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XIIG. (7.) The Re-Discovery of the Metaphysical (as Inter-Ordered)
 
0. Pre-Introduction and Introduction


In the previous essay, I noted a philosophical problem that directly addresses the problematic issues of this topic as expressed in its title, namely, it is one thing to operate philosophically, but, in order to appreciate the quality and clarity of that philosophical work done, itself, we need to exercise a meta-philosophical point of view and that cannot be satisfactorily performed in philosophical terms alone. Indeed, one could question whether such ‘appreciation’ could be performed at all? Passing off a mere superficial cataloguing of arguments as if that ‘review’ could have anything critical to add to those discussions and, I must add, their attendant political intrigues that, if we were to be honest, we would also have to admit to. Where, in effect, we would need to perform some form of a metaphysical-like critique in order to more correctly claim a ‘philosophical appreciation’ of that philosophical form of research. Hence my current concern to signal that I have retracted my previous historical reluctance to accept and visit a metaphysical-like form of research, that a viable form of meta-philosophical research is both possible and necessary, and, that it needs to accept that it takes an inter-ordered format in its entirety (beyond the merely meta-semantic preoccupations of metaphysical categories alone), and that its reconstitution in its overall orientation must remain open, be pragmatic, anti-representational, positively nihilistic, and existentially imbued, as well as being able to suitably engineer thoughtful contributions to the overseeing of positive forms of social change… (0)


Metaphysical ghosts are still walking amongst us, 

Seeking only resuscitation and not resurrection! (1)

The contours of this essay will recount my understandable reluctance to accept the possibility and necessity of metaphysically oriented forms of research, the role to be play by forms of inter-ordered analysis in their entirety, and both the critical and radical ramifications of this acceptance of a ‘metaphysical turn’. (2)


The headings of this essay being Confessions; The Metaphysical Turn; The Presentation and Resolution of Two Differing Definitions (of the Meta-Philosophical Metaphysical); The Implications of an Inter-Ordered Meta-Semantic Categorical Perspective; The Ramifications of a Totally Inter-Ordered Interpretation; An Anti-Representational-Representationalism; A Positive Nihilism; The Co-Existence of a Pro-Relational Existentialism; the Social Consequences of a Fully Functioning Metaphysical Critique; Differentiating Metaphysically Oriented Text; then, an Integrated Overview; and, finally, Provisional Conclusions, etc. (3)

But, first, I must deal with a problematic preoccupation whose resolution in less ad hoc terms of reference would allow me to segue in my deconstruction of a strong dualism, etc. That problem could be referred to by simply asking, ‘how could the necessity of a bimodal operationalism be incorporated within a putative trimodal economics? (4)
1. Incorporating a Bimodal Operationalism within a Trimodal Economics?

First, an introductory statement of intent, and, second, briefly outlining the transgressive background behind this essay. (5)

The problematic issue is the question that arises from the observation, ‘that in either a single operation or in any series or set/s of operations we have the appearance of a dominating function operating on either a single logical subject or a series of logical subjects or a set/s of logical subjects
 in a manner that cannot be deemed to seemingly be otherwise that bimodal in character when economic considerations demand a putative, trimodal basis?’ As an analogy, it is a bit like perhaps trying to comprehend how the physical form of a two-dimensional hologram can be used, and re-used, to simulate a three dimensional-like scene? This metaphorical image illustrating moreover, at the very least, that this type of transposition from a two-dimensional (bimodal) mode to a three-dimensional (trimodal) mode is not only a possibility but an actual-actuality when this metaphor is treated along more literal lines. Why is this philosophical problem both problematic and important? For a start, if we were to explain, in less ad hoc terms, i.e., in less speculative forms of (phenomenological-semantic) description and we were to invoke more detailed forms of (hermeneutical) prescription and (non-systematic existential) proscription how might we go about achieving that level or degree of rigour in dealing with a wide range of philosophical concepts configured on the basic of either our witting and/or unwitting recognition of this bimodal/trimodal configuration. As, e.g., in our ability to comprehend ‘how we could appreciate a certain situation or entertain a more global meta-philosophical/metaphysical-like appreciation of the same?’ or ‘how we can comprehend both global and local forms of symmetrical reduplication (as in asking, say, ‘what is a concept of a concept?’ or ‘what is a fact of a fact?’ in an interpretation of this inter-ordered derivation of the historical discipline) and the asymmetrical duplication (as in asking, say, ‘what is the concept of a percept?’ or ‘what is, say, ‘the inter-ordered history of an inter-ordered science?’) or ‘how could we entertain the spatial and/or temporal transformations of a logically-subjective type of situation, say, ‘in our perceptual comparison of either our own hands or feet?’ or, the to-be-assessed importance of various concepts in a set of concepts or as to which responses in a set of probable responses might be better deemed to be more responsible?’ and so on. In all of this it would seem that such covertly entertained or overlooked transformational considerations are or should be at the basis of a number of philosophical problems which should then be both recognized and resolved, to that degree necessary, before we attempt to resolve whatever else is overtly superimposed upon such a basis. Here, I can point out, that the idea of transformation is better philosophically approached within the context of a philosophy of trimodal transformational processes of retreatment (as already discussed in this Pursuit). So, ‘operations’, in being defined as ‘accommodations (derived through hermeneutical synthesis), distinctions (derived through phenomenal-phenomenological analyses), and transformations (derived through alterations in non-systematic existential nominations)’ being coincident with or paralleling economic correlatives must also supply the logical conditions that no one economic correlative can be entertained either absolutistically and/or indubitably in its own right, and, that our misguided preoccupation with a certain correlative could be entertained completely apart from its other two correlatives – which profoundly points out the dialectical nature of our current topic.
 Hence the importance of finding less ad hoc resolutions of this previously overlooked problematic basis before we then deal with philosophical problems that are superimposed upon this type of a bimodal/trimodal interface. (6)

The transgressive basis, or background, of this specific essay lies, first, in the fact that I had committed, very early on, a series of metaphysical delusions or confusions by adopting an adapting a traditional style of metaphysical thinking which, thankfully, second, ended in an extensive general avoidance of all things metaphysical, which, third, much, much later on, I found was being simultaneously undermined by two disparate definitions of the metaphysical which might be characterized as a local version focusing on a categorical metaphysics in a covert apposition with a more global overall sense and semblance of the metaphysical in incrementally taking on an inter-ordered complexion, and, sixth, finding  satisfactory resolution of these disparate definitions through being successfully absorbed within a fully recognized inter-ordered format. Where, in the space of this last sentence, I have outlined how I eventually performed a successful ‘metaphysical turn’ or ‘revolution’ (if the latter is to be better understood through the lens of the three phases envisaged in a philosophy of transformational retreatment, namely, pretreatment, the metafication of treatment, and the de-metafication of retreatment, etc.). (7)

Now, I am in a position to commence an exploration of this overlooked, covertly entertained philosophical problem, as to ‘how a reconstituted metaphysical/meta-philosophical perspective on a philosophical perspective, etc., etc., can be understood in relatively less ad hoc terms of comprehension’. (8)


Where, simply put, the bimodal nature of an operational function, as a transformational process, when refracted through the trimodal lens of transformational retreatment then allows us to mediate these two distinctive aspects of this ostensive dilemma.
 But, as ever, the devil is in the detail, and this necessitates a need for both developing a recognition of this problem and an appreciation of its resolution. By such an approach we would then be in a better situation to appreciate the meta-philosophical/metaphysical dimension being exercised within the perspective of an anti-representationalism, etc. (9)

Without an in-depth richness of perspective there is no ‘apperception’ of a problematic issue to ‘see’ in the first place, or, if intuitively perceived, certainly no understanding of what is theoretically needed in order to both address and redress the ramifications of such short-sightedness. If a problem is not seen this does not mean the problematic does not exist. Rather, like an invisible cancer the damage done could well short-circuit the reasonableness of how we might effectively and efficaciously deal with such globally or locally oriented philosophical forms of concern and care needed to redress those current anxieties and perplexities in any substantial sense. Indeed, as I am about to argue, this form of philosophical blindness will infect and contaminate, even sabotage such efforts. On one hand, the mental machinations of the mind, in metaphorical terms, are ‘operations’, but, on the other hand, if the transformational nature of such ‘functions’ is not suitably addressed the finding of relatively successful solutions, as patterns of resolution, would be more a matter of luck, or habit, or observation, or, even, ‘magic’. Sadly, too much philosophical or disciplinary behaviour is theoretically propped up and ‘explained’ with ad hoc forms of magical-like thinking that could well be heading in the right direction, but, really do need to be thought through in greater depth in order to better establish such claims that then would allow us to argue that we were making a more substantial sense of progress in such matter. Of course, we are all guilty of such charges, including myself. Ad hoc forms of argumentation often work, but, such an in-depth reinvestment in our heuristic models would better facilitate an endeepening of our trust to be afforded in their apparent conformal status as provided through their more insightful appreciation of that situation in question. As ‘operations, functions, alterations in position, transformations, etc.’, are to be found behind the philosophical appreciation of each and every possible situation then it follows that such forms of oversight will quite naturally render all such efforts, to the same degree, as being relatively insightless. This does not mean we are completely insightless, but, rather, that, as our paths wander the no-man’s-land between the absolutistically indubitable and the absolutistically dubitable, it follows that the relativity of our ‘progress’ flows more from the connections formed and the strength of those connections as we follow the course and integrity of their ensuing interconnections… (10)

Framed in this manner, it is obvious, as ‘operations’ underly our mental machinations, that an in-depth understanding of their ‘transformations’ would better serve us in our philosophical endeavours, etc. So, on one hand, we have the problematic concern of asking ourselves ‘how an operational bimodalism is to be refracted through the necessity of an imputed economic trimodalism relevant to the situation currently under review?’ Then, on the other hand, we need to better appreciate how this general concern is being conducted in both more particular and specific terms of reference as pertain to a more in-depth appreciation of those situational dynamics in question.
 (11)

In other words, in all forms of representational behaviour, e.g., etc., the operational nature of that simulated, must at its core, confront both our recognition and reinterpretation of this ‘bimodalism versus trimodalism’ in a suitable manner that does justice to an in-depth appreciation of that situation regardless of whether our concern is philosophical, meta-philosophical/metaphysical, disciplinary, or secular.
 Then, in juxtaposition to this central issue, I would further contend that we will find its application somewhere along a discontinuous spectrum of ‘situations’ from ‘the ontological to the physical, and, from the psychological to the epistemological’ encompassing, in effects, all forms of intentional behaviour, etc.
 Let me, through some examples, illustrate this spectrum. We could be dealing with metaphysical-like categories of ‘time and space’, ‘identity’, etc. Or, in more particular terms of ‘type’ or specifically in terms of ‘instances’ deal more directly with considerations concerned with ‘time’, ‘space’, ‘time-and-space’, ‘nominated logical-subjects, etc.’, all operating in the simulation of a certain represented situation, etc.’ Or, focus, instead, on certain psychological aspects, or, the epistemological configurations of the intentional constitution, etc., apparently in question. Or, in other words, an inescapable confrontation that will need to be addressed in the review of each and every representative situation imaginable. (12)

More specifically, we have the philosophical problem of how we might better understand the function where we can engage the ‘meta-philosophical/metaphysical appreciation of the philosophical as a process’ to the extent as to how it could even be envisaged? Just how can x as a function operate on the same content x as an instance of ‘symmetrical reduplication’? Or how can x as a function operate on the content y as an instance of ‘asymmetrical duplication’? Say, as in the ordered reduplication of (sixth trans-cognitive) ‘facts of facts’ giving an emergent inter-ordered product of ‘history’, versus, say, the hyper-ordered product through asymmetrical duplication of the ‘history of science’ (where the latter, the operated upon element, itself, is being viewed as the inter-ordered production of fifth trans-cognitively ordered reduplication of the ‘potentiality of potentiality’ or the ‘possibility of possibility’)? Or, again, how can our understanding of a two-dimensional philosophy of cause and effect even attempt to explain the transformational process of ‘lighting a match’ or using ‘that match to then light a fuse’, etc? (13)

So, that understood, let me now deal with the conjectured nature involved in a ‘bimodal operationalism’. The dominant aspect of a bimodal operation in question sets the parameters. So, e.g., a ‘history of philosophy’ is not a form of philosophy but exemplifies the discipline of history. However, translated to the sphere of reduplication, we should understand, e.g., that a philosophy of philosophy as a philosophical-like appreciation of the philosophical, effectively is a form of meta-philosophical appreciation. Arguing further, that such appreciation is tantamount to being a form of metaphysical appreciation, albeit as reconstituted through the obligatory lens of an anti-representationalism. That to (mis)treat a ‘philosophy of philosophy’ as just another form of ‘philosophy’ is mistaken, at least, initially, given our transformational ability to retreat the metaphysical back to a philosophical format (where we then need to discern metaphysically oriented text from philosophically oriented text, on par with text and metatext in a text, as an additional complication that will be later addressed). (14)

Now, all of this over-detailed concern on my part to render such understandings on a less ad hoc basis may well seem to be far too esoteric to most people, but, in many ways, that is the point. Without being able to economically accommodate such two-dimensional thinking we are then in no insightful position to better understand the three-dimensional nature of those transformations being exhibited in the specificity of their resective situations, etc. (15)

In other words, we need to supply the three-dimensional approach of a ‘philosophy of transformational retreatment’, or its equivalent, in order to complement, or supplement, any relatively ad hoc progress already made in such matters. Briefly, what does this entail? (16)


Seeing ‘transformation’ as a ‘process that involves taking what has come to hand, as the material required, in line with our aspirational intentions, as hermeneutically embraced in the first stage of ‘pretreatment’; subjecting the same to phenomenologically oriented processes of deconstruction-reconstruction in a second phase designated as ‘treatment’ that subjects the same through metafication to being elevated by one degree in meta-status; and, then, taking on board the de-elevation in meta-status by one degree through an existentially oriented process of retreatment through a process of de-metafication; and, that this then allows the results of such an overall process of transformation to re-configure those initial materials utilized in that stage of pre-treatment within this dialectic cycle that then enables it to re-continue in such a manner as long as the appearance of incremental progress is able to be demonstrated to one own overall sense of self… when, naturally, if such reflections were no longer ‘profitable’ we would then move on to a new topic of concern, a new strain and train of intentional simulation, and so on. Let me diagrammatically represent the progressions of this heuristic device:
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In effect, when we think ‘about’ something (through the utilization of a suspension) it becomes elevated in meta-status, but, simultaneously, through retreatment (through the force of the de-suspension) it regains its initial status as had in pretreatment. Now, viewed through this transformational lens, this transformational economy, we can now view the ‘two-dimensional’ operational process as resituated within a ‘three-dimensional’ transformational economics. All in all, running a dialectical approach through this perspective of retreatment where we also have to note at least six levels in functional appreciation, namely, as a bimodal operation; as a ‘clockwise’ process of pre-treatment-treatment-retreatment/posttreatment; in a ‘counter-clockwise’ process of retreatment-treatment-pretreatment; as simultaneous; as emergent; and, as emergently retreated. That, this ability to transformationally read any textually represented situation, and where no situation could not be non-transformationally appreciated, it follows that what progressive emerges in our reading is a simulated richness of both non-existentially and existentially oriented experience that could not be encountered in any other form. How, otherwise, could a well-constructed novel, e.g., ‘come to life’, ‘absorb’ us in an array of non-textual-like experience, and, therein and thereafter, reduce us either to tears, or an intense joyfulness, or laughter, or, all of the above? (18)

The understanding of the dialectical nature of this heuristical device further enriching our appreciation of that transformational situation to hand that a mere bimodalism could never achieve for us. Indeed, countless philosophical and disciplinary controversies, and their endless squabbles that ensue, can be attributed to this persistent desire to remain in the two-dimensional world of the merely operational and, by doing so, superficially overlook the three-dimensional depth that could be more overtly brought to the fore in satisfactorily incorporating a bimodal operationalism successfully within a relevant trimodal economics. (19)

I note ‘overtly’ because we already have, at the very least, a minimum intuitive understanding of such matters since with no covert understanding in the first place there would be no understanding of anything whatsoever! All situations are transformationally approached, and there would be no appreciation of the situation already to hand if that were not to be the case. (20)

But, in dealing with the dialectics of what is already covertly appreciated we can then less superficially approach the manner in which the constitution of our topic is to be representatively experienced. Moreover, through insisting on the directness of our experience and the relatively direct manner of our engagement with such interpreted experience, through the reiterated thematization of these emergent aspects, as they emerge, through such re(-)simulation, our intentional thinking can take on, in parallel, the simulation of both subjectively and intersubjectively oriented experience that will progressively find a degree of a mutual concordance that cannot but reinforce our evolving appreciation of that conformal status of that current situation already to hand. In effect, inevitably, should we live long enough, to move from the relatively dubitable towards that which is relatively indubitable in complexion. How else could such progress not be deemed to be ‘pragmatic’ from start to finish? (21)

Asking ourselves, ‘how is it the case that we appear to be able to philosophically appreciate the philosophical merit of our philosophical ideation?’ and, then move on to ask, ‘what this must mean for our being able to perform such patterns of either reduplication or duplication?’ It is all very well to merely describe, or prescribe, or proscribe the understood nature of such performances, but, a less ad hoc reading of such patterns of behaviour should stand us in better stead. Allowing us, at this point, to more successfully deal with a succession of problems that, in part, live above such complications. (22)
2. Ten Problems that Require Less ad hoc Forms of Resolution

i. Confessions 


A traditional style of metaphysics obviously incorporated ‘something’ that was found to have value. I suspect that ‘something’, among a number of other things that reinforced the proffering of a dubious sense of certainty and a certain sense of ideological safety, was an ability to definitively name processes and things that can only be delineated through an intuitive extrapolation from the imputation of an envisaged domain of the ineluctable, be that interpreted in either a religious mode or in a non-religious mode, with the latter taking either a spiritual or secular orientation. But, naming such things is one thing and the imputed reality of that named is another matter. Ideas that are fraudulently constructed can be easily deconstructed. So, we might suppose that such names, naming certain concepts and phenomenological experiences like, e.g., ‘substance’, ‘space’, ‘time’, the persisting continuity of ‘identity’, ‘truth’, and so on, conveniently nominate the utilized architecture of our thinking as we make our passages through this world at large. The reiterated usage of such linguistic habits then reinforces those same patterns of behaviour. However, in such matters we have to be more ‘pragmatic’ than ‘pragmatical’ and dispense with notions that are patently impossible forcing the reasonable philosopher to adopt and adapt an anti-representationalism. Still, metaphorical-like concepts like ‘substance’, ‘space’, ‘time’, the persisting continuity of ‘identity’, ‘truth’, and so on, are still pointed to through the use of the same type of language and we have to ask that in relativistical terms of reference, rather than impossible absolutistical terms, just how modes of a non-impossible representationalism must also be incorporated within the overall confines of an ‘anti-representational-representationalism’. (23)

As just noted, traditional metaphysical ideas, when properly approached, are very easy to deconstruct. In this regard, I was most certainly influenced by critical Buddhist forms of critique. Very early on I would affirm a substance-less style of ‘metaphysics’ and, subsequently, generally would steer clear of a traditional metaphysics. So, to continue this confession, what changed? (24)

In the course of writing this Pursuit, relatively recently, I was quite horrified to find that I had unwittingly formulated two definitions of the ‘metaphysical’ which, on face value, could be (mis)construed to be in conflict. The persistence of categories like the apparently substantial, space, time, and so forth provoked me to invoke a metaphysics of categories as a sort of semantic extension of phenomenological categories. A second definition took a more globalized perspective by arguing that the philosophical appreciation of an act of philosophical appreciation (of a certain topic in question) could not be, at least initially, philosophical per se, being meta-philosophical
 in orientation. Then, all I had to do, was to re-define the ‘meta-philosophical’ as ‘metaphysical’, albeit as reconstituted though this obligatory lens of an anti-representationalism. (25)

How would I manage to harmonize these two seemingly independent definitions? By that stage I had defined ‘philosophy’ from a trans-cognitively order perspective, through the imputed les of a ‘trimodal philosophical economy’ as ‘one-part hermeneutic in orientation, one-part phenomenological in orientation, and one-part (non-systematic) existential in orientation’. Around the same time, I was also extending an ordered philosophy through processes of reduplication into an inter-ordered dimension. E.g., the reduplication of sixth cognitively order of facts, as the ‘facts of facts’, was envisaged as forming the basis for the discipline of ‘history’. E.g., the reduplication of fifth cognitively order of potentials or possibilities, as the ‘possibility of positively’, was envisaged as forming the basis for the discipline of ‘science’ in its delineation and determination of the theoretical possibility of such possibilities, etc. Where by ‘etc.’ we would include the need to match theory with evidence and necessary forms of critical assessment, and so on. On the modal of an inter-ordered reduplication of orders it was but a small step to go from the reduplication of orders to the reduplication of the philosophical economy. Hence my distinction of ‘global’ as referring to ‘the overall nature of an ordered economy, etc.’, and ‘local’ as referring to ‘the focusing on a specific ordered phenomenon, or inter-ordered phenomenon, etc.’ (26)

Rather than having two completely different definitions of the metaphysical the development of conceptual tools to appreciate the inter-ordered dimension involved in the reduplication of ordered phenomena (as distinctive types of judgmental experience) it is now easy to see the a globalized form of the inter-ordered domain effective overlaps and subsumes a more categorical definition that can be re-defined through the symmetrical reduplication of the first trans-cognitive order of the semantically-phenomenological or phenomenologically-semantic. That, in effect, an extrapolation of the natural atomic-like categories to be found through a linguistic-physiological classification of experience. So, e.g., experiences of duration, intermittent re-iterations, days turning into nights and nights into days… can be classified under the semantic concept of ‘time’ along with all other allied concepts co-associated with the same (such as, e.g., ‘duration’, ‘re-iteration’ and ‘intermittency’, ‘alternation’, and so forth). (27)

However, with some reluctance, although perceiving the inter-ordered dimension to be somewhat metaphysically orientated, after some time I then decided to include all six forms of inter-ordered reduplication as ‘metaphysical’, and, where the metaphysical domain or dimension could not be anything other than being entirely defined through the lens of inter-ordered phenomena. (28)

All in all, this vision of the metaphysical, in the course of this expansion, has profoundly reshaped this version of a non-traditional style of metaphysics. Ideas that envisage the entailment of not only a ‘categorical metaphysics’ (through a reduplication of the first trans-cognitive order) but a co-equal addition of a historical metaphysics (through a reduplication of the sixth trans-cognitive order) and a scientific metaphysics (through a reduplication of the fifth trans-cognitive order). Hence the surprising ramifications of this reconstituted vision of the metaphysical. In some ways returning to a more traditional metaphysics, by perhaps proffering a reason for the persistence of such categories, whilst also insisting at the same time, on the overriding supremacy in this reconstituted discipline that it must also recognize the centrality of an anti-representationalism. Hence the earlier allusion to a ‘resuscitation’ of this discipline but not its ‘resurrection’. (29)
ii. The ‘Metaphysical Turn’ or ‘Revolution’


My ‘confession’, and its various stages or shifts in orientation, is more of a ‘revolution’ than a mere ‘turning’ or simple act of re-directing our attention or, better, a simple re-framing of that related type of discourse. In doing research for my Thesis (Versions I & II), and taking on board the perspectives of a transcendental phenomenology, along with the economic evolution of the same in conjunction with ideas devolving from both hermeneutical and existential inputs I very early on differentiated between the sense and semblance of the ‘Absolute’ taking on either an absolutist reading versus an absolutistical reading. The former is refracted through the suitable exercise of a well-conducted and well-pre-informed comprehensive suspension and the latter is devoid of such critical forms of ongoing, constructive re-constitution. Obviously, as set up, the valid implication to be drawn is that I am affirming the working possibility of the former and completely dis-confirming the viability of the latter especially if it is also non-economically constituted (in the negative sense of the ‘non-economic’) (which is all too often what is exactly happening through acts of fiat, metaphorical abuse, fallacious arguments, etc.). (30)

In other words, I am wishing to make a categorical distinction between an ‘absolute philosophy’ and an ‘absolutist philosophy’ whilst, at the same time, proffering my tentative seal of approval to the former and not, under any circumstances, extending it to the latter. What differentiates them is that the former cannot entertain substantial metaphysical concepts in a traditional mould by virtue of the suspension whereas the latter cannot escape such fantasies. Or, more crudely expressed, the former can validly entertain metaphorical ideation as ‘metaphorical’, whereas, the latter is awash with an unchecked desire to literalize what cannot and should not be rendered in that manner as the result of such metaphorical abuse, and so. (31)

This would be an apposite time to make an additional confession and admit to metaphorically ‘murdering’ this term ‘absolute’, and its correlates by differentiating between ‘absolutist’ and ‘absolutistical’. At least I have attempted to remain consistent in this regard and as a result have been ‘murdering’ this expression for the last three decades. The philosophical test is in asking ourselves, ‘does the philosopher or philosophy in question either overtly and/or covertly use, consistently, an extensive suspension or a working suspension, or similar? By ‘suspension’ is implied all the formal and informal techniques that could be mustered that either directly or indirectly induce the consequences of an act of suspension. In my Thesis, e.g., I focused on the use of ongoing ‘dis-valuation’ (and negatively contrasted it with devaluation) as a process to achieve a similar result. So, e.g., the world is to be seen as dream, a bubble, a shadow, etc. On the other hand, the absolutist goes too far and then literalizes the metaphor to insist that the world is a dream, a bubble, a shadow, etc. An absolute philosopher is more concentrating on the means to an end rather than that end per se as entertained by an absolutistical philosopher, a philosopher who is (mistakenly) an ‘absolutist’. E.g., I would like to intuitively credit Plato as doing this if only through his persistent Socratic critique of his arguments, given that a processes of continual interrogation, continual questioning effectively achieves the same result. Similarly, viewing Hegel, rightly or wrongly, as also invoking suspensions either directly or indirectly, etc. On the other hand, when ‘dis-valuation’ becomes ‘devaluation’, the philosopher ends up tying themselves in ‘knots’. E.g., in reading long sections of Shankara and finding him repetitively insisting that ‘the world’ is a ‘dream’, an ‘illusion’, ‘maya’, etc., his vision of the worldly seemed to take such a dark turn that when I turned to reading Ramanuja his theological vision of the world seem to positively glow. I suspect that when a philosopher or theologian, a metaphysician or disciplinarian is excessively prolix, myself exempted of course, that they are endlessly circling a psychic blindspot of epic proportions. Especially if the introductory paragraph is far too long (as an introduction). E.g., Shankara tortures both himself and his reader when in the beginning of his commentary, and its endless polemics, on the Vedanta Sutra (or also known as the Brahma Sutra) where he attempts to over-privilege one voice in grammar over the over two voices when the use of a suspension would have seen him applying a suspended equivalence of all three voices. Where, in attempting the seemingly impossible, he ties himself up through endless, and relatively unnecessary, contortions. At the around the same time, or correctly a little earlier, certain Buddhist logicians were also guilty, to my mind, of a similar over-privileging of certain concepts over other, such as, e.g., their unhealthy over-emphasis upon ‘particulars’ (dharmas) that in my estimation would inevitably and fatally deconstruct the application of their entire system despite whatever valuable logical innovations that were possibly made along the way that might usefully be salvaged? (32)

That, once I emphasized the centrality of the suspension, in all its varieties, I could no longer be a traditional metaphysician. Consequently, and subsequently, I avoided all forms of traditional metaphysics that did not observe this ‘condition’, namely, ‘that there is a necessary need to observe the centrality of an effective suspension’ if only in order to suitably conduct that course of research since questions demand suspensions and no interrogation of our representations is going to succeed without consistently and persistently observing such a necessary condition for doing such research in the first place, etc! (33)

However, despite avoiding the ‘look’ of a traditional metaphysics still questions about such intentional object(ive)s like, e.g., ‘space and time’, ‘identity’, ‘transformations’, ‘positive values’ versus ‘negative values’, and so on, cannot be effectively ignored by the serious philosopher. I suspect that ‘what does not enter by the front door may well enter by the back door’. That an inter-ordered reduplication of the distinctive, physiologically constituted semantic-phenomenological categories to be found in judgments exercised within a first trans-cognitive form of judgment, whilst suspended, had an obvious metaphysical-like complexion without, at the same time, needing to be associated with the impossible constitution of a more traditional style of a misbegotten form of metaphysics. (34)

More or less, at the same time, in pondering considerations of conformal assessment of truth determinations, or more broadly, entering into forms of philosophical appreciation that the philosophical appreciation of forms of philosophical appreciation could not be, at least initially, further acts of philosophical appreciation, but, rather, meta-philosophical forms of appreciation, i.e., which, to all intent and purposes is none other than exhibiting a metaphysical-like complexion, albeit without the impossible baggage of a misbegotten style of a traditional metaphysics that so obviously has gone awry. (35)


Such progress, in both senses, has been somewhat of a circle, or a circling back, albeit, hopefully, without making the same or similar mistakes. Hence somewhat of a ‘revolution’ in that regard. But, a more important sense is also being implied. My use of the expression ‘initially’ is to alert the reader, or audience, to the contention that in the application of a philosophy of transformation retreatment we do have a type of circuit where the philosophical term of a ‘metaphysical turn’ might be more profitably translated through this lens of a philosophy of retreatment. Let me explain. (36)


In applying the circular economics of retreatment, we begin with the prior appreciation of our philosophical research. In a quest to critically appreciate the conformal status of such research, determine its overall truth value, that stage of pretreatment is then suspended and through metafication then takes on a temporary status of being elevated by one meta-degree. The de-suspension then automatically ensues and, in doing so, the de-suspension, through de-metafication, delivers a provisional verdict, which, through posttreatment of the pretreatment enables this revolution to be reperformed if this process is to be iteratively recontinued. That, through such reiteration it is possible for relatively chaotic forms of re-iteration to emerge that are ‘relatively-radical’ in complexion. As argued elsewhere, psychically, we cannot deal with the radically-radical, and, where only through the incremental re-appropriation of the relatively-radical can progress in such matters be achieve. Hence the applicable appellation of ‘revolution’, too, in these two additional senses imported from this philosophy of transformational retreatment. (37)

These various perspectives granted, how is a metaphysical revolution initiated, and, what are some of the ramifications to be expected from its transformational retreatment? (38)


First, the central importance of a working suspension, as either a series and/or set/s of suspension is and must be accepted. (39)

Second, an effective process of suspension can take many forms and is central to any philosophical process of interrogation, i.e., questioning. But, it could be rightly argued, that even wayward metaphysicians and misguided absolutistical philosophers are also posing apparent questions so what differences must in place in order to differentiate the same? Here, I would like to suggest that authentic disciplinarians are not undermining the trajectories of their questions along either theoretical, practical and/or critical lines of endeavour and, by such means, are more fully receptive to a relatively non-distorted reception of the ensuing implications and consequences as bound up in the ramifications of those suspensions. Rather than either over-reading and over-writing of such processes and/or under-reading and under-righting the same, instead, they are willing and prepared to be more instructed in such matters. Remain more ‘open’ to the inevitable advent of the relatively-radical given that incremental reiteration will invariably induce the emerge of such novelties, and so on and so forth. Otherwise, it would be time to soon return to our caves once more! (40)

iii. The Presentation and Resolution of Two Differing Definitions


Of course, we should also note ‘that the x of x is not x or is non-x, and so on’. ‘Philosophical appreciation of philosophical appreciation’ is ‘not philosophical appreciation per se’. In line with that rule, ‘meta-philosophical appreciation’ could be given the appellation of being ‘not a philosophy’ or is ‘non-philosophical’, etc. However, I do not wish to push this too far since, through retreatment, the ‘meta-philosophical’ or the ‘metaphysical’ as here critically reconstituted, can be returned to philosophical discourse, and so on. (41)

Admittedly, in two different essays, I had unwittingly supplied two seemingly discordant definitions of this resuscitated discipline of metaphysics. A discipline, I should add, here acts as a sub-discipline within the super-discipline of philosophy (given that through retreatment it returns to this field of the philosophical, like aesthetics, logics, ethics, etc.). (42)

A first definition basically defined a ‘categorical metaphysics’ as an experiential type of inter-ordered phenomena that is ‘realized through reduplication of the first trans-cognitive order of a phenomenologically constituted semantics’.
 Another second definition was unwittingly proposed along the lines ‘that the philosophical appreciation of philosophical appreciation (cannot be merely philosophical appreciation per se but) must be some form of meta-philosophical appreciation, i.e., some form of a metaphysical appreciation’. (43)

But should we decide to extend the notion of the ‘metaphysical’ to include all forms of inter-ordered formation, and, by including the reduplication of the philosophical economy as a type of global inter-ordered phenomenon then we have automatically created an overall metaphysical category that would include both a categorical metaphysics and this reduplication of a global philosophical economy within the overall confines of a metaphysical economy. Let me explain what is involved in this regard. (44)


Defining the philosophical economy (P1) as (one-part hermeneutical orientation, one-part phenomenological, and, one-part (non-systematic) existential), etc.
, can be mapped in ordered terms of reference as (51 + 11 + 31) = P1. (45)

Then, through reduplication (51 + 11 + 31) x (51 + 11 + 31) we get a metaphysical economy (M2) = (52 + 12 + 32). Obviously, (M2) is not equal to (P1). So, therefore, the philosophical appreciation of philosophical appreciation is not merely ‘philosophical appreciation but ‘metaphysical appreciation’, here redefined as ‘metaphysical appreciation’ (in the form of a metaphysical economy as reconstituted).
 (46)
iv. The Implications of an Inter-Ordered Meta-Semantic Categorical Perspective


Here things get quite interesting, from a creative sense of perspective, since in order to reduplicate all six individual trans-cognitive orders we have to innovatively configure these six individual metaphysical candidates and appropriately nominate the same. However, the intellectual intensity of this problem is somewhat lessened by realizing that we have already accounted relatively non-problematic nominations for half of these metaphysical categories. So, e.g., the reduplication of the first trans-cognitive order of the phenomenologically-semantic or the semantically-phenomenological seems to give us a categorical metaphysics, and, the reduplication of the fifth order of possibilities or potentiality, in effect, gives us the discipline of science, and, the reduplication of the sixth trans-cognitive order of ontical facts, in effect, gives us the discipline of history. But in reduplicating the three remaining orders of aesthetics (21), deontology/pragmatics (and a non-systematic existentialism) (31), and the pragmatical (41) now need to be accounted for…
 (47)

In reduplicating aesthetics (and its cognitive integration of an atomic semantics in the form of molecular sentences) I am inclined to view this as informing the discipline of psychology in general, and, where its intersubjective treatment extends to the discipline of a sociology (although, alternatively, sociology could also be viewed as the reduplication of a psychology putting it into a hyper-ordered format). But, provisionally, let us view the reduplication of aesthetics as a form of psychology (with the possible inclusion of a sociology). (48)

In considering the reduplication of the third trans-cognitive order of the deontological (and as possessing a non-systematic existential correlation) I would be inclined to view 32 as political in the sense of exercising executive power (and not the sense and semblance of the ‘political’ as viewed in mere legislative terms of reference). (49)


Last, how might one view the reduplication of the fourth trans-cognitive order of the pragmatical and here I am tempted to view it as perhaps informing the discipline of economics and nominating it as ‘economical’. (50)


As a digression, some resonance might be found in my ascribing the discipline of political-economics as one-part politics (32), one-part economics (42), and one-part stylistics (31 or 32?) given, too, that value in general embraces the third, second and fourth orders. However, we need to note that executive powers are to be found in the critical-existential axis whereas, in contrast, the political is equated with theoretical and the hermeneutical orientation. Last ‘stylistics’ is where political power is to be exercised, and, the practical dimension of business has to be then aligned with the a first ordered semantic-phenomenology. In order to envisage an economy of value we might have to invoke some form of interaction between the second, third and fourth orders? But such ideas, obviously, as yet have not been fully developed. (51)


Although provisional, let me tabulate these findings as follows:

11
Phenomenological-Semantics

12
Categorical Metaphysics

21
Aesthetics



22
Psychology/(Sociology)


31
Deontology/Existentialism

32
Political (Execution)


41
Pragmatical



42
Economics

51
Hermeneutics/Potentials


52
Science

61
Ontics/Actuals



62
History (52)

In effect, through reduplication of the philosophical economy, as defined, we arrive at the overall metaphysical economy. (53)

Within the global embrace of the metaphysical economy, we can then subsume these six sub-metaphysical disciplines (as mapped in paragraph 52). (54)

What ramifications does this have for the evolving understanding of this newly reconstituted discipline of a comprehensive global metaphysics? (55)


That we have to now understand that the overall field of the metaphysical (as here reconstituted as ‘anti-representation’ in tenor, etc.) will need to include various preoccupations, namely, those disciplines concerned with a categorical semantics; psychological considerations; as political in tenor, in the sense of exercising political power and not merely involved in the promulgation of laws, etc., and, as invoking the disciplines of economics, science, and history (or, rather, histories
). (56)


In some sense we could call these six disciplines as ‘metaphysically oriented disciplines?’ Namely, these six disciplines of semantics, psychology, politics, economics, science, and history. (57)
 
Noting, furthermore, that through retreatment even metaphysical topics can be retreated and reinserted back into, hopefully, conformally constrained, relatively less ad hoc philosophical discourses, etc. By ‘conformally constrained’ is meant ‘non-conspiratorially constituted, and as basically aligned with well-formed, well-pre-informed, and well-organized, conjecturally sound discourses, etc. (58)

It is also but a small step to take whereby the entirety of inter-ordered phenomena are now to be seen as only metaphysical in orientation, as reconstituted through this evolving concept of a resuscitated ‘metaphysics’ that has both a global form(at) and six distinctive local flavours as outlined above. (59)

v. The Ramifications of a Totally Inter-Ordered Interpretation


Finding conformal insight and making practical progress is always an incremental affair. In this regard, it is understandable that there is always a certain degree of inertia and reluctance is sensibly shifting our positioning, be it either locally or globally. But, be that as it may, even if at first, we do not accept a metaphysical reinterpretation, say, of the disciplines of science or history or semantics or psychology or politics or economics,
 still, such an idea should be contemplated given that nothing is lost by doing so and, should it be found to have some degree of an alignment with lived-reality, then we have more to gain. However, how might such a conjecture be best approach in an incremental fashion as indicated? (60)

Earlier I noted ‘that the x of x is not x or is non-x, and so on’.
 In the light of this formula we can note that ‘the philosophical appreciation of a philosophical appreciation’, as a ‘philosophy of philosophy’, is not only a ‘meta-philosophical appreciation’ equated with a ‘metaphysical appreciation’ but can also be designated as ‘not a philosophy’ or is a ‘non-philosophy’. That understood, it would seem to be a not unreasonable question to ask, ‘what relationship, if any, does the metaphysical possibly bear with respect to a non-economics?’ In effect, this will enlarge that complex conjecture that is already attempting to find connections, if called for, between some or all inter-ordered phenomena, and the field of the metaphysical as here being reconstituted or resuscitated, and the super-economic realm of the non-economic, the non-economic sub-economy in its constitution of a conjectured super-economic. (61)

I am outlining this direction in order to see if we can conjecturally account, in a less ad hoc manner, for patterns of global reduplication implicating the non-economic within the orbit of the super-economic. It is all very well to interpretatively propose global reduplication as an inferred process, as a tentatively conjectured description used to merely name such an inferred process without at the same time, at least, proffering forms of modeling that might present such appellations as being then construed in a relatively less ad hoc frame of reference. It might seem strange to say that we invoke more ad hoc forms of explanation in order to then render the overall appreciation of the same in a relatively less ad hoc light. (62)

I have a medical book from around the year 1700 and it is prone to talk about ‘animal spirits’ in somewhat of a very Cartesian-like manner, but, once one is accustomed to their strange nomenclature it all seems to come together to make better sense of what observations are merely being marshalled to hand. In one chapter, obviously dealing with hypomania, the phenomenological descriptions supplied appear to be quite modern and prescient. Now the point I would like to make is it is not so much the ad hoc labelling brought to bear but the manner of their interconnections arrived at that is far more important and is more significant than any one ad hoc label per se. Although I am sure, e.g., Richard Rorty will find an essay to discuss a certain theme in greater depth, short of finding that essay various (implicit) pronouncements like ‘democracy is better’, ‘social consensus is good’, ‘how do we get to operate an anti-representationalism by asking ourselves what the manual might say’, and so on. I have found it frustrating, but, have also found such an elliptical terseness inspiring and able to provoke me to seek out how these statements could take on a positive form of conformal re-affirmation through a closer reading of such implied interconnections. (63)

The idea of a ‘closer reading’ is also somewhat of a dialectical paradox. If we got too physically close to any text, we would not be able to read it. On the other hand, this expression does ask us to pay closer attention to the details of that text. That to do that also implies that we stand back and assume some sort of necessary degree of suspended detachment. When reading an unfamiliar text, it all too easy to ‘hallucinate’ and see things in the text that are just not there… as we might discover when we reread that same text. In that regard, the admonition ‘to read the text in front of you’ takes on a greater urgency.
  (64)

Can such connections cited be well-argued for? Hopefully this complex conjecture, if established, might simplify this understanding as to just how a pattern of global reduplication can actually be envisaged, etc? (65)

By ‘global’ is meant ‘the entirety of an economy (albeit as artificially extracted from the overall functioning of the psyche)’. By ‘reduplication’ is meant the symmetrical dominance of one form of intentional functioning over, ostensively, the same type of intentional functioning hence this symmetry’. In ‘global reduplication’ we seek to understand the ‘ramifications of one economy seemingly being able to dominate instances of that same type of economy in some form of an operational interaction’. (66) 


So, let us run with the idea that a metaphysical economy as a non-philosophical economy is also being expressed non-economically, i.e., unilaterally through the definitive nature of the last instance reflecting that such definitive delineation is a result of a process of resolution able to be expressed, beyond the merely economic confines of the sub-economic economy, through the de-metaficational force of the de-suspension. Where if the process of resolution were to be left entirely within the economic confines of the sub-economic it could only proffer a virtual sense and semblance of resolution. But ‘we cannot live on the idea of bread alone’ and so we need the virtual to find its ‘voice’ so to speak, and, thereby, ‘enter’ into a non-virtual form of expression in the messy causality of this world at large. (67)

If we were to arm-wrestle with ourselves, we would probably find a more dominant hand subduing the less dominant hand. A betting person would most likely assume most people to be right-handed and that in this context, fairly conducted, the right hand, on balance, should win more often than not. How is this awkward process possible? Because most people have bodies with two arms. Or, in an arm-wrestling competition with someone else, we then have two bodies coming to confront each other through this form of behaviour. In other words, wider frames of reference allow us to understand how the ends of such limbs can confront each other given that such confrontations are conducted on a wider level of embodiment than just those arms themselves. Or, more to the point, all confrontations must occur in wider terms of reference than merely in terms of that temporary arena or debating stage or similar. (68)

Therefore, confrontations occur, in general terms, although relative combatants, but also must involve or co-opt wider terms of reference. Hence the implication of the general argument that the non-economic expression of a productive process of resolution must also occur within the wider context of the super-economic. How might such accommodation or appropriation be both supervised and achieved?  (69)


First, let me pronounce on some simple rules dealing with unimodal, bimodal and trimodal patterns of suspension as introduced in Book 11, namely, respectively, intra-mediation, mediation, and intermediation as viewed from overtly focused and covertly de-focused (background) points of view… where intermediation delivers a de-suspension in keeping with its context, etc…
1. The overt focusing on intra-mediation gives us the covert backgrounding of mediation.
2. The overt focusing on mediation gives us the covert backgrounding of intra-mediation.

3. The overt focusing on mediation and intra-mediation gives us covert intermediation.
4. The overt focusing on intermediation will deliver a covert process that entails the automatic invocation of the de-suspension (through the ensuing process of de-metafication as a process of resolution). (70)


The above can be applied to the following diagram
 detailing the super-economy:

Meta-Status of 1 Degree:


    Economic







*

Meta-Status of 0 Degree:
Hyper-Economic


Non-Economic (71)


Applying Rule 1 to the Economic gives us a focus on the Economic Sub-Economy. Implying the mediation of both sub-economies of the Hyper-Economic. Focusing this mediation, by Rule 2, gives us the de-focusing on the Economic. By Rule 3, gives us the overall suspension of that placed within that suspension. Then, by Rule 4, we have a fully functioning trimodal suspension (intermediation) along with the forceful delivery of the de-suspension. (72)

Now, suspensions by their very nature are symmetrically balance through the auspices of that act of intermediation, however, by their very nature de-suspensions are asymmetrically non-balanced accordingly. Hence the relative difference in power between relatively paralyzed suspensions (in an act of intermediation) and the asymmetrical nature of their ensuing de-suspensions. The implication to be drawn by making this observation is that although suspensions are enacted through symmetries, the breaking of these symmetries sees the ensuing forcefulness of those suspensions in question. Hence this imputed ability of a suspension to suitably express itself should it be both well-formed (genre-wise) and well-pre-informed (factually) hermeneutically, etc. (73)

Therefore, we might conjecture that if these interpreted-observational-conjectures were applied to the operations of the super-economic we could surmise that the irruption of non-economic expressions of patterns of resolution could well be envisaged through a covert or over super-intermediation where a covert non-economic act of intra-mediation is expressed versus the covert super-mediation of both the economic and the hyper-economic moments/polarities/correlatives, etc. (74)

Adding to this overall conjecture that the inter-ordered dimension may well describe an actively-enacted, or engaged, metaphysical complexion to such machinations. Where, e.g., an appreciation of the situation in question is overlaid with possibilities, a sense of the historical, replete with various categories, refracted through a sense of the psychological, with an appreciation of which executive roles we can exercise in that situation along with the economic costs of such forms of response, etc. That, if those sorts of experiential aspects are to be found co-associated with such situational forms of awareness, then we may well re-interpret the same as if having a metaphysical-like complexion over the course of such enactments. That this metaphysical-like commentary should not be just reviewed as something passively received but also as something that can be actively-enacted, and from an existential sense of perspective, something that could also be seriously engaged. So, that granted, how are we to understand the nature of an existential dimension in this context of an inter-ordered experience of the metaphysical? (75)


I have noted that the metaphorical ‘entry and exit’ to and from the existential is through the (extensive) suspension, also defined as a ‘working suspension’ for simplicity and convenience. However, as every intentional act can be viewed as being iterated through a suspension, a necessary qualification needs to be made in order to obtain a deeper understanding of this observation. I.e., where we would need to note the relative emergent quality of that suspension. Moreover, I have also conjectured that every intentional judgment that issues, through resolution, as facilitated through non-economic irruption, is also open, to some extent, to treating the unilateral response of the last instance as the unilateral response of the next instance in so far as it reveals its potential existential impact that we might permit or might not permit being taken up as the unilateral response of the first instance when and where we then permit the enacted realization of that existential aspect in terms of a discerned recognition encountering and engagement of the apparent suitable specificity of that response within the resonant confines of its relational situatedness. Where by resonant I am merely telegraphing that this first response will oversee a succession of responses, hopefully, more in tune, in attunement, with the constitution of that situatedness in terms of either its creation, preservation, and/or conservation of an existential enrichment and non-existential richness, etc. Diagrammatically: 

A unilateral response of the last instance – 

Then, a unilateral response of the next instance – 

If permitted, a unilateral response of the first instance, etc.
 (76)

Or, put another way, the quality of an existential response will also reflect the representative quality of its inputs, arguing, as with a conjectural economy, on the necessity of being well-formed, well-pre-informed, etc. (77)

The test of the apparent suitability of an existential response being followed up in regard to the unilateral response, itself being taken up from a permitting the next instance to become enacted as the first response… in a series of continuing responses following on in the wake of the decision to intervene in that manner as indicated through re(-)self-organization. By re(-)self-organization is meant the emergent impact of the existential economy wherein positive chaotic phenomena are to be existentially preferenced by the emergent enactment of that simulated relationship per se as it finds itself experientially being simulated in intentional terms, etc. Although, more correctly, the suspension sets this emergent surplus heading in an apposite direction through the ensuing force of the de-suspension (in a breaking of the suspended symmetries being simulated). Hence these epithets of spontaneity; re-self-organization; alignment through ongoing re(-)alignment, etc; harmonization; motivational inspiration; through the potency of the relationship itself to instigate apposite forms of response that will enable an enrichment of existential e/valuational formation and non-existential richness in e/valuational formation. All in all, a seemingly effortless process of enaction is able to be instigated in causal terms from the empowerment of that relationship through the suspension whose specificity of response is such that it appears to be stamped by the essential nature of that relationship itself which, through the auspices of the suspension, cannot and should not be expressed as being ‘substantial’ in any sense, indeed, as pragmatically operating from an inter-ordered pro-relational, positively nihilistic, anti-representational sense of perspective, etc. (78)
vi. An Anti-Representational-Representationalism


In a qualified sense we here have to deal with two ‘givens’, namely, that it has been successfully demonstrated that a strong representationalism is impossible to contemplate courtesy of dialectical critiques,
 a radical appreciation of economic positioning,
 and the accumulative work of a succession of critical philosophers such as e.g., Richard Rorty, et al., and so on, and, that somehow or other languages function through some form of a non-strong representationalism, ‘Qualified’ in the sense that these back-to-back conjectures have to be worked for on the grounds that these demonstrations of the impossibility of a strong representationalism in conjunction with the necessity for a non-strong representationalism appear to go ‘hand in hand’ like the ‘two sides of a coin’. Hence this dialectical position of a ‘anti-representational-representationalism’. (79)

Now, continuing the train of argumentation from the previous sub-section let us note that, within an economy, forms of ordered research and inter-ordered products can be delineated. However, with respect to whole economies it is obvious that their reduplication or duplication must be situated in those economies that are more encompassing, i.e., of entire sub-economies themselves, etc. Is this accommodation or appropriation possible to conceive? Yes! Witness the necessary encapsulation of the aspirational economy under the auspices of the economy of arbitration in overseeing the successful enaction of a small number of our personal ambitions and our more socially oriented projects and programs often performed as the tender or currency or guarantee for the completion of the former, etc.
 (80)

Therefore, as a matter of necessity it behooves us to supply the conjecture of the super-economy in order to account for the observed fact that the philosophical economy, itself, can apparently be appreciated, say, from a conformal sense of perspective, etc., the re-appropriation of the sub-economy of the non-economic, the hermeneutical-like re-appropriation of the non-economic sub-economy through the backgrounding of the hyper-economic, etc. (81)


But, as heuristical devices we do not need to prove that they have an actual ‘presence’ or physical ‘footprint’ in this world at large, only, that, from a pragmatic point of view, they currently supply the best modeling to date in order to successful explore through, such conjecturally contrived linguistic tools, the best means we have at our disposal for engaging the metaphorical ‘contours’ of the terrain under either general investigations, particular analyses, and/or specific examinations. (82)

Needless to say, even individual economies cannot be (mis)treated as ‘economic isolates’ just as correlatives should be approached within a certain economy or the paralleling of correlativities between economies or within more encompassing forms of economic appropriation as required in the reduplication of an entire economy, etc. (83)
vii. A Positive Nihilism


The logical consequence of this anti-representational appreciation that both economies and economic correlatives, etc., cannot be (mis)treated as economic isolates in the impossible context of a certain strong philosophical framework that so shortsightedly attempts this impossible task is a ‘positive nihilism’. (84)

‘Nihilistic’ in the sense that we clearly recognize that, either epistemologically or ontologically, we cannot deal with the impossible economic isolation of either entire economies and/or their economic correlativities other than in qualified provisional terms of reference, and, where such provisional terms of reference themselves either explicitly and/or implicitly accept that economic isolation cannot be attempted let alone completed. Yes, e.g., we can talk about the ‘aspirational economy’ as if it could stand alone, but, in our in-depth reflections upon the ways of this world as lived we find that would be impossible in practical terms. Indeed, if we even tried to adhere to that strong position, it would very soon result in our death as an inevitable result of our being so stupid to totally believe such impossible Neo-Liberal propaganda! We effectively find our freedom through others, and not otherwise… (85)

Similarly, in our intentional deliberations it may appear we can talk about something as if existing in its own right, but, such provisional positionality should not be delusively mistaken as anything other than provisional, as a partial extrapolation, as anything more than a convenient form of conventional oversight. Experience itself is not denied, only that if it were to be read through either a misguided substantialistic philosophy or an equally misguided philosophy of a negative nihilism such cogitation itself would immediately cease to function let along be experienced, and so on, and so forth. (86)

Echoing historical forms of refutation that a such nihilism is impossible, instead, I would argue that without such a positive nihilism nothing could be experienced, that experience would be impossible to have been experienced in first place!
 (87)

That to say some ‘thing’ is there or that there is ‘nothing’ there whatsoever, as positions, are both equally untenable! Things that do not change cannot be interacted with, and, a complete and thorough process of change, equally, cannot be contemplated since what then would be observed as being subject to change. But, change is observed and experienced because the pre-conditions for such recognition, encountering, and/or engagement demand the dialectics of a middle path in such matters, i.e., the conventional on one hand, and, on the other hand, an appreciation of a positive nihilism to the extent that the conventional qua conventional is the best we have in both critical and radical terms of reference…as ever a work in progress. As but approximations of living-experienced, to be both read and re-read as ever a work in progress… Hence an anti-representational-representationalism securely gives us our non-man’s-land since intentional objectivity, intentional motivation, and intentional-subjectivity must be productively treated equally in order to appreciate the asymmetrical nature and productivity of the ensuing de-suspension. (88)
viii. The Co-Existence of a Pro-Relational Existentialism


It is impossible to contemplate relational contributions to a certain relationship without also being able to envisage a relational-like point of view to the extent that such contributions are being perceived to be accommodated within the ideation of that relationship as apperceived in the first place. (89)

If you were to merely perceive your ‘hand’ as a ‘hand’ but not as ‘your’ hand then I should well-suspect that you have immense problems that could not be overcome as things currently stand. (90)

But, fortunately, the way we see things is that they are introduced in relational contexts. The fact that all acts of intentional ideation are relationally framed within a corresponding intentional subjectivity is a first testament to this observation. If I see an apple tree then I am a person who is perceiving that apple tree regardless of the phenomenological nature of that apple tree and the phenomenological nature of my own economically constituted subjectivity. (91)

A recognition of our current gestalt background, and its hermeneutically oriented forms of intentional motivation must act as a second testament. This is what I am apparently and actively intending, from a position of volition, therefore, this must be how the relational field in question is being approached. (92)

But, all engagement is also emergently enriched to the extent a surplus of e/valuational formation is ever-present in an excess over the original richness of its investment. Thence the existential dimension. The comparative enrichment of output over input allows us to then compare the existential impact of various causal strategies we have adopted and adapted or the causal strategies as exercised by other. Hence the contours of this third testament, (93)


In our understanding and appreciation of a certain relational situation we note either objective and/or subjective elements along with inter-objective considerations of space and time, subjective, and intersubjective aspects, etc.
 (94)

An existential dimension naturally coming to the fore through the advent of a working suspension whose qualities of expression are then a reflection of the overall quality of that suspension in terms of its organization and execution. (95)

Every intentional moment of ideation co-opts the co-associated expression of the existential, but, the specific existential qualities of that expression is another matter being directly dependent upon the qualities of its suspension. (96)

Thence the necessity to set up the preconditions for the existential enrichment of our perspectives through exercising a pro-relational perspective, etc. (97)

ix. The Social Consequences of a Fully Functioning Metaphysical Critique

When we normally see a tree, we see a tree growing in the soil of the Earth or the soil of a container that supports it. We just do not see trees floating in space in front of us unless that tree is being shifted from one location to some other. Of course, there is the hydroponic ‘solution’ that has a plant supported in a liquid medium, but, that merely reinforces this observation, namely, that a living tree is living in the world and never through its being entirely dependent upon the sole resources of itself alone. (98)

The point of this observation is to note  that we observe a relative interdependence of identity never its unqualified, total, absolutistical absence of support or the complete absolutistical domination of an identity (or a series and/or a set/s of identities as agents or with requite forms of agency)  by some ‘other’ with the complete loss of all degrees of an apparent autonomy.
 Since power is transmitted through nodes of reiteration dealing with the transmission or dissemination of that information, and, people, e.g., can disrupt such disseminations, be that enacted either wittingly and/or unwittingly. (99)


Of course, like a switch, turning it off, only works if the switch itself is first turned on in order to then be either switched ‘on’ or ‘off’. The switch being ‘first needing to be switched on’ is an analogical representation of the economic background of the relationship in question. Without such a relational background, and its encompassing of the situation in question, there would be no ‘relational elements’ as catalogued in the first place as relational element in that type of situation. So, e.g., two friends stand within the prior imputation of a friendship. Otherwise, they are just two individual people, instead, within this relationship of this relational world at large. (100)

But, no relational situation would imply there could be no relational elements, and v.v. The implication from a personal perspective being that there could be no apparent ‘individuals’ without some form of a ‘social encompassment’, and v.v. Pointing out, as a consequence of this necessary observation, that this metaphysical domain experienced by one person, either wittingly and/or unwittingly, must also have social consequences, and v.v. Hence the logical-dialectical background to this aspect of our topic, namely, our experience of the inter-ordered nature of this metaphysical-like domain in experience. (101)

Therefore, that granted, we have to entertain the social dimensions of inter-ordered metaphysical experience under the six inter-ordered headings of the categorical, etc., along with the overall existential and non-existential impact/s presented through the apparent integrity of such experience as viewed both individually and collectively, both personally and interpersonally. Thence the metaphysical-like entracement of a semantic categorization of the world; noting the co-associated psychological complexions co-associated with our interactions; the execution and consequential appreciation of our decisions; an awareness of the embodied consequences of our commerce with others; entertaining various scientific-like conjectures about this world at large along with the narrated formulations of all relevant histories progressively concerning the devolvement of the same… as textually deposited…. (102)

So, an inter-ordered complexion granted (even though inter-ordered disciplines will seemingly function as being viewed as without metaphysical implications by both disciplinarians and their audiences) along with the dynamic mix of both co-associated non-existential and existential concurrences to varying degrees, are we right to declare that all such intentional activity, etc., must also trace itself out upon the deposition of all ‘texts’, either ‘classical’ or ‘non-classical’  in orientation,
 that we must inevitably leave in the overall deposition of our wake. That granted, then we must conjecture that metaphysically oriented ‘imprints’ must also be found (holistically) imprinted of all texts but that without the requisite hermeneutical perspectives for their discernment such traced out outputs will not, otherwise, be evident. Therefore, we must ask, the inter-ordered nature of the metaphysical dimension constituted in and through textual experience accepted, how we might prepare ourselves in order to discern such metaphysically imprinted entracements in our more formally viewed texts of a more classical orientation? (103)


To assist us in this regard, we already have to hand a hermeneutical awareness that meta-textually oriented depositions go hand and hand with textual entracements. Let me explain. (104)

Meta-textual inserts are those textual elements that either directly or indirectly inform us as the overall genre of the text in question and how that genre is to be taken up in either our writing and/or our reading of the same. So, e.g., a hand written letter looks like a ‘letter’, and, in comparison, a ‘hand written email of a letter’, generally, would look very similar. I.e., that, usually, in the text of a letter we expect to find either an address and/or an addressee, the contents of a letter that would either state that it was a letter or something to that effect, along with a signature in some form of the person who ostensively wrote that letter. Inspecting that letter more closely would then inform us as to whether it was a personal letter, a love letter, a business letter, the voicing of a certain complaint, etc., etc. Furthermore, over the course of our inspection of a classical text, in an alignment with its overtly apparent sense and semblance of intent, mostly likely reinforced with reiterations of co-associated tropes, themes, memes, etc., as stated or inferred, we would also find meta-textual introductions, conclusions, outlines of arguments, asides, definitions, counter-comments, maybe elements of irony or humour, the depiction of certain descriptions, etc., the voicing of certain intentional objectives, etc., where all such elements can be viewed as ‘meta-textual’ in orientation given that their primary significance it to help us read that text in question. I.e., where these conventional-like elements are either directly and/or indirectly instructing us as to how to view that text in question, be that as to how to write it or read it, or, going further, how to re-write that same text or how to re-read that text (since it could be more deeply encoded, say, through the use of irony, or humour, or even an unobtrusive code that would not be evident to the non-cognoscenti, etc.). (105)
x. Differentiating Metaphysically Oriented Text Formed through Retreatment


So, just how might we go about discerning these imputed metaphysically oriented entracements to be found in a nominated textual situation
 should we invoke a similar pattern of discernment on par with our ‘reading’ of meta-textual entracements as a model for this type of reading? Thereby establishing the textual existence of this metaphysical dimension, and, thereafter, supplying us with further materials for an exploration of this same aspect both when and where it is found to be imprinted by experience? (106)

One reason why this vision of the metaphysical can be so easily overlooked is that through retreatment metaphysically oriented text becomes imprinted along with non-metaphysically oriented textual materials. Just as most people are not aware, nor need to be aware of what is relatively meta-textual and what is relatively not meta-textual and just textual to some extent or other. Another ‘complication’ being that through economic correlativity, in the textual economy (constituted from the economic correlatives of textual depositions, meta-textual instructions, and non-textually experienced simulations) no absolutistical separation of these elements can be enacted let alone contemplated. However, as there can be true absolutistical form of equality between so-called ‘equivalent’ texts or sections of text, it follows that no text can be perfectly paraphrased and that no segment of a text can be equally equated with some other text or segment of text. Be that in textual-metatextual terms or in non-metaphysical versus metaphysical terms of reference. On the other hand, this absolutistical inequality concerning the discernment of the metaphysical, we can apply this imputed differential to ascertain, as a matter of probability, or similar, as to whether a text or segment of text is primarily metaphysical in orientation or otherwise, etc., whilst also recognizing that no text whatsoever can be missing this metaphysical dimension in its entirety. That said, how might we apply this test (that can differentiate, with certain qualifications, between relatively metaphysical and the relatively non-metaphysical orientations, etc? (107)

In differentiating the relatively meta-textual from the relatively textual we could quite simply ask if this text is relatively prescriptive or relatively descriptive (or proscriptive in a non-textual sense where and when the relative existential is more making an appearance)? If the text in question appears to be informing us as to how to read that textual insert, rather than being something that is more to be merely read then we would see such focus as concentrating, in this instance, upon the relatively hermeneutical in orientation. In a similar vein, given the same type of inspection, what should we look for? (108)

Linking the irruption of the inter-ordered formation of metaphysically oriented e/valuational formation with the relatively non-economic and their close alliance with chaotically oriented processes of resolution as realized through chaotically inspired processes of re-direction, rather than mere redirection, then it is my suggestion that we look for the similar in order to differentiate those aspect of a text that appear to purport the distinctive mix of the metaphysical, as refracted through this inter-ordered prism, that inform us as having that distinctive sense and semblance of the metaphysical. In this regard, what should we be looking for? (109)


Ask yourself, if what you are focusing on is either relatively non-critical, critical, and/or relatively-radical in orientation? Hoping to find more of the latter… those innovations as if first seen, those new vocabularies that allow us to speak more informatively, those novel ways of doing things that are seen to better profit us” Then ask yourself, if what you are focusing on, perhaps, is an alteration or a transition or a transformation of some kind? Perhaps, say, in a categorical semantics, in a redefining of space or time, or identity, or some interesting variation upon the former – a startling description, or, the demanding presence of an imperative in the form of a pressing prescription, or, the impressive turning around of a process of proscription that is insistent that things now be done differently. Maybe some hinted psychological insight or cultural foresight; or the indirect expedition or the direct execution of a certain course of enaction that seems, hitherto, to be quite unexpected but existentially appropriate and proper and apposite, quite capable of enhancing a moment or period of relational enrichment; or, as well, furthering a non-existential richness in the daily commerce of our relationships; perhaps supplying novel ways of understanding and doing things; and, perhaps also enriching our historical narratives in a manner that casts a long, dark light or an enlightened darkness over how we may have got to where we have, or where we stand has evolved through struggles immemorial whose tragedies and successes etch the very stones and soil that ever more significantly surround the defining of yourself, ourselves, or may be clearly seen to have a cherished sense of standing for others..? (110)

Like a farmer with a forgotten stony field, we can be forgiven for overlooking the non-critical; with respect to the critical we might well wish to acknowledge how it is being so skillfully argued for, but, in standing before the relatively-radical our admiration can know no bonds. Finding the inter-ordered nature of the metaphysical being imprinted under the headings of either the semantic or categorical; or the psychological or sociological; or through the existential iteration of either existential hallmarks, characteristics, and/or predictors; or, the positive influences of those processes that augment the richness of the relational; or, perceiving new ways of understanding the nature of this world at large; and/or mark out the historical trials and tribulations along with the travails and treasures that re-chisel and shape a mix of histories that can speak to us in the very here and now… (111)

…allowing us to recognize, encounter and engage an existential sense and semblance of the living-present that enriches both past and future… increment by increment, be that through either addition or subtraction, we will eventually recognize, encounter and engage with that which is chaotically re-directed, in and through a sense and semblance of an emergence that cannot be merely reduced to the everyday… Before these rapt and unwrapped moments or periods of the relatively-radical… needing to take some time in order to let these unspoken things sink in… re-finding what has already been intuitively grasped. Moving ever on to further evaluate what will be found as next, again, as that which has been forever standing before us… and only now just seen... as if afresh… for the first time! A process, too, that takes its time… to become fully recognized. (112)
3. An Integrated Overview of these Less ad hoc Forms of Resolution

This topic of the metaphysical has a well-deserved bad press, where, e.g., a traditional style of metaphysical thinking has been so ably deconstructed by the likes of Richard Rorty, et al. But, most surprisingly, despite such successful deconstruction of impossible traditional accretions that deserve to be completely removed, the residue that is left, to my mind, is left metaphysically standing there right in front of us and staring back at us! Just how unobservant can we be, or, are we left merely hallucinating seeing ghosts of things long dead but which still deserve the respectfulness of a decent burial? (113)

If the philosophical appreciation of that which has been subjected to philosophical treatment, albeit before its ensuing retreatment, is to reviewed as meta-philosophical, i.e., as metaphysical, i.e. as both non-philosophically engendered and as non-economically expressed, and, moreover, where such expression is also to be reviewed as inter-ordered in complexion, then, it follows that the metaphysical complexion of the everyday is also a conformal fact of our existences that needs to addressed. On one hand, the everyday is mundane and secular, but, on the other hand, the everyday can still surprise us when correctly seen with ‘new eyes’. (114)

I am fortunate to live in beautiful surroundings, but in taking the same path each day to walk it can quite quickly take on a conventional ordinariness especially if I am immersed in the silence of my thoughts. But, as a sort of meditation in mindful alertness, I set out to see what has not been seen myself before and continually surprise myself in seeing things afresh. A close exploration of the landscape about that can be done anywhere regardless of whether it be in a run-down town or waking along a beach, in rereading a favourite novel or text or in the unravelling of a new movie that could well be rich with visible clues if we have the eyes to see them..? (115)

Now, admittedly, it is one thing to take in what has already been seen, but, it is another thing to see the everyday as if metaphysically imbued with meaningful and significant details long overlooked. Am I right to insist that inter-ordered phenomena, those things generated through a reduplication of these distinctively ordered ways of judging things (and further re-expressed through duplication
) are to be truly reviewed through a metaphysical lens, albeit as reconstituted in the manner as set forth in this specific essay, e.g? And, furthermore, has this approach reduced the degree of ad hoc argumentation through this unique short-circuiting of argumentation implied through these forms of ordered and inter-ordered re-organization? To answer such expected criticism, quite simply, I would contend, that both global and local forms of reduplication and duplication somewhat simplify the thematic materials we might be dealing with, and in doing so, quite considerably reduces the level of ad hoc-like decisions to be made through the deliberations of our conjectures… if anything, through inducing a greater degree of theoretical integration and critical integrity… (116)

How is such ‘integration and integrity’ to be arrived at through process of resolution and be expressed non-economically? (117)


Through processes of representation that are duly circumscribed by an anti-representational respectfulness to be fully arrived at through the concurrence of the reiteration of both expected textual alignments and expected textual non-alignments within and between texts. Let me explain. (118)

Now, it might be shocking to say that the fully paid up representationlist finds representational alignments within and between texts in such form that they can happily declare ‘that representation is to be discovered extra-textually, as if ‘outside the text’.’ Albeit in meta-textual-like terms of reference. Alignments and non-alignments, at least initially, are not textual per se, being intra-textual or inter-textual in orientation. Where the expected reiterations of the same then inevitably contribute to a conformal reinforcement in co-associated truth determinations. (119)

Then, through the immediacy of textual retreatment our metaphysical findings, along with all other relevant considerations, will instantly take on a more re(-)normalized sense of positioning in the re(-)interpreted body of the relevant texts in question. Therefore, it behooves ourselves, as serious metaphysicians, e.g., to also discern and delineate those aspects of that textual situation in question that duly need to be recognized, encountered, and engaged as metaphysical in a manner that does a better sense of justice to our re-reading (and re-writing) of that textual situation. Such scrutiny should be achieved through applying sets of tests in the manner as briefly outlined in this essay. Asking, e.g., what is relatively non-critical, critical and relatively-radical in both complexion and tenor? Besides conducting forms of hermeneutical, phenomenal-phenomenological, and existential forms of consideration, etc., (in the course of conducting our philosophical appreciation) we then ask what alterations, changes in direction, what transitions and transformations seem evident in that textual situation, say, from semantic points of view; psychological and sociological points of view, etc. etc. By such means focusing on the relatively novel and potentially radical in comparison to more conventionally informed sections of text, and so on. (120)

The coming together of these various heuristical means must inevitably promote a conformal appreciation of that textual situation along with an enrichment of textual appreciation that cannot but assist us in meeting a progressively realized integration in our comprehension of that textual situation and, therein and thereby, setting us up to also recognize, encounter and engage the apparent integrity of that textual situation… whose sense and semblance represented in that textual situation will, through non-economic irruption, re(-)express the resident integrity of that textual situation as if re-lived, as if brought alive through such non-textual patterns of re(-)simulation… (121)
4. Provisional Conclusions, etc.


This is a difficult and controversial topic to defend, namely, that through a reduplication of philosophical appreciation, on a more global-like, economic level of performance, the same can ‘no longer continue to be immediately defined as remaining merely philosophical in both complexion and tenor’, as being needed to be re-badged as ‘meta-philosophical’ and as ‘non-philosophical’ and as ‘metaphysical’ in this reconstituted sense arrived at through ordered reduplication and its replication of inter-ordered phenomena. However, through its immediate retreatment back on to the meta-level, as the relative object-level, of the philosophical it then becomes all to easy to confuse such retreatment of such metaphysical-like insertions as nothing more than philosophical in both complexion and tenor. However, once these subtleties are recognized, encountered, and engaged we should then be able to make a much more nuanced reading of those texts redolent with such inter-ordered contributions and appreciate the integration and integrity of re(-)interpretations that can conformally be brought to those same texts. The apparent validity of such re(-)interpretations being discerned through the rediscovery of those iterative features of expected alignments and expected non-alignments, both between texts and within texts is found to profoundly reinforce such conformal determinations. Where, obviously, such a weaving together of these expected alignments and expected non-alignments is able to conformally reinforce such reiterable re(-)interpretations in a manner that need have no truck whatsoever with the impossible pronouncement of a strongly misguided, traditional metaphysics! That, by doings so, we conform to the necessary pre-conditions of a non-weak/non-strong pragmatic anti-representationalism. A course already initiated through the suitable use of working suspensions, and, where the de-suspension progressively induces those re-directions in position where we find ourselves more able to represent the overall hermeneutical, phenomenological, and existential nature of the topic or topics in question through a performance we might well-earmark, to some extent, as more that of a serious process of ‘unlearning’, as an undoing of our mistaken interpretations… through distinctive processes of rectification, mitigation, and an ongoing re(-)normalization of our re(-)developing appreciation of the topic or topics before us. Hence, developing a process of weaving together of forms of alignment, etc., whose reiterations will be found to further conformally reinforce our ongoing processes of reinterpretation. (122) 

That through the very force of this logic we are bound to interpret the inter-ordered as metaphysical in orientation, albeit in this reconstituted sense and semblance of the inter-ordered. That, if that were granted, then we must suppose that the metaphysical is also to be found in the very being of the everyday as we differentiate the relative non-critical from the critical, and through the reiterations of the critical recognize, encounter and engage with innovative and chaotic-like originality of the relatively-radical as to be progressively understood small increment by increment. Where, by such means, we find revealed both the potential enrichment of the relatively existential and the practical richness of the relatively non-existential… along with new and possibly exciting ways of seeing the semantic, the psychological and sociological, both the political and economical (as conjoined in the political-economic), along with the scientific and historical. (123)

All in all, nothing less than a total ‘revision’ of our ‘vision’, and so on..!! (124)






      Noël Tointon, Wentworth Falls, 3.10.24.
A. Appendix A: Applying a Similar Resolution to a Unimodal Non-Economics


The basic philosophical problem of an apparent bimodal economics is ‘to understand how we need to refract the same through a trimodal economics?’ One solution is to invoke a trimodal economy of transformational retreatment. Then, the philosophical problems becomes, ‘how do we both address local and global forms of symmetrical reduplication (and asymmetrical duplication)’. Where localized forms of reduplication can be dealt with in (sub-)economic terms of reference. On the other hand, globalized reduplication demands much wider terms of reference. Hence the necessary invocation of the super-economic, and so on. (125)

Interestingly we have a similar philosophical problem in dealing with the question, as to ‘how to re-incorporate the imputed expression of non-economic forms of resolution in their definitive irruption as ‘unilaterally decisive responses of the last instance’ (and next instance and the existentially inaugurated first instance)?’ Again, we can re-invoke the auspices of an economy of transformational retreatment as outlined over the course of this essay, albeit within the confines of the relatively super-economic, etc. (126)

But, as ever, some understanding of the apparent problematicity of these innovative philosophical puzzles is desired on my part, never your assent, let alone your full concurrence on such matter. Since it should only be through further debate that some degree of conformal appreciation in such matter might, eventually, be more mutually co-realized? (127)










 N.T., 3.10.24.
� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	Hitherto simplified to a ‘logically-subjective situation’.


� 	I.e., ‘dialectical’ in the sense ‘that, on one hand, no correlative can be entertained purely in its own right, and, on the other hand, as a consequence, no correlative can be entertained apart from the co-mutual definition of its other two correlatives’.


� 	I.e., through invoking the centrality of an in-depth transformational perspective, we can then proffer, metaphorically, a ‘translation’ between the bimodal and the trimodal, and v.v., etc.


� 	By ‘general’ we imply the ‘relatively hermeneutical in orientation’, by ‘particular and specific’ is implied ‘the phenomenal-phenomenological in orientation and the non-systematic existential in orientation respectively’.


� 	It would be tempting to add here ‘etc.’ but I am inclined to think that this list is effectively exhaustive. In this type of regard, e.g., we might view the ‘meta-disciplinary; as ‘philosophical’ in extent.


� 	By ‘etc.’ is meant also ‘the pre-intentional, the trans-intentional and the post-intentional ramifications involved in the enaction of trans-intentional decisions either made, not made, or deferred, and so on.


� 	Refer to paragraph 14.


� 	The reader might like to refer to either The Seventh Book… or Book 9.


� 	By ‘etc.’ is implied an open-ended list of sub-disciplines that also contribute to the ‘brand’ of the philosophical economy, e.g., aesthetics (21), logics, dialectics, etc. A list, that over time, would be quite fluid. E.g., in the Medieval era the topic of astrology would have been on this list while the modern discipline of phenomenology would be missing.


� 	Note, I have also defined, more as an experiment, the secular economy as ‘one-part aesthetics, one-part pragmatical, and, one-part ontical (factual) appreciation’, but, preferably, also left ‘open-ended’.


� 	In other words, I am admitting to the fact that assigning an appellation to these three remaining inter-ordered metaphysical categories has been to date somewhat fluid, but, taking an optimistic and pragmatic tack am prepared to see what eventually happens when the metaphorical ‘dust’ settles. The reader is invited to see if they can provide alternative solutions here.


� 	I.e., as dealing with the relatively virtual.


� 	I.e., as dealing with the relatively non-virtual


� 	That there are histories of individuals, families, countries, professions, along with histories of the past, present, and future, etc.


� 	This list starts with the fifth inter-ordered order, proceeds to the sixth, and, thence, to the first and, from there, on to the fourth through the second and third.


� 	Paragraph 41. 


� 	An expression that was often used by my Sanskrit teacher, Brian Parker, on a number of occasions more numerous than they should have been.


� 	How to diagrammatically represent the internal relations within the super-economic is quite difficult so I eventually settled on this parallel with transformational retreatment. Otherwise, using a vertical scheme, every one of the six possible permutations seem to pose difficulties in how these sub-economies might interact with the others. E.g., should one place the non-economic sub-economy at the bottom (in order to interface with the causal dimension) or at the top (so as to indicate the spontaneous emergence of a unilateral response of the last instance, etc. Linking it in a modelling of retreatment places it with the de-suspension as a definite response also taking on a causal dimension (in its movement from the Economic to the Non-Economic orientations.


� 	‘First’ in the sense of a new chain of responses linked to that first existentially oriented response (in its breaking away from the automatic nature of the initial, unilateral response of the last instance). ‘First’ in the sense of having broken away from that last instance through a suspension, through existential intervention, as self-organized by our suspended representation/s of that primary relationship in question, albeit as relationally embedded, etc. In the process, the first instance facilitates the creation of a new series of responses issuing ever after in the wake of enacting its permitted apperception along with its potential for the current promulgation of its relatively-radical re-directedness. Relatively-radical but never radically-radical (since the ramifications of the latter, as it stands, could not be currently comprehended).


� 	Both historical, e.g., Buddhist, etc., and, contemporary.


� 	‘Radical’ in the sense that we have to take on board the non-economic and its super-economic accommodation, etc.


� 	As explored in the third essay, Pursuit, III.XII.(XII)C.


� 	Alluding to the famous rebuttal of Nagarjuna, e.g.


� 	The ‘etc.’ merely noting the possibility that a religious person might be adding a fifth religious dimension to these undertakings.


� 	Even a slave can say ‘no’ to their supervisor. Then, even a dead body, as a corpse, ‘resists’ the efforts of another person to remove its, etc., by virtue of its remaining physicality.


� 	It is difficult to draw a hard and fast distinction between classical texts, say, speech, written texts, photographs, etc., and non-classical texts, say, footprints, beads of sweat, differential traces metaphorically ‘imprinted’ (holistically) on brain structures and their attendant brain chemistry, etc.


� 	In the situation of a classical presentation be it either written and/or deposited in a non-written state. Say, in our reading of a novel versus the reading of a photo or a play or the observed non-verbal behaviour of a certain person as seen in a specific situation, etc.


� 	E.g., through the reduplication of sixth trans-cognitively ordered ‘facts of facts’ we get the discipline of history, or, rather, histories. Then, through duplication we could then find the discipline of history, say, doing a scholarly study on the history of science (itself seen as the reduplication of the fifth trans-cognitively ordered ‘possibilities of possibilities’, etc.). In that sense, duplication leaves us where we begin, be that either in ordered terms of reference or inter-ordered terms of reference.






