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XII. (8.) The Deconstruction of a Strong Dualism
 
0. Pre-Introduction and Introduction


Various sources claim that there are various numbers of types of dualism. I would suggest that all strong forms can be deconstructed but until a definitive number of types can be delineated that this claim ‘that all strong types can be deconstructed’ is not one that can be definitively proven. However, be that as it may, we can demonstrate in principle deconstruction and to some extent this has already been set up in the previous essay. E.g., if a metaphysical type of position arises through the symmetrical reduplication of the philosophical discipline then we need to demonstrate how this state of affairs is possible, i.e., show how this form of bimodal operationalism.is possible and able to operate, albeit in trimodal economic terms of reference. To demonstrate this possibility I invoked a philosophy of transformational retreatment.as a trimodal economy in order to understand a specific function that always appears in the form of a bimodal operationalism. The further implication being that through retreatment meta-philosophical text, i.e., non-philosophical text, i.e., metaphysical text (in its reconstituted sense) can be retreated back to the level of philosophical text, albeit with a metaphysical origination or derivation (with the further implication that ‘metaphysics’ should be viewed as a ‘sub-discipline’ within the philosophical economy, i.e., as a sub-philosophical economy like a number of other disciplines, e.g., hermeneutics, phenomenology, existentialism; logics, semantics, aesthetics, etc.). To further reinforce this idea that a bimodal operationalism had to be economically re-sited, in order to be both more fully understood and to actually operate, I also invoked the analogy of a switch that had to be ‘switched on first’, incorporated within a live circuit, before it could properly operate as a switch (the implication being that no switch could truly function as a mere switch if it were to be approached in purely bimodal terms of reference). Against this backdrop, I will now explore this topic of deconstructing a strong dualism by introducing various varieties of dualism in order to demonstrate this ‘trend’ that ‘in our only being contra a strong dualism can a qualified functional dualism be entertained as creditable should we have need to entertain the specific form of an economically incorporating relevant forms of a bimodal operationalism. (0)


In a spirt of playfulness, let me explore this contention by scrutinizing a number of dualistic forms of bimodal operationalism, e.g., a Cartesian-like setting and the sketching of a set of historical responses to the same; logical dualisms; contracts versus compacts; predicates versus relations, etc; forms of holistic entanglement; and, cognitive versus emotional dualism/s, etc. (1)


Completing this essay with the usual set of provisional conclusions, observations, comments, etc. (2)


The raison d’être of this essay being the deconstruction of all strong dualisms in principle and their replacement, when and where relevant, with the formation of a viable non-weak/non-strong form of operational bimodalism when found to be pragmatically useful… (3)

1. Exposition of the Overall Argument…


I am not so much out to disprove the possibility of the viability of a strong dualism as to demonstrate that instances of the same can be variously deconstructed, but, refracted through the necessity of a trimodal economically incorporated bimodalism it should become apparent that only such a qualified form of bimodal operationalism could succeed should such dualistic forms of a viable functionalism be called for… (4)

i. A Cartesian-Like Setting and a Set of Historical Responses


Although not wishing to over-promote a Eurocentric vision of philosophy we might like to consider, for the convenience of this essay, dividing the overall history of philosophy into Pre-Cartesian, Cartesian and Post-Cartesian Eras (although the latter division may well be more an optimistic vision on my part than actually already established (say, as the [Post-Post-Modern} Contemporary Era given the number of professional and amateur philosophers still enmeshed in the misguided Cartesian-like mind-set). (5)


Descartes set up a logical conundrum that to my mind, shows, if anything, that that a strict dualism is just not credible. Defining ‘matter’ as ‘corporeal and extended’ and ‘cogitations’ as ‘mental and non-extended’ is acceptable within the course of a certain argument, but, more correctly, Descartes has no ‘standing’ to make such claims. Moreover, this philosopher cannot be called a ‘strict dualist’ since his philosophical economy is already trimodal given the crucial role to be played by the creative role of the Divine, God. Furthermore, as a series of conjectures and strict definitions his skepticism can only operate in part for, if argued for as a strong form of skepticism, he could not run his own series of arguments, period! However, that said, philosophers operating with all degrees of rigour or non-rigour have been seduced by the superficially attractive nature of his impossible arguments… and the rest is history… where some are still ‘reacting’ and ‘attempting to resolve’ the contradictory nature of his axiomatic-like statements when such strategies, from my perspective, have insufficient standing and do not deserve to be taken seriously other than as disruptive and unproductive historical anomalies, (6)

From the outset of such deliberations let me state quite categorically that economic isolates just cannot be entertained non-economically. All forms of phenomenological focus, be it perceptual or conceptual in orientation, etc., just cannot be entertained as stranded correlatives, as disconnected correlations, because all correlations are just that, namely, correlational correlates in a textually represented form(at) that are to find their relational significance in their respective economies to be refracted through that economy, or that complex mix of economies, where all identified correlations are to be viewed ass entirely dependent upon other related correlatives or related through the parallelization of other correlativities.to find their mutually qualified relational significance. In economic terms, we note the necessity, as a bare minimum, for trimodal terms of reference to be present (and where each correlative is defined through the joint negation of the other two parties). Hence, e.g., the invocation of the intentional economy to be one-part intentional objectivity, one-part intentional motivation, and one-part intentional subjectivity (and where, e.g., that without objectivity and motivation there could be no sense and semblance of subjectivity whatsoever. Since, e.g., to be a perceiver something has to be perceived, and v.v.). Or, in gestalt-like terms, we cannot absolutistically focus on a point of focus since without backgrounding and subjectivity there would be nothing seen in such an impossible form of non-economic focusing. Again, only through the correlations entertained within a trimodal economy can such qualified correlational prospects be even approached in intentional terms of reference and in trans-intentional terms of judgmental appreciation, etc. (7)


Failing to see the non-economic nature of Descartes’ conjectural arguments and strict logical definitions means either our being rightly somewhat suspicious of the same and/or being mesmerized by their captivating facility to trap an individual or certain school of thought within their tautological embrace as much as a ‘thirst-driven fly might wish to drink within a pitcher plant’. As a response to such seemingly valid presuppositions, arguments and conclusions, a number of historical figures have cemented various type of response. Crudely sorted, we might nominate these various types of response as either attempting to impossibly present an acceptable form of a strict dualism; as proffering a dualism that stands in need of some respectable monadic-like harmonization (Leibniz); as an apparent or superficial dualism that is actually supported by the conjecture of a viable form of monism (Spinoza), or similar; and, as taking up dominant, strong forms of materialism; or qualified non-strong forms of materialism; or as taking up dominant, strong forms of idealism; or qualified non-strong forms of idealism, etc.; etc. Now, I am not claiming that this list is exhaustive, however, if we were to take the view that the world has some obviously necessary sense and semblance of a transcendental-like unity, in order to be ‘one’ world there-for-us, as mutually shared by ourselves in a public realm of interaction, whilst each person must have their own private point of view, then we can either informally or formally extract ourselves from such conundrums, aporias, contradictions, paradoxes, etc., as presented and induced by the Cartesian type of impossible modeling! His arguments can only operate if we were to relativistically run with them, but, then, treat them as operating absolutistically. But, as I have noted, Descartes has no acceptable standing in such matters as his materialism, as a strong form of realism has been shown, by myself, to be untenable in the same manner as his ‘parallel’ rationalism or idealism. As for his theological standing, an obligatory dependence upon traditional religious beliefs is not an ideal place to begin in order to ‘glue’ his philosophy together so to speak and, therein and thereafter, give it a coherence it patently does not possess… (8)


Just because ‘matter appears to be extended’ does not mean we should treat it as ‘merely extended’ since we are already thinking about the same in ‘non-materialistic terms of reference’. Similarly, and conversely, we should not treat ‘thinking’ as ‘non-extended’ since how else could we think about ‘perceptual objects as other than as extended’, etc. The basic point being that Descartes has no standing to make such impossible claims since his dependency on strong forms of both realism (materialism) and idealism (rationalism) are untenable and all shifts, either overt or covert in orientation, to co-opt all weak forms or forms of non-weak/non-strong argumentation would then undermine the general contradictory complexion of his system and the ensuing tenor of its conundrums, etc. In effect, overseeing its deconstruction and leaving very little to be found left behind that might be worth salvaging… (9)

 ii. Logical Dualisms 


Imagine one of Descartes lesser evil Demons, if not today the Devil himself, in a malevolent mood, who encapsulates a poor victim within an unbreakable armour-plated glass cube. In front of the glass cube is a table with both an apple and knife on that table. The demon instructs this hapless victim with these impossible instructions, ‘take a bite from this apple, with or without the use of that knife, and you will then be set free’. Of course, in the impossible dualism of these two options, the victim has to be free in order to eat that apple and take their first bite of the same, but, in being able to take a bite of that apple they would need to be free in the first place…Here, it must be said, we have a true conundrum. (10)


However, somewhat relenting, the demon decided to give their victim a sporting chance. If you should talk someone into eating that apple and take a first bite from that apple in front of you then you will be instantly freed to eat the rest of that same apple, because in your place, I will substitute for yourself that person you talked into eating that apple.in the first place. Then it is up to you to free this person by eating the rest of that apple should you wish to eat the rest of this very delicious apple… (11)


Some time passes, and our hapless victim is hoping someone will pass by and be persuaded to take a bite from that apple before they lose consciousness through the joint ill-effects of both starvation and dehydration. But, as luck would have it a poor, hungry student passes by and is persuaded to take a bite from that apple let upon that adjacent table. Of course, the full nature of the proffered contract is not revealed by the prisoner in the glass cube lest the student panic and make a quick exit. The student takes a bite and, instantly, they are forced to trade places with each other… (12)


The person released from the cube is now happy to have escaped the glass cube. Of course, the hapless student is now in a state of shock when the full nature of the contract is revealed to them. They ask the ex-prisoner to eat the rest of that apple and free them in turn. “Nah,” says the ex-prisoner, adding. “I don’t like to eat apples.” “But, exclaims the newly imprisoned student, “it is your duty to do so, don’t you think? I freed you, and now you must do the same for me”. “Nah,” exclaims the ex-prisoner, “In this matter I am completely free to exercise by freewill either way. Moreover, I don’t like apples.” Here the imprisoned student looks entirely trapped… as they contemplate their impending fate. However, the ex-prisoner relents and using the knife cuts the apple into edible portions and tentatively takes a first bite. Nothing happens, they eat some more of this quite delicious apple. Then, with the last mouthful, the student is released… the glass cube instantly disappearing… (13)


At that point, the ex-prisoner has awoken from the surreal confines of this horrible nightmare of a dream… taking a small modicum of self-satisfied pleasure that they did, in ‘deed’, do their duty and freed that student from their imprisoned fate by eating the rest of that apple… even if all this drama were only a figment of their over-stimulated imagination. (14)


Ok, I had some fun recounting this imagined situation. Can this anecdote be used to make a series of philosophical-like points? (15)


As initially cast, we had an impossible situation. The prisoner will be freed when they take a bite from that apple. But they needed to be free first in order to do so. However, those conditions were emended and, so, let us do so likewise. Let me rewrite this scenario accordingly: let us rephrase the situation as follows – both the prisoner and the imprisoned student will be given their ‘freedom from their current hunger’ if they were to eat that apple or some other apple. They duly eat an apple, regardless of whether they like to eat apples or not, and duly find their hunger has temporarily left them. It is as if the apparent efficacy of these actions is supported by and supports a causal explanation that, in turn, is depended upon a causal arrow of time that ‘runs from’ the past through the present ‘into’ the future (accepting how these temporal metaphors are arranged in this analogical use of the English language). If now no longer hungry, then that person must have eaten. Causal efficacy and the arrow of time are jointly demonstrated in a conditional modeling of this situation. Namely, a period of hunger. Then, that an apple is eaten. When the apple is eaten, that person who has eaten is now no longer hungry. Demonstrating the asymmetrical nature of this causal scenario. Hunger versus a diminished sense of hunger, in parallel to, an uneaten apple versus an eaten apple (and not the other way around). Thence the (metaphorical) implication of a causal ‘arrow of time…’ (16)


We might also opine that the imperative of hunger to eat and, in this instance to eat what is to hand, namely an apple ‘seems’ to be on par with the deontological imperative of that ex-prisoner to ‘feel’ the ‘need to free their imprisoned student’ if only in gratitude for their having freed them first? But, let me say, it is not appropriate to conduct an in-depth ethical enquiry at this point (although I have already run the suggestion that even the pragmatical, in its various forms of expediency, are also somewhat also constituted as forms of imperative in their own right
). But let me now segue into a brief discussion of the apparent dualism between contracts and compacts... (17)

iii. Contracts versus Compacts

Once we understand the necessity for the coexistence of a compactual basis in order to be able to run the very possibility of a successful contractual agreement it would seem, albeit on superficial grounds, that we have a form of dualism between contractual and compactual aspects of this type of an arrangement between two or more parties. As they stand, on a first inspection, these aspects appear to be relatively incommensurable. Contracts operate between parties with an inescapable differential in relative power relations, On the other hand, a compactual basis assumes a society can also entertain contracts on a basis without a power differential, as a place where agreements can be honoured, indeed, will be honoured. If I observe someone’s leg trapped between a train and the platform and I am able to help, either individually or collectively, Neither myself nor others, hopefully, will first ask you, ‘can you pay for our setting about to release your trapped leg?’ Human nature being what it is, in such situations, thankfully, people will spontaneously forget their place in society, all thought of power differentials and struggles, and just work together in order to release this unfortunate person whose leg has got trapped between the train and platform as they were exiting that train.
 That is a clear example of the compactual dimension, which, admittedly, is constituted in a diametrically opposed fashion to contractually organized behaviur. E.g., being predicated on the equality of the individual, etc. But, is that ‘diametrical opposition’ as wide as it has been here presented? Correctly, such incommensurability can only be relatively entertained. Otherwise, quite correctly, contracts could not be entered into in the first place. Without even at least the pretense of a person promising to honour a reasonably constituted, non-unconscionable contract no contracts would be ever entered into. Fortunately for most of us, who need to avail ourselves of contracts for whatever reason or reasons, because the world generally recognizes a need to honour contracts and usually accepts that requisite forms of compliance will also need to be applied should contacts not be suitably honoured, and, where, as a social phenomenon, contracts are entered into in this dimension of arbitration that arbitrated both private-personal and public-interpersonal dimensions of such social interaction. However, be that as it may, the most interesting aspect of this contractual-compactual interrelationship, as I have noted elsewhere, is in the nature of the economic interactions between these two relatively incommensurable dimensions that effectively oversee both the initiation and continuance and termination of such a recurrent mode of social interaction. That even if superficially ‘dualistic’ in operation and functioning, still, as a strict dualism, contracts could not operate in any form whatsoever if these aspects were truly to be incommensurable with respect to each other. But, contracts can be successfully performed by all the parties concerned, and, therefore, these aspects of the contractual and compactual cannot be absolutisticaly incommensurable! In effect, in this instance, as explored, an in-depth appreciation demonstrates that a strong or strict dualism is non-viable (as will be found in any version purporting to be promoting a sp-called ‘strong’ dualism). (18)

iv. Predicates versus Relations, etc. 


The distinction between predicates and relations is usually understood, but, on occasions can be somewhat blurred. E.g., is a mosquito bite a predicate or a relation (or, more sensibly, the conjunction of both facets in a process of transformational (re)treatment)? In an economy of treatment, I have argued we only find analysis (or reduction), synthesis (or reconstitution), and nomination (as a naming of logical subjects). That, as an economy of treatment, these correlatives of analysis, synthesis, and nomination mutually define each other through their joint negations. So, e.g., ‘analysis’ is mutually defined as ‘the joint negation of both synthesis and nomination’, and so on. (19)

So, given this economy of treatment, and the relative internality of predicates to the nomination of a logical subject versus the relative externality of relations in respect to that same logical subject does this appearance of relative incommensurability imply some form of dualism? Taking a dialectical-like position we could both answer both ‘yes’ and ‘no’. E.g., in a certain forest a certain tree is infected with an obvious disease like ‘rust’. That tree can be described as ‘truthfully using the predicate’ that ‘that tree has the disease called ‘rust’.’ Unfortunately, this disease of rust is spreading and so the same predicate ‘rust’ can now be applied to that forest. However, with respect to that initial tree, future infections of rust stand in relation to that first tree so infected as a ‘relation’, as being in a relational relationship within that forest as this tree vis-à-vis those other trees that also become infected. (20)

Hence this apparent dualism between, say, predicates and relations (as mediated by the nomination of logical subjects), in turn, cannot be viewed as a viable example of a strong dualism (despite our reluctance to view either ‘predicates’ as commensurable with ‘relations’, and v.v.). (21)

v. Dualistic-Like Forms of Holistic Entanglement


Another example of dualistic like behavior is to be observed in quantum processes of entanglement. Say two entangled electrons are created as a pair of speeding in the opposite directions where we know both particles share a conservation of spin, but, where we do not know which particle has which spin vector until we interdict one of these particles and measure the spin it has letting us then immediately know that the other particle must have the opposite spin. Is this an example of a dualism, perhaps a strong dualism given that in the measuring of an entangled pair of particles each one must automatically possess the opposite spin if we can measure the spin of either one of those particles in that entangled pair? Or, instead, should we view this type of situation as an example of the non-dual holism between these entangled particles that only take a definitive symmetry in the breaking of this holistic relationship? (22)


In resolving such a puzzle we would need to account for both local and non-local aspects of phenomenal-phenomenological interactions. I do not claim that I can decide such issues, but, in heading in that type of direction, let me explore the following ideas in order to differentiate three possible types of a qualified bimodalism. (23)


In a bimodal function we can say that the dominant party (in a process of reduplication or duplication) controls the nature of the outcome. So, e.g., ‘the philosophy of philosophy’ is a ‘meta-philosophy’, or a ‘non-philosophy’, or a ‘metaphysics (albeit as reconstituted accordingly in inter-ordered terms of reference)’. Similarly, the ‘history of philosophy’ or the ‘history of science’ both remain forms or varieties of ‘history’. Now in the interactive economy of ‘passive recognition, active encounter, and pro-relational/existentially engaged engagement we can form three forms of bimodal operationalism, namely, the active treatment of passive content; the engaged treatment of passive content; and, the engaged treatment of active content (whilst observing the rule that the more dominant party determines the outcome in these form of asymmetrical duplication). (24)


Creatively, we can view my division of the irruptive non-economic behavior as mirroring, respectively, the definitive unilateral responses of the last instance (as the active treatment of the relatively passive content in question as viewed from a relational /non-pro-relational point of view [where a ‘holistic’ pro-relational perspective arises when viewed from the perspective of the primary relationship per se]); the definitive unilateral response of the next instance; and permission to enact the former as the existentially oriented moment of the definitive unilateral response of the first instance (in a chain of existentially re-directed behavior/s following on as a consequence from such existentially oriented enactment following on from this instance deemed as ‘first’ in the permission granted to enact the moment deemed as ‘next’). (25)


 How might this economy of interaction, and its triple typology of interaction throw light on this distinction between local and non-local in attempting to understand the holistic nature of non-local entanglement, etc? (26)


For a start, in an economic perspective these typologies are correlatives and, therefore, cannot be treated as economic isolates. Superficially, such distinctions can be made in a qualified form(at), but not absolutistically. Furthermore, from a non-economic perspective, definitive unilateral responses of last, next, and first instances can all be viewed as forms of resolution, (re)presented more as phases in an overall system of interactions (when viewed from a relatively super-economic sense of perspective). This analogy accepted, hypothetically, how then should we interpret ‘local’ and ‘non-local’ aspects of phenomenal-phenomenological interaction? For a start such distinctions should not be viewed as absolutistically established. So, e.g., our two electrons are entangled, but, after dis-entanglement, they still remain as two electrons with a joint history. Or, in other words, we could suppose that dis-entanglement is never absolutistically established, just as in the annihilation of a pair of particles, consisting of a particle and its anti-particle, we can never fully observe a completely perfect, one hundred percent transformation into energetic terms of reference alone in the event of their collision since other particles with mass will also be emitted although, of course, not in contravention of the conservation law of energy. Now, let us suppose that (in experiential terms) pro-relational treatment of either passive content or active content (as a form of functionalism) ideally accounts for a holistic, essential-like non-locality and that locality is more observed in the active treatment of passive content alone. Understanding, that as phases these three typologies are never absent when the situation and its transformational events is viewed form a more holistic sense of perspective be that either in terms of the primary relationships in question or its more extensive relational embedding in the entirety of the open-ended world of the relational. Treated in this manner we can then argue that transformations are either viewed in non-existential local terms of the relational or existentially engaged in pro-relational, non-local terms of reference without, at the same time, drawing too definitive a differential distinction between any of these distinctions, etc. The ramifications of such reflections, if deemed valid, would imply that we need to delineate in relative terms the co-mutual overlapping of both relational and pro-relational terms of interactive reference whilst recognizing the co-mutual nature of this economy of interaction and all other economies. (27)

vi. Cognitive versus Emotional Dualism/s, etc.


One last type of dualism I believe also need to be briefly explored, namely, the apparent emotional dualism being entertained either within or between the Cognitive Aspect and the Pre-Cognitive/Affective Aspect of the overall Psyche.
 (28)


I would argue, for example, that Augustine although renouncing a cognitive understanding of the Manichean religion never really renounced an emotional Manicheanism. For Augustine, despite his cognitive reduction of evil to the absence of the good (privatio boni), still his moral and religious universe was dualistically divided into both good and bad realms that would never be able to speak intimately to each other. Even with an excepting of his rhetorical flourishes that skillfully colour his language, the overall tonality of his discourses, say the Confessions, forever remain cast in such black and white terms that strongly suggest he was never able to fully free himself from his Manichean dualism (if only remaining as a residual tension effectively persisting more in affective terms of reference?)? (29)


But whether I am right or wrong on this issue is somewhat irrelevant to the series of point that I am wishing to make, namely, that an emotional dualism is a form of dualism that also needs to be explored, etc. The fact that Augustine can express his emotional dualism, e.g., in a single discourse, indeed, within a single sentence, is proof that he can so obviously relate these two-dimensional influences of his affective being, but, perhaps their continual recurrence is perhaps more suggestive of the fact that he never satisfactorily able to resolved the source of such tensions. In this regard, I would like to contend that to not satisfactorily resolve such disconcerting tensions is to ever distort the ensuing trajectories of our lives and the relationships we enter into along the way. That to marshal a strong variety of dualistic thinking in such a manner, on such an unresolved issue or set of issues, can only do a disservice to that individual themselves along with those other people they will come to recognize, encounter and engage along the way. That I would like to suggest that a health warning should accompanies all impossible attempts to run a strong, unresolved sense and semblance of a strong dualism, especially of an emotional variety. Given the ensuing distortions that stem from such unresolved issues it would be better for all concerned to dismiss and drop all forms of a strong dualism and only work with those instances of a bimodal operationalism when and where it is pragmatically appropriate to do so. (30)

2. Provisional Conclusions, etc.


Weak forms and non-weak/non-strong forms of an apparent dualism are ever present in the bimodal nature of all forms of a cognitive operationalism. Unless an operation devolves spontaneously, as in a non-economic process of resolution, all operations in time are sequentially invested and directed accordingly. Furthermore, as a rule, we must suppose that the dominating party (through symmetrical reduplication or asymmetrical duplication) decides the course of that interaction. So, e.g., ‘the philosophical appreciation of philosophical appreciation’ becomes a form of ‘metaphysical appreciation’, and, ‘the history of science’, e.g., remains a variety of ‘history’, etc. (31)


Running in parallel to the apparent bimodalim, or dualism, of a sequence of operations is the inescapable economic setting of such events. One method used to explore this trimodal economic setting of a bimodal operationalism is the application of a philosophy of transformational retreatment. I.e., starting with the immanently to hand in the form of a synthesized process of pretreatment we then proceed, through a suspension, to transcendently deconstruct and reconstruct the same, emphasizing over the bimodal course of that treatment a certain predominant form of treatment, be that correlative orientation either analytical, synthetical, and/or nominational (or a parallel equivalent determined through economic complexification). Then, in a process of retreatment we engage the forceful process of the de-suspension in a return to the meta-status of our pretreatment. The productivity of our retreatment, through posttreatment, re-organizing the re-formation of the pretreatment in the light of its influential retreatment. (32)


However, in the dialectical operations of this circle of retreatment, theoretically, as is the mutual economic nature of all forms of interaction, we can go, metaphorically, both ‘clockwise’ and ‘counter-clockwise’; or in both directions simultaneously; seemingly linger at one orientation through overt intra-mediation and covert mediation;
 or seemingly linger on the relationship between two moments or poles through overt mediation and covert intra-mediation; or, perhaps enter a moment of non-economic resolution through the intermediation of the entire economy. By such means entertaining processes of reduplication or duplication within the economy of transformational retreatment. (33)


Over the course of this essay, I have attempted to show that operations are bimodally oriented but are also situated within a trimodal economy. That dualistic positions can be scrutinized as a form of bimodal operationalism, and, that, when we explore their bimodal functions within their relevant economic settings, we will find that a strong dualism cannot be found (by virtue of the economics of an economy to the extent that a strong dualistic bimodalism is only an illusion when reviewed from a deeper economic sense of perspective. As demonstrated when the relatively incommensurable worlds of contracts vis-à-vis compacts are compared, and, yet, there can be no viable contracts without the due observance of a co-associated compactual basis. Let me now demonstrate on more theoretical grounds that a strong dualism, like any other form of a strong (ideological) positioning is just as untenable as all other strong forms of positioning. (34)


Having disposed of the apparent bimodalism of operations as a misunderstood, tentative basis for dualistic forms of positioning, it could be argued that a dualistic sense of positioning can be relatively entertained through forms of overt mediation (and covert intra-mediation). E.g., the second trans-cognitive order of aesthetical experience is envisaged as the overtly entertained bimodal mediation of the Object and Ego moments or correlatives in conjunction with the covert intra-mediation of the World moment or correlative. But, given that no forces can be equivalent at any moment of time we might also suppose that with an emphasis upon the Object moment there might more emphasis placed upon the art object or art work, and, conversely, an emphasis placed upon the moment of Ego would find ourselves more creatively concerned with an aesthetic sense of process? (35)

Returning to the archetypal typology of a metaphysical or categorical style of dualism, say, of someone like Descartes, we have already noted his trimodal economy through various forms of metaphysical necessity also entails a vision of the Divine, God. However, in light of work done by myself on the deconstruction of both a strong realism and a strong idealism it is my contention that Descartes has no valid conformal standing that would enable his strong dualism to act as either a functioning philosophy or metaphysics. A strong dualistic metaphysics would necessitate the diminishment of all third parties (that can only be entertained through covert intra-mediation). If such a system were to propose a dualism between intentional objectivity (Object) and intentional motivation (World) that would entail the diminishment through covert intra-mediation of the remaining moment Ego which in my reinterpretation of Descartes’ system would be aligned with the Divine. Or, alternatively, if a dualism were arranged between Object and Ego moments then the moment of World would suffer a similar fate. Admittedly, this is my reinterpretation of the required Cartesian manoeuvres in order to set up such a dualism, albeit within what could be designated as a Divine economy. Standing somewhat further back from this style of interpretation, but persisting with an economic model, it still behooves the proponent of such a system to explain how two correlatives can be over-focused upon at the economic expense of the remaining correlative? That given the inescapable nature of an economic economy neither one correlative nor two correlatives can be overly focused upon or overly de-focused upon. On the other hand, focusing on all three moments, with a certain degree of dynamic balance, is tantamount to proffering a working suspension. (36)


Thus, it follows, that for a working unimodalism or bimodalism, for that economy in question to operate economically, no strong format, form or formation is possible. On the other hand, working forms of the same are possible as long as they conform to these economic principles that observe the fact that no economic isolates can be ever conceived. That provisional forms of either a unimodalism (as in economic resolution) or bimodalism (as in the performance of operations) are possible as long as they are conjecturally introduced in a weak form and where additional conjectures are conformally supplied that countenance non-weak/non-strong forms of a viable functioning representationalism capable of achieving the requisite economic functions required. Thus, we must conclude with both the philosophical and metaphysical observation that no strong form of positioning is economically viable including each and every proposed version of a strong dualism! (37)








          Noël Tointon, Penrith, 7.10.24.
� 	* A link to the latest version: �HYPERLINK "http://www.homestead.com/Noelshomepage/Noelshomepage6.html"��http://www.homestead.com/Noelshomepage/Noelshomepage6.html�


� 	Refer to Pursuit, III.XII.XIIF.


� 	The self-organized behaviour here involved the collective rocking the entire carriage back and forth in order to pull that leg free. As seen per this YouTube video recording of this specific event.


� 	We both express emotional topics and note our emotional reactions in cognitive terms of reference. Therefore, to draw a hard and fast distinction between the cognitive and the affective or pre-cognitive is practically an impossible task. However, we can still note to and from which aspects of the psyche are being more predominant in a complexity of such sentiments, and the type of predominant tenor such sentiments are found being expressed. E.g., stick a pin in yourself or someone else and the overall tenor is that of pain and our co-associated reception of the same. Remove the pin, and we then think once more ‘about’ our reactions to such painful stimuli, etc.


� 	Some of these ideas were developed in Book 11. Basically ‘overt’ means ‘focused upon (preferenced or de-suspended)’ versus ‘covert’ which is ‘not focused upon (being de-preferenced or suspended)’ The ‘qualified suspension of a single correlative’ is ‘intra-mediation’; the ‘suspension of two correlatives’ is a process of ‘mediation’; and, a ‘process that suspend the entire economy’ is termed ‘intermediation’.






