either in parallel, as sets, or in sequences as series to institute improvements in performances, outcomes, and so on. Thence the broad value of a pragmatic philosophy. (134)
xii. Summary of Meta-Philosophical Ramifications


Let me start with a philosophical problem hitherto not explored but needing to be resolved. If the philosophical economy is one-part hermeneutical, one-part phenomenological, and one-part (non-systematic) existential, and, given that philosophical appreciation is effectively meta-philosophical then how can we continue to appreciate the philosophical merit of a certain philosophical positioning in philosophical terms of reference when we need to invoke the meta-philosophical, i.e., metaphysical (in its critically-radically reconfigured reconstitution). I.e., how can we appreciate the ordered constitution of a certain ordered exposition in ordered terms of reference when it requires inter-ordered terms of reference. Or, in other words, the ordered nature of philosophical exploration can appreciate non-ordered or pre-ordered formations (through their translation in ordered terms of reference), but, in order for philosophical research to appreciate itself we must invoke meta-philosophical terms of reference, i.e., metaphysical terms, albeit as reconstituted through an anti-representational lens, etc. (135)

Now, one solution besides invoking higher terms of reference is to also assume that transformational retreatment can re-present the information required in a philosophically applicable format (but with the implication that we have to first invoke inter-ordered terms of reference and then apply suitable forms of transformational retreatment that then returns such research back to an ordered level of exposition). (136)

But such problems will be addressed in the next essay. (137)

Upholding the contention that all forms of a strong pragmatism should be dismissed as untenable, being either correctly impossible to contemplate and/or incorrectly performed in a defective manner, whereas, in a tenable contrast, a viable pragmatic philosophy can be rendered in a non-weak/non-strong format should it be suitably constituted in that critical, and potentially radical, type of an open and broad format..!!
 (138)
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� 	Note 11 (or 10) can be read as the first order (where the trans-cognitive is usually implied unless stated as ‘cognitive’ or otherwise). The superscript of ‘1’ implies an ‘order’ and not its reduplication or duplication in an inter-ordered context. E.g., the 51 deals with the fifth trans-cognitive order of hermeneutic possibility and, by extension, the discipline of the more practical hermeneut or the theoretical (or critical/radical) hermeneutician. In an inter-ordered process of reduplication 51 x 51 (or 52) gives us the types of judgment that would be dealt with in the world of science (as that realm of endeavour that deals with ‘the possibility of possibilities’). Now, to continue this line of exposition, we could say that ‘the fact/s of facts’ are the types of judgments that would be dealt with by an historian hence their discipline would be that entailed within the symmetrical reduplication of the sixth order as notated by 62. However, in a process of asymmetrical duplication the historian treatment of the world of science could be notated as 62(52). Of course, it would be nice to determine all disciplines through the use of an inter-ordered philosophy (including orders and inter-ordered complexes, etc.), however, this is a mistake since it is the Political-Economy and its social systems in their use of such codes that properly regulate the social world of disciplines and this type of philosophical transgression will be reviewed in the next essay, Essay 7.


� 	The question ‘what is a life well-lived?’ entails a complexly fascinating ethical attitude since as it stands no particular type of moral stance is automatically being presented and promoted, let along over-promoted (or under-promoted in an unsuitable weak form of an untenable relativism). 


� 	In the first essay in this book, I have discussed how the relatively ad hoc ideas of a subtle preference/de-preference constitute of these three archetypal moment s of World, Object and Ego can be rendered in a less ad hoc manner by noting the role of the de-suspensional force to accomplish this conceptual sense and experiential semblance of these six distinctive judgments that constitute these six trans-cognitive orders. The aesthetic being the relationship as entailed between Object and Ego focused upon through an intra-mediation(al suspension) of the World moment; where the pragmatical results from the relationship between Ego and World that results from an intra-mediation(al suspension) of the Object moment; and the deontological order (and its existential and pragmatic implications) can be accounted for through the mediation(al suspension) of both the Object and World moments. 


� 	Especially in Book 11.


� 	We should note that ‘expeditious(ness)’ is included in our ad hoc list of pragmatical approaches.


� 	E.g., refer to Appendix A in the Third Essay (Pursuit, III.XIIC.A) where I discuss the expanded relationship between contracts, compacts and the existential interactions of the compactual-and-contractual orientation. In a similar vein we might view the world of universal physics where, it seems to me, we confuse quantum physics and its probabilistic wave functions with the world of physics entailed in superpositions, entanglements, condensates, etc. The corollary being that phenomena are reductively treated retrospectively; the quantum world deals with prospective probabilities; and, entanglements deal with the present, i.e., where a certain state of affairs is being in a current state of superposition. The implication being that we have at least a relative temporal incommensurability between the same and, therefore, such collectively should be treated as economic correlates, i.e., correlatives, and, as such, should not be conflated together unless an overall pragmatically oriented disposition is in place to review that universal economy in play, albeit as it is, in turn, integrated into those wider terms of reference. Or, again, in spatial terms we should treat, Minkowski, de-Sitter, and anti-de Sitter orientations on a similar footing, and only expect demonstrated dualities or correlativities in a conformal field theory to actually appear when we can erect the relevant forms of economic translation that will allow us to make these transformations across such relative incommensurabilities (and where they must all be interconnected given their economic definition of each other is through the joint negation of the other two correlativities [in and through a process of bimodal mediation that would then be appreciated through an effective equivalent form of trimodal intermediation])?


� 	I.e., unimodal, bimodal and trimodal suspensions. Soon to be reintroduced in paragraph xx.


� 	In the next nine paragraphs, the key expression will be placed in bold in order to highlight the key term involved in this process of deontological translation where, by implication, all forms of either aesthetical, pragmatical, or deontological e/valuational formation can all be subjected to various forms of deontological translation.


� 	As argued for in Book 11.


� 	Here I admit to having confused ‘distinctions’ with ‘logical subjects, etc.’, and ‘nominations’. However, through self-correction, via economic complexification, we should re-perceive ‘distinctions’ with ‘phenomenal-phenomenological categories, etc.’


� 	Hallmarks, in turn, that characterize histories of the past (documented discontinuities), histories of the present (potentially disruptive non-continuities), and histories of the future (expectational continuities). Refer to Book 6, e.g., Pursuit, III.(VI),7X.


� 	Where the expression ‘positively enhances e/valuational formation’ is redundant given ‘existentialization’ is ‘positive’. In contrast, non-existentialization can be either positive, neutral, and/or negative overall (as explored in Book 11).


� 	Basically, in Book 11.


� 	Re-defining the expression ‘transcendental’ as referring, primarily, to the ‘Trans-Cognitive Aspect in the Epistemological Hierarchy along with its trans-intentional acts of judgmental appreciation, acts of volition, etc.’


� 	‘Augmentation’ is ‘realized through incremental addition of the relatively positive, non-existentially oriented richness (or reduction of the relatively non-positive)’. ‘Enhancement’ is ‘realized through non-incremental positive enrichment of existentially oriented e/valuation. Added together we can refer to the joint ‘amplification’ of such positive e/valuational formation.


� 	This non-fork, in the light of deontological translations, can also be written as ‘the non-pragmatic-pragmatical-aesthetical-fork’.





� 	Where ‘textual situations’ is technical code for the reviewing of ‘a text or a series of texts and/or a set/s of texts, etc.’


� 	Existentially ‘open’ and ‘broad’ when viewed as centered in a deontological sphere of influence. 






