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XIN. Philosophical and Meta-Philosophical Ramifications of Super-Conformance*

0. Pre-Introduction & Introduction


As noted in the previous essay, ‘super-conformance is instigated through super-intermediation’.
 I.e., through the invocation of a series of extensive suspensions both able and capable of instigating patterns of causally enacted activities. I.e., through economic resolution an economic difference is transmuted into a form of non-economic difference that is then up-taken through the medium of the super-economy as a form of comprehended enaction, i.e., the causally cashed out performance of our intentions in such a manner that comprehends a determination of the truth evaluation of such events, i.e., where the lived-reality of those events are correctly represented in terms of its modal complexion and the consequential tenor of the comparatively ascertained impact of such transformational re-directions in behaviour. An appreciation of such events is philosophical in scope, where, in turn, an appreciation of the philosophical is meta-philosophical in scope, i.e., as metaphysical in its non-traditionally understood format as previously explicated by myself (that has no truck with either the impossibly non-economic in its negative sense and/or the nonsense of the absolutistical misrepresentation of that which should remain only as relatively representative). In this essay let me explore both the philosophical and the meta-philosophical modes of appreciation of this concept of super-conformance (and its implications for both an existential-pragmatism and the formulation of an existential ethics as will be explored in the following essay). (0)


To this end, in conducting this exploration of the ramifications of this concept of ‘super-conformance’ let me first introduce an analogy in search of something to analogue, then outlining the implications, etc., of this analogy in a desire to articulate in the form of a set of provisional conclusions concerned with the discernment of a pro-relational sense of perspective capable of explicating the spectrum of e/valuational formation from the positively non-existential to the positively existential in a form that concerns both ethical considerations and those considerations that are not directly ethical in orientation. (1)


As noted, ‘conformance’ is a concept concerning ‘the conformal delineation of truth determinations’. By ‘conformal’ is meant ‘the ability to reiterate this process of evaluation and re-discern the same truth values and/or merely emend the same only in micro-incremental terms of reference’. As stated, ‘conformance’ is ‘realized through trimodal intermediation, i.e., an extensive suspension (along with relatively qualified bimodal mediation and relatively qualified mono-modal intra-mediation as previously explored’
). By ‘super-conformance’ is meant the ascertainment of the truth determination of our a correctly represented appreciation of our enacted behaviour as instigated through the suitable use of the extensive suspension of the super-economy of the overall economic in which causally expressed enaction is to be both realized therein and therefrom’. (2)

1. An Analogy in Search of Something to Analogue…


Recently came up with the following analogy that I later seem to have forgotten what it was meant to originally analogue… but, it seemed a shame to waste this sequence of ideas so at least let me use them… (3)


An acting school has had actors prepare for the performance of a Shakespearean play, say, King Henry the Fifth.
 They assemble in their usual classroom for their first major dress rehearsal which will be on an actual stage (although not quite the type of stage that would have been utilized by Shakespeare). Then, through a backdoor to the main theatre they are led on to floor of this stage. The hall is in pitch darkness with only the near-blinding lights on the front of the stage being already turned on. Immediately, an audience is heard clapping, and then with some of the usual coughing and throat clearing to be expected by an audience settling in for a long night’s performance. However, this ‘audience’ is only ‘a few first rows of seated manikins and then mere cut-outs along with the sound effects of a canned clapping along with the usual coughing’. (4)


Having an audience was completely unexpected. The play is to be performed without a break. The actors take their places on and off stage. The sound of trumpets and drums is heard, and, then, the famous prologue is begun… O for a muse of fire… (5)


We could well ask, ‘can we have actors without an audience?’ Eventually, these actors will realize that they are performing to what seems to be an empty theatre although seated silently in the back row are a few invited teachers, critics, talent scouts for both theatre and television… but, they have been asked to quietly leave a few moments before the curtain comes down before that period in time reserved for the final curtain calls. (6)


Now, perhaps, we should existentially act as if we had an audience, whether this audience were either present or absent? A sort of instituting of the ‘Sartrean look’. Of course, such an attitude could be overdone, sort imposing a conventional blanket over how we think others ‘might think we should act’ when it would be more responsible to ascertain how we should think and suitably react in such circumstances. Then, these actors in the course of their acting before each other might also be inspired by the ensuing esprit de corps and, therein and thereby, find an audience in each other as I would believe to be the case from my limited personal experience in theater. Or, in the same vein perhaps, somewhat perceive, or apperceive, ourselves as being our own audience in such matters, at least to that extent we can also stand back and impartially reflect upon our behaviour in real time without becoming detaching ourselves from responding in a suitably responsible manner, and so on? In using this analogy, just what might be analogued? Do our ‘reflections’ on such an image, in turn, cast a light, any light on the overall nature of our lived-experience before others? (7)


Should we entertain the notion that both ‘audiences’ and ‘ourselves’ are more ‘fruitful fictions’, i.e., ‘useful ideas in a conventional sense without an ultimate basis in any substantial sense should we so unwisely impute any semblance of a fixed and unchanging form of identity? Should we dialectically entertain, simultaneously, both a conventional sense of identity and an ultimate sense of personhood that is entirely absent of any invariant sense of an identity with both aspects merely as co-dependent economic correlatives, or, just settle for the obvious inference that there is no ultimate sense of self be that either conventional or ultimate in orientation? Or, where there is only a ‘relative sense of the absolute’ and an ‘absolute sense of the relative’, relatively dependent upon a relational context or situation, but, all without either an ‘absolute-absolute’ or a ‘relative-relative’ (given that ‘the x of x. as meta-x, is not-x, or is not an x, or is a non-x’?).
 (8)


It is possible that such an understanding would allow us to segue to and venture into the field of the ‘meta-philosophical’, i.e., ‘metaphysical’, albeit as I have interpreted it in a non-traditional sense as ‘the appreciation of the philosophical’ to that extent we are definitively afforded ‘the measure of this complex discipline of the philosophical (and, by extension, the measure of all disciplines in general terms of reference?)’? Noting that this excursion into the meta-philosophical (or meta-disciplinary) is never conducted as an impossible mode of appreciation misdirected in its concerns with either the so-called ‘in-itself’ or that which is ‘there-for-another’, etc! (9)


Interestingly, these front rows of manikins seated in a theatre is primarily interpreted through the genre of ‘attending the theatre to watch and listen to a performance upon the stage’ as would appear in front of ‘them’ even though we also know that these seated figures can neither watch nor listen to any performance upon that stage.  In other sords, from a conventional point of view this genre of behaviour is a recognized pattern of sentient activity that cannot be exhausted, even analogically, from this fact of its existence, namely, that this genre of behaviour has a recognizable form even if those entities in attendance can neither see nor hear. Or, in other words, this genre itself is a ‘fact of our being with others’ that cannot be dismissed as absolutistically ‘empty’ or ‘non-existent’, even if ‘relatively empty’ in the context of various frames of reference that would adjudge such matters along those line of an interpretation. Now, numerous frames of reference could be constructed to produce and reproduce this form or type of an interpretation. E.g., a process interpretation that avoids any dependence whatsoever on a substantial reading of personal identity, or, a reading that merely recognizes an infinitude of possible readings where, admittedly, most readings would have little value to proffer, or, a reading that simply recognizes there can be no simple definitive reading given that no reading can exhaust that chosen perspective or even be able to completely appropriate its significance in the first place, etc. In effect, given that no economic correlative can be epistemologically treated as an ‘economic isolate’ (as existing apart from its context of origination, its relational situatedness, and the relational situatedness of its relational situatedness-ness, and so on). The implication would follow, therefore, that neither the so-called ‘conventional reading’ associated with its range of comprehended usage nor the so-called ‘ultimate reading’ of its economic dependence and non-isolation from the overall situation of its relational situatedness can be entirely deconstructed, etc., neither individually nor collectively and, that to depend upon and place our trust in either interpretation by themselves is a manoeuvre that just cannot be relationally simulated, neither recognized nor encountered nor engaged… (10)


Or, as articulated previously, that we have and can contemplate three possible levels of expression, namely, a non-suspended series of imputations that are extrapolated into the misguided vision of either the so-called ‘external world/s’ or the so-called ‘internal world/s, etc; a suspended series of imputations that remain extrapolated, etc; and, a series of imputations that are both suspended and non-extrapolated, etc; .whereas, correctly, all three possibilities can be neither mistreated nor dismissed as either merely ‘conventional’ or ‘ultimate’, be that both individually or jointly. Indeed, the joke is on u since without a ‘conventional reading’ there could be no ‘ultimate reading’, and, without an ‘ultimate reading’ there could be no ‘conventional reading’, etc. So, in truth, from the perspective of lived-experience, there can be neither a purely ultimate ‘ultimate reading’ nor a purely conventional ‘conventional reading’! Only the indicated outline of a conventionally treated ‘ultimate reading’ and an ultimately treated ‘conventional reading’ in an informative sense and semblance of a necessary relational contrast for the very sense and semblance of meaning, itself, to ‘get off the ground’ metaphorically… (11)


What are the ramifications of this open reading for the role to be played by relativistically treated interpretations whilst completely discounting absolutistically (mis)treated interpretations so mistakenly beloved by a traditional metaphysics? (12)


Obviously, experiences can be represented and semantically mapped, be that either phenomenologically (through either an atomicity or molecularity of a particularity of type), hermeneutically (through a generality of genre), and/or existentially (through an engagement with a specificity of experience as realized in and through a pro-relational perspective). However, this relativity of representation cannot be rendered immune from either non-suspensions or suspensions or extrapolations or non-extrapolations but must be isolated from all absolutistical forms of intent that would normally be ruled out (through invoking the negative aspect of that non-economic fork as previously discussed
). That this same implication also follows from the concept of ‘economic correlativity’ to the extent neither economic correlatives nor any form of identification can be ‘viewed’ non-relationally, i.e., as something purely for-itself or something purely for-another! (13)

So, therefore, what we are left with is ‘an analogy seeking what it is analoguing or analogising’, and, where, both non-ultimately and ultimately, there can be nothing to ultimately analogue in the first place? Where representations, themselves, can be neither purely ‘self-represented’ nor purely ‘other-represented, but, for all that, where representation, as a relatively dependent and circumscribed process, equally, just simply cannot be avoided once such circumscription is ‘directly’ accepted and understood!  (14)

Now, with the resonance of this moral to hand, let me explore the ramifications of this approach being defined through this acceptance of our ability to entertain an appreciation of the philosophical (and, by extension, the measure of all disciplines, and so on), namely, this meta-philosophical discipline of the metaphysical. (15)

2. The Ramifications of this Interpretation of that Analogy…


I would argue that at the center of philosophical practice (and all disciplinary practice) is a desire to establish a correctness or an iterative validity in truth determination, i.e., conformance. Where conformance can be viewed as super-conformance from the perspective of super-economic terms of reference. Now, as this approach necessitates an appreciation of such practice it follows that meta-philosophical (and meta-disciplinary) terms of reference are needed and must be available for the performance of such processes of appreciation (where, initially, such terms are raised by one meta-degree, but, through retreatment is returned to the same original meta-status of that being appreciated). Hence the inescapable necessity of the meta-philosophical, i.e., metaphysical, albeit as treated through what I have terminologically described as an ‘inter-ordered reduplication’
 of the philosophical discipline (as a philosophical economy
) (or any discipline along with its treatment as a disciplinary economy). What are the ramifications of the openness of this re(-)positioning (as will have to be viewed and reviewed through this lens of an inter-ordered reduplication, etc.). (15)


I first discerned the outlines of a ‘categorical metaphysics’ through the reduplication of the first trans-cognitive order. I.e., that a phenomenological semantics of a phenomenological semantics would automatically deliver, effectively, a ‘categorical metaphysics’, i.e., a disciplinary form of practice ostensively concerned with traditional metaphysical-like concepts like ‘space’, ‘time’, ‘identity’, ‘personal identity’, ‘world’, ‘’transformational change’, ‘particular categories (like taste, colour, etc)’, non-moral and moral categories as utilized in our explorations and scrutiny of lived-experience’, etc. (16)


Or course, such metaphysical forms of representation do not need nor can be (mis)treated as economic isolates. Therefore, it goes without say, that obviously we can have no truck with any version of a traditional metaphysics that attempts to perform such impossible form of non-economic manoeuvring. Quite simply if we see three apples in a fruit bowl and write down three apples in a fruit bowl, we are simply comparing one phenomenologically interpreted state of affairs with another phenomenologically oriented state of affairs, namely, one set of linguistic expressions concerned with the perceptual reporting things seen (in a fourth cognitive order) with linguistic expressions of their denotation (in a third cognitive order). Moreover, we must also assume that the economics of these linguistic descriptions, prescriptions (genre-wise) and (any existentially informed forms of) proscription is informed on a basis of a relatively transformational isomorphic invariance that is central to the representative process that, equally, is in no need for forms of impossible non-economic extrapolation, etc., in order to function since their functioning as ‘representations’ is guaranteed in the economics of relational terms of reference but immediately self-deconstructed when those terms of reference are transgressively exemplified as to be found in those defective behaviours resident in misguided examples of a traditional metaphysics. Such an understanding, conversely, cannot write off a traditional metaphysics when it is seen to non-transgressively operate. Hence, e.g., the rescue of metaphysical-like categories such as ‘space’, ‘time’, ‘identity’, ‘personal’ identity, etc., albeit as now quarantined within the articulation of a non-traditional metaphysics or a truly ‘critical metaphysics’, which, on occasions would also need to be recognized as a ‘radical metaphysics’ (potentially on par, say with a ‘radical theology’, etc.) once we recognize the potentially innovative nature expressed in such a disciplinary field by virtue of its economic openness and non-economic closure, i.e., in its being isolated from the negative sense of the non-economic. I.e., in and through a creative deconstructing of the nonsensical and reconstructing the relatively sensible, and so forth… (17)


But, why stop with a reconstructed and reconstituted metaphysics that deals only with traditional and non-traditional categories arrived at through a process of inter-ordered reduplication of the first trans-cognitive order? Why not apply this metaphysical lens to the other five orders when reduplicated? If one were to do so what would this add to a more general concept of the metaphysical, albeit as reconstituted through both the positive lens of an economic fork and through the reduplication of these orders that directly and indirectly already constitute philosophical sub-disciplines in their own right and as already situated within the overall discipline of philosophy, namely, (a phenomenological-semantics), aesthetics, deontology, pragmatics (as confined to its pragmatical sense), hermeneutics and ontics, along with their combinations in the form of an existential encompassment of the aesthetical, the deontological, and the pragmatical, and, the sense and semblance of the political-economy through the same combination of orders, but, viewed from the perspectives of power, flows of information especially through the financial expression of money, arbitrated obligations, etc? (18)


Such explorations will be more introductory and not exhaustive. E.g., I have only sketched a small number of categories that appear to inform a metaphysical level of philosophical appreciation without any scrutiny as to their apparent economic constitution and economic modes of interaction among themselves, etc. (19)


Innovations always take a certain amount of time to shake themselves into some form found to possess a reasonably definitive, non-contradictory, non-incoherent sense and semblance of shape. I.e., ‘sense’ in its ‘conceptual sense’ and ‘semblance’ in its ‘directly or indirectly observed perceptual sense’. E.g., ‘temperature’ is a ‘concept’ that can be arrived at through the ‘appreciative reduplication of the category of heat’ that, obviously, can be both thought about and observed, albeit indirectly, through instruments like thermometers. So, to assist in this extension of this reconstituted sense and semblance of the metaphysical let me first map these extensions (and also note, when and where relevant, their secondary adjuncts and tertiary adjuncts
). Defining, e.g., a ‘pragmatic-existentialism’/’existential-pragmatism’ as an ‘existentialism in apposition with the sense and semblance of the pragmatical that spans more than just the confines of the fourth trans-cognitive order of the pragmatical whilst also being centered in the existential heartland of the third order of the deontological along with its investment in a sense of style through the distinctive resolution of dissonance (which, itself, would be observed primarily in the first order but resolved in a third order, but, then, expressed in terms to be found in a second ordered aesthetics
). Then, again, to confuse such matters, the initiation and expression, and refinement of an existential orientation but be initiated through an overall establishment of an extensive suspension (i.e., intermediation/super-intermediation). Hence:
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Existential Expression through extensive suspension = [15, 11, 13/22, 24, 26] (20)

By diagrammatical means I have attempted to indicate, first, the six metaphysical fields of the (metaphysical) categorical field, the psychological-sociological field, the existential-deontological field (with its co-associated central expression of political power [through the irruption of the non-economic]), the pragmatical field (of utility), the scientific field, and the historical field, and, second, the various permutations that can be used to account for the political-economy (and its social expression as the Political-Economy); the philosophical economy; and, the existential economy when viewed through a primary adjunct of the deontological-existential, and its secondary adjuncts of the aesthetical and the pragmatical. Where the ‘overall metaphysical economy’ can be treated as the ‘appreciation of the philosophical economy’, i.e., as a ‘reduplication of the philosophical economy along with its secondary adjuncts’. (21)


Given that the overall metaphysical field is these six metaphysical sub-fields of the categorical, etc., let me now explore and sketch out just what might be entailed in this enriched vision of the metaphysical discipline (as a retreated sub-discipline within the overall discipline of the philosophical economy). (22)


Somewhat as a surprise, it would seem that we must include pragmatical, scientifical, and historical dimensions in this enriched vision of the overall metaphysical economy (as a discipline in its own right, and. as a sub-discipline within the philosophical economy). But, then, this should not come as a complete surprise given that nature of our being in this world at large must also include an appreciation of such dimensions in a more full understanding of the nature of our relational being in the overall world-of-life, and so on. E.g., personal identity cannot be differentiated without both implicating a scientific basis in time and space, etc., and a historical dimension in our textualization of living-experience as lived-experience, personal identity, inter-personal relations, etc. (23)

1. Categorical Metaphysics


An ad hoc list of categories could be formed, e.g., as previously noted, namely, ‘space’, ‘time’, ‘identity’, ‘personal identity’, ‘world’, ‘’transformational change’, ‘particular categories (like taste, colour, etc)’, non-moral and moral categories as utilized in our explorations and scrutiny of lived-experience’, etc. (24)


More interesting might be how we both differentiate and connect the elements on this list? E.g., from the perspective of Heisenberg’s Uncertainty Principle if we were to know exact where a certain identity (as a logical subject) is then we do not exactly know when that identity was there, etc., and v.v. Such an inverse relationship both epistemologically and ontologically suggests that these two parameters are intimately connected. Although such an observation can be credibly made how these elements might be connected might well involve a more comprehensive form of research including, no doubt, input from the scientific metaphysical field, etc? (25)

2. Psychological-Sociological Metaphysics


In this metaphysical field we might consider entertaining physiological, affective, cognitive, trans-cognitive (judgmental), personal, and inter-personal divisions of concern as well as noting how the psychological identity emerges phenomenologically from experience and how sociological identity emerges from psychological experience of groups of individuals, as embedded in relationships, families, communities, organizations, institutions, political parties, nations, along with the embryonic emergence of forms of inter-national self-identification, etc. (26)


From the sociological sphere of influence, we could also surmise a form of political emergence (which as a topic in the expression of executive power, obligations, arbitrated-aspirations, etc., might well be better scrutinized in the next metaphysical field of the deontological-existential?)? (27)

3. Deontological-Existential Metaphysics


In this field we should find a credible appreciation of existentially oriented phenomena whose subject matter will be more closely explored and scrutinize in the next essay. (28)


Suffice to say, at this stage, that from a pro-relational perspective, appreciated in trans-relational terms of subjective experience, how we are embedded in this world vis-à-vis others is a crucial topic to both explore and scrutinize in detail. Noting that not only a pro-relational perspective needs to be adopted on the primary relationships in question but that we must also adopt the same attitude, in parallel, with the relational situatedness of such relational situations in turn. (29)


That the concept of the existential having its primary adjunct in the reduplication of the third trans-cognitive order is precisely constructed in order to demonstrate the non-absence of a secondary pragmatical contribution (as well as stylistic contributions from secondary aesthetical considerations).
 (30)

4. Pragmatical Metaphysics


A pragmatical metaphysics considers an appreciation of functional abilities, i.e., as expressed under the rubric of ‘utility’ whilst also recognizing the existential dimension to the extent that both a positive non-existential and positive existential forms of e/valuational formation are necessary for the satisfactory organization of the secular world, etc. (31)

5. Scientific Metaphysics


Obviously, a scientifically oriented metaphysics cannot escape a categorical metaphysics, but, in this field the interrelationships between the listed elements of the former may well prove to be the major focus for its more general explorations and then its more detained forms of scrutiny (under the headings of a ‘particular phenomenology’ and the ‘specificity of the existential dimension’). (32)


Moreover, certain scientific categories would lend themselves for critical treatment and potential radical forms of review should they also undoubtedly rise… (33)

6. Historical Metaphysics


In the light of historical research to date we must note that history, as the mediation of histories, is a topic to be conducted in the plural as well as being conducted under the headings of the ‘histories of the past’, ‘histories of the present’, and ‘histories of the future’ as are to be found evidenced in the world of Social-Media, etc. (34)


Now, can we actually point to this enrichment of philosophical appreciation as here articulated? (35)


There is the well-known expression ‘follow the money (and, I would like to also add, follow also the debt, the obligations, the gift-giving, along with both the presence and absence of expected and unexpected forms of the relatively existential)’. (36)


By following the money, say, in Academia, we should note the arrival and inclusion of new categories of scholarly expertise along with those areas now seemingly neglected if not completely abandoned. That, by running a differential (and an integrative) calculus over such phenomena we may well find a better appreciation as to how such shifts in social expectations are being institutionally reorganized and, therein, expressed, e.g. (37)


As a case in point, we find the traditional discipline of philosophy, itself, being either amalgamated with other disciplines like, e.g., history and politics, or, competed against by a focus on cultural values, narratology, postmodern studies that have extracted themselves from more formal forms of philosophical expression (say, along the lines of logic, epistemology, aesthetics, linguistic analysis, etc?)? (38)


Hence my concerns on that type of topic and my evident ambition to defend the prosecution of philosophy, note its practicalities, and proclaim its own form of prescience as a discipline capable of instructing all other disciplines and, at the same time, learning form the pursuit of all other disciplines, be that in general, particular and/or specific terms of reference.
 (39)

3. Provisional Conclusions, etc.


The title of this essay is Philosophical and Meta-Philosophical Ramifications of Super-Conformance. In other words, the philosophical and metaphysical ramifications of this concept of super-conformance as the theoretical ‘location’ for the overall concept of a ‘stable reiteration of truth determination along conformal lines of iterability’.  Just what is entailed in such a brief? (40)


On one hand, we need to differentiate the ‘discipline of philosophy’ from the ensuing ‘discipline of philosophical appreciation’, i.e., the ‘discipline of metaphysics’, whilst, at the same time, on the other hand, recognize that we also need to integrate both disciplines given that the transformational retreatment of the latter should bring us back to the former, and v.v! (41)


But, the dialectics of such manoeuvering and counter-manoeuvering has ramification that would extend far beyond these transformational interactions between a relatively traditional discipline of philosophy and a relatively non-traditional discipline of metaphysics as here being reconstituted. Let me explore this observation of mine. (42)


One of my intentions behind exploring this ‘analogy in search of something to analogue…’ was to head our enquiries in the direction of this non-traditional vison of the metaphysical. Hitherto, I had to date resisted any thought of a metaphysical approach in the context of these exercises in philosophical research, but, have had to confront the vivid appearance of such a discipline in noting the distinctive difference between ‘that-to-be appreciated’ and ‘that-being-appreciated’. Moreover, in realizing that such ‘appreciation’ is none other than a ‘symmetrical reduplication of that topic itself’, and, so, therefore, now find myself in a position where I need to actually recognize the distinctive nature of this discipline (as a sub-discipline when retreated back into the overall economy of the philosophical discipline, albeit with dialectical consequence in doing so). (43)


To some extent we can refer to a discipline, say philosophy, as the conventional exercise of a certain sense of disciplinary behaviours as distinctively expressed through a corresponding sense of a disciplinary difference or differential, along with also noting an economically related disciplinary meta-difference or meta-differential, and, a disciplinary non-difference or non-differential.
 In contrast, we can refer to the metaphysical-like appreciation of the philosophical discipline as a non-conventional or ultimate form of ‘treatment’ whose ‘retreatment’ returns us to the philosophical discipline plus the mergence of a certain form of e/valuational formation that cannot be directly discerned in a simple reduction to the mere reality of the philosophical terms alone. Let me quickly note that ‘ultimate’ is (eventually) meant in an ironic sense as the ultimate nature of the ‘ultimate’ is ‘not ultimate’… since we cannot detach either the metaphysical or the philosophical from the manner of their mutual co-defining of each other. Now this idea can be applied to each and every discipline and each and every sub-discipline within the encompassment of the relatively super-discipline. E.g., the ontological versus the epistemological; the deontological versus the pragmatical; the logical versus the dialectical; along with other contrasts like the objective versus the subjective; the objective versus the inter-objective; the subjective versus the intersubjective, etc. Just as the distinction of the ontological cannot be comprehended apart from its contrast with the epistemological, and v.v., and so on. (44)


As a case in point, to what extent can the representation represent something more than some other representation and never that which, through extrapolation, is not represented in the first place? Now, realists have an overwhelming problem with the ‘reality’ of mathematical equations and identities, but, misguided representationalists have an overwhelming problem in attempting to do the equally impossible, namely, discern the lived-experience of numbers, e.g., etc., as if beyond the very experience of numbers itself. So, in this fruit bowl with six apples I now take one of those apples and place it in this empty fruit bowl. Therefore, now, the first fruit bowl has five remaining apples, and, the second fruit bowl has one apple within its confines. In representative terms of reference, we could say that the perceptual report notes ‘the perception of one fruit bowl having five apples and the second fruit bowl having one apple’ parallels its linguistic expression whose conceptual content is that there is “the conception of one fruit bowl having five apples and the second fruit bowl having one apple.” We could say that this report mediates the perceptual process with its interpretative representation and the conceptual interpretation of the report effectively reconstructs the former, and v.v. At no point in a process of representation, between various kinds of reports supposedly reporting the same phenomenal situation, can we find any representational depiction of the numbers reported. On the other hand, the preservation of the relative transformational isomorphic invariance between reports ostensively reporting the same phenomenal situation would be totally misconstrued if misconceived as representatively reporting on that which cannot nor could not be represented, namely, the so-called ‘phenomenal thing-in-itself’ as either an ‘in-itself-for-itself’ or as an ‘in-itself-for-another’. Such a nonsensical interpretation is extrapolated and/or projected beyond the reasonable limits of its empirical and epistemological terms of reference to such an extent that it would dialectically lose all sense and semblance given its now inability to be either recognized, encountered and/or engaged in the prior context of either its recognition, encountering, and/or engagement. Then, to compound this injury, there is no need to analogue number, e.g., or the apples themselves, or those fruit bowls, etc., since our apperception of an isomorphic invariance will do this for us either in part or in whole. So, e.g., those six apples are now seen as only five in the first fruit bowl, etc., whereas, in the overall situation of the two fruit bowls the number six, on this occasions, remains preserved without our needing to impute any reality to numbers, themselves, whatsoever other than as cyphers representing these processes that preserve, in part or in whole, various presented forms possessing a certain relative transformational isomorphic invariance. That, if we do not need some pre-representational or trans-representational sense and semblance of the numerical, then, the same must apply to apples, fruit bowls, and everything else. (45)


On the other hand, surely, to report the altered situation is such ‘that one apple has been shifted to the empty bowl’ should be ‘seen’ as being both novel and informative, and is pre-representationally or trans-representationally illuminating, is laughable since an appreciation of what is transformationally preserved and what is not transformationally preserved is all we need to know in our representation of that situation. Thence the viability of the relatively represented and non-viability of the non-relatively, absolutistically represented. Indeed, nothing more and nothing less. (46)


Furthermore, given the directness of all relational forms of interaction, in accordance with the phenomenological modality of that type of relationship, since otherwise there would be no relationship enacted in an act of relating, it follows that there is completely no need for either so-called ‘external worlds’ and/or so-called ‘internal world’ through the directness of such interaction. Hence the need for an acceptance that even if our experiences are simulated in and through our own intentional and trans-intentional activity, etc., still, that does not and should not rule out the lived-experience that relative representations of the situations being represented don’t have the power to also inform the constitution of that simulation itself. Where ‘simulations simulate simulations’ and not the so-called ‘pre-simulated’ or the so-called ‘trans-simulated’, but, where no simulation is ever the equal of any other, and, therefore, must possess a different sense and semblance of either being relatively other-authored by ourselves alone, being relatively self-authored by themselves, and/or being relatively co-authored by others with us at the same time, etc. That, in effect, weak forms of realism, idealism, and pragmatism need to be mutually combined in order to form a viable understanding of different phenomenal-phenomenological experiences, and, that through suitable applications of working suspension viable forms of both conformance and super-conformance can be conjecturally entertained in and through non-weak/non-strong forms of the same. As a case in point, we should ‘listen’ to a very hot of coffee before drinking it because, correctly, we are unable to drink the same until it has sufficiently cooled – and to think that we completely and solely construct the simulation of this ‘very hot of coffee’ is the very heights of philosophical arrogance! (47)


So, ‘can an analogy actually analogue
 that which it is ostensively analoguing?’ No, because if metaphors were treated literally, we would either be dealing with blatant contradictions or we are no longer dealing with an analogy (or, for the more literally minded, we would be no longer dealing with either a simile or with a metaphor). That, in this sense, neither the rhetorical nor the metaphorical nor the apparitional can be dissipated or separately treated as economic isolates.
 Hence, likewise, individual or combinations of conjectures in the conjectural economy also cannot be dissipated or separately treated as economic isolates.
 (48)


Again, this same dialectical observation will apply to any two or more relational parties that must mutually co-define each other should they be found within the same economy. Hence the relatively existential defines the relatively non-existential, and v.v., and, the relatively deontological relatively defines the relatively pragmatical, and v.v., and so on. With this dialectical observation to hand, let me now advertise the next essay, namely, the outline of an existential philosophy that notes the relationship between relatively negative and positive forms of the non-existential and relatively positive forms of the existential. In effect, setting out to outline a pro-relational existential form of ethical theory that I believe is much overlooked, and in my opinion demonstrates the more viable theoretical candidate in the determination and evaluation of the ethical nature of our lived-interactions with others… (49)


Where, among other things, this dialectical position introduces us to a ‘non pragmatical-pragmatic fork’ (which, in a contrast to the non-economic fork) is such that to the extent that we effectively operate from a relatively existential perspective we do not need to make a definitive distinction between the ‘non-existentially pragmatical’ and the ‘existentially pragmatic’ in the pursuit of ethically oriented forms of determination (and forms of non-ethically oriented determination) since an appreciation of the living-representation of the relationship in question, albeit also in an essential
 representation of its relational situatedness, should be able to do this for us should we be able to entertain a well-formed, well-informed and well-expressed conjectural economy..!! (50)







        Noël Tointon, Wentworth Falls, 6.6.24.
Postscript A: Existential-Like
 Regulation of Candidates for Reduplication, etc.

At some point in our appreciation of a conjectural economy, i.e., e.g., as to its oversight, etc., we need to recognize just which candidates are fit and proper applicants for a process of reduplication and/or duplications and/or de-reduplication and /or de--duplication, i.e., all manner of appreciation, transformation, etc.
 In applying the non-economic fork it is obvious that impossible or defective candidates need not apply. On the other hand, possible, non-defective candidates can apply for processes of reduplication, duplication, appreciation, truth determination, all manner of transformational treatment, etc., etc. The presentation of representative imputations in a conjectural economy is pointless if those conjectures are not cogent, etc., i.e., if the imputational economy is already rendered as non-competent (on the basis of a non-conformal conjectural economy with either the relative absence of either well-formed propositions, well-informed statements, and/or well-expressed propositional-statements). (1)


By ‘conventional treatment’ is meant that which is treated as ‘relative’, ‘non-absolute’, ‘non-ultimate’, or ‘non-suspended (and, if it were to be suspended, it would then be automatically de-suspended)’. By ‘non-conventional treatment’ the opposite is intended. Note, by ‘ultimate’ is meant ‘non-conventional’ and only ‘ironically ultimate’ by being ‘non-conventional’ or ‘trans-conventional’, etc. (2)


What is permitted is the relativization of the absolute, and, the absolutization of the relative, and, preferably a mix of both, but, what is not permitted is an absolutization of the absolute or the relativization of the relative as per the existential maxim that notes the existential is the result of the relative existentialization of the relatively non-existential, and v.v. (with respect to the process of de-existentialization). (3)


Thus (in this simple matrix) we are left with two forms of non-candidacy, two viable candidates and one more viable preference for joint candidacy (in the form of a specific mix of those two viable candidates... in a direct reflection of the non-pragmatic-pragmatical fork). However, in that complex matrix we have fourteen non-candidates and only two viable positions if considered either individually, but, preferably, together... (4)


We can depict these non-candidates and candidates in the form of a (simple or complex) matrix as depicted. Note the relativization (R) of the relative (R) is the relativistical (RR), and, the absolutization (A) of the absolute (A) is the absolutistical (AA) and where both forms of candidacy are either non-differentiating or forbidden. Equally ineffective or forbidden is the relativistical treatment (RR) of either the relative (R) or the absolute (A), and, similarly, the absolutistical treatment (AA) of either the relative (R) or the absolute (A).(5)


These potential candidates/non-candidates can be put on a spectrum:


(Relativistical)-(Relative)-(Relative + Absolute)-(Absolute)-(Absolutistical) (6)


Depicted, first, as a simple matrix (1.) of possible forms of treatment (Y) or forbidden forms of treatment (N) between the absolute (A) and relative (R), and, second, as a complex matrix (2.) between relativistical, relative, absolute and absolutstical modes.
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So, from these two matrices, we can see that only the relative treatment of the absolute, and the absolute treatment of the relative, and, preferably, a mix of the former, are viable candidates for transformational retreatment, i.e., reduplication, etc., processes of (meta-)appreciation, truth determination, etc. Because both the relativistical and the absolutistical should be ignored (being regarded as either non-operatively irrelevant and undifferentiated, respectively, from either the relativistic or the absolutistic, or, as impossible through being non-economically conceivable given their pseudo-creation of non-viable economic isolates in a relativistical form as ‘valueless’ or in an absolutistic form as ‘dogmatically pronounced despite their non-viable conceptual thematization as a non-conceivable economic isolate’). (8)

Why? Because (in just a two-tiered system of meta-levels), e.g., the conventional treatment (R) of the conventional (R), etc., just makes no operational sense since the ‘applicator (or application)’ of the de-suspension (R) is to be applied to the ‘patient’ that is already non-suspended, i.e., (perhaps being) already the de-suspended (R) and, as such, as an operation, does nothing, and, in effect, is a non-existent operation (and where any claim to the contrary is a nonsense). Similarly, but conversely, the non-conventional treatment (as a suspension) of the non-conventional (that which is already suspended) also makes no operational sense since the ‘applicator (or application)’ of the suspension is to that which is already suspended, as the ‘patient’, does nothing, and, in effect, is a non-existent operation (and where any claim to the contrary is a nonsense). However, once we have viable candidates, in the unrestricted establishment of more than two meta-levels then inter-ordered phenomena, etc., can be duly accommodated and appreciated, both treated and retreated (and, if relevant, de-reduplicated or de-duplicated, etc.), etc. However, as enjoined processes, the suspension of the suspension is a de-suspension, and, a de-suspension of a de-suspension is a suspension, just as, in parallel, the relatively existential is the relative existentialization of the relatively non-existential, and, the relatively de-existential is the relative de-existentialization of the relatively existential. Thence this existential-like rectification of candidates for reduplication, etc. Where by ‘etc.’ is meant ‘all unrestricted but viable processes of transformation, etc.’ (9)

 Where, furthermore, in the complex matrix, any attempt to either ‘relativistically’ or ‘absolutistically’ treat anything is immediately ruled out on the grounds that such linguistic candidates do not serve a distinctively different purpose from being either ‘relativizing’ or ‘absolutizing’, or, alternatively, if reconfigured along strong ideological lines, then they can be immediately ruled out as not economically able to be conceived of (and, therein, as impossible candidates under the negative aspect of the non-economic fork, along with defective candidates, thereby, can be instantly dismissed). (10)

That when the dominant ‘applicator’, as an operation, applies to the submissive ‘patient’ the latter, thereby, is either suspended or de-suspended if it be operated upon, respectively, as a non-conventional (and suspending) process or as a conventional (and de-suspending) process. Hence, individually or jointly, as viable operations, the following two configurations are only possible, i.e., the (potentially existential-like) suspension of the non-suspended, and/or the (potentially de-existential-like) de-suspension of the suspended (and, where, as operations as noted, a ‘suspension of the suspension’ equals a ‘de-suspension’, and, a ‘de-suspension of a de-suspension’ equals a ‘suspension’). (11).

Now, let me demonstrate the application of these guidelines for transformational candidacy, as ‘competent’ imputational candidates that have been suitably proposed through the well-conducted exercise of a well-formed, a well-informed, and a well-expressed conjectural economy (as realized through the requisite degree of an alignment between the necessity of phenomenal-phenomenological propositions, the contingency of hermeneutically supplied conformal facts as statements, and the cogency of propositional-statements). (12)

E.g., let me apply these protocols to my stock example of ‘if it is raining...’ (13) 

.

Tautologically, we can say, ‘it is either raining or not raining’. (14)

Non-tautologically, we can say, ‘placed under the rain we get wet’. (15)

As a contingent fact we can observe, e.g., ‘it is raining now’. (16)

As a cogent conjecture, we rightly assume, ‘if I am standing under the rain, I would get wet’. (17)

‘I am now standing in the rain, and duly find ‘that I am getting wet’. (18)

Applying these protocols, we can formulate the following... (19)

As the simple representation of the situation in question, we have the conventional expression: ‘I am apparently standing in the rain and apparently getting wet’. (20)

Subjected to a full suspension we get: ‘I am either standing in the rain or not standing in the rain, and, I am either getting wet or I am not getting wet’. (21)

In a de-suspension of this suspension (that automatically follows in the wake of any suspension) we get, in this instance: I am indeed standing in the rain, and, indeed, I am getting wet [as a validly conformal appreciation of this situation given my competently performed set of imputations, as noted, were arrived at in and through a cogently conducted set of conjectures (in that conformally conducted conjectural economy)]. (22)

Now, let me apply these operations to a theoretical appreciation of the economic nature of the (correlative) concept, say, of an ‘audience’ (as contrasting, say, with ‘actors acting’ both for and before that audience). (23)

The expression ‘audience’ is conventionally used in the situation ‘where an audience, e.g., is watching an event, say, on a stage, with people performing, say, as actors, etc.’ (24)

Ostensively, we can have ‘no audience without actors, and, no actors without an audience’. (25)

However, in the anecdote as related, it was noted that these actors performed as if they had an audience, and, even continued to act as if they had an audience even when they realized they had no non-virtual audience (not realizing, however, that in fact they did have a non-virtual, actual audience with that small group of people quietly in attendance in the back row who silently left just before the moment when these actors would take their ‘simulated’ curtain call). (26)

So these actors acted as if they had an audience which they then instinctively read as their fellow actors. These actors collectively delighting in the esprit de corps discerned in their wonderfully acting before each other. (27)

Then it was theoretically supposed that we also act before ourselves, alone, and that we, individually, therefore, can be our own audience. Thereby, dialectically subverting this concept of ‘actors needing an audience, and v.v.’ (28)

In a similar vein, ‘rows of manikins on the seats of the front rows before a stage’ would also be quite naturally read as invoking the genre of an ‘audience’ even though we also know that ‘manikins cannot be an actual, non-virtual audience’. (29)

However, it also follows, that, even in the stretching of conventional terms, an ‘audience’ is still ‘an audience of something being enacted’, and ‘actors cannot act as if there were no audience to behold their enacted performance’. Therefore, dialectically, ‘no acting without an audience (even if it be only your own sense of self), and, ‘no audience without the interpreted perception of something being enacted (be that perceived of as persisting as a performance, either rightly or wrongly)’. So, we can stretch terms conventionally, but, when they metaphorically ‘snap’, and effectively lose their conventional sense of meaning, then such terms have lost their meaningful sense of a reference. (30)

Applying the protocols, as proposed, it follows that correlatives function ‘correlatively’ till such a time they duly cease to act in that manner. Consequently, the economy in question must cease to function as that type of an economy when its correlatives no function as economic correlatives in situ. (31)

But, despite this fact, the relativizing or absolutizing of this situation either leaves it totally untouched or ideologically ‘presented’ as an untenable economic isolates, i.e., either as possessing no e/valuational formation (relativistically, in this second extreme sense) or as dogmatically possessing the impossible ascription of a definitive sense and semblance of an impossibly asserted significance (absolutistically, in this second extreme sense). Therefore, an ideological treatment of either an ‘audience auditing a performance’ or ‘actors acting’ cannot be absolutisticlly entertained in any ideologically extreme manner. I.e., economic isolates cannot be legislated either into or out of existence! (32)

Therefore, once a viable form of candidacy is established, then all manner of viable transformations can be applied through pretreatment, treatment, retreatment, posttreatment, etc. (33)

So, e.g., the second trans-cognitively ordered order of a subsistant
 thought can viably operate, if able to viably operate, upon some other ordered or inter-ordered product, but, where, e.g., the thought of a ‘square circle’ cannot be entertained (as an integrated subsistant thought as a ‘square-circle’) and, therein and thereafter, be described in terms of its instantiated location, colour, size, etc.,
 and, where the fifth trans-cognitively ordered fact of ‘Father-Xmas’ can be talked about in those terms of reference, but, in not having a sixth trans-cognitively ordered status, cannot be met at a certain time and place, say, for having afternoon tea with this mythical figure (as would be understood in the conventional genre of ‘having afternoon tea with another (non-virtual) person or persons’).. (34)

Thus, it also follows, in inter-ordered asymmetrical reduplication, say, in the sixth trans-cognitively ordered ‘actuality’ of ‘actuality’, in the formation of historical comprehension, that what should be representatively referred to through a competent imputational economy must be conjecturally viable candidates and not, say, those incompetent imputations that are conspiratorially constructed and disseminated in and through either the witting or unwitting formation of non-cogently operated conjectural economies, etc. (35)

Hence, we can say, that through viable candidates viable forms of transformational retreatment can be applied, and, hopefully, in an existential perspective, suspended, non-conventional treatment of the conventionally non-suspended can potentially elicit existentially oriented forms of e/valuational formation without needing to make a behavioural distinction between the pragmatically-existential (primarily in a deontological orientation [without reference to so-called ‘First Principles’ or ‘Last Principles, etc.]) and the non-existentially-pragmatical (as per the use of the ‘non pragmatic-pragmatical fork’ as a ‘non-fork’) given that existentialization and de-existentialization are, conversely, mutually correlative and could well proffer a responsible sense and semblance of a positive response in tune with both existential and non-existential requirements
 for suitable forms in expression in e/valuational formation, and, where a competent imputational economy can arise from a cogent conjectural economy established through the well-formed, well-informed, and well-expressed functions of that well-conducted conjectural economy.
 (36)
                                                                                  Noël Tointon, Penrith, 11.6.24.
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� 	Pursuit, III.XIM.0, 2, 52.


� 	E.g., refer to Pursuit, III.XIH.16, etc.


� 	Formal title: Henry V.


� 	Where the self(hood) of (the) self(hood) is not a form of self(hood)… Just as the heat of heat is temperature which is neither hot nor cold.


� 	E.g., refer to Pursuit, III.XIJ.61, etc.


� 	I.e., quite simply an inter-ordered ‘reduplication’ of the philosophical discipline (as a philosophical economy) as the ‘philosophy of philosophy’ and where the product of such symmetrical (re)duplication is  none other than a ‘meta-philosophy’ or a ‘non-philosophy’ or is ‘not a philosophy’, namely,’ metaphysics (as non-traditionally reinterpreted) (which through transformational retreatment can then be viewed as a separate discipline apart from or as a sub-discipline within the open field of the philosophical discipline itself without needing to separate the former discipline form the traditional body of the philosophical discipline as traditionally enveloped within the social system of Academia… although university departments will exercise different ways to incorporate this discipline of the philosophy within its overall classification of its various faculties, as, e.g., under the rubric of a ‘school’ of or some other classificational device, etc.).


� 	Correctly, the philosophical economy is not strictly defined within a single order being one-part phenomenological (centered in the first trans-cognitive order), one-part hermeneutical (centered in the fifth trans-cognitive order), and one-part existential (centered in the third trans-cognitive order). However, as a composite it can still be subjected to symmetrical reduplication. ‘Duplication’ being previously defined as a ‘non-symmetrical form of duplication’, e.g., as would be present in viewing, e.g., the philosophy of history (as philosophy) or the history of philosophy (as history), etc. As this non-traditional ‘metaphysics’ is being treated as the ‘symmetrical reduplication of the philosophical economy’ in my explorations of this topic I cannot avoid invoking this type of inter-ordered lens. Hopefully such technical scrutiny will deliver an existential surplus in e/valuational formation much greater than that needed to be invested in conducting this type of an exploration? As previously discussed, the six trans-cognitive (judgmental) orders are: the first order of the phenomenologically semantic; the second order of aesthetical judgment (enacted through a harmonized integration of essential-like atomic elements presented in the first order). The third order of the deontological judgment (without reference to so-called First Principles, etc., acting as the pragmatic center of existentially oriented appreciation); the fourth order of the pragmatical (concerned with functional utility, etc.); the fifth order of hermeneutic potentiality; and, the sixth order concerned with valid factual or ontical statements).


� 	E.g., in my explorations of the political-economy through a tripartite economic lens I proposed its division into the theoretical (and hermeneutical) aspect, the critically conducted practical (and phenomenological) aspect, and the much overlooked practise of both a critical and potentially radical (and existential) dimensions of a critique under the rubric of the ‘stylistic’. Hence its alignment, respectively, with the ‘fifth order of the potential (and its concerns with hermeneutic possibility)’, the critical practice of the practical as centered on the phenomenological first order, and the critical and potentially radical nature of the critique as centered on the third order of the deontologically-existential paralleling, in effect, with the philosophical economy regarded as similarly constituted. Admittedly, I had previously assigned the pragmatical to the fourth order, but, would now assign it to the first trans-cognitive order of the phenomenologically-semantic given its deconstructive-reconstructive role in the transformational stage designated as ‘treatment’. Defining an ‘adjunct’ as ‘the ability of an order to supply either primary, secondary or tertiary forms of ordered-treatment, etc.’ So, in this scheme, to date, the existential would be seen to possess a primary adjunct in the third order of the deontological (without reference to impossible so-called First Principles, etc.); secondary adjuncts in a supplement of aesthetic style associated with distinctive styles of resolution and pragmatical concerns associated with functional facility, etc; and, tertiary adjuncts in the form of the remaining orders of the fifth, sixth, and first trans-cognitively ordered orders.


� 	Hence my reference to an ‘existential orientation’ as ‘possessing its primary adjunct in the third trans-cognitive order of the deontological, having secondary adjuncts in the form of the aesthetic second order and the pragmatical fourth order. But such subtleties are better diagrammatically mapped as follows.


� 	Note the prefiguring uppercase of either 1, 2, or 3, refers, respectively, to primary, secondary, or tertiary adjuncts. 


� 	As noted elsewhere in the building of a bridge, we must traverse both deontological and pragmatical considerations in order to incorporate both aspects in the final design of a certain well-built bridge. Hoping, as well, that a positive aesthetical dimension will also be strongly present. Hence the primary adjunct of the deontological along with its important secondary adjuncts in the pragmatical and aesthetical dimensions, whilst, operating an existential orientation through the pro-relational enrichment that hopefully emerges from the harmonic incorporations of all three adjuncts, etc.


� 	Hence these three volumes that form the passive ambit, dynamic remit, and existentially engaged composite entailed within this Pursuit of Philosophy as a Discipline.


� 	That what applies to any discipline, therefore, will apply also to both the philosophical discipline and the metaphysical sub-disciplines. That every discipline is predicated on having a distinctive view about the world at large. This constitutes its distinctive disciplinary difference. Then, we can next ask what value does this difference possess as viewed hermeneutically through the co-associated genre or genres invoked for the expression, dissemination and reception of such e/valuational formation? Last, we note that between the discipline in question and the secular world or the entirety of all other disciplines considered individually or collectively would also imply the supposition of a disciplinary non-difference (since if there were no relational interaction between these disparate parties then that sense and semblance of a disciplinary difference, etc., could be neither recognized nor encountered nor engaged).


� 	I.e., either pre-representationally or trans-representationally, etc.


� 	Invoking the interrogative economy (involved in the asking and answering of a question. That through economic complexion, invoking a parallel between the apparitional (as either a ‘double negative’ or ‘the as-if…’ or as ‘the as-if…, etc.) and the conjectural (of double negatives, etc.) it follows that the conjectural aspect in the conjectural economy likewise cannot be treated as an economic isolate.


� 	‘Dissipated’ in the sense of economic correlatives or economic co-associates being totally extracted from their economies of presentation, etc.


� 	Where ‘essential’ is meant in both the particularity of its distinctive phenomenal-phenomenological essentialness and in what effectively acts as essentially relevant (given either the absence or presence of such inputted information will make a distinctive difference in our interpretation of the same and/or in our ‘suffering’ the ramifications of its consequential outcomes, etc.). Essential does not refer to either the over-extrapolation or the over-projection of misrepresented forms of either intentional content and/or intentional processes, etc.


� 	‘Existential-like’ refers to to the maxim ‘that existential orientation is arrived at through the relative existentialization of the relatively non-existential, and, ‘that the non-existential orientation is arrived at through the relative de-existentialization of the relatively existential’. That all candidates, inter-ordered or non-ordered, will be presented in a form that either exercises the ‘conventional treatment’ (as an equivalent expression to the ‘relative treatment’ or ‘non-absolute treatment’ or ‘non-ultimate treatment’ or ‘non-suspended treatment’) of the ‘non-conventional treatment’ (as an equivalent of the ‘absolute treatment’ or ‘relative treatment’ or ‘ultimate treatment’ or ‘suspended treatment’) and/or v.v.


� 	Where symmetrical reduplication is the x of x, asymmetrical duplication is the x of y, and de-reduplication is a reversal of this process of reduplication through transformational retreatment that returns a treated product back to the original meta-status of the pretreated product, and, de-duplication is a reversal of a process of duplication through transformational retreatment, etc. These concepts have been explored in Book 9. Candidates can be either inter-ordered phenomena or non-ordered phenomena like, say, truth determination, the process of appreciation, etc.


� 	Here I spell ‘subsistant’ content with an ‘a’ versus the process orientation of an existent process with an ‘e’ (when operating especially in cognitively ordered terms of reference).


� 	Because its imputation as an integrated subsistant thought is not viable and, so, all cognitive orders thereafter are equally non-viable. So, e.g., a fourth cognitively ordered perception of a ‘square circle’ is not possible and neither the fact of square circle having been thought or seen, etc. Refer to The Seventh Book… for a detailed exposition of cognitive orders.


� 	‘Non-existential in its positive sense, and not in its relational.ly detrimental negative sense.


� 	In a formula that summarizes this Postscript A.





