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0. Pre-Introduction & Introduction


From a philosophical perspective, most ethical philosophies are to be found somewhat lacking, yet, for all their defects and failures, society still goes about its tasks and chores without too much ado in such matters. It would be nice to claim that most people have an inherent sense of decency and respect for each other, but, again, that might be arguing too much. On a priori grounds we might suppose that people have some degree of a tacit access too existentially oriented insightfulness and then it only behooves us to reverse engineer the same in order to demonstrate the possibility of that fact that we must have been able to access some form of method or methods to arrive at such consensus. However, given the inevitable dialectical qualifications and counter-objections to surmount along the way it might be better, first, to clearly articulate what an existential insightfulness might be before seeking to find this ‘needle and thimble’ in the complexities of the ‘haystack’ of lived-reality in all its bewildering perplexities. A simple case in point, we all say, ‘it is wrong to kill’ and yet we find it is sanctioned in warfare for the defense of our vision of civilization, be that for causes both noble or ignoble in either their dissemination or dissimulation, or for judicial punishment, or for self-defence if about to be attacked, and so on. If we were to chase each one of these counter-instances and qualify this self-evident principle, and which many would rebadge as a ‘Principle’ with a capital ‘P’, could we even get properly started let along finish that type of moral exposition? Therefore, let me head towards the eventual demonstration of the existence of an existential dimension, that I conjecture we all have some degree of access to, in order to articulate a vision of the ethical that might just contribute some moral clarity over the course of our passage thorough this world at large. To this end, I wish to center my discourse between a positive take on both the ‘non-economic fork’ and the ‘non-pragmatic-pragmatical fork’, as just recently introduced, for reasons that will become apparent over the course of this disquisition on an existential ethics.
 (0)


First, in a preamble, let me reintroduce these two forks as philosophical devices, and, what is entailed in the conjecture of an existential dimension. Second, let me explore why traditional ethics is all too often predicated on either the impossible and/or the defective. Third, then let me introduce this so-called ‘existential dimension’ and demonstrate the manner of its operation for the concerned, caring and responsible person, and, why the second fork, ultimately, should prove not to be a fork despite what traditional philosophers might wish to say to the contrary. Penultimately, let me focus on the central exposition of this essay. Last, I will outline a series of provisional conclusions, and so on. (1) 
1. Preamble: The Existential Dimension...

Whether we are aware or not aware of this prejudicial form of a materialistic bias, a relational dimension in living-experience, as textually reported upon as ‘lived-experience’, is generally overlooked. All too often, lived-experience is subjected to all manner of excessive forms of reduction, or analysis, without a comparable awareness, and predilection, for modes of synthesis, such as, e.g., emergence. As far as the economics of treatment goes, there are three kinds, and only three kinds of treatment, namely, nomination, synthesis, and analysis, and to excessively favour the latter is to hobble ourselves even before we can metaphorically ‘walk’, let alone, ‘run’. (2)

Admittedly, there are an infinite plethora of economies, however, in archetypal terms, this excessive preference for reduction, or analysis, is transferred to the corresponding economic functions
 pertaining to other economic forms of gestalt focus conducted in their co-associated background fields associated with the variety of co-associated styles in economic performance, be it, e.g., conjectural,
 interrogative (the simple asking of a question),
 representative (the running of various imputations through conjectural economies),
 intentional,
 judgmental,
 temporal,
 and so on. (3)


In a pro-relational attitude, we remain open to the indications of an existential dimension emerging from a situation containing a set of relational participants (subjects) and relational parts (objects). As with all forms of intentional experience, a corresponding co-associated sense of subjectivity, in keeping with the related economy in question, is experienced, namely, in this instance, a ‘trans-relational subjectivity’. And, in common with all economies, no sense and semblance of distinctive economic subjectivity is possible without the co-arising ‘economic correlatives’ or ‘correlativities’ that trimodally constitute the distinctive nature of that economy in question. So, just as when we visually perceive something we become a ‘visual perceiver’, in the pro-relational nature of existentially oriented experience to that same degree we will experience a corresponding co-associated trans-relational sense and semblance of subjectivity. Thence the parameters of trimodally constituted pro-relational experience, say, intentional objectivity, intentional motivation (of the co-associated intentional background field) and trans-relational subjectivity should intentional experience assume an existential orientation. (4)


Now, let me analogically analogue existential experience in metaphorical-like terms of reference. E.g., two very good friends, once again, are having a cup of coffee. Now, these two friends like to discuss both philosophical and political topics. That they both know already, but, where their conversation this day will travel, over the course of their fruitfully creative dialogue, has to be experienced by them in the ‘here and now’ (hic et nunc) as it will be spontaneously revealed to them through the unique specificity of their mutual explorations as they engage in their two favourite types of discourse. From this ‘sharing of minds’ a great enjoyment will be had in these novel explorations whose content cannot be predicted, but, as a process is well-expected going on the strength of past experience. From such existentially oriented interaction we could describe this type of mutual encounter as semantically clarifying, aesthetically creative, as revealing mutual obligations both fulfilled and to be fulfilled, a pragmatical sense of the economical, effective, efficient, etc., along with the revelation of future possibilities; and, the factual appreciation of current actualities.
 All in all, the lived-demonstration of an ‘existential excess’, as an ‘existential surplus in e/valuational formation’, i.e., ‘value’, i.e., the formation of ‘significance, meaning, and meaningfulness’.
 (5)


Now, a few moments of reflection, hopefully, should reveal other forms of existentially oriented experience, like, e.g., viewing a wonderful work of art; enjoying the sublime nature of a natural landscape or sunset or rising moon; admiring a wonderfully built building; being the grateful recipient of someone else’s thoughtful concern and care, or v.v; or, sometimes, even just a surprising smile from either a stranger or someone we know; or, having a delightful meal with friends; or, as just recounted, having a coffee with someone we enjoy conversing with... (6)


As already intimated, existential experience is experienced in an existential ‘orientation’, as an orientation that is derived from a process of existentialization, i.e., turning our attention towards a pro-relational orientation and away from our more reductively oriented, materialistic attention towards the appearance of just relational actors (participants) and relational acters (parts). Hence existential experience, as an orientation, is realized through the ‘relative existentialization (through a pro-relational attitude) of the relatively non-existential’ (i.e., the relational elements of relational participants and parts, or, actors and acters, etc.). Where this pro-relational re-orientation will be experienced in a corresponding trans-relational sense and semblance of subjectivity that, to the same degree, when we are pro-relationally re-oriented. (7)


Now, this existential observation needs to be re-emphasized. ‘The existential orientation’ is realized to that degree ‘we existentialize the relatively non-existential’, and, ‘the non-existential orientation’ is realized to that extent ‘we de-existentialize the relatively existential’. The sense and semblance of the existential is never realized through the existentialization of the relatively existential, and, likewise, the non-existential is never realized through the de-existentialization of the relatively non-existential.
 (8)


Furthermore, we should realize that the relatively non-existential is not necessarily evil or demonstrative of some semblance of a lack or absence of positive e/valuational formation. Now, it could be said, ‘we do not live by cake (or brioche) alone’.
 But, whereas the existential has only a positively relative denotation (and connotation) to some degree or other, the non-existential can have either a positively, neutrally, or a negatively oriented relative denotation (and connotation). In its negative sense it refers to the relatively ‘lacking’ or, in more extremely represented situations, to the relatively ‘evil’ or the outrightly ‘malevolent’, if not the ‘potentially dangerous’ then the ‘actually destructive of the relationship in question...’ Where, e.g., the killing of a person or persons within a certain relationship is instrumental in a loss of the relational richness and re-enrichment to be possibly had by the surviving participant or participants that could or might be experienced within that relationship in some future moment of time in a positive ‘light’. On the other hand, if a certain relationship is not found to be experienced along relatively existential lines of engagement, or in the relative neutrality of non-engagement, then it would be more apposite for the party or parties to appropriately disengage from the company of each other (rather than either maim and/or murder each other, etc.). (9)


An important point of the previous observation that should be brought out is that in being in a pro-relational re-orientation towards that specific relationship  per se, in an attempt to perceive, or rather, apperceive the relationship from the perspective of that relationship itself (per se), to that extent this is possible, that same lived-relationship is then duly bound to deliver a progressive re-enrichment of that relationship either through the initial creation of that relationship, or through maintaining the preservation of its current richness, and/or through the ongoing engineering of its to-be-expedited re-enrichment. That, in effect, to that extent we can ‘look after’ a certain relationship, through suitable forms of ‘concern and care’, then the relationship is then ‘more than capable of looking after us’, in turn, so to speak. Thence, the existential dictum, ‘by what you sow, by that you shall reap’, not forgetting that ‘from a few seeds sown a bountiful harvest will return more seed than the quantity of seed originally invested’. Hence this concept of making an ‘existential investment’ in our relationships and ‘the sharing in the ensuing emergence of an existential surplus as an excess of e/valuational formation’. (10)


Thus, through this short exposition on the nature of existentially oriented experience, an existential ethics is already being thematized (quite contrary, on the whole, to more traditional forms of ethical philosophy that overlook this sense (or idea) and semblance (or experiential appearance) of an existential dimension running in parallel to our more materialistically oriented experience of relational elements as either ‘actors’ or ‘acters’, and where the latter, in turn, are either passively acted upon and/or in actively acting act upon either ourselves and/or other actors or acters... (11)


Now, let me introduce my intention to explicate this discourse between the following two forks, or, more correctly, the exposition of a fork and a non-fork, namely, of ‘the non-economic fork’ and ‘the non-pragmatic-pragmatical fork’ (as recently introduced in preceding essays). (12) 


In the course of this exposition, in here unravelling my intentions, in the form of a very brief summary, with the negative aspect of the non-economic fork I will deconstruct traditional forms of non-existentially invested ethical philosophies, and, with the positive aspect of this same fork I wish to constructively outline a positive existential ethics, and, then, through the application of the non-fork of the non-pragmatic-pragmatical fork indicate how a pragmatic-deontological-existentialism and a utilitarian or pragmatical, as non-exitential forms of expediency that need not be in conflict with each other in existentially informed patterns forms of intervention when we respectfully and suitably act on the behalf of our relationships. Thence the deconstruction of non-existentially invested forms of traditional ethical philosophy, and, the (re-)construction of an existential ethics, and, how we can shift from personal to inter-personal forms of moral engagement passively with(-)others, actively before(-)others, and to engage an existential sense and semblance of an overall freedom to be both found and shared through(-)others... (13)

Basically, the existential dimension is overlooked in both philosophical and non-philosophical forms of appreciation, and, yet, is ‘ever bubbling up’ and ‘filtering down’ through how we view the world, be that through an ethically oriented lens or any other type of cultural-intercultural perspective. Indeed, for the more reflective person, the difference between existentially oriented experience and non-existentially oriented experience is profound and immensely obvious once we have experientially mapped this life-world, this world as lived, as both deeply underlaid (immanently) and starkly overlaid (transcendently) in such a vivid manner once the immediacy of this aspect of experience is suitably recognized, duly encountered, and directly engaged. Such a re-orientation, be it either religiously re-interpreted or non-religiously re-interpreted, is forever evident in each and every living-era and especially found loudly resonating in their most representative texts, great examples of literature, again, whether religious or non-religious in their tenor… either demonstrating the ineluctable beauty of the existential and/or the despicable and destructive ugliness and isolation of the rampantly non-existential, not that the relatively non-existential is intrinsically evil, far from it, since most of this world as lived provides the metaphorical ‘bread’ of our existences… but when lived without relation to the enriching world of our relationships, will fall flat like unleavened bread left far too long upon the cold top of a plain stone bench… (14)

But, in the formulation of an ethical philosophy, why this preference for an existential orientation? Moreover, how should we recognize this claim that we can recognize, encounter, and engage this aspect of experience? Surely such a claim needs to be established before continuing on in this direction. In exercising this choice, we could ‘all be simple fools merely marching towards the nearest mirage…’ (15)

It is my contention that the differential experience of an existential orientation can be delineated to distinctly fall under the following headings, namely, Time, Space, Subjectivity, and Intersubjectivity.
 (16)


Under the dimension of time, we find indications of ‘spontaneity’, ‘synchronicity’, ‘simultaneity’, ‘suddenly experienced innovative instances of originality’, ‘momentary flashes of an apparent insightfulness’, ‘vivid elements of both the ahistorical and the living-uniqueness of the eternal, ongoing moment in the existential sense of the here and now (hic et nunc) that translates us from the merely conventional and historical nature of time-experiences that would otherwise be more mundanely entertained…’ Then, it might be shocking to say this, but, in this type of communion, say, when reading wonderfully constructed texts of a classical construction or thinking about those people we know or knew, we can even metaphorically ‘talk’ with such individuals, both living and dead, and even those people unmet who appear to have ‘spoken directly to us’ despite their having died before the advent of our own birth… (17)

In spatial terms, we meet with indications of a ‘sense and semblance of the trans-geographical’, ‘a diminishment in spatial separation and isolation’. Much like two people absorbed in a telephone conversation who both forget that a vast distance currently separates them. Likewise, in our reading memorable texts of a historical nature, either as testimony or as commentary, there could be ‘moments of forgetfulness when such distances implied are also profoundly forgotten in this experience of the relatively non-textual’ (18)

Under references to our own subjectivity in an appreciation of existentially oriented experience we ‘recognize, encounter, and engage a more continual stream of consciousness’ rather than the usual choppiness of a fickle mind flitting from one fragile thought to the next. Indeed, as ‘a train of unthought-thinking that seems to effortlessly continue to reinvest itself in that self-sustaining strain of a mental delight whose cogitation has us staring at a beautiful painting or admiring the sunset or the solemn rising of a full moon, the naturalness of a landscape that still escapes the artifice of human intervention, and even the designed brilliance of those instances of human construction that are found to so easily to impress themselves upon this more heightened sense of awareness. Much like the ‘engaged reading of a wonderful novel in which we are reluctant to put down’ in order to attend to the requisite rituals and routines of daily life… (19)

Under the category of intersubjectivity, I mention again the delight we take in having a wonderful ‘cup of a coffee with a friend’ in whose conversation we both discover ever new variations in old themes not hitherto thought of by both parties or either party. The sense of a difference that is much like that between a repetitive chore and our entertaining a novel challenge that is artfully surmounted. The sort of experience, when met in our interactions with others, that is badged as fulfilling, meaningful, and would be worth re-living although the actual uniqueness of existential experience is not something that can be relived (but, instead, where we can set up the pre-conditions for re-entertaining a series of further experiences that then revel in the apparent authority of their own uniquely provoked authenticity). Or, for example in those moments of togetherness found or seen, say, upon the sporting field where the esprit de corps of some or all of the participants, and even spectators, is discerned as almost ‘palpable’. The difference, indeed, between attending a live performance of a brilliantly written play that is well-performed before an audience alive to the uniqueness of this unfolding event… and a play ‘in need of an author’ who knows ‘where they might be going, how to get there, and all too often, just how to end such an affair on a high note of resolution… whose resoluteness continues to spill over the historical termination of that ‘event’. (20)

It is fashionable in philosophical circles to recite this word ‘event’ (événement
) and I would like to contend that its use is usually indicative of this difference between an existentially oriented account of phenomenological experience and relatively non-existential processes of description. I would also like to note that the existential orientation is more ‘proscriptive’ rather than either ‘descriptive’ or ‘prescriptive’ in regard to more morally oriented forms of discourse. How should this distinction be observed? (21)

In the ‘event of our openness to the potential predicaments of others through simulated forms of empathy’ how should we existentially respond authentically and responsibly? I would argue that our responsiveness through following a pro-relationally informed appreciation of the relational situation in question not through just a description of that situation or some appeal to a set of meta-textually oriented genre-expectations, as a set pf prescriptions possibly echoing certain principles more treated as ethical guidelines,
 but, through negative processes of proscription that automatically ordain what is not acceptable should nothing be done or what is done but is judged to be improper, or inappropriate, or inapposite, in effect, as not suitable given the nature of the situation and the requisite depth of responsiveness to be called forth in our reception of that event. (22)

In this regard, my favourite example is that of an encountering a hungry person who could be a friend of ours who, for whatever reason or reasons, is just too proud to tell us that they are literally ‘starving’. If we were truly attentive to others, we should in all likelihood be able to discern this state of affairs. Now, a proscriptive demand, in its deontological constitution, is not that we should directly feed this person, but, ensure that this person is not left in a state of hunger. A subtle difference that needs to be recognized! In this example, we could just give this person a meal, say, under the pretence that we, ourselves, were hungry; or quietly give them some money, as a ‘loan’, so they could buy food for themselves (and perhaps their family too); oversee some other skilful approach
 that ensures that ‘this person is not left hungry…’ (23)

The key observation to be noted here is that a responsible existential response is not following the dictates of a set of so-called authorized ethical ‘Principles’. or a set of cultural ethical guidelines, but a skilful reaction to the definitive specificity of the situation in question in which a gamut of viable responses can all be profitably elicited. If anything, existential discernment needs to comparatively assess which responses are viable or not viable, and, more importantly, which of those courses of to-be-chosen enaction are comparatively more viable and more fruitfully productive, indeed, are able to enrich the relationship in question, but, for all that not that there can exist or must exit one and only one set of responses that is definitively correct since, for example, how a hungry person is suitably fed is more relevant that what food that person consumes and how that nourishment was to-be-arrived-at or had-been-arrived-at!
 Indeed, the unique specificity of the situational event necessitates a specificity of a unique response, or at least, a non-predetermined response that uniquely and successfully rises to the challenge of our insightful reading of that event… (24)


Now, these phenomenological characteristics of existentially oriented experience as noted under these four heading of Time, etc., can be referred to as ‘existential hallmarks’. Characteristics that appear to stamp a certain situation as an existentially oriented event… Moreover, in our reading of a certain past occasion, say, from either reflecting on our own past experiences, be they thought of as either good or bad, or, say, in the reading of a well-constructed and well-expressed novel these same characteristics can also be discerned as ‘existential indicators’ where whose relative presence or absence declares the accompanying set of experiences to be either existential or non-existential in orientation. Or, again, from an appreciation of the pre-conditions that more ably advance an existential appreciation of the situation to hand such factors can quite rightly be termed as ‘existential expectations’. So, just what conditions appear to advance this type of re-orientation from the mundane to the relatively non-mundane? To answer that question I would briefly reply we need to be aware of this existential difference, note how it is grounded in empathy, utilizes working suspensions capable of representatively simulating the situation to hand, and how we might more authentically respond to such an event or series of events..? Hence the ‘intuition’ of these existential hallmarks discerned in a seemingly productive, pro-relational attitude engaged along with the trans-relational sense of a co-associated subjectivity invoked in such experience in which the representative simulation of our relationships can be evoked and found to be either existentially and/or non-existentially invested from the richness and enrichment of ongoing existential contributions to be found imparted to the specific re-direction of those proceedings. (25)
2. Deconstruction of Traditional, Non-Existentially Invested Ethical Philosophies


A realistic perspective on modern morality might opine, as a friend of mine recently did, ‘that whatever you agree on, I can disagree with’, and, so, what consensus is there in this era of political polarization if people happily divide up between those who agree with a certain social stance and those people who diametrically disagree with such a stance given its your stance? Or, when things come to an ethical crunch, when we suddenly have to make an important moral decision, will it be not much more than an enculturated cultural habit arising more as a reflex rather than some appeal, say, to deontological principles apparently enshrined by some unknown divine entity who non-evidentially presented pronouncements are to be endlessly disseminated by bickering bands of religious professionals promoting often very bizarre religious beliefs, not much different from crazy conspiratorial memes, that, together are increasingly found to be either irrelevant or dangerous in this digital age of social media, along with the now rampant use of AI and all manner of other innovations both recognized and unrecognized… in a world, e.g., where we visibly find indications of blatant inauthenticity being expressed through a proliferation of ubiquitous scams, phishing expeditions, fraudulent avatars also out seeking your money and all manner of other valuable commodities like your personal information, and so on. Well, we might ask, in such a raw and bewildering world, how can we be moral, do the right thing, if we will meet with no consensus in such matters? (26)

But, this superficial point of view can be dismissed. On the whole, people do lead lives that are respectful of each other. In effect, most people, most of the time, are cognizant of a moral dimension even if, as limited finite individuals, we will imperfectly perform our passages upon this stage of the world, both individually and collectively. (27)

Whether we grant or dispute this observation, and conjecture, let me attempt to present an existential ethics and support my stated contention that an existential approach to this type of topic is superior to any form of a non-existential ethics. (28)

To demonstrate the conjectural viability of this potentially controversial contention, let me first non-exhaustively survey the philosophical contours of ethical discourse; then, using the non-economic fork rule out impossible and defective forms of ethical treatment, and, under the positive aegis of this same heuristic device rule in how we might construct a viable experiential approach to our existentially oriented dealings with others, and, then, invoking the non-fork of a non-pragmatic-pragmatical fork illustrate and  declare how existential responsibility can deontologically respond in a fashion that is existentially pragmatic that, at the same time, need not rule out non-existentially oriented forms of input whilst also ruling out those inauthentically misdirected patterns of behavioural performance that need to be called out as such..!
 (29)

Given my (ordered) understanding that ethical e/valuational formation is a ‘value’ and not a type of judgment that is not directly value-oriented for the convenience of the following scheme, as about to be devolved, let me postulate that ethical value has either a distinctive (second cognitively ordered) disposition of the aesthetical as expressed through an interest in harmony, the following of rules, style, ethical integrity, etc.); a distinctive (third cognitively ordered) disposition of the de-ontologically oriented, and/or, a distinctive (fourth cognitively ordered) disposition of the pragmatical more concerned with functional utility as might be expressed through concerns over effectiveness, efficiency, efficaciousness, expeditiousness, economically minded forms of parsimonious behaviour, and so on. But, in this enquiry let me be more concerned with both the differentiation and accommodation between the latter two categories of the deontological and the pragmatical whilst noting, that from an existential sense of a pro-relational perspective, attempting to view the relationship from the simulated perspective of the represented relationship itself, and, setting out to act on its behalf in patterns of intervention that set out to be existentially oriented, i.e., in a manner that set out to promote the psychic richness and enrichment of the primary relationship under such focus, let me note the force of the existential more often than not, would not set out to definitively fall precisely under one or more of these categories. Indeed, the pivotal power of this non-pragmatic-pragmatical fork is to realize that, from an existential perspective, there can be no ‘transcendental difference’, no trans-cognitive, trans-intentional differentiation in this judgmental sense and semblance of a lived-distinction between these types of ethical categorization when the existential will seek to deliver its own uniquely responsive and responsible form of a response. An ethical response, we must clearly understand, whose apparent authenticity, if called for, will cut across such philosophical distinctions that, on a philosophical level, should be maintained in order to still discern a necessary difference between such potentially distinctive styles of interpersonal resolution. But, however, when and where expressed in lived-reality, from an existential perspective, that such distinctions simulated from that metaphorical ‘point of view’ will not be observed, need not be observed, indeed, were never observed as such. Let me elaborate upon this point. (30)

In a famous trial, a certain car manufacturer
 unwisely took the advice of its accountants, along with their poorly designed forms of cost-benefit analysis, and the like, as entered into by the same, and, instead of recalling these vehicles for a very cheap replacement of a dangerously defective design feature, a fuel tank prone to explode, were prepared to follow the poor advice of their accountants and do nothing other than pay out those cases for such negligent oversight estimating that it would be cheaper to follow this rather minimal course of enaction.
 Quite rightly, when this case came to trial, the jury were duly horrified that this company knowingly did not fulfil is full duty of care to both its customers and the public at large and allowed this deadly design to malfunction at random, in line with calculated expectations, upon the roads of the American nation. Consequently, the calculations developed by the accountants were completely eclipsed by the cost of punitive damages, arising from civil cases, and subsequent to the considerable loss of goodwill from the reckless homicides associated with this product this company had to cancel the very manufacture of that type of vehicle. That the observation to be made here is that, on balance, in a court of law, e.g., but not just in a court of law, indeed, in the court of public opinion, deontological considerations will have a much heavier ‘weight’ attached to that type of deliberation in comparison to simple, pragmatical considerations conducted along the lines of mere expediency, utility, an economy of costs, the possibility of future profits, or similar. (31)

Now, I raise this instance of a jury’s reaction to ‘reckless homicide’ to point out that a deontological attitude can exists in our reading of ethical situations in order that, first, it should not be ignored, and, second, be duly recognized that it can be an obviously valid aspect of moral experience. That, moreover, in its performance, it need not, indeed, cannot have any recourse to so-called ‘First Principles’, or ‘Last Principles’, or ‘Middling Principles’… so beloved by some dogmatic people of a religious persuasion or clearly influenced by such attitudes. This observation of the deontological notes that ‘in an ethical reading of certain legal or moral situations on occasions, in certain types of situatedness, an ideational imperative will form with an injunctive-like force that will either permit and insist on a suitably responsive type of performance of a certain distinctive pattern of behaviour or not permit and insistently call for our desisting from entering into certain other distinctive patterns of behaviour, and so on. Quite rightly, without prejudice, the fraudulent association of the deontological impetus with religiously formulated principles, mistreated as certain moral Principles with a capital ‘P’, can be excluded under the negative aspect of the non-economic fork as either not possible to conceive or as defectively engineered without self-evidently reproducible evidence that would be needed to validly support such dogmatic contentions. On the other hand, the phenomenological awareness of a certain deontological decisiveness of the last instance should be duly recognized, etc., if and when it should occur, and, if and when it is discerned as something that can be virtually re-simulated, and if and when it makes a relevant difference in our ethical or non-ethical assessment of a certain situation, be that either with or without directly required patterns of response, hopefully, of an existential responsiveness and responsibility, and, if and when it should appear as manifesting a relatively non-economic form of ethical e/valuation.
 The ‘non-economic’ here being in its positive sense as ‘an irruption of e/valuational formation indicative of this positive sense of the non-economic fork’. Illustrating, therein and thereby, ‘the positive role involved if such non-economic patterns of resolution harmonically aspire to seemingly enrich the living-embodiment of the relationship or relationships in question’. (32)

Now, for convenience, as noted let me divide moral responses as falling under the three heading of the Aesthetical, the Deontological and the Pragmatical, but, also take on notice that, from an existential perspective, the sense and semblance of the pragmatic-existential, or existentially-pragmatic, can quite easily take the form of a unique delivery that, in all probability, will cut across such distinctive philosophical categories. A state of affairs illustrated in my stock example of the architect of a bridge who must navigate between and negotiate through both deontological and pragmatical aspects of their responsibility to design a bridge that, first, will not injure people and will not fall down as per their contractual brief, and, second, will also be delivered within the economically exercised confines of a reasonable budget… and, hopefully, in a third consideration all too easily sidelined, in an architectural form that would be judged as beautiful to behold or, at the very least, not as an ugly stain upon the landscape as if it were an ‘ugly inkblot carelessly superimposed upon what otherwise might have been an interesting and pretty picture of a landscape or portrait…’
 (33)

In my estimation, with respect to these three headings of the ‘Aesthetical’, the ‘Deontological’, and the ‘Pragmatical’, ethical patterns of behaviour can be further delineated under the additional six headings
 of Actors (ethical instigators), Recipients (of ethically oriented enaction instigated by actors), Acts (as forms of enaction read as having ethical-like ramifications), Performances (when viewed from an assumed intentional perspective or a possible set of more probably intended perspectives), Consequences (when the ramifications of the situations in question are either virtually or non-virtually simulated and explored), and Situations (in their represented specificity along with an understanding of their potential impact other relationships more closely connected to that primary relationship, and, by extension, upon the world at large).
 (34)
3. Differentiating ‘Existential’ from both ‘Non-Existential’ and ‘Anti-Existential’...


Now, in the application of this scheme, either in part or in whole, it should be quite easy, relatively speaking, to argue over the imputed relevance or non-relevance of these various headings in conventional terms. Surely this is the case since we have been doing that since time immemorial. However, from the relatively unconventional nature of a pro-relational, existential approach an intuitive path is fraught, metaphorically, with cul de sacs; potholes; ideologically entertained preferences; habitual forms of non-critically organized thinking; conspiracies and rabbit holes, and all manner of resistance, obstructions, institutional roadblocks and obstacles, and so on. How are we to navigate around such problems, negotiate with others as to how we might proceed in such enquiries, and arbitrate outcomes that truly possess an existential complexion and tenor? (35)

The raison d’être of an existential approach is to either create a new relationship along with its potential positivity in e/valuational outcomes; preserve the richness and current enrichment of a relationship that already exists for us; and/or conserve the current positive ‘value’ of that primary relationship through an expansion of its current richness and enrichment as holistically pertain to that primary relationship and as would be equally shared by its relational participants from a non-contractual, compactual sense of perspective. Let me explain. (36)

Everyone understands what is entailed in a contract, a contractual relationship. A contract is a textual instrument of some form or other that is either verbally assented to or signed off by the concerned parties and where there is usually a considerable power differential between the parties whose negotiations are both regularized and codified by the terms of that agreement. Less well known and recognized is what I term as a ‘compactual dimension’ upon which that contract could not itself be conceived of as a functioning contractual instrument. Without the expectation that all the parties will honour the terms of their agreement, as codified, that agreement would cease to function. Indeed, since without the continuation of the necessary and requisite degree of goodwill required such an instrument would be quickly deemed to be both ‘broken’ and ‘defunct’, as no longer functioning as intended, and, perhaps, only continuing to operate in terms of the penalties for the party or parties that were determined as having broken that original agreement. Agreements continually need to be honoured, and without this deontological dimension of the compactual, no agreement would be or could be entered into. That, despite the differences in power relations between the parties of the contractor and the contractee, insisting on excessively unfair conditions to be placed on either party by the other party is counter-productive, is a recipe for either the non-entering into that agreement or the more probable breakdown of that agreement if entered into. Now, this compactual dimension is to be seen everywhere paralleling the contractual. On some occasions, it becomes more evident, especially during crises when people quite suddenly, and existentially, come together to render assistance to each other. Under those types of circumstances, contracts are not generally entered into. People just spontaneously help each other to the best of their abilities, sometimes working miracles when acting in concert, Like, e.g., the incident at a metro train station caught on camera, and which went viral, when a passenger got their leg caught between the train and the platform and, when, almost suddenly, a row of people simultaneously self-organized to move that train away from the edge of the platform in order to free that trapped leg. And much to relief of every viewer watching that video, that person’s trapped leg was successfully freed. (37)

Now, this co-dependence of a contractual dimension upon this less visible semblance of the compactual, and v.v., mirrors the correlative relationship between the relatively non-existential and the relatively existential. This relationship, when reflected upon, contributes an even more insightful appreciation as to how the world really works. Indeed, in a situation of unchecked power we inevitably witness the colonial-like expansion of the contractual dimension into the compactual domain, and, then, when the compactual dimension is able to check such excesses in power differentials we see the tide turn and swing back in the other direction with a slow rectification of such practices and a return to some renewed form of sanity. As a case in point, in our cities, public parks in Australia are just that ‘public’ and normally free to enter and enjoy. But, although compactually free for their citizens, still, their upkeep needs to be paid for which is usually overseen through taxes, federal grants, council rates, and so on. However, capitalizing on this fact, commercial ventures often proffer their services and if a proliferation of offers are accepted by the legal entity overseeing that park it is quite possible that little park would remain if not checked, say, by the democratic force of public opinion which could well be reinforced and translated as votes at the next election, be that form of rectification exerted on either a local level or a state level, or more widely on a national level of governance. (38)

Now, I would like to contend, overall, that existential value is always positive to some degree or other, but, that non-existential e/valuation runs the gamut from that deemed to be valuable, to that which is more neutral and perhaps less desirable, and on to that which is not desirable at all when viewed as negatively evil, destructive of relational richness, and deserving to be either shunned or actively resisted. That a working suspension of the same, within a consequential analysis, should delineate for us such relative distinctions and the uniqueness of their interrelations. That granted, this is how we differentiate the relatively existential from the non-existential orientation, and, how we might better deal with negative forms of non-existential e/valuation? Then, furthermore, this is how we ask, ‘just what ethical role can this relationship between the relatively existential orientation and the relatively non-existential supply in our existential re-appreciation of a truly moral philosophy when we entertain this radical shift in emphasis from the relatively non-existential to the emergence of an existential dimension, from a reductive materialism of relational elements in the form of actors and acters to this pro-relational domain where we should metaphorically ‘act on the behalf’ of that relationship in question?’ (39)
4. The Central Exposition of this Essay.

To explore these considerations in a more integrated fashion, let me now move to the central section of this essay. (40)

To begin, let me explore two anecdote-like analogies, one somewhat trite and non-controversial, and, the other, a lot more controversial. In the process outlining a method for the personal resolution of the latter as a type of template for how controversial issues might be better approach. Again, not proffering a definitive form of resolution, but, instead, a method where either a single person or a group of related individuals might adopt and adapt in order to find some more satisfactory form of a working resolution and consensus. (41)

In the first anecdote, I am exploring to what extent an object has some form of an intrinsic value, above and beyond its material expression, that one might be tempted to apply to that object, as if resident in that material embodiment? In the second set of explorations, I will seek to delineate in what sense this approach should not be reductively mistreated as just one more variation on what otherwise might be categorized as a ‘situational ethics’… with a number of other potentially insightful reflections to be entertained along the way? (42)


A young student in their art class at school is given the following challenge by their teacher. They are to carve a small block of wood of their choice in the form of a human figure whose face must clearly delineate a distinctive emotion that would be appreciated and recognized as such by most people should that object be carefully looked at. This student in questions thinks to themselves, I would like to see myself as an artist but to date I know I have not as yet produced anything I would consider to be truly artful. Let me rise to this challenge. They settle on the emotion of ‘happiness’, as expressed through a ‘smile’, and in their preparatory research they look at a multitude of smiling faces online. Then, with a pencil and notebook in hand, set out to envisage how they might carve this small block of wood. Once a working image is settled upon, they set about carefully carving this piece of wood. By the end of that day, they find they have surprised themselves with a beautiful figure of a person with quite enigmatic and endearing features along with a most sincere and subtle of smiles. Once this object is suitably smoothed and finely tooled, with great pride they discretely sign their first artwork with their initials at the bottom of this sculpture. Then, they decide on what stain they will use. The next day, now properly dried, they give it a first coat of a varnish. Admiring each day, for a week, what they rightly feel to be their first masterpiece, indeed, going on in later life to be a well-known and well-sought-after artist able to command a lofty price on the primary art-market. After this piece is much commended by their art teacher, with some reluctance, they gift this small work of art to their mother who appreciates this object more as a ‘gift’ rather than as a ‘work of art’. On her mantelpiece in the lounge room this beautiful figure smiles for nearly three decades. The mother dying a few months after the much-lamented death of this now very famous artist. The relatives disposing of her estate, knowing the provenance of this object, send it to auction where it fetches a good price on the secondary art-market. A collector, admiring this great artist, but without sufficient funds to buy a much later work, is happy to purchase this small piece of juvenilia. Unfortunately, upon their death, this small sculpture is sent to the local op shop where the old lady with a marketing gun, forever set on five dollars mark, duly appraises it as worth the same accordingly. Moments later, an elderly pensioner then buys this small sculpture on the tertiary art-market. For a few years, they admire this small cheerful work of art, delighting in the fact that it ever cheers them up. On their death, this overlooked object is placed in a skip and sent off to the local tip where, before too long, it is incinerated with those mountains of more combustible forms of rubbish. (43)

Now, what is the point of this anecdote? Is that sculpture, with its subtle smile, and seemingly in possession of a certain je ne sais quoi, a work of art whose aesthetic properties are intrinsic to the same? For that sculptor, this piece marked their transition from being a mere ‘craftsperson’ to that of the ‘artist’. This observation not being seen as a disparagement of the craftsperson since, for them, it is possible for a work of craft to be merely well-made and not particularly artistic in its pretensions, but, on the other hand, a work of art that is not well-crafted will not be embodied in this world as a wonderful work of art (despite the brilliance of its artistic conception behind its poorly instantiated crafting). In a furtherance of this idea, we might also conjecture that for a person to be really good at any particular craft or art they need to do their 10,000 hours of thoughtfully engendered practice. Maybe geniuses of this world might only have to do, say 5,000 hours. Still, although we can recognize moments of creative skill in the early works of either J. S. Bach or Wolfgang Mozart, e.g., still, their early works seem pale in insignificance before their later masterworks. So, even, great artists like Bach and Mozart have had to do their many hours of practice before taking on the mantle of a great performer in their field or fields of expertise. Moreover, I would also like to hazard a guess that to appreciate the skill of any artist, great or otherwise, we, too, likewise, need to do our many, many hours of preparatory work so to speak. Indeed, it would be the heights of arrogance to assume, first, that comprehension is and should be instantaneously received, and, second, immediately mediated without any mental work on the part of the recipient. Moreover, I do not see any point in being told what we already think we know since that seems to me to be nothing more than merely reinforcing our prejudices. If we find something difficult to comprehend then do not automatically blame the messenger. I am reminded, here, of one of my first forays into a university library whilst a high school student. I would walk in hoping nobody would notice then gravitate by habit to the sections dealing with either Scientific Topics or Eastern Religions or Westerns Philosophy. On one occasion remember starring at two large book cases filled with books by and about Immanuel Kant and, in opening one of those books, and in trying to read what was written, immediately through this was just gobbledygook. But, was immediately chastened by a second thought that most people do not waste their time, and the time of their readers, by writing books filled with nonsense, of course hoping that this generally is the case, and that the fault, in this instance, was precisely mine. That I definitely needed to go to university in order to read and understand this type of literature. Well, I can now read such topics, but, whether I understand such textual depositions, their re-disseminated translations, and interpretations is another matter… (44)

Now, some people are naturally philosophical and, both consequently and subsequently, know how to ask and deal with philosophical questions. No doubt through their reiterated passages through this world at large they will find themselves, and be found, better performing in different fields of expertise mostly likely in a manner aligned with their sympathies and, basically, in a manner in keeping with what motivates them. However, the question needs to be asked, ‘do we have to do our obligatory ten thousand hours in each and every topic in order to successfully master these various disciplines?’ Thankfully, I believe there is some slippage between topics that allows us to hermeneutically appropriate the innovations of different disciplines without the otherwise requisite serving of a full apprenticeship. Let me illustrate this point with an anecdote that has been mentioned on previous occasions to make a different set of points. (45)

In the basement library of one of my philosophy teachers, who was acting as a mentor, with whom I was reading from a book I had just written on the topic of epistemology, in a chapter specifically dealing with aesthetic experience, I was arguing the contention that we had to have a refined attitude in order to discern the refinement of experience supposedly presented by aesthetic experience. Well, my argument got swiftly deconstructed by one photograph from a book detailing an expedition up the Amazon where these intrepid explorers had taken an old-fashioned gramophone up the river. Seated in front of the large horn-like trumpet of this instrument sat an Amazonian native obviously in a state of ecstasy listening to this device with his eyes shut and his mouth open. The caption beneath the photo merely said something to the effect of ‘Listening to the Mozart symphony titled the Great G Minor’. (46)

So, I had to instantly had to go back to the drawing board. In the light of this exposition so far, I would like re-interpret this Amazonian’s ability to appreciate Western Classical Music, without presumably having ever heard the same before, down to the fact that this specific piece of music has both wonderful themes and brilliant examples of rhythmic syncopation, and that this very perceptive person had already done his ten thousand hours at his own native academy for musical and rhythmic appreciation. Taking heart in this interpretation that the development of particular skills can spill over into an accelerated appreciation of the skills pertaining to other disciplines. (47)

Now, let me return to the question as to where the psychic location might be found, should it exist, in our appreciation of the aesthetic properties of a specific work of art?
 (48)

Here I need to invoke ‘the simulation of representation as the representation of that being simulated’. Returning to the wooden sculpture with the beguiling smile from a reductive point of view it could be easily dismissed as just a pile of wood. Indeed, finally, it was merely treated as something that could be burned, removed through a process of combustion. On the other hand, the collector saw it as ‘an embryonic work of a master sculptor’, and, the elderly pensioner treated it as ‘an ornament that would cheer her up by merely looking at this smiling figure’. By invoking this simulation… we could argue that if this ‘artwork’ were carefully reviewed as a ‘work of art’, in and through a series of conjectures that entertained the thought that this object was not just a piece of carved wood, then we might suppose that other people too reviewing this same ‘intentional object’ as an ‘artwork’ would similarly experience this same or similar je ne sais quoi through the experience of an existential surplus of e/valuational formation elicited through this re-simulated interaction between the ‘object’ as an ‘artwork’  as a ‘smiling figure’ falling under the ‘genre of a sculpture’ whose apperceptive-perception was and would be repeatedly rewarded in such a manner that this excellent example of a ‘work of art’ could not be reductively dismissed as just merely ‘a piece of carved wood’. Of course, without its simulated representation as a ‘work of art’ it would be little more than a ‘piece of carved wood’ and then, as a consequence, deserving no more than our either using it as an ornament or as an object of status or by ignoring it or through setting out to dispose of the same. (49)

What do I mean by this expression ‘the simulation of representation as the representation of that being simulated’? If we wish to continue with this ascription of the inherent aesthetic nature of the artwork then we can no longer point merely towards the intentional ‘object’ as a mere ‘object under focus’. The said ‘object’ has to be invested with aesthetic possibilities, or potential, and if we discern that to be the case, then we declare it to be an ‘ark work’. If we do not view this intentional object in that manner then we do not and cannot see it much beyond a ‘piece of carved wood in the form of a smiling figure’. Now, what forms the representative qualities of this type of experience is not the object per se since it we were to see this object as just a ‘piece of carved wood’ it then would be little more than just a ‘piece of wood’. Then, if we were to treat this piece of carved wood as an ‘art work’ and this investment of our interest in this manner returns a sense of aesthetic delight in a form greater than that invested then we would take heart from such reception that we were, indeed, dealing with a ‘work of art’ which could no longer be merely dismissed as ‘just another carved piece of wood’. Furthermore, this type of alignment also occurs in the very fabric of the conjectural economy, etc. In other words, we can find a relative transformational isomorphic invariance between different states of our apperceptive-perception in terms of the well-organized and well-exercised dissemination of the conjectural economy itself. That, in effect, this isomorphic invariance needs to be co-present in and between well-formed propositions, well-informed synthetical statements, and well-expressed conjectural propositional-statements. E.g., that this ‘wooden object’ is indeed ‘carved as a smiling figure’; as a fact seems to be well-carved; and, as a conjecture does seem to measure up to being a great example of an artwork since the ‘interest’ of our aesthetic investment is compounded and impresses upon our experience of this artwork that, indeed, it is a wonderful ‘work of art’. Where, at no stage, is an idea of representation advanced whose thesis is that we are dealing with the ‘aesthetic object per se’ as if operating in either a so-called ‘external world’ and/or in some metaphorical ‘Platonic realm of some form of aesthetic ideality’. Where the representativeness in question is arrived at through the apparent preservation of an isomorphic invariance of a representative-like experience and not that being represented as a projected object of the conjectured imputation per se (under ‘representative terms of reference’ that then would be outrightly impossible to entertain as a viable conjecture!). (50)

So, if we wish to continue with this metaphorical ideal of (a relative or related) ‘inherence’ then to the extent we can metaphorically think along those lines we must see it as ‘inhering only in our carefully approached reception of a potential world of art as an actual work of art should we find this positivity of aesthetic interest being returned in our apposite review of this object as an ‘artwork’.’ (51)


In the same vein, the obvious experience of an intense rapture on the face of this Amazonian Indian speaks to the intensity of that experience that, for convenience, I would like to refer to as an ‘absolutely definitive experience’, or ‘absolute experience’, but, not as an ‘absolutstical experience whose hallmark is an absolutistical indubitability’. I am using stronger language here because it is my belief that in the irruptive nature of non-economic experience arising through the point of its economic resolution (within the economy of the sub-economic and within the overall economy of the super-economy) this expression of resolution invests a corresponding degree of ‘resoluteness’ in our judgmental determinations. As much as I will qualify this discourse with the use of the expressions ‘relative’, ‘orientation’, etc., at the same time I must recognize the ‘relatively definitive nature of non-economically re-directed experience’. Hence the definitive nature of the decisively expressed expression of ‘decisions instantiated in the last instance’ (and which might be taken upon up in an existential light as ‘decisive instances of next moment’ and ‘permitted instances of the decisively instantiated first instance’, etc.).
 That, this same phenomenological deontological-like decisiveness in responsiveness occurs and should also occur in our ethically re-directed forms of moral experience. That, in a certain morally apperceived situation, this pattern of a definitively instantiated behavioural response is either just ‘wrong’ or is just ‘right’, or, less intensely, could be reviewed as either ‘acceptable’ or as just ‘not acceptable’, etc. However, as I do not wish this style of ethical responsiveness to be discerned as just another form of a ‘situational ethics’ let me now segue to my second anecdote in order to demonstrate that a lot more is involved in this type of approach, namely, our investment in a conjectural economy centered in the suitable exercise of working suspensions capable of responsibly delivering decisive judgments of the last instance that can be then taken up as existentially decisive judgments of the first and next instances in an openness of understanding that that there could well be more than one course in apposite patterns of responsible enaction…
 (52)

In revisiting this controversial topic of abortion, I am not suggesting a universal solution but the universality of a method that goes beyond the relativistical ethics of a mere situationalist approach. (53)

Earlier in this essay, I noted six headings whose categories various ethical theories are inclined to either preference or de-preference. The last category of ‘situation’ in my mind is one that certainly does need to be taken into account given that in the conjectures of an ethical approach relevant information is that type of information whose presence or absence in all likelihood should radically alter the ethical outcomes from the perspective of those ethical subjects situated in that primary relationship in question where one or more of those relational participants are seeking the resolution of an ethical dilemma or series or set of ethical dilemmas. E.g., if the pregnant woman at the center of an enquiry seeking to answer the question ‘should or should not an abortion be proceeded with?’ be that enquiry instigated either by that woman and/or any other involved party or parties, is a person who happens to have, say, strong religious views that this procedure should not be undertaken, and, that her final views on this matter are in an alignment with those religious views, it would seem obvious that that for any other party or parties to insist that this procedure should go ahead are usurping the moral decisions being made by that woman in question, where, in this instance, she has insisted that this procedure should not proceed. Metaphorically, as she has the most ‘skin’ in these proceeding (besides that of the unborn child) it would seem inappropriate to insist otherwise. That being the case, it would be wrong of her partner or family or the family of her partner or a medical representative or representatives of the hospital or officials representing the state be allowed to insist otherwise? Now, how might this situation change? E.g., if the foetus were subject to some condition where it might well survive within the best of a modern medical setting, but, where the life of that child would also be marred by unending pain and suffering at great expense to both the finances of that mother and the state would she or should she be made to change her mind? Or, consider the converse type of situation where the woman has made a final decision to have an abortion for whatever reason or reasons. In the light of that decision, should the partner or her family or the family of her partner or a medical representative or representatives of the hospital or some representative of the state be allowed to insist otherwise? On one hand, the taking of an ideologically extremist position in any controversial topic, one way or the other, appears to simplify such decision making. No matter the circumstances, they follow the ‘rule book’ for such matters and act accordingly regardless of whether such decision making is in accordance with the fully informed and non-coerced consent or all the relevant parties. From a philosophical point of view, the unblinking adherence to a set of so-called Principles, be they First Principles or Last Principles or Middling Principles, is already problematic in and of itself! Who decides which Principles are to be prioritized, and, who decides which principles are to be de-prioritized. If a philosophy of ‘rights and obligations’, e.g., were to be (also) applied to this controversial topic then if the rights of the unborn child are proposed along with the rights of the pregnant woman, her partner, her family and the family of her partner, along with the rights of the doctors and nurses and the medical establishment, and the rights of the political establishment to insert themselves into such a situation, working either with or without the separation of church, or some other religious organization, and the state… surely we are inviting the shifting fashions of a controversial arena wherein such privileges (as self-appointed or other-appointed rights) and obligation will be either marked up or down reflecting the current state of the power-relations between these various actors and not some alignment with a non-evidentially based set of ideological guidelines unless those ideological guidelines are enforced through some form of politically inflexibly enforcement. A situation reflecting the tides of public opinion, and whether these rights and obligations of the former are actually legislated and consistently enforced, etc. A political approach that I would well suspect to be a recipe for more ‘heat than light’, along with the relative wasteful use of resources of a nation mixed in with a plethora of unintended consequences.
 How might we better approach such situations where the imputed rights of more central parties in these controversies are intruded upon if not outrightly traduced by less central considerations? (54)

To assist in the working resolution of such issues I would like to propose the outline of an existential approach to such ethical and moral conundrums.
 I would also like to respectfully suggest that this type of a working solution, in effect, is mirroring the types of processes that would actually be involved in the formation of judgments.  (55)

I have pointed out that at the center of a discipline is a distinctive use of a conjectural economy, and, at the center of the conjectural economy is the utilization of working suspensions. Therefore, in the careful application of working suspensions we have a method that converts, say, a situationally constructed ethics into an existentially oriented set of working proposals where the ongoing re-application of suspensions, especially in the light of changing conditions, can further refine the pragmatics of such a series of responses. Hence, what is needed is the suitable execution of a working approach to an ethical set of conjectures in which the well-organized and well-exercised conjectural economy oversees the suitable the utilization of well-formed propositions, well-informed statements, and well-expressed conjectural propositional-statements and where the entire economy, therein and thereafter, is subjected to ongoing processes of suspension. That through this approach, through exercising suspensions, a pro-relational treatment of representative simulations, as simulated representations of the situation to hand, is entertained whose resolution, when realized, has the power to enact processes of causal re-direction expressed through non-economic (as an extra-economic process of resolution) in which the ethical options of that situated relationship are re-weighted and re-organized through the re-directed power of that resolutely arrived at process of resolution. That, in effect, a process of judgment, in an economy of judgmental appreciation, is harmonically realized through a chaotic-like process of re-self-organization in which the simulated representation of the situation is allowed to find itself re-directed through the power of the de-suspension automatically invoked in the wake of each and every act that entails the apparent resolution of that working suspension. In other words, the form of the resolution entered into economically is then expressed non-economically and, thereafter, taken up hyper-economically through acts of appropriation where the innovative responses that are meaningfully comprehended are then intentionally executed once understood and permitted. By such means entering into existential patterns of behaviour that significantly create new forms of value-formation through new and novel relationships, along with the ongoing preservational richness and conservational re-enrichment of that relationship... (56)

Now, through the application of working suspensions, along with the forceful implementation of working processes of resolution, that suitably represent in a textual form the salient features of that relationship, then it would be no surprise to understand that through such simulations and their continual re-constitution that suitable patterns of a responsible-responsiveness could be elicited where this pro-relational attitude effectively assists us to act on the beneficial behalf of that primary relationship being placed under such simulated considerations. Again, the simulation of the relationship in question is not seeking the impossible correspondence with the relationship itself but the pragmatic appreciation of the alignments and re-alignments undergone through both our inspections and suspensions of such information as they appear to be re(-)constructed under the forceful resolution and expression of the relatively non-economic. (57)

Now, such harmonically instigated forceful processes of re(-)alignment granted, would it be right to assume that non-economic processes of resolution could be entered into in such a manner that on certain occasions we would experience radical shifts in these causally induced patterns of a distinctive re-direction instrumental in the formation of distinctive responses of the last instance, etc. To explore this simulated-situatedness, imagine the following thought experiment. Say, we became disembodied ghosts, able to go through walls and capable of traveling vast distances in the blink of an eye. Imagine on one such venture we happen upon a torturer plying their horrible trade in the torturing of people for whatever misbegotten reason or reasons.  Through empathy, through the inadvertent simulation of their sufferings, we ‘feel’ the pain of these tortured subjects. ‘Inhuman, all too inhuman’, can be the corrupted nature of some people. But, being disembodied, like ghosts, we find that we are powerless in such a situation to do anything. Indeed, almost as powerless as the mere individual, when, to be effective as an individual in society, we should not just be angry, but, become a group of organized individuals capable of finding a more definitive response collectively, if not the most definitive response, in our existential reading of that situation. I would imagine in this situation, from an expected experience of moral repugnance, that the nature of our response to the abhorrent features of this situation would similarly be most intense. That our reaction to a reading of this situation would issue in the form of a response imbued with an equal intensity of expression matching, more or less, the ethical disgust and revulsion that would be observed in the making of this form of an embodied response as presented in the last instance, where through permission, it is now to be treated as an existential response of the first instance where through permission, requisite patterns of an existentially oriented enaction will be entered into (that, hopefully, will also be taken up collectively). (58)

A small point, but with important ramifications, I would suggest that all ethical responses, once finalized through resolution, possess a sense of resolution, in keeping with the intensity of its origination. Moreover, although we can envisage definitive responses from time to time, when a final judgmental decision is realized, we might wish to conjecture that definitive responses of the last instant can, through existential intervention, take up, through permission, definitive responses of the next instant, and therein, through enaction, as definitive, existentially oriented responses of the first instance. Or, in other words, final decisions once made should not be reviewed as rather weak replies, but, much more as non-weak/non-strong responses that have a definitive strength about them capable of inducing causally re-directed responses. Where such intentional strength and decisiveness is necessary in the enaction of such distinctive behaviour. (59)

Another way of both presenting and representing such decisive patterns of enaction is to note that in the pursuit of suspensions we might seem to be rather non-focused, but, where in economic terms it is natural to qualify predicates, relations, and nominations, in the issuing of decisive responses of the last instance, etc., our language should reflect such a transformational-transitions. Hence my introduction of a spectrum from possibilities to impossibilities that would rule in definitive responses of the last instance as absolute or ‘absolute-like’ in character, but, not as impossibly absolutistical in character. Where such a distinction, through comparison, also travels beyond the comparative to the relatively-relative but never the relativistically-relative. Thence this mix of comparatives, etc., in order to delineate this spectrum in real-time. I.e., noting what non-economically does not work, and, those entries that do non-economical work.
 (60)

Hence the application of the non-economic fork to these types of proceedings in order to differentiate out that which cannot function economically, and, to differentiate in those proceedings that do appear to be working. Where such a differential situation naturally allows me to segue to the sphere of the non-fork designated as the non-pragmatic-pragmatical. Basically, in the pro-relational treatment of these considerations we arrive at a working space in which the existential orientation mixes and melds these various categorical differentiations in a form that overcomes these actual distinctive divisions and potential divisiveness of such classifications. So, e.g., although we philosophically learn to differentiate the deontological from the utility of the pragmatical orientation, in lived-experience we should not be surprised to find them working together (just as the architect of a bridge must formally incorporate both deontological and pragmatical methods in order to arrive at the blueprint of such a proposal, hopefully, along with aesthetical inputs in the formation of the final product). Similarly, in an economy comprising phenomenological descriptions, hermeneutical prescriptions, and existential proscriptions, again, we must mix and match such superficially disparate forces when, immanently, we should question the extra-representative nature of such language and experience. I.e., where, in lived-experience, we understand both the differentiation and integration (or accommodation) of these seemingly disparate economic forces immanently linked through the instantiation of a relative transformational isomorphic invariance, etc. (61)

It is as if in judgment such categorical distinctions do not belong, whereas, in cognitive and intentional terms of reference a disparately divided sense and semblance of a world, through the world of lived-experience, is eventually, or should be, prepared for this mixing and melding of all such distinctions. By such means transcending object and subject (through both embodiment and non-embodiment); transcending both the subjective and the inter-subjective, etc; transcending descriptions and prescriptions along with proscriptions, indeed, as well, transcending both the existentially pragmatic and the non-existentially pragmatical (as implied by the very naming of this non-fork)! (62)

5. Provisional Conclusions, etc.

To arrive at a ‘working conclusion’,
 I would like to propose the argument that this topic of an existential ethics, and, indeed, ethics in general, can be validly thought of, somewhat, as both ‘an artform and a science’. However, until we clarify the language used in this important disciplinary field of concern and care, indeed, are prepared to jettison various traditional ideas in both philosophy and metaphysics,
 given any respectful and insightful historical appreciation of the past, I fear not much further progress will be made. But, ever the optimist, let me at least present these few steps as a method that might hopefully head us in that direction where all disciplinary activities can be viewed as both ‘artforms and sciences’ and where ‘these two branches can re-find one trunk in lived-reality, in lived-experience of a kind whose re-interpretations of social consensus can, more or less, be successfully reiterated...
 (63)

Now, I do not feel it necessary to go on at length in order to demonstrate how an ethical discourse should be viewed, on one hand, as an artform given the role played by economic resolution that then becomes expressed in non-economic terms of reference that then needs to be further harmonically re-appropriated hyper-economically in accordance with my vision of the super-economic. Suffice to say, in a relatively non-theoretical perspective, that ethical resolution simply demands forms of harmonic resolution in which relational tensions are transmuted into productive forms of relational resolution. Or, put more simply, an ethically oriented relationship oversees, directly or indirectly, a harmonization of the collective experience of the relational participants in a relationship, in the unique confines of that primary relationship, wherein the overall value of that relationship is enriched, be that re-e/valuation be conducted through being either created, preserved, and/or conserved (in its expansional sense). This could be put in more experiential language by noting that sense of relational relief that is to be experienced when we resolve difficult issues between our friends, family, and loved ones, and so on. I trust everyone has been subjected, actively or passively, at some time or other, to some form of an intense dispute or argument, and, that when it becomes resolved, will feel an equally intense, if not greater, sense of relief that once again we are now ‘on the same page’ so to speak, indeed, that we can speak with each other without the relational tension that had previously pervaded that period of relational disputation? (64)

On the other hand, should we treat such processes of resolution from a more scientific point of view? Or, are we merely ‘bashing our heads against an historical wall’ that will continually re-present itself should we be so unwise to proceed in a direction where others have so successfully failed? (65)

With your tolerant consent, let me set out to at least show how this form of a more scientific resolution is actually enacted every day, and how we might be able to articulate ‘how this artform of ethical resolution does indeed have a more scientific prospect or semblance?’
 (66) 

I would argue that all forms of music demonstrate an internal logic as to how they will contrive to resolve the necessary presence of the relatively dissonant without whose resolution there would be no harmony, and no true sense of a musical experience. Similarly, I would argue that all processes of truth determination operate along the same lines, namely, the resolution of that which is found to be problematic or that which is rendered as problematic through being problematized. Then, philosophically or meta-philosophically (i.e., metaphysically, as an appreciation of truth determination of the philosophical or disciplinary field in question) that truth determination can be definitively shown as ‘true’, albeit within the terms of agreement as proposed, e.g., by Alfred Tarski. I.e., that the meta-proposition is true if and only if the content of the proposition is evident or self-evident in the conformation of its conjectural terms of reference).
 (67)

Now, in a process of harmonic resolution (as expressed through the irruption of the relatively non-economic in its positive sense, although not necessarily so positive in a more productive sense
) we could assign a similar sense of an e/valuational formation, namely, that harmonization can be pro-scientifically ascertained when the quanta of the resolution perceived both before and after a process of interactive treatment is estimated to be either a qualitative and/or quantitative improvement of the overall net relational richness of that primary relationship in question as viewed over that period of transformational transitioning. Now, that sounds very technical, but, let me put that in more everyday terms of reference. (68)

In my existential example of ‘the feeding, either directly and/or indirectly, of a starving person’ who in their right mind would dispute this qualitative improvement in the relational richness of either ‘the direct or indirect participation of the participants in this relationship with that starving person’, and, just as importantly, that ‘hitherto starving person now has as a relationship with their own overall sense of self?’ (69) 
So, that granted we can suppose some intuitive measure of resolution is both possible and as actualized in daily life, and, moreover, a comparative form of assessment can also be entered into (just as a hungry person is most likely able to say, ‘I am starving; with some food eaten, I am still hungry; having eaten some more food, I am now much less hungry; and, now, having successfully eaten, I am now no longer hungry; etc.’ (70)

Now, let me provisionally define ‘artform’ as a ‘relatively unique product produced through the specificity of resolution’ (given the unique originality of the artful process). In contrast, let me provisionally define ‘science’ as the ‘re-iterable nature of a process whose iterability is to be discerned in both subjective and intersubjective terms of reference’ (just as the discipline of science functions along similar lines). However, given that both the artfulness of art and the scientific nature of science are both dependent upon the processes of resolution generative of the dynamics of relational interactiveness, and also the very basis of truth determination, it follows, less superficially, that both artfulness and a scientific re-iterability must be both complicit in the phenomenological expression of relational interaction. That, in effect we could define the ‘relational economy’ as ‘the product of these two types of resolutional process along with the negation of the joint suspension of the same’.
 (71)

But, ‘science’ is also defined through ‘the exercising of a scientific method’, i.e., ‘the relatively stable and aligned reproduction simulated in both subjective and intersubjective terms of reference all other things being equal (ceteris paribus)’.
 (72)

But, is there evidence for a scientific method of some description and degree in the first place (before we set out to discern its prior utilization, be that exercised either wittingly or unwittingly, advertently or inadvertently). Here, the answer must be ‘yes’. For how else could consensus form and be exhibited as evident both within and between cultures in those instances where such forms of alignment are indeed both evident and self-evident (when viewed respectively from a relatively external perspective and from a relatively internal perspective
)?
 (73)

Now, this hypothesis of some iterable sense of method granted, at least provisionally, what factors might discount this possibility? E.g., could ethical agreement be merely an indication of fashion, memetically induced either through peer group pressure or the emulation of an elite or famous member or group in society? Or, e.g., could it be an artifact of political pressure especially given the recurrent fact that in the advent of substantial cultural innovations we are ever witness to institutionalized forms of resistance to the uptake of such novelties? On the other hand, given that not all cultural settings are equal, and such innovations memetically propagate both within and between cultures at different speeds, we may well assume that should an ethical norm be established through consensus, both within and between relatively distinctively different cultures, then we might well assume that some methodological sense of discernment is operative both subjectively and intersubjectively, and both culturally and interculturally. (74)

So, from the observation of consensus formation as evidence for a scientific-like use of a method or a variety of methods in forms of ethical determination in particular, and in e/valuational formation in general, let us now ask how that indication that there exists some form of judgmental methodology might operate given such operations seen to underwrite such relative and related forms of ethical consensus, these seemingly aligned forms of both cultural and intercultural agreement. Witness the social commentary on the release of prisoners of war in the Russo-Ukrainian War where it is regularly observed that Russian prisoners are evidently non-mistreated and non-malnourished, and this is often remarked as ‘good’ and ‘proper’, and in agreement with the international rules of warfare and the care of prisoners, but, where in contrast, it is it is all too often remarked in the release of Ukrainian prisoners, from Russian ‘care’, that there are often reports that they were mistreated (e.g., tortured) and obviously malnourished, and this is internationally declared to be ‘not right’ and ‘quite improper’ in the light of an expected observance of such international conventions previously agreed to by both parties. Now, I am not so much saying that such mistreatment by the Russians is always consistently the case as noted, but, that if it were the case, regardless of the fact that, on balance, this does seem to be an evident trend, should it occur by either or both parties there would be and should be a general, international condemnation of all instances of such mistreatment. Moreover, Russia is a country with more than sufficient food-stocks, given that it exports a wide variety of different types of food, then there should be no excuse for having such a large number of malnourished prisoners of war returned in such prisoner swaps if that were the case, which, unfortunately is the case as observed by myself on television and YouTube videos, and from various other forms of commentary on this illegal war. But, regardless of such claims, the basic point I am trying to establish is that if international consensus declares prisoners of war should not be mistreated, regardless of who does what to whom, then this fact demonstrates the necessary degree of consensus already arrived at in such matters as ‘evidence’ that, as humans, generally, we have some methodological-like form of ascertainment in at least ethical matters of judgment. Then, having made this claim it now behooves me to indicate ‘how this form of discrimination could be entered into both subjectively and intersubjectively, and both culturally and interculturally?’ (75)

As already intimated, such ‘consensus formation’ is arrived at through ‘the suitable utilization of working suspensions’. Let me explain. (76)

The concept of the ‘transcendental suspension’, courtesy of both Immanuel Kant and Edmund Husserl, has been reinterpreted under the expression ‘extensive suspension’ that is being re-presented here in a simplified format as a ‘working suspension’.
 That, ‘working suspensions’ are central to the formation of a ‘working consensus’ as arrived at through ‘the workings of a well-organized and well-conducted conjectural economy’. That, as already noted, a successfully working conjectural economy is realized through the use of well-formed propositions, well-informed statements, and well-expressed conjectures. Now, in this context for the formation of valid arguments, in the establishment of their validly ascertain truth determinations, suspensions, of various kinds and forms, collectively play a role in this overall process of discrimination. E.g., we could argue that one way to commence a process of suspension is to merely ask a question (as a dis-conjunctive suspension
), or pose an analogical form of comparison (as a conjunctive suspension centered on ‘like’
) or intimate the validation of some form of conjectural appearance.
 Conjectures taking the form of a negation, like proscription, or, as entertained in an ‘as-if, as-if…’ or a ‘what if…’ Furthermore, I would contend that each and every act of judgment is predicated on the formation of a suitable suspension. That we do not need to know the theory of working suspensions in order to enter into a process consisting of either series and/or sets of judgments as such is already recurrent in each and every intentional moment that defines our daily passage through this world at large. (77)

Now, my contention that suspensions are central to acts of judgment granted, since we must at least ask a question to initiate such a process, I would like to further contend that it is through the suitable exercise of suspensions, either wittingly or unwittingly exercised, either advertently or inadvertently initiated through, e.g., questions (or either metaphorical comparisons or apparitional-like conjectures, etc.) that allows us to both individually and collectively arrive at conjectural possibilities that eventually find forms of positive consent on both a personal basis and as such in the social arena… and often in both cultural and intercultural terms of reference. (78) 

That, on this basis, of the suitable exercise of suspensions, we have this ability to exercise processes of harmonic resolution regardless of whether they either enact the unique instantiation of an artform, of whatever description or genre and/or iterate a scientific-like process that realizes a form of consensus, be that with either our own sense/s of self and/or others, and the latter, both culturally and interculturally. (79)


Now, we can take of this what we will, but, I would further contend, that we have here a mechanism for extending our personal forms of ethical judgment to the social domain, and v.v.
 Moreover, that judgments can also be enacted from an existential perspective, in the simulation of a reiterable pro-relational attitude open to the apposite, proscriptive possibilities of judgment instrumental in the formation of ethical consensus and, indeed, all other forms of consensus. That also granted, how do account for this division between (the fourth trans-cognitive order of) the non-existentially pragmatical and the expression of the existential as primarily, but non-exclusively, centered in (this third trans-cognitive order of) the deontological… with the important observation that an existential orientation, on all occasions, will radically defy all such neat categories and collapse such well-beloved philosophical distinctions, say, between the deontological and the pragmatical or between either or both of the former and the aesthetical, etc. Hence the exposition in this essay of the non-pragmatical-fork as a non-fork in comparison to the other heuristic device of the non-economic fork which operates as a fork (between what is not economically possible and the irruptive possibilities of the non-economic in its expression of economic forms of resolution in the enactive causal transformation of virtual ideation into the non-virtual simulations of such intentions). To conclude, let me outline how these two forks, as a fork and a non-fork, encompass the epistemological extent of ideational processes involved in ethical discernment, and, by extension, all other forms of judgment, and are conducted both subjectively and intersubjectively, and, how, from an existential perspective, distinctions that might be generated under the auspices of the non-economic fork are de-distinguished from the existential perspective of the non-pragmatic-pragmatical fork. Therefore, to proffer the outlines of a working conclusion, let me conclude by exploring this dialectical space between these two forks... (80)

As noted, I had this embarrassing distinction of the ‘non-economic’ that had two quite different senses that would or should be able to be distinguished from the appreciation of the implications of their situated context. However, in the novel encountering of the density of a philosophical argument surrounding either type of philosophical positioning I reasoned that by combining both senses in the form of a non-economic fork I could perhaps turn this apparent disability into a productive philosophical asset. (81)

The ‘non-economic’ in its negative sense (say in the ‘left-handed reading’ of this fork) as an injunction argues that what does not work in an economic sense should be seen as such and promptly discarded. That would include whatever is not trimodally constituted in economic terms, i.e., all forms of an extremist ideological predilection for and over-commitment to all exclusive forms of an impossible unimodalism, bimodalism, and absolutism, and under-commitment to all exclusive forms of an equally impossible relativism. Furthermore, we should also rule a metaphorical line through all fallacious forms of argumentation; mis-information, dis-information, mal-information; and unsuitable forms of conjectural entertainment both non-existential in orientation and existential in orientation. Unfortunately, the exercise of all disciplines is redolent with such nonsense and the work of a critical and radical disciplinarian is cut out for them in having to deconstruct the same and then reconstruct what remains that is found to proffer working conjectures, etc., and more successful forms of interpretation, and so on. (82)

The ‘non-economic’ in its positive sense (say in the ‘right-handed reading’ of this fork), as an injunction, argues through harmonic processes of economic resolution that we will find the irruption of the non-economic in its productive orientation. That arising from critical pre-preparation, the ensuing sense and semblance of the radical nature of an irruption of resolution needs to be re-appropriated and re-comprehended through the imputation of the hyper-economic sub-economy within the overall economy of the economic, i.e., the super-economic. (83)
That this imputation of the ‘super-economic’ is also the locus for the irruption of the relatively existential in e/valuational formation… and whose productively is better explored through the use of the non-pragmatic-pragmatical fork and its inclination to transcend more mundane distinctions, like e.g., the (intentionally) Objective, Interobjective, Subjective, and Intersubjective; and, the ordered distinctions of the second-trans-cognitively ordered order of) the Aesthetical, the Deontological, and the Pragmatical, along with the other three orders of (the first trans-cognitive ordered order of) the Phenomenologically-Semantic, (the fifth trans-cognitively ordered order of) the Hermeneutical, and the Ontical (factual determination); and, the division of types of ethical philosophies that preference one or more of the following categories, namely, Actors, Recipients, Acts, Performances, Consequences, and Situations; etc.). (84)

That in the articulation of an integrated ethical philosophy and, hopefully, its suitable presentation of an apposite moral sense of positioning, we use the non-economic to deconstruct and rule out what is either economically impossible or too defective, and, rule in those viable conjectures that productively and profitably re-interpret the problematic or problematized nature of our current situatedness standing in need of such ethical or conjectural refinement. Then, using the non-pragmatic-pragmatical fork we realize that from an existential perspective, instigated through the non-partially expedited use of working suspensions and the impartially exercised suspensions of all conjectural considerations, etc., it is to be hoped we can entertain this transformational-transition between relatively non-existential forms of pragmatical e/valuational formation and existentially-pragmatic e/valuational formations primarily centered in more deontologically oriented terms of reference in which the arising of the pro-relational attitude overseas an equal de-distinguishing between an existential-pragmatism and a non-existential sense and semblance of the pragmatical along with all other forms of ordered exposition beginning with the aesthetical, etc. Whereas from a relational perspective we learn to draw useful and important philosophical distinctions, say, between the deontological and the pragmatical, from an existential, pro-relational orientation such distinctions are progressively defused and absorbed in the existential transcendence of the temporal, the spatial, the subjective and the intersubjective dimensions of personal-interpersonal lived-experience… (85)

Hence the utility of these two heuristic devices of a non-economical fork and a non-pragmatic-pragmatical fork for developing a dialectical approach to this sub-philosophical discipline of the ethical, and as a provisional explanation for the imputed arising of an ongoing and working refinement of ethical conjectures, etc., in the open pursuit of a working consensus in both its personal and interpersonal forms of moral positioning along with the preferencing of an existentially oriented attitude through which is realized the non-economical irruption of a viable form of an existential-pragmatism as a pragmatic-existentialism..!!
 (86)
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Previously, I have argued that a place can be found for a non-traditional metaphysics when the philosophical economy, itself, is suitably subjected to some critical form of appreciation from a meta-philosophical perspective. In a similar relational vein, an existential ethics can be constructed in a manner that represents the subjective-intersubjective dimension from a relational point of view, i.e., an existential perspective. Moreover, a critical approach can also be instrumental in provoking a radical re-reading of the same when confronted by the need for an innovative re-alignment with the instantiation of more fruitful trajectories in the coursing of our relationships. In this presentation, the novelty of this approach will be explored, critiqued, and opened for discussion at length. To some extent this task will be simplified by operating in the space cast by two philosophical devices, namely, a non-economic fork and non-pragmatic-pragmatical fork... Basically, an exploration of an existential ethics.
 (87)
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� 	The first fork is a ‘fork’ where we must choose between the impossible or the defective versus the possible and the possibly beneficial. The second fork is a ‘non-fork’ being ‘not a fork’ since I would argue that from a pro-relational, existential perspective we do not need to choose between the relatively deontological and the relatively expedient as the adoption and adaptation of a suitably appropriate, proper, and apposite set of responses will automatically be elicited in our responsible approach to the well-represented nature of that relational situation in its relational situatedness. By ‘well-represented’ is meant ‘the exercise of a conjectural economy that is well-formed, well-informed, and well-expressed’, i.e., one that is competent, i.e., acts within an imputational economy that is judged to be ‘competent’.


� 	Explored under the concept of ‘economic complexification’ where in economies archetypally parallel each other in archetypal terms of reference, namely, consonant backgrounding, dissonant foregrounding, and harmonic resolution. Refer to The Seventh Book...


� 	Where the ‘reductive’ or ‘analytical’ is co-associated with the ‘necessity of analytical propositions’.


� 	In what I term to be the ‘first reply’ in the form of a ‘metaphorical response’.


� 	As exemplified in the presentational modality of the phenomenological (in its contrast to hermeneutical mode of representational reiteration and a potentially chaotic, existentially oriented process of radical re-direction.


� 	‘Focusing’ on intentional objectivity (versus intentional motivation and intentional subjectivity (sometime referred to as ‘transcendental subjectivity’).


� 	In the judgmental economy, realized through the third moment of harmonic resolution the first harmonic moment is consonance of the background field), and, the second moment is relative dissonance (paralleling [economic complexification] with the moment of reduction or analysis.


� 	Where the ‘reductive’ is co-associated with the ‘retrospective experience’, in our ‘historical dealing with the past’.


� 	The perceptive reader will note that I am echoing the six trans-cognitive orders of judgmental experience, namely, the phenomenologically-semantic; aesthetical innovations; existential-pragmatic-deontological experiences; pragmatical forms of expediency and utility; potential outcomes in terms of possibility, probability and potency; and, factual statements finding mutual assent.


� 	Alluding to an economy of valuational formation, where more correctly, I would argue ‘value’ appertains to ‘aesthetical, existential-pragmatic-deontological, and pragmatical forms of e/valuational formation’ per se and not so much to the phenomenologically-semantic, hermeneutical possibility, and historically ascertained facts. The expression e/valuation’ indicating ‘trans-intentional, judgmental evaluation and intentional valuation (delivered in and from that process of judgment through ‘retreatment’)’.


� 	This observation is stressed by Martin Buber, in I and Thou (or I and You). As Buber puts it, more or less, the existential is experienced through an ‘I-Thou-ing of the I-It’ and not through an ‘I-Thou-ing of the I-Thou’.


� 	A complex double allusion to, first, the misreported reply of Marie Antoinette (in the midst of a wheat shortage), and, second, the Biblical saying, to the effect, ‘we do not live by bread alone’. Here, in this reversed analogy, ‘bread’ is the ‘relatively non-existential’ and ‘cake (or brioche)’ is the ‘relatively existential’, and, where it is obvious ‘we cannot or would not want to live by cake (or brioche) alone’. 


� 	Those of a religious persuasion might wish to add a fifth category, namely, the Numinous. However, the addition of this fifth category neither adds to nor detracts from the exposition delineated under these first four headings. The category of the Numinous is left open as to whether it should entail some more precise formulation of either divinity and/or the spiritual in keeping with the religious beliefs and aspirations of the person concerned. The existential is experienced by religious and non-religious alike.


� 	Citing its French expression.


� 	Arguing ‘principles are dependent upon the deontological, but, the deontological is not existentially dependent upon a Principle or set of Principles!’ Furthermore, the existential cannot be just deontological (as implied by the non-pragmatic-pragmatical fork).


� 	Alluding to the Buddhist concept of upaya, skilful behaviour. Perhaps the Christian expression ‘charity’ when properly explored?


�	Of course, the word ‘suitable’ is important here. E.g., you do not overfeed a person who has suffered a long period of starvation. Likewise, a diabetic should not be fed a diet rich in carbohydrates unless we need to quickly reverse a hypoglycaemic crisis, etc.


� 	E.g., when the GOP continues to voice one of their recent talking points, issued in bad faith, that President Biden orchestrated the conviction of ex-President Trump in the so-called New York ‘Hush Money’ Trial, and, furthermore, that the presiding judge, Judge Merchan, convicted this same person when his conviction was arrived at by the twelve members on the jury, twelve members of the public, as his peers both screened by the members of the Defence and the Prosecution. This same judge did not convict this individual, now convicted by his court, but, will be sentencing this now convicted felon on July 11. Or again, without needing to mention certain parties and members of that party in particular, we see similar shameless behaviour when voicing compelling arguments why the public should not vote for a certain politician, but, then, later on turn around and say they will now endorse this same miscreant as a candidate ‘whom they would most definitely vote for’. What value could be placed in such people who declare that a ‘certain someone obviously has an odious odour, but, also know from which direction the wind is blowing’? In the unstoppable march of time, at the end of our lives, hopefully, we will be left with our good reputation, but, most certainly, with neither the vestiges of our fortune nor the scars of our misfortune. Noting, in this same regard, that the expression ‘non-existential’ also runs the gamut from the required presence of those neutral materials and services needed for survival to those instances of the utterly evil whose appropriation is neither required nor should be required. On the other hand, somewhat asymmetrically, the existential runs a purely positive gamut from the mildly beneficial to the profoundly beneficial in its incorporation in the very functioning of that primary relationship in question, albeit as it is also found to be situationally related within this world at large, but, also unable to please all people equally.


� 	The manufacturer was Ford Motor Company and the truck was branded ‘Pinto’ and the company was judged to have engaged in forms of reckless homicide. The case is the Ford Pinto Criminal Trial conducted in 1980 and was the first case in American law where a corporation was criminally prosecuted when it was charged with reckless homicide. Although acquitted of these charges, damages were awarded in civil cases of over $100 million. Given the propensity for the explosion of its fuel tanks, 1.5 million vehicles were eventually recalled and the production of this brand of car was discontinued.


� 	Defining ‘enaction’ as ‘activity (through commission)’, non-activity (through omission), and/or ‘deferred inactivity (through either postponement or an effective form of cancellation)’.


� 	When invoking the positive aspect of the non-economic fork in its irruption of a harmonically oriented form of resolution that hopefully would be judged as suitably apposite, etc.


� 	Obviously referencing, as an analogy, how the non-pragmatic-pragmatical fork is able to overcome such definitive philosophical distinctions like the deontological, the pragmatical, and the aesthetical in a form of an existentially-pragmatic expression of a pragmatic-existentialism where such philosophical distinctions are harmonically overcome in the non-economic irruption of the ensuing unique specificity of existential terms of reference. At least in an accordance with such theory, when the practicalities of lived-experience might render less competently this existential aspiration with a greater degree of difficulty. I am also alluding to a wonderful painting by the Chinese painter Shih Tao titled 10,000 Ugly Inkblots.


� 	Giving us eighteen permutations that, I would like to surmise, could well cover most of the possibilities for running an ethical philosophy, albeit in non-pro-relational, non-existential terms of reference.


� 	As an example of this scheme, we could follow this hypothetical example of its use. A pregnant woman, as the ‘recipient’ of certain ethical or unethical or non-ethical actions, as acts, instigated by a certain ‘subject or subjects’ who might insist that she have an abortion for whatever reason or reasons, as entertained under the aspects of ‘performances’, with certain anticipated consequences real or not real, virtual or non-virtual in extent as understood to occur within the confines of a certain situation whose relevant specificity will also impinge on its overall ethical or moral appreciation. E.g., if the woman in question, in this hypothetical scenario, is a person with either a strong religious conviction that abortion is morally wrong or has rather neutral non-convictions in such matters then such considerations from her perspective should enter into those same deliberations as to whether that act of abortion should or should not be put into effect. Now, in the analysis of this type of situation, the presence or absence of religious principles should be taken into account not because these principles are principles per se, but, how they constitute a more respectful appreciation of the overall moral situatedness of that ethical situation under the breath of this more comprehensive form of review. That this relational form of ethical appreciation in its more final deliberations is conducted from a pro-relational perspective and not just from the more limited perspective of some configuration of its relational elements, be they considered as either relational participants and/or relational parts in those non-existentially oriented, non-pro-relational terms of reference.


� 	Asked in paragraph 44. Basically to be found in an alignment with its re-lived-re(-)presentation.


� 	Reading the expression ‘permitted’ as ‘existentially proscribed’ in processes of existentially re-directed intervention. The enaction of the next moment as the first moment, as the first moment in a series of distinctively different set of subsequent consequences, hopefully, with an existential complexion and tenor.


� 	Which, in light of the principle that there can be no pure equality between any form of similar identities, would imply that, ideally, there is a best solution be that recognized or not, but, in the reality of lived-experience, any solution that is effectively applicable, and resolves the problematicity in question, is pragmatically acceptable. 


� 	Witness in America the increasingly problematic nature of health care for pregnant women in those states currently pursuing ideologically extremist forms of legislation in this same area of concern.


� 	I am not seeking to make any great distinctions between the expressions ‘ethical’ and ‘moral’ other than in matters of linguistic usage where such relatively minor differences can be found.


� 	This spectrum being as follows: The impossible relativistical notions of immanence versus the possibility of relative immanence versus the working neutrality at the suspended heart of the economic versus the possibility of the absolutely transcendent through definitively instantiated decisiveness of the last instant, etc. versus that which is transcendently impossible in absolutistical terms of reference.


� 	I.e., as a provisional discipline, or sub-philosophical discipline, like any other discipline, ever subject to working suspensions, modelling through various competing heuristic means, ongoing refinements in truth determination, etc., albeit the rejection of an absolutistical indubitability along with traditional forms of metaphysical misrepresentation, and so on. In effect, working with an existentially oriented pragmatism that resists ideological formulations but accepts a process of an evolving consensus that arises through both our tested and attested forms of re(-)interpreted processes of engagement with a lived-appreciation of a lived-reality that is not just simulated in an academic setting. I.e., can do ‘real work’ in this world at large, can contribute to how we navigate, negotiate, and arbitrate our passage through this overall world-of-life both individually and collectively.


� 	Where ‘metaphysics’ is viewed as the ‘appreciation of philosophical topics’, i.e., as ‘meta-philosophy in a form that economically acts as a correlative of the overall philosophical discipline, and v.v.’ (and where the third party in such an economy is the emergent relationship that arises between these two correlatives along with its extension into both the overall world of disciplines and the ‘secularity’ of this world at large upon which disciplines exert their expertise without, at the same time, reducing the existential je ne sais quoi of the latter regardless of whether it be treated either religiously and/or non-religiously. I.e., ever insisting on an open, non-ideological treatment of all topics of enquiry, and so on).


� 	This experience of a successful period of resolution in social consensus can be pointed out as those moments when we move on to other difficult and controversial topics and no longer seem interested in engaging in those previous disputes. Although we should also note that what marks out a ‘controversial topic’, say, abortion, and similar, is this ‘endless historical reoccurrence of a revisiting of such themes that do not find a more definitive historical sense of resolution’. Of course, the optimist thinks that this is still possible, and in this regard, I align with the optimist since the defects in such arguments and their non-definitive resolutions should both be able to be accounted for in a deeper, in a more critical and more radical, more metaphysically minded form of exploration that might one day be viewed, in that same regard, as the successful determination and cessation of such controversies. I am sure, from an historical perspective, this type of phenomenon of a cessation of the specifically controversial can be pointed out through a succession of exemplars. E.g., who today, metaphorically, ‘wishes to count the number of angels that are able to dance on the head of a needle’ although I am sure, we still present ourselves with philosophical and disciplinary problems not that far removed from the borderlines between the non-nonsensical and the nonsensical should we reflect more patiently on those types of more circular disputes (that, for whatever reason, many people will so pointlessly invest themselves in through the adoption of an extreme ideological perspective one way or the other through unnecessarily taking sides in such disputes that demonstratively lack such imputed foundation for those endless processes of adoption and adaptation?)?


� 	In Book 9, ‘science’ is defined in ‘inter-ordered symmetrical terms of reduplication, namely, of the fifth trans-cognitive order of hermeneutical possibility. In the next essay, as an executive-like conjecture, I will run the contention that all meta-philosophical forms of appreciation are metaphysical as that expression is constituted, namely, as an inter-ordered reduplication of ordered formations within the Trans-Cognitive Aspect of the Epistemological Hierarchy (in latter’s delineations of distinctive levels of intentional formation from the Pre-Cognitive to the Cognitive to the Judgmental nature of the Trans-Cognitive. The implication being that metaphysical appreciation, as re-constituted, is both aesthetical and scientific in complexion and tenor (as well as being also semantic phenomenologically; deontologically-existential as expressed through political forms of power; pragmatical in an economically-financial sense, as entailed in the politically-economic perspective; and, from ontical reduplication taking on, furthermore both scientific and historical complexions and tenors as well).


� 	P’ is true iff p.


� 	E.g., we could argue that resolution of an explosive device is realized through its fulfilling its function to explode, but, where the results of that explosion could well be anything other than positive from either a non-existential, relational point of view or from an existential, pro-relational point of view.


� 	Because one way of defining an economy is to articulate its three economic correlatives and the so-called ‘third correlative’ can be defined as ‘the joint negation of the first two correlatives’ (just as any correlatives in a certain economy can be defined as the joint negation of the other two correlatives in that same economy [and where this fact is a basis for economic complexion where economies can comment on the corelative constitution of some other by virtue of an archetypal correlativity at the very basic of the economic per se]). E.g., in particle physics a ‘neutral particle’ can have its ‘lack of charge defined’ as ‘the negation of the addition of both positive and negative particles’. I.e., in this instance, the ‘relational economy’ is ‘that dynamic economic space generated between the artful forms of resolution and scientific forms of reiterable resolution plus the joint suspension of these first two correlatives’.


� 	I recently demonstrated the use of this method to two children recently on a restaurant table with two identical bottles of water with different levels of water inside. I posed the question that if the water level in the water-bottle were dropped would the note of the bottle when struck go either up or down? As the question posed that the water level was dropped it predisposed both them to simultaneously answer “down” which as a conjecture was disproved by striking another identical water-bottle with a much lower level of water inside it and hearing a note higher in pitch.


� 	E.g., in any culture chosen at random we normally expect to find prohibitions against acts of murder and where this observation within and between cultures indicates this degree of an ethical alignment in this regard (that I would argue for in existential terms of reference where and when an act of murder usually decreases the relational richness and potential for re-enrichment between those parties should one or both or all parties were not to have been murdered, etc. The minor qualification of this argument that leaves its conclusion untouched is in those relationships where there is a relational deficit in e/valuational formation and where the separation of the parties is enough to arrest this decrease in value through the relative non-de-enrichment of the same).


� 	Basically, an argument invoking a form of reversed engineering.


�	The expression ‘transcendental’ in its positive sense is reinterpreted by myself as ‘trans-cognitive’ in aspect, in its epistemological organization, and ‘trans-intentional’ on the grounds that as a judgment it must be trans-conceptual and, therefore, trans-intentional in its phenomenological characterization. Judgmental acts being delivered in intentional terms of reference. The negative sense of the expression ‘transcendental’ preserving its Kantian sense of ‘transcendental possibility’. However, I utilize the expression ‘suspension’ in a more extensive use than that as articulated by Husserl. I note a variety of suspension gathered together that inform an economy (as exemplified by the interrogative economy and its use of dis-conjunctive suspensions, conjunctive suspensions, and the joint negation of the former. Then, as explored in the Pursuit, Volume II, I introduce and explore both the role of the de-suspension and its role in the instantiation of iterated patterns of causal enaction.


� 	Cashed out as an ‘either/or’, i.e., as a dis-conjunctive suspension.


� 	To be cashed out as ‘both like and not like’, i.e., as a conjunctive suspension,


� 	As an apparitional suspension centered on the joint negation of both a dis-conjunctive suspension and a conjunctive suspension. Up till recently I had thought of the apparitional orientation as invoking a double negation. But, through my concept of economic complexification and using the economy of Boolean Algebra as a reference point I would now contend that only a negation need be invoked on par with my idea of existential proscription where existential injunctions are delivered in a negative format (e.g., on par with ‘do not leave a starving person hungry’, etc.). Boolean Algebra operates on a trimodal economy of just ‘or’, ‘and’, and ‘not’. Ideally, we could define a suspension as the dynamically balanced apposition of all three operations. Now, as ‘and’ is central to the conjunctive suspension I would parallel it with the ‘phenomenological nature’ of the ‘first trans-cognitive order’ (invoking this method of economic complexion). Similarly paralleling ‘or’ with the ‘hermeneutic orientation’ of the ‘fifth trans-cognitive order’; and, ‘not’ as aligned with the ‘non-systematic existential orientation’ of the ‘third trans-cognitively order’. Creatively, this could be extended, I believe, to the other three remaining orders by negating these three operations in Boolean logic as follows, namely, ‘nor’ (as the negation of ‘or’) aligned with the ‘second trans-cognitive order’ (directly opposing the hermeneutic orientation centered in ‘or’); paralleling ‘nand’ (as the negation of ‘and’) with the fourth trans-cognitively order of the pragmatical; and, ‘d’not’ (as the ‘double negation’ or ‘not-not’) with the sixth trans-cognitive order. Of course, a working suspension, etc., could be defined as the dynamically balanced apposition of all six operations (starting with the first trans-cognitive order and its use of ‘and’, then ‘nor’, ‘not’, ‘nand’, ‘or’, and ‘d’not’).


� 	Hence the subtitle: Private-Public Transformations in Moral Positionings. In this essay making no terminological distinction between ‘ethical’ and ‘moral’. Where the stability and iterability of such positionings arising through working suspensions at the center of well-organized and well-exercised conjectures, albeit as enacted from a pro-relational existential sense of perspective.


� 	Where, from the perspective of the super-economic, is realized the overseeing of an existential attitude which although centered in the third cognitively ordered order of the deontological orientation is not exclusively locate in that order alone. Hence a pragmatic-existentialism non-exclusively centered in the deontological orientation, etc., and able to harmonically express pragmatical and aesthetical aspects as well.


� 	Paragraph 0.





